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Chapter 2: The Arrival and Spread of Manichaeism in the Roman East

Manichaeans ... have but recently advanced or sprung forth ... from their native
homes among the Persians ... and have settled in this part of the world ... disturbing
the tranquillity of the peoples and causing the gravest injuries to the civic
communities. (Rescript of Diocletian)*

This sect is widely reported and is talked of in many parts of the world, and as | said,
owes its worldwide spread to a man named Mani. (Epiphanius of Salamis)?

2.1 Introduction

After introducing the two basic textual traditions and tracing their remnants in the Greek anti-
Manichaean corpus, this chapter examines how the anti-Manichaean writers portrayed Mani
and outlined the arrival and efforts of the first Manichaean missionaries on Roman soil. In
particular, the issues that will be discussed in this chapter are: (1) the portrait of Mani and of
Manichaeism, (2) the books of the Manichaean canon, (3) the grades of the Manichaean
hierarchy, (4) the first Manichaean missionaries and their mission, (5) the ways Manichaeans
diffused into Roman territories and, finally, (6) the methods and strategies (epistles, debates,
etc.) used by Manichaean missionaries. In specific, this chapter discusses the setting of the
debates, whereas the themes disputed during these debates (dualism, the Manichaean
pantheon, cosmogony, anthropogony/logy and ethics) will be examined in ch.[5].

By building my analysis on the axes of the two basic textual traditions (the AA and the
AFs), | will investigate and compare the presentation of the abovementioned topics in the two
central lines of tradition, in the earlier sources, as well as in sources that constitute their own
tradition (Titus of Bostra and Heraclian of Chalcedon). The comparative approach used in this
chapter aims to reconstruct a picture of Manichaeism and Manichaean mission by drawing
upon all extant sources which complement each other. Thus, the interdependence of the
sources will emerge, their differences will be pointed out, and their case-by-case reliability will
be assessed. Moreover, the aforementioned Greek anti-Manichaean sources will be examined
in light of the genuine Manichaean sources and complemented by the Latin, Syriac and Arabic
whenever relevant material exists.

2.2 The First Reports about Mani and Manichaean Missionaries
2.2.1 Portrait of Mani and of Manichaeism Before the Acta

Zosimus of Panopolis (third-fourth cent.) was an Egyptian alchemist, recognized by his
contemporaries “as one of the greatest representatives of Greek alchemy”, who “enjoyed
immense prestige by his successors who quoted him on every occasion”. Researchers have
associated an enigma set by Zosimus in one of his works with Mani. As Zosimus states, in his

1 Mosaicarum et Romanorum Legum Collatio 15.3 in Hyamson 1913, 130-33 (trans. in Gardner and Lieu 2004,
117-18).

2 Epiphanius, Pan. 66.1.3 (Williams, 227). For the original text in Greek see section 2.6.

3 Mertens (1995/2002), xi.
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treatise entitled On the Letter Omega, the imitator and rival daemon (avriuwwoc
baiuwv/antimimos daimon), who calls himself son of God (Aéywv €autov viov 9od), before
his advent, dispatched a precursor from Persia (mpddpouov amo tijc Mepaibog), who, through
his fictitious and deceptive speeches (uvdonAdavoug Aoyoug), attempted to mislead men,
instructing them to believe in destiny (eiuapuévnv). Rather than naming the Persian precursor
of the imitator demon, Zosimus challenges his readers to guess his name by giving them the
following riddle: his name consists of nine letters, two of which comprise a diphthong as is the
case of the term ‘destiny’/‘sluapuévn’ .

This has generally been taken as a reference to Mani’s name in its Greek form (i.e.
Manichaios: Maviyaioc), a reading that fulfils the conditions of the number of letters and the
diphthong (o). Additional facts supporting this interpretation are: (1) the text says that this
person comes from Persia. Both Greek and Latin authors of the era emphasized Mani’s Persian
origin; (2) Mani claimed that he was the Paraclete, something that fits with the text which says
that the imitator daemon will introduce himself as the son of God (the Paraclete was to be
sent by the son of God); and (3) anti-Manichaean literature presents Mani as believing in
destiny, as does Zosimus’ mysterious figure.’

Rescript of Diocletian
One of the first Roman testimonies which records the arrival of Manichaeism in the Roman
teritorry is the famous rescript of Diocletian.®

During one of his visits to Alexandria, Diocletian sent this letter to Julian, the Proconsul
of Africa, in response to a petition of the latter. The year is missing from the text, and from
among the proposed possible dates (287, 297, 302 and 307) the majority of scholars now
consider the year 302 (31 March) as the most likely. That is, just a year before the great
persecution against the Christians broke out.” The discussion surrounding the authenticity of
the rescript is gargantuan; however, the dominant interpretation in the current academic
discourse favours its authenticity.® The letter is preserved in the Collatio or Lex Dei, which

4Zosimus of Panopolis, On the letter omega, §14 (Mertens, 1995/2002, 1-11, 7): Eici 8¢ t& otoiyela ol 6vOpHATOC
aUTol €vvéa, tfig S1pBoyyou cwlopévng, Katd Tov Tfi¢ eipapuévng 6pov. See also Jackson’s (1978) edition and
translation Zosimos of Panopolis. On the letter omega. Stroumsa (1984, 142-43) investigating the origins of the
myth, suggests that the figure of antimimos daimon in Zosimus’ test is a transformation of (another form for) the
Gnostic leader of the archons into the false Son of God par excellence. Interestingly, he remarks that “the idea of
imitation is also associated with the King of Darkness and with Sakla in Manichaean contexts”.

5 See Mertens 1995/2002, 106-09, fn. 93.

8 Mosaicarum et Romanorum Legum Collatio 15.3 (De maleficis et Manichaeis) (Hyamson 1913, 130-33); Cf.
Adam 1954/1969, 82-84; Gardner and Lieu 2004, 116-18; Lieu 2010, 40-41, 163. For a definition and the system
of rescripts, see Tony Honoré 1979, 52-56, 52: “Rescripts were not legislative. Though very occasionally they
purport to derogate from existing law by granting an indulgence, they never purport to change it. They simply
declare what the law is. Nor do they have the force of a judgment, or any other executive force”, and Corcoran
1996, 43-122, esp. 48-49: “a subscriptio or private rescript can be called a lex, but is only authoritative for a
particular case, being neither precedential nor innovative. [...] Rescripts do not legislate. They do not seek to
change the law. Rather they seek to make an authoritative, or even definitive, exposition of what the law already
is”.

7 Coleman-Norton 1966, 334; Corcoran 1996, 135. Lieu and Gardner 2004, 116-118. Lieu 2010, 163. Edwards
2015, 141.

8 The authenticity of the rescript has been supported by many eminent legal historians. Yet, there are still other
historians who challenge it. Concerning the question of authenticity, see Minale 2013, 17-128. Seston 1940, 345-
54; Schwartz 1913, 50f. According to Lieu (2010, 163): “The authenticity of the rescript [...] is without doubt”.
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THE ARRIVAL AND SPREAD OF MIANICHAEISM IN THE ROMAN EAST

reports that it originates from the seventh book of the Codex Gregorianus under the heading
of “Sorcerers and Manichaeans”.® The text runs as follows:

The Emperors Diocletian and Maximianus (and Constantius) and Maximianus (i.e. Galerius) to
Julianus, Proconsul of Africa. Well-beloved Julianus:

(1) Excessive leisure sometimes incites ill-conditioned people to transgress the limits of nature,
and persuades them to introduce empty and scandalous kinds of superstitious doctrine, so that
many others are lured on to acknowledge the authority of their erroneous notions. (2) However,
the immortal gods, in their providence, have thought fit to ordain that the principles of virtue
and truth should, by the counsel and deliberations of many good, great and wise men, be
approved and established in their integrity. These principles it is not right to oppose or resist,
nor ought the ancient religion be subjected to the censure of a new creed. It is indeed highly
criminal to discuss doctrines once and for all settled and defined by our forefathers, and which
have their recognised place and course in our system. (3) Wherefore we are resolutely
determined to punish the stubborn depravity of these worthless people. (4) As regards the
Manichaeans, concerning whom your carefulness has reported to our serenity, who, in
opposition to the older creeds, set up new and unheard-of sects, purposing in their wickedness
to cast out the doctrines vouchsafed to us by divine favour in older times, we have heard that
they have but recently advanced or sprung forth, like strange and monstrous portents, from
their native homes among the Persians — a nation hostile to us —and have settled in this part of
the world, where they are perpetrating many evil deeds, disturbing the tranquillity of the
peoples and causing the gravest injuries to the civic communities; and there is danger that, in
process of time, they will endeavour, as is their usual practice, to infect the innocent, orderly
and tranquil Roman people, as well as the whole of our empire, with the damnable customs and
perverse laws of the Persians as with the poison of a malignant serpent. (5) And since all that
your prudence has set out in detail in your report of their religion shows that what our laws
regard as their misdeeds are clearly the offspring of a fantastic and lying imagination [...] we
have appointed pains and punishments due and fitting for these people. (6) We order that the
authors and leaders of these sects be subjected to severe punishment, and, together with their
abominable writings, burnt in the flames. We direct that their followers, if they continue
recalcitrant, shall suffer capital punishment, and their goods be forfeited to the imperial
treasury. (7) And if those who have gone over to that hitherto unheard-of, scandalous and
wholly infamous creed, or to that of the Persians, are persons who hold public office, or are of
any rank or of superior social status, you will see to it that their estates are confiscated and the
offenders sent to the (quarry) at Phaeno or the mines at Proconnesus. (8) And in order that this
plague of iniquity shall be completely extirpated from this our most happy age, let your devotion
hasten to carry out our orders and commands.

Given at Alexandria, 31 March.%®

Diocletian’s fears

Three key issues are highlighted by the rescript:

(1) The Persian origin: The rescript depicts Manichaeism as a foreign religion, indeed, as a
religion which comes from Persia, the arch-enemy of Rome at that time. The Persian origin of
Manichaeism is emphatically stressed, as is the idea that Persia is “a nation hostile” to the
Roman Empire. The projected imagery is that of a “malignant serpent” which has “advanced
or sprung forth” from Persia and “settled in this part of the world [Roman Empire]”, which
threatens to infect the Roman citizens with its poison.

9 Adam 1954/1969, 82; Baviera et al. 1940.
10 The above translation is from Collatio Mosaicarum 15.3, ed. and trans. by Hyamson (1913), 130-33, revised by
Lieu in Gardner and Lieu 2004, 116-18 (for a further revised translation, see Lieu 2010, 40-41).
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(2) The vice of the new Perso-Manichaean religion threatens the virtue of the ancient Roman
religion: The entire rhetoric of the rescript seeks to highlight the superiority of Roman laws,
principles, mores (“ancient Roman virtue”), by contrasting them with the respective
Manichaean ones: identified as those of the Persians (“new Persian vice”).!! The Manichaeans
with their laws (perverse), doctrines (erroneous, superstitious, scandalous and wholly
infamous creed), customs (damnable), and misdeeds (the offspring of a fantastic and lying
imagination) disturb “the innocent, orderly and tranquil Roman people”, “causing the gravest
injuries to the civic communities”. The question could be posed as to why Diocletian had such
a problem with the Manichaeans, while he does not seem to be troubled by oriental mystery
cults or Mithraism, which were also believed to have come from Persia?'2 The answer to this
question relies on the third thematic axis upon which the rescript of Diocletian focuses.

(3) The Manichaean religion aimed to substitute the ancient Roman religion: A more careful
reading of the rescript brings to light that the Manichaeans, as opposed “to the older creeds”,
and apart from “importing ‘Persian customs” aimed to substitute the “ancient religion” (i.e.
the “approved and established” ... “principles of virtue and truth”, “the doctrines vouchsafed
to us [Rome] by divine favour in older times”) for “new and unheard-of sects [creed]”. For
Diocletian, the latter probably meant that the Manichaeans, like the Christians and Jews,
demanded exclusivity from their followers.'® This undermined the moral welfare and the
security of the Empire. As Diocletian makes clear from the beginning of his rescript “Itis indeed
highly criminal to discuss doctrines once and for all settled and defined by our forefathers,
and which have their recognised place and course in our system”.

