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Appendix 1

Letter from the Notes of Mas Malang Yuda in Cod. Or. 7586

Introduction

The appendixes consist of three sections. The first is on the letter from Notes of
Mas Malang Yuda; the second concerns the Kitab Wali Kutub, and the third focusses on
the script of Walikutuban in present day Java composed by Mun‘im DZ. The texts that
are presented in the appendixes are followed by annotations and commentary in order to
make sense of the lingual dimensions. For the sake of clarity and readability, I employ
several symbols.

Lines numbers have been added for clarity. The line starting at zero which
indicates the title of text and line one onwards represents the line numbers in the
appendixes. The numbers are marked with square brackets |..].

The words that are at the end of line are sometimes separated by a hyphen (-)
either to be in accordance with the Arabic writing conventions, or due to the limited
space on the folio. For instance, the word rérubane is divided into two parts: 7éruba- is at
the end of line 44, whereas the -x¢ is placed on line 45 at the beginning.

The grapheme that probably should be in the text but are not, are marked with
angle brackets <..>, e.g., manu<ng>sa; ake<h>. When I find an unfamiliar words, I mark
it with an asterisk (*) to indicate an unknown or unattested word, e.g., kawiskita™ kiyad*.
When the texts are hard to read because they are corrupted or lacunous, I marked them
with underscore following the word [.._..], e.g., #ngalu_, and in translations with double
slash also following the word//...//. When I proposed a hypothesised reading, I
marked them in the transliteration with round brackets (...), e.g., ngalu_(hur).

I have tried to preserve the original text, in which the historical values and linguistic
idiosyncrasies are represented in the transliteration and translation as portrayed in the
appendixes below.

As I have discussed in chapters two and three that the letter of Mas Malang Yuda
was probably addressed to but never received by his son-in-law, Amir Anom, in Cahyana,
Banyumas. In the sixty-nine-lines of his letter, Mas Malang Yuda told the story of his
spiritual journey in his Banyumasan dialect in abstruseness. It is possible that this was the
last letter he wrote. Being exiled to Buru, far away from his home, he seemed to feel
weary. He passed away not long after writing the letter. In his letter, he requested some
money from four subdistricts heads (déang) that persistently supported him. Raden Ipo,
was one of assistant déwang in Buitenzorg frequently mentioned in his letter.

The original material was stored in Cod. Or. 7586, fl. 167r-168v. I also found a
copy of the letter in Cod. Or. 7401 which was copied by unknown individual in fl. 12r-
13v. The detailed letter in Cod. Or. 75806, fl. 167r-168v is translated as follows.
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Text and Translation

[1] Puji pandongakn maring kowe: sarta maring bo-

my best wishes to you and also to
(2] jomnn miwab anak-anakmm: ntawa maring

your wife, and your children
[3) sanak sédulnr lan ana<k> putuku kabeh

my relatives and all of my children and grandchildren
[4] kang padha madbip maring lakonku

who are oriented toward to my journey (or, supporting me on my journey)
[5] // kéjaba sékang iku: akn wis tampa layangnu kang ka-

besides that, I have received your letter
(6] 2iti tanggal 17 wulan rabiyu lawal 1817 aweb ka-

which was written on 17 Rabiyul Awal 1817 [17 November 1887] notifying
[7) bar wis tampa layangkn: ntawa kowe aweh kabar

that you have also received my letter, and have informed me that
[8] Bupati Purbalingga gone goleti salabku: ing-

the regent of Purbalingga was constantly finding fault in me
[9] kang iku bangét tarimakn maring Allah pyambéke dermakahe®

for this I am most grateful to God//......... //
[10] /agi digame coba daning Allah maring badanku: ikn pérkara

(T) am being tested by God please stop
[11] kang akeh ake<h> wis aja mupikir tohidmu babe

worrying about all those difficulties just ensure that your 7bid (inner religious conviction)

[12] maring kang maha suci téruséna: aja wedi maring sapadhaning mablu-

towards the Most Holy, please be continued; don’t be afraid of God’s creatures
[13] k: sébab masib kéna mirndan daning Allah balik padha wédiya

because the creatures are controlled by the (power) of God, on the contrary, you must all fear
[14] maring Allah babe: tégése wedi salah maring dbewek ora

only God, fear means to no longer care about our wrongs; no
[15) méddudi maring wilang nsulbiyah kawis kita kiyad*.

concerned with the teachings of Usulbiyah //........... //
[16] ing sak iki aku aweb kabar: maring kowe kabar ya-

at this moment, I inform you that this information
[17) ki némba wani bukak:tapi kang répit dhingin pérkara tu-

T just got the courage to open information, but please keep this secret a matter, a matter of lord
(18] wan gone aweh layang maring kowe: aweh kabar yén a-

that I gave you a letter informing I
(19] & lagi malébu ing pakuburan makam rasulu allah klawan:

just went to the graveyard of the Prophet along with
[20] Raden Ipo: aku kang malébu kubur dhabir Raden I-

Raden Ipo I come in to the body of Raden Ipo
[21] po ing ngalam kubur kabir*: tgése jagad gédhe:meéndbhém ing

at ngalam kubnr kabir, which means a great world (macro-cosmos). It is buried
[22] lemab:ing sak iki wis mulib:bare sadina ing nalika

on earth: at that moment, I went home and after one day on
(23] ing ngabad pahing ta<ng>gal 20 wulan rabiyu lawal 1817

Sunday Pahing 20 Rabiyul Awal 1817AH [20 November 1887 AD]
[24] Raden Ipo katémune klawan gusti rabul Jalil ing ngalu_ *

Raden Ipo met with the Lord of the greatness in Ngalu_




[25] ing ngalam kubur: ngakn tekkongkon nymvun bumi langit
at the world in between, I summoned him to ask the earth and the sky
[20] dalah sabisine: layange yaiku pnsaka cabya-
and everything else inside: his letter was the heitfloom of Cahyana
(27) na: sangelmmune pisan séhab pusakang* 2 siji ing ponnrpu-
along with its knowledge, for some reasons two of heirlooms, first is the white light
(28] 72h kétataban* rasulu allah kang siji nurkuning kétadhaha-*

which was made with chisel by the Prophet, the second one is the yellow light which was made

[29] # ing Muthanmmad kita dhewek ing wulan kita dhewek a-

by our Prophet and in our month
[30) 7ung kaparingan wérnh uripe ikn pusaka ora kéna dicri-

T only know of the condition of those heitlooms which are cannot
[31] 1@ awi <t>* mérubakén bumi langit sabisine jagat kita

to be told to (you) because knowing the earth and sky and everything inside of our world

[32] nusa Jawa kang duwe tapi Sundha kang tuwa:
the island of Java is ours, but the island if Sunda is older
[33) muguh wangsulane Ipo maring aku: sékang pangandikane gusti
the stubborn answer from Ipo to me: through conversation with God
[34] rabul jalil wis katrima: sarta wis kaparingakén bumi langit dalah
Lord of the greatness who has received and handed over to the earth and sky and
[35] sabisine: ntawa lewibe:artine labutan tandhane
everything inside, or the rest of it means the ocean has given its sign
[36] iku pusaka kapundhut Raden Tpo supaya tung-
that the heirloom was taken by Raden Ipo in order to wait for
[37) gu putusan bab panguwasane nganoka* landrat dhawnh
decision on the authority of //...... //with the court speaking
[38] ing pangandika: wulan rabiyu lahir dakén bali nampani
on his command: on Rabiyul akhir month I summoned him to go back and accept
[39] pangéwasane*: Allah t2bél bumi langit ing sak isine
his authority, God has made the earth and sky and all the contents inside
[40) mangértine bali maring ngalam kubnr ya mati maning: wondening
his understanding on going back to the world in between means to die again, however
[41] aku ora susal bali:krana pérjangjayan wis anang ra-
1 can easily find my way home because my appointment is already with
[42] den Ipo
Raden Ipo
[43) wikaskn anmung tunggunin kélawan tohidbabe: lak kowe ka-
my message to you is only to keep waiting for him with your 7bid, and to meet
[44] temuha karo 4 démang kang madbép maring lakonkn: yen wis bé-
four subdistrict heads who support toward to my journey: if (we are) in the right
[45] nér kita tampa kmwassane hak subbana hiuwa-
we desetve to receive the power from God, the Most Glorified and
[40) ta Allah akn bali maring séwarga yaikn bumi cabhyana:
the Most High, T will go back to the heaven, that it is to say, Cahyana
[47) bédhamikn maring raden Tpo ing wulan rajab
my promise to Raden Ipo in the month of Rajab
(48] zanggal: 27 tabun 1817 supaya tindak kajeng gu-
on the day of 27 1817 AJ [14 March 1888 AD] is to come to
[49]sti Kitaznabiyil umiyi wali Allab pil aehini
our lord, the unlettered prophets, the saint of God on the last of the day
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[50] ramube ing bumi séwarga:mérnatta ing karnsakkane:tapi
his coming in the heaven land would repair its damage, but
[51] durung tamitn krana cawang 2 ménawa nétépi ing pérjang-
it is not certain to happen yet for two conditions (as long as) it fulfills
|52] jiyan kudu sékang kulon dhingin mangetan ya-
the agreement, it has to be started from west to east
[53] durung tamtu ing wulan ikn: bésar: yen ilik* muji-
it is not certain to be at this month: Besar, if I unwilling to consider
[54] jat kramat bumi amung sapénjagongan ménawa ya tamtn ing
the miracle of the holy of the earth, to only glimpse, if it is certain to be
|55] watlan iku: lan aku poma pona jaluk bocah 2
that month: I respectfully request to my two kids
|56] katék dunung si Amir Mub d karo Adiwik  yen o
please deliver (my message) to Amir Muhammad and Adiwikrama, if they
[57] ra gélem: sapababe kang mupérdhaya:
are not willing to fulfil my request, or anyone who interferes with it
|58 kéjaba sekang ikn kowe katémuba karo 4 de-
apart from that, you must meet with the four
|59] mang lan Kridha Dipatruna Dikrama poma poma: aku
subdistrict heads and Kridha Dipatruna Dikrama I respectfully
[6O] jaluk duwit F' 200 perak périu kanggo la-
ask for 200 perak to welcome Ipo
|61] dran sabaline ipo sékang alam kubur: ngumpn-
after he returns from alam kubur: to bring together
(62] lakén para ngalim iku duwit aja kati-
the Islamic scholars, the money should not
[63] la tékane bok kedbingin mulibe Ipo sékang
be late prior to Ipo’s artival from
(64] kubu<r>: pérjangiyane Ipo 40 dina: mangka ikn
alam kubnr. the Ipo’s agreement is forty days, therefore
|65] dhuwit wulan iki rabiyn labir aku bisaha
the money for this month, Rabiyu lahir, hopefully I could
(66] tampa: saolib olib ya kudu répit dhingin a-
receive it as much of it as possible, it must be sent quickly
(67] ja gawe susah tapi ing batin aja wédi sékang pang-
please don’t be sad and afraid in your heart with
|68 ngreksane Allah kudu slamét
The God’s protection (you) must be safe
(69] punika puji nisu<n>
this is my wish.
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Annotations and Commentary
(9] pyambeke dermatkabe

This phrase likely refers to the attributes of God (pyambéke). However, I do not have a
definitive answer as to what kind of attributes of God of Mas Malang Yuda is referring
to. These attributes may refer to the god of help or service (derma). The God of help is
plenty (akeb).

[15] kawis kita kiyad

This phrase is difficult to interpret. I propose two possible interpretations: (1)
kawis<tara> kita kiyad, the teachings of Usulbiyah cleatly (fkawistara) make us strong (kita
kiyat); or (2) <pér>fkawis kita kiyad, the teachings of Usulbiyah and the matters of our life
(pérkawis kita) able to be handled (&7ya).

[17-24] These lines likely describe the ecstatic personal mystical experiences of
Mas Malang Yuda.

[21] alam kubur

Alam funburwas mentioned four times. All instances of the word literally translate to alam
‘world’ and &wubur ‘grave’. This phrase probably refers to alam barzakh, the “isthmus or
interfere, liminal state between spirituality and corporeality” (Sevea, 2020: 204).
Therefore, 1 offer an interpretation of alam kubur as the world in between or
intermundium; intermundia (pl).

