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IT IS NOT A DEER. IT IS…. A SHEEP! 
REVISITING THE MEANING OF HITTITE ALIYA(N )-

Willemijn Waal
Leiden University

Abstract

The Hittite word aliya(n)- is usually translated as ‘deer’ or ‘roe deer’. This interpretation is, however, 
not without problems. A careful examination of the attestations of this word reveals that another animal 
is a more likely candidate, namely a sheep.1 

1. Introduction

In the summer of 1983, archaeologists uncovered an exceptional group of clay tablets 
in the Upper City of the Hittite capital Ḫattuša, which included several Hurrian-Hittite 
bilingual texts. The importance of these tablets, dating to the Middle Hittite period, is 
hard to overestimate. They are of great value not only for the advancement of our knowledge 
of the Hurrian language, but also because of their content, which includes a unique collection 
of fables and parables. The protagonist of two of these stories is an animal called aliya(n)- 
in Hittite. The word is usually translated as ‘deer’, or ‘roe’, but there are good reasons to 
assume that we are in fact dealing with a different animal here. I am honoured to dedicate 
this article to Wilfred van Soldt, who taught me Akkadian as a student in Leiden, and later 
acted as one of my promotors. Like all his students, I have fond memories of his classes, 
which were characterized by his great intellect and dry sense of humor. I am grateful that 
I was able to share in his unrivalled knowledge, which extended far beyond the field of 
cuneiform studies. Since his expertise also included Hittite and Hurrian, I hope he would 
have appreciated this small contribution.

2. Hurrian nāli and Hittite aliya(n)- in the Hurrian-Hittite Bilingual

Before the discovery of the Hurrian-Hittite bilingual text KBo 32.14, it was assumed 
that the forms that are nowadays regarded as belonging to aliya(n)- belonged to the word 

1 I would like to thank Alwin Kloekhorst and Theo van den Hout for their helpful comments and sug-
gestions. Needless to say, I alone am responsible for the views expressed here and any errors that may remain. 
Abbreviations follow CAD U/W, to which we may add: HED: J. Puhvel, 1984: Hittite Etymological Dictionary, 
Berlin & New York: De Gruyter Mouton.
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al(l)iya- that refers to some kind of ornithomantic bird.2 The attestations of aliya(n)- in 
KBo 32.14, however, clearly do not refer to an oracle bird, and since the publication of 
this text two different stems are distinguished: alliya- (with variant spellings) referring to 
a bird,3 and aliya(n)- referring to a mammal. The aliya(n)- animal features in the first parable 
of KBo 32.14, of which the Hittite version runs as follows:

1. KBo 32.14 obv. ii 1-21
1.	 a-li-ia-n[a-an-]za a-pé-el tu-e-eg-ga-a[z-še-et]
2.	 ḫ u r . s a g -aš a-ua-an ar-ḫa šu-ú-e-et nu-uš-š [a-an]
3.	 a-li-ia-aš pa-ra-a ta-me-e-da-ni ḫ u r . s a g -i pa[-it]
4.	 na-aš ua-ar-ke-eš-ta na-aš šu-u-ul-le-e-et
5.	 nu a-ap-pa ḫ u r . s a g -an ḫu-ur-za-ke-u-an da-iš
6.	 ú-e-ši-ia-aḫ-ḫa-ri ku-e-da-ni ḫ u r . s a g -i ma-a-na-an
7.	 pa-aḫ-ḫu-e-na-an-za ar-ḫa ua-ar-nu-zi Di m -aš-ma-na-an
8.	 ua-la-aḫ-zi pa-aḫ-ḫu-e-na-an-za-ma-na-an ar-ḫa ua-ar-nu-zi
9.	 ḫ u r . s a g -aš-ša ma-aḫ-ḫa-an iš-ta-ma-aš-ta
10.	 nu-uš-ši-kán š à -ŠU an-da iš-tar-ak-ki-at
11.	 nu ḫ u r . s a g -aš a-li-ia-na-an a-ap-pa ḫu-ua-ar-za-aš-ta
12.	 a-li-ia-na-an ku-in ua-ar-ga-nu-nu-un
13.	 ki-nu-na-mu a-ap-pa ḫu-ur-za-ke-zi pé-eš-ši-an-du-ia-an
14.	 a-li-ia-na-an l ú . m e šṢA-A-I-DU-TIM da-a-an-du-ma-an
15.	 l ú . m e šm u š e n . d ù TIM uzu ì l ú . m e šṢA-A-I-DU-TIM da-an-du
16.	 k u š - ma l ú . m e šm u š e n . d ù TIM da-an-du

A mountain expelled an a. from its body. The a. went over to another mountain. It grew fat, 
became swollen-headed and began to curse the mountain: “If only fire would burn down the 
mountain on which I am grazing! If only Teššup would strike it (with his lightning), and fire 
burn down the mountain!” Now when the mountain heard (this), his heart became sick within 
him, and he cursed the a. in return: “(Why) does the a. which I have fattened now curse me 
in return? Let the hunters bring down the a.! Let the bird experts capture him! Let hunters 
take its meat, and let the bird experts take its hide!”

In the next paragraph, the moral message of the fable is revealed; it is in fact not an a., 
but a human being. The a. represents a man who runs away from his city and arrives in 
another country. He then becomes arrogant and starts to plot evil against his new city, for 
which the gods accurse him. 

