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Chøpter I

With the Gods on their Side: Divination
and Warfare in the Roman RePublic

Kim Beerd,en

though there IS a considerable biblio graphv about di

the Roman Republici including rts rnteractro n wlth

systematlc exploration of divination and rts relation to

be underdeveloped toplc ln the literature. 2 The two fieldsto an

rarely intersect: take for example current handbooks in the field

warfare. These are mainly concerned with motives, tactics,

so on.3 Recent handbooks on religion that include discussions of

mostly discuss the phenomenon 1n general or 1n terms of ite

and not especially 1n il military context. 4 The roles ofaspects,
ln Republican warfare afe) then mostly discussed ln

apparent rearonihhy
strikini for

this should be the case. Indeed, rtsno
all the more the reason that scholars of Greek

convincingly argued that divinatio n IS certainly a very

when modern scholars wish to understand practlces of

Divination 1S a crucial phenomenon within the study of

both Greek and Roman-because within the spectrum of

divination takes

of the few ways

up a special position. Divination was

in which the supernatural directly

humans. The supernatural was seen to provide

could use this to diminish the uncertainties that
^re

alwaYs

of decision-making. The most important funcdon of di

ln the process of decision-making essentially a

which the taking the decision alms to select the best
person

decision
optlons. Divination can SUpport a particular

of the SUpernatural for this decision It ls easy
support

of
1mportant the role î divination 'was 1n the context

the supernatural enabled the commander to legitimize

legitimizatio have benefited the
this supernatural n must
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At the same time the supernatural courcl shou, that it did not agrce with
recent actions or plans. Rerigion, and divination ,p.un..tiii",r.¡".¿ ,rr.
perrnissible and impermissibre.T This is rrue ftrr any areâ of crail1, lifè:
divination rvas important for personal marters _ think of decisions about
marriage or where to live - but also for public nìatter.s. political appointments,
for example, needed to be validated by means of'crivination. But the sources
¿lso re'eal that many divinato'y signs pertain to issues relatecl to rvarfare.
,{,s such, the study of Repubrican divination aids our understancring of
the process of decision-making in warfare. This article, ,t.,r, prouia., u
much-neecled exploration of divination ancl its relatián to Repubrican
rv¿rfare' This incrudes,battres against 'foreign' enemies, as rvet o, .iuil ,rurr.

Questions that will be askecr in rvhat foilãrvs are: rvhar kincrs of divination
were employedl Did. g^en_erals attempt to manipulate signs, or their
interpretation? How did soldiers r"rpund to crecisions that *,ere 

'ariclatecjby the supernaturall How did crivination conrribute to regitimization of
commanders? What happened rvhen clivinatory signs *,ere disregardecl?
And u,hat effect does all of this have on the soldiers, mor.ale?

about divination in
on with politics - a

ion to rvarfare seems

two fielcls of study
r the fìeld of ancient
:tics, equipment and

rssions of divination
:rms of its political
: rolcs of divination
n passing. There is
Ldeecl, its neglect is

Greeh u'arfare have

ery important toPic

f warfare.s

of ancient religions -
rfreligious Practiceq
uerceived to be onc

,,rrt-tnlu,ti.rted with

Sources

mat10n, and humen¡

ways pârt and parod

d ivinat 10n ls its rCI¡s

:hologica
: best of the

ion - st9 nifYing

:asy to imagine

,,.rirr"' suPPort

/,e his clecisionS

rhe solcliers'
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divination, there are many more sources. The likes of Plutarch, Cassius

Dio, Dionysius of
but do not take it
where useful.12

Halicarnassus and Applan refer to Republican

AS their marn theme and their works will be

Source criticism is key: the main concern when using these sources

that it should be kept in mind that the modern reader is always

with a particular narrative of the use of divination in warfare.

authors - from Livy to Cicero - have used divination as a

tool with which normativity may be expressed: for example, they

present a particular commander as 'good' or 'bad' because of his

or disregard, for supernatural signs - and therefore, for the

itself. What we read in the sources, including the more historical

are normative attestations of the use of divination in the Republic.

norms are of great interest here because they show ideas about

divination was and how it should function'

A Definition of Divinationr3

Divination is part of the broader ancient religious spectrum' at

overlapping with such phenomena as prayer and sacrifice.ra

mentioned above, divination is remarkable in the sense that while

religious phenomena are concerned with communication to

supernatural, divination was believed to be coming from the

Divination revolvqb around the idea that the supernatural could

signs - in many shapes and forms - which humans could then see,

even feel in the world around them.

An important distinction is the one between solicited and

signs. It was possible to ask for these signs at any time when a

needed to be made. Fôr example, when a commander needed to

a decision about a battle he could consult the birds, as Livy

Camillus did in 385 BC when theVolsci and their allies had to be

On the mornrng after he had made his camp, the

[Camillus took the ausplces, and comrng forth from his

offered up ã vrctlm and besought the favour of Heaven. He

with great cheerfulness presented himself before

who were already arming by the first rays of light,

been warned to do when the signal for battle should

"Ours is the victory, soldiers," he exclaimed''15

the
AS theY

be
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men existed in harmony - and support from the supernatural: was the

supernatural pleased or displeased? Did it support the decision that was

about to be made? This information could then be used in a process of
decision-making.

Inspirational and Inductive; Public and Private

As indicated above, a sign from the supernatural could come in many

shapes and forms: for example, in the shape of a bird flying by; the birth
of a hermaphrodite; the entrails of an animal that had been sacrificed; or

an inspired person making an oral statement, for example at an oracle site.

In addition to the difference between solicited and unsolicited signs, the

Romans distinguished between two categories: 'inspirational' signs and

'inductive' ones. Of the four examples provided above, only the latter is
an inspirational sign: this category of signs is based on the idea that the

gods would provide someone with inspiration (e.9., at an oracle or in a

dream). Inductive divination, on the other hand, involved - according

to the Romans - the kind of signs which required interpretation on

the basis of learning. The bird flying by and the interpretation of the

entrails are both examples of this kind of divination because the Romans

argued that interpretation of these types of signs was based on skills and

knowledge.20

It has often been stated that inspirational divination was not deemed

as relevant or important to public matters (including warfare and battle).

This is not to sly that inspirational divination was not popular: on the

contrary, it was probably vçry popular for private purposes.2r Although
the Republican sources pay little attention to these private di
practices, it is generally assumed that when people were ill, had

or were unsure what to. do, they wduld consult a lot oracle (sortes),

an interpreter of dreams, go to an astrologer or use any other means

divination available to gain information with the aim to resolve

personal problem.22 This could be a lot oracle such as the one at

that was mentioned above. It could also mean that an astrologer would

consulted, and although little is known about these practices,

did work in Rome - among other reasons because they were

expslled from the city.z3 Ennius, an author from the third-second
BC cited in Cicero, reveals a lively market place of various individ
claiming expertise who were working for private persons.2a Still, the
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into inductive and inspirational divination and their respective uses is notcompletely clear cut: there are also attestations of dreams and visits tooracles related to the pubric matter of warfare and battle _ at least from thent:,:,,:.nrury BC onwards. These, roo, could be decisive in the decision_
maKlng process.