(28] kétataban and kétadhaban

The word of zatab ‘chisel’ and fadhah ‘container for catching’ are in the passive voice with
the prefix £¢& and the suffix -az.

[37] nganoka
It might also be read as #ayaka landrat ‘the leader of the court’.
(53-54] dlik* mujijat kramat bumi amung sapénjagongan

The meaning of this phrase is quite difficult to interpret. Mujijat kramat bumi may refer to
Cahyana or some kind of magic formula for travelling quickly around the Earth. Another
possibility is because this phrase is followed by the word amung sapénjagongan ‘only a
glimpse’. However, I am not certain of the meaning of this subsequent phrase.






Appendix 11

Kitab Wali Kutub

Introduction

As I have discussed in chapter four, the Kitab Wali Kutub is a book
containing a manual of ritual how to perform the Walikutuban.

The KIWK has peculiar symbol. Symbol . is employed in two ways: as a
sign of transition from Arabic language to Javanese language (code-switching),
and as a symbol of a final description of a text. The symbol 4z in the final
description of a text is also considered as a common sign in classical Arabic text
(kitab al-turath). 1t normally occurs when the author of a classical Arabic text
finishes his/her explanation in the last chapters, she/he writes #taha. It means
my explanation has ended, which is commonly symbolized as (2. I rendered the
ha symbol as (h). The example of code-switching is the word rérubane which is

normally followed by symbol ¥ or without any symbols. In lines 22-24, code-
switching occurs from the Javanese to the Arabic, then back to the Javanese as 1
depicted them as follows:

thu keabeh lan para wali assalanm ‘alaiknm [T kuli awliyai  mangka nult amaca
ingkang angarudha angidéring  sitatun wa Khamsina shan lillah al-  fatibah
jagad iki rérubane (h) (h) Sfatibab (b)

Those saints and the by offeting them as follows I offer reciting al-
saints who wheeled and peace be upon you, the fifty- fatihah for you
revolved around the six hundred saints

universe

Javanese Language Arabic Language Javanese Language

In the sentence above, the code-switching occurs from the Javanese to the
Arabic to the Javanese again. The Javanese expression is stopped by the word
rérubane, then it is continued by the Arabic expression and switched again to the
Javanese expression started by the word mangka.



Text and Translation

Punitka Kitab Awali Kutub
anggung sawabe

This is the book of the
Poles of the Saints
which its beneficence is
great/ continuous.
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[1.] Punika angéswrubi Wali Kutnb kang agénteni Kanjeng Gusti Nabi
This is to know the Poles of the Saints who succeeded the Prophet
[2.] Mubhammad Sala Allah ‘alaibi wasalam satil‘ alani ifi sewu akehe wali
Muhammad peace be upon him these are one thousand in number of the saints
[3.] Nugab telung ngatus akebe angégoni anang Maghrib lan Wali (Nujaba)
the Nugab saints are three hundred in number, and are located in the region of Maghreb
[4.] Nujaba akebe pitung pulub angégoni ana ing arah2 Mésir kidul
the Nujaba saints are seventy in number, and are located in the direction towards Egypt, the
south
[5.] Ka'bah Allah Wali Abdal akebe pitung pulnh angégoni ana ing arah-
of the Ka‘ba the Abdal saints are seventy in number, and are located in the direction of the
east of the Kaba
[6.] -2 wetan Ka‘bah Allah lan Wali Akbyar akehe pépitu angégoni ana ing
the Akhyar saints are seven in number, who resided to
[7.] sak loring Ka‘bah Allah, Wali Tnra’ akehe papat angégoni ana
the north of the Ka‘ba, the ‘Imra’ saints are four in number, who placed in
[8.] saluburing Ka'bah Allah, lan Wali Ghawth amnng sawiji ngénggo-
the above the Ka‘ba and the Ghawth saint is the only one, who placed
[9.] -7i ana sak ngisore Ka'bah Allah lan Wali ingkang angérudha
in the underneath the Ka‘ba and the saints who wheeled
[10.] #ing angideri ‘alam akebe limangatus néném mangka lamon anénmm
and rotated around the universe are fifty-six hundred in number, if you are faced
[11.] pakewub aja giri makat yen durnng rérnbab fatibab
problematic circumstances, don’t hastily leave before you give an offering to them by
reciting al-fatihah
[12.] ingkang sarta bulnka salam ing bale madhép ing Wali Kutub
and greet them together with orient your face toward all the Wali Kutub
[13.] kabeb ingkang sarta anébut ing asmane ingkang ikilab rérubane
and mentioning their names, these ate your offering to them




[14.] 1. assalamu ‘alaikum fi kuli awliyai Nugaba shaiu lillah al-fatthah
peace be upon you Nugqaba saints, may Allah be with you: al-fatihah
[15.] 2. assalamu ‘alaikum fi kuli awliyai Nujaba shaiu lillah al-fatthah
peace be upon you Nujaba saints, may Allah be with you: al-fatihah
[16.] 3. assalamu ‘alaikum fT kuli awliyai Abdal shaiu lillah al-fatihah
peace be upon you Abdal saints, may Allah be with you: al-fatihah
[17.] 4. assalamu ‘alaikum fi kuli awliyai Akhyar shaiu lillah al-fatthah
peace be upon you Akhyar saints, may Allah be with you: al-fatihah
[18.] 5. assalamu ‘alaikum fi kuli awliyai ‘Imra’ shaiu lillah al-fatihah
peace be upon you ‘Imra’ saints, may Allah be with you: al-fatihah
[19.] 6. assalamu ‘alaikum fi kuli awliyai Ghawth shaiu lillah al-fatthah
peace be upon you Ghawth saints, may Allah be with you: al-fatihah
[20.] mangka lamon sabén2 abulnk assalan, mangka nuli amacaba

if you are saying salutation every time, and then reciting

[21.] fatibal lan den niyatakeén anubuni kéramate ing para Wali

al-fatihah for them, intended to obtain the beneficence of all the Wali Kutub

[22.] ik feabeb lan para wali ingkang angarudha angidéring jagad iki
and the saints who wheeled and revolved around the universe

[23.] rerubane (h) (h) assalamu ‘alaikum fi kuli awliya’i sitatun wa khamsina
these are your offering to them: peace be upon you, the fifty-six hundred saints,

[24.] shau lillah al-fatthah (h) wangka nuli amaca fatibab

may Allah be with you: al-fatihah, henceforth recite al-fatihah for them

[25.] sarta madhép mangulon atawi lamon ana wong
with orient your body to the west, or if all
[26.] ikn kabeh ambédbab négara atawa ambédbab kutha mangka nuli

persons who intend to the breaking through the bastion of the city walls and then
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[27.] anédhaba tulung ing dalén sabén2 malem Jénmab

asking for help in every Thursday night

[28.] atan sabén2 wengi ing Wali kang wus kasébut dbibin
or every night, to the saints who are mentioned eatrlier

[29.] ing ‘alam kabeh kélawan macaba fatibab anédhaba apés
at the entire wotld by reciting al-fatihah, asking for help powetless

[30.] ing mungsub ajayaha ing rowang ikilabh ingkang
to their enemies, and companions become victors these are following below
[31.] den waca (h) (h) (h)

should be recited:

[32.] wa ila arwahi fi kuli awliyai fi al-mashriqi wa al-maghribi
to the presence upon the spirits of saints who reside in Mashriq and Maghreb regions
[33.] shau lillah al-fatihah (h) wa ila arwahi fi kuli awliyai

may Allah be with you: al-fatihah, to the presence of the spirits of saints

[34.] fi Makata wa al-Madinata shau lillah al-fatthah (h) (h) (h)
who reside at Mecca and Madina. May Allah be with you: al-fatihah

[35.] wa ila arwahi sayidina Ahmad ‘Abdu al-Qadir Jailani shau

to the presence of the spirits of Ahmad ‘Abdu al-Qadir Jailani

[36.] lillah al-fatihah (h) (h) wa ila arwahi Ahmad ‘Ali Idér

may Allah be with you: al-fatihah to the presence upon the spirit of Ahmad Ali Idér
[37.] wast shau lillah al-fatihah (h) (h) wa khususiyata

may Allah be with you: al-fatthah, more specially for

[38.] ila arwahi sayidina Abf Bakar Sidiq wa ‘Umara wa ‘Uthmana

to the presence of the spirits of AbI Bakar Sidiq, ‘Umar, ‘Uthman,

[39.] wa ‘Ali waba qiyati Ashabihi ajém‘Ina shau lillah al-fatihah (h)

‘AlL, and all of the brethren of the prophets, may Allah be with you: al-fatihah
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[40.] wa khatimu tiha, ila hadrati al-rawhaniyati al-nabiyl

the last, to the presence of the Prophet Muhammad

[41.] al-Mustafa sala allahu ‘alaihi wasalam shau lillah al-fatihah

the chosen one peace and blessings of Allah be upon him. May Allah be with you: al-fatihah
[42.] macaha fatihah (h) (h) (h) Wali Abdal Wali Akbyar

and then recite al-fatihah: (for) the Abdal saints, the Akhyar saints,

[43.] Wali Tmra’ Wali Ghawth wali ingkang angérudha angideri

the Imra’ saints, the Ghawth saints, who wheeled and revolved

[44.] jagad wakebe limangatus néném ikn kabeb den réruba-

at the entite wotld, their number are five hundred and six, all of them should be offer
[45.] -ni sakehe para Waliyn Allab sewn den niyatakén anubn-

(by reciting fatihah), all of the saints, their number are one thousands, the intention to
[46.] nang kéramate ana dene waqtune malém Jémmn‘ah atawa sabén

petform the ritual is getting beneficence, time to petform it is every Thursday night or
[47.] 2 wengi apa ingkang den kardpaken wong ikn inglang den su-

every night, what he/she wants will come true

[48.] -sabi ingkang sinédya anubuni tulung maring para wali kutnb

ot what he/she grieves will be gone because of their help of the Poles of the Saints
[49.] iku badale Kanjéng Nabi Mubammad Rasulu Allah Sala Allabn ‘Alaibi

they ate the substitute of the Prophet Muhammad peace be upon him

[50.] Wasaldam Intsa Allab tadla (b) ngingsor iki daerabe

if Allah will. The following below is circle of (the Poles of the Saints)

[51.] sawijiZne pérnabe ana Ka'bah Allah. (b) (b).

at certain areas where Ka’ba Allah (the house of God) is the center

[52.] Wallabu ‘Alam

and God knows best what is correct
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Annotations and Commentary

[0] The Wali Kutub have been translated in English as the Axial Saints by
Florida (1995; 2018; 2021). She apparently followed in Trimingham’s footsteps
(1971:163-165). However, in English axis and pole are to be situated in different
contexts. Axis refers to “the imaginary straight line about which a body (e.g. the
earth or other planet) rotates; the prolongation of that of the earth on which the
heavens appear to revolve”, while the end of the axis is called poles (see Oxford
English Dictionary: the definitive records of English langnage). A current book that
discusses the sainthood concepts, including the Quth concept, translates Quth as a
Pole. The translation of Qutb as Pole is also followed by Morrissey (2020:83), and
Ebstein (2014:110). In the field of Islamic philosophy and theology, the word gub
is equivalent to Pole, and it has become a received term. Therefore, I render Wali
Kutub as the Poles of the Saints.

Anggung has base-form gung with prefix aN-, or variant spelling of agung. The
common expressions are agung and agéng (krama, honorific or respectful form).
Gericke and Roorda (1901:106) also entered anggung under the base-word agung.
Perhaps anggung is a Javanese archaic expression as explained by Zoetmulder
(1982:518) angin or giniy “make much of ”: be constantly occupied with (engaged
in, given to), devote os. to practise (assiduously), exercise, cultivate, take constant
care of, foster”. However, the prefix ang- + agung (base) = anggungis not commonly
used in Javanese daily expressions. Anggung means steady or continue. The
meaning of the title above, therefore, has two reading alternatives: (1) this is the
Wali Kutub book which its beneficence is absolutely great, or (2) this is the Waii
Kutub book which its beneficence is continuous.

The Wali Kutub is preceded by an a/f. Thus, the title can be read as Awali
Kutub. However, it is unknown why an a/f was added there. It probably occurs
due to scribal error. From all of the texts I have examined, I have not found an
addition of the a/ifto the word or phrases that refer to the Wali Kutub in the entire
text of the KIWK.