In the second parable, the aliya (n)- is also the main protagonist:
2.  KBo 32.14 obv. ii 26-38
26.	 a-li-ia-na-aš na-aš-ta í d -an ta-pu-ša ku-i-e-eš
27.	 ú-e-še-eš nu a-pu-u-˹uš˺ ú-e-ši-ia-at-ta-ri

2 Note that HW2 A: 58–59 further distinguish a separate lemma alili-(alila-, aliliya-), which also refers to 
an oracle bird, whereas Puhvel (HED A: 34) includes the stem(s) alili-, alila-, ali(li)li- and aliliya- under the 
lemma al(l)iya-. 

3 The stem of the alliya-bird is mostly spelt with double -ll-, and usually also with plene-spelling of the 
initial a. The word is never preceded by the determinative m u š e n  (‘bird’), but this is not uncommon for 
augural bird names (HED A: 35). For the occurrences of this word in oracle texts, see Sakuma 2009: 390–394.
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28.	 ke-e-zi-ia-ká [ n] ku-i-e-eš ú-e-še-eš nu-us-ša-an a-pé-e-da-aš-ša [ 
29.	 š [a-a-ku-ua] ˹zi˺-ik-ke-zi na-aš-ša-an ta-pu-ša-aš ú-e-ši-ia-aš
30.	 ˹a-ar-aš˺ ú-ul ki-ma u-e-mi-et ú-ul

There is an a. It grazes on pastures which are alongside a river. And it constantly sets its eyes 
also on those pastures on the other side. It did not reach the pastures of (that) side, but it did 
not appreciate (the one on) this (side).4

In this story, the a. symbolizes a man who has been made a border commander in 
one district, but constantly set his eyes on a second district. In the Hurrian version, the 
Hittite word aliya(n)- is translated with the word nāli. Erich Neu (1996: 99) connected 
this word to Akkadian nālu(m), na(i)jalu, which means ‘roe deer’ (cf. CAD N/1, 152 s.v. 
najalu (nālu); aHw II, 725a s.v. nālu(m), najjalu: ‘wohl ‘Reh’’). He suggested that nāli 
is a borrowing from Akkadian nālu with a Hurrian stem ending in -i, comparable to the 
Hurrian word šarri, derived from Akkadian šarru. He therefore proposed the translation 
‘roebuck’ (‘Rehbock’),5 though leaving room for other interpretations.6 Neu’s suggestion 
has been generally accepted, and most translations of this text render Hittite aliya(n)- with 
‘roe deer’, or, more freely, ‘deer’ (cf., e.g., Hoffner 1998: 68; Haas 2006: 187; Collins 
2003).

It is, however, not at all certain that the Hurrian word nāli is indeed a loanword from 
Akkadian. Other attestations of nāli in Hurrian texts are not particularly helpful to estab-
lish its meaning, as the word mostly occurs in broken and fragmentary contexts. The most 
informative is a passage in a prayer or invocation of Taduḫepa to Teššup (KUB 32.19+, 
CT77.8).7 As observed by Dennis Campbell, the nāli, along with the šaderi, are pivotal 
elements in this composition. The nāli plays an active role, acting as an intermediary 
between the human supplicant and the divine powers (Campbell 2015: 123).8 Campbell 
plausibly concludes that it is highly doubtful that the nāli in this text is the same nāli ‘deer, 
roebuck’ known from the parables of the Hurrian-Hittite bilingual texts, and it is more 
likely to be a homonym instead.9 Based on the Hurrian evidence, the meaning ‘roe deer’ 
for Hurrian nāli is thus merely a possibility, and, as we shall see below, there are persuasive 
reasons to reconsider this interpretation. Before we will do so, however, a brief discussion 
of Hittite terminology for deer-like animals seems in order.

4 Hoffner (1998: 70) translates: ‘It did not care for (literally, “attain”) the pastures on the (near) side 
(which it already had), and it did not achieve (literally “find”) the one (on the far side).’

5 In light of the context of the bilingual, Neu (1996: 99) considered a powerful male animal more fitting, 
and therefore proposed the translation ‘roebuck’ (‘Rehbock’),

6 In footnote 7 (p. 99), he mentions that nāli- could also refer to another kind of ‘reh- oder hirschähnliches 
Tier’, such as a ‘Bergziege’ or ‘Bergschaf’ (rendered in Hittite with the Sumerogram u z 6 . k u r . r a  or u d u .
k u r . r a  respectively).

7 For an edition of this text, see Haas 1984: 215–232.
8 Campbell (2015: 123 n. 70) further remarks that nāli also occurs in a ritual text (KBo 27.108+obv. ii 9, 

see Haas 1984: 269) as part of a list together with a ‘city’ (ardi ) and a ‘house’ (šelli ).
9 As kindly suggested to me by the late Meindert Dijkstra (pers. comm.), nāli may function as an adjective 

here, qualifying the nouns šaderi and ep/wri.
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3. Roe and Deer in Hittite Anatolia

