
Beauty in the Zongo: women negotiating religious co-
existence in Accra’s urban area of Madina
Khamis. K.

Citation
Beauty in the Zongo: women negotiating religious co-existence in Accra’s
urban area of Madina. (2026, June 2). Beauty in the Zongo: women
negotiating religious co-existence in Accra’s urban area of Madina. Retrieved
from https://hdl.handle.net/1887/4305088
 
Version: Publisher's Version

License:
Licence agreement concerning inclusion of doctoral
thesis in the Institutional Repository of the University
of Leiden

Downloaded from: https://hdl.handle.net/1887/4305088
 
Note: To cite this publication please use the final published version (if
applicable).

https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/4305088


198

CCOONNCCLLUUSSIIOONN

RReetthhiinnkkiinngg WWoommeenn’’ss BBeeaauuttyy aass aa MMooddaalliittyy ooff RReelliiggiioouuss CCoo--eexxiisstteennccee iinn tthhee ZZoonnggoo

IInnttrroodduuccttiioonn

This thesis has focused on Muslim and Christian women’s everyday beauty practices in the

cosmopolitan and religiously pluralistic Madina Zongo. The thesis asked the question: How do

religious women in Madina manage to appear beautiful in a cosmopolitan setting while adhering to

religious and cultural rules regarding female beauty practices? Specifically, the thesis explored

practices of religious co-existence from the perspective of gender using beauty as an entry point. The

research findings suggest that on an everyday level, Muslim and Christian women develop beauty

practices that are multi-dimensional, share similar circumstances, at times advise each other and are

prepared to experiment with new beauty styles. The main idea of this thesis is that beauty is more

than just the physical-aesthetic appearance of a woman; it involves an integration of the latter with

the spiritual/religious, erotic and moral dimensions. As discussed in the various chapters, these

dimensions of beauty are not mutually exclusive but intricately linked to one another, to the extent

that the absence of one creates certain boundaries that require several negotiations.

Chapter One offered insights into how Christian and Muslim women in Madina negotiate the

ethics and aesthetics of beauty in their attempts to keep up with religious, cultural and global beauty

standards. The chapter concludes that, despite the availability of cosmopolitan beauty products in

Madina, everyday beauty choices of Muslim and Christian women are equally guided by what is

considered acceptable within a particular religious and social group. In the end, various forms of

negotiations of beauty occur through borrowing and copying, as a way of connecting ethics and

aesthetics.

With focus on beauty parlours as a space for beauty in Chapter Two, this ethnographic

research also highlights how co-existence is practised in beauty parlours owned by Muslim or

Christian beauticians with religiously mixed clients. Here, the chapter concludes that despite the

risks and dangers associated with beauty work, Christian and Muslim women in the Zongo continue

to venture into the beauty profession as a survival strategy in the Zongo, while they constantly

employ similar and sometimes different ways of seeking for protection from God. Again, in these

beauty spaces, Muslim and Christian women intermingle and share ideas about beauty tips and

advice one another on how to maintain healthy intimate relationships.
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Focusing on specific beauty practices as a lens to understanding religious co-existence from a

gendered perspective, Chapters Three and Four concentrated on veiling and kayan mata counselling
respectively. In Chapter Three, I explained how looking beautiful and pious is expressed by Muslim

and some Christian women who use the veil. This chapter revealed that the meaning of, and

perspectives on veiling among Muslim and Christian women in Madina is fluid. The fluidity of the

meaning of veiling in the Zongo range from wearing it as religious/spiritual material to using it for

purely mundane purposes. In the last chapter (Four), the study showed how being beautiful in the

erotic sense is both burdensome and empowering for some religious women in the Zongo—in the

sense that there is a lot of expectation that women will beautify themselves in order to keep a man. In

the process of meeting this expectation, Muslim and Christian women also have to ‘weaponize’

erotic beauty practices by shifting gender barriers and empowering themselves at the same time.

Based on the discussions on beauty practices in these substantive chapters, this concluding chapter

discusses the research findings under two main themes: beauty as a gendered construction and

religious co-existence from the gendered perspective.

BBeeaauuttyy aass aa GGeennddeerreedd CCoonnssttrruuccttiioonn

This study contributes to knowledge production in the area of beauty practices as a lens through

which to study religious co-existence from the gendered perspective. It answers the questions: What

is beauty in the Zongo? Which styles of beauty are available in the Zongo? How do beauty practices

raise questions about the body, sexuality and gender? In answering these questions, the study

summarizes beauty in the Zongo into three themes: beauty as a burden, beauty as a form of Zongo

cosmopolitanism and beauty as empowering.

Scholarly works on women’s everyday beauty practices generally study beauty from a

gendered perspective and as a form of social control, both of which can result in different forms of

resistance and individualistic tendencies. However, this ethnographic study revealed that in addition

to focusing on beauty as a gendered term, in Madina Zongo beauty is largely relational. The

conclusions of this thesis suggest that the beauty practices of women in the Zongo are to some extent

experienced as a burden. This is because many of the beauty practices of Muslim and Christian

women in the Zongo are shaped by religious and cultural perceptions about the relationship between

the female body and sexuality. In the Zongo, ideas regarding the female body raise critical questions

about sexuality, intimacy and space. This research revealed that there is a certain public discourse

about the representation of the female body largely determined by particular moral and religious
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ideologies. Thus, women’s bodies are seen in the Zongo as a double-edged sword, potentially

dangerous but also attractive and enticing. Muslim and Christian women must apply certain beauty

practices to be attractive but also modest. On the one hand, women need to use certain aphrodisiacs

and charms to ‘repair’ and ‘sweeten’ their bodies in order for their husbands to remain faithful, and

they need to use enticing clothes to continuously attract their husbands. But on the other hand,

women must refrain from engaging in certain beauty practices in religious spaces so as not to distract

pious men.

There were also instances where women’s beauty practices affirmed gender stereotypes of

men as leaders and breadwinners and women as subordinates and dependent on men. The study

revealed that in the Zongo, the burden of beauty weighs very heavily on the shoulders of women.

Women engage in several beauty practices mostly for men’s desire. For instance, some of the Zongo

women who use kayan mata for erotic purposes do so for the benefit of men and for their men to

stick to them and remain faithful. Some women in the Zongo continue to rely on kayan mata for

financial support from men, affirming certain gender stereotypes—that men are the heads of the

family and that extra-marital affairs by men are blamed on their wives—and thinking that they have

failed in keeping their husbands attracted to and interested in them.

I argued that even though cosmopolitanism may promote individualistic tendencies, as far as

the beauty practices of religious women in the Zongo are concerned, there is an emergence of a form

of cosmopolitanism from below, which I call Zongo cosmopolitanism—thus, an everyday

cosmopolitanism that involves a mixture of local, global and religious beauty practices. The point is

that with Zongo cosmopolitanism, beauty is not purely a matter of personal choice; it is shaped

through multiple obligations and expectations in the sphere of religion, gender, marriage and family

relations—meaning that the beauty practices of these women are not only personal but first and

foremost also relational. Thus, with Zongo cosmopolitanism, beauty practices in Madina Zongo are

negotiated and renegotiated to ensure that the boundaries of ethical beauty are extended for women

to express themselves while maintaining social relations. For instance, despite the tension generated

by religious authorities with regard to Muslim women taking part in beauty contests, Muslim women

who partake in these contests continue to don their hijabs in the contests as a way of remaining loyal

to their Muslim identity. The reaction of some Muslims in the Zongo to this development has

transformed from hostility to tolerance. Additionally, this thesis revealed that despite the

contestations surrounding the lefe and engagement beauty practices, Muslim and Christian women
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continue to employ several strategies to make such beauty practices an essential part of Muslim and

Christian marriages in the Zongo.