(1] Angwernbi is derived from transitive verb wéruh, which means to
know, to see, to recognise. It also has noun kawruh ‘knowledge or
science’. The prefix ang- + wernb (base)+ suffix -1 = angwéruhi in the
context above means to introduce the Poles of the Saints.

(2] satil‘alami is an expression to praise the Prophet Muhammad.
However, using satilalami after Sala Allah alaibi  wasalam is not
common in Islamic text and tradition.

[11] Giri belongs to polysemy, but in this context it means frightful or
terrifying. Makat originally comes from based-word mangkat ‘to leave
or to depart’. When a@ja giri and ma(ng)kat combined into a negative
phrase in the context above means please don’t hastily leave.
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[12] hale probably is derived from hal/ ( J& ) clause (circumstantial
accusative) in Arabic language. It is used to indicate a state or event
occurring at the same time as the state or event mentioned in the main
clause (simultaneous condition) (Fischer, 2002:196). The canonical
example of the jal clause is “Zaid come to me riding” (81535 ¢8) in
which the word of rakiban ‘riding’ is the jal as it describes the coming
of Zaid. The logical construction of the /a/also occurs in the KIVK as
expressed below.

mangka lamun anému pakewnh aja giri makat yen durung rérubab fatibab ingkang
sarta huluka salam ing hale madhép ing Wali Kutub.

mangka lamun anémn pakewnh is the main clause, whereas aja giri makat yen
durung rérubab fatihab ingkang sarta huluka salam ing hale madhép ing Wali Kutub is the
sub-clause. The sentence above shows a sequence of the /a/ construction that is
absorbed from the logic of Arabic grammar. Three actions are done
simultaneously: reciting alfatihah, stating Islamic greetings, and orienting to the
Wali Kutub. Interesting to note here that the conjunction /ngkang is well-known in
Javanese syntax construction. However, hale in ing hale madbep ing Wali Kutub
indicates that the sequence of actions is absorbed from the Arabic logical
grammar. Many years ago, Ronkel (1899) also paid attention on this phenomenon
in Malay language as discussed in his article, “on the influence of Arabic syntax
on Malay syntax” (Over de invloed der Arabische syntaxis op de Maleische). This peculiar
Javanese expression is interesting to look closely in the future.

[11-12] Réruba or ruba means to offer something for others in order
to get the hope of rewards (Roorda, 1901:918), or paweweh kanggo golek
pamrih (Poerwadarminta, 1939:75). I have discussed it in chapter four.

[26] Ambédhah has based-form bédhah ‘break through or rip open’. The
prefix am- + bédbhah make it becomes a transitive verb form. The
ambédhah the is followed by the utha ‘town’ and négara ‘country’ .
These expressions mean breaking through the bastion of city walls,
or breaking through the bastion of the enemies.

[32-33] Armwab (spitit) in plural form should be written Amahi (T3,
However, the text does not mention a sign of a long plural vowel.

In order to understand the illustration of circle or territories (daerah) of the
Wali Kutub, 1 have made specific annotation for interpreting the school of thought
within Islamic jurisprudence (#adhbab) in Sunni orthodoxy as portrayed in the
illustration above as follows.

1. The eastern region is the territory of Abdal saints’ who are forty in
number. They are considered the guarding spirits of the ShafiT school of
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Islamic law. The ShafiT school is derived from the teachings of
Muhammad Ibn Idtis al- ShafiT (c.767-820).

The southern region is the territory of Nujaba saints” who are forty in
number. They are considered the guarding spirits of the Hanbali school
of Islamic law. The Hanbali school is based on the teaching of Ahmad
ibn Hanbal (c.780-855).

The western region is territory of Nugaba saints” who are three hundred
in number. They are considered the guarding spirits of the Maliki school
of Islamic law. The Maliki school of thought is derived from Malik ibn
Anas (c.715-795). He was a Muslim jurist who played a significant role in
formulating eatly Islamic legal doctrines.

The northern region is territory of Akhyar saints’ who are seven in
number. They are considered the guarding spirits of the Hanafi school of
Islamic law. The Hanafi school of thought is derived from the teaching
of Abu Hanifah (c.700-767). He was one of the Sunni jurists and
theologians.

Above the Ka‘ba is the territory of ‘Imra’ saints who are four in number.

Underneath the Ka‘ba is the territory of Ghawth saint who is only one in
number.

I have discussed it extensively in chapter four.






Appendix 111

The Script of Wirid Walikutuban

Introduction

As I have mentioned in chapter six, the script of Walikutuban was
composed by Abdul Mun‘im DZ. It has been distributed through all of the
branches of the NU. I obtained this script in 2019 when I attended a PKPNU
training in Malang, East Java. The script is written in Indonesian with Arabic
Perso-Arabic (pegor) and Roman scripts. On behalf of Abdul Mun‘im DZ, one of
the instructors handed over the script of Walikutuban to the committee members
of the PKPNU. The committee members of the organization of PKPNU
normally copied and circulated the script to the participants at the end of the
intensive trainings before the oath of allegiance (bai'a) ceremony. The script
consists of four sections: (1) the aim of performing the Walikutuban; (2) the
guidelines for performing the Walikutuban, (3) the chain transmission of the
Walikutuban; (4) the warning note informing about the precarious conditions and
the strong recommendation to perform the Walikutuban, especially at the end of
the PKPNU trainings before the bai'a.






Text
[1] Wirid Walikutuban
[2] wirid ini lagimnya diamalkan saat mempunyai hajat tertentu dan menghadapi bahaya
baik_yang mengancam diri sendiri, masyarakat maupun negara
[3] bismillahi al-rahman al-rahim
[4] ta@ibuwna ila Allah. . 4X
[5] #a hadrati al-nabiyi al-mustafa Mubammad sallallah alaibi wasalam. . .al-fatihab..
(6] wa il hadrati azavayibi wa duriyatibi wabl baytibi wa jam i ikbwanibi
mi al-anbiydi wa al-mursalina wa wwli al-‘azmi min al-rusul wa jami' al-maldikat al-muqarrabina
wa ila hadrati nabiyi Allah al-Khbidr balya bin Malkan fi al-bahri wa nabiyi Allab 1yas fi al-ardbi
wa nabiyi Allab Idvis fi al-sama’ ‘alaibim al-salatn wa salam. . .al-fatihab. . .

[7] tsuma ila hadrati jan i al-sababat wa al-tabi‘ina wa tabi‘ina wa man tabahum bi ihsani ila yawmi al-dini

wa jami’ al-awliya’ wa ‘wlama’ wa al-synhada’i wa al-salibina kbususan al-sheikh ‘Abdu al-Qadir al-]ailani
radiyaallah ‘anbum. . .al-fatihab. ..
[8] tsuma ila hadrati jami’ al-awliya’ fi baladi Indonesiya wa bilakbasi jami’ sunan2
wali sanga ajmai’n. . .al-fatihab. ..
(9] tsuma ila hadrati jami’ masyayikbina wa masyayikh masyayikhina wa nu‘alimina wa muajizina
khususan ila hadrati al-sheikh Dalhar Watn Congol Magelang al-Sheikh Margugi Romdiy Girilaya,
Yogyakarta wa ila hadrati al-sheikh ‘Abd al-Hamid ‘Utsman Kajoran Magelang
radiyaallah ‘anbum. . .al-fatihab. ..
[10)wa dla hadrati mnasisiy nahdbati al-nlamai hadrati al-sheikh Kiyahi Hasyim Asy ari,
al-sheikh kiyahi Wahab Hasbullah al-sheikh kiyabi Bisri Syansuri. . .al-fatihab. . .
[11) menghadap qiblat
as-salammn ‘alaikum ya awliya Allah..Nugaba'..ya Nugaba 3X... aghisina 3X. .. al-fatihab...

menghadap selatan

as-salammn ‘alaikum ya awliya Allah..Nujaba’.ya Nujabd 3X. .. aghisina 3X... al-fatihab. ..
menghadap timmr

as-salammn ‘alaikum ya awliya Allah..Abdal...ya Abdal 3X. .. aghisina 3X... al-fatibah. ..
menghadap ntara

as-salammn ‘alaikum ya awliya Allah..Akbyar..ya Akbar 3X... aghisina 3X. .. al-fatihab. ..
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menghadap atas
as-salammn ‘alaikum ya awliya Allah.. Tmra’.ya Tmrd 3X. .. aghisina 3X... al-fatihab. ..
menghadap bawab
as-salammn ‘alaikum ya awliya Allah..Ghawts..ya Ghawts 3X... aghisina 3X... al-fatibab. ..
memntar kesenna arah (3X)
as-salamn ‘alaikum ya awliya Allah..Rijal Allab..ya Rijal Allah 3X. .. aghisina 3X. .. al-fatihab. ..
kembali menghadap giblat
[12] dilanjutkan membaca
adzan. . .1X (bersama)
igamat. . .1X (bersama)
surah Qurais. ..9X
ayat al-kursi surat al-ikblas al-muawidatain .. 1X
rabbana atina min ladunka rahmat wa hayi’lana min amrina rasyada...1X
rabbana atina fi al-dunya hasanah wa fi al-akhirati hasanah waqina ‘adaba al-nar
1X
[13] al-dw’@’
lak kdfi Muh din, wabarakati Mubammadin, wakaramati Mubammadin,
wasiwaki Mubammadin, birahmatika ya arbama al-rahimin, Allabu latifiin, Allabu hafidin,
allabu gadimiin, allabn qadirin, azaliyin, hayin, gaynmiin, layandm
[14) Gbada allab rijalallab. . .aghitsuna liajliallah
wakuni ‘awndanalillah. . . asa nakhda bifadblillah
waya aqtab wayaanjab. . .waya sadat waya abbab
wantum ya uwlil al-bab. . .1a'law wansnrilillah
[15) Amalan ini dijjazabkan oleh K H. Abdul Hamid Utsman kepada tiga putranya:
(1) KH. Amin Kajoran, (2) KH. Bagoh Kajoran, dan (3) K.H. Gumilang Kajoran.
Kemudian, ketiganya mengijazabkan kepada para instrukinr dan kader PRPNU lainnya
dalam ijazab kubro yang diselenggarakan di Kajoran Magelang (2014),
Petanahan-Kebumen, Tebo-Jambi, dan di Gunung Lawn-Solo (2017).
Kemudian digjazabkan kembali secara kbusus kepada peserta PRPNU lanjutan 1
di Kajoran pada 5-6 Jumadil Awal 1440 H/11-13 Januari 2019 M.
Dan digjazabkan pula oleh K.H. Zabidi bin K.H. Marzugi di Goa Selarong 24 Jumadil Akbir 1440 FH/ 31 Maret 2019.
Belian-belian mengizinkan wirid ini untuk diamalkan dalam setiap PKPNU atan dalam kegiatan lainnya.
[16]) mengingat semakin gentingnya keadaan maka wirid ini diamalkan dalam setiap menjelang ba'‘iat PKPNU
[17] Al-fagir H. Abdul Mun‘im DZ (Koordinator Nasional PKPNU).
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Amalan ini dijazahkan oleh K.H. Abdul Hamid bin Utsman Kajoran kepada ketiga putranya: (1) K.M. Amin
ajoran, (2) K.H. Bagoh Kajoran, dan (3) K.H. Gumilang Kajoran.

Kemudian, letiganya mengijazahkan kepada para Instruktur dan tader PKPNU lainnya dalam ijazah
kubro yang diselenggarakan di Kajoran-Magelang (2014), Petanatan-Kebumen, Tebo-lsmbi, dan di
Gunung Lawu-Salo (2017), kembal Kkhusus k PKPNU Lanjutin
I, di Kajoren pada 5-6 lamedil Awwal 1440 W/11-13 Januarl 2019 M. Dan dijazahkah puls oleh KM.
Zobidi bin KH. Marzugl di Goa Selarong 24 Jumadil Akhir 1440 H/31 Maret 2019 M. Beliau-beliau
mengizinkan wirid ini ustuk diamakan dalam setiap PKPNU atou dalem kegiatan lainnya.

Mengingat semakin gentingnya keadazn maka wirid Inl diamalkgn dalam setiap mejelang |
taiat PKPNU, \—&/ﬂ;‘;’ [
Alfagir H. Abdul Mun'im DZ J

{Koordinator Nasional PKPNU)
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Translation and Commentary
[1] the title of script is the Wirid W alikutuban.

