Universiteit

4 Leiden
The Netherlands

Descendants and ancestors: a study of Arabic inscriptions from the

Arabian Peninsula (1st-4th c. AH/7th-10th c. CE)
Alhatlani, A.S.M.B.

Citation

Alhatlani, A. S. M. B. (2021, October 20). Descendants and ancestors: a study of Arabic
inscriptions from the Arabian Peninsula (1st-4th c. AH/7th-10th c. CE). Retrieved from
https://hdl.handle.net/1887/3217834

Version: Publisher's Version

Licence agreement concerning inclusion of doctoral thesis in the
Institutional Repository of the University of Leiden

Downloaded from: https://hdl.handle.net/1887/3217834

License:

Note: To cite this publication please use the final published version (if applicable).


https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/3217834

Chapter Two: Selecting and interpreting the corpus

2.1. Introduction
Christian Robin very well described the historical significance of the graffiti despite their brief
content, intention, or message. He says:
“Graffiti are small texts carved by non-professionals. They are found in large numbers
on rocks near sanctuaries in the countryside and steppe, in the areas where shepherds
would graze their flocks, and finally, along certain thoroughfares, particularly at the edge
of the most desolate desert. In general, they are very brief documents yielding the identity
of the pilgrim, the shepherd or the traveller. All of these people have two names: the
author’s personal name and that of his father, with for the upper segments of society, also
that of the lineage. Details of activity or origin are rare; pilgrims normally add a brief
religious formula. The main interest of graffiti is in the light they shed on social classes
and the populations who have generally not left any other inscriptions. They demonstrate,
first of all, that the practice of writing was widespread. They also reveal a significant
variance in the local form of writings.”!2
While this annotation is made in relation to graffiti in general, it can be well applied to Arabic
ones. Arabic inscriptions contain also short texts, consisting mainly of names and pious formulae.
Many of the individuals mentioned in the Arabic graffiti, even, as we will see below, some who
belonged to well-known and important families, remain unmentioned in the record.
This chapter offers a detailed introduction to the epigraphic corpus that forms the source base of

this dissertation. It explains how | have identified the inscriptions that mention members of the

112 Christian Julien Robin, “Before Himyar: Epigraphic Evidence for the Kingdoms of South Arabia,” in Arabs and
Empires before Islam, ed. Greg Fisher (Oxford: Oxford University Press, 2015), 92.
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four families of descendants of the companions of the prophet Muhammad. I will explain my
search and selection criteria. Subsequently, I will identify the methods | use to extrapolate
information from this corpus. Finally, a detailed discussion of the geographical locations where
the inscriptions were found including a map, and a presentation on how the material can be dated
complete the chapter.

The epigraphic corpus in this dissertation is based on the individuals mentioned in them, not on
the genre of text or the form it takes. Graffiti, constructions or monumental inscriptions as well as
gravestones are considered equally for prosopographic and epigraphic purposes. For the historical
analysis, however, it is of course very relevant to take into account the different social contexts of
each type. Monumental inscriptions and gravestones have survived in much smaller numbers than
graffiti. Our corpus is more or less representative with 15 gravestones as opposed to 244 graffiti,
and one foundational inscription.

2.2. Establishing the corpus

Before discussing the process whereby | selected the inscriptions that form the source base of this
dissertation, it is necessary to provide an overview of how I have identified the individual names
appearing in the inscriptions. To put it differently, I will highlight how | have matched the names
mentioned in the inscriptions with historical figures or individuals mentioned in other inscriptions.
In order to identify properly the individuals recorded in the inscriptions, it is of paramount
importance to make sure we read the names correctly. While examining the readings and
commentaries offered by previous scholars, | have been able to correct several readings in the
corpus of edited inscriptions, allowing me to identify individuals, and to connect them to the

historical records (see Appendix Two).
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2.2.1. Identifiers and identifying

One of the most striking aspects of these inscriptions is the genealogical presentation. Some texts
record only one generation, while others can have up to eleven generations. These long genealogies
are found mostly on the gravestone (see Appendix Three), the family mentions in the graffiti tend
to be shorter. Sometimes, the same individual appears in several graffiti found very near to one
another, with some inscriptions either mentioning their first name only, while others also mention
the nasab up to several generations. In some cases it is possible to ascertain that the names
functioned as signatures in graffiti, even if the way an individual wrote his last name differed in
each inscription (inscriptions 2.37-38 and 2.135-136). Normally, the first name is followed by the
last name, but in our corpus there is one exception, whereby the order is reversed and the last name
is placed first in the sentence structure (inscription 3.72). Nisbas in the inscriptions indicate tribal
or family associations and are only very rarely used to describe a geographical, religious, or
professional background. This use of nisbas would become the customary later on and in different
contexts, like the religious and geographical nisba we find in papyri and which became popular
from the 39/9™ century onwards.*®

When trying to identify the individuals named in our inscriptions and to match them with historical
figures, our first concern is to understand how individuals referred to themselves in early Arabic
inscriptions from Arabia, and what these references signify. Individuals that appear in the
inscriptions generally can be identified first of all the person’s name. This part of the inscription

consists of their first name and their lineages, i.e. the name of their fathers, grand-fathers, great-

113 For studying religious nisha in papyri see Petra Sijpesteijn, “Visible Identities: in Search of Egypt’s Jews in Early
Islamic Egypt,” in Israel in Egypt the land of Egypt as Concept and Reality for Jews in antiquity and the Early
Medieval Period, ed. Alison Salvesen, Sarah Pearce and Mirian Frenkel (Leiden: Brill, 2020), 424-440.

34



grand-fathers and so on. Occasionally their lagab, or epithet is mentioned. The nisba, often
translated as the last name, which can either indicate a tribal affiliation (al-Qurayshi) or family
relation (al-Zubayri), is another part of the name that is sometimes mentioned in the Arabic
inscriptions, and this can help us to recognize a person.t** In a small number of cases, a profession
or other indication of social status is mentioned. All this information is mostly given in
constructions inscription and gravestones.

To identify people in the epigraphic record, | have applied four methods. The epigraphic records
show that people mostly signed their names listing several generations, to make it virtually
impossible to find two people with the exact identical identification. In other words, the way these
individuals identify themselves in the inscriptions makes their identity unique. See, for example,
Rabah son of Hafs son of ‘Asim son of ‘Umar son of al-Khattab (inscriptions 2.37-38) who appears
in two graffiti dated 96/714-715 and 100/718-719 found in Medina, and who can be identified with
certainty thanks to his genealogical line. Identifying people by their name and genealogy is the
first method I applied.

Sometimes, however, individuals appear only with a shortened version of their name or only with
their first name. This greatly complicates their identification as they can be easily confused with
other individuals who have the same (partial) name in the epigraphic and literary record. Take for
instance Yahya son of al-Zubayr, who appears in (inscription 3.58) from al-‘Ula. There were in
fact three people with this name known from the historical records (see the discussion in Chapter
Three, section 3.5.3). Another example from the 2"%/8™ century, are the two brothers with the same
name who belonged to the family of “‘Umar. A graffito written by ‘Umar son of ‘Abd al-‘Aziz al-

“Umari (inscription 2.32) thus opens two options for identification: ‘Umar al-Akbar or ‘Umar al-

114 There are no geographical nisbas in our corpus.
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Asghar, the older or younger respectively (see the discussion in Chapter Three, section 3.4.1). How
is it possible to identify these individuals?