As Lieu comments, “an air of patriotic conservatism [..] permeates Diocletian's
rescript”.’* According to the Roman political thought of the era, substituting “new gods for
old” meant that people would be persuaded “to accept different laws and customs
(aAAotprovouetv)” which, in turn, was interconnected with the outbreak of “conspiracies and
rebellions which would be injurious to the empire”.® Since the rescript mentions that there
already were many who had been “lured on to acknowledge the authority of” the principles
of this unheard-of religion, Diocletian’s fear, was (in his words) that “there is danger that, in
process of time, they [Manichaeans] will endeavour, as is their usual practice, to infect ... the
whole of our empire”. In order to prevent this Manichaean tactic and extirpate “this plague of
iniquity”, Diocletian enacted very harsh sentences for Manichaeans and ordered Julian
(acknowledging his devotion) to hasten their enforcement.1®

Diocletian’s fears: real or imagined?

Lieu, commenting on the rescript, argues that Diocletian’s fears were “more imaginary than
real” since he seems to ignore “that the Manichaeans who flocked into the Roman Empire at
the turn of the third century” were persecuted by Persian rulers, so it is unlikely that (at the
same time) they were Persian secret agents.’

11 Corcoran 1996, 136. Cf. Corcoran 2015, 75-76.

12 Cf. Lieu 1992, 122-23.

13 Lieu 1992, 123, 146; Edwards 2015, 141. On the sense of exclusiveness/exclusivity cf. Baker-Brian 2011, 31, 53;
Franzmann 2017, 76-81.

14 Lieu 1992, 123. Cf. Colleman-Norton 1966, 1:333.

15 Lieu 1992, 123.

16 According to the rescript, the leaders, with their books, had to be burnt; their adherents who would not recant
were also put to death. | shall return to the issue of punishments in next chapter (section 3.3.3).

7 Ljeu 1992, 122.
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However, the latter is not mentioned explicitly in the rescript. The emphasis is on the
corruption of the Roman morals from Persian customs, something that in the long run was
believed to undermine the security of the empire. Further, from a Roman perspective, the fact
that Manichaeans were persecuted by some Persian kings did not mean that Manichaeism
ceased to be considered as a Persian religion. This is especially the case since there were other
Persian kings who had patronized Mani; it was known (at least to one Greek anti-Manichaean
author) that Mani was a member of the entourage of Shapur 1.18 Worth noting is that during
the reign of Narses (293-302), the policy of persecutions ceased. Dignas (following Frye)
correlates this change of Persian policy with Diocletian’s rescript, arguing that the former took
place in order “to secure the support of Manichaeans in the Roman Empire”, so that they
could “be used in the battle against Rome”.* In any case, judging from the subsequent
literature and legislation, it seems that Diocletian's fears regarding the corruption of the entire
empire by Manichaean practices were shared by Christian emperors of the following
centuries. The Manichaeans continued for many years to be considered as the most
dangerous corrupters of Roman citizens.

As expressed directly in the rescript, Diocletian derives his information about the
Manichaean “religion” from Julian’s detailed report: “Well-beloved Julianus [...]. As regards
the Manichaeans, concerning whom your carefulness has reported to our serenity [...]. And
since all that your prudence has set out in detail in your report of their religion [...]". Yet, apart
from the abusive characterizations (superstitious, scandalous, and wholly infamous), the
rescript does not record the misdeeds and the doctrines themselves which Julian apparently
reported in detail to Diocletian. The content of Julian's report remains unknown.

However, as is also illustrated in the rescript, Diocletian also seems to “have heard”
about Manichaeans and their recent arrival in Roman territories from elsewhere.?° It seems
that the arrival and spread of Manichaeans became a general issue at that time in Egypt;
roughly contemporary with Diocletian’s rescript and Zosimus’ enigma are two other sources
written by Egyptian authors.

One of them is the work of the philosopher Alexander of Lycopolis, the only extant
treatise against Manichaeans by a pagan author. In the beginning of his work, Alexander
introduces Mani and Manichaeism stating, “Manichaeus himself is said to have lived during
the reign of Valerianus [253—260 CE] and to have accompanied Shapur the Persian king [240—
272/3 CE] during his military campaigns” against Rome,?! something that the magoi

18 See below, Alexander of Lycopolis, Tract. Man. 2.5-12.

19 Both Dignas and Frye date the rescript in 297. Dignas and Winter 2007, 27-28: “However, it is remarkable that
persecutions of the Manichaeans ceased in Persia after 297 in order that their support could be used in the battle
against Rome”. Frye 1983, 131: “The religious policy of persecution of the Manichaeans, for one thing, changed
to toleration under Narseh. This change may have been induced by Narseh's desire to secure the support of
Manichaeans in the Roman empire, for in 297 in Alexandria Diocletian issued an edict against the propaganda of
the Manichaeans”.

20 “As regards the Manichaeans, concerning whom your carefulness has reported to our serenity, we have heard
that they have but recently advanced or sprung forth”. See also Corcoran 1996, 136.

21 Alexander of Lycopolis, Tract. Man. 2.5-12 (Van der Horst and Mansfeld, 52): Mdvng Gomep 6 Aeyduevog
Maviyaiog, 6¢ Mépong peEv Ti¢ €otwv TO yévog, [...] altog 6¢ émi Ovaheplavol pEV yeyovéval Aéyetal,
ouotpateloal Zanwpw T Népon. 1Keph. 16.1: | a[pp]eared before Shapur the king. [...] He gave me permission
to journeyin [ .../ ... prleaching the word of life. | even spent some year[s / ... ] him in the retinue; many years in
(16) Pers]i]a, in the country of the Parthians, up to Adiabene, and / the bor[de]rs of the provinces of the kingdom
of the Romans. Cf. Lieu 1992, 78. Pettipiece 2014, 37.
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(Zoroastrian priests) also used to do with the previous Persian kings.?? Alexander first
characterizes Manichaeism as ‘newfangledness’ (katvotouia) which “has but recently come
to the fore”. As he emphasizes, this Manichaean ‘novelty’, together with its astonishing
doctrines, surpasses in vice any previous false doctrine (kakodoéia). The lack of norms, of laws,
and of theoretical precision renders the moral progress of people unachievable.??

The other Egyptian source is an anonymous epistle against the Manichaeans. The letter
is probably the earliest anti-Manichaean testimony at our disposal and is preserved in an
excerpt that currently belongs to the John Rylands Library. Roberts, the editor of the first
critical edition and translation of the text, dates the epistle to the end of third century (275—
300 CE); as its most likely author, Roberts proposes the bishop of Alexandria, Theonas (282—
300 CE).?* The target and main concern of the author were the ‘blasphemous’ beliefs and
prayers of the Manichaeans, their ‘abominable’ practices during their ritual meetings, their
challenge of established institutions such as marriage, and the moral consequences of all
these for the Roman citizens.

Again the Manich[aea]ns speak [falsely against marriage ...] [...] And the Manichaeans manifestly
wor[ship the creation ...] [...] they require their [of the Manichaean elect women] menstrual
blood for the abominations of their madness.?

As Roberts suggests, this was a circular letter (encyclical); that is, it was not addressed to a
particular recipient but was “circulated by him [the bishop] to the churches in his diocese”.
Indeed, Roberts argues that Diocletian’s rescript “might well have been endorsed” by the
content of this epistle. If both the Christian church and Roman state “recognized the danger
with which the religion of Mani threatened them, we might well expect them to take
simultaneous action” .28

Thus, the first reports (of East-Roman authors) on Mani and Manichaeans, as well as
the first long treatises against them come from Egypt.?’” However, not much later, a
Manichaean presence is testified in Syria and Palestine. One of the earliest testimonies within
Roman Palestine is that of the church historian Eusebius. The seventh book of his Ecclesiastical
History, in which he presents Manichaeism, probably dates back quite early, around 312.%8

Eusebius uses two landmark events to date the arrival and spread of Manichaeism in
Roman territories, which converge to 269 CE. These are: (1) the time of the condemnation of
Paul of Samosata in the synod of Antioch (269), for as Eusebius states, it was at that very

22 As de Jong (1997, 455-56) states, highlighting the important position that the Persian priesthood had in the
ancient world, the magoi “accompany the Persian armies on the move and direct the decisions on religious
matters in war situations. They [...] act as advisers to the kings [...]".

2 Alexander of Lycopolis, Tract. Man. 2.5-8 (Van der Horst and Mansfeld, 51) & 1.25-28: katd ye thv éuiv 8§6€av
navtog uepBalwyv TQ Bavpdoia Aéyetv- Kal oU aAaL pév EMemMOAACEV 1) TOUTOU Kawvo-topia; Adyov dkpLBeiog
0UK EPLKVOUpEVWVY [...] Kavdvog 6& 00EeVOg UTIOVTOG OUSE VOUWV.

24 Roberts 1938, in PRylands 3, Gr. 469, |I, pp. 38-46. Gardner and Lieu 2004, 114-15. See Lieu 2010, 36-37 for a
revised English translation and Roberts 1938, 38-46, for the Greek text (42-43).

25 PRylands 3 Gr. 469 (Roberts 1938, 42; Lieu 2010, 37): aUtol dAewy oi Maviy[el]c kata[PpedSovtal Tol yauou
...] [...] kai ot Maviic nhovott mpocku[volot TAV kticw] [...] 8t 1o dnlovott xprlewv adtouc tod and tiic
adEdpou aiparoc auT®V gic T Tfc paviac pucdypoata.

% Roberts 1938, 38-39. As Lieu (2010, 161) remarks, the bishop’s fears are absolutely justified since Manicheans
had a very bad reputation, due to their antisocial and ‘immoral’ activities during their secret meetings. Thus, the
Alexandrian bishop Theonas, through his circular letter, wished to make clear to both Christians and pagans,
especially to the pagan authorities, that the Manichaeans had no relationship with the Catholic Church.

27 The Egyptians Serapion of Thmuis (ca 326) and Athanasius of Alexandria (338—372) are also among the earliest
anti-Manichaean authors.

28 See ch.[1], 1.2 (Date of the AA’s composition).
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moment that the Manichaean error began;?® and (2) the year that Felix assumed the papal
throne of Rome (269-274 CE).3°
His representation of Manichaeism goes as follows:

At that time also the madman, named after his devil-inspired heresy, was taking as his armour
distortion of logic; for the devil, that is Satan himself, the adversary of God, had put the man
forward for the destruction of many. His very speech and manners proclaimed him a barbarian
in mode of life, and, being by nature devilish and insane, he suited his endeavours thereto and
attempted to pose as Christ: at one time giving out that he was the Paraclete and the Holy Spirit
Himself, conceited fool that he was, as well as mad; at another time choosing, as Christ did,
twelve disciples as associates in his newfangled system. In short, he stitched together false and
godless doctrines that he had collected from the countless, long extinct, godless heresies, and
infected our empire with, as it were, a deadly virus that came from the land of the Persians; and
from him the profane name of Manichaean is still commonly on men's lips to this day. So then
such is the character of this falsely-called knowledge, which came into being at the time that has
been indicated.®!

Eusebius’ brief presentation of Manichaeism echoes the language, style, and content of the
decree of Diocletian, issued a few years earlier. Mani “a barbarian in mode of life (speech and
manners)”, being a vehicle of “the adversary of God”, Satan, “came from the land of the
Persians” and wiping off “his newfangled system” on the Roman empire, infected people as
with “a deadly virus/poison”.

Although the authors of the sources examined so far come from different cultural
backgrounds,3? despite their differences, they have many things in common in their portrayal
of Mani and their representation of Manichaeism and its arrival. These are:

(1) The emphasis on the Persian origin of Mani and Manichaeism, in Zosimus, Edict of
Diocletian, Alexander, Eusebius,

(2) Perso-Manichaean vice misleading Roman citizens in Zosimus, Theonas, Edict of Diocletian,
Alexander, Eusebius,

(3) The Manichaean newfangledness (kawotouia): the Manichaean beliefs, practices, and
values are in complete contrast to the established values, the traditional codes of ethics, and
the laws of the Roman Empire. Diocletian, Alexander, and Eusebius characterize Manichaeism
as ‘newfangledness’. Manichaeism is a ‘newfangledness’ either because it opposes the ancient
religion and values (Diocletian), or because “the novelty of his doctrines” makes any “progress

2 Eusebius, HE 7.pin.1.38-39: "Onw¢ 6 MalAog dmeleyxOeig £€eknplyxOn [...] Thg TV Maviyaiwv tepodofou
Slaotpodfig Gptt ToTE dpfapévng.

30 Eusebius, HE 7.30.23-31.4: Pwung éniokormov Atoviotov [...] Stadéxetar DA, Ev todtw Kai 6 pavelg Tag
bpévag EMwVupdg Te Tfg datovwong aipéoewc ...