In the context of Javanese Muslims, there are several words frequently used
together to refer to an Islamic devotional text and how it is performed
congregationally or solitarily. The words include /izb (pl. abzab), wird (pl. awrad),
ratib (pl. rawatib), and dhikr (pl. adbkar), which are commonly considered among
Muslims to all be synonymous. The term dhikr (pl. adbkar) literally means
remember or recollect and is the generic name for a spiritual devotional practice
that is performed by Muslims in daily lives. Dhikr is either a set of liturgical
devotions that are performed through mentioning or invoking a name in Arabic
basic syntax, or it is a fixed formulaic expression which usually is taken from
Quranic verses (Cf. Padwick, 1961:13; Gardet, 2012). The dhikr is either uttered
out loudly (ja/i) or in silently (£hafi). These devotional texts for remembering God
have been developed in several Zarekats, as can be observed from devotional texts
composed by the leaders(sheikh) of Sufi brotherhood. A collection of devotional
texts is called @hzab which literally means band or group. A composition of dhizkr
by the great Sufi saints has flourished immensely since the Mamluk Sultanate of
Egypt and Syria (648-922/1250-1517) (Bauet, 2005:106; McGregor, 2013:201).
Subsequently, ahzab texts have been institutionalized and canonized within Sufi
paths that emerged in Medieval Egypt during the formative period (McGregor,
2004:31-35). Thenceforth, ahzab texts were likely brought to Southeast Asia by
the Islamic preachers who spread Islamic mysticism over the Southeast Asia
island in the sixteenth century.

The performers of ahzab were originally affiliated with certain zarekat after
the pupils of zarekats were given authorization (fazah) issued by their spiritual
masters (sheikh). McGregor (2013:201) has classified ahzab as “supererogatory
petitionary prayer compositions”. Due to the central position of @)zab among the
Sufi paths, each zarekat has a hizh formula which is performed collectively by its
members either in Islamic boarding schools (pésantren), at Sufi shrines, or privately
in their own homes. The litany of the sea (bizb bahr) and the invocation for inviting
unseen help (bizh nasr) as composed by Abu al-Hasan al-Shadhili (d. 656/1258)
as the founder of Shadhiliyyah path (Mackeen, 1971:4806) are well known works
among the members of Shadhiliyyah Sufi path. These abzab are recited by the
members of the Shadhiliyyah zarekat after one of the five-times obligatory daily
prayers (salaf). The most suitable time to recite 4izb babr, for instance, is after the
morning prayer (subh) McGregor, 1997:263).

In addition to /izb, there is the ratib which is a prayer book comprised of
a collection of Quranic verses, an admiration of Allah and the Prophet, and an
invocation “which the authors claim to have been recommended by the Prophet
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in some of his sayings” (Abdullah, 2009:51). The compositions of yizb (pl. ahzab)
and ratib (pl. rawarib) to share some resemblances. Both are mostly composed
from an excerpts of Qur’anic verses and several disconnected letters (a/muqat'ar).
The reading of the ra#ib in the Malay world was first introduced by Hadhrami
migrants (sing. habib, pl. habaib), who often claimed to be descendants of the
Prophet Muhammad. Rda#b authorship is often attributed to Hadhrami Islamic
preachers, such as Ratib al-Haddad, Ratib al-‘Attas, Ratib al-Kaf. Compilations of
ratib books have been published by ritual groups (majlis taklim ot majlis dzikir'®)
and are normally written in the Arabic script. These devotional texts that are
performed at certain times during the days are called wird. Performing of ahzab
texts was much more developed in Java than performing ratib (pl. rawatib). Along
with the increasing number of Hadhrami descendants who have become Islamic
preachers, the ratib (pl. rawatib) performances are gradually increasing in
contemporary Java.

The litany of the sea (bzzb bahr) and the invocation inviting invisible help
(bizh nagr) are the most popular hizh'“texts among the NU members and are
recited whenever they have specific goals they want to achieve. This means that
these texts are also widely available and easily accessible for non-followers of
tarekats. Both texts along with other a)zab texts are circulated widely among NU
members. For example, a printed edition of the book of jizb mustajab (a
compilation of efficacious prayers) by Talhis ( n.d.) is widely circulated among
NU members.

The term wird (pl. awrad) refers to set of supererogatory personal devotions
performed at specific times, usually at least once during the day or at night (Deny,
2024). I also found a different usage of the wird in Sérat Wirid Hidayat Jati which
carries a sense of mystical knowledge. However, the term of wzrd is seldomly used
by NU members when they perform the Walikutuban,.

[2] the Walikutuban is usually performed for specific purposes, for
instance, in the face of precarious situations threatening oneself or
the society or country (see chapter 5 through 7).

[3] in the name of God, the merciful, the compassionate
[4] may Allah accepts our repentance

The meaning of aibuwna ila Allah is similar to the expression of seeking
God’s forgiveness (istighfar). It stems from the word Zba ‘to repent, to return’ or
tawba ‘repentance’. I witnessed participants performing the song of seeking God’s

>

162 Majlis (pl. majalis) is the noun form of the verb jalasa ‘to sit down’ or by extension ‘to sit’, “to hold a session”
(Gilliot, 2012). When the word majlis is combined with dhikr, the meaning is a session in which a charismatic
cleric is giving his admonitions. An extensive study on the Majlis Dzikir ritual groups in East Java was done
by Zambhari (2010).

163 There are many texts in Leiden Library containing Hizb bahr, namely Or. 1335 (8), Or. 1547, and also Hizb
ALY amani Ot. 7038, Or. 8781.
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forgiveness when I participated in the Walikutuban in Depok, in 2021 before the
ritual begin. The format of the song normally alternates between the song of
supplication (or several other songs of prayers) and the song of blessings for the
Prophet Muhammad (sa/awatan) which both were vocalized in either Javanese or
Arabic or mix of Javanese and Arabic. This song, popularly known as singiran or
$y %ran, is a promotion of didactic moralistic character (Wieringa, 2006:90-96). The
song was quite new and I had not heard it before attending this ritual in Depok.
The lyrics are as follows:

astaghfirillah al-‘azin

I seek forgiveness from Allah, the Almighty
astaghfirillah al-‘azin

I seek forgiveness from Allah, the Almighty
astaghfirillah al-‘azim innalaba ghafurahin:

I seck forgiveness from Allah, the Almighty. And indeed, Allah is forgiving
and merciful.

Allah, Allab, kula nymwyun ngapura
Allah, I ask for forgiveness from you.
Gusti Allah kula nynwun ngapura

O my Lord, I ask for forgiveness
sekathabe dosa kula

for all my sins

dosa ingkang agéng kang kélawan ingkang alit
the big sins and also the small ones’
boten wonten ingkang sagéd ngapura

no one can grant forgiveness

boten wonten ingkang sagéd ngapura

no one can grant forgiveness

liyane kang maha agung

except the Almighty one

sing ngratoni sékathabe para ratu

who governs all the kings

iya thku Allah asmane

indeed His name is Allah

iya thku Allah asmane

indeed His name is Allah
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[5] to the presence of the Prophet Muhammad, peace and blessings

of Allah be upon him...recite alfitihab. ..

[6] to the presence of his wives, his kin, his descendants, and the
people of his distinguished household, and all of his brothers,
prophets, messengers, selected prophets, and angels near to Allah’s
throne. To the presence of the Prophet Khidir Balya bin Malkan in
the sea, and the Prophet Ilyas on earth, and the Prophet Idris in the
sky, peace and blessings of Allah be upon them...recite alfatihab...

[7] next, to the presence of the brethren of the prophets, his
forefathers, the successors and the successors of the successors, and
goodness be with them up to the day of judgement, the saints, the
clerics, the martyrs, the pious ones, especially for Sheikh Abd al-Qadir
al-Jailani. May Allah be with them...recite aifatibab. ..

[8] next, to the presence of the saints of Islam in Indonesia, especially
the Nine of saints (Wali Sanga) recite al~fatihab. ..

[9] next, to the presence of our sheikhs, our gurus of our teachers
who issued the authority for performing the Walikutuban, especially:
Sheikh Dalhar from the district of Watu Congol in Magelang, Sheikh
Marzuqi Ramli from the hamlet of Girilaya at Yogyakarta, and Sheikh
Abd al-Hamid Usman from the district of Kajoran at
Magelang. . .recite al~fatipab. ..

[10] to the presence of the founding fathers of Nahdhatul Ulama:
Kyai Hasyim Asy‘ari, Kyai Bisri Sansuri, and Kyai Wahab
Hasbullah...recite a/~fatipab. ..

Points [5] to [10] are about seeking a way to contact God through the
prophets and the Saints. This ritual for mentioning the names of the prophets
and the saints is widely known as zawasulan by Javanese Muslims. It comes from
the Arabic word wasila (N) which is used twice in the Quran (5:34 and 17:57) and
means “seeking means of access to God” (Padwick, 1961:37-38). The invocation
ritual of calling the figures who are considered mediators (wasilah) between the
devotees and God is commonly performed by Javanese Muslims. It is performed
at grave visits and in other ritual settings such as slamzetan, a ritual meals, and ritual
gatherings to recite ‘Abd al-Qadir al-Jilani (d.561/1166)’s book hagiography,
which is known as manakiban (Millie, 2008:107, 2009:101). The tawassu/is popular
in Java, according to Millie (2008:107), because “the invocation is easily applicable
for diverse settings while retaining its basic syntax”. The prayer of mediation is
commonly performed by Javanese Muslims in several rituals, for instance in zah/i,
an activity of reading some selected verses of the Quran. Normally, the yasin
chapter and phrase /i ilaba illa llah (tablil) are uttered in order to commemorate



191

one’s ancestors or recently deceased loved ones. The flexibility and multivocality
contained in the Zawassul ritual allow the practitioners to adapt the formula of the
tawassul to multiple rituals’ settings. The Zawassul has also becomes a core ritual in
several farekats. Most Sufi rituals are started by performing the zawassul. Through

the prophets and the saints, the devotees’ supplication and devotional rituals will
reach the throne of God.

The Walikutuban also starts with the fawassul ritual. The imam of the
Walikutuban performs the fawassul/ ritual by mentioning figures from the eatly
history of Islam in the Arabic peninsula and Indonesia in order to obtain their
blessings. The leader utters the fawassulan in Arabic and performed it from
memory. These figures were considered the mediators (wasilah) between the
devotees and God. The zwdm guides the participants in performing the fawassul
ritual by reciting the basic syntax as reflected in points five to ten. The figures
mentioned by the zzam of the ritual all belong to the early history of Islam, first
and foremost, the Prophet Muhammad and his companions. They also
mentioned three prophets who are believed to each have a mystical territory in
three areas: the Prophet Khidir Balya bin Malkan who has mystical supremacy
within the sea, the Prophet Ilyas who has mystical supremacy over the earth, and
the Prophet Idris who has mystical supremacy over the sky. In addition to those
three prophets, the zzdm also mentions the Wali Sanga, the saints of Java who are
perceived as Islamic preachers in the northern coastal area of Java in the fifteenth
century.

The imam also mentions figures (three gurus) who issued (w4 ajizin) the
authority who are believed to hold the chains of transmission of the Walkkutuban
in present-day Java: Sheikh Dalhar from the Watu Congol district of Magelang,
Sheikh Marzuqi Romli from the Girilaya district of Yogyakarta, and Sheikh Abd
al-Hamid ‘Usman from the Kajoran district of Magelang. These figures play a
significant role in preserving the Walikutuban in the present-day (see chapter six).
The imam then mentions the founding fathers of Nahdhatul Ulama: Kyai Hasyim
Asy‘ari, Kyai Bisti Sansuri, and Wahab Hasbullah. The z#am on some occasions
have improvised during the ritual by adding local mystical figures who were
considered guarding spirits (dhanyang) of the local areas and the ancestors (cka/
bakal)'** of the village that the ritual was performed in. I also observed an imdinm
mentioning Sultan Agung Hanyakrakusuma, the King of the Mataram kingdom
in seventieth-century Java, and Raden Patah, the leader of the Demak Islamic
sultanate in fifteenth-century Java. In a nutshell, the historical and mystical figures
in Java, who were mentioned hierarchically at the beginning of the Walikutnban
are considered to be mediators between the participants and God. In Walikutuban

164 See Chambert-Loir (2002:132-133).
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rituals, the participants believed that through these mediators, they would obtain
blessings and help.
[11] facing the west (gzblar)
peace be upon you O the Nuqaba’ saint...three times
facing south
peace be upon you O the Nujaba’ saint... three times
facing east
peace be upon you O the Abdal’ saint... three times
facing north;
peace be upon you O the Akhyar saint... three times
facing the sky;
peace be upon you O the Imra’ saint. .. three times
facing the earth;
peace be upon you O the Ghaws saint... three times
facing the cardinal points
peace be upon you O the Rijal Allah saint... three times

I have discussed the body orientation of the participants in chapter seven.