There are three ways through which we can connect such individuals who appear in the inscriptions
with only a limited number of unique onomastic characteristics to identify figures from the
historical record or from other inscriptions. First, we use the Arabian epigraphic habit of the time.
Data show that inscriptions were generally inscribed in the same places, indicating a continued
frequenting of areas for grazing, travelling or spending free time often by related individuals (see
Chapter Five, section 5.6.3.1). This means that members of the same family or tribe, including
dependents such as clients and slaves, left written memories in the same place. In fact, we can find
up to 20 texts related to one family in the same place. For example, in Ruwawa and Muzj (see
section 2.4 on geography below) graffiti related to the same individual, or to those connected
through family ties appear next to each other (see Chapter Five, section 5.6.3.1and Part Two for
more details).

In Ruwawa, three generations of the branch of ‘Abd Allah son of “‘Umar posted inscriptions. So
the grandson of ‘Umar, ‘Ubayd Allah (inscription 2.1), his two sons, ‘Uthman (inscriptions 2.2-7)
and Abt Salama (inscriptions 2.19-21), as well as the two sons of ‘Uthman Abt Bakr (inscriptions
2.8-13) and Hafs (inscriptions 2.14-18) all left their inscriptions in the same place (more details in
Chapter Three, section 3.4.1 and Chapter Five, section 5.6.3.3).

A second example comes from Muzj, where inscriptions from the Zubayrid family are found. Two
branches of the descendants of ‘Abd Allah through his sons Hamza and ‘Abbad. Besides that, the
branch of ‘Urwa also exists there. For example, Yahya son of ‘Abbad (inscription 3.2) and his son
Ishaq (inscriptions 3.3-4), as well as his great grandson Muhammad son of Y “aqiib son of ‘Abd al-
Wahhab son of Yahya (inscriptions 3.5-6) left their inscriptions in the same place (see Part Two).
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Interestingly, some of these inscriptions record only the first name, while others contain the names
of the father, grandfather, and further relations extending over several generations. In this way,
individuals signing with a partially identifiable name can be linked to the same individuals or their
relatives who used more extensive self-identifications in the writings that appear nearby. It seems
in fact that when members of the same family placed their inscriptions next to each other, later
inscriptions left out the nisba, presumably because those leaving their inscriptions next to those of
family members listing extensive self-identifications, believed that one mention was sufficient.
We find this pattern for example in the graffiti left by the two brothers ‘Atiq (inscriptions 3.31-33)
and ‘Amir (inscription 3.34) sons of Saddiq son of Miisa al-Zubayri. On the same rock of these
texts, their cousin ‘Abd Allah son of “Atiq son of Saddiq left an inscription (inscription 3.30), but
without mentioning his full nisba. This phenomenon was particularly prevalent in the first four
centuries of the Hijra /7M-10" century. The inscriptions show that in some places, individuals
belonging to the same family added their names next to the inscriptions left by other members,
using a limited lineage or none at all. However, in those cases where one individual has used an
extensive self-identification listing several generations, can help us to identify the entire branch.
This is the case with the descendants of Falih son of Muhammad, who belongs to the branch of al-
Mundhir of al-Zubayr. His grandson, ‘Umara son of Ibrahim (inscription 3.41), left a graffito with
his nisba. Without ‘Umara’s graffito we would not have been able to identify his son, father, two
uncles, or his two cousins who also left inscriptions next to his (see inscriptions 3. 40-48). Another
example is formed by the texts around that of al-Qasim son of Muhammad son of Abd ‘Abs
(inscriptions 4.1-8). Six members of his family left their inscriptions on the same site with differing
degrees of identification and lineage. This all indicates the significance of the archaeological
context.
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The second method to identify individuals who appear in the inscriptions with only a limited
number of unique onomastic characteristics, is to use the information from the literary sources
about a place and those who are associated with it as based on residence or other activities. If we
know from the literary sources that generation after generation a certain family resided in the same
place, it helps us to identify the individuals mentioned in inscriptions. For example, according to
the literary sources the descendants of ‘Umar lived in Medina for many generations. In the
inscriptions we find the graffito of “‘Umar son of Hafs son of al-Fariq (inscription 2.41) who left
graffito in a site not far from that of his sons, grandsons and great-grandsons. Combining the
knowledge from the literary sources and the additional information based on ‘proximity’ of
inscriptions, we can identify this ‘Umar son of Hafs son of al-Fartiq as the great-grandsons ‘Umar
with a very high degree of probability, even though he omitted his grandfather’s name ‘Asim.

Finally, the practice of individuals of lower social rank to establish a link with members of a higher
social order can help us identify both parties. For example, the word mawia (freedman or client)
appears almost always with an indication of the patron or former slave-owner. Sometimes, a
specific individual is mentioned; in other cases, a tribe or other social group is referred to. Take
for example, “Habib son of Abt Habib, mawla of “‘Urwa son of al-Zubayr (inscription 3.51)” if
Habib had used his bare name without referring to his (wala’) bond with ‘Urwa, it would have
been difficult to identify him. Occasionally, the title that appears in one inscription is absent in
another. An example is Rabi‘, who once signed as fata (slave boy) (inscription 2.113) of ‘Asim
son of ‘Abd al-Rahman, and left another three inscriptions without this identifier (inscriptions

2.114-116) this identification based on his handwriting.
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2.2.2. The corpus

In the last decades, hundreds of early Islamic-Arabic inscriptions have been identified and edited,
and new ones continue to be discovered daily (see Chapter One, section 1.2). As | intend to study
certain aspects of Arabian epigraphy, it is my intention to select a cohesive body of texts from
among this vast set of data. | have done this by identifying inscriptions related to four families,
which also appear in the historical record.

In my research, | have become interested in examining the writings of historical figures from the
first four centuries of Islam, i.e. to search for inscriptions mentioning the Companions (sakdaba,
sing. sahib) of the Prophet Muhammad and their descendants. This includes members of the
Meccan tribe of Quraysh to which Muhammad belonged and the ansar (Muhammad’s allies) in
Medina. | started with the published editions of al-Rashid,**® al-Kilabi,*'® and Qashshash.*'’
Whenever | identified a Companion or descendant of a Companion in an edition, | examined all
other edited and unedited inscriptions from the same place. The archaeological and epigraphic
reports by the Saudi archaeological service in the periodical Atlal were especially useful. In this
way, | worked my way through the articles dealing with the area around Medina looking for
inscriptions related to the descendants of ‘Umar and al-Zubayr.1!8 Eventually, | have examined all
editions of Arabic inscriptions from Arabia as they appeared in books and articles as well as
archaeological and survey reports. As mentioned in Chapter One, section 1.2, due to the dynamics
of the field of Arabian epigraphy, the corpus of known inscriptions is constantly being adjusted.

As surveys and archaeological work continue to be conducted, the number of inscriptions

115 al-Rashid, Kitabat islamiyya ghayr, and see al-Suwaydira (al-faraf gadiman).
16 3l-Kilabi, al-Nugiish al-islamiyya, 244.
17 Qashshash, Nugiish al-sahabi al-jalil, 55-65.
118 Askiibi et al., “al-Musiihat al-athariyya fi,” 96.
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continues to expand. | have also used unpublished inscriptions that were brought to my attention
in the surveys of the Saudi archaeological service, but also, | found unpublished inscriptions via
social media and a website.!*° In total | have edited 145 unpublished inscriptions in Part Two of
the dissertation. However, as my focus is on the Arabian Peninsula, I chose my sources
accordingly. So even though there exists a gravestone related to a person belonging to the Zubayrid
family 1 did not include it in my research, because it was found in Egypt, and as such fell outside
the scope of this dissertation.*?® Finally, | have limited my search to inscriptions dating from
between the 1%Y7" century and the beginning of the 4"/10". In fact | have not found any
inscriptions dating from after this period (see table 1 below) related to these four families.

