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Introduction 

Over the past decades, African philosophers have developed their main ideas 
on well-being in the context of the articulation of a philosophy of person­
hood. In contrast to many modem Wes tern dualistic metaphysical ideas of 
the person as a being with attributes, such as the Cartesian material body and 
spiritual mind, the majority of African philosophers tend to keep a concept of 
personhood that is holistic and relational. 

Philosophers such as John Mbiti, Ifeanyi Menkiti, Segun Gbadegesin, 
the late K wame Gyekye and K wasi Wiredu have developed their ideas of 
well-being connected to these communitarian articulations of personhood. 
A human being is considered to depend greatly on her or his relationship to 
the community. According to Menkiti and Wiredu, one's personhood is even 
totally defined by the community, whereas others, such as Gyekye, put more 
emphasis on the role of the individual in achieving personhood. 

In this book, we present the reflections of an established but also a new 
generation of African philosophers in and outside of the African continent, 
who give their views on the concept of human well-being in the classical 
context of personhood and communitarianism but also in the broader fiel~ of 
Intercultural Philosophy and Global Ethics for Development. In the classical 
communitarian debate in African Philosophy, the main focus is on the ques­
tion of how the individual African relates to her or his community and the 
effects of one's relationship with one's community members on one's well­
being. The debates within Intercultural Philosophy and Global Develop~~nt 
Eth' • • f d' • I living commumttes . ics mainly concentrate on the connection o tra ittona 
In contemporary Africa with the outside world. . h • 

To connect to Global Ethics African philosophers have thus shift:d t he_ir 
att • '. . .c don the relations 1p 

ention from Personhood Studies, which solely iocusse . . 
0 

h As 
between the individual and the community, to Intercultural Philos p y. 

1 
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2 1 1 particulars and universals, cosmopoij h as cu tura . . -
hall ee concepts uc h Iped to develop Af ncan ethics concernin 

we s ' . • m have e • f , g 
. and anu-centns rs' those outside o one s community 0 taru m. . 'th 'strange . r 

h moral interaction ~ 1 h are contemplating new ways to deal With 
t e . philosop er 
kin group. Afnc~ h rresponding development programmes. They 

• th c and t e co k hi 
tranger . their e 1 

. • h' h time that development wor erst nk about 
that 1 t 1 1 g · h 1· • belie e howe er. t to all those Afncans w o ive m communities 

. • way to connec . . bl 
more mclu 1 e_ b neighbourhoods. Afncan sustaina e develop-
in their rural illage or ur an ·nclusive as many of the authors in this book 

1 become more 1 , 
ment can ure Y d 1 ment programmes are more embedded in the 
ha e tre ed, when eve op 
etlws of African cultures. . k h . 

d Gl b 1 Ethics we would like to remar t at mstead of With regar s to o a ' . . 
• d 1 pment only along lines of justice and economtc growth, mea unng eve o . 

· • tr • this field the authors have shared their thoughts on how as 1s roams earn m , . . . . 
African relational conceptions of well-being rooted m commumtanan cul-
tures can be used to build a new critical concept of development that may 
transform Global Ethics from an African perspective. A genuine Global 
Ethics can only be developed as the result of two-way traffic. In practice, 
this means that the developing world should listen to the voices of the new 
generation of African philosophers as articulated in this book. Development 
workers, policymakers and ethicists are invited to familiarise themselves with 
the thought of these African philosophers. Many of them have created a new 
intercultural understanding of their social and moral realities based on dia­
logue and exchange with Western philosophers. The insights of these African 
philosophers are valuable for creating new, more intercultural-oriented devel­
?pment programmes. Hence, for African philosophers, Global Ethics should 
mclude local ~om~unitarian African norms and values (ethic, in Wiredu' s 
terms) to repair their longstanding and current marginalisation in this field of 
study· T?erefore, this book will focus on and aim to gain more insight into 
how Afncan ethic in the plural should be made part of Global Ethics for the 
defvhelopm_ent of African communities and the enhancement of the well-being 
0 umamty as a whole. 