[12] Continuation of the reciting of several prayers
performing an Islamic call to public prayer (adzan)
the second call to public prayer (igamat)

chapter 106 (surah Quraish)

chapter 2 verse 255 renowned as ayat al-kursi ‘throne verse’ is recited one
time.

chapter 112 (surah al-ikhlds) is recited one time.
chapter 113 (surah al-falaq) is recited one time, and

chapter 114 (surah al-nas) is recited one time as well.

The last two chapters of the Quran (113 and 114) are popularly known as
al-muawidatain “verses of shelter’.

chapter 18 (a/-Kahfi) verse 10: “Our Lord!, give us mercy from Thy
presence, and shape for us right conduct in our plight” (Pickhtall, 1953:213).

chapter 2 (al-Bagarah) verse 201: “Our Lord! Give unto us in the world that
which is good and in the Hereafter that which is good, and guard us from doom
of Fire” (Pickhtall, 1953:51).

[13] the prayers
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O Lord, the Prophet Muhammad is enough for us, because of his blessings,
his dignity, his tenacity, please give us your blessings, and admit us into your
mercy. You are the most merciful of those who show mercy. Allah is the subtle
one, the preserver, the pioneer, the most powerful, the everlasting, the ever-living,
the watchful (sleepless).

Points [12]-[13] contain several prayers that are recited by the devotees
respectively. The participants start to recite them after they finish rotating their
bodies to the seven cardinal points. Most of prayers are taken from Quran.

[14] ‘bada allah rijalallah

aghitsuna lajliallah

O the servants of God, O the Poles of the Saints
please come and help us for the sake of God

wakuni ‘awnanalillah
‘asd nakhda bifadhlillah
your presence is needed to help us,

may our goals be achieved by the blessing of God

ala al-kafi salatuallah

ala al-syafi saldamunllah

may God be sufficient for us (because of) the blessing of God
all diseases will be gone

bimuhyi al-dini khalisna

min al-babhyai ya allah

O the pole of the saints, Sheikh Abdul Qadir Jailani please come and help us,
(save us) from our precariousness O my God

wayd aqtab waydanjab

waya sadat waya ahbab

O the Poles of the Saints, the nobles

O lords, O lovers of God

wantum ya uwlil al-bab

ta’law wansurilillab

you are the cleverest men

please come and help us

saalnakum saalnakum

waliznlfd rajawnakum
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I am asking for help from you

because of your closeness to the throne of God
wafiamrin qasadnakum
fasynddii ‘azmakumiillab

in our troubling circumstances

1 am asking for help from you, for the help of God
faydrabi bisadati

tahaqaqli isyarati

O my God because of your saints

your help is becoming true

‘asd ta’ti bisyarati

wayasfuw waqtunalillah

may our happiness will come

our time to welcome you has arrived

bikasyfi al-hujbi an ‘aini

waraf 7 al-baini min bayni

because my eyes are opened

and because the barriers are removed

watamsi al-kaifi wa al-aini
binuwri al-wajhi yaallah
because of the barrier between me and you,

because of the light from your face, my God

salatu allabi mawlana

ala man bi al-huda jana

may the blessing of God be upon him (Muhammad)
who guided us in the right path

waman bi al-hagi awlana
syafi’ al-kbalgi inda Allah
he who entrusted us with his true teachings

all the mediators for all human beings in throne of God.

After several supplications are recited by the participants, the Walikutuban
is ended by singing the Qagidah Rijalallah or Qasidah ‘lbadallah (a song for the
friends of God). Participants performed the gasidah from memory since it is a
widely known among the members of the NU. Owing to the central position of
the Poles of the Saints, in invoking their help, the names of the Wali Kutub are
often mentioned in the lines of the gasidah. The gasidah lines are conventionally
divided into a halflines form, where their written forms are separated when a word
crosses into the caesura. The first of the two halflines rhyme corresponds to the
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rhyme of another line. The same rhyme is used throughout the rest of the poem,
but only remain in the second halflines. The gasidah'® composition closely follows
the metrical pattern of Arabic poetry (bahar) and the science of Arabic prosody
(al-ilmu al-‘arnd) (Maling, 1973:9-10). Numerous Poles of the Saints’s names are
found in this gasidah. They are Agtab (Poles), Anjab (nobles), sadat (lords), ahbab
(the lovers of God), and uwli al-bab (the cleverest). By invoking the names in
chanting the gagidabh, the devotees hope to relieve their problematic circumstances
and to make their goals come true.

[15] The authorization for performing the Walikutuban was issued by K.H.
Abdul Hamid to his three sons (1) K.H. Amin Kajoran, (2) K.H. Baqoh
Kajoran, and (3) K.H. Gumilang Kajoran. They then gave the authorization
to perform the ritual to the instructors of the PKPNU and the other cadre
organizations in the NU who were involved in the massive authorization
program which was held in Kajoran-Magelang (in 2014), in Petanahan-
Kebumen, in Tebo-Jambi, and in the area of Lawu mountain in Solo (in
2017). They then gave the authorization to perform the ritual specifically to
the advanced of the participants at PKPNU training in Kajoran, Magelang
on 5-6 Jumadil Awal 1440 AH/11-13 January 2019 AD.

K.H. Zabidi bin K.H. Marzugqi also gave the authorization to perform the
ritual to the instructors of the PKPNU and the cadres of the NU at Goa Selarong
on 24 Jumadil Akhir 1440 AH/31 March 2019 AD. They also gave permission to
perform the ritual in every single subsequent PKPNU training. For more
information on the transmission of Walikutuban see chapter six.

[16] Concerning on the precarious situation (the NU being under threats),
the Walikutuban ritual should be performed at the oath of allegiance for
the new initiates of the NU.

I have extensively discussed the perception of the NU being under threats
in chapter five.

[17] At the end of the script of the Wirid Walikutuban, the signature of KH.
Abdul Mun‘im DZ is written in blue ink.

165 'The characteristic of the Arabic poetic form is monorhymed ode which is well-known as Qasidah Sperl
(1989:216). It may also contain a combination of different thematic poetic units (e.g. Wasf (descriptive poetry
or descriptive sections of a gasidabh), madih the panegrical section of gasidah). Sumi (2004) gave attention to the
Qasidab elements in the Western perspective. Even though the participants did not know well the poetic
convention element of Qasidah, they can performed it properly in unison.






Bibliography

A. Select Manuscripts and Dutch Archival Sources Consulted

Al. Manuscripts

LUB Or 7576-7588: Notes of Mas Malang Yuda

LUB Or 7473: Notes by Snouck on Mas Malang Yuda’s collections

LUB Ot 7581: Kitab Wali Kutub from Notes of Mas Malang Yuda

LUB Ot 6553: Serat Lélampabanipun Mas Somarédja ing Wanarédja (a travel
account of Mas Somarédja at Wanarédja)

LUB Or 3180: Sérat Sana Sunu

LUB Or 7025: Sufi compendia attributing to Sheikh Yusuf Al-Maqassari

A2. Dutch Colonial Archives
1. Bijlagen van het verslag de handelingen van de Tweede Kamer der staten-general
1887-1888. Bijlage C Coloniaal Verslag van 1887

2. BELASTINGEN.Perdikan desa’s vrijdom van land-rente no 4028. Register
van de Gronden bedoeld bij Alinea C van artikel 1 der Ordonnancie van 11
December 1872, Staatsblad No. 219a. Gearresteerd bij art, 1 van het besluit van
26 September 1874, No. 27. Mij bekend: De Gouvernement secretaris, SEMLER.

3. National Archief, Den Haag, collective 100 C. Pijnaker Hordijck, 1867-1908,
nummer teogang 2.21.091.03, inventarisnummer 112.

4. National Archief, Den Haag, Ministerie van Kolonién, nummer toegang 2.10.02,
inventarisnummer 4025, 3 February 1887

5. National Archief, Den Haag, Ministerie van Kolonién, nummer toegang 2.10.02,
inventarisnummer 6168, 27 October 1886

6. Rapport Omtrent het onderzoek naar de onvang en de leer van Mobhamedaansche Secten in de
Residentie Banjoemas in National Archief, Den Haag, Ministerie van Kolonién,
nummer toegang 2.10.02, inventarisnummer 6471, 1889 (mailrapporten).

A3. Dutch Newspapers
De Locomotief Ao. 1886 No 82, Donderdag 8 April 1886 (Leiden University Collection)

B. Authort’s Collection

Recordings on Walikutuban at Pasuruan, 2021, and album of Pendidikan Instruktur Wilayah
(PIW), Depok, 2021.

C. Publications and Dissertations

Abdullah, A. R. T. (2009). Arab Hadhramis in Malaysia: Their Origins and Assimilation
in Malay Society. In The Hadbrami Diaspora in Southeast Asia ldentity Maintenance or
Assimilation? (pp. 45-56). A. 1. Abushouk & H. A. Ibrahim (Eds.), Leiden, Boston:
Brill.



198

Al-Attas, S. M. N. (1970). The Mysticism of Hamzah Fangiri. Kuala Lumpur: University of
Malaya Press.

Akkach, S. (2005). Cosmology and Architecture in Premodern Islam: An Architectural Reading of
Mystical Ideas. New York: State University of New York Press.

Al-Din al-Suyuty, J. (2021). The Rank of Saints in Iskam: Hadiths on the Quth, Awtad, Nujaba
& Abdal. A. al-Ghumari & R. Jameer (Eds. and Trans.). Singapore: Wasila Press.

Algar, H. (2012). Nakshabandi. In Engyclopacedia of Isiam, Second Edition. Leiden, Boston:
Brill.
Ali, A. S. (2008). Pergolakan di Jantung Tradisi: NU yang saya amati. Jakarta: LP3ES.

Ali, A. S. (2012). Ideologi Gerakan Pasca-Reformasi: Gerakan-Gerakan Sosial-Politik dalam
Tinjanan ldeologis. Jakarta: LP3ES.

Ali, A. S. (20149). Al-Qaeda: Tinjanan Sosial-Politik, 1deologi dan Sepak Terjangnya. Jakarta:
LP3ES.

Ali, A. S. (2014b). Pancasila in the War of 1deology. Y ogyakarta: Center for Pancasila Studies,
Universitas Gadjah Mada.

Ali, A. S. (2014c). Statemen PBNU Menyikapi Munculnya Kembali Isu PKI: meluruskan
sejarah. In Benturan NU-PKI 1948-1965. Jakarta: Pengurus Besar Nahdhatul Ulama
(PBNU).

Arifianto, A. R. (2019). Is Islam an Increasingly Polarizing Political Cleavage in
Indonesia? What the Recent Election Shows. Retrieved November 8, 2020, from
https:/ /www.brookings.edu/blog/ordet-from-chaos/2019/04/25 /is-islam-an-
increasingly-polatizing-political-cleavage-in-indonesia/

Arps, B. (1992). Tembang in Two Traditions: Performance and Interpretation of Javanese Literature.
London: School of Oriental and African Studies (SOAS).

Arps, B. (1996). The Song Guarding at Night: Grounds for Cogency in a Javanese
Incantation. In Towards an Anthtropology of Prayer: Javanese Ethnolinguistic Studies/ 1 ers
une anthropologie de la pricre: études ethnolinguistiques javanaises (pp. 47-113), S. C.
Headley (Ed.), Aix-en-Provence: Publications de 'Université de Provence.

Arps, B. (2009). Osing Kids and the Banners of Blambangan: Ethnolinguistic Identity
and the Regional Past as Ambient Themes in an Fast Javanese Town. Wacana, 11
1), pp. 1-38.

Arps, B. (2016). Tall Tree, Nest of the Wind: the Javanese Shadow-play Dewa Ruci Performed by Ki
Anom Soeroto: A Study in Performance Philology. Singapore: NUS Press.