However, where public matters were concerned, inductive signs wereheld in higher esreem and were used for purpor., or f"uri. divination.
Public divination concerned itself with -urr"r, of the'n"pruti. _ andwarfare was certainry an important communal issue. The supernatural
was seen as having an active rore in the welfare of the state, and it courd
approve or disapprove plans. In the context ofwarfare and battle it can even
be stated that: 'Divine support combined with the pro*.r, of the soldiers
ffunctioned] to increase the power of Rome. It was axiomatic that the gods
should be involved and approve.'2s

Tiaditionally, the inductive forms of divination thar were used for public
divination are categorized into three categories. The first is the observation
of the flight and f'eeding of the birds: auspicia (imþetra,tiaø and obrøtiaø,
meaning that they could be both soricited and unsolicited, with the fìrstheld in lower esteem). second is the interpretati on of prodigia,; these aresigns such as lightning. which were generally unsolicited. l.hird is thesolicited practice of extispicy. During extispicy, the entrails of sacrificiar
animals were inspected for divine rignr. H"r" interpretation of-dreams
and oracles will be discussed as the fourth (inspirationar) category. Themethods were' at times, used to complemen, 

^on. 
u.rori"r, urra tlror.working with one method of divination do not,rOO"". i"-frave had anunhealthy comperirion with the orher grouo..,'n, ?"r-rr"trî""i; ;iimethods were used from archaic times ,oìh" Late Repubri., ho*.u.r, ou.,time, changes in imporrance and perceived reliability certainry took place(and are discussed below).26

Methods of Divination: Auspicia, prodigia,
Extispicy, Dreams and Oracles
Auspiciø

when auspicia impetratiaø were soricited, the supernatural was asked to¡nake known *h.th", or not it favoured a particular undertaking. Birdswithin a specific zone were observed by a magistrate who was standing in8 demarcated sacred area, the temprum.zT varro, an author from the first
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century BC, provi<les us with an idea of the way this area wâs demarcated,

by means of a ritual formula:

'Temples and wild lands be mine in this manner' up to where I have

named them with my tongue in proper fashion' ... Between these

points, temples and wild lands be mine for direction, for viewing,

and for interpreting, and iust as I have felt assured that I have

mentioned them in proper fashion.'28

For the purposes of this chapter, it is also useful to know that when the

ar.my was camped, a special Í,ent/ øuguraculum was set up for the purpose

of ascertaining the divine will. When a commander set out with his army

auspices were also taken, while when a commander crossed a river the

auspices would need to be taken again in order to 'extend' the original

auspices - these were called the ttusþiciø peremniø (although these were no

lorg", taken in Cicero's time).2e Auspices were also normally taken before

each battle, normally followed by a sacrifìce and reading of the entrails.

Whereas in archaic times the flight of the birds was the focus of

observation, by the Late Republic the behaviour of chickens while they were

feeding was observed. How was this supposed to work? For the behaviour

to be considered as a positive sign, it âppears that hungry chickens, while

feeding and eating enthusiastically, dropped their food.30 The dropping

of food and especially the sound this produced were considerecl positive

signs,3l and the supernatural was deemed to support the action that the

magistrate was about to undertake on that particular day (both in peace

urri i.r war) or the post or rank that he was about to accept:32 '1àrentines,

the keeper of the chickens reports that the signs are favourable; the sacrifice

too has been exceedingly auspicious; as you see' the gods are lvith us at our

going into action.,33 fn" ,t""p.t of the chickens', called a pullørius, ptobably

h"d " formal position in the army.3a The obverse of a bronze aes ingot

depicts the sacred chickens eating propitiously (trigure 8' 1)'

It is also important to mention the a,ugures, who ensured procedures

were performed correctly.3s Apart from this they also observed &usþt'c'ø

obløtiaa- the unsolicited signs, especially in the ,ky - ot their own accord'

The øugures were members of the elite who were united in their collegiunt

auguru?n,which was, although all decisions were in the end made by the

Senate, a powerful player in matters of public decision-m¿krp l: JXi
Republic.3; A silver à"r,arirm minted by Sulla in 84-83 BC (Figure o''t

depicts symbols of an augur on rhe ,"""iJ,în"^"ugu.', staff (lituu) and
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Figure 8'l: cast copper alloy ingot (øes signøtuz). obverse: the sacred
chickens earing; 280-250 BC. Courtesy BM 1g67,0212.+.

jug(capis). sulla was nor yet an augur when the coin was minted, but would
become one a few years after.37

Prodigia and the Sibylline Books ,

Prod'igiø were unsolicited signs.38 occurrences that were (out of theordinary' (in a very broad sense of the word3e) could be observed andreported by individuars, and were normalry considered as a sign that thesupernatural was displeased or, more generaily, that the pøx deorum wasthreatened. when an individu"l ,"po.äd an occurrence as a sign, it wasthe senate that decided whether orìot to accept and recognize it as such.It remains unclear why one sign would be accepted, while another wouldnot be: it seems the sign had to take place on Roman territory and thatthere needed ro be a precedent.a0The sànate courd rhen consur tthe coilegiøoI the þonilrtces or clecemairi sa,cris faciundis - priests who were involvedtn the explanarion and guarding orirre sibyiline Books - or the .h,rruscanttarusl¡ices about the meaning or tn" sign and, more importantry, how itshould be dealt with.al
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Figure 8.2: silver denarius. obverse: diademed head of venus right, with
cupid standing before her on left, hording a rong palm (a symbol of
victory). Reverse: two symbols of an augur, the cøpis (centre left) and lituus,
between two weapon trophies. Minted by sulla g4-g3 BC inAsia during his
campaign againsr MithridatesVl. Courtesy CNG 64, Lot: 795.

The three groups of priests involved in the interpretati on or prodigia
need some more explanation. The d,ecemairi were an important collegiun
guarding the Sibylline Books that grew over time: from two members a ,.rr,
and then to fifteen and even sixteen by the time of the Late Republic. still,
they are normally referred to as d,ecemairi (ten members) or quind,ecimuiri
(fifteen members). The Senate would ask the d,ecemairito consuk the books
when this seemed n"cþrr"ry or appropriate.a2 The pontffices were at first
a group of three, but at the end of the Republic there were sixteen men
appointed to this collegiam at any one time, with the pontifex ma,ximus as
their leader. Their main function was te oversee all religious matters of
the Republic, and the expiation of prod,ìgiø was one of them. As for the
Etruscan høruspices, it is important to mention that they specialized in
the interpretation of lightning and were united in an ord,o which was held
in high esteem (although rhere are certainly sources portraying
individuals as manipulative).a3

Before any war was started, expiation of prodigies would have taken
to establish (or re-establish) the pax d,eorum.aa If necessary, the
quind'ecimairi would - on request of the senate - consulr the sibylline
of which there were three. Its contents were thought to be the
utterances of a Sibyl, brought to Rome by an old woman and bought
King Tärquin.as The decemairi guarded the Books and their
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making sure the original text wâs not changed and the text remained a secret(although some parrs of the rexr were ,leaked,ú)-ft *"",; ;;;rranr ro havethe 'original' text that, when the Books burned in g3 BC, an Empire_widesearch was ordered to coilect all availabre fragments _ 
" 

airrr.ul, endeavour*hi:l was, according to Dionysius of Hali.".-nu.rur, 
""r;;;;lüruccessfur.aTwhen ordered to do so by the senate, the dec,emztiri selected the lineor lines from the Book that they considered relevan, ro, .*pìurion of theprodigium.as The text the trecemairi selected wourd, as far as iå k.ro*rr, ,ro._mally consist of insrru*ions by which expiation couid t"k" pi"*. .flri, wourdusually be a ritual act: for example, a sacrifìce would need to be made as inthe fragment below. The contents of the sibyiline Books *"r" ,"*aed andtherefore not disclosed to the public, and arthough we know tt. girt of thecontents of the text we have very few extracts. one such rare extract wasreporred by Phlegon of rhrailes in his second-century AD rwemorøbilia.He reports a publicized,ae but very incomplete, extract from the secondcentury BC in which a hermaphrodite is born; sacrifices ro Demeter andPersephone should be made, among others:
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'I declare that one day a woman will bear
A hermaphrodite having all the male parts
And all the parts that infant female women manifest
I shall no longer conceal but declare ro you straightforwardly
Sacrifices to Demeter and holy persephone.,s0

The sibylline Books.courd arso be interpreted so as to prescribe new orout-oÊthe-ordinary rituals: on one o.""rio' fear about i-p"rãi"s war ledto a consuftation of the sibyiline Books because it *r, üárrrr, that theþax deorum was disturbed, and it was decided that human sacrifice would
li:ify, the supernatural.sr New gods were inrroduced on accounr of thesibylline Books: the books instiucted the Romans ro imporr the MagnaMater from the East.s2

