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Glossary

Listed are only the important Indonesian and Gayonese terms that reappear
in the text. Please note that I use the Indonesian and Gayonese spelling for Islamic
legal terms originating from the Arabic language in accordance with how they are
most commonly used in spoken and written Indonesian and Gayonese. The
meaning and use of those terms in Indonesian and Gayonese may differ from those
in the Arabic countries and they may even differ in subtle ways between
Indonesian and Gayonese.

Adat: Customs, tradition; this term is used and understood differently by diverse
communities in Indonesia to address all aspects of the life of a community. Adat
can be used to and refer from a set of social practices and organization to a sense
of appropriateness, habits, tradition and custom, art, and to a set of rules.

Adat law: legal aspects that are embodied in the adat.

Anak Buah: Subservient, the people; early known term for one of four and the
lowest structure in Gayonese village political organization.

Asosiasi Perempuan Indonesia untuk Keadilan (APIK): Indonesian Women
Association for Justice. A national women’s organization which provides legal and
humanitarian assistance to women in Indonesia.

Banta: secretary; secretary of the head of the village. The term is widely used in the
village organizational structure.

Baitul Mal: Islamic finance institution; a state institution in Aceh province that is
responsible to campaign, collect, improve and distribute donated religious
properties and funds such as land and all forms of donation, charity, and alms to
eight beneficiaries explicitly mentioned in the Quran.

Belah: clan; a communal division in Gayonese society.

Bintara Pembina Keamanan dan Ketertiban Masyarakat (Bhabinkamtibmas):
Officer for Supervising Security and Public Order; community police unit in the
Indonesian police department that is assigned to engage with village community.

Dana Desa: Village Fund; a development program under President Jokowi’s
administration to promote development in the village. The fund is used to boost
infrastructure and human development and is an actualization of the President’s
political campaign during the election to tackle inequality of development. The
Village Fund is part of the national budget and is directly transferred by the
government to the village’s bank account.

iii



Darul Islam: House of Islam; a rebellion to found an Islamic state in Indonesia. It
started with the proclamation of an Islamic State by Kartosoewirjo on August 7
1949 in West Java. The rebellion then spread to South Sulawesi and Aceh. It was
eventually repressed in the early 1960s.

Dinas Syariat Islam (DSI): State Agency for the Shari’a; a special agency existing
only in Aceh province that is responsible for administering and promoting the
enforcement of Shari’a law at provincial and district level.

Farak: temporal banishment from the community; adat punishment for those who
are involved in a premarital sex offense by expelling the offenders temporarily
from the community. Offenders will be reintegrated once they have suffered
punishment on the basis of a certain adat procedure or rituals.

Figh: deep understanding, full comprehension; technically it refers to Islamic
jurisprudence or to the body of Islamic law extracted from various Islamic sources
mainly from the Quran and Prophet’s traditions. By the time, figh developed into
several schools of thought across Muslim communities.

Forum Komunikasi Pimpinan Daerah (Forkopimda): Communication Forum for
District Leaders; a district forum that consists of the regent, the head of the district
court, the head of the district Mahkamah Syar’iyah court, the head of the district
police department, the district commander of the military, the head of the district
office of the public prosecution counsel, the head of the district consultative
assembly of ulama, and the head of the district adat agency.

Hudud (sing. hadd): fixed punishment; a form of penal punishment in Aceh Shari’a
adopted from Islamic penal law. Hudud penalties cannot be adjusted or modified
to local context as they have been clearly defined in the Quran and the Prophet’s
traditions. This punishment is applied to those who commit illegal sexual
intercourse, drink liquor or make false accusations concerning unlawful sexual
intercourse.

Hukum: law; refers to Islamic law in Gayonese and Acehnese society.

Imam (Indonesian) or imem (Gayonese): clerk, religious leader; one of four officials
in the Gayonese village political organization.

Istiadat: custom or tradition.

Jeret naru: a long grave, permanent banishment; adat punishment for those
involved in extramarital sex. Gayonese adat permanently removes those involved
in extramarital sex from the community. This removes all of the offenders’
connections to the village and the community. By applying this life sentence, the
offenders are considered dead and buried in a long grave.
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Jinayah: Islamic penal law.

Kaum Mude: young group; modernist and progressive Muslim group in Gayo who
try to abolish adat practices. This group associates the adat with backwardness and
un-Islamic practices. Therefore, they seek to reform and purify Islam from adat.
The group condemns Islamic mysticism and promotes free will in producing
Islamic reasoning and interpretations of the Quran.

Kaum Tue: old group; traditionalist Muslim group in Gayo who do not question
traditions and require students’ obedience to the teacher. They tend to be
moderate toward and negotiating with adat, acknowledging the right of individual
ulama to produce ijtihad, and with less concerned for Islamic jurisprudence.

Kepala Desa: head of village.
Kepolisian Resor (Polres): Police station at district level.
Kepolisian Sektor (Polsek): Police station at sub-district level.

Khalwat: The act of a heterosexual unmarried couple, who are not of close lineage
or kin, to be in a secluded or hidden place.

Lembaga Bantuan Hukum (LBH): Legal Assistance Organization; a national
organization that provides free legal assistance to the community.