The book is divided into th . . 
from ten d'f:c . ree parts, compns1ng twelve chapters by authors 

1 1erent countnes th • • . 
African continent· Ghana ' . e ~aJonty of which are to be found on the 
Africa Canada the U ·t d Nigena, Senegal, Cameroon, Uganda, South 
and editors co~e from e .states, The Netherlands and Israel. The authors 
• . m Vanous fields of h·1 h . . • 
mcluding Applied Ethics Af . . . P _1 osop y and Rehg1ous Studies 
the Philosophy of Mind ' d nc~ spintuahty and oral wisdom traditions, 
span Francophone and ;.n 

I 
v~ous su?-fields of African Philosophy that 

also insights from the fieldng foAp fo_ne phtlosophical traditions. Included are 
Ch • • • s O ncan Ind' nst1amty and Islam. igenous Religions and the study of 
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Introduction 

The editors, who live and work in th ct· 3 
. ree 1ffere t . 

Aroenca and Europe, are all interdiscipl· n continents Africa N h . . mary schol ' ort 
the mtercultural dialogue between the auth ~s. They have facilitat d 
exchange of their philosophical ideas. Th:rs ;f th1s book and the creati:e 
rounds of feedback and providing editorial y id. so by organising several 
contributions. Thi book i thus the collab sug~est10ns to the author ' written 

·1 h • . orattve result of Af • tural Phi osop y m practice, a the editor ce t r ncan lntercul-
and communication between the contributo n ra ised the collaboration with 

'C . rs. 
Part I oncepttons of Well-Being in African a In . 

consists of four chapters. In this part, we discu~} th:er~~tiral ~hilosophy', 
tualisation of human well-being by African ph'l hp o_sophical concep-

• I osop ers m the cont t f 
personhood and Afncan(a) Intercultural Philosophy W 1 c ex 0 

• • f h • e a so 1ocus on the 
contnbutton o t ese conceptualisations to the construction of a Global Ethi 
for Development. cs 

In chapter 1, Lo~ise ~tiller presents all the debates on well-being and 
global development m this book, such as the Mbiti-Menkiti classical commu­
nitarian debate in African Philosophy. She refers to all the other authors in this 
edited volume for further reading on specific contributions to these debates. 
She also concentrates on the philosophical contributions of three well-known 
Akan philosophers to the conceptualisation of human well-being to increase 
insights into the Global Ethics of Development. These philosophers are the 
late Kwasi Wiredu (1931-2022), the late Kwame Gyekye (1939-2019) and 

. Kwame Anthony Appiah (1954-). The chapter kicks off with these Akan 
philosophers' (implied) contributions to the mentioned 'classical communi­
tarian debate', which focuses on the tension between the at times conflicting 
interests between the individual and her or his community in modem Africa. 
The debaters have concentrated on the definition of personhood and the 
extent to which a person is defined by her or his community. They have also 
argued about either the 'noumenal' or 'processual' notion of African perso~­
hood. The chapter then focuses on how these philosophers broadened their 
horizons and developed an ethics that goes beyond the notion of personhood 
and the boundaries of their cultural group by borrowing from th~ fi~ld of 
Intercultural Philosophy. Finally, it concentrates on the conceptualisatton of 
human well-being by the three Akan philosophers in the context ?f ~tercut 
tural Philosophy. Gyekye, Wiredu and Appiah have conttibutedt_sigmpecnani·ntg~ 

. . d h reated construe t ve o 
to Afncan(a) Intercultural Philosophy an ave c . . . hts into Ethics 
for other scholars to further develop the field and gam ms:g By connecting 
of Global Development for a Global Ethics of Develo~~~n ~ultural African 
African cultural values to Global Ethics, they devel~pe ,;ee:hapter is, above 
philosophies for more inclusive development of Afnlca. nd shows bow the 
1 • hi dited vo ume a 

a 1, an introduction to the debates m t s e . . d within them. 
authors in the remaining eleven chapters are posittone 
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4 
K h explains why we do not have to be afr . 2 N'mrod a n • a1ct th 

In chapter , 
1 

• J'tarian ethic. By focusmg on the Ghanaia at • • sm 1s a tota 1 . . . n Ak~h 
commurutanam ak the point that commumtanamsm might see"" .~• 

h• he m es f · ••t hk People's et 1cs, f the large impact o commumty norms and e • h • because o . Val 
totalitanan et ic . d' 'd als within a commumty. He then shows how L\1. .. 

h 1• e of m iv1 u I ' I . . ~an ues on t e 1v • part of the Akan peop e s ora trad1t1on, introct 
b nd maxim , a . • . Uce 

prover a d how the art of indirect commumcatton prevents th . • •i·t ·n p ech an . Ak , . e1r 
flex1b1 1 Y 

1 
• d elop as totalitanan. The an people s h1gh conte nal ethic to ev . d d' . Xt 

commu • h to be creative with language an to a Just the interpret It e reqmre t em . h . . a .. 
cu uv • • s and proverbs to contmuously c angmg social situations tion of thetr maxim d . h' h b . 