All in all, I have studied a total of 260 inscriptions (see Part Two of the dissertation) that record
106 different-named individuals belonging to four families of Companions of the Prophet
Muhammad and their descendants dating to the first four centuries of Islam. 115 inscriptions were
already published, although | was able to correct a substantial number of the readings (see
Appendix Two). The individuals who appear in the inscriptions and the four families they belong
to are dealt with in Chapter Three.

2.3. Disciplinary methodologies

Through the methods described in the previous section, | have identified the inscriptions belonging
to four families dating to the first four centuries of Islam’s history. When identifying persons
belonging to the same family, | have looked at (1) their name their patronymic and lineage, (2)

indication of their social status or profession, (3) their lagab “epithet”, and (4) their nisba. | have

119 | took the photos from Mohammed Almoghathawi (URL https://twitter.com/mohammed93athar, last accessed
October 7, 2020); and Fariq al-Sahra’ (URL: http://alsahra.org, last accessed October 7,2020). with a permission
from the Saudi commission.

120 Madeleine Schneider, Steles funéraires musulmanes des iles Dahlak (Mer rouge) (Le Caire: Institut Francais
d'Archéologie Orientale du Caire, 1983), 1: 165-166.
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also used the location where the inscription was found to connect them to other individuals or
families. The families and individuals thus identified in the inscriptions could be matched to
information from the literary sources.

In searching for information on the families mentioned in the inscriptions and in literary sources,
| have paid particular attention to lineage and geographical information; our historical literary
sources give us some information about the people who had lived in certain places. It is historically
enriching when one finds the inscriptions of these people or their descendants near to the places
that literary sources mention as their place of residence. Take for example, al-Wahat cemetery in
Ta’if, where some gravestones of the descendants of ‘Amr son of al-*As were found, while literary
sources confirm a connection between this family and Ta’if.*?

A prerequisite for people to carve their names in stone, would be that they at some point resided
in the area where they did so. So while on the one hand literary sources, as explained above, can
help us to identify individuals with a limited amount of onomastic characteristics, the equation in
fact works two ways: A comparison of the information found in the inscriptions, which pre-date
the literary sources and which are contemporary to the age in which the people carving them lived,
helps us to evaluate the literary sources as well. The presence of inscriptions by certain individuals
in a particular area, is a strong indicator that the people mentioned by the literary sources to have
resided in that area, were indeed historical figures that actually lived in the places that the literary
sources indicate. As we shall see, this comparison will be the subject of the next two chapters.

In addition to the information from the surrounding inscriptions, knowledge about which family
resided in or frequented a place, also helps us establish the identity of the individuals mentioned

in the inscriptions.

121 Grohmann, Expédition Philby- Ryckmans- Lippens, 34.
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Moreover, the epigraphic sources help us not only to identify individuals through the information
contained about the place of residence of these families, but they also provide other historical
information enriching our understanding of these individuals’ movements throughout the region.
For example, ‘Umar son of Ibrahim son of Waqid son of Muhammad son of Zayd son of ‘Abd
Allah son of ‘Umar son of al-Khattab (inscription 2.28) was known to have functioned as a
governor in Yemen and to have lived there. His gravestone was, however, found in Mecca, which
suggests he died when performing his ‘umra or hkajj or when he was performing some other
business in the city. This information on his moving between Yemen and the Hijaz is lacking from
the narrative sources.

So while the corpus of inscriptions mentioned above forms the focus of this dissertation,
biographical works and other literary texts which provide useful information on the biographies of
the four families, form an important additional source throughout this work. As will be discussed
in detail in the next two chapters, the onomastic records of the literary sources and those of the
inscriptions do not exactly coincide. Chapter Three will discuss the information that can be gleaned
from the literary sources about the individuals mentioned in the inscriptions. | have also produced
family trees of the families, combining information from the literary sources and the inscriptions.
Here, | will also discuss any discrepancies in the ways individuals are identified. Most notably,
while literary sources mention all generations of a person as they are known, inscriptions generally
attest only a few, with a maximum of up to eleven generations. Chapter Four will discuss persons
that appear in the inscriptions, but who are left unmentioned by the literary sources. Similarly, I
will discuss any dependents of the families, such as freedmen/clients (mawali) who appear in the
inscriptions, and | will add information on whether they are known through any literary records.
In analyzing the onomastic material, | have taken inspiration from the work of Asad Ahmed and
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Majied Robinson on the earliest generations of Muslims based on biographical dictionaries
focusing on the maternal side of the Prophet’s tribe. Asad Ahmed studied the five of six families
whose ancestors were part of the shira after the death of ‘Umar, except the descendants of al-
Zubayr.'?? Robinson focused on the marriage customs between 500-750 of the Quraysh, the tribe
that the Prophet belonged t0.12 | have used the Muslim sources, as we will see in Chapter Three,
section 3.2 only as a source of information on the families who appear in the inscriptions, not
analyzing the information from the nasab works themselves.

2.3.1. Obstacles and open endings?

Some problems that | have encountered when comparing the material in the inscriptions and that
in the literary sources are listed in Chapter Three, section 3.2, together with my proposed solutions.
First, there is the issue of the identification of individuals who appear with shortened, incomplete,
or varied names in the inscriptions compared to the literary record (see Chapter Three, section
3.5.5, for unidentified Zubayrids). This makes it easy to confuse people. | have already suggested
above, in section 2.1, that | think it is possible to establish more certainty about these individuals
even when their names are incomplete from the geographical and epigraphic context — the place
where they were discovered and the other inscriptions that were found near them.

The second problem concerns the limited text that these inscriptions contain and how this affects
their use as historical data. Onomastics has been a long- and well-established discipline in
epigraphy, but by studying the information from the inscriptions within a broader context, much
more can be gained from them then merely names. | have in addition used these inscriptions for

the information they contain about the ways Muslims in ancient Arabia composed and executed

122 Those are the descendants of Sa‘d son of Abii Waqqgas, ‘Abd al-Rahman son ‘Awf, Talha son of ‘Ubayd Allah,
‘Uthman son of ‘Affan and ‘Ali son of Abu Talib see Ahmed, The Religious, 1.
123 Robinson, “Prosopographical Approaches,”19-21.
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these writings on stone in public. | have studied the so-called epigraphic habit by examining what
people wrote and where they wrote it. In other words, | have looked at the names — lagabs or
epithets, first names and patronymics. Additionally | have analyzed how many generations were
mentioned, whether some were skipped or all listed in order; what indicators of profession or social
status were used; which religious formulae people used; and whether they added dates or not.
Furthermore, | have looked at the places where people left their inscriptions in relation to where
other inscriptions were located, and in which places they chose to write their messages — e.g. on
high or low rocks, loose stones, in valleys or on mountains; near the road, or hidden from sight.
Combining information from inscriptions and historical sources has the danger in it to develop into
a circular argument — | use the historical sources to identify the people mentioned in the
inscriptions and then I use the inscriptions to verify the information recorded in the historical
sources. To prevent such interdependence between the two kinds of sources, | have always used a
combination of information to identify individuals. In other words, | have combined the
information from the inscriptions themselves, from surrounding inscriptions and from the literary
sources both biographical data about families and historical data about the places where an
individual was active and what kind of positions he fulfilled.

2.4. The geographical outlines

Islamic-era inscriptions can be found in a number of Arab/ Muslim countries today. Especially in
Saudi Arabia, where surveys continue to be carried out, there has been a marked increase in the
number of inscriptions that have been uncovered; especially the so-called graffiti found in the
desert. Graffiti are mostly found along the ancient /ajj routes and around cities. They are also
discovered in the areas where people spent time for leisure or work such as valleys, rivulets, in the
mountains, and on spots close to water wells.