Pro,igia could occur anywhere within the sphere of Roman power
::1"di.g in the army or among soldiers.s3 For example, Livy _ and othersources based on Livy - mentions that many prorrigiø occlrred duringthe second Punic war in 2r7 BC.Among others, in sic'y the javerinsof several soldiers had taken fìre, and in s"rairri", as a horseman wasrnaking the round of the night-waich, the truncheon which he held in hishand caught fire. Many. fìres had flared up on the shore and two shieldshad sweated blood, while certain soldiers had been struck by lightning.sa
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when these signs were reported to the Senate and accepte d as prodigia,
the senate ordered particular expiation rituals, mostly sacrifices, and also
ordered the decemairi to consult the sibylrine Books. As a result, more
expiations were ordered.ss

The meaning of certain prodigiø could arso be related to warfare.
Rosenberger discusses a number of prodigin announcing impending wars.
sounds of weapons, the spear of Mars moving on its own accord and non*
domesticated animals coming into the city were seen as a sign of coming
wars, especially bees and wolves.s. The first two can, in our eyes, easily
be connected to war. As for the animals, Rosenberger argues that the idea
about bees (and other animals living in swarms) was rhar they could not live
without their King. wolves were connected to death.57 Monstrous births
were reported by Pliny in this conrexr, and cassius Dio provide d protligia
signifying an uprising.ss A comet in the western sky was ,e.n drring
battles between Pompey and caesar, and between Augustus and Antony ii
43 BC - the comet was rhoughr to mean civil war was at hand.se proi;g;n
announcing defeat may be identifìed as,well, for example when lightning
struck the prøerorium (defensive constructions of the city) or Roman
soldiers, or when it was raining stones or blood.60

Extispicy

commanders employed a harusþex specialized in extispicy to join them
during their campaign in times of war.ór It is important to note that the
høruspices active in the field of extispicy were not the same group as the
Etruscan høruspices involved in the interpretati on of prodig¿ø. There were
still other høruspices who were involved in private divination, but this
third group does not seem to have enjoyed much prestige. So although
the term ltarusþex was used for three groups of experts, the three groups
had distinctly separate ¡oles in the divinatory process.

Extispicy took place after sacrifice, when the haruspices interpreted the
way the intestines (extø) looked - this happened on many occasions, amoîg,
others before going into battle. The extispicy was normally precedecl by the
taking of the auspices. This example from Livy can be dated to z0B P,c.62

'some have related that the consul Marcellus offered a sacrifìce that
day, and that when the fìrst victim was slain, the liver was iound
headless; that in the second everything usually found wâs present;
that the head seemed even enlarged; also that the soothsayei had
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not been at ail preased- 
that, after organs defective and deformed,others had appeared which *".. -or" than promising.,oi--

There are two aspects worth commenting on in this example: the headlessliver and the fact that the entrails of two animals *"." irrpå"ted. Regarding
the liver' we do not know that much about the mechanics of extispicy, and
what we know is normaty deduced from papyri or uncertain interpretations
of the bronze liver of Piacenza, an Etrusc"n divinatory ,liver 

model,.6a From
the example above it certainly becomes crear that if ipart of) the entrails _
in this case the liver - was missing, this was seen as a negative sign.6s Also,
the head of the second liver was enrarged - this *r, roÅruily irrt..p..t"d
as a positive sign (but in this case the experts regarded it as negative).óó
As for the fact that a second animar was sacrificed when the signs from
this fìrst liver were negative, this was a perfectly normal pr".ti.".,

Drearns and Oracles

that
rund

;ent;

had

It has just been stated that 'inspirationar divination,, and this incrudes
dreams and oracles' did not pray such an importan, roí. rn p"tli. -"rr.r..This still holds, but as has been menrioned, there was u fiÅt-..rrtury BCdevelopment where more commanders started to receive dreams, and inthis way personal communication, from the supernatural.

oracles were used as a way to 'doubre check' other signs. During thesiege ofveii in29B BC, the Romans heard about an ord p;;il., regarding
the conditions which wourd read to their victory" They äorî1.*rr"cked theprophecy at Delphi and ser our to fulfir the *;airiã*.* ail;äil"
can be dated to 216 BC, when the oracre at Derphi was consulted by theRomans to ask what needed to be done to prease the gods. .I'he 

oracleanswered that the Romans wourd win in battle if sacrifices wourd be madeto Apollo'6r An oracre courd also be consurted in order io receive additionalinformation from the supernatural when the situation was very grave:for ex-ample, in Livy the Roman consul was recalled from the war after
::Tj"t 

prodigies, in particurar rhe unchastity of thevestalvirgins.T0Ir was
Ïlt'Tt what should be done to appease rhe gods, and this red to rhe fact

;T::":1"e sibviline Books uná ìr," oracle at Derphi were consulred.Tr
--"' ¿¡urnechere argues that such a 'second opinion, - a confirmation0t another sign bv means of an oracle - should not be seen as impiousor distrustful towar,i* the supernaturar, but as a way for the individuar toreceive more certainty. It provid"d -orá authority to the decision.Tz
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Diachronic Changes

It is hard to provicle cletail about cliachronic changes because they are hard
to discern: most sources are from the Late Republic.Tl Still, they certainly
took place. In alchaic and Early Republican Rome the auspices were taken
r'vhen armies crossed rivers ancl just before battle was waged. This example .-
and it is interesting to note that first the auspices were taken, after n,hich
a sacrifìce (and inspection of the entrails) took place - from 385 BC shows

a favourable outcome:

'On the morning after he had made his camp, the dictator fCamillusl
took the auspices, and coming forth from his tent offerecl up a

victim and besought the favour of Heaven. He then with great
cheerfulness presented himself before the soldiers, who wele
already arming by the first rays of light, as they had been warned
to do when the signal for battle should be displayecl. "Ours is rhe
victor1,, soldiers," he exclaimed.'74

The frequency r'vith s,hich the auspices were taken seems to har.e dimi-
nished over fime. That the &uspicia þerem.nia,were no longer taken in Cicero,s
times has already been mentioned above, but as Cicero argues, there is a

general tendency: there is 'no taking of omens when crossing rivers, none

when lights flash fi'om the points of the javelins) none when men are called to
arms'.75 Rich argues the following - and he notes that this is a controversial,
but in his opinion the best interpretation of the sources:7r' commanders
had the auspices and extispicy at their rlisposal if they neecled to make a

military decision, including those on the battlefield. However, the auspices

could only be taken by magistrates in charge of the army. Then a change

occurred: from the Middle Republic onwards, often promagistrates were

in charge of the army. This rñeant that the auspices were no longer taken in

the fìeld, as promagistrates could not do so. They could, howet,er, perforrn

extispicy, and therefore cxtispicy became the prime method that was used

in a military context. Accorcling to Rich, then, the expancling role of the

promagistrates in the context of warfare is the reason that auspices rvere

not used on the battlefìeld in the Late Republic.TT Instead, for pract¡câl

reasons, extispicy was primarily relied upon.78

The frequency with which divination played a role in daily life seernst0

have increased in times of warfare. Many have noted that the frequency of the
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occurrence of prodigiø (and consultation of the sibylrine Books) increasedduring the second punic war.Te It has also been argued that there is a steepdecline in prodigia after 133 BC - or ar rhe latest 90 BC. This is striking:
as the Late Republic is a time of unrest, this may have red us ro expectanother increase in divinatory practices. How"uer, the likes of D. Engers
and B' MacBain exprain that with the rise of the ,trorrg. foüdcians and
commanders, allegiances shifted from the res purtricøto parties, individuals
and one's class. In this argument, þrodigiawere less ur"ru or necessary in
the new political context.s0 Also, divinatory signs might haveposed a threat
if they were not according to poriticians, or commanders, plans _ and there
may also have been increasing scepticism about the working, or divination.or what if commanders or politicians manipurated the occurrence of
signs or their interpretations?8l others argue that while the first centuryBc saw the decline estabrished above, other divinatory -.thods (such asextispicy, but also the use of horoscopes, dreams 

"nd 
artrorromy) grew in

importance'82 with these diachronic changes in mind, we may now tu'n
::i::l:i:us 

funcrions of divination in a discussion that wi' bé targely
syncnronrc.