No less than three deer species are native to Anatolia; the Caspian red deer (cervus 
elaphus maral, see Fig. 1), the fallow deer (cervus dama dama, see Fig. 2) and the roe deer 
(cervus capreolus capreolus see Fig. 3). As Billie Jean Collins (2003: 76) observes, three 
designations for deer have long been known in Hittite texts: the Sumerogram d à r a . m a š , 
the Akkadogram AYALU and the Sumerogram l u . l i m . She rightly points out that the 
fact that all three terms have been borrowed from Mesopotamian orthography, seriously 
complicates the picture, since – except for the roe deer – no deer species lived both in 
Mesopotamia and in Anatolia. The ranges of the Caspian red deer and European fallow 
deer do not include the Mesopotamian lowlands, and Mesopotamian fallow deer are not 
to be found in Anatolia. It is therefore uncertain to what animal(s) the Hittite scribes 
referred to with the terms they borrowed from Mesopotamia. The contexts in which these 
terms appear are also not particularly helpful.10 All three terms may refer to kept animals, 
all three appear in ritual contexts, all three are represented in faunal assemblages from 
Anatolia and all three are mentioned as objects of art (Collins 2003: 76–77).

Collins (2003: 77) suggests that the most attested term, the Sumerogram d à r a . m a š , 
and Akkadian AYALU refer to the red deer, which dominate the archaeological remains of 
wild fauna in Ḫattuša.11 With respect to the Sumerogram l u . l i m , she cautiously raises 
the possibility that it refers to the fallow deer. She further identifies another Hittite word 
for deer; kūrala- which as she suggests, may refer to the male red deer (hart) and may 
etymologically be derived from the Indo-European stem *ker-, referring to cervidae (Collins 
2003: 80). However, it should not be excluded that this rarely attested word instead refers 
to another kind of animal.12

Turning to the Hittite word aliya(n)-, it is generally assumed that this is the Hittite 
reading behind d à r a . m a š  and Akkadian AYALU, thus referring to a red deer. The word 
is generally taken to be derived from PIE *(h1) ol-ēn,13 which, like the stem *ker- mentioned 
above, refers to deer species (see also below §10). The problem with this suggestion is that 
in the Hurrian version, nāli supposedly refers to a roe deer, and not a deer – which are two 
clearly distinct animals.14 We would thus have to assume that the translator changed the 
Hurrian ‘roe’ into a ‘deer’ in Hittite. This is quite an adjustment, with severe complications 

10 The iconographic evidence is often also ambiguous, and it is not always clear which animal is being 
represented. As Collins (2003: 75–76) observes, many representations that have been interpreted as fallow deer 
may in fact be red deer.

11 In Akkadian, the Sumerogram d à r a . m a š  is used to refer to a deer (aj/yalu), and d à r a . m a š . d à  for 
roe deer (najalu).

12 With respect to the attestation of kūrala- in HKM 48, in his lecture at the Rencontre Assyriologique 
Internationale (Leiden, July 2023) Andrea Trameri has made a convincing proposal that all the animals men-
tioned in this letter must be birds. For the other possible attestation of kūrala-, see Hoffner 1997: 20–21.

13 See Oettinger 2003: 145.
14 As also remarked by Mallory 1982: 216–217 the differences between a roe and red deer are quite sub-

stantial, if only for their size (red deer weigh around 100-250 kg and roe ca. 15-30 kg). Note that Hoffner 1998: 
78 (note 28), however, seems to think that modern readers are not aware of these differences. He remarks that, 
although Neu has shown that we are probably dealing with a roe deer who is shy of water, he has chosen for 
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for the second fable. In this story, it is implied that the animal cannot cross the river, 
which, as already observed by Erich Neu (1996: 131–132 n. 70), would be in line with 
the behavior of roe deer, who do not like water, but not of that of red (or fallow) deer, 
who are excellent swimmers. This would mean that the Hittite translator did not neces-
sarily understand or render this nuance of the Hurrian word, and instead chose to use the 
word for ‘deer’ (Collins 2003: 78). This is not an attractive solution, as one would expect 
the translator (and the audience!) to be aware of the difference between a deer and a roe, 
especially since both these species existed in Anatolia. Moreover, it remains unclear what 
advantage there is to be gained by changing a ‘roe’ into a ‘deer’.

To complicate matters more, there is yet another term attested in Hittite texts; aliyanzina-. 
The aliyanzina- and aliya(n)- occur together in the same text (see below examples 8a-c), 
which makes clear that they are unlikely to be the same animal. Melchert (2002: 298) 
takes the form aliyanzina- as a possessive compound with the noun šīna- ‘figure, figurine’ 
as the second element, proposing a meaning ‘having the form/shape of a deer/deer-like’ 
(see also below §8). In a procession during the k i . l a m  festival of cultic objects in the 
shape of animals, the aliyanzina- is mentioned together with silver images of d à r a . m a š 
(red deer).15 Since both terms are listed with contrasting ‘horned’ and ‘unhorned’ varieties, 
Collins (2003: 81) has raised the possibility that aliyanzina-, rather than aliya(n)- could 
be the Hittite reading behind d à r a . m a š , but she also leaves open other options, e.g., that 
aliyanzina- refers to a roe deer or fallow deer. 

It may be clear from the above that there are many uncertainties surrounding the Hit-
tite terminology for deer species, and that the inference that Hittite aliya(n)- refers to a 
deer is not at all straightforward. This meaning is based on the assumption that (a) Hurrian 
nāli is an Akkadian loan meaning ‘roe deer’, which is not supported by external evidence, 
and (b) that this term was subsequently falsely rendered as ‘deer’ by the Hittite translator(s). 
This scenario is not compelling if only for its complexity, and – what is more – the mean-
ing ‘deer’ is not supported by other attestations of Hittite aliya (n)-.