• 1 ates space for individual free om wit m t e oundaries of Thetr ora art ere . . . 
• 1 ethi' cs Thus indirectness m Akan comm um cation and the thetr communa • ' . . . 

hermeneutics of Akan ethics operate as a ~rotect:J ve mecharusm ~g~nst the 
development of tyrannical or, a~ Akan _philosopher Gyeky~ put 1t, rad!caJ 
communitarianism'. As a practical philosophy, Akan ethics thus aspires 
to attain human well-being by creating room for interpretation through the 
method of indirect communication. Kahn's chapter refers to Gyekye' s criti­
cism of Menkiti, whom Gyekye designated as a 'radical communitarian' in 
the classical communitarian debate. 

In chapter 3, the intercultural African philosopher Pius Mosima elaborates 
on the communitarian debate in African Philosophy after concentrating on 
the way the philosophers involved connect to the earlier developed ideas 
of Western intercultural dialogical-oriented philosophers, such as Martin 
Buber, who focused on the mutuality in the relationship between I and Thou. 
He then stresses that the concept of well-being is closely linked to that of 
personhood. His main focus is on being-in-community and he explains that 
~mong the Bakweri to whom he belongs and among other cultural groups, the 
ide~ ~f person~ood is mainly relational. Mosima explains that personhood in 
traditional Afncan communities is attained by living well together with oth­
ers: Cult~r~l f~atures and rituals, which celebrate people's togetherness and 
their part1c1pation in c · 1·-" d 

d b • ommumty he, are therefore essential to personhoo , 
an • emg ~r becoming a person is central to one's well-being. In these social 
settmgs, bemg a person ex d h · · d 
• Ii b • • pan s t e nurumum definition of being human an imp es ezng-wuh-and.1-'. h . . 
M • ·Jor-ot ers m the household fam~Jy and commumty. os1ma stresses that in Af . , uu . 

acting with others and ful~~;, one c~not ~chiev~ personhood without inter; 
aims to enhance unde t d' ng ones social obligations towards them.~ 
!0 sophy by researchi:; :;: mg 

0
~ 

th~ concept of personhood in African Pin· 
Including the forefathers ;o~~ntnb_u~1ons of sev~ral renowned philosophers'. 
temporary South-Afn' b Mbtti and Ifeanyi Menkiti but also the con M can ased ph'I ' d s etz. Furthermore M • 1 osophers Magobe Ramose and Thad eu h ' osima show th . 
son °0

d and Well-being are 1 ~ at m African philosophical debates, pe~ 
a so discussed in the context of African politic 

philo 
based 
these 
concl 

cultu 
lgbo, 
Ghan, 
of pe 

and 
perce 
perso 
ferent 
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philosophy, such as in Nkrumah's , s 
d · ' d communal' , base society an Nyerere's 'UJ·am , . ism Senghor's , . 

f h. Af · aa • Consid • commuruty-
these o 1s ncan predecessors and 1 enng the contribution f 11 

I d h d 
. a so some w s o a 

cone u es t at, esp1te these philos h estern scholars M • 
. • h . op ers' criticis f 0s1ma 

tanamsm, t e community is neverth 1 m o (radical) commu • 
. f d' . e e s of the ut • m-

preservation o tra it1onal norms and values w . . mo t importance for the 
life, good health and happiness. The auth ' hich are associated with long 
alistic notions of well-being in African p~;, 

th
erefore, rejects more individu­

communal traditional values should be osoph_y aod proposes that African 
philosophy of Global Ethics for Develo come an mtegral and fair part of the 
humane, other-related feelings than justment to_enrich this ethics with more 

Chapter 4 examines personhood in ;;onomtc prfoduction and growth. 
f 

· context o the traditional Af • 
cultures o vanous cultural groups in West Af • . h . ncan 
I b th y b h Eb' nca. t ose of the Tiv the 
g o, e oru a, t e ua,the Bini in Nigeria and the T 11 • d Ak, . 