31 Eusebius, HE 7.31 (slightly altered translation of Oulton LCL 265: 227 & Lieu 2010, 43): Ev ToUtw Kal O Haveig
TAG Pppévag EMwVUUOG Te T datovwong aipéoewg tv tol Aoylopol napatporniv kabwrAileto, tol Saipovog,
aUTtol 61 tol Beopdyou catavd, &t AU MoAAGV tov dvdpa mpoPeBAnuévou. BapBapog &fita tov Biov alt®
AOYW Kal Tpénw TAV T€ GUOLV SALUOVIKOG TG WV Kal paviwdng, dkdAouBa touTtolg Eyxelpdv, XpLotov altov
pHopddalecbat Emelpdto, TOTE PEV TOV TTOPAKANTOV KAl AUTO TO TVeT A TO Aylov aUTOG £AUTOV AVOKNPUTIWY Kol
TUhOUHEVOS ye £ML Tj paviq, Toté 8¢, ola XpLoTog, HadNnTAg SWEEKO KOWWVOUC TG Kauvotopiag aipodpevog:
Soypatd ye uhv Peudi kal absa £k pupiwv TV mpdmoalal dneoPnkotwy ABEwv aipéoswv cupnedopnuéva
KATTUGOG, &K TAC Mepatv &Mt TV Kad’ ARES oikoupévny (orep Td Bavatndopov v éEwpdptato, dd’ ol 8h
10 Mavixaiwv SucoeBéc dvopa Tolg mMoMoiG eig Tt viv émumoAddet. Towautn pEV olv 1 Kol THode TiiC
Peudwvipou YWwoewe UTEBEOLE, Katd Toug SednAwpévoug Unodueiong xpdvoug.

32 The “different cultural background” has been challenged by Edwards (2015, 138-42 & 152-57) who argues that
both Zosimus and Alexander were Christians. The authenticity of Diocletian’s rescript was also questioned and
the possibility that in its present form it is a Christian reworking cannot be rulled out.

43



CHAPTER 2
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in virtue” “complicated and ineffectual” (Alexander), or because Mani’s system is a synthesis
of all the false, long extinct, doctrines (Edict of Diocletian, Alexander, Eusebius), and
(4) Manichaeism’s spread westwards threatens the integrity of Roman citizens and Roman
Empire, in Edict of Diocletian, Alexander, Eusebius.

In addition, the language and the imagery that the above authors employ also have a
lot in common.
(1) The daemon/Antichrist sends a forerunner: Mani is presented as the forerunner of the
imitator daemon/Satan/anti-Christ (Zosimus, Eusebius). The imagery of the precursor of a
royal figure was a common topos. The avant-courier is a person who would come in advance
to herald the arrival of an important visitor and prepare people's hearts for his coming.
(2) Manichaeism is depicted as a malignant Persian serpent or a virus (plague of iniquity),

which with its poison infects the citizens of Roman Empire (Edict of Diocletian, Eusebius).

Table 1: Synoptic Table of the pre-Acta Sources (Portrait of Mani and of Manichaeism)

. Zosimus_____ Edictof Diocletian ______Alexander _____Eusebius |

The imitator demon

The mimic daemon
sends a forerunner

The Persian Serpent
poison/virus/plague

The Persian origin

Perso-Manichaean
vice
misleading men
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the mimic
daemon ...
claiming the he
is the son of
God

But before the
mimic, the
zealot, dares
these things he
first dispatches
his own
forerunner ...
leading men

dispatches his
own
forerunner
from Persia

telling
deceptive,
fabulous tales
and leading

-Perso-Manichaean laws
and customs “infect ...
Roman people” as “the
poison of a malignant
serpent”.

-Manichaeism as a
“plague of iniquity”
-“they have but recently
advanced or sprung forth
... from their native homes
among the Persians —a
nation hostile to us”
-“the damnable customs
and perverse laws of the
Persians” -“those who
have gone over to that ...
creed ... of the Persians”
-“scandalous kinds of
superstitious doctrine, so
that many others are
lured”

-“Manichaeus, a
Persian by birth”
-“Manichaeus
himself is said ...
to have
accompanied
Shapur the
Persian king

during his military

campaigns”
-Manichaeism as
harmful and
“hopelessly
complicated and
ineffectual thing”

Mani
“attempted to
imitate Christ: at
one time giving
out that he was
the Paraclete
and the Holy
Spirit Himself”
“the devil, that
is Satan himself
. had put the
man forward for
the destruction
of many”

-Manichaeism
“infected our
empire [as] a
deadly
poison/virus”

Mani “came
from the land of
the Persians”

-Mani “was
taking as his
armour mental
delusion”



The Manichaean
newfangledness

Manichaeism’s
spread westwards

men on about
Fate.
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-“perpetrating many evil
deeds, disturbing the
tranquillity of the peoples
and causing the gravest
injuries to the civic
communities, with the
damnable customs and
perverse laws of the
Persians”

“their misdeeds are
clearly the offspring of a
fantastic and lying
imagination”

ancient religion vs a new
creed

-“highly criminal to
discuss doctrines once
and for all settled and
defined by our
forefathers”
-“Manichaeans... who, in
opposition to the older
creeds, set up new and
unheard-of sects,
purposing in their
wickedness to cast out
the doctrines vouchsafed
to us by divine favour in
older times”
-Manichaeans “have but
recently advanced or
sprung forth from
[Persia]...and have settled
in this part of the world”

-Mani’s
“astonishing
doctrines” the
lack of “norms or
laws” and of
“theoretical
precision”
rendered “moral
disposition”
unattainable
-“Ethical
instruction
declined and grew
dim”

-Mani’s
“astonishing
doctrines, in my
opinion, far
surpass those of
all the others. This
newfangledness
of his has but
recently come to
the fore”

-Manichaeism
“has but recently
come to the fore”.

2.2.2. Portrait of Mani and of Manichaeism in the Acta and its Echo

-Mani’s “speech
and manners
proclaimed him
a barbarian in
mode of life”

-Mani “stitched
together false
and godless
doctrines that he
had collected
from the
countless, long
extinct, godless
heresies” “in his
newfangled
system”

-“the profane
name of
Manichaean is
still commonly
on men's lips to
this day”

These thematic axes or constituents of Mani’s representation by earlier authors (Persian
origin, Perso-Manichaean vice, Manichaean newfangledness versus established tradition) are
also characteristic of the AA, and are scattered throughout the whole work (introduction,
debates, and letters). However, the classic portrait that became highly influential in later anti-
Manichaean discourse is the biography (caricature) of Mani that bishop Archelaus recounted

before the congregated audience, after the debates at Diodoris (AA 62- 65).

Mani’s biography

Archelaus begins his account promising to reveal everything about Mani: “I shall declare to
you the lineage and deeds of that man who has recently thrust himself upon us from the
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province of Persia ... Moreover | shall set out very clearly the origin of his doctrine” .33 Below
follows a free and concise summary of the biography.

“The originator and founder of this sect” was not Mani, but a certain Scythianus (a Saracen in
race) who had lived “in the time of the apostles”. This is the one who introduced dualism,
which he had “inherited from Pythagoras”, but worsened it, introducing “enmities between
the two unbegotten beings”. Scythianus “married a woman prisoner from the upper Thebaid”
and lived with her in Egypt, where he excelled in the “wisdom of the Egyptians”, as he was
very talented. He acquired a certain disciple named Terebinthus, “who wrote four books for
him”. However, in a trip he made to Judea, in order to meet all those who had a reputation as
learned and famous teachers, he suddenly lost his life (AA 62). Terebinthus, after his death,
went to Babylonia, where he was renamed Buddha, and constructed “a remarkable story
about himself; he claimed that “he had been born from a virgin” and brought up “by an angel
on the mountains”. Although the priests of Mithras “accused him of falsehood”, he continued
his teachings about the creation of the world, the reincarnations, “and still more evil things”.
However, he “acquired not a single disciple there apart from” an old woman, a widow with
whom he lived. “Finally early one morning” during a kind of a religious “ceremony or magic”
which he performed on “a high roof top”, he was “thrust beneath the ground” by a spirit and
died (AA 63). All his inheritance, with the four books, passed to “the old woman”, who
obtained a boy of about seven years of age, called Corbicius, to serve her. “At once she gave
him his freedom” and instructed him in reading and writing. When this boy “had reached the
age of twelve, the old woman died” and left to him all her possessions, and among other things
were “those four books that Scythianus had written”. Corbicius then was renamed Manes®*
and “moved home to the middle of the city where the king of the Persians dwelt” (Seleucia-
Ctesiphon). When he “had reached nearly sixty years of age”, he had acquired great erudition
in all the branches of learning (“he had become learned”) “surpassing anyone else”. He
acquired also three disciples: Thomas, Addas, and Hermas. Then he copied the four books,
inserting into them his own material; moreover, “he attached his own name to the books,
deleting the name of the former writer, as if he alone had written them all by himself”. Then
he sent two of his disciples to preach the doctrines he had formed in various cities and villages
into the “upper regions of that ... province”, in order to attract more followers. After his
disciples departed, the king's son got sick, and the king “issued an edict” offering a large
reward to anyone who would heal his son. “Manes presented himself in person before the
king, claiming that he would cure the boy”, but “the boy died in his hands, or rather was killed
off”. Then the king imprisoned Mani and hunted down his two disciples, who “although
fugitives”, continued to preach (AA 64). When they returned to Manes (who was in prison),
they told him the sufferings they went through “in each separate place”. Mani counselled
them to fear nothing, and sent them to districts where there were Christians, and after giving
them a small amount of money, ordered them to acquire all the books of Christian Scriptures,
and bring them back to him. When the books were brought to him in prison, Mani began to
seek out all the statements which supported the idea of a dualism. Then, by rejecting some
things and altering others in the Christian Scriptures, as well as adding the name of Christ, he
advanced his own doctrines from the Christian scriptures. “He pretended to adopt that name”
so that the people in the cities hearing the name of Christ, did not harass his disciples. In
addition, misinterpreting the Scripture, as he “had not read carefully that the Paraclete had
already come”, at the time of the apostles, Mani claimed that he himself might be that

33 AA 62.1 (Vermes, 140). All quotes in the follwing summary are from AA 62- 65 (Vermes, 140-47).
34 The spelling of Mani’s name in AA. AA 64.3 (Vermes, 144).
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Paraclete. “So having put together” these impious inventions, he sent “his disciples ... to
proclaim these fictions and errors with all boldness, and to make these false and novel words
known in every quarter”. The king of Persia learned this and wanted to punish him, but he
“bribed the guards” and fled, ending up in the ‘castle of Arabion’, from where he sent the
letter to Marcellus by “means of” Turbo. Archelaus finished his story informing the audience
that “the king ordered that Manes be hunted and arrested wherever he should be found”, and
that he was still “sought (by the king of the Persians) right up to the present day” (AA 65).
Here ends Archelaus’ account.

As Hegemonius continues, Archelaus’ narrative stirred up the rage of the crowd, who
wanted to deliver Mani to the Persian king. Mani fled and went back to the Arabion fortress.
But later, the Persian king arrested him, and ordered him to be flayed and hung his skin
(infused with drugs) in front of the gate of the city, while his flesh was ordered to be given to
the birds. Hegemonius explains that when Archelaus learned of this latest news he added it to
his book, “so as to make it known to everybody” (AA 66.4).

(1) The Persian origin: As can be noted in the biography, Mani’s Persian origin is repeatedly
stressed. Archelaus states from the outset of his story that Mani “has recently thrust himself
upon us from the province of Persia”.3> Subsequently, Mani is presented as making strategic
moves to get the support of the Persian king: (a) he moved out from Babylon “to the middle
of the city [Ctesiphon], where dwelt the king of the Persians”;3¢ (b) “He changed his name and
called himself Manes [Mani] instead of Corbicius” preferring the “inflection given in the
Persian language”;?” and (c) he presented himself as a skilful therapist promising to heal/cure
the son of the king (irrespective of the result). Apart from Mani’s Persian origin, the text also
emphasizes the relationship of his ancestors and disciples with Persia. Mani’s predecessor
Terebinthus also resided in Babylonia, which as Archelaus explains, “is at present a province
inhabited by Persians”.3® Even Basilides, whom Hegemonius presents as Mani’s spiritual
ancestor and an agent of dualism, is portrayed by Hegemonius as “a preacher” “among the
Persians”.3° The Persian origin of Manichaeism is repeatedly stressed not only in the
biography, but also from the very beginning of the work. Whatever is “beyond the river
Stranga”,*® from where both Mani and Turbo came, is “into the territory of Persia”. Marcellus’
reputation crossed the border of the river Stranga, and spread into the Persian territories
where Mani lived.*! During his trip on the way to Carchar, Turbo stayed in “the wayside inns
that Marcellus in his great hospitality had established, upon being asked by the innkeepers
where he came from, who he was or who had sent him, he would say "I am from
Mesopotamia, but | come here from Persia, and was sent by Manichaeus the teacher of the
Christians”.*? Archelaus finishing his first representation of Mani at the point when the latter
arrived to Carchar, comments: “his appearance was like that of an old Persian magician or

35 AA 62 (Vermes, 140).

36 AA 63.3 (Vermes, 142).

37 AA 64.3 (Vermes, 144). This comment of AA’s author is ironic, since it is commonly believed that ‘Mani’ was an
Aramaic name/title (indicated also by Epiphanius (66.1), see fn. 67), whereas there are reasons to believe that
behind ‘Corbicius’ there might have been a genuine Iranian name (something like Kirbagig= virtuous).