4. As Meek as an aliya(n)-

Perhaps the most informative passage about the meaning of aliya(n)- occurs in the 
so-called ‘Indictment of Madduwatta’. This text deals with the behavior of the rebellious 
and treacherous vassal king Madduwatta, who was a constant source of trouble for the 
Hittite kings Tudḫaliya I/II and Arnuwanda I. Towards the end of the tablet, Madduwatta 
sends a message to the Hittite king:16 

3.  KUB 14.3 rev iv. 91-94
91.	 nam-ma ˹u r u  a?˺ [-   ] x [   ]-aš [   ] x [    ]-˹ḫa-ri˺ [    ] ˹ki˺ [-iš]-˹ša˺-an ú-da-aš 
	   a-li-ia-aš-ua Ú-UL ṷa-a-i Ú-UL-ma-ua wa-ak-ki Ú-UL-ma-ua iš-pár-ri-ez-zi

the generic term ‘deer’ instead of ‘roe deer’, ‘for general readers unfamiliar with the habits of the various spe-
cies of deer’.

15 Singer 1983: 94; 1984: 16.
16 For this text, see most recently Beckman et al. 2011 (text no. 3).
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92.	 x [       ] ˹a˺-li-ia-an pár-ḫa-at-ta-ri ˹š a ḫ ˺-ma-ua ú-i-ua-i ku-it nu-ua ku-iš 
	   A-NA š a ḫ !

93.	 še ?[-    ] x x x x x [         ]-˹ia?˺ ku-en-zi nu-ua ú[-ug]-˹ga š a ḫ ˺-aš i-˹ua-ar˺ 
	   ú-i-ia-mi
94.	 [nam-ma-u]a ak-kal-lu x [             ]

Furthermore, (the town).. [      ] .. [      ] brought [a message] as follows: “The a. does 
not cry out. It does not bite. It does not escape. [ …] chases the a. But because the boar does 
cry out, the one who [ …] to the boar [ …] he kills. I will cry out like the boar, [and then] 
let me die [ …]”

Unfortunately, the context is quite broken, but the gist of the passage is clear. Maddu-
watta is sending out a clear warning; he will not cowardly surrender without a fight, but 
he will make himself heard. To illustrate his point, he uses a comparison featuring two 
animals: the first is the aliya(n)-animal that is portrayed as meek; it does not cry, it does 
not bite, it does not escape, and it is chased like a prey animal. This behaviour is contrasted 
with that of the swine or boar, who does cry out, and who does resist, and may even kill. 
Indeed, boars are quite fierce animals and the wounds they inflict can be fatal to humans.

The deer or stag, however, is hardly the stereotype of a meek animal. They are in gen-
eral not easy to capture, as they tend to make a run for it. When attacked or threatened 
(or protecting their young), they can be quite vicious; they may bite, charge or kick as a 
defense mechanism. All in all, they are not the most likely example of a proverbial push-
over. A more obvious candidate that comes to mind is a sheep (or lamb), which is famously 
meek and obedient (see Fig. 5). The possibility that aliya(n)- refers to a sheep is supported 
by a passage in the Hurrian ritual of Allaituraḫ(ḫ)i (CTH 780), which will be discussed 
in the following paragraph.

5. The Spelling udualiya(n)-

4a.  VSNF 12.57 rev 15′
(Then she settles the Sungoddess of the Earth and Išḫara in the middle of the (his) garden, to 
the right of the twigs.)
15′. p a 5-ma-kán g ù b-la-az udua-li-ia-na-an ša i m  da-a-i

4b.  KUB 58.107+ rev. iv 
8′. p a 5-ma-kán g ù b-la-az a-li-ia-na-an ša i m  da-a-i

But to the left of the canal, she places an a. made of clay. (And the thread, which is bound 
around its mouth, the Sungoddess of the earth holds with the hand.)

In text no. 4a, the word aliya(n)- is preceded by u d u . Since u d u  is omitted in the 
duplicate text KUB 58.107 (4b), it is usually interpreted as a determinative or a scribal error.17 

17 Cf., e.g., Haas and Wegner (1988: 81) who take u d u  as a determinative and the remark of Otten 
(1976: 98): ‘das Dupl. Bo 2860 I 8.. läßt also UDU als übergeordneten Begriff aus oder vertauscht die beiden 
Wörter in ihrer Reihenfolge’.
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The fact that a. is either preceded by the determinative for sheep, or is confused with this 
animal, is of utmost significance; such a spelling or mistake can only be explained if we 
are dealing with a sheep or a sheep-like animal.18 

Returning to the Hurrian-Hittite bilingual (examples 1 and 2), a translation ‘sheep’ 
would also be very fitting; in the two fables the aliya(n)- is an animal that grazes, can 
become fat, has a skin (k u š ), and cannot swim or cross a river.19 Moreover, this new inter-
pretation might elucidate the otherwise unexplained reference to the l ú . m e šm u š e n . d ù TIM 
(bird experts, augurs) to whom the animal’s skin (k u š ) is to be given in the first fable. 
The l úm u š e n . d ù TIM is known to perform rituals involving wool (see, e.g., Bawanypeck 
2005: esp. 163–165; 190–192, 255–256), so pulled wool (i.e. wool removed from the skin 
of a dead sheep) would be of use to them.20 

Interestingly, Otten (1976: 98) and the CHD (L-N: 223 s.v. meya-, miya-) seem to 
have reached a similar conclusion before the publication of KBo 32.14, as they translate 
aliya(n)- as ‘a.-sheep’. We may further recall that Erich Neu raised the possibility that nāli 
might refer to ‘Bergziege’ or ‘Bergschaf’ (see above n. 6). The idea that aliya(n)- refers to 
a sheep has thus already been floating around for some time, but it was overshadowed by 
other interpretations.