Arps, B. (2017). Flat puppets on an Empty Screen, Stories in the Round: Imagining Space
in Wayang Kulit and the Worlds beyond. Wacana, 17(3), 438-472.

Arps, B. (2018). Drona’s Betrayal and Bima’s Brutality: Javanaiserie in Malay Culture. In
Traces of The Ramayana and Mabhabbarata in Javanese and Malay Literature (pp. 58-98).
Ding Choo Ming and Willem van der Molen (Eds.), Singapore: ISEAS-Yusof
Ishak Institute.

Arps, B. (2019). The Benefits of Purity in Amarta and Surakarta: The Shadowplay of
Bima Suci, 1817-1818. In Transformation of Religions as Reflected in Javanese Texts (pp.
77-102). Yumi Sugahara and Willem van der Molen (Eds.), Tokyo: Research of
Institutes of Languages and Cultures of Asia and Africa, Tokyo University of
Foreign Studies.



199

Arps, B. (2020). Kepekaan Filologis untuk Pengkajian Budaya. Manuskripta, 10(2), pp.
177-191.

Arps, B. (2023). The Hamza Affect: Feeling as a Moving Force in the Asian-Islamic Epic.
In Storied Island: New Explorations in Javanese Literature (pp. 96—125). Ronit Ricci
(Ed.), Leiden, Boston: Brill.

Azra, A. (1999). Opposition to Sufism in the East Indies in the Seventeenth and
Eighteenth Centuries. In Islamic Mysticism Contested: Thirteen Centuries of Controversies
and Polemics (pp. 665-6806). Frederick de Jong and Bernd Radtke (Eds.), Leiden,
Boston: Brill.

Azra, A. (2004). The Origins of Lslamic Reformism in Southeast Asia: Networks of Malay-Indonesian
and Middle Eastern in The Seventeenth and Eighteenth Centuries. Honolulu:
Allen&Unwin, University of Hawai'i Press.

Bauer, T. (2005). Mamluk Literature: Misunderstandings and New Approaches. Manlnk
Studies Review, 9( 2), pp. 105-132.

Bauman, R. (1986). Story, Performance, and Ewvent: Contextual Studies of Oral Narrative.
Cambridge: Cambridge University Press.

Bashumail, M. A. (1997). The Great Battle of Badr. New Delhi: Islamic Book Service.

Bashir, S. (2011). Sufi Bodies: Religion and Society in Medieval Islam. New York: Columbia
University Press.

Beal, P. (2008). Mise-en-page. In a Dictionary of English Manuscript Terminology 1450—2000.
New York: Oxford University Press.

Behrend, T. E., & Feinstein, A. H. (Eds.). (1990). Museun Sonobudeyo, Y ogyakarta. Jakarta:
Djambatan.

Beckstein, M. (2017). The Concept of a Living tradition. Ewurgpean Journal of Social Theory,
20(4), pp. 491-510.

Berg, L. W. C. van den (1883). Over de devotie der Nagsjibendijah in den Indischen
Archipel. Tidschrift voor Indische Taal-, Land-, en V'olkenkunde, pp.158—175.

Berg, L. W. C. van den (1886). Het Mohammedaansche godsdientonderwijs op Java en

Madoera en de daarbij gebruikte Arabische Boeken. Tjdschrift voor Indische Taal-,
Land-, en V'olkenkunde, pp. 518-555.

Brakel-Papenhuijzen, C. (1992). The Bedhaya Court Dances of Central Java. Leiden, New
York, Kéln: E.J. Brill.

Bruinessen, M. van. (1987). Review of Ann Kumar, The Diary offavanese Muslim.
Bijdragen tot de Taal-, Land- en 1/ olkenkunde, 143, pp. 374-376.

Bruinessen, M. van. (1992). Tarekat Nagsyabandiyah di Indonesia: Survei Historis, Geografis, dan
Sosiologis. Bandung: Penerbit Mizan.

Bruinessen, M. van (1994a). Najmuddin al-Kubra, Jumadil Kubra and Jamaluddin al-
Akbar: Traces of Kubrawiyya Influence in Eatly Indonesian Islam. Bijdragen Tot de
Taal-, Land- en Volkenkunde | Journal of The Humanities and Social Sciences of Southeast
Asia, 150(2), pp. 305-329.

Bruinessen, M. van. (1994b). The Origins and Development of Suff Orders (Tarekal) in
Southeast Asia. Studia Islamika, 1(1), pp. 1-25.

Bruinessen, M. van. (2015). In the Tradition or Outside?:Reflection on Teachers and
Influences. A~Jami‘ab: Journal of Islamic Studies. 53 (1), pp. 53-103.



200

Bruinessen, M. van. (2017). Wahab Chasbullah. In Engyclopaedia of Isiam, 3rd ed. (pp. 154—
1506).

Bruinessen, M. van. (2020). Kholil Bangkalan. In Encyclopaedia of Islam, Three. (pp. 96-97).

Boogert, J. van den. (2017). The role of Slametan in the Discourse on Javanese Islam.
Indonesia and the Malay World, 45 (133), pp. 352-372.

Boogert, J. van den. (2015). Rethinking Javanese Isiam: towards New Descriptions of Javanese
Traditions. Doctoral Thesis, Leiden University.

Bourchier, D. M. (2019). Two Decades of Ideological Contestation in Indonesia: From
Democratic Cosmopolitanism to Religious Nationalism. Journal of Contemporary
Asia, 49 (5), pp. 711-733.

Bowker, J. (2003). ‘Abd al-Karim al-Jili. In The Concise Oxford Dictionary of World Religions.
Oxford: Oxford University Press.

Burhani, A. N. (2012). Al-Tawassut wa-1 I‘tidal: The NU and Moderatism in Indonesian
Islam. Asian Journal of Social Science, 40 (5-06), pp. 564-581.

Carey, P. B. R. (1975). A further note on Professor John’s “Gift addressed to the spirit
of the prophet.” Bijdragen Tot de Taal-, Land- En 1V olkenkunde | Journal of the
Humanities and Social Sciences of Southeast Asia, 131(2), pp. 341-344.

Carey, P. B. .R (1987). Satria and Santri. Some Notes on The Relationship Between
Dipanagara’s Kraton and Religious Supporters During the Java War (1825-30). In
Dari Babad dan Hikayat sampai Sejarab Kritis: Kumpulan Karangan Dipersembabkan
kepada Prof. Dr. Sartono Kartodirdjo (pp. 271-318), A. 1. T, H. . Koesoemanto, D.
Hardjowidjono, & D. Suryo (Eds.), Yogyakarta: Gadjah Mada University Press.

Carey, P. B. R. (2008). The Power of Probecy: Prince Dipanegara and the End of an Old Order in
Java, 1785-1855. Leiden: KITLV Press.

Carey, P. B.R. (2018). The Java War, 1825-0000: How the Memory of Diponegoro Becamse the
Inspiration for The Modern Indonesian Nationalist Movement (1908-1942). Jakarta: FIB,
UL

Chambert-Loir, Henri. (2002). Saints and Ancestor: The Cult of Muslim Saints in Java.
In The Potent Dead: Ancestors, Saints, and Heroes in Contemporary Java (pp. 132—140).
H. Chambert-Loir & and A. Reid (Eds.), Honolulu: Asian Studies Association of
Australia in association with Allen & Unwin and University of Hawai’i Press.

Chittick, W. C. (1989). Ibn al-’Arabi’s Metaphysics of Imagination: The Sufi Path of Knowledge.
Albany, New York: State University of New York Press.

Chittick, W. C. (1998). The Self-Disclosure of God: Principles of Ibn al-’Arabi’s Cosmology. Albany,
New York: State University of New York Press.

Chodkiewicz, M. (1993a). .An Ocean Without Shore: Ibn Arabi, the Book, and the Law. Albany,
New York: State University of New York Press.

Chodkiewicz, M. (1993b). The Seal of the Saints: Prophethood and Sainthood in the Doctrine of
Ibn Arabi. Cambridge: Islamic Texts Society.

Churchill, W. (1985). Watermarks in Paper in Holland, England, France, etc., in the X111 and
XVI Centuries and Their Interconnection. Nieuwkoop: De Graaf [Authorized reprint
of the edition Amsterdam 1935].

Christomy, T. (2008). Signs of the Wali: Narratives at the Sacred Sites in Pamijaban, West Java.
Canberra: ANU Press.



201

Dadoo, Y. & Rafudeen, A (Eds.).(2019). Spiritual Path, Spiritnal Reality: Selected W ritings of
Shaykh Yusuf of Macassar. Braamfontein:Unisa Press.

Darat, Muhammad Salih. (1990) [first printed in 1892). Majmuat al-Syari'ah. Semarang:
Taha Semarang,

Deny, F. M. (2024). Wird. In P. J. Bearman (Ed.), Encyclopedia of Islanr New Edition Online.
Leiden, Boston: Brill.

Dirdjosanjoto, P. (1999). Memelibara Umat: Kiai Pésantren-Kiai Langgar di Jawa. Y ogyakarta:
LKS.

Doel, W. van den. (2021). Swouck: Het Volkomen Geleerdenteven van Christian Snouck
Hurgronje. Amsterdam: Promotheus.

Drewes, G. W. J. (1925). Drie Javaansche Goeroe’s: Hun Leven, Onderricht en Messiasprediking.
Leiden: Drukkerij A. Vros.

Drewes, G. W. J. (1930). Sjamsi Tabriz in de Javaansche Haglographie. Tijdschrift voor
Indische Taal-, Land-, en 1V olkenkunde, 70, pp. 267-330.

Drewes, G. W. J. (1954). Een Javaanse Primbon uit de Zestiende Eeuw: Opniensy Uitgegeven en
Vertaald. Leiden: Brill.

Drewes, G. W. J. (1977). Directions for Travellers on the Mystic Path. Leiden: Brill.

Drewes, G. W. J. (1978). An Early Javanese Code of Muslim Ethics. The Hague: Martinus
Nijhoff

DuFour, T. (2022). Husser! and Spatiality: A Phenomenological Ethnography of Space. London,
New York: Routledge.

Ebstein, M. (2014). Mysticism and Philosophy in al-Andalus: Ibn Masarra, 1bn al-"Arabi and the
Lsma ‘ili Tradition. Leiden, Boston: Brill.

El Shamsy, A. (2013). The Canonization of Islamic Law: A Social and Intellectnal History.
Cambridge: Cambridge University Press.

El Shamsy, A. (2008). The Social Construction of Orthodoxy. In The Canbridge Companion
to Classical Islamic Theology (pp. 97-118). T. Winter (Ed.), Cambridge: Cambridge
University Press.

Erincin, S. (2021). Sufi Dance, Trance, and Psychophysical Performance: Transcultural
Elements in Jerzy Grotowski’s Theater. Dance Chronicle, 44(3), pp. 207-222.

Fadlan, M. N. (2015). Citra Pengasingan dalam Naskah Surat: Kajian atas Surat-Surat
Eyang Hasan Maolani, Lengkong. In Proceedings International Conference on Nusantara
Manuscripts: Exploring Nusantara Heritage by Mean of Manuscripts for Promoting the
Achievement of Human Civilizations (pp. 97-119). Zaenuddin & F. Amin (Eds.),
Pontianak: IAIN Pontianak Press.

Fasseur, C. (1975). Kultunrstelsel en Koloniale Baten: De Nederlandsche Exploitate van Java 1840-
1860. Leiden: Universitaire Pers Leiden.

Fathurrahman, O. (1999). Tanbib al-Masyi: Menyoal Wahdatul Wujud Kasus Abdurranf Singkel
di Aceh Abad 17. Jakarta: Penerbit Mizan.
Fathurrahman, O. (2004). Tarekat Syattariyyah: Memperkuat Ajaran Neosufisme. In

Tarekat-Tarekat Muktabarah di Indonesia (pp. 151-180). S. Mulyati (Ed.), Jakarta:
Kencana.



202

Fathurahman, O. (2011). Ithaf al-dhaki by Ibrahim al-Karani: A Commentary of Wahdat
al- Wujud for Jawi Audiences. Arhipel, 81(1), pp. 177-198.

Fathurrahman, O. (2016). Shattariyab Silsilah in Aceb, Java, and the Lanao Area of Mindanao.
Tokyo: Research Institute for Languages and Cultures of Asia and Africa, Tokyo
University of Foreign Studies.