38 AA 63.1 (Vermes, 142).

3% AA 67.4 (Vermes, 149). This is totally unfounded, as is the idea that Basilides would have been the one who
introduced dualism, see Lieu in Vermes 2001, 149, fn. 329.

0 Lieu in Vermes 2001, 18. There are several proposals by scholars regarding the identification of the river
Stranga, yet the general consensus is that we don’t know which river this is.

41 AA 4.1 (Vermes, 39).

42 AA 15.1 (Vermes, 40).
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warlord”.*® Here the magician's attribute is added to highlight the Persian origin. Terebinthus
is also presented as practicing magical ceremonies. Also, the story of Scythianus and his wife
echoes the history of Simon Magus, which is the most iconic heresiological motif, and to whom
all heresies are often said to go back.*

It is important to underline here that all of the emphasis that Manichaeism came from
Persia (i.e. the Sasanian Empire), is historically correct. That the heresiologists (in their
polemical agenda) exploited this fact in order to stress the ‘otherness’ of Manichaeism, does
not render the word ‘Persia(n)’ just a mere label.

During the debates, Archelaus does not miss any opportunity to call Mani a Persian:
“You barbarian Persian [...]. You barbarian priest and conspirator with Mithras”.*> The Persian
origin of Mani ‘guarantees’ the unreliability of his words. It is repeated even where it is
unnecessary. In Mani’s assertion that “l am, in truth, the paraclete who was predicted by Jesus
would be sent”,* Archelaus said: “And how are we to believe that Manes, who comes from
Persia, really is the Paraclete, as he says that he is?”4” And he adds: “l would rather call him a
parasite than the paraclete” 8

That Mani dares to say that he is the Paraclete, is first reported by Eusebius,*® and is
not neglected by subsequent writers, whether they reproduce the AA or not.>® Manichaean
sources sometimes identify Mani as the Paraclete and sometimes as his envoy.>!
(2) Perso-Manichaean vice (values, beliefs & practices) misleading men/Roman citizens: Mani
is paralleled to a “barbarian or tyrant, attempting to invade people who are living under the
justice of laws”.>? It is impressive how the words of Archelaus recall Diocletian’s rescript: “the
Manichaeans [...] will endeavour to infect the innocent, orderly and tranquil Roman people”.
The same is reflected in the following extracts:

I Diocletian’s rescript

54.3 “... Even indeed when you were assaulting us and causing the gravest injuries

causing us injury,

and disparaging our ancestral traditions, cast out the doctrines vouchsafed to us
and when you wanted to slay the souls of men that were = by divine favour in older times

well founded and preserved with conscientious care®

43 AA 14.3 (Vermes, 58).

4 Mirecki 2007, 149.

4 AA 40.5 & 40.7 (Vermes, 105).

4 AA 15.3 (Vermes, 59).

47 AA 39.4 (Vermes, 102-03).

48 AA 25.3 (Vermes, 75).

4 Eusebius, HE 7.31 (LCL 265: 227).

50 Socrates, HE 1.22. SC, 2 (Lieu 2010, 117; 1994, 236): “I anathematize Manes who is also Manichaeus, who
dared to call himself the Paraclete and Apostle of Jesus Christ, in order that he might deceive those whom he
encountered”.

51 For the identification of Mani with Paraclete in Manichaean sources, see: CMC 17, 46, 63, 70; 1Keph. 1,14.5-
20 & 16.29-30; 2PsB 3,21, 9-11, 33,17, 102,29-30. For the relevant bibliography on the issue see indicatively: Lieu
(Vermes, 59, fn. 82); van Oort 2004, 139-57; Pettipiece 2008, 422; Brand 2019, 146, 158, 207-08 (Paraclete
mentioned in the Kellis letters). As Gardner and Lieu (2004, 18) point out, “It is notable that in the personal letters
of believers from fourth-century Kellis, Mani is quoted not by name but ‘as the Paraclete has said’”. One of the
Manichaean psalms (2PsB, 9.3—11.32, Psalm 223) also praises Mani as ‘the Spirit of truth that comes from the
Father” and exhorts Manichaean believers to worship him: “This is the knowledge of Mani, let us worship him
and bless him. Blessed is he every one that believes in him [...] Glory and victory to our lord Mani, the Spirit of
truth that comes from the Father, who has unveiled for us, the beginning, the middle and the end”.

52 AA 40.2 (Vermes, 104).

53 AA 54.3 (Vermes, 127).
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(3) The Manichaean newfangledness: Eusebius’ idea of newfangledness (i.e. that Mani’s
system is a synthesis of all the false doctrines and is plagiarized) is illustrated and developed
in detail in the biography. Mani “is not the first author of this kind of doctrine, nor the only
one” (AA 62.2). Apart from being a copyist and collector of the “countless, long extinct” false
doctrines, Mani is also a copyist of the Christian Scriptures. However, he does not understand
and distorts them (AA 32.5 & 44.5), aiming to find evidence in them to support his dualism
(AA 65.4). In the debates, Mani appears to ground his argumentation on a distorted
interpretation of Christian scriptures. Mani gives thirty-eight Biblical quotations in the first
debate and fourteen in the second.>

In their correspondence before the debates in Diodoris, the bishop Archelaus and
presbyter Diodorus refer to Mani between themselves, and indicate the mark of Mani’s
religious identity:

On a particular day Manes had gathered a crowd and was haranguing them, and as the people

stood around was propounding to them various foreign notions alien to the inherited tradition,

showing no fear whatsoever of anything that could be made to block him.>

Diodorus: a certain man called Manes has arrived in this area, who professes that he completes

the doctrine of the New Testament. Indeed, there were some parts of what he was saying which

belonged to our faith, but some of his assertions were a long way distant from those that have

come down to us in the tradition of our fathers. For he interpreted certain things in a strange

way, and added to them from his own views, which seemed to me extremely outlandish and

lacking in faith.%®

Archelaus: the same fellow, who some days ago had come to me and wanted to propagate

another form of knowledge, different from that which is apostolic and accepted by the Church.>’

Mani’s disciples undertook the task “to teach in the various cities” these “foreign notions alien
to the inherited tradition”. They “never ceased inculcating from place to place this alien
doctrine inspired by the Antichrist”.>®

(4) The daemon/Antichrist sends a forerunner: The AA also presents Mani as a vehicle of the
Antichrist in order to prepare the latter’s arrival:

[...] for a prediction was written about you [Mani]; [...] 2. You are the vessel of the Antichrist; [...]
For it is just as when some barbarian or tyrant, attempting to invade people who are living under
the justice of laws, first sent ahead someone as it were destined for death ... for he himself was
afraid [...] the Antichrist send you.*®

The imagery of the AA’s Antichrist who “sent ahead someone[else] ... for he himself was
afraid” recalls Zosimus’ antimimos daiméon.®° As far as Manichaeism’s spread westwards is
concerned, the whole of the AA records this first encounter between Manichaeism and
Christianity. Hegemonius places the arrival of Mani and Manichaeism a few years later than
Eusebius, that is, during the reign of emperor Probus (276-282 CE).%!

54 BeDuhn 2007a, 83.

55 AA 43.5 (Vermes, 111).

6 AA 44.1-2 (Vermes, 111).

57 AA 46.2 (Vermes, 115).

58 AA 64.9 (Vermes, 146).

59 AA 40.2 (Vermes, 104-105).

60 See 2.2.1. About the relationship between Antichrist and the “demon who mimics”, see Stroumsa 1984, 142-
43.

51 AA 31.8 & 32.1 (Vermes, 86).
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The afterlife of Mani’s biography in the Acta tradition

Cyril of Jerusalem

Cyril is the first author who draws on information from the AA’s tradition. Before proceeding
to the Manichaean practices, he depicts the portrait of Mani. He provides a very brief and
concise but faithful version of Mani’s biography from the AA, as well as adding his own
comments here and there.5? According to Cyril, Mani began his missionary activities under the
reign of emperor Probus (as in the AA). He emphasizes how recent the sect is by saying that it
“is just seventy years standing”, and goes on to underline that “there are to this day men who
have seen him [Mani] with their own eyes”.%3 Cyril states that Mani chose this name because
it means the mighty speaker in Persian.®*

Epiphanius of Salamis
Epiphanius, in two of his works, gives the following dates for the arrival of Mani and
Manichaeism. According to De mensuris et ponderibus, Mani “ascended from Persia” to
Caschar of Mesopotamia in 262 (i.e. the ninth year of the reign of Valerian and Gallienus),
where he debated with the bishop of the city, Archelaus.®> According to the Panarion, where
Epiphanius reproduces the biography of the AA, the Manichaean heresy was brought to
Eleutheroupolis, Epiphanius’ city of birth, in 273, through a Manichaean missionary named
Akouva.
They began to preach to the world at that time, and brought a great evil on the world after the
< sect > of Sabellius. For they arose in the time of the emperor Aurelian, about the fourth year
of his reign.%®

Epiphanius begins the biography of Mani stating that “Mani was from Persia”. According to
him, the reason why Mani chose this name is that it means a vessel/pot in Babylonian.®” Then
he continues with the biography, going back to Mani’s ancestors. Epiphanius’ biography of
Mani does not differ in content from that of the AA, but he recounts it in his own way; he
enriches it with comments, and adds his own bitter touches. The few points in which
Epiphanius’ version of Mani’s biography is different from the AA are: (1) Apart from Mani,
Terebinthus is also a slave of Scythianus, (2) Scythianus’ wife is not a slave but a prostitute
from Hypsele (whom Scythianus took from the brothel), (3) Scythianus too is portrayed as
practicing magic® and as having exactly the same end as Terebinthus,®® (4) Mani sent his

62 Cyril, Cath.6.22-26, Mani’s end in 6.30, and Mani’s disciples in 6.31.

63 Cyril, Cath.6.20.

64 Cyril, Cath. 6.24. The source of this information is unknown, but it is incorrect.

85 Epiphanius, De mensuris et ponderibus, lines 548-550. The same date is given by Photius in Contra Manichaeos
(p.139).

% Epiphanius, Pan. 66.1.2 (Williams, 226-27).

57 Epiphanius, Pan. 66.1.4-5: Mdvng 8¢ obTOC AMd TG TV Mepo®v WPUATO Yiic. KoUPPLKOG pEV TO TPGITOV
KaAoUpevog, Emovoudoag 8¢ éaut® tol Mdvn 6voua, [...] kal wg pév avTtog MeTo, KAt THV TV BaBulwviwv
YA@ttav 6fifev okelog €aut® TO Ovopa €méBeto- O yap Mdavn ano tfi¢ BaBulwvioag eig thv EAAnvida
uetadepopevov okedog unmodaivel tolvopa. In contrast to Cyril, Epiphanius is correct in saying that Mani’s name
in Aramaic means vessel. For the name and other terms and titles of Mani, see Shapira 1999.

8 Epiphanius, Pan. 66.3.17-18: netideuce 8" Gv eixe paykdv PLBAlwv—Kal yap Kal yong Av.

9 Epiphanius, Pan. 66.3.20-22: éni Swuatog <ydp> &vehBwv kal érmutndelioag, duwg ovdév toxUoag, GAA&
kataneowv £k tol dwuatog, TéAeL Tod Blou gxprioarto.
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disciples to find the Christian Scriptures before going to prison,’® whereas in the AA he did this
while he was in prison.”*

Further, Epiphanius gives some additional information regarding Scythianus’
commercial activity and about Mani’s disciples and books, which | will examine in the following
sections of the chapter.

Brief versions of the biography of Mani are reproduced by subsequent authors, who
echo the AA, such as Socrates the Scholastic, Theodoret of Cyrrhus, Theodorus Anagnostes,
etc. That Manichaeism was a recent heresy is pointed out (apart from Cyril) by the following
authors: Epiphanius (“For the sect is not an ancient one”), Socrates, according to whom “the
Manichaean religion (Opnokeia) sprang up a few years before Constantine”, and Theodoret
(“First exponent of these doctrines was Simon Magus and the last was Mani, the magician, the
Persian”).”?