6.  The Field of the aliya(n)-

The meaning ‘sheep’ also seems appropriate in the expression ‘the field of (the) a.’ This 
expression occurs in a complex passage which has been extensively discussed by Gary Beck-
man (1988: 37).

5.  KUB 48.106 rev. 11′-13′ (CTH 215)
(In respect to such matter of the field as [ they (  ?) ] ... mistreated me, I spoke [ to him (?)] 
thus. From the presence of His Majesty he(?) return[ed ], and he spoke to me as follows: 
“His Majesty has turn[ed] over the fields.” I (then) spoke as follows: “Whatever field he has 
turned over, I have freed … For the sake of the cattle (and) sheep of the poor man he has turned 
it over- so that the cattle (and) sheep of the poor man will survive).21

11′.	       A-NA du t uŠI-ua-kán 
12′.	 a-li-i [a-n]a-aš gi-im-ra-aš Ú-UL ku-it a-aš-ša-a-u-e-eš an-tu-uḫ-ša-aš-ua-a[š-ši-kán?] 
13′.	 gi-im-ra-aš a-aš-šu-uš a-pu-u-un-na-ua ú-ez-zi ap-pé-ez-zi-an-na a-ra-iz-zi

18 Though we do not have other attestations of clay sheep, their existence is not unlikely, as we do have 
references to oxen, horses, donkeys, mules, pigs, and birds made of clay (Haas 2003: 610–613), and a mention 
of a ram made of wood for the Stormgod of the Field (KUB 38.10 rev. iii 17, see Van den Hout 2009: 123). 
Furthermore, in the wider Near East, many clay sheep figurines have survived (Postgate 2009: 115).

19 Considering the text genre, some of the information of course needs to be taken cum grano salis. 
On the other hand, fables generally tend to be ‘realistic’ with respect to the appearance of animals, or their 
habitats.

20 A sheepskin (k u š  u d u ) is also mentioned in Hittite Law §80, which stipulates that the meat of a dead 
sheep should go to the owner, but its skin to the person who has saved the animal from a wolf.

21 Translation largely following Beckman 1988: 36–37 with some adjustments.
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Because the fields of the a. are not beneficial for his Majesty, (but) the field of the man is 
beneficial to him and he will finally come to also restrain(?)22 that one. (Now he has turn[ed ] 
it over (for) the cattle (and) sheep of the poor man).

Beckman (1988: 37) plausibly proposes that this passage “seems to relate the freeing of 
grazing acreage by the Hittite king and the confirmation of this act by a local administrator, 
the probable author of the letter in question.” 

If aliya(n)- is here understood as ‘sheep’, the field of (the) a. would refer to pasture 
where the sheep would graze. This land would not yield direct profit for the king, at least 
not in the form of agricultural products. By contrast, the field of the man, presumably 
referring to cultivated land, would yield crops, and thus income for the king through taxes. 
The translation ‘sheep’ makes good sense here, especially considering the mention of 
sheep and cattle in the preceding and following lines, and as demonstrated by Beckman 
(1988: 41) there is textual evidence for the grazing of sheep (and other animals) adjacent to 
agricultural plots. A reference to a field of (roe) deer’, however, would be quite unexpected 
and puzzling here. 

The expression ‘the field of the aliya(n)-’ is further found twice in KUB 36.83 and once 
in its duplicate KBo 54.36:

6a.  KUB 36.83 obv. i 21-23
21.	        ma-a-an lúk u š 7-ma nu ki-x[
22.	 [a-l ]i-ia-na-aš l í l -aš an-tu-uḫ-ša-aš l í l - aš ḫa-t[u-ga-a-tar]
23.	 [t]a-ra-iš na-at-za nam-ma kar-pu-u-ua-an-zi d [a-a-iš]
But if it is a charioteer … [      ]. 
The ter[ror] of the field of a. (and) the field of man
he ….-(e)d. And then he b[egan] to levy ? it.23

6b.  KUB 36.83 obv. i 32-33
32.	 [       -m]i-ta a-li-ia-na-aš gi-[im-ra-aš 	
33.	 [an-tu-uḫ-ša-aš gi-im-r]a-aš ḫa-t[u-ga-a-tar]
[   ]… [of] the f[ield] of a.
the te[rror] of [the fiel]d of man 

6c.  KBo 54.36 obv. ii 8′-9′
8′.	 [ -i ]š ? ḫa-tu-ga-tar an-da ma-a-na-aš (-) x[…
9′	 [a]-˹li-ia˺-na-aš24 l í l -aš u n -aš líl-aš [
[     ].. terror within.. When.. [     ] of the field of [a. ] (and) the field of man 

22 Is this perhaps a reference to the taxes that the king will restrict now that the field will be used for 
cattle grazing? 