Function: decision-making

The most important function of divination is its role in the process ofdecision-making. The signs thought to come from the supernaturar, andtheir interpretation, 
_could show supernatural, support for this decision(or asainst it). rt could reassure the ieader ;¡ r;;;;,'ir';;rld resitimizehim and boost the morare of the sordiers - or ail ar rhe same time. when acommander was reassured by divinatory signs, the outside world may haveseen him as the legitimate leader of the army, and this in itself courd be away to increase morale among the sorders. one divinatory sign may thushave several effects.

Reassurance

In the context of warfare these decisions took prace on two leveìs: that ofttte senate and that of the reader of the army. with the aid of divination,tlte senate would decide whether or not war wourd be waged, and underthose command. Arthough the politicar decision-making process is not
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the main focus of this paper, one example can be provided. It relates to a

battle in 191 BC that was fought against the Seleucids:

,All these sacrifices were favourable and good omens were obtained

from the fìrst victims, and the interpretation of the haruspices

was this, that in this war the boundaries of the Roman people were

being enlarged and that victory ancl a triumph were foreshadowed.

when this had been reported, the Fathers, their minds freed of

religious scruples, directed that the question be proposed to the

assembly, whether they rvished and ordered war to be entered

with King Antiochus and those who had followed his path''83

The commancler was the one who would consult the supernatural on

decisions concerned with any aspect of his campaign (including when battle

should be waged). For example) when moving his army ]n 209 BC Fabius

Maximus was warned by the auspices that he should not go in the direction

of Metapontum (where Hannibal had laid an ambush).84 A commanclet' such

as Sulla rvas proviclecl with oracles that he woulcl fìght another battle in

the region where he had fought his fìrst, and would win again.85 In a further

example:

'The consul [Gnaeus Manlius Vulso, 1S9 BC] spent two days in

exploring for himself the character of the mountain, that nothing

might be unfamiliar to him; on the third day, after giving his

attention to the auspices and then offering sacrifice, he divided his

army into four columns and led them out, planning to lead two

up the central part of the mountain and to send two from the sides

to oppose the flanks of the Gauls''86

In such cases, divination provided reassurance to those involved in the

campaign or battle - this includes its commander, who could now believe

that his decisions were supported by the supernatural'

Legitirnization

Accor-ding to the sources) commanders certainly used divination to enhanct

the image they projected of their person: in the eyes of their soldiers'

their charisma would benefit rvhen they received positive signs from the

supernatural.sT As P. Ripat argues' the worthiest -"mbt's of societl
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would receive divinatory signs, the interpretation of the most powerfur
man \ryas the right one, and this meant that the best commanders werein communication with the supernarural - which provided him with
knowledge.ss such personal regitimization may certainry be achieved by
means of inductive divination: just before the Battle of pharsalus in 4g Bi
caesar is reported to have seen a prodigium in the shape of a light above
his camp, a torch rising from it and proceeding towards pompey,s camp.se
To give another example, during the second punic war morale was row
and after a defeat the commander Lucius Marcius made a speech. A flame
shone from his head; the soldiers were embordened by this and captured
two Punic camps.eo

In this part of the argument the dreams received by commanders were
important: they were a powerful ilrustration of how commanders used
divination ro solidify rheir personal legitimacy, especially in the Late
Republic'etAccording to the narrative, sordiers g"nerally ai¿ ,rot receive
such dreams. Dreams thus stressed the contrast between commander and
soldiers.

For example, one of the ways in which sulla legitimized his march
to the East was by means of a dream of the goddess Ma-Beilona that he
received in 88 BC, at the time when he and Marius were in conflict 

"b"";who should lead the Roman army against King Mithridates. Arthough
sulla received other dreams, this is his most famous one and even one
of the most famous dreams known to us from the Republic. our source
is Plutarch, from the second century AD, but it is reasonably sure that it
was publicized shortly after Sulla,s d,eath:sz 

,t1

ìJ

'This goddess, as sulla fancied, srood by his side arid put into his
hand a thunder-bolt, and naming his enemies one bi one, bade
him smite them with it; and they were all smitten, and fell, and
vanished away. Encouraged by the vision, he tord it to his colleague,
and at break of day led on towards Rome.,e3

such dreams, whether they were 'rea| or not,e4 were worth recording oncoins decades larer - signifying its enduring importance for the way suilawished to legitimize his power. This dream was depicted on coins andremained a well-know incident decades later (see Figure g.3).

.,- 1l":t¿ing to the narrarives, dreams could foreteil defeat: cicero,suc (t'totnatton¿ states that Hamilcar supposedly heard a voice in a dream,saying that he would be dining ir, 
'syru.ure 

tonight.es That da¡ the
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,'.\.

Figure 8.3: Silver denarius. Obverse: the goddess Venus. Reverse: Sulla's

dream. Sulla (left) leans against a rock, sleeping, with a rvinged Nike (Victory)

over him. The goddess Luna Lucifera (right) descends, holding a flaming

torch in her right hand. Minted at Rome by the moneyer L. Aemilius Buca,

January 4+BC. Courtesy C,^/Gliiton XXI, Lot: 653.

Syracusans attacked his camp by surprise and carried off Hamilcar.e6 Roman

commanders also had such dreams: Sulla, of course, but Pompey too was

supposed to have seen an ambiguous image in a dream during one of the

nights leading up to his defeat.eT Even though the events were negative,

the commanders were warned because of their personal connection to the

supernatural. These narratives tie in to expectations of the supernatural as

well as Roman commanders.es

Apart from announcement and warnings, fhe supernatural also conveyed

its wishes to commânders by means of dreams. Decius Mus dreamt he

woulcl win fame by dying amongst the enemy - by sacrificing himself.ee

Again, even when the dreâms foretold death or defeat, this still rendered

the commander as special - at least as conveyed in the literary sources -
because the supernatural communicated directly with the commander'

Claims to leadership could be enhanced even more when inductive

and inspired divinatory methods were combined. See, for example, Stilio

Africanus who reiteratecl the claim that his leadership was legiúmizedb!

the supernatural through signs of the birds as well as dreams (2I0 BC):

'Now the immortal gods, who are protectors of the Roman empire'

who inspired all the centuries of the people to order that the
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command be bestowed upon me, by auguries, auspices and even
visions in the night are likewise forecasting only joy and success.,r00

In Livy, already briefly referred to above, two consuls dream that one of
them should sacrifice himself in order for their army to be victorious;
this dream is validated by means of extispicy.r0r

All in all' the idea that a commander had a particular god behind him,
backing him in his endeavour, must have been very attraãtive ro many as
'it helped to inspire confidence and royalty and made the beneficiary seem
personally auspicious'. 102

Morale

Polybius a*esrs the foilowing about scipio Africanus in an earry example
(209 BC) of a commander receiving a dream: 'finalry he fscipio] tord them
[his men] that it was Neprune who had fìrst s,rggert"d 

-this 
plan ro him,

appearing to him in his sleep ... [which] creared grear enrhusiasÀ and ârdour
among the soldiers'.r'3 some of the examples provided above mentioned
the effect positive signs had on the sordiers. The morale of the soldiers
is a crucial aspect of all wars, including those of antiquity.rOa It has been
argued that the psychological dimension to the study of morare, and its
perceived subjectivity, has kept ancienr historians from including morale
in discussions of warfare.r's However, it should certainry be inclucred
explicitly in this chaprer.

The hazards of engaging in warfare are crea.r; and alr kinds of personal
and communal stress (e.g. heat, dust clouds, experience of viorence and
bloodshed, fear of the outcome or rack of faith in the commander or felrow_
soldiers) could influence the outcome of a battle.r,ó A.D. Lee considers anumber of factors influencing morare: he argues that the important notion

l"l.T::r. fear of punishmenr and of shame ,"rè ..u.iul ideological

:i::::t 
rn prevenring desertion and cowardice. Furrhermore, a unir ofùorolers would be nart of a group with its own identity, forming strongbonds of cohesion through time.r07 A. Gordsworthy argues that groupdynamics were enhanced through training, rewards of service which

;crouraSed 
a.display of cou.age, and possibly through drink.r's Their

;:î tt another fa*or influencing morale, as devorion to his men and

Ë;Ì*ng:n of.his leadership would stimulare rhe morale of his soldiers.r'e

;ït,J;:::".d personal connecrion to the supernarural should be added



234 Religion and Classical Warfare

Religion is nor explicitly taken into accounr in the study of morale by
Lee, and receives little attention from Goldsworth),.rr0 Flowever, it is very
important, as divination could work (among other factors) to alleviate fears
of the masses (not only in warfare, but more generally). It may be argued
that times of warfare are times of extreme uncertainty, and that p*pt.
as well as soldiers are therefore more willing to perceive signs as coming
from the supernatural.lllIt has, at the same time, been argued tnot thl
divinatory aspect to discipline should not be overestimated in compariso¡
to all the other aspects above.rr2 However, there are quite a few examples
in which our authors consider divination to be important.