Some remarks concerning Mani’s portrait

As | have noted in ch.[1], scholars initially considered the ‘biography’ to be the most unreliable
part of the AA; it was seen as a caricature of Mani’s ‘biography’, in fact, an anti-legend with its
anti-heroes. Indeed, the purpose of the AA was not a historical one. Hegemonius’ discrediting
tactic aimed to humiliate and obliterate his opponent, Mani, something which runs
throughout the whole text.”® By emphasizing the foreign (Persian) character of Manichaeism,
Mani's credibility and skills of persuasion are being challenged. The often-repeated wordplay
with Mani’s name (first introduced by Eusebius) has the same effect: his name written in Greek
as Maneis means to ‘be mad’.”* Nevertheless, an increasing number of researchers argue that
even the ‘biography’ preserves some historical information about Mani and early Manichaean
history. As Scopello argues, Mani’s biography is a synthesis of fiction and history, in which one
could find true events from Mani’s life, but chronologically and locally misplaced.” In
particular, Scopello supports the view that, although Mani’s predecessors Scythianus and
Terebinthus are two legendary figures, the events attributed to them could be hints to those
from Mani’s life. So, through the presentation of three biographies, we could acquire a quite
sufficient idea about Mani’s life. As she characteristically says, Scythianus’ conflict with the
Jews could actually have been Mani’s clash with the community of Baptists. Similarly,
Terebinthus’ renaming to Boudda reminds us of Mani’s title (Mani-Buddas) in some eastern
sources. Lastly, as Scopello notes, the information given by the AA and Epiphanius, that Mani
moved from Babylon to Seleucia-Ctesiphon when embarking on his new career as a religious

70 Epiphanius, Pan., 66.5.1-4 (Williams, 232): “5,1 Thus Mani, or Cubricus, remained < in > confinement, [...]. 5,4
Giving his disciples money, he sent them to Jerusalem. (5) (But he had done this before his imprisonment...)".

71 AA 65.2: “But he urged them to fear nothing ... Now at last, while languishing in prison, he ordered that the
books of the law of the Christians be obtained”.

72 Epiphanius, Pan. 66.12.3: oUk &ott yap dpyoifouca f aipeotc; Socrates, HE 1.22.15: "Onw¢ p&v o0V HIKpOV
éunpooBev TV Kwvotavtivou xpdvwv i Mavixaiwv mapedin Bpnokeia; Theodoret of Cyrrhus, Haer. (PG
83:337): TouTtwv 8¢ TV SoyudTwy MPHOTOC HEV EVPETAG ZiHWV 6 HAYOC O Zapapeitng Eoxatog 6& Mdavng 6 yong
0 Népong. Theodorus Anagnostes (Epit. hist. trip. 1.33) places the beginning of the Manichaean heresy, quite
early, during the episcopacy of Denys of Alexandria (247/8-264/5). Photius (c. Manichaeos, ch.53), agreeing with
Alexander and Epiphanius, dates the arrival of Mani in Carchar during the reign of Valerian (253-260) and
Gallienus (253-268).

73 Coyle 2007a, 23-32; Coyle 2007b, 67. Kaatz 2007, 103.

74 Coyle, 2004, 222. AA 59.10 (Vermes, 137: “you madman”).

7> Scopello 1995, 215-225, 220.
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leader is confirmed in the CMC. Mani, after his break with the Baptists, crossed over a bridge
in order to reach the cities (6Ae(¢); this refered to the twin cities Seleucia-Ctesiphon.”®

In the same fashion, BeDuhn and Mirecki point out that there are many parallels
between Mani’s biography in the AA and reports on “Mani’s missions and death recovered in
both Coptic and Middle Iranian Manichaean literature”. Some of the most notable are: the
name Corbicius recalls the Iranian title kirbakkar which means virtuous; the death age of Mani
was actually around 60, as is recorded in the AA (64.4); that Mani sent his disciples on missions
(AA 64.4, 64.6) and received back their missionary reports; that Mani prepared the texts for
their missionary use (AA 65.1-6); the identification of Mani with the Paraclete (AA 65.6);
Mani’s “activities as a healer to the royal court (AA 64.7) and the association of his disfavor at
court with a death in the royal family (AA 64.8, 66.3); his imprisonment in heavy chains (AA
64.9), and the flaying of his body and its display at the gates of the capital (AA 66.3)”. The two
authors conclude: “Hegemonius’ reliance on Manichaean sources—either directly or
mediated by another polemicist—seems clear”.”” In addition, accurate information recorded
in this text is: the reference to the fundamental principle of Manichaeism (i.e. ‘the two
unbegotten beings’), the belief in reincarnation, the importance attributed by Manichaeans
to missionary activities, and likely the rooftop ritual performed by Terebinthus.”®

Further, the aforementioned thematic axes of the sources ‘before the Acta’ discussed
above are emphasized by all subsequent authors.”® The emphasis on the Persian origin of Mani
continues in subsequent authors, irrespectively of whether they reproduced the AA or not.
Augustine also describes the heresy of his youth as a Persian mistake.&°

76 Scopello 1995, 214, 220, 224 & 234. CMC 111,1-7 (Koenen and Rémer, 1988): éb[n 8¢ npogladTtols “Eyw
auTov €[Bea-Joduny €mt g yedUp[ag] mep®v eig Tag moAels.” Narttikiog 8¢ we fiko[u-Joev éxdpn kol €PN [€-
JAevodpevog padg pe eig Ktnowpdvrog. Althougt Scopello’s argument might be interesting, | would like to stress
that it can not be argued that AA’s information is ‘historically correct’, as if it described actual things that actually
happened during Mani’s life. The argument should, and can be, however, that in the AA we find reflections of
actual Manichaean narratives of the life of the prophet.

77 BeDuhn and Mirecki 2007, 1-22, 21.

78 On this ritual see Mirecki 2007, 149-155.

7 The virus/infection rhetoric/imagery is continued: Epiphanius (Pan. 66.1.1): the Manichaean missionary Akouas
“&v Tfi EAeuBepomoAet évéykavta taltny thv tod dnAntnpiou toutou nmpayuateiav”. As Cyril (Catech 6.20) warns
his disciples the Manichaeans “6¢elg ydp €lol yevvripata €X6vQV ... Tov ov duldooou”. Newfangledness and
plagiarism are foundumental in Mani’s system: For Cyril, the innovation of Manichaeism was that it surpassed
everyone in the copy-paste of all evil doctrines. Cyril, Catech. 6.20: Kai piogl pév mavrag aipetikolc, £€aLpETwg
8¢ OV TG paviag Emwvupov [...] Thg kakiag épydtny, O Soxelov mavtog pumou, TOv aong aipéosws Boppopov
Umode€duevov. Ootipoluevog yap £v kakolg £€aipetog yevéoBal, t@ maviwv AaBwv, kal piav aipeov
NeMAnpwpevny BAaodnULOV Kal mdong mapavopiog cuoTtnoAUEeVog [...] KAEMTNG yap €0Tv GAAOTPLwY KKV,
£61610MOLOVEVOS TA Kakd. Cyril, Catech. 16.9: Mvng 6 T& ThV aipéoewy MAo@®v Kakd cuvelAndwe. Kai o0Tog
teleutailog BOOPoOG dnwAeiag Tuyxavwy, Td mavtwy cuMéEag. Epiphanius Pan. 66.4.1 (Williams 231): “everyone
who heard Mani’s teaching was annoyed, and rejected it for its novelty, shocking stories, and empty imposture”
(kal wg oUSelg alT® éneibeto, GAAA Akolovteg Mavixaiou Sidackaliov €Suodopouv pev Kal E€evolektolvto
TLAVTEG €TTL T} Kalvotopia kat Sewvij puBomoliq kat kevij amdtn). Socrates, HE: KoUuBpikog kat i ta Mepo®v pépn
XWPNOoOG LETOVOUATEL eV €auTtov Mavny, ta &¢ tol Bousda fitol TepePivBou BLBAia wg oikela tolg I’ altod
mhavnBelow €€€6wkev [ ...] Thv EpnedokAéoug kat MuBaydpou §6&av €ig TOV xploTlaviopov mapelofiyayey [...]
elpappévny elodywv 1o £’ AUV Avatlpel, kal petevowpdtwaoty doyuartilet, [...] kal éautdv Ovoudlet mapdkAntov,
Grep mavra AAOTpLa THig 0pBoboEou ékkAnoiag kabgotnkev. Apart from the Acta tradition, Mark the Deacon,
Vit. Porph. 86: kai ol Mavixaiot, £k Slapopwv Soypdtwy AVIARCAVTEG, AMeTtéAeocav TV  aUTGOV Kakodoiav,
UaAAOV &€ €k SLaddpwv EPTETWV TOV LOV cUVAYaYyOVTEG Kal piavteg, Bavatnddpov dpdppakov Kateokelaoav
oG dvaipeotv avBpwrivwy Yux®v. Pseudo-Athanasius (ca 360), Sermo contra omnes haereses (PG 28:501-524,
513): Elnwpev kal mpodg tolg doeBeotdtoug Mavixaioug, ToUG TpUYLOUG TRV KOKDV.

80 Augustine, c. Faust. 28.2-4.

52



THE ARRIVAL AND SPREAD OF MIANICHAEISM IN THE ROMAN EAST

2.3 The Manichaean Books in Greek anti-Manichaica
2.3.1 The Manichaean Canon

Manichaeans attributed great importance to their books, and for this reason Manichaeism is
characterized as a religion of the book par excellence.?' A distinctive feature of Mani’s
biography in the AA is the story about the books of Manichaeism and that these were the
result of a repeated plagiarism. The author of the books and inspirer of the Manichaean
doctrines is not Mani himself, but Scythianus (or even Basilides). Mani simply appropriated
and modified Scythianus’ books, introducing into them his own material and his own
signature, presenting them as if he had composed them all by himself.

When he [Mani] had reached the age of twelve, the old woman died and bequeathed to him all
her goods, and alongside the other remnants also those four books that Scythianus had written,
each containing a few lines. [...] when that boy had reached nearly sixty years of age, he had
become learned in the doctrine that exists in those parts [...] yet he studied more diligently the
things contained in those four books. [...] Then he took those books and copied them, not
without inserting into them many other things of his own [...] moreover he attached his own
name to the books, deleting the name of the former writer, as if he alone had written them all
by himself.8?

However, according to the AA, Mani did not stop at this first stage of ‘copy-pasting’, but
proceeded to ‘selective plagiarism’; he picked over the Christian Scriptures to find the
arguments or passages by which he could further support the notion of dualism. To this end,
he sent his students to collect the Christian Scriptures.

[...] while languishing in prison, he ordered that the books of the law of the Christians be
obtained.®

To cut a long story short, they obtained all the books of our Scriptures, and delivered them to
Manes residing in prison. This astute individual received the books and began to look in our
writings for passages in support of his dualism - or rather, not his, but Scythianus’, who had
propounded this doctrine much earlier. He also tried to advance his own assertions from our

books [...] by attacking some statements in them, and altering others” 8

Perhaps, this ridicule of Mani by the heresiologists (i.e. to describe him as an expert in
plagiarism) was not accidental, but combated the Manichaean claim that one of the ten
advantages that made their religion superior to others was that its holy Scriptures were
written down and delivered to the Manichaean community by its founder, Mani himself.8>
Mani is presented to proclaim in the Kephalaia that,

My church surpasses in the wisdom and . . . which | have unveiled for you in it. This

(immeasurable) wisdom | have written in the holy books, in the great Gospel and the other
writings; so that it will not be changed after me. Also, the way that | have written it in the books:

81 For Manichaeism as a religion of the book (par excellence), see: Gardner and Lieu 2004, 111; Stroumsa 2004,
648; Tardieu 2008/1981, 33; About the importance that books and the art of book writing had in Manichaean
tradition, see Brand 2019, 293-25.

82 AA 64.2-4 (Vermes, 144). The respective text in Epiphanius Pan. is 66.2.9, 3.12, 5.7 & 8 (Williams, 229-232).

83 AA 65.2. Epiphanius (66.5.3, Williams, 232), in his version, mentions in detail the titles of “the books of the law
of the Christians’’: “I mean <the> Christian books, the Law and Prophets, the Gospels, and the Apostles”; briefly:
OT and NT.