23 Somewhat differently Fuscagni 2014: ‘[ … das Feld] des/eines [R]ehs? (und) das Feld des/eines Mannes 
Schrecken/Bedrängnis (Akk.?) …31 (und) er wird bereit sein, um es/sie nochmals aufzuheben’ and Bawanypeck 
2005: 268–269: ‘Wenn der Wagenlenker aber .. [ das R]eh des Feldes, der Mench des Felder Schr[ecken] ..t er. 
Und dann m[achte] er sich auf, es wegzutragen.’

24 Groddek 2010: 25 instead restores ]x ˹še-e˺-na-aš.
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Regrettably, the context is too unclear and broken for a proper understanding of this 
passage. Could the ‘terror of the field’ perhaps be related to tax collection?25 Though the 
precise meaning of examples 6a-c eludes us, they do not seem to plead against a translation 
‘sheep’ for aliya(n)-.

7. Don’t Scare the aliya(n)-!

The aliya(n)- also makes an appearance in the ritual text KBo 12.96: 
7.  KBo 12.96 i 11′ (CTH 433.1)26

(and I will speak exactly as follows: “Mouth, may you be filled with fat! Throat, may you be 
filled with laughter!)
11′.	 nu a-li-ia-ni e g i r -an-da le-e ku-iš-ki pal-ua-iz-zi
Let no-one cry out/speak in a loud voice27 behind the a.”

The meaning of the verb palwai- is not entirely clear. As Daliah Bawanypeck (2005: 
79–80) suggests, the essence of this passage is that the aliya(n)- is not to be startled by noise. 
Sheep are notoriously timid and sensitive to high-pitched sounds; they can be easily fright-
ened by sudden loud noises, though this of course applies to many animals. What might 
plead in favour of a translation ‘sheep’, is that its presence, unlike that of a deer, would not 
be be entirely out of place; on the next day (which is day four of the ritual), eight sheep 
are sacrificed, prepared, and eaten (KBo 12.96 rev. iv 5-19), and on day five, one sheep is 
sacrificed to the Sungod. By contrast, no deer appear to be mentioned in the ritual. 

8. Unclear Attestations of aliya(n)-

Lastly, there are some attestations of aliya(n)- that are too opaque to be of any help 
in establishing its meaning, and I only mention them for the sake of completeness. First, 
there is the ritual text KUB 30.36 with the parallel texts KUB 30.33 and KBo 13. 131 
(CTH 401).

8a.  KUB 30.36 obv. ii 9-13
(Thus speak the mountains: Do not fear! We will stand by your side)
9.	        g i š -ru a-pé-el g i š ka-pa-ru ar-˹ḫa˺
10.	 iš-kal-la-ú ua-ar-ši-i-ma-ša-at a-pé-e-˹el˺-pát
11.	 mi-ia-aš iš-ḫa-a-I a-li-ia-na-an-kán
12.	 a-li-ia-an-zi-na-aš a-pé-e-el-pát mi-ia-aš ku-en-zi

25 Intriguingly, a charioteer might also be acting as a tax collector in KBo 22.1 obv. 7′ (CTH 272). However, 
other interpretations should not be excluded. 

26 For this text passage, see Bawanypeck 2005: 73–75.
27 See CHD P: 82 s.v. palwai-.



372	 willemijn waal

8b.  KUB 30.33 obv. i 16-17 
16.	 [g i š k ]a-pa-ru ar-ḫa du-˹ua˺-ar-na-i g i šua-ar-ša-ma-˹ša˺ [ 
17.	 a-li ]-ia-<na>-an-kán a-l [i-ia-a]n-zi-na-aš!28 a-pé-e-el me-ia-aš ku?[-en-zi?]

8c.  KBo 13. 131 obv. 4′-6′
4′.	                         g i š -ru a-pé-[el ]
5′.	 [	 g i ] š ]  ua-ar-ša-ma-aš-ša a-pé-el <me-ia-aš> iš-ḫa[-a-i ]
6′.	 [ -z]i-na-aš a-pé-e-el mi-ia-aš ku-en-z[i]

May the tree tip split off its own top.29 The waršīma-, (that is) its own miya-, will bind it; 
the aliyanzina- (that is) its own miya- will strike the a.30

The above translation largely follows that of the CHD (L-N 223 s.v. meya-, miya-), but 
it may be clear that the passage is fraught with problems and other interpretations should 
therefore not be excluded.31 Of interest is the mention of an aliyanzina-animal, which we 
already briefly encountered above (§3). If the analysis of Melchert (2002: 298) is correct, 
and aliyanzina- refers to an animal having the form/shape of an aliya(n)-, a potential can-
didate would be the Angora goat. This animal, which inhabits Anatolia since at least 
Palaeolithic times, has a sheep-like appearance because of its woolly coat (see Fig. 4). It is 
famous for producing mohair, which is a much-desired kind of wool today because of its 
soft and silk-like texture, and this was probably no different in ancient times. However, the 
fact that in Hittite texts mention is made of aliyanzina-animals without horns (see above 
§3), pleads against this identification, since both male and female angora goats are horned 
(unless we assume that they were sometimes dehorned). The identity of this aliyanzina- 
thus remains unresolved.