Turning to the sources, they make clear that divination could influence
morale in a number of ways: Frontinus' slrategematø. dated to the 

"n¿ 
oi

the first century AD (so rather late for our purposes, although he discusses
examples from the Republic), explicitly clevores a chapter to th. idea that
signs from the supernatural should either be interpreterl positivelv bv the
commander, or otherwise he should be able to explain the occurrences as
natural occurrences to his men. lr3 An example of the former occurrecl during
the Second Punic War in 2048C:

'Scipio, having rransporred his army from Italy to Africa,
stumbled as he was disembarking. when he saw the soldiers stl.uck
aghast at this, by his steadiness and loftiness of spirit he converted
their cause of concern into one of encouragement, by saying:
"Congratulate me, my men! I have hit Africa hard.)',1r1

An example of the latter concerned the military tribune Gallus in l6g BC:

'Gaius sulpicius Gallus not only announced an approaching eclipse
of the moon fbefore the battle of Pydna], in order ro prevenr rhe
soldiers from taking it as a prodigy, but also gave the reasons and
causes of the eclipse.'lls

Livy aclds that this boosted morale of the soldiers. The Maceclonians, on

the other hand, panicked when the eclipse took place. Although Frontinus
takes the commanders' perspective, both examples also indicate that

soldiers were on the lookout for signs - they were in what has been called

a state of 'omen-mindedness'.ll('As a consequence the commander needed

to provide some kind of explanation, interpretation or expiation.rrT
Even more strikingly Frontinus not only provides examples

commanders could explain signs in a positive way, but also devotes a

of hoc
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to morale and how it can be improved. The commander shourd be usingall kinds of psychologicar tricks and ways of pressuring his men into acourâgeous performance on the battlefìeld:

'Lucius sulra' in order to make his soldiers readier for combat,pretended that the future was foretold him by the gods. His rastact, before engaging in battle, was ro pray, in the sighl of his army,ro a smalr image which he had taken froÁ Delphi, entrearing ir to
speed the promised recovery.'lrs

This example also shows that Frontinus suspecred that Sulla used divi-nation in order to boost morale, and did no, ,r"."rr".ity b"ti.u. tt utrhe future was foretold to him. Apart from this irrr,., ,hå passage arsodemonstrates the way morale of the sordiers courd be úoosted by meansof divination.rle perhaps the strongest exampre showing this is a speech
made by the commander of the Roman army in Livy:

'when they have discharged their missiles without effect, and comethronging upon you where you stand, then ret yo* bruã., fl"rhout' and ler every man of you bethink him that th" t"d; are the
Romans' herpers, that the gods have with positiv. o-Jn, sent himinto battle.,r2o

Divination could stimurate (or deflate) morare. Even though they were norin a position ro make independent decisions;ñ;;ilìi., g.r,"ruttydid not influence the decision-making process,,s¡ their commander, thesoldiers did now know rhar things *orid ìur' ou, weil: they knew the godswere on their side.

Deviant uses of Divination: Disregard?

't pious (and therefore 'good') commander would take the signs fromthe supernatural seriously. He wourd realry take them into account, evenif this meant that battle had to u" porrporred and this was inconvenient:

"T1t 9:r"^.r fAppius craudius, roz'øc:,inaabeen unabre to give the battle-

llïlO:ar.,lo.or, having failed fo, u lo'g time to obtain f.avourabte-"ç¡rù' tor whlch reason the struggle had been protracted until night.,r2rlt*ili" Paulus is anorher 
"*"-pîã of u pio.r, .àm-a'der: on the nightbefore battle, an eclipse of the moon took place. Aemilius provided eleven
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heifers as a sacrifìce to the moon. When he wanted to staft a battle on the

next day, he ordered for a sacrifìce (and extispicy) to take place. It took

twenty-one oxen to be sacrifìced to Hercules - only from the twenty-first

ox clid Aemilius Paulus receive favourable outcomes and only then did

he lead his army into battle.l22 However, according to the sources' there

were many commanders who did not follow these shining examples and

showed impiety in this way. They either disregarded the signs or did not

even bother about obtaining them, or about doing so in the right manner.

Some commanders disregarded unfavourable signs if they did not sup-

port their plans. It was, however, thought that when signs were disregarded

the supernatural would not be pleased, and the disregard could lead to

defeat in battle. Very famously, according to Cicero, during the First Punic

War Claudius Pulcher said of the chickens used for the ausþicitl which did

not perform like they should that they could drink if they did not choose to

eat - and proceeded to have them thrown into the sea. He attackecl and then

Iost the battle.r23 There are more attestations of commanders disregarding

such signs, mostly with dire consequences' '

In217 BC, when preparing for the Battle of Tiasimene, Gaius Flan-rinius

fell off his horse, and at the same time the standard-bearer had difficulties

keeping the standard up. The offìcers were dismayed by these prodigia,brtt

Flaminius disregarded the signs so proudly that the soldiers were actually

encouraged. When he fell off his horse, he did not interpret this as a bad

sign. When the auspices were negative, he disregarded them ancl he still

continued into battle - and lost.lza The consul Posturnius offered sacrifìce

in 154 BC, but the head of the liver was missing in many victims. He set

out despite this negative sign, but he had to return to Rome because of an

illness only seven days later (and died soon after).r2s A final example comes

from 126 BC:

'Some have related thât the consul Marcellus offered a sacrifice

that day, and that when the fìrst victim was slain, the liver was

found headless; that in the second everything usually ftrund was

present; that the head seemed even enlarged; also that the soothsayer

had not been at all pleased that, after organs defective ancl cleformed'

others had appeared which were more than promisit-tg'""'

engaged battle and w¡,
Even though the slgns were negatlve, the armv ln

plen of that 0b gest defeat or
defeate d 127 All ln all, there are ty SOUTCCS SU

bad end if negatrve slgns were disregarded by the commander
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divinatory signs. If someone were able to manipulate the occurrence ofsupernatural signs or their interpretation, this would have been a powerful
tool indeed. The debate is as follows: some argue that public divination
in Republican Rome, over time, became a tool for the unberieving erite tomanipulate the gulrible masses;r37 others are of the opinion that nobody _
neither elite nor people - berieved in divination anyway, and it was pra*ised
and accepted as such just because it had always been-that way. In this wayit simply alleviated fears, soorhing the p"opi". some willingry deceived
and others were wilringry deceived - as long as the ritual requirements
surrounding divinatory practices were respected, no questions were asked.
The sources provide arguments for both opinions. Some members of the
elite, cicero being the most famous example, expressed doubts about the
workings of divination, but still acknowleàged iis importance for Roman
public religion.r3s Polybius, too, may be considered. He does not give much
attention to divination (or rerigion more generallyr3e) and mention s prodigitt,
as incredible.ra' Frowever, he argues thai diuirr"tion is used by Romans to
calm their fears in times of war, implying that the people b.li;";il;; ;;
chose to do so.ral In this last passage divination *"r, u".ording to porybius
at least, used as a kind of 'opium for the p.ople; in order to diminish
hysterical tendencies in the masses.r42

seemingly, two intertwined issues were at stake. The first was concerned
with belief: did the Romans - the people and the erite - believe in their
gods, and therefore in divinatory practìces? The second was whether theelite consciously used divination in order to take advantage of-particular
situations - and if sq for which purposes? were rhe -";r;;;ipurated orsoothed by means of divination?