84 AA 65.4-5 (Vermes, 146-47).

85 Or vice-versa, i.e. the ten advantages tradition was created in response to the heresiological ridicule?
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(This) also is how | have commanded it to be depicted. Indeed, all the (apostles), my brethren
who came prior to me: (They did not write) their wisdom in books the way that I, | have written
it. (Nor) did they depict their wisdom in the Picture (-Book) the way (that I, | have) depicted it.
My church surpasses (in this other matter also), for its primacy to the first churches.®

This was the second in the list of the ten advantages. Due to the fact that the Manichaean
community had a canon of its own constitutional books from the very beginning, Manichaeism
is considered by many scholars as the first ‘religion’, in the modern sense.?’ In that same list,
the fourth advantage seems to confirm one of the chief accusations of the AA against the
Manichaeans: that the Manichaeans had appropriated Christian and other writings. The text
reads:

The writings, wisdom, revelations, parables, psalms of all the first churches have been collected
in every place. They have come down to my church. They have added to the wisdom that | have
revealed...and have become great wisdom.®

The technique in both sources (Manichaean Kephalaia and anti-Manichaean AA) is the same.
What differentiates the two testimonies is their diverging points of view. In the polemical
framework of the AA, this practice constitutes plagiarism and a distortion of the meaning of
Christian (Holy) Scriptures. In the Kephalaia case, it is one of the ten advantages of the
Manichaean religion, as it collects the wisdom of all previous religions. Mani's revelation as
crystallised in his books comprises a synthesis of all previous wisdom. As Mani declares, “the
measure of all wisdom” is recorded in his books. “Everything that has occ[ured],/ and [th]at
will oc[cu]r is written in them!”8°

Lists of the titles of the books of the Manichaean canon are recorded in several
Manichaean sources, but these lists are almost never the same. Their number varies between
five and eight books. In the introduction of the Kephalaia, Mani himself gives us the titles of
his books, which are seven in number:

| have written them in my books of light: in The Great Gospel and Treasury of the Life; in the
Treatise (Gr: Pragmateia); in The One of the Mysteries; in The Writing, which | wrote on account
of the Parthians; and also all my Epistles; in The Psalms and The Prayers.>®

The list is slightly different in the Manichaean Homilies, where in place of ‘the Writing [...] of
the Parthians’ we find the Book of the Giants.®* In addition, here, apart from the seven titles,
the Picture-Book is listed.

The Gospel and The Treasury of the Life, The Treatise and The Book of the Mysteries, The Book
of the Giants and The Epistles, The Psalms and the Prayers of my lord, his Picture (-Book) and his
apo(caly)pses, his parables and his mysteries.??

86 1Keph. 151, 371.20-30 (the ten advantages: 370.16—375.15) in Gardner and Lieu 2004, 265-68, 266 (no 91). Cf.
Gardner and Lieu 2004, 151.

87 See Introduction, section 5.3.

88 1Keph. 151, 372.10-20 (Gardner and Lieu 2004, 266).

89 1Keph. 1.5.25-30. (Gardner 1995, 12).

%0 1Keph. 1.5.21-25 (Gardner 1995, 11; Gardner and Lieu 2004, 153).

%1 Tardieu 2008, 45: “In the preamble to the Kephalaia, the compiler has Mani enumerate the books of the canon
of the Manichaean church, established after his death. There Mani includes Giants, describing it as ‘the book |
wrote at the request of the Parthians’”.

92 1Hom. 25.1-6 (Gardner and Lieu 2004, 152, fn. 1: “ascribed to Koustaios, who may well have acted as Mani’s
scribe”).
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The Gospel or The Living Gospel, as the whole title is (sometimes also mentioned as the Great
Living Gospel), heads both the lists.®® As reflected by later Manichaean sources, the canon of
the seven Scriptures and “the one drawing” (i.e. the Picture-Book), continued to be in use until
much later. According to the Compendium of Manichaean Doctrines (731 CE), the canon for
the Chinese Manichaeans under the Tang Dynasty was as follows:
[1] the great yinglun (from Gr. evangelion), interpreted ‘book of wisdom which thoroughly
understands the roots and origins of the entire doctrines’ (i.e. The Great Living Gospel); [2] [...]
‘the sacred book of the treasure of pure life’ (i.e. The Treasure of Life); [3] [...] ‘the sacred book
of discipline’, also called ‘the sacred book of healing’ (i.e. The Epistles); [4] [...] ‘the sacred book
of secret law’ (i.e. The Mysteries);** [5] [...] ‘book of instruction which testifies the past’ (i.e. The
Pragmateia); [6] [...] ‘book of the strong heroes’ (i.e. The Book of the Giants); [7] [...] ‘book of
praises and wishes (vows)’ (i.e. The Psalms and Prayers); [8] [...] ‘the drawing of the two great
principles’ (i.e. The Picture-book or Eikon).
The seven great scriptures and the (one) drawing mentioned above, Mani [...] (he himself)
transmitted (them) to the five grades (of believers).%®

The Compendium is certainly a much later source. Moreover, it does not come from the
context of the Roman Empire. Nevertheless, sources such as the Compendium “do illustrate
the unity and longevity Mani’s canon achieved for Manichaeism”.%®

2.3.2 The Manichaean Books in the Acta Archelai

The AA inaugurates the most frequently cited tradition in anti-Manichaica for the titles of the
Manichaean Scriptures, which was reproduced by subsequent Christian heresiologists.

He [Scythianus] had a particular disciple [Terebinthus], who wrote four books for him, one of
which he called the book of Mysteries, another that of the Capitula, the third the Gospel, and
the last book of all he called the Thesaurus.”’

The ‘tetrateuch’, as Tardieu names the four books, which was “represented by Christian
heresiologists, Syriac, Greek, and Latin alike, as forming the Manichaean canon, has no
foundation in the Manichaean sources”.?® Out of the four books of the AA tradition, three are

9 Tardieu 2008, 35.

9 According to later Greek sources (SAF, LAF, Photius and Peter of Sicily), the book of Mysteries refuted the Law
and the Prophets, Cf. Bennett 20013, 47.

9 Compendium of Manichaean doctrines in Chinese in Gardner and Lieu 2004, 155-56.

% Gardner and Lieu 2004, 154. As Tardieu (2008, 49) points out, “the presence of the same canon in the
Compendium indicates that the decision of the founding Babylonian church continued to be respected by Chinese
Manichaeans under the T'ang Dynasty [...] Further, the list in the Compendium follows exactly the one given in
the final section of the Coptic Homilies”.

97 AA 62.6 (Vermes, 141). Epiphanius, Pan. 66.2.9.

% Tardieu 2008, 49.
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canonical. These are: 1) the book of Mysteries,®® 2) the Gospel,*°° and 3) the Thesaurus.'°! The
Kephalaia, which Manichaeans valued highly, was in fact the work of Mani's disciples. Indeed,
after emphasizing the importance of his own writings and listing his books, Mani urged his
disciples to record (and preserve) his oral teachings, sermons, lessons. This also provides a
justification for considering the Kephalaia as a sub-canonical text.1%?

[Yet], now [l will] entrust to you (pl.) [.../...] The world has not permitted me to write down
[.../...] to me all of it; and if you, my childr[en and my discip]/les, write all my wisdom [.../...] the
questions that you have asked me [...]Jand the explanations that | have made clea[r to you from
t/im]e to time; the homilies, the lessons, that | have proclaimed with the teache[rs/ to] the
leaders, together with the elect and the catechume [ns; / and] the ones that | have uttered to
free men and free women; [.../ ...] all of them, that | have proclaimed from time to time! Th[ey)
are [not] writt[en. Y]Jou must remember them and write th[em; ga]ther them i[n/ differ]ent
places; because much is the wisdom that | ha[ve ut]tered [to y/ou].1%

So they did, and a new group of books, the sub-canonical Manichaean literature, was
formed. Thus, the AA tradition combines three Manichaean canonical books with one of the
greatest sub-canonical books of the community, the Kephalaia. Tardieu names the sub-
canonical literature as the Manichaean Patrology, since it was written by Mani’s disciples and
not by himself.1%* However, this “had a problematic element in view of Mani’s critique of such

% The book of Mysteries was one of the canonical books. Lieu 1994, 269: “A list of its chapter headings [eighteen]
is known from the Fihrist of al-Nadim [pp. 797-98]. [...] It seems that an important part of the work is a discussion
(or even a refutation) of Bardaisan's teaching, especially on the soul. Bardaisan himself according to Ephraim was
also the author of a Book of Mysteries”. Gardner and Lieu 2004, 155; Tardieu 2008, 38-41. For further information
about the books, see Lieu in Vermes 2001, 141-42, fn. 309-12.

100 The Gospel is a “much cited canonical work of Mani” (Lieu in Vermes, 141). Lieu 1994, 269: “We possess an
extract of it in Greek in the CMC 66.4-70.10"; Lieu 2010, 147-48. Tardieu 2008, 35-36. Reeves 2011, 94-98. About
a reconstruction of the Living Gospel and its content, see Mohammad Shokri-Foumeshi 2015, 2017 & 2018. The
Gospel in Manichaean sources: CMC 66.4-70.10. According to Kephalaia (355.4-25), “The Great Living Gospel is
the gift of the Ambassador” (Gardner and Lieu 2004, 154). 2PsB 139.56-59 (psalmoi Sarakwtwn): “His Great
Gospel (ebayyéAov): His New Testament (8taBrkn): The Manna of the skies. The inheritance (kAnpovouia) of
... About the Gospel in the Compendium see section 2.3.1 (The Manichaean Canon). About the Gospel in Islamic
sources, see Shokri-Foumeshi & Farhoudi 2014.

101 Tardieu 2008, 38, 37: “the Treasure was the first systematic exposition of Manichaean theology”, “Three
fragments have come down to us indirectly through later authors”: (1) al-Biruni, Tahgqig, (2) Augustine, Nat. bon.
44 (The Third Messenger exploits “the ‘deadly unclean lust’ congenital to hostile bodies in the heavens in order
to cause them to release the living elements they contain” and (3) Augustine, Fel. [2.5]. See also Lieu in Vermes
2001, 142; Lieu 1994, 269; Lieu 2010, 149: “The longer citation from the De Natura Boni suggests that it contains,
inter alia, a detailed account of Mani’s cosmogonic myth, including the infamous scene known as the Seduction
of the Archons”. Reeves 2011, 108-109, 109: “the book [Thesaurus] must have included a narrative presentation
of the fundamental Manichaean cosmogonic myths”.

102 Gardner 1995, 10: “Mani then asserts his revelation of total wisdom in his canonical scriptures. However, he
also stresses his oral teaching; and urges his followers to write down what he has taught them. [..] In
consequence, Mani again admonishes his disciples to remember and write down his teachings”. Gardner and
Lieu 2004, 153 & 152 fn. 1: “Mani then [after listing his books] urges his disciples also to preserve all his occasional
discourses” [Kephalaial, “Kephalaiac literature was necessarily sub-canonical, since by its nature it was the
recording of Mani’s sermons, lessons, occasional parables and such like”. The two works: (1) the Kephalaia of the
Teacher (Berlin) & (2) The Kephalaia of the Wisdom of my Lord Mani (Dublin) constitute one collection (Gardner,
BeDuhn and Dilley 2018, 1). Lieu in Vermes, 141. Pettipiece 2005, 247-260. See Funk (1997, 143-59) about the
“Reconstruction of the Manichaean Kephalaia”. See also Lieu (2010, xii) about the great importance that
Manichaeans attributed to some non-canonical books and works of Mani’s disciples, such as the Kephalaia and
the Historical work (part of CMC).

103 Gardner 1995, 12.

104 Tardieu 2008, 50.
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practices in prior churches”.1% A further problem, is “the flimsy survival of Mani’s scriptures
themselves”. “The seven works” and “the Picture (-Book) [...] are in very large part lost”. So,
we know very little about their content. Although we have a minimal amount of texts directly
attributed to Mani, it is remarkable that we have “thousands of pages of text, written by [his]
followers [...] including large amounts of kephalaic material”.1% This fact seems quite ironic in
light of Mani’s certainty that his recorded wisdom would remain forever unchanged.%’

Of course, this enormous lacuna, to a certain extent, could have been recovered by
the Contra Manichaeos works, as is usually the case with the anti-heretical literature.
However, in the research conducted until now the prevailing interpretation is that we have
very few exact parallels or citations from the genuine Manichaean texts in the anti-Manichaica
(especially the Greek). Yet there are studies supporting the view that some Christian authors
must have had the authentic works of Mani at their disposal. Thus, an additional question to
be examined below, apart from the reproduction of the AA’s canon in the subsequent
tradition, is whether East-Roman authors had access to the writings of Mani and, if so, what
additional information they provide us about the Manichaean books.

2.3.3 Before the Acta

The only reference of Alexander of Lycopolis to the Manichaean books is that the Manichaean
doctrines and teachings rely upon their scriptures, old and new.