And yet, the study shows that Muslim and Christian women in Madina Zongo are not just

passive targets of regimes that control their bodies. They have also weaponized the demands placed

on their appearance by employing beauty practices to empower themselves. As I showed in Chapters

Two, Three and Four, in facing these cultural and religious requirements, Muslim and Christian

women find a margin to express themselves through cross-religious borrowing and copying. I

discovered that even though the use of aphrodisiacs and charms popularly labelled kayan mata is for
the purposes of male sexual pleasure, Zongo women are equally using kayan mata to empower

themselves in the domestic and public spaces. With kayan mata, some Muslim and Christian women

have challenged gender norms in patriarchal Madina Zongo by sharing chores with their partners in

intimate relationships. Again, some women have become more economically independent through

the sale of kayan mata beauty practices and the operation of beauty parlours. Also, these women are

experimenting with different veiling styles and giving them multiple meanings, making it difficult to

attribute strictly religious meanings to certain religious practices.

RReelliiggiioouuss CCoo--eexxiisstteennccee ffrroomm tthhee GGeennddeerreedd PPeerrssppeeccttiivvee

This ethnographic research revealed that beauty practices have strong implications for religious co-

existence and gender relations in the Zongo. While some beauty practices form the basis for

inclusion in various groups in the Zongo, others are considered unacceptable and therefore require

various forms of negotiations by these women. The primary questions to be answered in this section

are: How do beauty practices unite or separate women from one another or in various social and

religious groupings in the Zongo? And, which negotiation tactics do Muslim and Christian women

employ to ensure that they remain within the boundaries of what is identified as appropriate and

acceptable beauty practices?

Scholarly works on religious co-existence in Ghana have largely focused on how the veiling

practices of Muslim women in formal places are contested and how such contestations lead to

frictions between Muslims and Christians in some public spaces. However, this study allows us to

appreciate the fact that religious co-existence occurs not only in the public formal spaces but also in

the ordinary, everyday and informal spaces where people seem to be on their own. This study

therefore contributes to knowledge production in the area of religious co-existence at the everyday
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level and from the gendered perspective. In answering the questions above, this study identified three

levels of everyday religious co-existence from the gendered perspective: the public, religious as well

as the family levels.

At the public level, the multiple dimensions of Zongo women’s beauty practices allow for a

deeper reflection on the role of secularism in managing religious plurality in multi-ethnic and multi-

religious spaces such as Madina Zongo. Here, my focus was on how Ghana’s secularism has

impacted Zongo women’s beauty practices at the everyday level in a way that unites, separates and

raises critical questions about Christian–Muslim relations from the gendered perspective. There is no

doubt that the increasing economic development and plurality of Ghana’s urban centres, including

Zongo communities, have resulted in tensions and conflicts among practitioners of different religious

groups, as they struggle for space, visibility and control (Van Dijk 2001; Arthur 2018; Bolaji 2018;

Sarbah 2018; Goshadze 2019; Kasim 2023; Samwini 2006).

To resolve such religious tensions, secularity is often evoked by emphasizing the values of

human rights and the freedom to associate and belong to any group of a person’s choice. A typical

example is the way secularity is evoked in resolving tensions around the use of hijab in Ghana’s

public spaces among Muslims and Christians (Bolaji 2018; Sarbah 2018; Prempeh 2022). Similar

tensions continue to occur in some public institutions located in Madina Zongo and other parts of the

country (Bolaji 2018; Sarbah 2018; Darko 2022; Khamis 2024). Interestingly, at the informal and

everyday level in Madina Zongo, negotiations of religious co-existence from the gendered

perspective are managed through the use of the hijab and even the niqab. These veils, while

generally seen as markers for pious Muslim women, though generating tensions in Ghana’s public

space, have been ‘de-Muslimized’ or even ‘secularized’ by some Christian women in Madina Zongo.

They take the hijab and niqab as mundane pieces of cloth with physical and spiritual protective

properties. Engagement with these veils as mundane materials by some Christian women facilitates a

form of gendered religious co-existence, different from the tensions witnessed in some of Ghana’s

public spaces. For some Christian women, these religious attires offer them an opportunity to

‘properly’ belong to the Zongo, where having a Muslim identity comes with a lot of benefits and

respect.

Here, secularity facilitates not only freedom of association but also freedom to cross religions,

borrow and copy from the religious ‘other’, as well as freedom to attach multiple meanings to

religious materials and practices. For instance, some Christian women have also appropriated hijab

and niqab for convenience and for aesthetic and protective functions. I discovered that, as Muslim
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and Christian women co-exist in Madina Zongo’s plural settings, they do not only secularize

religious materials; they also engage in shared religious practices such as morning devotions, the use

of ablution kettles when visiting shared urinal facilities, and the practice of removing sandals before

entering beauty parlours.

Though some Muslims appreciate the cross-religious appropriation of hijab or niqab by the

religious Other as an endorsement of the Muslim faith, thereby promoting conviviality and pacifism

(Sanneh 2019) in a pluralistic community, others have also interpreted the appropriation as capable

of damaging healthy relationships in the case of ‘inappropriate appropriation’ (Khamis 2021). Thus,

apart from the convivial Christian–Muslim relationship these veils offer in Madina Zongo, there is

also suspicion among some Christians that these religious materials could be used by Muslims to

influence the religious ‘other’, especially children, into accepting the Muslim faith.

In Madina’s public spaces, the bond between Christians and Muslims is embodied through

the process of ‘selfing and othering’ (Baumann 2004; Udasmoro 2018). These processes are

exemplified through gender and religious differences. For example, through everyday beauty

practices, different forms of othering identities such as ashawo (prostitute), anna (Christians in

Hausa), kremo (Muslim in Twi), pepe fuo (northerners in Twi), tariqa (Tijaniyya) and Ahlu-

suuna/wahabiyawa are created. My insider and outsider experience in this ethnographic study

allowed me to reflect on the perceptions about the religious ‘other’ in Madina Zongo. I realized that,

even though Muslims and Christians live side by side in the same community and sometimes in the

same compound houses, certain practices are derogatorily associated with the ‘other’. For example, it

was unacceptable for a Muslim woman to look like a Christian woman, or for a pious Muslim or

Christian woman to look like a prostitute. The negative reactions of some Muslims towards my

association with Tijaniyya and Christians indicated that, despite the proximity with co-present others,

religious practitioners remain suspicious, as there is the fear that one could easily be persuaded to

join ‘the other side’.

In their effort to remain beautiful in the physical-aesthetic, spiritual/religious, moral and

erotic sense, Muslim and Christian women share beauty parlours and give advice to each other. This

is why I described beauty parlours as inter-religious spaces where women enhance their beauty in all

dimensions. The study revealed how intermingling and mixing of persons and of materials belonging

to different religious groups and worldviews (sacred and profane, spiritual and physical) are

entangled and accommodated for pragmatic reasons. Since beauty parlour work is largely identified

as a dangerous profession due to intimate contacts with people’s bodies and beauty materials, prayer,
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morning devotions, recitation of the Qur’an, and religious stickers and objects are used to keep these

dangers at bay. The study found out that though the architecture of beauty parlours usually reflects

the religious conviction of the owner, Christian and Muslim beauticians accommodate the religious

‘other’ as a way of staying in business. It is a fact that, some Muslim women feel more comfortable

with visiting beauty parlours owned by Christian women, since it allows them to confide in Christian

beauticians in their efforts to resolve their relationships. However, this relationship is not necessarily

targeted by the beauticians for the purposes of conversion but as a means to attract more customers.