Both issues will turn out to be a non-issue: the argument is that the elitedid not believe in either rhe supernatural or in divination, and that theycould and would therefore manþurate the signs. There are'two aspects ofthis argumenr rhat need clarificaiion. Firsr, u.u"r,ii rrr, ;;;rr"ed thatthe absence of ritual b.ooks - and ott 
", urp"rts of'rerigion expected on thebasis of christian notions - shows that tËe Romans ãid not ,believe,, buronly'pracdsed' their rerigion.ra3 However, the dichotomy between .ritua|

and 'belief ' shourd not be drawn in this lchristian, 
way. F urthermore, itts a contradicrio in termin¿s to first argue that the Greeks (and I include the

Ï:i:::T")performed their rituall, and rhen to craim they did this while
-"urtnr'g there was no recipient for, or aim to, their actions: ,ionel would be
Ït1 0."' to show that the performers of ritual do not care about the resurtsot their actions. one would rather expect the opposite.,rs The question



regârding belief, then, is incorrect.ras secona, the therefbre-aspect igproblematic. It may as weil be argued that because the erite berieved in thesupernatu'al and in divination, they could use it for their own purposes.The more one believes in somethini, the more smoothry and convincingly
one can tweak it in a way that is suitable at a particurar moment _ whetherconsciously or subconsciousry.ra6 whatever the answer to the question ofbelief (if one needs ro be gi'en at ail), divination courd always be manipulated,The first issue is, then, irrelevant.

As for the second issue: is it necessary to choose between the variouspurposes ('manipulation' or relief of 'stress,;r+r ,genuine, or:forti.at,r+s) ofdivination? The concept of inconsistency'helps us here beåause it showsthat the options need not be seen as mutually exclusive, but as inclusive.H's' versnel exprains how ancient individuals can botú b"ri"ue and notbelieve at the same time; and that they may choose to ignore facts thatare not convenient at a particular time, and not .rp.ri".r"""problems at ail.They simply switch between different regirt".r:

'fAdaptation isl part of the game. while one aspect [of a story]is dominant, others lose their relevance and becàme part of thebackground noise. It is all a ma*er of focus, or p"rå"ftion, ofmarked or unmarked positions. Evoking an undesired 
"sp.ct 

rt thewrong moment spoils the story and renders th" _"srag" a mess:
chaos. The good reader or perceiver applies the correct cãtegory.,,on

Or in other words:

'Two visions do not even seem to be differentiated in terms of
sharp boundaries or expricit interlectuary satisfying reconciliarions.
In other words, the "rogical" tension úetween the two different
views does not seem'to have been consistently experienced as
tension.'lso

240 Religion and Classical Warfare

As modern historians, 'it is our rate-modern craving to remove the
inconsistency as quickly and radicaily as possibre,.rsrThis ilr, ho*.u.r, beside
the point when the aim is to understand diuinurory p.u.tiå., because 

,it is
precisely the inconsisrencies and contradictions in ... beli"f, which alrow
them to serve as a flexible means for the explanation of events,.152 In short,
choosing is unnecessary. If the aim is to gain a better urrd"rrtrnãing of
the function of divination in the decision-making process, every source
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needs to be judged 
.independently (especially taking into accounr rharit portrays a particular narrative of divinatory pr".ri..j ana it is likelythat inconsistencies will be encountered, which do not need to besmoothed over.

Conclusion

The sources show divination as having functioned as a powerful toolin decision-making processes in the context of warfare. The different
methods that have been discus sed - auspiciø, prorigiø, extispicy, dreams
and oracles - are different means to the same end: divinatiån helped to
establish the boundaries of what is and is not permissible,rs3 and who and
what is legitimate. It has arso been shown how divination ioosted morale.
All three aspects make divination, especially in times of the uncertainty
of ancient warfare, an influential instrument. The narratives show that
reassurance about the validity of decisions was needed. Morale was boosted
and the commander legitimized. Because of its great influence in these
important matters, motivations (,genuine, o, ,poìiti.al,) or aims (,stress
reduction'or'manipuration') behind rhe use of divinatior, -"y alr have had
their place - whether they onry existed in the divinatory ,ru'utiu" or alsoin reality. There is no need to choose between the different motivations
or aims: this is even counterproductive as it would constrain and rimit
our understanding of divination as used in the decision-making process.
Divination has been shown to be of crucial importance to both the minds
and physical realities of those engaging in ancient *"rfr* irre Romanarmy and its commander needed to engage,.ìn battle *irh ,h;;;;';;
their side.

Notes

l' The most notable contributions from recent yeârs are: Rosenberger,
1997; Rüpke, 2005;Orlin, 1997; Rasmussen, 2003; Sanrangelo, 20l3;Fngels, 2007 (RI4n. RVW wiybe exrensivery used in what fotows: itlncorporates the sources and current literature regarding divinatoryoccurrences.

I For.exceprions, see Rüpke 1990; Rosen berger,1997.J' Rich, 2013: 543-68, i, un 
""."ption. 

stilr, not more than two pagesof this article on religion are devoted to divination. The same is trueof Dawson, 1996: l15.In Stoll, 2007: 451-76, religion (let alone
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4

divination) does not receive much attention at all; the same appries to
the recent Sabin, l'an Wees & Whitby, 2007.
Rosenberger,2007: 292-303, discusses war very briefly on 30z.Bear.d,
North & Price, 1998: 324-2g, clevote some pages to a cliscussion of
religion of the Army, but only briefly rouch upon divination; scheicl,
2003, me'tions Republican clivination in relation to warfare in passing
on pp. I I 3- l4; Ri'es, 2004: 5 5 8-6 I , pro'ides one source relatecl ,o ,"oi
as does Gordon, 2004: 3g7-g0. The various authors of the 

"hopt..'Divination Romaine' ThescRA 2005: 79-g9, do nor explicitly discnss
divination in the context of warfare either.
Pritchett, 1979, is still the stanclarcl work on religion and war in ancient
Greece, showing that much is to be gained by studying the trvo in
combination. For his discussions of divination and *n, i' the Greek
world see 47-753, 296-323. see more recenrry the chapter on rhe
Greek m*nris in war in Flower', 200g: 153-g7; or the.hopt",. on Greek
sacrifìce before and during battles, incorporati'g -r.h information
about divinarion as well: Jameson, 1993: lg7-227. For divination in
Greek warfare, see Nevin, 2019, vol.I in this series.
This dual function combines the 'stre ss' hypotheses ancr the
'manipulation' - which are certainly not mutually exclusi'e - as refèrrecl
to in Rasmussen, 2003: 25. Both hypotheses will be introduced in more
detail below.

Parker, 2016:130.
A particular kind of divinatory sign (see below, .Three methods of
inductive divination').
see MacBain, 1982: 8-r9, on reriability of obsequens ancr Livy.
The prodigiø reports âre seen as rerativery historical, especially rvhen
compared to sources regarcling exrø and nusþicia: Rasmussen, 2003:
16-24; a'd especially fbr source criticism (also for the other aurhors
dealing with Republican divination): Engel s,2007: 93_25g.
Note that the work is, in the first place, a philosophical treatise
lvhich l'e shoulcl trcat carefully r,vhe' looking for historical infor-
mation. For commentaries, see pease, l9z0-23; wardle, 2006; schultz,
20t5.

11' But it should bc clear rhar we do nor know what cicero acruâlly believed
or thoughr: Schofield, 19g6: 4j_65; Warcile, 2006: 10_14. For other
ideas on the matter of scepticism, see Beard, 19g6: passùn.

r2. see for brief source criticism concerned with these authors: R,lsmussen,

2003:23-24.
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l3

t4

This paragraph is based on the following pages of my book, whichcan also be consurted for a more extensive definitior. g.".d";, zot:,1942.
Beerden, 2013: 32-34. pliny Nøt. Hisr.2g.l0_ll; Livy 30.ZS.1Z,
+2.20.+-6.

15. Livy 6.12.7--8. tans.: Fosrer, 1924:235.
16. Cf. Champeaux, l9g2_g7; Santangelo, Z0l3:73_g0.
l7 ' Livy 39.22.5. Trans.: sage, 1936: 2g3; whether rhey were reaily killed

has been questioned by Rosenbe rger, 1997: 132 n.15.
18. Beerden,2013:20.
19. Cic. Dia. 1.72. Cf.Val. Max. I.6.4; on the l,røruspex, see Haack ,2006:no. 75.