[Manichaeans] using their old and new scriptures (which they believe to be divinely inspired) as
underpinnings, they express their private doctrines as a conclusion drawn from these, and they
are of the opinion that such conclusions admit of a refutation if, and only if, it happens that
something is said or done by them which does not follow from these scriptures.1%®

What does Alexander mean by “their old and new scriptures (td¢ map’ autoic ypapdc maAatdc
te kai véag)”? Initially one thinks that he is referring to the Christian OT and NT. However, this
interpretation is problematic because the Manichaeans did not see the OT as divinely inspired,
and Alexander knew that very well. One interpretation could be that Alexander meant the
books attributed to Mani as old scriptures, whereas the new ones were those attributed to
his students (Kephalaia, CMC, etc.).

The anonymous author of Rylands 469 (bishop Theonas?) states that what he says in
his letter is a concise citation of what he has read in a Manichaean document (&yypagov),
which fell into his hands.%® What kind of document could this be? The meaning of the word
Eyypacov is that of an official document, a scriptural writing, or even a Scripture. So, it is not
unlikely that this was one of the books of the Manichaean canon. Unfortunately, nothing more
can be said, as the author's previous reference to his source is also missing (“As | said
before”/“Tadta w¢ nposinov”). 10

105 Gardner and Lieu 2004, 152, fn. 1.

196 Gardner and Lieu 2004, 152. See Pedersen 2015a (284-88) for fragments possibly originating from Mani’s Book
of Giants.

107 Cf, Pettipiece 2005, 250, fn. 10.

108 Alexander of Lycopolis, Tract. Man. 5 (Van der Horst and Mansfeld, 58-59): &ppatév te dAnB®¢ 0Ty TO THOV
MA@ Aeyopévwy dlocodely, ol tag map’ autols ypadag nalaldg te kat véag Uootnodpevol—BegonveoToug
€lva UTOTIBEPEVOL—TAG oGOV aUTdV 86Eag EvielBev mepaivoucty Kol EAéyxecBal povov tnvikadta SokodoLy,
€AV TL uN tavTtalg akoouBov A AéyecBat i mpdtteaBal LT AlTWV cupPBaivn.

109 pRylands 3, Gr. 469.12-42 (Roberts, 42-43): talta, WG MPOEIMOV &V CUVIOUW Tapedéunv Aamod tol
TOPEUTTECOVTOG Eyypddou TFi¢ paviag thv Mavixéwv; Cf. Gardner and Lieu 2004, 115.

110 Roberts 1938, 45, fn. 30.
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2.3.4 The Acta’s Echo

Cyril of Jerusalem

Cyril (6.22-24) repeats the tradition of the four books of Scythianus coming into Mani’s
possession through Terebinthus; he emphasizes from the outset that Mani is not their author,
since “he is a thief and appropriator of other men's evils” (kAémtng ydp €otiv aAdotpiwv
kak@y, é€télomotouuevog ta kaka) (6.21). The order of the books in his list is different from
that in the AA: Gospel, Kephalaia, Book of Mysteries and Thesaurus.

Scythianus [...] composed four books, one called the Gospel, yet, though bearing this title is not
an account of the acts of Christ; and another called Kephalaia; and a third called the Book of
Mlysteries; and a fourth, which Manichaeans are carrying around lastly, called the Thesaurus.***

The information, emphasized by Cyril, that Mani’s disciples carried their prophet’s book during
their missionary endeavours is accurate and attested by Manichaean sources.!'? Besides,
according to Hegemonius, Mani himself arrived in Carchar for the debate, carrying “a
Babylonian book under his left arm”.13 Cyril’s account additionally reveals that the
Manichaean missionaries of his region (Jerusalem) were circulating their recent acquisition,
the Thesaurus, probably for the first time in the area. Further, apart from the above books,
Cyril warns his flock not to read the Gospel of Thomas, “for it is not the work of one of the
Twelve Apostles, but of one of the three evil disciples of Mani” 114

The same information is reproduced by Photius, Peter of Sicily, and the Long Abjuration
Formula (LAF). Peter of Sicily, whose source is Cyril, slightly altered his words and admonished
the faithful not to read the Gospel of Thomas because it was written by one of the “twelve
evil disciples of the Antichrist Mani”.**> Cyril, also in his fourth Catechesis, attributes the
authorship of the Gospel of Thomas!!® to the Manichaean Thomas:

The Manichaeans also wrote a Gospel of Thomas, which being tinged with the fragrance of the
evangelic name, corrupts the souls of the simple-minded.t”

What we know is that another apocryphon bearing the name of Thomas, The Acts of Thomas,
was a favourite text of Mani and of Manichaeans. Further, among the Psalms of the Coptic
Manichaean Psalm-Book are listed the “Psalms of Thomas” which, according to Lieu, may have
been written by a Manichaean disciple named Thomas.''® However, Poirier suggested to read
the word ‘Thom’ instead as a Greek rendering of the Aramaic word Tauma, which means
‘twin’.11% In any case, it seems that, as Tardieu argues, “the legend of Thomas” played a
definite role and “determined Mani's career”.1?0

11 Cyril, Catech. 6.22: [IkuBlavog] téooapag BiBAoug ocuvétate, piav kahoupévny EbayyéAlov, ol Xplotol
npatelg meptéxovoay, AN AmA®G Hovov TRV poonyopiav: Kat piav GAANv kaloupévny Kebalaiwv: kal piav
tpitnv, Muotnpiwv: kai tetdptny v, viv nepidpépouact, Onoaupov.

112 see also Scopello 1995, 227-28.

113 AA 14.3 (Vermes, 58).

114 Cyril, Catech. 6.31.

115 peter of Sicily, Hist. ref. Man. 68.31.

116 See, Quispel 1957, 189-207. The apocryphal Gospel of Thomas was a collection of logia attributed to Jesus,
very similar to those of the synoptical tradition, yet extended with many additions. Except for the Manichaeans,
the Gospel of Thomas was used by Gnostics and Naassenes. Cf. Falkenberg 2020, 98-127.

117 Cyril, Catech. 4.36.

118 2psB 203-227. Lieu 1994, 264.

119 poirier 2001, 9-28. The psalms are referenced as Psalms of Thom, which has been taken to be an abbreviation
for Thomas — something that would be most unusual.

120 Tardieu 2008, 31-32.
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Cyril, from the beginning of his account, states that he will present only a part of what
he knows about the Manichaean beliefs and practices, because no time would be long enough
for giving a full account (6Aov yap autold tov BopBopov, o006’ 0 mdc aiwv kat’ déiav
oupynoetat) (6.21). At the end of his narrative, Cyril makes it clear to his readers that he had
read the Manichaean books, explaining that he had to do this for the safety of his flock. He
had to read them for himself because he disbelieved those who informed him of what was
written in the Manichaean books.

These are written in the books of the Manichaeans. These we have read, disbelieving those who
affirmed them. For your safety, we have inquired into their depravity.!*

Cyril, wanting to anticipate any reservation towards the credibility of his testimony, reassures
that he has read the things he discusses in the Manichaean books. If this statement is true,
which books did he read? Probably the Thesaurus, since according to him, that was the book
that the Manichaean missionaries in his area circulated during his days. What we know about
the content of the Treasure of Life (Thesaurus) has come down to us through Augustine. The
main topic of the Thesaurus was dualism, in particular the Manichaean cosmogonic myth
which included the Seduction of the Archons.?? At the moment, it is sufficient to say that the
small number of Manichaean beliefs and practices that Cyril recounts echo the Seduction of
the Archons, another indicator in favour of the hypothesis that he had read the Thesaurus.

Epiphanius of Salamis
Epiphanius' work (Against Manichaeans), which is the most faithful reproduction of the AA,
reiterates the well-known story of the four books of Scythianus, enumerating them in the
same order as the AA.

Scythianus, whose mind was blind about these things, took his cue from Pythagoras and held
such beliefs, and composed four books of his own. He called one the Book of the Mysteries the
second the Book of the Kephalaia, the third the Gospel and the fourth the Treasury.'?

From Scythianus the books passed to Terebinthus, and so on.*?* Further on, Epiphanius, in a
part of his text which is not grounded in the AA, provides us with a second list of books, which
he says were written by Mani himself.

Now then, the savage Mani begins his teaching, speaking and writing in his work on faith. For he
issued various books, one composed of < twenty-two sections* > to match < the > twenty-two
letters of the Syriac alphabet. Most Persians use the Syrian letters besides < the > Persian, just
as, with us, many nations use the Greek letters even though nearly every nation has its own. But
others pride themselves on the oldest dialect of Syriac, if you please, and the Palmyrene—it and
its letters. But there are twenty-two of them, and the book is thus divided into twenty-two
sections. He calls this book the Mysteries of Manichaeus, and another one the Treasury. And he
makes a show of other books he has stitched together, the Lesser Treasury, as one is called, and
another on astrology. Manichaeans have no shortage of this sort of jugglery; they have astrology

121 Cyril, Catech. 6.34.16-19: Talta yéyparmtal &v toig T®v Mavixaiwv BiBAolg. Tadta AUEIG dveyvwKauey,
anotolvieg 1ol AéyouoLy. YIEp yap TG UUETEPAC Aodaleiag, THV EKEVWV ATMWAELOV EMOAUTIPAYLOVI|CALEV.
122 gee fn. 101 in this chapter; Cf. Tardieu 2008, 37; Lieu 2010, 149; Gardner and Lieu 2004, 159-160 & 187-191
(De Haeresibus 46).

123 Epiphanius, Pan. 66.2.9 (Williams, 229, slightly altered).

124 Epiphanius Pan. 66.3.12.
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for a handy subject of boasting, and phylacteries—I mean amulets—and certain other
incantations and spells.'?

As one notes, Epiphanius in this second list of books restates which were the three canonical
books of Mani but omits the Kephalaia. He explicitly names the Book of Mysteries and the
Thesaurus, while the first book he mentions (for which he does not give a title), was the
Gospel; it was ‘composed of twenty-two sections’ in order to correspond to the Syrian
alphabet. Epiphanius is the only Greek source that gives this information. We now know, as
Shokri-Foumeshi recently said, “from both Manichaean and non-Manichaean writings [...] that
Mani’s Gospel was divided into twenty-two chapters [...] corresponding to the twenty-two
letters of the Syriac/Manichaean alphabet”.1?® According to a canon list embedded in the
Medinet Madi Psalm-Book, “there are two and twenty compounds in his antidote: His Great
Gospel, the good tidings of all them that are of the light”.!?” In a Middle Persian Turfan
fragment, we read: “He teaches (the chapter) Aleph of the Gospel; he teaches (the chapter)
Tau of the Gospel, the Gospel of the twenty-two wondrous things”.'?® Epiphanius, in
explaining why a Persian by race (Mani) composed his books in Syriac, gives the very significant
information that most Persians, apart from their own language, used the Syriac, just as many
other nations used the Greek koiné together with their own ethnic language. Thus, the fact
that the Manichaean books were written in Syriac does not prove the Syrian origin of the first
Manichaean missionaries, as was argued by some modern scholars.?°

The second list of Epiphanius also refers to a second Thesaurus, the Lesser one. Some
scholars suggested that the Lesser Thesaurus was a summary of The Treasury of Life, while
others supported the view that it was a supplement of the latter.!3° Then, Epiphanius appears
to quote from the beginning of one of Mani’s books:

This is how Mani begins his book: There were God and matter, light and darkness, good and evil,
all in direct opposition to each other, so that neither side has anything in common with the
other.

Could this quotation by Epiphanius be an extract from Mani’s Gospel? As he comments,

125 Epiphanius, Pan. 66.13.2-7 (Williams, 240): 86ev 6/ &pxetal S8Adckelv Te Kol ypddewv kal Aéyswv O
XaAemwtoto¢ Mdvng év T® mept miotewe alTtod Adyw. BiBAoug yap oltoc Staddpouc &EEBeTo, piav pév
lodplBuov <t@v> gikoot 6U0 oTolkeiwv TOV KATA TAV TOV ZUPWV otoeiwowv T 86U dAdaBrTwY CUYKELUEVNV-—
xp@vtat yap oi mAelotol TV Mepo®@v PeTA <Ttd> Mepolkd oTolxela Kal Tolg TUpwv ypappaot, Momep nap’ AUV
oA €6vn 101G EAANVIKOLG KéxpnvTal, Kaitol ye Oviwv oxedov katd €6vog iSlwv ypappdtwy. glkoot Suo 6&
tadta umapyet: Slomep kail f avth BIBAOG €ig elkoat SUo TUApaTa Adywv TéTuntal. —tauty 8¢ Emtibnowv dvopa
Mavixaiou Muotipla, €tépa 6¢ Onoaupds. kal dGAAag & BiBAoug kattvoag ¢avtdietal, TOV UIKPOV &R
Onoaupodv oltw kaloUpevov, ANV &£ TV nept dotpoloyiog. ol yap anod£ouaot Tfig Tolaltng meplepyiog, GAAA
UAA\oV aUTOTG €V TPOXELPW KOUXNLATOG TTPOKELTOL AoTpovouia Kal puAaktipia, dnui 6& ta mepilarmnta, Kot GAAaL
TweEG énwdat kat payyaveial.