Similarly, efforts by some Christian women, whose churches enforce strict beauty practices

on women, to incorporate cosmopolitan styles into religious beauty practices offer a deeper

understanding of how women challenge power relations in patriarchal religious spaces. Though

conservative prerogatives conveyed to women by religious authorities may result in subduing women

and making them less visible in the public spaces, I discovered that Muslim and Christian women

continue to innovate and extend the boundaries of aesthetics and the ethics of beauty practices to fit

into what is considered acceptable for pious women. I understood that women are not passive

recipients of socio-religious regimes that attempt to control their bodies; rather, they employ an

approach that continues to mix beauty with piety in their everyday beauty practices. This approach is

redefining what it means for a religious woman to look beautiful in some religious spaces, similar to

the case of the Church of Pentecost where women can now wear trousers and uncover their hair

when going to church. Muslim and Christian women in the Zongo have resorted to a subtle

resistance by innovating and copying from each other, while still keeping in touch with religious

prescriptions. In a patriarchal context such as Madina Zongo, one would have expected complete

obedience to the teachings of the religious authorities, taken as people who ‘speak in the name of

God’. In this study, I described women in Madina Zongo as people who are attaching multiple

meanings to their own beauty practices to suit their aims and aspirations.

This study has revealed that even though there is emphasis on modest beauty practices at the

family and religious levels, some parents, aunts and grandmothers are equally uncomfortable about

conservative beauty practices communicated to women by certain religious authorities, especially

during occasions such as weddings, where a bride is expected to look her best. Here, looking your

best in the eyes of family members may mean compromising certain conservative beauty practices.

The family holds the view that when a bride looks more inclined towards conservative beauty

practices—including not plucking eyebrows, not fixing on false eyelashes and avoiding the wearing

of wigs, among other practices—it may pose a threat to marital relationships. Most families become



205

anxious about the implications of such uncompromising positions on beauty practices on the

husband–wife relationship. Here, the tension that develops between the bride and family relations

also extends to religious authorities. The study revealed that as far as women’s beauty practices in

the Zongo are concerned, there is also a level of tension and anxiety between religious authorities

and the family.

In summary, this study has shown that when studying religious co-existence from a gendered

perspective, beauty is not as simple as what is in the beholder’s eyes; rather, it is characterized by

personal and group relations where perceptions about the gendered body play a prominent role. I

have also highlighted how perceptions about the beauty practices of Muslim and Christian women

bring about different modalities of religious co-existence from the gendered perspective—such as

conviviality, tensions, othering, borrowing, copying and appropriating. There is no doubt that the

phenomenon of men’s beauty practices is also gradually becoming more prominent in cosmopolitan

settings like Madina Zongo. It remains to be seen whether men’s beauty practices will be subjected

to the same level of public scrutiny as women’s beauty practices receive, and what the consequences

will be for future religious co-existence.



206

BBiibblliiooggrraapphhyy

Abdul-Hamid, M. 2017 “Islam and Gender in Dagbon” PhD diss., Ghana: University of Cape Coast.

Abou El Fadl, Khaled. 2001. Speaking in God's Name: Islamic Law, Authority, and Women. Oxford:
Oneworld

Adasi, G.S., 2016. Gender and Change. Roles and Challenges of Ordained Women Ministers of the
Presbyterian Church of Ghana. Accra: Gavoss Education PLC, Ltd.

Ademiluka, S.O., 2021. Bride price and Christian marriage in Nigeria. HTS Teologiese
Studies/Theological Studies, 77(4), pp.1-8

Adjei, S.B. and Mpiani, A., 2018. Bride price, cultural and gender identity, and husband-to- wife

abuse in Ghana. Victims & Offenders, 13(7), pp.921-937.

Adomako-Ampofo, A.A., 2001. The sex trade, globalisation and issues of survival in sub-Saharan

Africa. Institute of African Studies Research Review, 17(2), pp.27-43.

_________________, Okyerefo, M.P. and Pervarah, M., 2009. Phallic competence: Fatherhood and

the making of men in Ghana. Culture, Society and Masculinities, 1(1), p.59.

Ahmed, Leila. 2011. A Quiet Revolution: The Veil’s Resurgence, from the Middle East to America.

New Haven: Yale University Press.

Ahmed, S., 2015. What is Islam? The importance of being Islamic. Princeton, New Jersey: Princeton

University Press.

Alabi, O.J., 2020. “Women’s Sexual Agency and Use of Traditional Aphrodisiacs in Ilorin, North

Central Nigeria”. PhD diss,. South Africa: University of Johannesburg .

Ali Kecia, 2006. Sexual Ethics &Islam: Feminist Reflections on Qur’an, Hadith and Jurisprudence,

England: Oneworld Publications.

Allman, Jean. 2004.‘‘Let Your Fashion Be in Line with Our Ghanaian Costume: Nation, Gender

and the politics of clothing in Nkrumah’s Ghana’’ In: Allman J., ed., Fashioning Africa:
Power and Politics of Dress (pp. 144-50) Bloomington &Indianapolis: Indiana University

Press

Alhassan, Rashida 2010 “The Phenomenon of yaayi: A case Study of Tamale” Long essay,. Ghana:

University of Ghana.

Almila, A.M., 2018. Veiling, gender and space: On the fluidity of ‘public’and ‘private’. In: Almila A.

& Inglis R. D., The Routledge International Handbook to Veils and Veiling (pp. 230-245).

New York: Routledge.



207

Amenga-Etego, R.M., 2014. Critiquing African traditional philosophy of chastity. In Trajectories of
Religion in Africa (pp. 249-70). Leiden: Brill.

Ammah, Rabiatu. 2015. “You Don't Have the Right to Keep us Silent; We Have Reference in

Matters of Religion and Law: Voices of Ghanaian Muslim Women in Da'wah.” In: Amenga

Etego R. M. & Rose E. R., eds., Unraveling and Unweaving Sacred Canon in Africana

Womanhood, (pp. 69-82). London: Lexington Books
_________. & Khamis, K., 2016. ‘Filling The Potholes: From The “Aluwanka” To The “Garden Of

Bliss”. Ghana Journal of Religion and Theology, 6, pp.118-131.
Ammah E. A. 2016 Kings, Priest & Kingsmen: Essays on Ga Culture and Society. Ghana: Sub-

Saharan publishers.

Amoah, P.A., Adjei, S.B. and Arthur-Holmes, F., 2022. A social–ecological study of perceptions and

determinants of sexual enhancement drug use among men and women in Ghana.

International Journal of Environmental Research and Public Health, 19(11), pp.6521.

Amanor, Kwabena J. Darkwa. Customary Marriage Rites: Pagan or Christian? Accra: SonLife

Press, 2012.

Anarfi, J.K., Owusu, A.Y. 2010. The Making of a Sexual Being in Ghana: The State, Religion and

the Influence of Society as Agents of Sexual Socialization. Sexuality & Culture 15, pp. 1–

18. https://doi.org/10.1007/s12119-010-9078-6

Appadurai A, ed. 1986b. The Social Life of Things. Commodities in Cultural Perspective. Cambridge,

UK: Cambridge Univ. Press

Appiah-Kubi, Kofi. 1981. Man Cures, God Heals: Religion and Medical Practice Among the

Akansof Ghana. New York: Friendship Press.

Appiah, K.A., 2006. Cosmopolitanism: Ethics in a World. London: Allen Lane.

___________ 2010.The Ethics of Identity. New Jersey: Princeton University Press.

Arthur, J.A., 2018. The politics of religious sound: conflict and the negotiation of religious diversity

in Ghana 86. Berlin : LIT Verlag Münster.

Asad, T., 2006. French Secularism and the" Islamic Veil Affair". Hedgehog Review, 8(1/2), p.93.

Asad, T., 2009. The idea of an anthropology of Islam. Qui parle, 17(2), pp.1-30.
Asamoah-Gyadu, J.K., 2014. ‘God bless our homeland Ghana’: religion and politics in a post-

colonial African state. In Trajectories of Religion in Africa (pp. 165- 183). Leiden: Brill.
Asamoah-Gyadu, J. K., 2023. “Bless and do not curse”: Contemporary Pentecostalism, African

cultures, and the practice of cursing. Pentecost Journal of Theology and Mission, 4, pp.27-
40.