20, Cic. Dia.1.132.
21. North 1990:56-61.
22. North 1990:56-61.

Barton, 1994: 31-37. only from Augustus onwards was astrorogy
used for public purposes: Sanrangelo, iOtS, Z+ø_SA.
Cic. Diu.l.l32. Cf. Wardle, 2006:420_25.
Beard & Crawford, 1985:31.
E'g', that auspices became less important: cic. Dia. r.2g-29.
The practice of taking the auspices was arready established in the time
of ?rquinius Superbus, last king of Rome: Livy 1.36.6 (RI/W 36).
Yarro Ling. La,t.7.B.Trans.: Kent,l93g: 275.

fäpke, 1990: 147; Cic. Nat. Deor. 2.3.9; Cic. Dio. 2.36.
Cic. Dia.l.27
see the explanation in wardre, 2006: 174-75, commenring on cic. Dia.
1.27.

North, 1990:53-54.

liy 9 14.4 (320 BC). Trans.: Fosrer, 1926:213.
wheeler, 2008: pøssim. F'igure 7li crawford RRC 12.1. There is asimilar example in rhe British Museum: lg67,0ZlZ.4.
The procedures themserves are unclear, but see the authoritative articleby Linderski, 1986.
Cf. Cic. Leg.2.2.1.
See for more detail on the coin, Fears, 1975: 29_37
See for related and subcategories, Engels, 2007:259_g2.

l::^:"t,,o"rpo:::, the discussio' abo.,t íh.th", rhese occurrences arevrtyslcally possible and whether there are then 'false'and ,true' 
signs isnot relevanr. Cf. Rasmussen, 2003: 3741.

28.

29.

30.

31.

23

24

25

26

27

36.

Jl.
38.

39.

32.

JJ.

34.

35.
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42

+3

44.
45.

46.

47.

48.

53

54

55

56

57.

58.

49

50

51

52

Rasmussen, 2003: 53-116, on developments regarding the acceptance

of particular signs.

Orìin, 1997:76_'115, is the best short introduction to the Sibylline

Books.

There is much literature on the subiect, see for more information the

references given in North, 2012'

MacBain, lgaz, +z_sq Here one may also find a discussion about their

numberandabouttheyeartheywereofficiallyintroducedinRome-
MacBain ârgues 278 BC' On Etruscan roots of Roman extispicy' cf'

Rasmussen, 2003: 117_+8, esP' 135-40'

Lívy 42.2.3;r-7 (RI/W 182). Cf. Livv 42'70 (RI/W 183/184)'

Dion. Hal. Rom. Ant.4.62'I-3'
Satterfield, 201 1: 1 17-18.

Dion. Hal. Rom. Anr.4.62'6
Dion. Hal. Rom. Ant. 4.62.4-5; Cic. Dia. 2.110 (RVW 340)' For a clear

introduction to the origins of, and procedures concerning' the Books

see Orlin, 1997 76-85

Seesatterfield'20ll,foranhistoricalexplanationaboutwhyexactly
this part of the Books was made public'

As in enteg on Mir.10.3-7' Tians': Hansen' 1996:40' The text is very

problemati-c,asisthetranslation'AneditioncanbefoundinDiels'
trl-24.
Pfut. Mørc. 3.5-7 (RVW 90)'

Livy 29.10 '+6 (RVW 132)' See also Fontenrose' 1978: Q37 fot

ensuing involvement of the Delphic oracle'

The geographical spread of wherè prod'igiø occurred (and what that

may have b""n ngr) rnrwlntts) which is the geographical area under

theinfluenceofRome)andwhatthismeansforourknowledgeofthe
spread of Roman influence in Italy has been extensively discussed in

the literature, fìrst by Mommsen: see for a recent overview Rasmussen'

2003:219-40.
Livy 22,1.8 @r. RVIT l0l)'
Livy 22.1'14-20 @f' RVW l0l)'
Rosenberge r,1997:97-101, refers to the spear of Mars in !bs, 

6(RI/l'f/

16e); 36 (RVW 236); 44 (RVW ZSO:ZSï); +t (RVW 258); 50 (Rrtr

261). Bees, wasps uná ,o o" i" tiuy 35'g'4'(RVW 152); wolves in Livy

3.29.9 and manY more occasrons'

Rosenberger, 1998: 98-99.

Plin. Nøt. Hist.7 .3+-35 (RVW 267);Dio 42'26 (RVW 331)



With the Gods on their Side 245

eptance

iibylline

tion the

rut their
Rome -
picy, cf.

rr a clear

e Books

' exactly

t rs very
n Diels,

l!37 for

¡hat that
:a under

3e of the

,ussed in

;mussen,

59 Plin. Na,r. Hist. 92 (cf RVW2g0,327.3);1lo_aling mule or ptague mayalso indicate civil strife, cf obsequens áo çnrrw zz7); 65 (Rt/w 322).Rosenberger, 1997 : 97 _l}il
To give examples: Herennius Siculus was part of G. Gracchus,entourage (Haack, 2:06'- no. 37); Spurinna was Caesar,s ltøruspex

träi\¿îlii: 
no. 88). cr. on caesar and his ttaruspicr,, su,,r"ns."ro,

This is a very brief and standard overview of the different signs andtheir interpreters, in this case drawn from Gordo n,2004:3g7-90. trormore extensive literature on the groups of experts, ,"" ñ*rn, 
'OOO,

5t-7 t.

60.

61.

62.

6(Rï/tr
0 (RI/yr/

s in LivY

63. 
i;;l,T;îit3-14 

(cf. RVw 126 for contexr). rrans.: Gardner Moore,

64. Rasmussen, 2003: 126_-4g.
65. Cic. Di2t.2.36.
66. See Engels, 2007:469 (RI/W 126);Rasmussen, 2003: lZl_ZZ,
67 ' Although cicero argues againsr it in cic. Dia. 2.36-39. Hííever, thisonly confirms the existence of such practices.
68' plut' cøm' 4' cf'yar. Max. 1.6.3;Dion. Har. Rom. Ant.12.13-lg; cic.Dia. 1.100;2.69;_Liuy 5.t5.2,s.s1.6 (RrzW sz);cf. Li;; i.ir.s_1, nrur.Cam. 5.4-6 (RI/W 53). See also Fonrenrose, l97g: e,02.69. Livy 23.1 1. t-3.
70. Livy 22.57.1-6 (RIIW 107).
7l . Cf. the time before the Battle of Cannae: I ,,ivy 23 .l I . l_6 (RIIW 107 .Z).72. Bonnechere, Z0l0: 133.
73' Beard & crawford, 19g5: 36-39, see"more interaction berweenpolitics and religion in the Late Republic; diversificarion of curtsresulting in rerigious choices for the indrvidual; 

"nd 
tl,.'ãevelopmentof intellectuarism on the topic of traditional religion. The firstdevelopment is most impo.tarrt h".e.

:! li"rl t2.7-8 (Rr/W ssi.Trans.: Foster, t924:235.tr. Ltc. Nat. Deor.2.9.Trans.:Rackham, 1933: 131.,"t: Cic. Dia.2.76. Nat. Deor.2.9.
:I Rich, 2013: 547_-48.

ll Cic. Dia. t.Z8.
19' Engels, 2007:763-6g, refers ro scholars such as Bloch, würker, Latte,Gladigow and cousin. see his treatment of this issue for many morereferences' see- however, for a more nuanced view orlin, 1997: gs-g6.öu' MacBain, l9BZ,: g0-g2. Consider 

"lro 
Rüpk", 1990: l4g_50.
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81. Engels, 2007 : 778-79, 797 .