Lastly, in the festival text KUB 55.38, the a. occurs together with a panther:

9.  KUB 55.38 rev. iii 8′-16′ (CTH 772)
8′.	 [      ] kiš-an s ì r RU 

9′.	 -i ]a-an a-li-ia-an p ì r i g . ˹ t u r ˺ -in-pa
10′.	 pa-an-k]u-˹uš˺-ša g a m -an QA-TAM-MA sìrRU

11′.	 [      ]x-aš l u g a l -i-kán i g i -an-da ar-ta-ri

[    ] the song as follows: [      ].. the panther [      ] the a. (acc.) [      ] and [al]l? 
down/below the song as follows: [    ] .. stands before the king 

28 The text reads -an.
29 Text 8b reads ‘will break off’ instead.
30 According to the CHD L-N (223 s.v. meya-, miya-), KUB 30.36 can be regarded as the version which 

best reflects the MH original. Note that in KUB 30.33 i 16-17 and KBo 13.131 obv. 5-6, the hapax waršīma- 
is replaced with gišwaršama-, and that in KBo 13.131 obv. 5 meyaš is omitted, and that both texts contain 
various other omissions and mistakes.

31 See, e.g., the translation of Melzer and Görke 2016 of KBo 13.131 and KUB 30.33: Sei[ne Bau]mspitze 
wird das Holz/den Baum entzweibrechen, sein miya- wird die [Fe]uerhölzer bind[en], sein miya- wird das 
aliyana- und die zum aliyana-Vogel Gehörigen <schlagen>. Note that with respect to KUB 30.36, Melzer and 
Görke 2017 follow the translation of the CHD.
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From this broken passage we may derive that there was a song about a panther and an 
a-animal – could this have been a fable featuring these two animals?32 The intriguing 
fragment unfortunately raises more questions than it answers, and it does not shed any 
light on the meaning of aliya(n)-.

9. Hittite Terminology for Sheep

In the above, I have argued that a. must mean ‘sheep’, which is of course a rather 
generic term. In Hittite, like in most languages,33 more than one word referring to ovidae 
existed. Different terms were used not only to differentiate between different species, but 
also to indicate animals of different sex or age. In Hittite texts, sheep are usually rendered 
with the Sumerogram u d u . This Sumerogram has at least two different Hittite readings, 
one ending in -u-, and one in -i-. The word ending in a u-stem might be the unattested 
Hittite word *pekku ‘cattle’, and the word ending in -i might be the word *hāwi-.34 The 
latter is possibly attested once in the adjective form ḫawiyašši, qualifying a type of bread 
(3 n i n d a . g u r 4 . r a  ḫa-ui-ia-aš-ši, KBo 21.42 obv. i 11). Since in another text, we find 
the expression n i n d a . g u r 4 . r aḫi.a ŠA g u 4  u d u -ia (KUB 10.2 rev. iv 13-14) it has been 
proposed that ḫawiyašši must correspond to ŠA u d u -ia –despite the absence of g u 4 .35 This 
suggestion is attractive from an etymological perspective, as hāwi- may be linked to Cuneiform 
Luwian ḫāwi and Hieroglyphic Luwian hawi-, meaning ‘(female) sheep’ (Hoffner 1974: 
159; Oftisch 1998: 661–662; Van den Hout 2009: 121; Kloekhorst 2008: 337–338).

Further, the texts mention the term (u d u)iyant-, which originally is probably the participle 
of either the verb i- ‘to go’ or the verb iye/a- ‘to go, to march’. This expression may be com-
pared to ancient Greek πρόβατα (probata), which literally means ‘that which moves ahead’ 
and is still used in modern Greek to refer to sheep (Kloekhorst 2008: 379 with references). 

In addition, the following Sumerograms are found in Hittite texts:36

ram, male sheep	 u d u . a . l u m
	 u d u . n i t a  /  u d u . n í t a
	 u d u . š i r 3 7

female sheep, ewe	 u d u .  s í g + m u n u s 	
mother sheep	 u d u . u 8
not yet sexually mature (female) sheep	 u d u . t u r
	 u d u . m u n u s . á š . g à r  /

32 Note that the panther is probably mentioned again in the next paragraph, this time together with an 
awi- ( 15′ x[]x x-an-tar a-ui5 p ì r i g < . t u r ( ? ) > - in a-at-ti {Rasur}.

33 Compare, e.g., the extensive English terminology for sheep: hogget, shearling, gimmer, theave, teg, pet 
lamb, wether, tup, flock, store, etc.

34 See, e.g., Van den Hout 2009: 121 with references to previous literature.
35 Presumably, the expression refers either to breads in the shape of a sheep or oxen, or made of fat from 

these animals (Hoffner 1974: 159; Oftisch 1998: 661).
36 See Van den Hout 2009: 121.
37 As observed by Theo van den Hout (2009: 121), the u d u . š i r  and u d u . n i t a / n í t a  often refer to 

castrated male sheep, whereas the u d u . a . l u m  is used for reproduction.