Fealy, G., & Bush, R. (2014). The Political Decline of Traditional Ulama in Indonesia.
Asian Journal of Social Science, 42 (5), pp. 536-560.

Florida, N. K. (1995). Writing the Past, Inscribing the Future: History as Prophecy in Colonial Java.
Durham, London: Duke University Press.

Florida, N. K. (2012a). Javanese Literature in Surakarta Manuscript. 1ol 111: Introduction and
Manuscripts of the Karaton Surakarta. Ithaca, New York: Cornel University.

Florida, N. K. (2012b). Javanese Literature in Surakarta Manuscripts: Manuscripts of the Radya
Pustaka Musenm and the Hardjonagaran Library. Ithaca, New York: Cornell University
Press.

Florida, N. K. (2018). Shattariyya Sufi Scents: the Literary World of the Surakarta Palace
in Nineteenth-Century Java. In Buddbist and Islamic Orders in Southern Asia
Comparative Perspectives (pp. 153-184). A. M. Blackburn & M. R. Feener (Eds.),
Honolulu: University of Hawai'i Press.

Florida, N. K. (2019). Living in a Time of Madness: Last Days of Java’s Last Prophetic
Poet. History and Theory, 58 (4), pp. 86—106.

Florida, N. K. (2021). The Song of Samsu Tabriz in Ranggasasmita’s Suluk Acih. Wacana,
22 (3), pp. 596-616.

Frembgen, J. W. (2012). Dhamal and the Performing Body: Trance Dance in the
Devotional Sufi Practice of Pakistan. Journal of Sufi Studies, 1 (1), pp. 77-113.

Fokkens Jr, F. (18806). Vrije Desa’s op Java en Madoera. In T7jdschrift voor Indische Taal-,
Land-, en V'olkenkunde, 70, pp. 477-517.

Fuadi, M. A. (2021). Comparative Study of Manakib Nurul Burhani Book with Jawahirul
Maani and the Teachings of Sufism in the Book Hagiography. IBDA": Jurnal
Kajian Isiam Dan Budaya, 19 (2), pp. 243-265.

Gardet, L. (2012). Dhikr. In Engyclopaedia of Islam, Second Edition. Leiden: Brill.

Gardiner, N. (2017). Stars and Saints: The Esoterist Astrology of the Sufi Occultist
Ahmad al-Bani. Magz, Ritual and Witcheraft, 12 (1), pp. 40—065.

Gardiner, N. (2014). Esotericism in a Manuscript Culture: Ahmad al-Bini and His Readers
through the Mamliik Period. Doctoral Thesis, University of Michigan.

Gardiner, N. (2012). Forbidden Knowledge? Notes on the Production, Transmission,
and Reception of the Major Works of Ahmad al-Bani. Jourmal of Arabic and Islamic
Studies, 12, pp. 81-143.

Geertz, C. (1963). Agricultural Involution: The Process of Ecological Change in Indonesia. London:
University of California Press.

Gericke, J. F. C. (1901). Javaansch-INederlandsch Handwoordenboek. Vermeerderd en
verbeterd door Dr. A.C. Vreede, hoogleeraar te Leiden, met medewerking van Dr.

J. G. H. Gunning, ambtenaar voor de beoefening der Indische talen, Amsterdam:
Miiller; Leiden: Brill.



203

Gilliot, C. (2012). Introduction: Education and Learning in the Eatly Islamic World. In
Education and Learning in the Early Islamic World (pp. xiii-lix). C. Gilliot (Ed.),
Farham, Burlington: Ashgate Publishing.

Heawood, E. (1950). Watermarks Mainly of the 17th and 18th Centuries. Hilversum: The
Paper Publications Society [Monumenta Chartae Papyraceac Historiam
Illustrantia, vol. 1].

Hirtenstein, S. (2010). The Mystic’s Ka‘ba: the Cubic Wisdom of the Heart According to
Ibn “Arabl. Journal of The Mubyiddin Ibn *Arabi Society, 48, pp. 19-43.

Holle, K. F. (1886). Mededeelingen over de devotie der Nagsjibendijah in den Ned.
Indischen Archipel. T7jdschrift voor Indische Taal-, Land-, en 1 olkenkunde, pp. 67-81.

Hosain, Hidayet and Massé, H. (2012). Hudjwitl. In Encyclopaedia of Islam, Second Edition.
Leiden: Brill.

Hymes, D. (1968). The Ethnography of Speaking. In Reading in the Sociology of Language
(pp. 99-138). Joshua A. Fishman (Ed.), the Hague, Paris, New York: Mouton
Publishers.

Indriana, N. (2008). Meneropong Makna Spiritual Batik Jawa. Kabare: Mengerti Jogya Untuk
Semmna, pp. 16-18.

Institute for Policy Analysis of Conflict IPAC). (2019). Anti-Ahok to Anti-Jokow:: Islansist
Influence on Indonesia’s 2019 Election Campaign (15 March 2019; IPAC Report No.
55). Jakarta: IPAC

longh, J. de. (1934). Van Gelder Zonen 1784-1934. Vereenigde Koninklijke Papierfabrieken
de Firma van Gelder Zonen Amsterdam. Haarlem: Bohn.

Jasper, J. E., & Pirngadie, M. (1916). De Inlandsche Kunsnijverbeid in Nederlandsche Indié (I11):
De Batikkunst. Amsterdam: Door de Boek- & Kunstdrukketij v/h Mouton & Co.

Johns, A. H. (1965). The Gift Addressed to the Spirit of the Prophet. Canberra: The Australian
National University.

Johns, A. H. (1978). Friends in Grace: Ibrahim al-Karani and Abd al-Ra’uf al-Singkeli. In
Spectrum: Essays Presented to Sutan Takdir Alisjabbana (pp. 469—485).Udin S (Ed.),
Jakarta: Dian Rakyat.

Johns, A. H. (1998). The Qur’an in The Malay World: Reflections on ‘Abd Al-Ra’uf of
Singkel (1615-1693). Journal of Iskamic Studies, 9 (2), pp. 120-145.

Juynboll, G. H. A. (2012). Musannaf. Encyclopedia of Islam: A New Edition Online.
https:/ /teferenceworks-brill-
com.ezproxy.leidenuniv.nl/display/entries/ EIEO /SIM-5575.xml

Kadarisman, A. E. (2001). Some Phonology of the Qur’an. Babasa Dan Seni, 29(2), pp. 1—
31.

Kartodirdjo, S. (1960). The Peasants’ Revolt of Banten in 1888: Its Condition, Conrse and Sequel:
A Case Study of Social Movement in Indonesia. Leiden, Koln: °S-Gravenhage-Martinuss
Nijhoff.

Kartodirdjo, S. (1972). Agrarian Radicalism in Java: Its Setting and Development. In
Culture and Politics in Indonesia (pp. 71-1206). C. Holt (Ed.), Ithaca: Cornell University
Press.



204

Kartodirdjo, S. (1973). Protest Movement in Rural Java: a Study of Agrarian Unrest in the
Nineteenth and Early Twentieth Centuries. Kuala Lumpur, Jakarta: Oxford University
Press.

Khalili, Shabri Muhammad Khairi. 2015. Maratib al-wildyab fi al-fikri al-Safi “ al-aqtab wa
abdal  wa  al-awtad....”baina  al-nafi  wa  alishat.  In  his  blog
https://drsabtikhalil. wordpress.com

Koningsveld, P. S. van. (2015). Conversion of European Intellectuals to Islam: The Case
of Christiaan Snouck Hurgronje alias “Abd al-Ghaffar. In Muskims in Interwar
Europe: A Transcultural Historical Perspective (pp.88-103). B. Agai, U. Ryad, & M. Sajid
(Eds.), Leiden, Boston: Brill.

Kumar, A. (1982). The “Suryengalagan affair” of 1883 and its successors: Born leaders
in changed times. Bijdragen tot de Taal-, Land- en Volkenkunde | Journal of the
Humanities and Social Sciences of Southeast Asia, 138 (2), pp. 251-284.

Kumar, A. (1985). The Diary of |avanese Muslin: Religion, Politics and The Pésantren. Canberra:
Faculty of Asian Studies, Australian National University.

Kumar, A. (1997). Java and Modern Europe: Ambigions Encounter. Richmond: Curzon Press.

Laffan, M. F. (2003). Writing from the Colonial Margin: the Letters of Aboe Bakar
Djajadiningrat to Christiaan Snouck Hurgronje. Indonesia and the Malay World,
31(91), pp. 356-380.

Laffan, M. (2005). The Fatwa Debated? Shura in one Indonesian Context. Islamic Law and
Society, 12(1), pp. 93—122.

Laffan, M. (2007). Notes on Jawi Printing and Tariqa Sufism between Mecca and
Singapore, 1860-1900. In Proceedings of the Symposium on Bangsa and Umma: A
Comparative Study of People-Grouping Concepts in the Islamic Area of Southeast Asia, (pp.
4-24). Kawashima Midori, Arai Kazuhiro, Yamamoto Hiroyuki (Eds.), Tokyo,
Kyoto: Sophia University.

Laffan, M. (2011). The Makings of Indonesian Iskam: Orientalism and the Narration of A Sufi
Past. Princeton, Oxford: Princeton University Press.

Latief, H. (1995). Laskar Hizbullah: Berjuang Menegakkan Negara RI. Surabaya: PT Jawa Pos
Surabaya; Lajnah Ta’lif wan Nasyar PBNU.

Lass, R. (1984). Phonology: An Introduction to Basic Concepts. Cambridge: Cambridge
University Press.

Leese, S. (2021). Arabic utterances in a multilingual world: Shah Wali-Allah and Qur’anic
translatability in North India. Translation Studies, 14 (2), pp. 242-261.

Mackeen, A. M. M. (1971). The Rise of al-Shadhili (d. 656/1258). Journal of the American
Oriental Society, 91(4), pp. 477-486.

Maling, J. M. (1973). The Theory of Classical Arabic Metrics. Massachusetts: Massachusetts
Insitute of Technology.

Margoliouth, D. S. (2003). Mohanmed and the Rise of Islam. Piscataway, NJ: Gorgias Press.

McGregor, R. J. A. (2013). Notes on the Literature of Sufi Prayer Commentaries. In
Mamink Studies Review X1II (pp. 199-211). M. J. Saleh & F. Bauden (Eds.),
Chicago: Middle East Documentation Center (Medoc), The University Of
Chicago.

McGregor, R. J. A. (2004). Sanctity and Mysticism in Medieval Egypt: The Wafa' Sufi Order and
the Legacy of 1bn 'Arabi. Albany, New York: State University of New York Press.



205

McGregor, R. J. A. (1997). A Sufi Legacy in Tunis: Prayer and the Shadhiliyya. International
Journal of Middle East Studzes, 29(2), pp. 255-277.

Méhu, D. (2016). The Colors of the Ritual: Description and Insctiption of Church
Dedication in Liturgical Manuscripts (10th-11th Centuries). In Sign and Design:
Scripts as Image in Cross-Cultural Perspective (300-1600 CE) (pp. 259-278). B. M.
Bedos-Rezak & J. F. Hamburger (Eds.), Washington, D.C.: Dumbarton Oaks
Symposia and Colloquia.

Millie, J. (2008). Supplicating, Naming, Offering: Tawassul in West Java. Journal of Southeast
Asian Studies, 39(1), pp. 107-122.

Millie, J. (2009). Splashed by the Saint: Ritnal Reading and Islamic Sanctity in West Java. Leiden,
Boston, Koln: Brill.

Mortissey, F. (2020). Sufisnz and the Perfect Human: from Ibn 'Arabi to al-Jili. London, New
York: Routledge.

Mulyati, S. (2004). Pendahuluan. In Tarekat-Tarekat Muktabarah di Indonesia (pp. 1-23). S.
Mulyati (Ed.), Jakarta: Prenada.

Muchit, A. (1985). Thorigot Syadziliyah di Watncongol Muntilan Magelang. BA Thesis,
Yogyakarta: Institut Agama Islam Negeri Sunan Kalijaga.

Mun’im DZ, A. (2004). Politik Bukan Sekadar Good Will: Sebuah Pengantar. In Dawulat
NU: Pergummntan Politisi Muda NU di Parlemen (pp. viii—xii). Muhaimin Iskandar,
Muh. Hanif Dhakiri (Eds.), Jakarta: PP-LTNNU (Lajnah T2’lif wan Nasyr).