44



The discoveries in Saudi Arabia were accelerated by the establishment of the Independent
Commission for Archaeology (formally Deputy Ministry of Antiquities and Museums) in 1972.124
Increasing attention has already resulted in many new discoveries, as well as studies and editions
of already identified inscriptions. So far, the focus has been in the regions of Mecca, Medina, al-
‘Ula, and Ta’if, as well as Tabtik, al-Baha, and — more specifically — the areas of Najran, Skaka,
and Ha’il. In Khaybar, no systematic work has been conducted. Recently, al-Namas in the south
of the Saudi Arabia has been the subject of surveys by the Saudi Commission for Tourism and
National Heritage.*?®

The inscriptions dealt with in this dissertation stem from different regions on the Arabian
Peninsula, extending from the north to the south. In the following lines | will provide more details
about the geographical information of the sites where the inscriptions are found.

Most of the inscriptions, graffiti, and epitaphs discussed in this dissertation come from Medina,
ancient Yathrib, these places as follow:

Ruwawa, a rivulet (Ar. ghadir) located between two mountains, is found to the south of Medina
on the modern road from Medina to Mecca and Jeddah. According to al-Bakri, the water from
Ruwawa usually overflowed.'?® The site was first studied by al-Rashid in his publication in 1993
were he published 55 graffiti.?” Later on the site was surveyed twice by the “Saudi Commission
for Tourism and National Heritage” at that time “Department of Antiquities and Museums”, in

1999'28 and 2002.1?° The site is home to more than 310 graffiti, all in Arabic.**®

124 al-Rashid, Dirdsat fi al-athar, 11.
125<Awad “Alf al-Zahrani et al., “Taqrir ‘an mash muhafazat al-namas 1430AH/2010CE,” Atlal 23 (2013): 121-125.
126 al-Bakr1, Mu jam ma ista jam, 4: 1328.
127 al-Rashid, Kitabat islamiyya ghayr, 106.
128 ]-Zahrant et al., “Taqrir mabd’1,” 72.
129 Askiibi et al., “al-Musiihat al-athariyya fi,” 96-97.
130 al-Zahrani et al., “Taqrir mabd’1,” 72, and see Askiibi et al., “al-Mustihat al-athariyya fi,” 96-97.
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Indeed, in 2017, when | visited the site, the water on the site was low. However, during my second
field trip in 2018, the site had flooded. On March the 28" 2014, Tandiyab al-Faidi published an
article in the newspaper sahifat al-Madina. In his article, he mentioned Ruwawa among several
places in and around Medina that are related to famous companions of the Prophet Muhammad.
He writes also that Ruwawa used to be called Badiyat Al al-Khagtab wa-masayifihim: “Steppe and
summer residence of the family of al-Khattab” al-Faidi based his article on the inscriptions which
had been discovered.'®!

| have visited Ruwawa three times during my fieldwork; twice in January 2017, and again in
January 2018. In 2018, the place was full of water due to the rain season and | was not able to
examine all inscriptions in situ, that is why | have based my study of some inscriptions on
photographs. | should mention that two of the graffiti discovered by al-Rashid’s were not located
during the survey (inscriptions 2.89 and 90), Interestingly, there are three graffiti discovered at the
site that mention the name of the place itself. Following the publication of al-Rashid’s book in
1993, Ruwawa a fence was erected around the site, because it immediately became to be
considered one of the most important epigraphic sites in Medina. Furthermore, there is only one
example of rock art. There is a relatively large number of early dated inscriptions, the earliest ones
being dated to the year 96/714-715,'%2 100/718-719,'*% 100/718-719,'** 114/732-733, 120/ 737-
738, and two dated to the year 121/738-739.1% All these earliest inscriptions will be used in this

dissertation.

131 Tandiyab al-Faidi, “ Ruwawa badiyat al al-khattab wa-masayifihim,” Sakifat al-Madina, March 28, 2014,

https://www.al-madina.com/article/294641.

132 al-Rashid, Kitabat islamiyya ghayr, 83-86; Imbert, “L ’Islam des pierres,” 1: 80-81.

133 al-Rashid, Kitabat islamiyya ghayr, 98-100.

134 This one published by al-Rashid without the date see al-Rashid, Kitabat islamiyya ghayr, 61-62.

135 al-Rashid, Kitabat islamiyya ghayr, 56-58 and 93-95, Askibi et al., “al-Musiihat al-athariyya fi,” plate 5.4 c.
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In this dissertation 137 inscriptions from the corpus are located in Ruwawa of which 37 texts were
already published by al-Rashid (see Part Two). The inscriptions contain names belonging to the
‘Umari and Zubayrid families. Indeed, according to the literary sources, the ‘Umari and Zubayrid
families owned estates or farms close to Ruwawa.'%

Muzj, Mujaz, is another rivulet locality south of Medina and is part of the Wadi al-*Aqiq. These
two names were used interchangeably (in Part Two | use Muzj to refer to this location). The first
name was the one predominantly used in Arabic medieval sources.*®” The second name was used
by the inhabitants of the city. The site is not far from Ruwawa, 22 texts have been discovered there,
20 of which are related to the Zubayrid family, and 2 to the ‘Umar family. Among these
inscriptions there is one graffito dated to the year 207/822-823 that will be published in this
dissertation. Three of the 21 inscriptions are published by Askiibi and his team.*3 | have visited
the site twice in January 2017 and 2018. In 2017 there was no water, but the following year, the
visit took place during the wet season, as a result of which the terrain differed significantly (see
Chapter Five, figure 20).

One inscription in our corpus was discovered in Khfiya south of Medina. There are more Arabic
texts found in this place, as well as some “Thamudic” ones. The place is not far from the two
previous locations. The Arabic inscription discussed in this dissertation can be found at a distance
of 20 to 30 meters from a water well. | visited the site twice in 2017 and 2018.

In al-Bardiya, four inscriptions that I included in the current corpus were found, one of these

inscriptions was given to me by Mohammed Almoghathawi (@mohammed93athar) (inscription

2.122). | visited the site during my first fieldwork trip in 2017. Five other Arabic texts from the

136 al-Bakri, Mu jam ma ista jam, 4: 1328.

137 Ibid., 4: 1121-1122.

138 Askiibi et al., “al-Musiihat al-athariyya fi,” plate 5:13.
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same period were found there, that I will not discuss in this dissertation as they are not related to
the families that form the core of this research.

South of Medina, not far from the sites of Mujz and Ruwawa, is a place called Tariq al-Hamat,
where two of the inscriptions in our corpus were found. The site is known to medieval Muslim
geographers as a part of the Wadi al-*Aqiq, and they called it al-Hamat or Rawdat al-Hamat.'% |
have visited the site during my 2018 fieldwork trip, but I only found one graffito (inscription 3.19).
The photo of the graffito (inscription 2.41) was given to me by the Saudi Commission for Tourism
and National Heritage.

Al-Suwargiyya is a village located south of Medina on the highway between Mecca and Medina.
One inscription from this site will be used in this dissertation. The text was published by al-Rashid
in 1980 and again in 1995.1%* The site is located about 180 kilometres southeast of Medina.
According to al-Bakri, it was a village during his time.2#? | did not have the chance to visit the site.
Jabal al-Makaymin is a mountain located on the edge of the main road in Medina between the
‘Urwa well and Dhi al-Haltfa.'*® The mountain is known as being a part of Wadi al-*Aqiq.1** Two
graffiti in our corpus originate from this site, which I have visited in January 2018.

Al-Suwaydira is today a village located about 62 kilometres east of Medina. The village might
have been located along the Darb Zubayda, the famous pilgrimage road from Iraq to Mecca.