Ghana. The author Alloy 1h ah . a ensi an an m 
, . u , exam.mes four approaches to the concept 

of personhood: the inherent theory which concentrat th • • , es on e umque mner 
essen~e of the_ person; the capacity-based theory, which posits that the human 
capac~ty to think and r~a~on_ logically defines personhood; the somatic theory 
that s1gnp~sts a matenalist interpretation of personhood; and the communal 
theory, which holds that personhood is relationship-based. Ihuah believes that 
the communal theory, which is prevalent in Africa, both in Menkiti's radical 
and Gyekye' s moderate communitarian forms, exaggerates the communal 
perception of personhood in Africa. Ihuah concludes that 'For Africans, a 
person is a person because of his/her intrinsic values that make him/her dif­
ferent from any other being. There cannot be a community without the self 
(the person), hence it is the goods and skills that the individual brings to the 
others in the community that contribute to the communal harmony and human 
flourishing.' 

Part II, 'Well-Being in African Contexts', consists of four chapters. In 
this part, the authors have contextualised the conceptions of well-being and 
the debates on communitarianism dealt with in the first part. They refer to 
ethnically diverse cultural contexts, such as the practicalities of well-being 
in traditional and modem Igbo community and society. They also compare 
the significance in Africa and the Global North attributed to the well-b~ing of 
the community over the individual to reassess African valu~s an~ notions of 
well-being in Senegal, Mali, Guinea, Ghana and South Africa. Fmally, they 
address present-day issues in religious and state education related to well-

being and ethics in past and contemporary Nigeria. . . 
In chapter 5, Jeremiah Chukwuokolo studies human well-bemg m the ~ontext 

of personhood and social ethics in traditional and modem lgbo commu?1ty an~ 
society. Chukwuokolo emphasises the need to value the Igbo -~pies tradi-
. . f • al 1 tions In his view, human 

tional ethics and their corresponding web o soc1 re a • 
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6 d ' d the ethics of duty towar s one s community 
well-being is relate to f beloncring and rootedness in one's Ioca1 cui:~tnbers 

• b ed on a sense o e> • f '""'le 'l'L 
and 1s as_ • If. Igbo people's veneration o ancestors and the E · ... lle 

fests 1 tse m • · th · clrt:h gf\rl latter maru • ursuing the goal of mcreasmg err material WeaJtb V\l, (An') but not m P . . 
1 

as th 
dess 

1 
, • lie: global capitalism erroneous y propagates.Oiukw e 

• urpose m i e, as I d h Uoko1 
mam p of connectedness between peop e an t eir ancesto o beli s in the power I bo h rs as 

e:e h e: lings of uprootedness of all those g w o currently strug 
1 

a 
solunon tot e iee · · Id In Ch k k I ' · g e to 

• th • the modern capitalist wor . u wuo o o s view rnat . 
fio

d th
eir pa_ ali

1
•
0 

are thus merely a threat to the well-being of the Igbo 1'A:nail' i m and cap1t sm , t"-'\Jp e. 
• • 1 • t racti' ons and respect for one s ancestors and elders are the c while ocia m e . . . . . ure. 

th tresses that the harmonious traditional social ethics m the Igbo co _ The au or s . . . N' . Ill 
·ty have continued to exist despite colomalism m 1gena and the attempts 

muru . d h infl 
b the British to oppress their indigenous ethics, an t e uence of violent 
~gious fundamentalist fonns of Christianity and Islam. The lgbo peopJe 

5 traditional ethos is an ethics of duty based on methods of control due to the fear 
of punishment by the Earth deity, the belief in ancestral spirits (invoked during 
masquerades), and divination. The author concludes that the modem Igbo adhere 
to Global Ethics alongside their local lgbo ethic and have succeeded in finding a 
communitarian lifestyle in modern Africa. The Igbo continue to value their ethnic 
Africanness and the related sense of belonging to a community, alongside being 
moral citizens of Nigeria and the world at large. 