208

Asen, R., 2017. A Feminist Analysis of the Themes of Bride Price Practice in Sutherland’s Marriage

of Anasewa and Sofola’s Wedlock of The Gods. International Journal of Art and Art
History, 5(1), pp.32-44.

Atiemo, Abamfo. 2013. Religion and the Inculturation of Human Rights in Ghana. New
York: Bloomsbury Publishing.

Augis, E., 2014. Aïcha’s Sounith Hair Salon: Friendship, Profit, and Resistance in Dakar. Islamic
Africa, 5(2), pp.199-224.

Avorti, Nyuieko Victor Kwami. 2009. “The Bead Culture Among the Krobo of Ghana.” PhD diss,.

Ghana: Kwame Nkrumah University of Science and Technology.

Bakuri, Amisah. 2014. “The Invisible Ghanaian Sex Worker Active in the Dutch Sex Industry.”

ReMA Thesis, Netherlands: University of Groningen

________2021. “In pursuit of well-being: Sexuality and religion among Ghanaian-Dutch and

Somali-Dutch in the Netherlands” PhD. diss,. Netherlands: University of Amsterdam

_________ and Spronk, R., 2022. Piety and pleasure: Religion, sexuality and the cultivation of the

self among Ghanaian-Dutch and Somali-Dutch women. NewDiversities, 24(2), pp.29-43.

Bandak, A. and Janeja, M.K., 2020. Introduction: Worth the wait. In: Bandak, A. & Janeja, M.K.,

eds., Ethnographies of waiting: Doubt, hope and uncertainty. (pp.1-39) New York:

Routledge..

Barcan, R. 2004. Nudity: ACultural Anatomy. Oxford, UK: Berg Publishers.

Bari, Osman. 2014. A Comprehensive History of Muslims & Religion in Ghana. Accra: Dezine

Focus, Printing & Publications Co.

Baumann, G. & Gingrich, A., 2004. Grammars of identity/alterity. A Structural Approach. New
York: Berghahn.

Bawa, J.A.K., 2015. Bride price in Ghana: An assessment of its social representations in selected

Communities in Northern Ghana. UDS International Journal of Development, 2(2), pp.74-

85.

Beck, U. 2000. ‘The Cosmopolitan Perspective: Sociology and the Second Age of Modernity’, The

British Journal of Sociology, 51(1): 79–105.
Black, P. 2004. The Beauty Industry: Gender, Culture, Pleasure London: Routledge pp. 71-79

Bochow, A., 2012. Marriages and mobility in Akan societies: disconnections and connections over

time and space. In De Bruijn M. & Van Dijk R. eds., The social life of connectivity in

Africa (pp. 123-139). New York: Palgrave Macmillan.



209

_______, Kirsch TG, van Dijk R. Introduction: new ethical fields and the implicitness/explicitness

of ethics in Africa. Africa. 2017;87(3):447-461. doi:10.1017/S0001972017000055
Bolaji, M. H. A. 2018. Secularism and State Neutrality: The 2015 Muslim Protest of Discrim-

ination in the Public Schools in Ghana. Journal of Religion in Africa 48: 65–104.

Bucar, E., 2017. Pious fashion: HowMuslim women dress.London: Harvard University Press.
Burchardt, M., 2009. Subjects of counselling: Religion, HIV/AIDS and the management of

everyday life in South Africa. In : Felicitas, Becker & Wenzel, Geissler, eds.,

AIDS and religious practice in Africa (pp. 333-58 ) Brill :Leiden, Boston

________2020. Regulating Differences: Religious Diversity and Nationhood
in SecularWest. New Jersey: Rutgers University Press.

Cassiman, A., 2018. Browsers and phone girls: the intricate socialities of friendship, trust and

cyberlove in Nima (Accra). Africa, 88(S1), pp.72-8

___________ 2022. Stitching Womanhood in the Zongo: Seamstress Apprenticeship in Accra.

African Studies Review, 65(3), pp.642-668.

Cracium, M., 2017. Aesthetics, ethics and fashionable veiling: a debate in contemporary Turkey.

World Art, 7(2), pp.329-52.

Dag Heward -Mills 2019, Model Marriage : A Marriage Counselling Handbook, Accra: Ghana
Parchment House

Darko, M.L., 2022. To Wear or not to Wear: Contesting Hijab at the Pentecost Hospital in Madina.

Material Religion, 18(4), pp.494-495.

Dauncey, Emil. 2016. “Getting Married and the Making of Manhoods in a Ghanaian Zongo”. PhD

diss., England: University of East Anglia

De Witte, M., 2008. “Spirit Media. Charismatics, Traditionalists, and Mediation Practices in Ghana.”

PhD diss., Netherlands: University of Amsterdam.

___________ 2011. Touched by the spirit: Converting the senses in a Ghanaian charismatic church.

Ethnos, 76(4), pp.489-509.

____ & Meyer, B. 2012. African Heritage Design: Entertainment Media and Visual Aesthetics in

Ghana. Civilisations, 61(1), 43–64. http://www.jstor.org/stable/43487295

Dery, I., 2015. Bride-price and domestic violence: Empirical perspectives from Nandom district in

the north western region of Ghana. International Journal of Development Sustainability,

4(3), pp.258-271.
Dosekun, S., 2016. The politics of fashion and beauty in Africa. Feminist Africa, (21),1-6



210

Dovlo, E., 2002. New religious movements in Ghana. Journal of Religion and Theology in Namibia,
4(1), pp.1-34.

Driezen, A., et al 2020 Religion and everyday cosmopolitanism among religious and non- religious

urban youth. Current Sociology, 69(6): 1-10. DOI: 10.1177/0011392120932942
Dube, M.W., 1997. Toward a post-colonial feminist interpretation of the Bible. Semeia, (78), p.11.

Dumbe, Yunus. 2009. “Transnational Contacts and Muslim Religious Orientation in Ghana.”

PhD diss., Ghana: University of Ghana.

__________2013. Islamic revivalism in contemporary Ghana. Högskola: Södertörns högskola.
Edmonds, J., 2019. Smelling Baraka: Everyday Islam and Islamic Normativity. American Journal of

Islamic Social Sciences, 36(3), pp.21-48.
Eshun, Daniel 2016 HowDid Polygamy Become a Sin? Ghana: Acadec Press

Essah, S. Doris. 2008. “Fashioning The Nation: Hairdressing, Professionalism And The

Performance of Gender in Ghana, 1900-2006.” PhD diss., United States of America: The

University of Michigan

Esther, Adiji B. 2018.Use Of Beads In Contemporary Fashion Industry Of Southwestern

Nigeria. International Journal of African Society, Cultures and Traditions, 6 (1),

pp.7-14.

Fadil, Nadia. 2011 Not-/Unveiling as An Ethical Practice. Feminist Review. 98(1):83-109.
Fair, Laura. 2013. “Veiling, Fashion, and Social Mobility: A Century of Change in

Zanzibar.”In Veiling in Africa, (1–12) Bloomington: Indiana University Press
Fiaveh, D.Y., 2019. Masculinity, male sexual virility, and use of aphrodisiacs in Ghana. The Journal

ofMen’s Studies, 28(2), pp.165-182.
Frederiks, M., 2017. Fulla, the Cover-up Girl. Identity Politics via a Doll?. In Van Liere L. et al, eds.,

Contesting Religious Identities (pp 156-174). Leiden: Brill.
Ganusah, R., 2008. Christ Meets the Ewe-dome of Ghana: A Theological and Ethical Reflection on

the Rites of Birth and Initiation into Womanhood. Accra: Legon Theological Studies.
George, K. M. (2016). No Ethics Without Things. Journal of Religious Ethics, 44(1), pp 51-67.

https://doi.org/10.1111/jore.12131

Geschiere, P., 2013. Sociality and its dangers: witchcraft, intimacy and trust. Sociality: New

Directions, 1, pp.61.
Ghimire, N. B. (2021). Review on Ethical Issues in Ethnographic Study: Some Reflections.