82. Engels, 2007:785;Rüpke, 1995:577-:78; cf. Rosenberger, 1997: 205-33'

83. Livy 36.1.3-5. Trans.: Sage, 1935: 155'

84. Livy 27.16.15-16 (RI/W lZ3).

85. Plut. Sull. 17.I-2.
86. Livy 38.26.1-2.Tï'ans.: Sage, 1936: 89.

87. Phang,2008:89.
88. Ripat, 2006 166.

89. Plut. PomP. 68.2 (RI/W 327 .4).

90. Val. Max. 1.6.2 (RVW ll7).
g1. Engels, 2007: 765, discerns a development from the importance

of public to private divination in a military context because of an

increase in dream divination (and perhaps the claim to a more personal

relationship with the god). It is true that many - but not all - examples

are from the Late Republic. See also Kragelund, 2007: pnssim'

92. Flower, 2013: 297-98.

93. Plut. Sull. 9 (RI/W 272)

94. This question of source criticism remains a key issue (for all divinatory

methods).

95. Cic. Dia. L50.
9ó. And cf. Hannibal's dream just before the Second Punic War in Cic'

Dia.1.49;Lívy 21.22.6-9;Val Max. 1.7 ext'1 (RVW 96); and his dream

in 205: Cic. Dia. l.+8 (RI/W 133).

97. Plut. Pomþ. 68.2 (Rt/W 327 .3).

98. I do not consider ambiguity to have played a very large role in actual

divinatory practices - although it is very important as a rhetorical

device in the sources: Naerebout & Beerden,2012'

99. Cic. Dia.1.5l: (RVIT66; Cf., among others, Flor' 1'14'2)'

100. Livy 26.41.18 (RVW 121). Tì'ans.: Gardner Moore, 1943:163'

101. Livy 8.6.11 (RVW66).'
102. Wardman,1982:29.
103. Polyb. 10.11.7-8 (cf. RVW 124). Tians.: Paton, Walbank & IJabicht'

20Il: I43.Walbank adds in his commentary (walbank, 1957: 213) that

these passages do not give any reason to beiieve that Polybius believed

in these dreams himself.

104. As has been argued by, among others, Goldsworthy, 1996: 249 '

105. Lee,1996:199.
106. Lee,1996:200-02.
107. Cf. especially MacMullen, 1984: ++0-56.
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108. Goldsworthy, 1996: 250-.64.
109. Lee, 1996:203_12.
110. Goldsworthy, 1996: 250.
111. Livy 21.62.fi (RI/wg7). cf, the remarks above abour rhe increase ofprod'igiø during.the punic wars, note 6g above. This thought can ofcourse be found in other sources as wet-- -o.t ,rotubly, Thucydides,e.g. 2.21'3, but arso 2.54. Apan from rawlesrrr.r" urrä careressnesstowards the supernaturar as a resurt of the prague, in this rast passageThucydides describes citizens clinging ,o por-riuí. int"rpret"tior,, ofthe oracle.

l12. Phang 2008:89-92.
l 13. Front. Srrøt. l.lL.l_12.
114. Front. Stra,t. 1.12.1. T'ans.: Benne* & McAlwain, l9Z5: gl (RI/W135). Cf. Livy 22.3.9_14.
115' Front' strøt' r.r2'9. Trans.: Benne* & Mc^rwain, 1g25: g3

f,f:r:.*r. 
cf. Livy 44.37.s_s (Rr/w tse). cf. p"C ze.t6;ptut.

ll6. Term byFreedman, l99g: I
I 17' Eclipses of the moon, but of the sun too, were seen as very disturbingsigns from rhe supernarural. See in 413 BC, e.g., pfut. är. 23.1,23.4.Also, Ross, 2016:99-120, discusses ecripses in irr" ancient Near Eastand Greece in the context of warfare.
118. Frontin. str. l.11.tt (RI/wzgt).
l19' Frontin' sn' r',.r,r (Rr/w zgr). cf. val. Max. r.2.3; prut. sutt.29.6-7. See for anorher example, iolyb. l0.lt.7_g. Cf.;; Scipio andauspices App. Bett. Hisp.26 (RI/w t)s¡. l,r"ii.r,,r* ¿j"r"arion in asimilar way, Ront. strat. r.,'.rz(RI/wzsr). cf.val. Max. r.2.4;prut.ilIar. 17.l-3.
120' Livv 6.12.9-10.*'ans.: Fosrer, 1g24:237 (Rr/w 5g),.slightty adapted.12l' Livv 7 '9'5-.6;cf.liur 32.g.r_'s 6iwt++¡,where an army is detainedin Rome due ro divinatory outcÀes.

111 ll,r Aen. 17.7 (RVW tils).
tzJ' cic' Nør. Deor- 2..7; cic. Día. r.2g,see also wardre, 2006: 17g.cf. Livy
,^ . Per. 19 (Rt/14/ g5).
t24' Livy 22'3-g-r4.Afo-g,r Flaminius, see cic. Dia. r.77 (and cic. Nar. Deor.2'8;val' Max' r'6'6 rRrtw r,zn. 

^uu.i"rion 
on this rheme is Marce'us,

,^- hott" turning wild during the-ûattle i., plrt. tWarc. 6.5-6 (Rl/W93).t¿¡' obsequens l7' other e*"lpres, M"n.Jru* Liv. per.55; obsequens 24.cic' Dizt. l.zg (RI/w3r4): Marcus crassus was kilred in rhe parthian



248 Religion and Classical Warfare

War when he disregarded the divinatory signs. Other commanders lost

their fleet; Cic. Nnl Deor. 2.7-8: Junius also lost his fleet;Val. Max.

5.1. ext. 4;Val. Max. 1.6.9; Dion. lHal. Ant. Rom. 16.l.la @Wf 69);

Obsequens 28.

126. Livy 27.26.13-l+ (RI/W 126). Tians.: Gardner Moore, 1943: 319.

Cf. Plut. tVIarc. 29.4-5.
127. Another such example, this time with Crassus as commander, in:

Plut. Crøss. 19.4-8; 19.18-23 (RI/W318).
128. Cic. Dia. 2.52 (R't/W 332).

129. Cic. Dia.2.7t (R.VW85).

130. E.g. in Plut. Marc.4.l4.
131. Livy 5.38.1-2.tans.: Foster, 1924:129.

r32. Lwy +1.18.7-16 (RVW 177).

133. Cic. Nøt. Deor.2.10-12. Cf. Cic. Dio. I.33.
134. Val. Max.7.2.5; Livy 10.40.4 @f/W75).
135. Orlin, 2000 197-99; Santangelo, 2013: 170.

136. Plut. Cøt. 42.1.4-5. Trans.: Perrin, 19.19:337.

137 . Cf . for a number of examples of those arguing for the decline of religion:

Rasmussen, 2003:3I-32. On the 'cynical' and 'hysterical' dichotomy

see MacBain, 1982: 7; Rasmussen, 2003, refers to the 'manipulation
hypothesis' and 'stress hypothesis' and adds Rosenberger's 'liminal

approach' which she finds convincing: 25-34.

138. Although cle d,iainatione is fìrst and foremost a philosophical treatise,

written when he was retired from politics: Wardle, 2006 27-28.

139. Although he praises the religious practices of the Romans 1n 6.56.7.

Cf. e.g., Vaahtera, 2000: 251-64; Walbank, 1957: ll-I2; Walbank,

1994:2842.
140. Polyb. 7 .7 .1, 12.24.5.

141. Polyb. 3.112.8-9. Walbank, 1957 443, considers Polybius' reaction to

Roman use of divination 'slightly contemptuous' and refers to 4.56.6-

12 where Polybius reveals admiration for'a statesmanship which [he

believed] exploited and encourages such superstition for reasons of

state).

I42. See the footnote above. This dual function .combines the (stress'

hypotheses and the 'manipulation'- which are certainly not murually

exclusive.

143. Naereb out, 1997 : 329-32;Yersnel, 20 I I : 539-59.

144. Naerebout, 1997: 336.

145. Naereb ott, 1997 : 329-32;Yersnel, 201 I : 539-59'
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146. nG. Naerebout, lecture series ,Geloof aan de goden,, LeidenUniversity, Z0l5-16.
147. Rasmussen, 2003: 25
148' versnel, z0r: 5, for a brief (historiographicar) discussion of.theseterms in relation to belief
149. Versnel, 20ll: 7; citation: l4g.
150. Versnel,20lI:7.
151. Versnel,Z0Il:86.
152. Harrison, 1997 : II2.
153. Parker; 2016:130.
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