However, it was mentioned for the first time only in a Mamluk source.**® As has been mentioned

139 < Al1 ibn Ahmad al-Samhiidi, Wafa’ al-wafa’ bi-akhbar dar al-Mustafa, ed. Khalid ‘Abd al-Ghani Mahfiiz (Beirut:
Dar al-Kutub al-‘Timiyya, 2006), 4: 85.
140 al-Rashid, Darb Zubaydah: the Pilgrim, 242-243.
141 al-Rashid, Darb zubayda tarig, 420-421.
142 al-Bakri, Mu jam mad ista jam, 3. 764-765.
143 Ghalt Muhammad al-Amin al-Shingiti, al-Durr al-thamin fi ma ‘alim dar al-rusil al-amin salla Allah ‘alayhi wa-
sallam (Jeddah/ Beirut: Dar al-Qibla lil-Thaqafa al-Islamiyya/Mu’assasat “Ulam al-Qur’an, 1992), 248-249.
1% yaqut al-Hamaw1, Mu ‘jam al-buldan, (Beirut: Dar Sadir, 1977), 5:188.
195 al-Samhadi, Wafa’ al-Wafa', 2: 183.
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in Chapter One, the site was discovered by ‘Abd al-Quddiis al-Ansari.}*® Al-Rashid has suggested
that it might be the ancient village referred to as Taraf in sources pre-dating Mamluk times.*4’
Some evidence indeed indicates that it was already inhabited or cultivated in the early Islamic
period. Al-Rashid mentions some archeological remains that are thought to belong to the early

centuries of the Hijra.*4®

It seems that some of the texts were carved by the original inhabitants,
and others by travelers in the region, because it was one of the /ajj route stations. | visited the site
in February 2017, but unfortunately the visit was cut short due to some circumstances preventing
the representative of the Saudi antiquities services to accompany me. As al-Rashid mentioned part
of the wadr where the inscriptions were found has become a cultivated area.'*°

One inscription in our corpus comes from al-Saybiyya, known to the Muslim geographers as Bi'r
al-Sa’ib.*° It was surveyed by the Saudi Commission for Tourism and National Heritage during
the northeast Medina survey in 2008. According to the Askibi team report, Some remains of a
building were found in this area.'®!

The Medina Museum holds some epitaphs relevant to this research that were published by al-
Moraekhi in 1995. These tombstones were found in a place called al-Qaha, which is located
southeast of Medina. According to al-Hamaw1 al-Qaha, this was a three-day journey (thalatha

marahil) from Medina.’>> However, the names that appear on the tombstones are related to

Medina. For example, ‘Abd Allah son of Muhammad son of Ishaq son of ‘Abd al-Malik son of

146 al-Ansar1, Bayna al-athar, 138.
147 al-Rashid, al-Suwaydira (al-taraf gadiman), 18.
148 1bid., 23.
149 1pid., 24.
150 al-Samhadi, Wafa’ al-Wafa’, 4: 21-22; see al-Rashid, Dirasat fi al-athar, 217.
151 Askiibi et al., “al-Musiihat al-athariyya shamal,” 120.
152 al-Hamaw1, Mu jam al-buldan, 4: 290.
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Yahya son of ‘Urwa son of al-Zubayr was a resident of Medina as were his forefathers. The same
is suggested for a number of inscriptions in this corpus.*®3
Wadi al-Furaysh is located 40 kilometres west of Medina around the site known by al-Bakri.'>* It

has been surveyed twice; once by the Japanese scholar Mutsuo Kawatoko,'*

and another time by
the Saudi Commission mission in 2004.%¢ Three graffiti that were found there will be also included
in this dissertation: the one mentioned above was published in Atlal, while two others have not yet
been published and were sent to me by Mohammed Almoghathawi.*®’

The site of al-Raghayib, west of Medina, has been surveyed by the Askiibi team.'*® Seven graffiti
will be published from this site referring to the same person. The photos were given to me by
Mohammed Almoghathawi.**®

Al-‘Uwaiyyna is located north of Medina around 10 kilometres. According to al-Rashid, the place
was part of the Darb Zubayda.'®® Two graffiti in this corpus come from this area. One of these two
graffiti looks semi-official because it mentions a sakib al-majlis, someone in charge of the council.
Both graffiti belong to two persons from the family of ‘Umar and can be dated to the 2"%/8™"
century.'®® | did not get a chance to visit this site.

Wadi Dubii‘a is located about 20 kilometers west of Medina. The site was initially visited by al-

Rashid, who reported that the site contains remains of agricultural cultivation as well as some

water wells. According to the Muslim geographers, the place was known from the time of the

153 al-Moraekhi, “A Critical and Analytical,” 1: 25, and 38-51.

154 al-Bakr1, Mu jam ma ista jam, 4: 1259.

155 Kawatoko, “Archaeological Survey,” 45-69.

156 Khalid Askiibi et al., “al-Musiihat al-athariyya gharb al-madina al-munawwara mawsim ‘am 1424AH/2004 CE,”
Atlal 20 (2010): 111.

157 Mohammed Almoghathawi (URL https://twitter.com/mohammed93athar, last accessed 7™ October 2020).

158 Askiibi et al., “Al-Musihat al-athariyya gharb,”111-112.

15 Mohammed Almoghathawi (URL https://twitter.com/mohammed93athar, last accessed 7™ October 2020).

160 al-Rashid, Dirasat fi al-athar, 139.

161 |bid., 147 and 153.
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Prophet.'®2 Only one graffito from this site, which was previously published by al-Rashid, % will
be republished.

Jabal Ruma’, also located south of Medina, is not so far from al-Bardiyya; it is also located along
the modern highway from Medina to Mecca. Four graffiti were discovered there, all of them related
to “‘Umar’s family. Mohammed Almoghathawi provided me with the photos of these pieces during
my fieldwork in Saudi Arabia. The site was known to al-BakrT as a mountain close to Rim a village
south of Medina. 164

One foundational inscription that is included in this dissertation has been previously published by
Miles.1®® The text is dated to the year 304/916-917 during the reign of the Abbasid caliph al-
Mugtadir (r. 295-320/908-932) and mentions constructions on the /ajj route undertaken in this
period. The text was discovered in Mahd al-Dhahab, the ancient Ma‘dan Bani Sulaym.'® Al-
Samhadi mentions that it is also called Ma‘dan Qaran and the distance to Medina is 160
kilometres.'®” Mahd al-Dhahab is a major station of the Darb Zubayda kajj route.'®® The site is
located to the south-east of Medina. The inscription is now preserved in the national museum in
Riyadh.

One of our inscriptions is found today in a private museum in Khaybar called the Mat/zaf Khaybar
li-Turath al-Aba wa-l-Ajdad. According to the owner of the Museum, Jadid Al-Rabili, the place

of origin of the inscription is unknown. It can thus not be assigned a definite place of origin, and

its connection to Khaybar is uncertain. The inscription is dated to the year 96/714-715, and it

162al-Hamawi, Mu jam al-buldan, 3:452; al-Samhiidi, Wafa’ al-Wafa’, 4:108.
163 al-Rashid, Dirdasat fi al-athar, 109.
164 al-Bakri, Mu jam mad ista jam, 2:672-673.
165 George C. Miles, ““Ali b. ‘Tsa’s Pilgrim Road: An Inscription of the Year 304 H. (916-917 A.D.),” BIE 36 (1953-
1954): 477-487.
166 al-Hamaw1, Mu jam al-buldan, 5:154.
167 al-Samhadi, Wafa’ al-Wafa’, 4:147.
1883]-Rashid, Darb Zubaydah: the Pilgrim, 128-129.
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carries the name of ‘Umar son of ‘Abd Allah son of ‘Urwa son of al-Zubayr. The photo of this
inscription was shared with me by the owner of the museum.