In chapter 6, Olutoyin Meijuni and Bolaji Bateye concentrate on the 
role of Islam and Christianity and the threats that they pose to the welfare 
of Nigerians, thereby providing a religious context to human well-being. 
In their view, the influence of fundamentalism in Islam and Christianity 
in Nigeria has increased since colonial times. As a result of this influence. 
the inequality between men and women has increased and the number of • ' 
witchcraft accusations against women and children has risen. Besides, the 
militant Nigerian jihadi group Boko Haram, which has pledged allegiance 
to 

th
e Islamic State, is outright dangerous for population groups in Nigeria 

~
nd 

surrounding c~untries. The authors, therefore, propose to separate educa· 
tto~ a

nd sta
te affairs from religion, which has never been the case in manY 

Afncan countries, including Nigeria and Ghana. They also advise returning 
to the values of Afric I d' . . · · s' 

• an n igenous Religions Since some of these religton practices have an em · · -
tive • anctpatory effect, they can explicitly mitigate the nega impact on women of fund r • The 
authors thus conclu . am:nta 1st Islamic and Christian educat10n. 
Christianity and es d~:i:~:• m v'.1"ous spheres of life, the impact of Isla~ a:~ 
well-being have ge:eral] ~::eir fun?amentalist movements, on Ni~enan

0
_ 

being, especially that of i. ~negative.For the enhancement of their we 
will be necessary to d tgenan women, African political countermeasure; 
Westem World relig' ecrease t~e c_olonial influence of the Middle Eastern an 

JOns on N1genan society. 

w 
wi 
qu 
ve 
w 



:lllbets 

• lne 
gOd .. 

as the 
Okolo 

as a 
leto 

retia1 ... 
~Ple 

' cure 
Oil} ... 

Pts 
lent 
le's 
fear 

C 

Introduction 

In chapter 7, Abdoulaye Ba quest' 7 
J: • d' 'd 1 ions wheth h frame 1or m 1v1 ua well-being a d h er t e communit • h 

• • • S n s ares hi . Y ts t e best 
trans1tton m enegal from a more co . s expenence of the 
focussed and individualistic society amlbm_u~itarian-based to a more ;~:nt 

1 . , e1t m comp . m 
Senega ese society has remained m anson with the West th 

. . . ore communit . ' e 
Afncan soc1et1es were never entirely 11 . anan. According to Ba 

co ecttve but. . ' 
West they have long been more collectiv th .' . _m companson with the 
they are shifting towards individualism ~- an md~vidualistic, even now that 
munitarianism has brought Africans a st.r ts relatively high degree of com-

. ong sense of belon • d 
of shanng the common good that focus ma. 1 h gmg an methods 
ies as a whole rather than on those of their i:: obn t e Anelehds of Afri~an societ-

fi d f h. m ers. t ough Afncans have 
bene te rom t 1s collectivism in pre-colonial Af · • • . 

· f 11 • . . . ncan soc1et1es, the imple-
mentati~n o co ec~1 v1sm on a socialist basis after the decolonisation of sev-
eral Afncan countnes has proven to be problematic Ba me t' N , . . . . n ions yerere s 
UJa7:"°'a socia~sm as a case in point. In many aspects, Ujamaa socialism was 
a faded expenment in providing a modem communitarian basis for Africa's 
traditional collective, predominantly rural cultures. Drawing from this les­
son and as a result of globalisation and urbanisation, Ba has observed that in 
contemporary Senegal, the public space in the minds of its citizens is grow­
ing from that of an awareness of one's community to that of the Senegalese 
state and the globalised world. Hence, the notions of what is common, what 
is the common good, and what are the boundaries between what belongs to 
the community and/or the individual are shifting towards individualism. Only 
the future can tell, so Ba argues, what this shift, which resonates with that in 
other African countries, will mean for the well-being of Africans in general 
and the Senegalese in particular. By all means, the shift implies that African 
social and political philosophers should contemplate how to implement a 
communitarian-based better way of living together in a modem urban African 

and globalised world. 
In chapter 8, Beatrice Okyere-Manu, Ovett Nwosimiri ~nd Stephen ~an-

sah Morgan focus on the traditional African understandmg of well-bemg, 
which is often understood to be a harmonious interconnec~~ness 0_f the se~ 
with her or his community the natural environment and spintual bemgs. Th 