Contemporary Research: An Interdisciplinary Academic Journal, 5(1), pp.79–94.

https://doi.org/10.3126/craiaj.v5i1.40485



211

Gifford, P., 2008. Trajectories in African christianity. International Journal for the Study of the
Christian Church, 8(4), pp.275-289.

Goshadze, M., 2019. When the Deities Visit for Hɔmɔwɔ: Translating Religion in the Language of

the Secular. Journal of the American Academy of Religion, 87(1), pp.191-224.
Gott, S. and Loughran, K., 2010. The Ghanaian kaba: Fashion that sustains culture. Contemporary

African Fashion, pp.11-27.
Groes-Green, C., 2013. “To put men in a bottle”: Eroticism, kinship, female power, and

transactional sex in Maputo, Mozambique. American Ethnologist, 40(1), pp.102-117.
Gyekye, Kwame 1996, African Cultural Values: An Introduction. Accra : sankofa Publishing

Company

Hansen, Karen, Tranberg, 2004 “Dressing Dangerously: Miniskirts, Gender Relations, and

SexualitY in Zambia” In: Allman J., ed., Fashioning Africa: Power and Politics of Dress
(pp.166-182) Bloomington & Indianapolis: Indiana University Press

Hass, B.S. and Lutek, H., 2019. Fashion and faith: Islamic dress and identity in the Netherlands.

Religions, 10(6), p.356.

Haynes, Jeffrey. 2023. Christian Nationalism and Politics in Ghana. Religions 14(9) pp.1-23. https://
doi.org/10.3390/rel14091202

Hodder, I., 2014. The entanglements of humans and things: A long-term view. New literary history,
45(1), pp.19-36.

Hoel, N., 2013. Sexualising the sacred, sacralising sexuality: An analysis of public responses to

Muslim women’s religious leadership in the context of a Cape Town mosque. Journal for

the Study of Religion, 26(2), pp.25-41.
Holmes, A.G.D., 2020. Researcher Positionality--A Consideration of Its Influence and Place in

Qualitative Research--A New Researcher Guide. Shanlax International Journal of
Education, 8(4), pp.1-10.

Houtman, D. and Meyer, B. eds., 2012. Things: Religion and the Question of Materiality. New York:

Fordham Univ Press.

Ibanga, D.A., 2017. The concept of beauty in African philosophy.Africology: The Journal of Pan
African Studies, 10 (7) pp.249-60

Ibrahim,Sani. 2020. Woman’s Property (Kayan Mata)

https://www.researchgate.net/publication/342764561_WOMAN'S_PROPERT

YAKAYAN_MATA



212

Illouz, E., 2023. Consuming the romantic utopia: Love and the cultural contradictions of capitalism.
Califonia: Univ of California Press.

Janson, M., 2006. The Prophet’s Path Tablighi Jamaat in The Gambia. ISIMReview, 17(1), pp.44-45.

_______. 2013. “Renegotiating Gender: Changing Moral Practice in the Tablighi Jama’at in the

Gambia” In: Badru P. & Sackey M. B. eds., Islam in Africa South of the Sahara: Essays in

Gender Relations and Political Reform (pp. 9-36) Lanham: Scarecrow Press.

________ 2016. Male Wives and Female Husbands: Reconfiguring Gender in the Tablighi Jamaʻat

in The Gambia. Journal of Religion in Africa, 46(2-3), 187-
218. https://doi.org/10.1163/15700666-12340084

_______ and Meyer, Birgit. 2016. “Introduction: Towards A Framework For The Study of

Christian–Muslim Encounters In Africa.” Africa 86 (4): 615–19.
_______and Schulz, Dorothea, 2016 "Introduction: Religion and Masculinities in Africa", Journal

of Religion in Africa 46 (2-3) pp 121-128, doi: https://doi.org/10.1163/15700666-12340078
_______2021. Crossing Religious Boundaries: Islam, Christianity and “Yoruba Religion” in

Lagos, Nigeria. New York: Cambridge University Press.

Kasim, M.A., 2023. Secular Dynamics and Religious Awakening on University Campuses in Ghana.

Religiosity on University Campuses in Africa: Trends and Experiences, 64, pp.165.
Kauppinen, A. 2010. “Faces That Change: Doing 'African' Beauty At Home, In Salons and On Stage

in Accra, Ghana”. Mast. Diss. Amsterdam: VU University of

Kendall, G., Woodward, I. and Skrbis, Z., 2009. The sociology of cosmopolitanism: Globalization,

identity, culture and government. New York: Palgrave Macmillan

Kgatle, M.S. & Spaumer, A., 2023, ‘Integrating professional counselling during marriage

counselling within neo-Pentecostalism’, In die Skriflig 57(1), a2920.

https://doi/10.410/ids.v5i1.2920

_______2009. “A Case Study of Islamic Charity Centre for Women Orientation.” Long

essay,. Ghana: University of Ghana.

Khamis K. 2013. “Sustaining Muslim marriages: The role of premarital counselling in the

Nima/Mamobi Muslim communities”. Mast. diss,. Ghana: University of Ghana,

_______2021. Hijab and Niqab: A Cross-Religious COVID-19 Safety Measure in Madina Zongo.

Entangled Religions, 12(3). pp.1-12.
_______ 2022. Beautiful and Precarious Female Dummies in Madina, Material Religion, 18 (4) pp

496-497, DOI: 10.1080/17432200.2022.2111114



213

_______2024. ‘The Pacifist Hijab’ In: Azumah J. & Babou A. C., eds., Territoriality and
Hospitality: Christian and Muslim Perspectives. (pp. 255-68) UK: Langham Publishing.

Khan, Mateen. 2016. Niqab: An Approach Based on the Proofs. Branford: The Institute for the

Revival of Traditional Islamic Sciences.

Kobo, O.M., 2015. Shifting trajectories of salafi/ahl-sunna reformism in Ghana. Islamic Africa, 6(1-

2), pp.60-81.

Kopytoff, I., 1986. The cultural biography of things: commoditization as process. The social life of

things: Commodities in cultural perspective, 68, pp.70-73.
Kotnik, Toni. 2005. ‘The Mirrored Public: Architecture and Gender Relationship in Yemen’. Space

and Culture 8(4), pp. 472–83.
Kwakye-Opong, R., 2014. Clothing and Identity: Ga Deities and spiritual responsibilities. Art and

design studies IISTC, 25, pp.47-59.
Kyere, A., 2019. ”For God and Man: A Study of the Clergy-Wife.” PhD diss., Ghana: University of

Ghana.

Lambek M (ed.) 2010b Ordinary Ethics: Anthropology, Language, and Action. New York: Fordham

Press. 1-30.

Lamont, M., & Aksartova, S. 2002. “Ordinary Cosmopolitanisms: Strategies for Bridging Racial

Boundaries among Working-class Men.” Theory, Culture&Society, 19(4), pp.125.

https://doi.org/10.1177/0263276402019004001

Larkin, B., and B. Meyer. 2006. “Pentecostalism, Islam and Culture: New Religious Movements

in West Africa.” In: Akyeampong E. K. ed.,Themes in West Africa’ History (pp. 286-

312 ) Oxford:James Currey.

_________. 2014. “Techniques of Inattention: The Mediality of Loudspeakers in Nigeria.”

Anthropological Quarterly 87 (4): 989–1015. doi:10.1353/anq.2014.0067
Lutwama-Rukundo, E., 2016. Skimpy fashion and sexuality in Sheebah Karungi’s performances.

Feminist Africa, (21), pp.52-62.
Mahdi, H., 2009. The hijab in Nigeria, the Woman’s Body, and the Feminist Private/Public

Discourse. Institute for the Study of Islamic Thought in Africa (ISITA) Working Paper, (09-
003).