Mun’im DZ, A. (2011). Piagam Perjuangan Kebangsaan. Jakarta: Pengurus Besar Nahdhatul
Ulama (PBNU).

Mun’im DZ, A. (2014). Benturan NU-PKI 1948-1965. Jakarta: Pengurus Besar Nahdhatul
Ulama (PBNU).

Mun’im DZ, A. (2016). Fragmen Sejarah NU: Menyanbung Akar Budaya Nusantara. Jakarta:
Pustaka Compass.

Mun’im DZ, A. (2020). Ta'aruf dan Tawasul dengan Walikntub. Jakarta: Tosemito
Foundation.

Musannaf — Brill. (n.d.). Retrieved December 11, 2023, from https://referenceworks-
brillonline-com.ezproxy.leidenuniv.nl

Mustaghfirin, M. K. (2019). Maratib al-Wilayah Min al-Abdal Wa al-Aqtab Wa al-Nuqaba’
Wa al-Nujaba’ Inda al-Muhaddithin. Reflekss, 18(2), pp. 201-222.

Muttaqin, E. Z. (2011). Theological Debates on Ash'ariyya Tenets : an Analysis of the Fath al-
Magid by Nawawi al-Bantani (1814-1897). Master Thesis: Leiden University.

Nicholson, R. A. (1921). Studzes in Isiansic Mysticism. Richmond: Curzon Press.

Nicholson, R. A. (1970). Kashf al-Malyjub: The Oldest Persian Treatise on Sufism by Al al-
Hujwiri. London: Stephen Austin and Sons Limited, Hertford.

Niel, R. van (1992). Java under The Cultivation System. Leiden: KITLV Press.

Nizami, K. A. (2012). Shattariyya. In Encyelopaedia of Isiam, Second Edition. Leiden: Brill.

Nuraniyah, N. (2020). Divided Muslims: Militant Pluralism, Polarisation and Democratic
Backsliding. In Democracy in Indonesia: From Stagnation to Regression? (pp. 81-100). T.
Power & E. Warburton (Eds.), Singapore: ISEAS Publishing,



206

O’Kane, J., & Radtke, B (Eds. and Trans.) (19906). The Concept of Sainthood in Early Isiamic
Mysticism: Two Works by Al-Hakim al-Tirmidhi - An Annotated Translation with
Introduction Bernd Radtke and John O'Kane. Richmond: Curzon Press.
O’meara, S. (2023). Mecca and Other Cosmological Centres in the Sufi Universe. In Suf
Cosmology (pp. 205-233). C. Lange & A. Knysh (Eds.) Leiden, Boston: Brill.
O’Meara, S. (2020). The Ka'ba Orientations: Readings in Isiam’s Ancient House. Edinburgh:
Edinburgh University Press.

Padwick, C. E. (1961). Muslim Devotions: a Study of Prayer-Manuals in Common Use. London:
S.P.C.K; Holy Trinity Church.

Parkin, D. (1992). Ritual as Spatial Direction and Bodily Division. In Understanding Ritnals
(pp- 11-25). D. De Coppet (Ed.), London: Routledge.

Palmer, A. (2018). The Ring Analogy according to al-Hakim al-Tirmidhi and Its
Implications for Understanding walaya in Ibn ‘Arabf’s Fusuas al-hikam. Journal of
Sufi Studies, 7(1-2), pp. 27-46.

Pickthall, M. (1953). The Meaning of Glorions Koran: an Explanatory Translation by Mobammed
Marmaduke Pickthal. Lahore: Qudrat Ulah.

Pigeaud, T. G. T. (1968). Literature of Java. V'ol. 2. Descriptive lists of Javanese manuscripts.
Leiden: Bibliotheca Universitatis Lugduni Batavorum.

Pemerintah Daerah Istimewa, Yogyakarta (2016). Motif Batik Tradisional Yogyakarta.
Yogyakarta: Dinas Perindustrian dan Perdagangan.

Priyadi, S. (2001). Perdikan Cahyana. Humaniora, X111 (1), pp. 89-100.

Porter, J. I. (2017). Disfigurations: Erich Auerbach’s Theory of Figura. Critical Inquiry, 44
(Autunm) (1), pp. 80-113.

Poerwadarminta W. J. S. (1939). Bavesastra Djawa (Hardjasoedarma C. S., Poedjasoedira J.
Chr., & Pigeaud Th.) (Eds.), Groningen: Wolters.

Pudjiastuti, T., & Hardjana (Eds. and Trans). (1981). Kitab Yusuf. Jakarta: Departemen
Pendidikan dan Kebudayaan.

Qadiri, M. R. (2000). The Sultan of the Saints: Mystical life and Teachings of Shaikh Syed Abdul
Qadir Jilani. Gujranwala: Abbasi Publications.

Ramli, H. (2020). Ash‘arism through an Akbari Lens The Two “Tahqigs” in the
Curticulum Vitae of Ibrahim al-Kuarani (d. 1019/1690) [Bookitem]. In Philosgphical
Theology in Islam: Later Asharism East and West (Vol. 5, pp. 371-396). Leiden: Brill.

Remmelink, W. (2022). Babad Tanah Jawi, The Chronicle of Java: The Revised Prose V'ersion of
C.F. Winter Sr. Leiden: Leiden University Press.

Retsikas, K. (2007). Being and Place: Movement, Ancestors, and Personhood in East
Java, Indonesia. The Journal of the Royal Anthropological Institute, Vol. 13 (14),pp. 969—
986.

Ricklefs, M. C. (1973). A note on Professor Johns’s “Gift addressed to the spirit of the
Prophet.” Bijdragen Tot de Taal-, Land- En 1 olkenkunde | Journal of the Humanities and
Social Sciences of Southeast Asia, 129 (2), pp. 347-349.

Ricklefs, M. C. (1998). The Seen and The Unseen Worlds in Java, 1726-1749: History, Literature

and Istam in the Conrt of Pakubuwana 1I. Honolulu: Asian Studies Association of
Australia in Association with Allen &Unwin and University of Hawai’i Press.



207

Ricklefs, M. C. (2007). Polarising Javanese Society:Islamic and Other Visions ¢ 1830-1930.
Singapore: NUS Press.

Ricklefs, M. C. (2012). Islamization and Its Opponents in Java; A Political, Social, Cultural And
Religions History, ¢ 1930 to The Present. Singapore: NUS Press.

Ricklefs, M. C., Voorhoeve, P., & Gallop, A. T. (2014). Indonesian Manuscripts in Great
Britain: A Catalogue of Manuscripts in Indonesian Langnages in British Public Collections,
New Edition with Addenda et Corrogenda. Jakarta: Ecole Francaise d’Extreme-Orient;
Perpustakaan Nasional Republik Indonesia; Yayasan Pustaka Obor Indonesia.

Riddell, P. G. (2017). Malay Conrt Religion, Culture and Language: Interpreting the Qur’an in
17th Century Aceh. Leiden, Boston: Brill.

Rinkes, D. A. (1996). Nine Saints of Java (translated by H.M Froger, and edited by Alijah
Gordon). Kuala Lumpur: Malaysian Sociological Research Institute.

Ritter, H. (2012a). Abt Yazid (Bayazid) Tayfir b. ‘ Isa b. Surishan al- Bistami. In
Encyclopaedia of Islam, Second Edition. Leiden: Brill.

Ritter, H. (2012b). “Abd al-Katim, Kutb al-Din b. Ibrahim al-Djili. In Encyclopaedia of Isiam,
Second Edition. Leiden: Brill.

Rizvi, S. A. A. (1978). A History of Sufism in India, 170l 1. New Delhi: Munshiram
Manoharlal Publisher.

Rizvi, S. A. A. (1983). A History of Sufism in India: from Sixteenth Century to Modern Century.
1ol II. New Delhi: Munshiram Manohatlal Publisher.

Ronkel, van (1899). Over de invloed der Arabische syntaxis op de Maleische. Tzdschrift
voor Indische Taal-, Land-, en 1 olkenkunde, pp. 498-528.

Ruiter, T. (1984). The Tegal Revolt in 1864. In Conversion, Competition and Conflict: Essays
on the Role of Religion in Asia (pp. 81-98). D. Kooiman, O. van den Muijzenberg, &
P. van der Veer (Eds.), Amsterdam: VU Uitgeverij/ Free University Press.

Saif, L. (2017). From Gayat al-hakim to Sams al-ma‘arif: Ways of Knowing and Paths of
Power in Medieval Islam. Arabica, 64 (3—4), pp. 297-345.

Saiffudin. (2008). Kepezzimpinan KH. Abmad Zabidi dalan Mengembangkan Tarekat Syattariyah
di Giriloyo, Waufkirsari, Bantul (1991-2007). BA Thesis (Skripsi). Yogyakarta:
Universitas Islam Negeri Sunan Kalijaga.

Saleh, F. (2001). Modern Trends in Islamic Theological Disconrse in 20th Century Indonesia: A
Critical Study. Leiden, London: Brill.

Schieffelin, E. L. (1985). Performance and the Cultural Construction of Reality. Awmserican
Ethnologist, 12 (4), pp. 707-724.

Sevea, T. (2020). Miracles and Material Life: Rice, Ore, Traps and Guns in Islamic Malaya.
Cambridge: Cambridge University Press.

Stapel, F. W. (1941). De Governeurs-Generaal van Nederlandsche-Indié in Beeld en Woord. Den
Haag: W.P. Van Stockum & Zoon.

Sumi, A. M. (2004). Description in Classical Arabic Poetry: Wasd, Efpbrasis, and Interarts Theory.
Leiden, Boston: Brill.

Talhis, A. R. (n.d.). Hizb Mustajab. Surabaya: Andalus.
Tambiah, S. J. (1968). The Magical Power of Words. Man, 3(2), pp.175-208.



208

Tedlock, D. (1978). Finding the Center: Narrative Poetry of the Zuni Indians. New York: Dial
Press.

Thiele, J. (2014). Between Cordoba and Nisabur: The Emergence and Consolidation of
Ash‘arism (Fourth-Fifth/Tenth—Eleventh Centuty). In The Oxford Handbook of
Istamic Theology (pp. 225-241). Sabine Schmidtke (ed.), Oxford: Oxford University
Press.

Trimingham, J. S. (1971). The Sufi Orders in Isiam. London, New York: Oxford University
Press.

Ukeles, R. M. (2000). Innovation or Deviation: Exploring the Boundaries of Islamic Devotional Law.
Harvard: University of Harvard.

Viker, K. S. (2014). Sufism and Colonialism. In The Canbridge Companion to Sufism (pp.
212-232). Cambridge: Cambridge University Press.
Vrolijk, A. (2021). Collection Christiaan Snouck Hurgronje. (email on 12 January 2021)

Voorhoeve, P. (1957). Handlist of Arabic Manuscripts: in The Library of the University of Leiden
and Other Collections in The Netherlands. Leiden: Bibliotheca Universitatis Lugduni
Batavorum.

Wadipalapa, R. (2021). Countering the Communist Imaginary: The Role of Nahdlatul
Ulama in Indonesia’s 2014 and 2019 Presidential Elections. Contemporary Southeast
Asia, 43(3), pp. 557-584.

Wieringa, E. P. (2006). Moral Education through Islamic Songs in Twentieth-Century
Java. In Religions Perspectives in Modern Muslim and Jewish Literatures (pp. 90-111). G.
Abramson & H. Kilpatrick (Eds.), London, New York: Routledge.

Williams, R. (1976). Keywords : a 1V ocabulary of Culture and Society. Hoboken: Taylor and
Francis.

Yahya, F. (2015). Magic and Divination in Malay Illustrated Manuscripts. Leiden, London: Brill.

Zamhari, A. (2010). Rituals of Isiamic Spirituality: A Study of Majlis Dzikir Groups in East Java.
Doctoral Thesis, Canberra: Australian National University Press.

Zoetmulder, P. J. (1995). Pantheism and Monisn in Javanese Suluk Literature: Islamic and Indian
Mysticism in an Indonesian Setting (translated by M.C. Ricklefs). Leiden: KITLV Press.

Zoetmulder P. J. with the collaboration of S.O. Robson. (1982). O/ Javanese-English
Dictionary Part 1 : A-O. 's-Gravenhage, Martinus Nijhoff, Leiden: KITLV.