' b • • macy has never been a question of which of these three ought to e given pn h. 
vexation for the traditional African, who naturally underStandhs that ~er ~:a:~ 

d ly on all of these t ree s1mu 
well-being, sustainability an pro~res_s re ean whether happiness or 
ously. Regardless of what we~-bemg is ~~en ~o_m a ~hared social life with 
fulfilment, the traditional Afnc~ fi?ds it m h ;~:an-nature relatedness and 
members of her or his comm~mty, _ma _good h' spiritual beings. This 
in maintaining a cordial relationship with her or tis ditional Africa but it 

1 b • not be unique to ra ' 
understanding of wel - emg may . f ll-being that place the 
stands in contrast to some Western conceptions O we 
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1 es of well-being. The authors' aim is to sh 

tre of ana ys k lik . ow 
individual at the cen rary Africa should loo e. Theu position . 
what well-being in co~tempo ·eties are more and more embracing West ls 

African soc1 . . em 
that contemporary . h'ch is perceived as foreign to the one that h 

. f well-being, w 1 h • d + as 
conception ° . ·mmemorial. Thus, t ere ts a nee 1or contempo 

· d Af • can from ume 1 
• f 11 b • • -guide n th . r values and perception o we - emg 1f they ar 

Afri n to reasses et . . . e 
rary ca h . rrent needs and reach thetr asptratlons. 

ly addre t eir cu 1 ' to proper 'b ti s to a Global Ethics of Deve opment , has four chap-
Part m_, 'Contnh u ot~ors articulate the concept of well-being as an African 

ters In thi part t e au d' . . 
• 'b . t an 1·nclusive Global Ethics of Development, 1ggmg mto the 

contn uuon o . · h' h 
(faiJed) experiment of Ujamaa socialism m Afri~an 1sto~, t e pre-colonial 
way of living together, and Africans' re-connectt~n to therr r,oots and ~thics. 
They also address what lessons to be drawn from. 1t ~y today s g~~erati~n of 
African philosophers for the pursuit of a_ commu~1tanan w~~ of livmg within 
an African nation-state and a global ethically onented political development 
of Africa. Furthermore, this part will concentrate on the debates around glo­
balisation, racism and global ethics, as well as on the development of more 
equal forms of social organisation for the enhancement of human well-being 
in Africa. 

Chapter 9 focuses on Ujamaa as a model of African socialism. In this 
chapter, Martin Asiegbu and Simeon Dimonye discuss the positive and nega­
tive aspects of this socialist model. They clarify that many of the first leaders 
of postcolonial African countries, including K wame Nkrumah of Ghana and 
Julius Nyerere of Tanzania, felt that socialism was a good socio-economic 
theory to embrace as it connected well to Africa's indigenous religious 
st~ctures an~ c~mmunitarian ethics. Nevertheless, the Ujamaa experiment 
faded. !ust h~e _m Ghana, the economic results of the rural developments 
were. disap~omtmg, and the agricultural revolution failed to materialise. 
~esptte the_ tmprovemen~ ~f the textile industry, Nyerere did not succeed in 
. ts goal to !mp~ove the livmg conditions of all Tanzanians. Notwithstanding 
its economic fatlure the auth b 1· h . • . , ors e 1eve t at UJamaa was a valuable expen-

:::/~;~a~i:J:-i~f~~an Deve~o~ment Studies. In terms of ethics, ideas 
past and future g ~ d the spintual connectedness of the living to the 

enerattons the early dim • f 
been a strong inspiration t \h e~stons o Ujamaa in Africa have 
that these early postcolon~al lf~~dem ':fn_can. Asiegbu and Dimonye think 
development of communit . . an socialiSt experiences are of use for the 

anamsm and com • . . 
temporary Africa and the h mumtanan-based ethics m con-

In chapter 10, Andrewe~::me~t of Africans' well-being. 
the world at large to gain b punra stresses the need for Africans and 
cultu a etter underst d' r~s and religions, which h an mg of Africa's pre-colonial 
education, religion and cultur:veDbeen ~arginalised by Western colonial 

• epartmg from a critical development 

perspectiv 
they are 
indigenou 
marriage 
ous gene 
unbom, 
respect f 
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Perspective, he thinks that Modern Afn·c , 9 
d . ans wen b . 

they are re-connecte to their African cult 
1 

. -. emg will improv ·r 
1• • • 1 ura -rehgi h . e 1 indigenou re 1g10us ntua s and ceremonie th ous entage. Africa 
d h • at are re 1 t d . n marriage and eat , unite people to one anoth h . a e to binh, puberty 