Liwath: gay

Mahkamah Syar iyah: Shari’a court, religious court; a court in Aceh province that
tries not only family disputes but also certain criminal cases regulated in a regional
regulation (see Qanun). A court with this jurisdiction has been established only in
Aceh province to support the enforcement of Shari’a. Judges of the Mahkamah
Syar tyah are recruited by the Indonesian government and regularly transferred to
the Islamic courts in other parts of Indonesia. They also fall under the Supreme
Court of Indonesia.

Majelis Adat Aceh (MAA): Aceh Adat Assembly; a state institution at the provincial
level which is responsible for the administration and promotion of adat. It
coordinates the work of the district agencies for adat.

Majelis Permusyawaratan Ulama (MPU): Ulama Assembly Board; a similar
institution as the Majelis Ulama Indonesia (Ulama Assembly Board of Indonesia),
but then in Aceh.

Mangang murum: eating together, feast; clan potluck tradition in the Gayonese
community.

Marga: a territorial socio-political structure in Rejang-Lebong of South Sumatera
which consists of more than one village.



Mu'amalah: civil act, human interaction, all human action in general excluding
worship; technically it refers to Islamic jurisprudence ruling economic
transactions, including banking and finance.

Mukim: parish community; traditional political territory in Aceh province which
coordinates more than three villages. Historically and culturally, mukim is the
territory in the parts of Aceh where the Acehnese constitute the majority. Later,
mukim were introduced to all districts in Aceh province inhabited by other ethnic
groups. Hierarchically and territorially, Mukim are below the sub-district level.

Musahaqah: lesbianism.
Musyawarah: village tribunal, public meeting, open meeting.

Nagari: a village in the Minangkabau community of West Sumatra that consists of
more than one structured settlement.

Pengajian: religious studies circle held in mosques or public spaces. It is organized
either by a community group or a state institution.

Perda Shari a: Shari’a Inspired Regional regulation; a term used by scholars to
indicate a regional regulation that is inspired by Shari’a or Islamic law in regions
of Indonesia other than Aceh province.

Petue: adat counselor; one of four officials in the Gayonese village political
organization who are responsible to ensure the application of adat and adat law in
the village.

Polisi Masyarakat (Polmas): Community Police; a unit in the police department
that supervises the Bhabinkamtibmas (see Bintara Pembina Keamanan dan
Ketertiban Masyarakat)

Pusaka Tinggi: inherited property in the Minangkabau community that cannot be
divided following the standard rule of Islamic law on inheritance division. By local
interpretation of Islamic law, this property is considered as a donation that has to
be maintained following the rule of Islamic law on donated property.

Pusat Pelayanan Terpadu Pemberdayaan Perempuan dan Anak (P2TP2A):
Integrated Services Center for Women and Children Empowerment; a state
institution that provides services for abused women and children of the abused
victims.

Qanun: regulation; a legal term for all regulations issued at any government level
(provincial, district, and village) in Aceh province since 2002. Hierarchically
Qanun are equal to regional regulations in other parts of Indonesia. The different
legal term used in Aceh province is due to its special autonomy.



Qanun Kampung: village regulation.
Qazhab: lie, deceit; false allegations of unlawful sexual intercourse.

Rayat Genap Mupakat (RGM): The People’s Consultative Board; a current term for
one of the four village political institutions in Gayo. It constitutes the lowest
structure in the village political organization and represents the local people (see
Anak Buah and Rayat).

Rayat: the people; the term replaces Anak Buah.

Reje: king, chief, headman, head of village; one of the four officials/institutions in
Gayonese political organization.

Relawan Perempuan untuk Kemanusiaan (RPuK): Women Volunteers for

Humanity; a women'’s organization in Aceh Province.

Sarak Opat: One in four; traditional village political structure of the Gayonese that
consists of the reje (headman), the imem (clerk, religious leader), the petue (adat
counselor) and the rayat or anak buah (the people). the latter term has now been
replaced by Rakyat Genap Mupakat (see Rakyat Genap Mupakat).

Satuan Polisi Pamong Praja (Satpol PP): Municipal Police.

Sumang: shame; a moral conception in Gayonese society that rules social behavior
and interaction between genders, people of different age and lineages.

Sumang percerakan: shame in conversation.
Sumang pelangkahan: shame in walking.
Sumang penengonenen: shame in seeing.
Sumang kenunulen: shame in sitting.

Syaer: poem, poetry, rhythm, verse; a genre of oral tradition delivered frequently
in the mosque and during religious festivities.

Ta zir: judge’s discretion; a punishment given by the judge for offenses that are
not explicitly regulated in the Quran and the Prophet’s traditions.

Tutup babah: to hold the tongue; traditional compensation that is paid by a
perpetrator to his/her victims as a mean to end a case or a dispute.

Tutur: kinship title or term.
Waria: Indonesian common term for male-female transvestites.

Wilayatul Hisbah (WH): the State Shari’a Police; a unit under the Municipal Police
that is responsible to monitor the enforcement of Shari’a. This is a parallel unit
that operates at the provincial and district level.



Wilayatul Hisbah Kampong (WH Kampong): Village Shari’a Police; a unit in
Central Aceh district only that has been created and funded by the district
government to monitor the enforcement of adat and Aceh Shari’a. The members
of the unit are local youths (with a minimum of three).

Zina: unlawful sexual intercourse (premarital sex and extramarital sex), sin;
second most condemned action in Islam after betraying the oneness of God.
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