The region of al-"Ula, located to the north of Medina, is home to the second most significant
number of inscriptions in our corpus. Unfortunately, I did not visit any of the sites of al-*Ula during
my fieldwork. Inscriptions in this area were left by the inhabitants as well as by the people
travelling to and from al-Sham. The first discovery of Arabic inscriptions at that site was made by
‘Ali Ghabban, who conducted significant fieldwork in the region and published his article in
2001.1%° Later, al-Kilabi and al-Shammari worked in al-‘Ula and found some graffiti related to the
Zubayrid family.™® Three places in the al-‘Ula mountains provided texts for this corpus, namely
Umm Daraj, al-Aqgra‘ and Aba ‘Ud. These inscriptions were all located by Ghabban, al-Kilabt and
al-Shammari. In addition to these text, there is an unpublished graffito that was sent to me by Fariq
al-Sahra’.

Al-Agra‘ is one of the main stations on the ancient £ajj route. It is located between Tabitik and al-
‘Ula. Atadistance of 65 kilometres north of al-Ula. Two texts in this corpus, previously published
by al-Kilabi, come from this site.}’*

Jabal Umm Daraj is part of the mountain chain east of al-“Ula. The name refers to the stairs hewn
into the mountain, which were used to access a famous temple at the top during the Lihyan
kingdom. There are five graffiti that will be used in this dissertation, two are previously published

by al-Kilabi'’? and three by al-Shammari.}”

169 Ghabban, “Fuwayq mawrid,” 173-177.
170 al-Kilabi, al-Nugiish al-islamiyya, 378-380, 382-383, 383-384, and 391-392; al-Shammari, al-Kitabat al-
islamiyya, 120-121, 122-123, 124-125,126-127, 128-129.and 130-132.
171 al-Kilabi, al-Nugiish al-islamiyya, 244-245 and 249-250.
172 1bid., 377-378, 391-393.
173 al-Shammari, al-Kitabat al-islamiyya, 60-61, 62-63 and 64-65.
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Abii “Ud, located 8 kilometres northeast of al-‘Ula, between al-Ula and al-Hijr, contains a water
well. Ghabban discovered this site and discussed what al-‘Umari (d. 749/1349) had said about
Fuwayq, the ancient name of the site. He further argued that the inscriptions were carved by the
inhabitants of the area rather than by pilgrims or travelers from other locations. There are 13 graffiti
in our corpus that were found in this site, of which 12 were published by Ghabban,*’* al-Kilabi"

176

and al-Shammari,*"® while one remains unpublished although it appears on Fariq al-Sahra’’s

website.>’’

The region of al-Baha or more specifically Wadi Khara, which is located on the kajj route from
Yemen to Mecca, contains a number of relevant inscriptions.’® The site was visited by the Saudi
Commission for Tourism and National Heritage.'”® However, the site was later surveyed by
Qashshash, who published the inscriptions (see inscriptions 1.1, 2, 4, 5, 6 and 7). In Wadi Khara
located 70 kilometres south of al-Baha, between the two villages of ‘Aliga and Maqmiir, six graffiti
were discovered. Five were found in the north of the valley in the village of ‘Aliga, on a rock called
hagdbat al-kuttab (“hill of writings”), while the sixth graffito was found in the southern part of the
valley in the village of Maqmiir called Sh*ab “Afiya.*8°

Mecca region is also home to a number of inscriptions figuring in this dissertation. As mentioned

in Chapter One, al-Mu‘alla cemetery has received much attention from the epigraphists recently.

It is one of the four main cemeteries in Mecca. It is known by many different names, such as Jannat

174 Ghabban, “Fuwayq mawrid,” 173-177.

175 al-Kilabi, al-Nugiish al-islamiyya, 378-380, 382-383, 383-384, and 391-392.

176 al-Shammari, al-Kitabat al-islamiyya, 120-121, 122-123, 124-125,126-127, 128-129.and 130-132.

17 “Abd Allah al-Sa‘1d, “Rihlat wadi al-qura (2): dhikrayat al-wadyyain fi shu‘ayb abii ‘Tid,” November 28, 2016,
http://alsahra.org/?p=15546.

178 Qashshash, Nuqash al-sahabi al-jalil, 25.

179 “Awad ‘Al1 al-Sabali al-Zahrani and d ‘Abd al-*Aziz ibn Fahd al-Nifiyysa, “Taqrir mash wa-tawthiq al-mawaqi*
al-athariyya bi-mintaqat al-baha 1427AH/2006CE,” Atlal 22 (2012): 101-109.

180 Qashshash, Nuqiish al-sahabr al-jalil, 23-24.
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al-Mualla, Magbarat al-Mutayyibin, simply al-Mu‘alla, and Magbarat Ahl Makka. It is located at
about one kilometer north of the Holy Mosque.'8! The name was derived from the site of its
location, which is higher than the mosque, so the highest area is called al-Mu‘alla and the lowest
area is called al-Masfala.

Seven inscriptions from this cemetery, will be used in this dissertation.'®? These texts found in
this cemetery are currently preserved at museums in the city of Mecca. Some other texts have
been moved to Jeddah and to the National Museum in Riyadh.

Al-Salook published a gravestone from the province of Mecca (inscription 3.16),%% but without
mentioning its place of discovery.

The second place around Mecca that will receive our attention is the Wadi al-Shamiyya, known
also as Sanq al-Zarqa’. It is located at about 45 kilometres northeast of Mecca. Only one graffito
from that site will be used in this dissertation, the one dated to 40/660-661, known in academia as
al-Batha inscription.'®* Recently, Qashshash has tried to visit the site, but he could not find the
exact place of its discovery in the Wadi, it might in fact now be a landfill under the modern road.®®
The ‘Asham cemetery is located to the south of Mecca. It is part of the Tihama region, previously
known as Qarya or Qaryat Bani Hilal, as it was known to the Muslim geographers.'8 Recently,

the settlement has been studied by al-Zayla ‘T and al-Faqih.*®” Two gravestones from this settlement

181 al-Khalifa et al., Azjar al-mu ‘all@, 16-19.
182 (Inscriptions 1.8, 2.23, 28, 33,34, 3.15, and 65).
183 al-Salook, “Analytical and Palaeographic,” 89-90.
184 Sharafaddin, “Some Islamic,” 69-70, Ghabban, “The evolution,” 96.
185 Qashshash, Nuqiish al-sahabt al-jalil, 11-12.
186 al-Hamaw1, Mu jam al-buldan, 4:126.
187 The two gravestones are related to the same women: one published by al-Zayla‘1, “The Southern Area,” 315-317,
and the second published by Hasan Ibrahim al-Faqth, Mikhlas ‘asham, garyat ‘asham-garyat mas ‘ida- mahallat al-
nsayib- mahallat al-ahsiba al-janibiyya- mahallat al-ahsiba al-shamaliyya, mawagq * athariyya fi tihama (Riyadh:
Matabi* al-Farazdaq,1992), 251.
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related to the same woman will be used in this dissertation. They are now preserved in the local
museum.

Only one graffito was found in the Ta’if region, from the area of Hadbat Baniyya. It was published
by al-Harithi, who did not give any details about the precise location of Hadbat Baniyya.'®

Two graffiti in this corpus come from the region of Najran, from Jabal al-Murakkab, 30 kilometres
east of Najran. These two texts have generated quite some interest in the academic community,
because of their mention of the name ‘Umar son of al-Khattab. The first text records only the name
of the person who wrote it, i.e. ‘Umar ibn Khattab. The second reads: ‘Umar ibn al-Khattab bi-
Allah yathiqg ““Umar son of al-Khattab, trust in God.” These two texts were discovered by a Saudi-
French mission in 2012, and were subsequently published by F. Imbert. He has suggested that
these two graffiti belong to “Umar the caliph.'®® However, | have another suggestion about these
two texts and to whom they belong. In the section 2.4.2 below and in Chapter Three, section 3.4.1,
I will examine these two texts in detail.