Mahmood, S. 2005. Politics of Piety: The Islamic Revival and the Feminist Subject Princeton:
Princeton University Press.

_________2006. Feminist theory, agency, and the liberatory subject: Some reflections on the

Islamic revival in Egypt. Temenos-Nordic Journal for the Study of Religion, 42(1).pp 32-63.



214

Masquelier, A., 1995. Consumption, prostitution, and reproduction: The poetics of sweetness in bori.

American Ethnologist, 22(4), pp.883-906.
____________2004. How is a Girl to Marry Without a Bed? Weddings, Wealth, and Women’s

Value in an Islamic Town of Niger. In: Van Dijk R. & Van Binsbergen W. M. J eds,.

Situating globality: African agency in the appropriation of global culture, (pp. 220-56).

Brill: Leiden

____________2005. Dirt, undress, and difference: Critical perspectives on the body's surface.

Bloomington & Indianapolis: Indiana University Press.

____________2008. When spirits start veiling: The case of the veiled she-devil in a Muslim town of

Niger. Africa Today, 54(3), pp.39-64.
_____________2009. Women and Islamic revival in a West African town (pp.206-41) Bloomington

& Indianapolis:Indiana University Press.
Mauss, Marcel. 1973.Techniques of the Body, Economy and Society, (2)1, pp. 70-88.

Max-Wirth, C., 2016. “Juju and statecraft: Occult rumors and politics in Ghana” PhD.diss.Victoria:

University of Wellington.

Meinema, Erik. 2021. “Regulating Religious Coexistence: The Intricacies of ‘Interfaith’

Cooperation in Coastal Kenya” PhD. Thesis,. Netherlands: Utrecht University.

Meneley, A., 2007. Fashions and fundamentalisms in fin-de-siècle Yemen: chador Barbie and

Islamic socks. Cultural Anthropology, 22(2), pp.214-243.

Mernissi, F., 1991. The veil and the male elite: A feminist interpretation of women's rights in Islam
(pp. 116). Cambridge, MA: Perseus Books.

Meyer, Birgit. 1998. “Make a Complete Break with the Past.’ Memory and Post- Colonial Modernity

in Ghanaian Pentecostalist Discourse.” Journal of Religion in Africa 28 (3): 316-49

——— 1998b. “Commodities and the Power of Prayer: Pentecostalist Attitudes Towards

Consumption in Contemporary Ghana.” Development and Change 29 (4): 751–76.

https://doi.org/https://doi.org/10.1111/1467-7660.00098

_______1999. Translating the Devil: religion and modernity among the Ewe in Ghana. Edinburgh:

Edinburgh University Press.

_______2004. Christianity in Africa: From African independent to Pentecostal- charismatic

churches. Annu. Rev. Anthropol., 33(1), pp.447-474.
_______2010. “There is a spirit in that image”: Mass-produced Jesus pictures and Protestant-

Pentecostal animation in Ghana. Comparative Studies in Society and History, 52(1),
pp.100-130.



215

_______ 2010. Aesthetics of persuasion: global Christianity and Pentecostalism's sensational forms.

South Atlantic Quarterly, 109(4), pp.741-763.
_______Morgan, D., Paine, C. and Plate, S.B., 2010. Theorigin and Mission of Material Religion.

Religion, 40(3), pp.207-211.
_______2011. ‘Medium’, Material Religion, 7(1), pp. 58-64

_______2012b. “Religious and Secular, ‘Spiritual’ and ‘Physical' in Ghana.” In: Bender C. & Taves

A., eds., What Matters? Ethnographies of Value in a Not So Secular Age (pp. 86-118). New

York: Columbia University.

_______ 2013. Mediation and immediacy: Sensational forms, semiotic ideologies, and the question

of the medium. ACompanion to the Anthropology of Religion, pp.309-326.
________2015. Sensational Movies: Video, Vision, and Christianity in Ghana. Berkeley: University

of California Press.

———. 2021. “What Is ‘Religion’ in Africa? Relational Dynamics in an Entangled World,.”

Journal of Religion in Africa 50: 156–81. https://doi.org/ doi:10.1163/15700666- 12340184
________ and Samuel Ntewusu. 2022. “Modalities of Co-Existence in Madina, Ghana.” Material

Religion 18 (4) pp 486–487. doi:10.1080/17432200.2022.2111095
Miescher, S., 2005. Making men in Ghana. Bloomington & Indianapolis: Indiana University Press.

Moors, Annelies. 2009. “The Dutch and the Face Veil: The Politics of Discomfort.” Social

Anthropology 17 (4): 392–407.

______2015. “Dress”. 2015, In: Plate S. B., ed., Key Terms in Material Religion (pp.71-78) London;
Bloomsbury.

_______ 2009a. Islamic Fashion’ in Europe: Religious Conviction, Aesthetic Style, and Creative

Consumption. Encounters 1 (1) pp. 175–201.

Mougoué, J.B., 2016. African Women Do Not Look Good in Wigs. Feminist Africa, (21), pp.7-22.
Muhammed, Ali Baba. 2015. “The Phenomenon of Bases in Ghanaian Muslim Communities.”

Master’s diss,. Ghana: Univeesity of Ghana

Mutukwa, T., 2016. Dreadlocks as a Symbol of Resistance. Feminist Africa, (21), pp70-74.

Nartey, J., 2012. “A study of marriage and family counselling services of Pentecostal and

Charismatic churches in Cape Coast metropolis” PhD diss,. Ghana: University of Cape

Coast

Novieto E. Enerstina.2013. “Women Leaders In Ghanaian Pentecostal/Charismatic Churches” PhD

diss., Ghana: University of Ghana.

Ntewusu, S., 2020. Co-Existence in Turbulent Times. Lares, 86(2) pp 365-382.



216

Nukunya G. K. 2016 Tradition and Change in Ghana : An Introduction. Accra: Woeli publishing

services

Nyabwengi B. C., 2023. ”A History of Women Anti-state Fighters in Kenya; 1945-2019” PhD diss.

Germany: University of Bayreuth

Nyamaah, E., Nsiah, A.M. and Sister, R., 2013. Christianity and Culture in Ghana: A Study of the

Church of Pentecost’s Decree on Head Covering and 1 Corinthians 11: 2-16. European
Scientific Journal, 10, pp.155-161.

Osei-Tutu, A., Oti-Boadi, M., Akosua Affram, A., Dzokoto, V.A., Asante, P.Y., Agyei, F. and

Kenin, A., 2020. Premarital counseling practices among Christian and Muslim lay

counselors in Ghana. Journal of pastoral care & counseling, 74(3), pp.203-211.
Osman, Susan. 2002. Three faces of Beauty: Casablanka, Paris and Cairo. Durham & London:

Duke University Press

Owusu, S., 2000. Marriage and polygamy: A biblical and theological analysis against the

background of the Akan Christian Church of Ghana. Yale University: Trinity Evangelical
Divinity School.

Owusu-Ansah, D., 2016. Secular Education for Muslim Students at Government-Assisted Christian

Schools: Joining the Debate on Students’ Rights at Religious Schools in Ghana. Journal of

Islamic Studies and Culture, 4(2), pp.1-11.
Parameswaran, R., 2004. Global queens, national celebrities: tales of feminine triumph in

post-liberalization India. Critical Studies in Media Communication, 21(4), pp.346-370.
Peil, M. and Opoku, K.A., 1994. The development and practice of religion in an Accra suburb.

Journal of religion in Africa, pp.198-227.
Pellow, D., 1987. Solidarity among Muslim Women in Accra, Ghana. Anthropos, pp.489-506.

________1988. “What Housing does: Changes in an Accra Community”. Architecture and Behavior
4 pp.213–228.

_________2001. Cultural differences and urban spatial forms: Elements of boundedness in an Accra

community. American Anthropologist, 103(1), pp.59-75

Phillips, J.R., 2013. The Abaya: A Balancing Act of Fashion and Modesty in the Arab Gulf Region.