• U 11 er, t etr loc J't ' ous generanon • ua y, all generations •·n I d' a i y and the previ-
• ' c u tng the unborn, are part of the Afncan extended family and kin ance tor and the 

re pect for nature and the development of a g d h group · For African 
• 00 c aracter I ' improve human well-bemg, whereas individuali d a:e ~ so way to 

feeling of alienation and uprootednes . Akamm a~ urbant at1on increa e 
African traditional values, as preserved in oral t/adu~t:a ~gge t. promoting 

• • I ton mcludmg legend myths, wise aymgs, songs and proverbs in academic • 
1 

' 
1 d • • • . ' curncu a to battle the current cultura an identity cns1s among many modem 

1 • • d . . peop e cau ed by Westermsat1on an global capitalism. In his view human well b · • 
• • , - emg 1 not 

empha 1sed m Western development discourses, such as Western fe · · 
• Afri • d' • · Ill.Im m, but m the can m 1genous religious values, African traditional ethics and 

communitarianism. He aims to make development more inclusive by embed­
ding development theories in African traditional cultures and philosophies. 
The challenge for today's Africa, he closes, will be to enhance African ' 
well-being by reconnecting to the many traditional African cultures and eth­
ics while participating as responsible citizens in modem nation-states in a 
globalising world. 

In chapter 11, Wilfred Lajul researches the link between globalisation and 
both theological and secular racism. The two major world religions, Islam 
and Christianity, tend to use their religious scripts - the Bible or the Qur'an 
- to exclude Africans of other religious convictions on racial and religious 
grounds. Secular racism in the West has also a long philosophical history 
of allegedly proving the racial inferiority of Africans. Lajul' s main research 
question is: 'Can globalisation break down all barriers to human togetherne 
including hurdles by theological and secular racism?' To Lajul's mind gl~­
balisation is not the cause of these types of racism, but in t~e Glob~ ~outh, it 
seems to awaken racial sentiments. Lajul concludes that neither re 1 ting glo­
balisation nor destroying nationalism is the solutions to racism in _the ?Iobal 
South. On the contrary, it should be in consolidating unity and sohdantThy and 

• • • d t 1 1 and national level • us, meeting people's soc10-econmruc nee s a oca b b ht 
h • h • t' al values can e roug t eir well-being can be improved, and t etr na mn . , d t the 

• h an bemgs nee s a to the global arena. Globalisation fatls to meet um b . f Africans 
t • • • d • e the well- emg O ' erntonal level. To combat racism an tmprov th bast's for citi-
• • d h £ e become e citizenship at the national level shoul , t ere or ' . GI bal Ethics for 

zenship at the global level, Lajul closes. The challen~e 10 0al mechanisms 
D • • f th cononuc unequ evelopment 1s thus to raise awareness O e: Africans in the 
of globalisation based on racist principles, which harm many 
developing world. 
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. thesises the Canadian development phi-

In chapter 12, Sta~l~y Anozie 1~~~orative governance. This type of gover-
p et's wnttngs on co f B. G Iosopher aqu h It of the transformation o 1g- government to 

nance is presented as t det:s~oncomitant more collaborative Ethics of Global 
small-g govemaAnce ~ es:arches bow Paquet's collaborative governance 
Development. nozie r • h p , 

I b 1 development. To achieve that aim, e compares aquet s 
guarantees go a , • 1 1 h.l 
theory of collaborative governance with Gadamer s mtercu tura p 1 osophy 
of the fu ion of horizons by the use of dialogue in the context of ~uman devel­
opment and well-being. He, thereby, stre~ses that both the?nes ~entralise 
the need for conversation and communication to expand one s honzons and 
perspectives, which is necessary for the gradual transition from hierarchical 
to more horizontal organisations and to make the shift from Big-G govern­
ment, which is dominating the global discourse, to a more dialogical-oriented 
collaborative governance. In Anozie's view, the idea of human well-being is 
connected to collaboration in a community of relative equals. The enhance­
ment of well-being, therefore, lies in the transformation of organisations from 
being exceedingly hierarchical to extra-horizontal. For Anozie, Global Ethics 
for Development thus lies in the adjustment of organisations in Africa to the 
?~ o~ Africans for more equalitarian sociopolitical relationships in political 
1nst1tut1ons. 