Tabik is a large region in the northwest of Saudi Arabia. Five graffiti related to the family of al-
Zubayr, were found in the desert of Hisma, a desert which is now shared between two countries:
Saudi Arabia and Jordan. One text is dated to the year 80/699-700, it was found in Qarat al-Sabgh
(inscription3.51).1% The second was published by ‘Abd Allah al-Sa‘id et al (inscription 3.20).1%

The other three graffiti are yet unpublished. Photos of two of them can be found in the publication

188 al-Harithi, al-Nugiish al- ‘arabiyya, 88.
189 Imbert, “Annexe — Note épigraphique,” 757-758, and see his article “Califes, princes,” 64.
19 Maysa’ Ghabban, “al-Kitabat al-islamiyya al-mubakkira,” 207.
191 al-Sa‘id et al., Nugiish hisma, 78-79.
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of ‘Abd Allah al-Sa‘1d et al., (inscriptions 3.35 and 64).1%2 The photo of the last one is published
by Farig al-Sahra’ website (inscription 3.63).1%
Al-Bagmi published a gravestone, which will be republished in this dissertation. It is from the

Hijaz region, but its exact place of origin is unknown. It is currently preserved in the King Fahd

library.%4
The percentage of inscriptions in our

corpus throughout regions
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Figure 1 The percentage of inscriptions in our corpus throughout regions

192 1bid., 14 and 232.

193<Abd Allah ‘Abd al-‘Aziz al-Sa‘1d, “Nugiish sakhriyya tuwaththiq algab al-sahaba,” published June 20,2018,
http://alsahra.org/?p=19752.

194 Miid1 bt. Muhammad ibn ‘Alf al-Baqmi, Nuqiish islamiyya shahidivya bi-maktabat al-malik fahd al-wazaniyya
dirdsa fi khasa isiha al-faniyya wa-tahlil madammiha (Riyadh: Maktabat al-Malik Fahd al-Wataniyya,1999), 73.
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2.5. How to date the inscriptions

This dissertation deals with a corpus of dated and undated inscriptions from the first half of the
157" century until the beginning of the 4"/10" century. In this corpus, fourteen inscriptions,
thirteen graffiti and one monumental inscription have an absolute date (figure 4 table 1) which
constitutes 5% of the total, as shown in figure 5. All except one of the dated texts in our corpus
contain a year only. The one inscription containing additional information is dated to the month
Sha‘ban 207/December 822/January 823, but without indicating the day of the month. These two
types of dating — just a year or a month and year indication are widespread in the epigraphic record.
The remaining inscriptions can be dated on the basis of the paleography or the death date of the
individuals attested in the inscriptions, as will be discussed below. For a detailed discussion of the
paleography of our inscriptions, see section 2.4.2 below. For the use of biographical information,

see section 2.4.1 below.

NO | Name Place Date Month Period Type

1 ‘Abd al-Rahman | Mecca |40/660-661 - Caliphate | Graffito
son of Khalid son of ‘Al
of al-‘As

2 Habib son of Abti | Tabuk | 80/699-700 - Umayyad | Graffito

Habib client of
‘Urwa son of al-

Zubayr
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‘Umar son of
‘Abd Allah son of
‘Urwa son of al-

Zubayr

Khaybar

96/714-715

Umayyad

Graffito

Rabah son of Hafs
son of ‘Asim son
of “‘Umar son of

al-Khattab

Medina

96/714-715

Umayyad

Graffito

Rabah son of Hafs
son of ‘Asim, son

of ‘Umar al-Fariiq

Medina

100/718-719

Umayyad

Graffito

‘Asim son of

‘Umar son of Hafs

Medina

100/718-719

Umayyad

Graffito

Abu Salama son
of “‘Ubayd Allah
son of ‘Abd Allah

son of ‘Umar

Medina

100/718-719

Umayyad

Graffito

Muhammad son
of ‘Umar son of

Hafs son of ‘Asim

Medina

114/732-733

Umayyad

Graffito

59




9 ‘Uthman son of Medina |120/737-738 Umayyad | Graffito
‘Ubayd [Allah]

10 | ‘Asim son of Medina |121/738-739 |- Umayyad | Graffito
‘Umar son of Hafs

11 | ‘Abd Allah son of | Medina |121/738-739 |- Umayyad | Graffito
‘Umar son of Hafs

12 | Muhammad son Medina |207/822-823 | Sha‘ban/Dec | Abbasid | Graffito
of Yahya son of ember-
al-Zubayr son of January
‘Abbad

13 | ‘Abd Allah son of |al-‘Ula |296/908-909 |- Abbasid | Graffito
Muhammad al-
Zubayri

14 | Mus‘ab son of Medina |304/916-917 |- Abbasid | foundational
Ja‘far al-Zubayri inscription

Figure 4 Table 1 Dated inscriptions in our corpus
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Comparison of dated and undated
inscriptions in the corpus

B Undated

m Dated

Figure 5 Comparison of dated and undated inscriptions in the corpus

2.5.1. Using biographical data to date the inscriptions

When we identify the persons mentioned in an inscription with certainly, we can also use this to
date the inscription. It is, however, not possible to determine when exactly in the lifetime of this
person the inscriptions were produced. This is shown by some dated inscriptions mentioning the
same person. For instance, the two inscriptions (numbers 4 and 5 in the table above) mentioning
Rabah son of Hafs are written with a 4-year interval. Two other inscriptions (humbers 6 and 10 in
the table above) mentioning ‘Asim son of ‘Umar son of Hafs are written 21 years apart.

The two individuals of whom we have ascertained two dated texts, Rabah son of Hafs son of
‘Asim, son of ‘Umar son of al-Khattab and his nephew ‘Asim son of ‘Umar son of Hafs son of
‘Umar son of al-Khattab, belong to the same family. Three of the four inscriptions related to these
two individuals occur in the same place, namely in Ruwawa. Only the second of Rabah’s
inscriptions dated to 100/718-719 was found in a different place, namely Wadi al-Furaysh, located

at a distance of 35 kilometres from Ruwawa.
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Indeed, when the inscription of one family member can be more or less exactly dated based on
information from the literary sources or a dated inscription, this will help us to construct more
trustworthy dates for the inscriptions. For example, the inscriptions of ‘Abd al-Majid son of Aba
‘Abs (inscriptions 4.17-18) are undated, but, according to the traditional sources, he died in the
year 164/780-781.2% So we can date his inscriptions with relative certainty to the 2"Y/8™ century.

Another issue is the question of generations. To calculate the date of an undated inscription, it is
sometimes possible to give an approximate date based on the number of generations since a famous
ancestor died or was born. This is because the dates of such a famous ancestor are generally known
from the literary sources. This works well, especially in the 15-2"9/7"-8" centuries or up to the
middle of the 3"/9" century, because in this period, individuals listed multiple generations to
identify themselves. Of course, it is possible that ages differ quite a lot within generations, but an
average of 20-30 years seems reasonable, based on Asad Ahmed’s theory to use 20 years between
the generations.'®® On the other hand, Robinson used 30 years between each generation.*®” Also,
if an individual from an inscription is not known in the sources, but his father is, we can date the
inscription by approximation through the same kind of calculation.