Journal Administrasi Bisnis, 5(1), pp.1-10.

Pontzen, Benedict. 2021. Islam in a Zongo: Muslim Lifeworld’s in Asante, Ghana. England:
Cambridge University Press



217

Prempeh, C., 2020. Religious Reforms and Notions of Gender in Pentecostal Christianity. In:

Wariboko N. & Afolayan A., Eds., African Pentecostalism and World Christianity: Essays
in Honor of J. Kwabena Asamoah-Gyadu, (pp. 75-87), U.S.A : Wipf and Stock Publishers

Prempeh, C., 2022. “Hijab Is My Identity”: Beyond the Politics of the Veil: The Appropriations of

the Veil in an Inner-City Muslim Area of Accra (Ghana) since the 1980s. Journal of

Africana religions, 10(1), pp.20-46.
Quashigah, K., 2010. Religion and the secular state in Ghana. Religion and Secular State: National

Reports. Washington, DC International Center for Law and Religious Studies, pp.331-338.
Quayson, A., 2010. Signs of the times: Discourse ecologies and street life on Oxford St., Accra. City

& Society, 22(1), pp.72-96.
Rasmussen J. Susan. 2013 “Veiling without Veils: Modesty and Reserve in Tuareg Cultural

Encounters” in: Renne, E.P., ed., Veiling in Africa. (pp. 34-57 ) Bloomington: Indiana
University Press

Reinhardt, Bruna. 2018. Waiting for God in Ghana: The Chronotopes of a Prayer Mountain.
London: Bloomsbury.

Renne, E.P. 2013. “Intertwined Veiling Histories in Nigeria” in: Renne, E.P., ed., Veiling in Africa.
(58-78) Bloomington: Indiana University Press.

Lutwama-Rukundo, E., 2016. Skimpy fashion and sexuality in Sheebah Karungi’s

performances. Feminist Africa, (21), pp.52-62.

Sackey, M. Brigid. 2003. Apuskeleke: Youth Fashion Craze, Immorality or Female Harassment?

Fashions And Hypes (16)2, pp. 57-69

________ 2013. “The Status of Women in Islam: Perceptions from a Visit to the Madina Central

Mosque in Accra, Ghana”. In: Badru P. & Sackey B., eds., Islam in Africa South of the

Sahara: Essays in Gender Relations and Political Reform (pp.121-50), Lanham:

Scarecrow Press.

Samwini, N., 2006. The Muslim resurgence in Ghana since 1950: Its effects upon Muslims and
Muslim-Christian relations New Brunswick & London: Transaction Publishers.

Sanneh, Lamin. 2016. Beyond Jihad: The Pacifist Tradition in West African Islam Oxford: Oxford

University Press

Sarbah, Cosmas Ebo. 2018. “Religious “Rights” in the State Regulated Mission Schools in Ghana”.

In: Gatti N. et al, eds., Religion and Sustainable Development: Ghanaian Perspective (211-

6), Citta del Vaticano: Urbaniana University Press.



218

____________2023 Religion, State, and Constitution in Ghana: Disputed Realms of Neutrality

Journal of Ecumenical Studies, 58(3), pp 376-398
Schildkrout, Enid. 1978. People of the Zongo: The Transformation of Ethnic Identities in Ghana.

Cambridge: Cambridge University Press.

Schlatmann, A., 2017. Towards a United Shia Youth Community: A “Dutch” Muharram Gathering.

Journal of Muslims in Europe, 6(2), pp.260-276.
Shirazi, F., 2016. Brand Islam: The marketing and commodification of piety. Austin: University of

Texas Press.

Sika, V., 2014. Fashion for Feminists: How fashion and dress shape women’s identities. A Journal

on African Women’s Experiences, 7, pp.47-51
Soares, B., 2006. Introduction In Muslim-Christian Encounters in Africa (1-16) Leiden: Brill.

__________ 2010. ‘Rasta’Sufis and Muslim youth culture in Mali. In: Herrera L. & Bayat A., Eds.,

Being young and Muslim: New cultural politics in the global south and north, (pp. 241-57)

New York & Oxford: Oxford University Press

Soothill, J.E., 2010. The problem with ‘Women's Empowerment’: Female religiosity in Ghana's

charismatic churches’. Studies in World Christianity, 16(1), pp.82-99
Spronk, R., 2007. Beyond pain, towards pleasure in the study of sexuality in Africa. Sexuality in

Africa magazine, 4(3), pp.3-6.
Sulemanu, Fatimatu. 2006. “Leadership in the Ghanaian Muslim Community: The Role of

FOMWAG”Master’s diss., Ghana: University of Ghana.

______________2023 “Socio-Religious Development of Muslim Women in Ghana: An Analysis of

the Activities of Six Selected Muslim Women Groups” PhD diss., Ghana: University of

Ghana.

Sulemana, Mumuni, 1994 “Islamic Organisations in Accra: Their Structure, Role and Impact in

Proselytization of Islam” MPhil Thesis, Ghana: University of Ghana.

Tarlo, E., 2007. Islamic cosmopolitanism: The sartorial biographies of three Muslim women in

London. Fashion theory, 11(2-3), pp.143-172.

Tamale, S., 2005. Eroticism, sensuality and “women's secrets” among the Baganda. Feminist Africa,
(5), pp.9-36.

_____ 2016. Profile:‘keep your eyes off my thighs’: a feminist analysis of Uganda’s ‘miniskirt law’.

Feminist Africa, (21), pp 83-88.

Tayob, S., 2017. “Islam as a lived tradition: ethical constellations of Muslim food practice in

Mumbai” PhD. Thesis,. Netherlands: Utrecht University



219

Turner, B.S., 2018. The cosmopolitanism of the sacred. In Routledge International Handbook of
Cosmopolitanism Studies (pp. 211-223). London & New York: Routledge.

Ünal, Arzu 2018. fashioning the female Muslim face: from ‘Hiding One’s Beauty’to ‘Managing

One’s Beauty’. In : Liebelt C. et al, Eds., Beauty and the Norm: Debating Standardization
in Bodily Appearance (pp. 177-99 ) Cham: Springer International Publishing.

Uchendu, V.C., 1965. Concubinage among Ngwa Igbo of Southern Nigeria. Africa, 35(2), pp.187-
197.

Van de Kamp, L., 2011. Converting the spirit spouse: the violent transformation of the Pentecostal

female body in Maputo, Mozambique. Ethnos, 76(4), pp.510-533.

Van der Veer, P. 2002. ‘Colonial Cosmopolitanism’, in Conceiving Cosmopolitanism – Theory,

Context, Practice, Oxford: Oxford University Press.

Van Dijk, R., 2001. Contesting silence: The ban on drumming and the musical politics of

Pentacostalism in Ghana. Ghana Studies, 4(4), pp.31-64

________ 2002. Religion, reciprocity and restructuring family responsibility in the Ghanaian

Pentecostal diaspora. In D. Bryceson & U. Vuorela (eds.), The transnational family. New

European frontiers and global networks (pp. 173-196). Oxford: Berg.
_______. 2003. Localization, Ghanaian Pentecostalism and the Strangers Beauty in Botswana Africa:

Journal of the International African Institute,73 (4), pp. 560-83
_______. 2004b. “Negotiating Marriage : Questions of Morality and Legitimacy in the Ghanaian

Pentecostal Diaspora.” Journal of Religion in Africa 34 (4), pp 438–67.
_______. 2009. Gloves in Times of AIDS: Pentecostalim, Hair and Social Distancing in Botswana.

In: Felicitas, Becker & Wenzel, Geissler, eds., Aids and Religious Practice in Africa (pp.
283-304) Brill: Leiden, Boston.