374	 willemijn waal

	 u d u . á š . m u n u s . g à r
lamb	 s i l a 4
	 s i l a 4 . n í t a  (male)
	 s i l a 4 .  s í g . m u n u s  (female)
fat sheep	 u d u . n i g a
mountain sheep	 u d u . k u r . r a
fat-tailed sheep	 u d u . g u k k a l + k u n

If we turn to the Old Assyrian texts for comparison, we see that they also mention 
various kinds of sheep, but it is difficult to determine whether these terms specify breed, 
age, or something else altogether (Lassen 2014: 257; Michel 1997: 108–109; Dercksen 
2008; 152–153). In a similar vein, it is impossible to determine to what kind of sheep the 
term aliya(n)- refers to. In some cases, a translation ‘lamb’ seems fitting, but in other cases, 
a (female) sheep may be more plausible.

10. Etymological Considerations

As mentioned above (§3), it has been proposed that the word aliya(n)- is derived from 
PIE *h1ol-en- which is in turn derived from a root *h1el- ‘red, brown’ (e.g. Adams 1985: 
278).38 With the new meaning ‘sheep’ suggested here, this etymology is no longer valid. 
Instead, one might consider connecting aliya(n)- with the noun ali-, one of the terms used 
for ‘wool’ in Hittite. The word only occurs in Hurrian-Hittite rituals, and it is always 
preceded by the determinative s í g  (HED A: 34). As sheep produce wool, it is an intriguing 
thought that these two words are related, and that aliyan- is derived from the noun ali- with 
a suffix -an-. This -an- is also found in other Hittite words denoting animals, like hāran- 
‘eagle’ and laḫḫanzan- ‘duck’. However, whether we are dealing with a synchronic derivation 
in -an- of the noun ali- is unclear. The examples listed by Hoffner and Melchert (2008: 55) 
of Hittite words containing a synchronic suffix -an- are all derived from verbal stems, and not 
from nouns. Moreover, the etymology of ali- is uncertain, and it may not be Indo-European 
(cf. HED A: 34: ‘presumably Hurrian; possibly a “Mediterranean term”’). It is further possible 
that ali- does not refer to ‘wool’ in general, but rather to a certain type or preparation of 
wool. It can therefore not be excluded that aliya(n)- and ali- are in fact unrelated words.39 

11. Concluding Remarks

The following characteristics can be attributed to the aliya(n)-animal based on Hittite 
textual material:

38 For a discussion of the Indo-European terminology for cervidae, see Mallory 1982: 211–213, 216–217 
and Adams 1985.

39 In light of the new meaning of aliya(n)-, the Hittite word kurala-, of which Billie Jean Collins suggested 
that it might refer to a male red deer, could now also be the generic term for ‘red deer’. It is, however, also very 
well possible that we are dealing with a different animal altogether here, see note 12 above.
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– it is meek
– it does not run
– it does not bite
– it does not scream
– it is a prey animal 
– it grazes
– it cannot swim
– it is indicated by the determinative for sheep u d u  (or confused with a sheep)
– its hide is given to the l ú . m e šm u š e n . d ù , who make use of wool in ritual contexts
– it is associated with fields or meadows

The above makes it highly plausible that aliya(n)- refers to a sheep or a lamb. This 
means that the two earlier discussed Hittite-Hurrian fables do not feature a deer, but a 
sheep. If we look at ancient fables from other regions for comparison, this is nothing out 
of the ordinary. A female sheep, for instance, occurs as the protagonist in the Sumerian 
disputation between Sheep and Grain (or Ewe and Wheat, see Vanstiphout 1997), and 
sheep and lambs make a frequent appearance in the later fables of Aesop and Phaedrus. 
Of particular interest is a small, damaged fragment in alphabetic Ugaritic from Ugarit 
(RS 19.54).40 It contains a fable about a cow and a mountain, in which the cow seems to 
be bragging in an insulting manner towards the mountain (Dijkstra 1986; 2020: 49–50). 
It has been observed that this fable bears some thematic resemblance to the first aliya(n)- 
fable (Dijkstra 2020: 49). Interestingly, this short Ugaritic story about the cow seems to 
be followed by a fable about a ewe (ṯ’at, Dijkstra 1986: 126). Unfortunately, not much 
is preserved of the fragment and the only other possibly discernible word is ‘wine’ (yn). 
If this reading is correct, it was obviously a different story than the two fables attested in 
the Hurrian-Hittite bilingual. However, the possibility that a female sheep may be the 
protagonist of a fable from Wilfred’s beloved Ugarit is nonetheless intriguing.41 
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Fig.1. Caspian red deer (male). Source: https://upload.wikimedia.org/wikipedia/ 
commons/c/cb/Caspian_Red_Deer_%28Maral%29_in_Arasbaran_forest.jpg

Fig. 2. Fallow deer (male). Source: https://commons.wikimedia.org/wiki/File: 
D%C3%BClmen,_Wildpark_--_2018_--_3762.jpg Photograph: Dietmar Rabich
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Fig. 4. Angora goat (female). Source: https://commons.wikimedia.org/wiki/File: 
Angora_002.jpg. Photograph: Ltshears - Trisha M Shears

Fig. 3. Roe deer (male and female). Source: https://commons.wikimedia.org/wiki/File: 
Capreolus_capreolus_2_Jojo.jpg
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Fig. 5. Sheep (female) with lamb. Source: https://commons.wikimedia.org/wiki/File: 
Sheep_and _lamb_at_Thornley_Gate_-_geograph.org.uk_-_2936020.jpg Photograph: Oliver Dickson