It is possible to calculate the length of a generation, on the basis of the inscriptions. In the year
40/660-661, ‘Abd al-Rahman son of Khalid son of al-‘As who belonged to the 2" generation of
Muslims left an inscription. Already half a century later, in the year 96/714-715, ‘Umar son of
‘Abd Allah son of ‘Urwa son of al-Zubayr who belonged to the 4" generation of Muslims, left his

inscription. Since we know that ‘Urwa was born in 23/644, three generations or 73 years later, his

195 Muhammad Ibn Sa‘d, Kitab al-Tabagat al-kabir, ed. ‘Ali Muhammad ‘Umar (Cairo: Maktabat al-Khanjt, 2001),
7:589.
1% Ahmed, The Religious, 8.
197 Rohinson, “Prosopographical Approaches,” 42 note 55.
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grandson wrote his inscription (inscription 3.52). Similarly, Rabah son of Hafs son of ‘Asim son
of ‘Umar son of al-Khattab (inscription 2.37)'*® identified himself in an inscription dated to
96/714-715 with four generations. Finally, the graffito of ‘Asim son of ‘Umar, who is from the
fifth generation, is dated to the year 100/718-719 (inscription 2.66). In these four examples a
generation covers a period of 20 to 25 years. Taking this information from the inscriptions together,
in this dissertation, we will ‘fill’ each century with three to five generations. Conversely one
generation is calculated at 20 to 25 years.

2.5.2. Using paleography to date the inscriptions

Scholars have created several criteria to date inscriptions based on the paleography. For example,
an open middle ‘ayn and an alif with a tail extending to the right are considered characteristics of
the writing of the 15/71-8" century. However, these criteria are not watertight. For example, there
are dated inscriptions in our corpus dated to the year 96/714-715 and100/718-719, with a closed
‘ayn (inscriptions 2.19, 37 and 38). It is therefore very difficult to date inscriptions based on the
writing only; how can the writing of the late 1%/early 8" century be distinguished from that of the
middle of the 2"%/late 8" century? For more details about the dating inscriptions from the 15-5%/7t-
11™ century based on the paleography see al-Kilabi’s works which study 300 inscriptions from
Saudi Arabia.®

To sum up, | have applied three methods to date the inscriptions in this dissertation. The first is
through the absolute dates mentioned in the inscriptions themselves. The second method looks at
the individuals mentioned in the inscriptions and what the literary sources tell us about dated events

in their life, or about those of any of their family members. The final is by paleography.

198 The difference between the second and the third example is that in the second, his grandfather was born after the
Prophet’s death, and in the third, his grandfather was born at the time of the Prophet.
199 al-Kilabi, al-Nugiish al-islamiyya, 495-504,
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When we examine the inscriptions together, we can observe the following distributions across the
centuries. The chart below shows the distributions of inscriptions during the period under
examination. It shows an increase in the period between the 1%-2"9/7'"-8" which reaches its peak
in the 2"9/8-g™,

One dating issue in relation to inscriptions mentioning individuals from the family of ‘Umar occurs
in some interesting graffiti discovered in Najran. These inscriptions mentioning the name of ‘Umar
son of al-Khattab (inscriptions 2.29-30) have been recently published.?®® Najran is rather far from
the area where ‘Umar is generally considered to have been active according to the Arabic sources,
namely Medina and Mecca, although there is discussion of him visiting Najran before Islam. There
are three ways to interpret these two texts and identify the “‘Umar mentioned in it. The name
appears in these graffiti as: ‘Umar son of al-Khattab. The first assumption is that we are dealing
with inscriptions mentioning caliph ‘Umar and that the inscriptions therefore are probably left by
him. The second is that they refer instead to one of his descendants who had the same first name.
Finally, they might have been left by a ‘random’ passer-by who had the same name. Let’s start
with the first possibility, which is also the interpretation followed by the editor of the texts, F.
Imbert. The paleography of the inscriptions is not very early, so it is difficult to accept that the
inscriptions date to the time of ‘Umar the caliph. If we think that the inscriptions were left not by
the caliph, but by one of his descendants, we should look for another “‘Umar who is associated with
this area or one close to it. Indeed, such an individual is known in the sources. ‘Umar son of
Ibrahtm son of Wagqid (inscription 2.28) who is a late descendant of ‘Umar as we will see in
Chapter Three, section 3.4.1 was the governor of Yemen. | would rather suggest that the ‘Umar

mentioned in the inscriptions is the governor of Yemen, because the place of the inscriptions is

200 |mbert, “Annexe — Note épigraphique,” 757-758.
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close to Yemen and the graffiti’s paleography fits a later date better. For more information about

him, see Chapter Three, section 3.4.1.

The distribution of inscriptions by hijri century

80

70
60
50
40
30
2
-
0
Ist

1st-2nd 2nd 2nd-3rd

o

o

3rd 4th

Figure 6 The distribution of inscriptions by hijr1 century

2.6. Conclusion

This chapter provides a number of arguments and ideas about the methods used to identify and
analyze the inscriptions. The starting point is that the individuals who left their inscriptions wanted
passers-by to know who they were. While it is therefore sometimes difficult at this moment to
identify an individual, this would not have been the case at the time when the inscription was
written. While not all individuals identified themselves with a full genealogy in their inscriptions,
many did and this is the main information I used to identify them. It is clear that sometimes names
of ancestors were skipped as only the name of the most famous ancestor was mentioned.
Sometimes information was left out because it was provided by inscriptions from family members
located nearby. This allowed me to identify people without a final nisba using the names attested
in the writings of the surrounding group. I will discuss in Chapter Five, sections 5.4, and 5.6.3.2

why people opted for one or the other way to self-identify in their inscriptions.
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This chapter also provides an overview of the places where inscriptions were found. The area
covered continues to expand as more inscriptions are being found. Most inscriptions of our corpus,
i.e. 213 inscriptions, originate from the region around Medina. The writings found in Ruwawa are
overwhelmingly related to the descendants of ‘Umar son of al-Khattab. This most prominent
family produced 138 inscriptions (mostly graffiti) related to 39 individuals, the corpus of
inscriptions related to this family comes mainly from Medina, Mecca and Najran. Next comes the
al-Zubayr family with 89 inscriptions related to 54 individuals, which come from different regions
in Arabia, Medina, al-‘Ula, Mecca, Ta'if, Tabuk, Khaybar and ‘Asham. The Aba ‘Abs family
produced 24 graffiti related to seven individuals, all of whom come from Medina. The last family
is formed by the descendants of al-Mughira who produced nine inscriptions from al-Baha, Mecca
and the Hijaz related to six individuals.

Finally, the ways by which | have dated the inscriptions show three different methods. The first is
to date the work using a calculation based on the average span of a generation. This is only possible
if the dates of someone in the family tree are known when they are recorded in the inscription or
can be reconstructed on the basis of other sources. The second way is to use paleography to date
the text. Finally, some inscriptions contain dates. Throughout this corpus, there are fourteen dated
texts belonging to three families: al-Mughira, al-Khattab, and al-Zubayr. The majority of the dated
inscriptions are connected to the family of ‘Umar son of al-Khattab (8 graffiti) and Zubayrid (5
graffiti), with one from al-Mughira.

Using the other methods mentioned above it was possible to establish that 16 graffiti date to the
18471-8™ century. There are 64 graffiti that date to period between the 1%t to 2"Y/7"-8" centuries.
The 2"Y/8™ century yielded 67 inscriptions and 63 are dated between the 2" and the 3/8'"-9t"
centuries. The 3/9™ century produced 18 inscriptions. Finally, 18 inscriptions can be dated to the
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4™M/10™ century. It is thus obvious that there is a clear decrease in the production of graffiti from
the 3'%/9™ century onwards related to these famous families. | will discuss this phenomenon trying

to provide an explanation in Chapter Five, section 5.5.

Comparing the genealogical information given in the inscriptions with those recorded in later
biographical dictionaries and tabagat works, | was able to reconstruct the lineages of certain
individuals. In the next chapter, | will discuss in detail the contents of the inscriptions that belong
to the four families of Companions together with the information from the Arabic genealogical
works about the individuals mentioned in them, displaying the family tree reconstructions | have

made.
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