_______., 2013. Counselling and Pentecostal modalities of social engineering of relationships in

Botswana. Culture, health & sexuality, 15(4), pp.509-22.

_______2020. “Religious sophistication in African pentecostalism: an urban spirit?” In: Dilger H. et

al, eds., Affective trajectories: religion and emotion in African city-scapes, (pp. 98-116).

Durham, London: Duke University Press.

Veer, Peter Van Der. 1992. “Playing or Praying: A Sufi Saint’s Day in Surat.” The Journal of Asian

Studies 51(3), pp. 545–64.
Vertovec, S. and Cohen, R. (eds) 2002. Conceiving Cosmopolitanism – Theory, Context, Practice,

Oxford: Oxford University Press



220

Wadud, Amina. 1999. Qur'an and Woman: Rereading the Sacred Text from a Woman's Perspective.
New York: Oxford University Press.

Weiss, Holger. 2008. Between Accommodation and Revivalism: Muslims, the State and Society in

Ghana from the Precolonial to the Postcolonial Era. Helsinki: Finnish Oriental Society.
Werbner, P., 2015. The dialectics of urban cosmopolitanism: between tolerance and intolerance in

cities of strangers. Identities, 22(5), pp.569-587.
Whyte, Ebo James. 2022. Let’s Talk About Sex, becoming one. Accra: Roverman Production.

Wolf, N. 2002. The beauty myth: How images of beauty are used against women. New York: Harper

Collins Publishers

Zakariah, Abirat. 2023. “The Practice of Mau’Izah (Preaching) by Muslim Women in Accra:

Challenges and Prospects” Master’s diss,. Ghana: University of Ghana.

IInntteerrnneett SSoouurrcceess

http://gulfnews.com/world/gulf/Qatar/al-qaradawi-says-wearing-niqab-not-mandatory-1.264527

Accessed 31 May 2023

https://circumspecte.com/2018/04/amanpour-cnn-moesha-boduong-ghana-sex-love/.

Accessed 7 January, 2024.

https://citinewsroom.com/2019/06/declare-your-stance-on-hijab-wearinginghanamuslim-cleric-to-

govt/ accessed 20 June 2020

https://www.modernghana.com/news/4754/aben-wo-ha-no-ban.html accessed 14 June 2024

http://www.facebook.com/share/v/1EYgpFiS1/ accessed on 1 November 2024.

https://fashionpivot.com/ghana-modest-fashion-week-to-explore-the-diversity-of-modest-style-on-

the-30th-july/, accessed 3 October,2022.

https://www.thepublisheronline.com/nihad-titiaka-crowned-ghanas-first-hijab-wearing-gmb-queen/

Accessed November 2024

https://kuulpeeps.com/2021/09/10/hawa-alidu-the-uew-student-whos-the-brain-behind-the-first-

ever-muslim-pageant-in-ghana/campus/uew accessed 7 March 2023.

https://lifewithivy.com/2017/03/07/when-the-second-lady-gets-more-press/ accessed 7 November

2024

https://religiousmatters.nl/moving-christian-imagery-jan-tregot-blog-by-birgit-meyer/ accessed 1

December 2023

https://whoswhoghana.app/spiritual-leaders/bishop-dagheward-mills// accessed 20 June 2023.



221

https://www.arc.gov.gh/portfolios/ghana-national-mosque-complex/ accessed 22 May 2025.

https://www.deinsider.com/2019/10/ghanaian-muslims-protest-over-hijab-discrimination/ accessed

20 March 2023.

https://www.gbcghanaonline.com/entertainment/gbc-to-launch-2023-heritage-month-at-

broadcasting-house-in-accra/2023/ Accessed 25 March 2023.

https://www.gbcghanaonline.com/features/gtv-breakfast-style/2022/ accessed 30 March 2023.

https://www.ghanacelebrities.com/2022/11/15/evangelist-diana-asamoah-slays-for-christ-at-abba-

father-concert-photos/ accessed 15 August 2024.

https://www.ghanaweb.com/GhanaHomePage/entertainment/People-Places-Why-Northern-Fugu-

hats-are-worn-in-a-special-position-733008 Accessed 25 March 2023.

https://www.ghanaweb.com/GhanaHomePage/NewsArchive/I-ll-fight-for-hijab-nurses-with-my-

last-breath-Mustapha-Hamid-719217, accessed 20 June 2020

https://www.ghanaweb.com/GhanaHomePage/NewsArchive/These-are-the-meanings-of-some-

duku-styles-in-Ghana-1386493 Accessed 31 March, 2023

https://www.ghanaweb.com/GhanaHomePage/NewsArchive/These-are-the-meanings-of-some-duku-

styles-in-Ghana-1386493 Accessed 23 March, 2023.

https://www.ghanaweb.com/GhanaHomePage/NewsArchive/These-are-the-meanings-of-some-

duku-styles-in-Ghana-1386493 Accessed 23 March, 2023

https://www.ghanaweb.com/GhanaHomePage/NewsArchive/These-are-the-meanings-of-some-

duku-styles-in-Ghana-1386493 Accessed 23 March 2023

https://www.graphic.com.gh/entertainment/showbiz-news/kayanmata-is-not-juju-rev-danso-

abbeam.html accessed 4 December 2022.

https://www.graphic.com.gh/news/general-news/ghana-news-fda-arrest-mama-gee-for-selling-

unregistered-products.html Accessed 4 March 2022.

https://www.graphic.com.gh/news/general-news/rastafarian-student-wins-case-against-achimota-shs-

school-ordered-to-admit-rasta-students.html accessed 9 February 2024.

https://www.livehealthily.com/sexual-health/medical-causes-of-low-libido Accessed, 14 December

2022.

https://www.modernghana.com/news/390374/spontaneous-jubilation-as-kennedy-ohene-agyapong-

secures-bai.html. Accessed 25 March 2024.

https://www.modernghana.com/sports/604315/dont-meddle-in-hijab-debate-akufo-addo-tells-

politicians.html accessed 2 January 2023.

https://religiousmatters.nl/waiting-for-god-in-times-of-covid-19-the-case-for-quarantined-beauty-
parlours-in-madina-zongo/ accessed 23 October 2022.



222

https://www.pulse.com.gh/filla/ghanaian-married-woman-says-side-chicks-help-marriages-to-

survive-why-should-i-be/8wqjdnz accessed 10 February 2022.

https://www.pulse.com.gh/lifestyle/fashion/fashion-ghana-sisters-blending-style-tradition-for-

muslim-women/9krk3x0, accessed 3 October 2022.

https://www.thepublisheronline.com/nihad-titiaka-crowned-ghanas-first-hijab-wearing-gmb-queen/

accessed 20 November 2024

https://www.tiktok.com/@sallynazherbalclinic/video/7244830443806231814?q=sallynaz&t=174904

8852983. Accessed 10 October 2024

https://www.webmd.com/sex-relationships/features/loss-of-sexual-desire-in-women. Accessed, 15

December 2022.

https://www.youtube.com/watch?v=aPhFb_ldlcU accessed 28 June 2024

https://www.youtube.com/watch?v=XJP1vBwKsq0, accessed on 7 July 2024.

https://yen.com.gh/121884-16-photos-prove-pentecost-church-ban-pre-wedding-photos.html

accessed September 2021.

https://yen.com.gh/people/family-relationships/202649-950000-couples-in-ghana-are-divorced-or-

separated-ghanaians-react-massively/ Accessed 7 January 2024

https://www.collinsdictionary.com/dictionary/english/engagement#google_vignette Accessed 8
February 2026

Rutgers University https://share.google/cDlPWkVnL7aSXFbDy Accessed 8 February 2026


	Pages from 109056473_11526303_THESIS_KAUTHAR_KHAMIS_FC_(3)-7.pdf
	Pages from 109056473_11526303_THESIS_KAUTHAR_KHAMIS_FC_(3)-8.pdf