126 shokri-Foumeshi 2018, 45, 45-47. Cf. Lieu 1994, 269 & 2010, 147; Tardieu 2008, 35.

127 2psB 46.20-22. Cf. Gardner and Lieu 2004, 164.

128 Shokri-Foumeshi 2018, 45. “Thanks to W. Sundermann, the Parthian fragment M 5510 could well shed light
on the subject. This very interesting document, [...] undoubtedly speaks about the division of the Living Gospel
into twenty-two chapters”. Al-Biruni (Chronology, Sachau 1879, 190) also states that Mani “arranged [his Gospel]
according to the twenty-two letters of the alphabet”.

129 Cf. Lieu 1998b, 211; Burkitt 1925, 111-19. On “the Manichaean’s use of Syriac language”, see Pedersen and
Larsen 2013.

130 pedersen 2004, 178, fn. 3.
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And this is the scum’s prologue; he begins his mischief there. And broadly speaking, that is the
book, which contains certain bad propositions of this sort, the difficulty of which, and the
contradiction at the very outset between the words and their aim, must be understood.*!

According to Williams, Titus of Bostra (1.5) records a text with relevant content “as a summary
of Mani’s teaching”.'3? Concerning the Gospel of Thomas, mentioned by Cyril, Epiphanius does
not make any reference. Williams implies that there is an indirect reference to the following
verse of Epiphanius, addressed to Mani: “Unless you play the fool by writing yourself and
palming off some forged books in the names of saints [i.e. the Acts of Thomas]. Tell us where
you come from, you with your primordial principle of evil!”133 However, it seems unlikely that
it would refer to a specific text.

Severianus of Gabala

Severianus of Gabala begins his presentation of the Manichaean beliefs saying the following,
which could be interpreted as a reference to the Manichaean Thesaurus: “So, the faithful
brings forth his faith from the good treasure, but the heretic utters his infidelity from the evil
treasure”.13* Although Severianus does not say it explicitly, it is reasonable to assume that he
purposefully uses the well-known evangelical maxim (from Matt 12:35 and Luke 6:45, which
was a common literary wordplay used by many heresiologists), in order to hint at the
homonymous Manichaean book. This is also the way the AA begins: “The true 'thesaurus' or
rather the disputation held in Carchar, a city in Mesopotamia, by the bishop Archelaus against
Manes” (AA 1.1). As Lieu comments, the “true ‘thesaurus’”, here, is used in contradistinction
to the “false ‘thesaurus’ — the title of a canonical work of Mani” 13>

Nilus of Ankara

Nilus was the abbot of a monastery near Ankara. He states that the Manichaeans call their
books mysteries and treasuries of goods things, giving the impression that he is referring to
more than one Thesaurus. This recalls Epiphanius’ list, with both the Thesaurus, and the Lesser
Thesaurus.'3®

Socrates the Scholastic
Socrates repeats the AA’s story and lists the four books of Scythianus, which he organizes in
an order of his own.

5. Then he composes four books, one he entitled The Mysteries, another Gospel, Treasure is the

third and a fourth the Kephalaia. [...] 8. Hence the postulates of these books are Christian in
voice, but pagan in ideas/beliefs.¥”

131 Epiphanius, Pan. 66.14.1-2 (Williams, 240): &pyetat yolv év Tfj a0tod BiBAw Aéyewv 6 adtdg Mdvng: “Hv Bedg
kat UAn, ¢®¢ kai okdtog, Ayadov kai kakdv, Tolg maolv &kpwg évavtia, we katd undiv émkowvwvely Bdtepov
Batépw.” Kol 0UTOC MV 0TV O TPOAoyoC Tod dyUptou [...]. As Shokri-Foumeshi and Farhoudi (2014, 53) state,
according to Islamic sources, “some of the more important subject matters of Mani‘s Gospel were the Land of
the Light and of the Darkness, the Mixture and process of the liberatio of the Aeons”.

132 Williams 2013, 240, fn. 79.

133 Epiphanius, Pan. 66.59.7-10 (Williams, 284).

134 Severianus of Gabala, c. Manichaeos 15.

135 Lieu in Vermes, 35.

136 Nilus of Ankara, Ep. 117 (to Evandrius): OUtw kal Maviyaiot puotrpla kai Bncaupdv dyabiv drnokaholot Té
BiBAla tfig SucoeBeiag, kai thig mapavouiag. About the authenticity of Nilus’ letters see Cameron 1976b.

137 Socrates, HE 1.22.5 & 8. 5: T®v BPAiwv Toivuv Toutwy ai UoBEceLg xploTiavilouaol pév Tf pwvij, Toig 5&
S8oypaoty ENAnvilouoy.
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The same order is followed by Theodorus Anagnostes, in his Epitome Historiae tripartitae.'38

Later sources that recycle the AA tradition are the ninth century writers Peter of
Sicily'3® and Photius,**° who mention the four books according to the sequence of their source,
Cyril. After describing briefly each book, they add their own abusive comments. In parallel,
their contemporary chronographer, Georgius Monachus, followed the enumeration
established by Socrates (without comments).1*! The order of Socrates was also followed by
later sources such as the SUDA Lexicon (tenth cent.), Constantinus VII Porphyrogenitus (tenth
cent.) and the chronographer Georgius Cedrenus (eleventh-twelfth cent. ).14?

2.3.5 Titus of Bostra and Heraclian of Chalcedon

Two notable cases, each of particular interest and both distinct from the rest of anti-
Manichaean literature concerning the Manichaean books, come from Titus of Bostra and
Heraclian of Chalcedon.

Titus of Bostra

In his first book, Titus presents the Manichaean cosmogony, declaring that Mani’s books are
written in the Syriac language.'*® Furthermore, part of his first book describes how the
primordial mixture of the two primal principles took place according to Mani’s system; Titus
seems to refer to a particular Manichaean book from which he quotes, pointing out that “this
is exactly what they say in their book”.1** At the end of the same book (1.41-42), Titus
mentions something that | have not encountered again in any other Greek source: “While here
on earth matter is occupied with the captive light”, God in the meanwhile, “is sitting filling up
the abyss from which matter comes with earth/soil”. So, according to Mani, “God sits and
carries eternally masses of soil, with which he gradually fills in some depths”.1*> A similar
imagery exists in one of the Manichaean Psalms:

When the Holy Spirit came he revealed to us the way of truth and taught us that there are two
natures, that of light and that of darkness, separate one from the other from the beginning. [...]
The sun and moon he founded, he set them on high, to purify the soul. Daily they take up the
refined part to the heights, but the dregs however they scrape down to the abyss, what is mixed
they convey above and below.

138 Theodorus Anagnostes, Epit. hist. trip. 1.33.6-8.

139 peter of Sicily, Hist. ref. Man., 48.1-5 (p. 25). Peter also reproduces Cyril’s information that Manichaeans carry
around Thesausus of Life.

140 photius, c. Manichaeos 38.3-7 (p. 133).

141 Georgius Monachus, Chronicon (lib. 1-4) p. 468. 12-14; Chronicon breve (lib. 1-6) (redactio recentior), v. 110
p. 556 lines 10-14.

142 Ssuda Lexicon, entry 147 lines 10-12. Constantinus VIl Porphyrogenitus, De virtutibus et vitiis, v. 1 p. 141 lines
13-15. Georgius Cedrenus, Compendium historiarum 1: 455.20-22.

143 Titus of Bostra, c. Manichaeos, 1.17.

144 Titus of Bostra, c. Manichaeos, 1.21:"Ote toivuv, alth Aé€eL dnolv fj tap’ avtolg BiBAog.

145 Titus of Bostra, c. Manichaeos, 1.42: Npdg 6¢ toutolg dnact, Bavudoiov adtol 8f kdkeivo, #vBa dnoiv wg
Th¢ kakiag évtauBot doxohoupévng, it olv Sedepévng, Bedg &v T6) pHetafy to BdBog dvamAnpot xwpatt, 80gv
avékupev i UAn. [...] KaBntat & Be0g katd TOv pavévta 6 al®vog peTadEépwy xwHata Kal Kate Bpaxy
npooxwvvlwv Badn twa. Parts of the translated text come from Pedersen 2004, 23, 187.

146 2psB 9.3-11.32 (Psalm 223). Cf. Gardner and Lieu 2004, 176 (The community sing ‘the knowledge of Mani’).
The same scenery in 1Keph. 1.15.1-19 (Gardner 1995, 20): “He unveiled to me [...] the myster[y] of the dep[ths)
and the heights. [...] the mystery of the light and the darkness [...] Aft[ erwards], he unveiled to me also: How the
light [...] the darkness, through their mingling this universe was set up [..] the way that the ships were
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According to al-Nadim, a similar concept is also developed in a chapter of the Book of
Mysteries, entitled “The Three Trenches” (ch. 14).147 As Tardieu argues, “this section is
concerned to develop a point of cosmology. The trenches [...] designate a series of pits (varying
between three and seven in number) dug around the world, into which the demonic waste of
the firmaments is poured (see Keph. 43, 45)”.148
In his third book, the topic of which is the Manichaean rejection of the OT, Titus refers

to a specific chapter of a Manichaean book that he seems to have at his disposal. This book
apparently criticized Genesis and Exodus. As Titus states, this Kephalaion was named, either
by Mani himself or by one of his disciples, ‘Concerning the first human moulding’. Titus then
quotes excerpts from the book, clarifying that what follows is a verbatim quotation from this
Kephalaion.14®

Finally, in his fourth book, Titus states that Mani babbled endlessly in his lengthy hymns
and letters, which, apart from revealing that he knew them as Mani's works, implies that he
had access to their content.**®

et il écrit dans ses livres des psaumes sans fin et, a partir d’eux et a leur sujet, il allonge par de
trés inutiles détails des lettres démesurées.’>

The question of accessibility to the Manichaean books'>?

As Titus states (in 3.9), the Manichaeans were instructed by Mani to hide their books and not
to give them to those who wanted to read them. The reason they did this was to prevent
anyone from being able to check and prove the mistakes of their scripts.

They say, indeed, that his nonsenses are many and very extensive. And his followers have taken
care to keep his books hidden and never show them to those who want [to read] them, obviously
as if by his order, since he would no longer have the courage to talk about his fabrications if [his
fraud] had already been uncovered. Because lying likes to be hidden, to deceive shamelessly and
to pierce the souls [of people], in contrast to the truth, which is overtly spoken. They do keep
secret [his texts] because they are ashamed of those who will be able to judge these texts before
they fall victim to their mischief.!>

constructed; [to enable the go]ds of light to be in them, to purity the li[ght from] creation. Conversely, the dregs
and the eff[lue]nt [... to the] abyss”.

147 Al-Nadim, Fihrist 2: 9 (Dodge, 798).

148 Tardieu 2008, 40. 1Keph. 43.45 in Gardner 1995, 117: “The dark were finally poured into three pits that he
had constructed. However, a remnant of each remains upon earth, dark qualities that mar the light”.

149 Titus of Bostra, c. Manichaeos 3. 4.1-5.19: ®not 8¢ mpdg Aé€lv alThV €Ketvog, f ETepdG TIg TAOV AT’ ékeivou,
emypalag 10 kepdhatov Mepl Tiig AvBpwrnivng mpwtomAaotiag [...]. For the rest of the text and about the
content of this chapter (according to Titus) see ch.[5]. It has been argued by some scholars that Titus’ quotation
comes from the Manichaean Kephalaia; indeed, Bohlig identified it with 1keph. 55.68 entitled: Concerning the
Fashion/ing of Adam (Gardner 1995, 141). Cf. Pedersen 2004, 82-83. See also Pedersen (2004, 35 and esp. 189-
199) for an extensive discussion of Titus’ sources in this chapter.

150 Titus of Bostra, c. Manichaeos 4.44.21. The Hymns (Psalms and Prayers?) and the epistles (of a great
importance for the Manichaeans) were among Mani’s canonical works. Al-Nadim in his Fihrist (2: 9, Dodge, 799-
800) provides a list of titles of seventy-six letters, some written by Mani and others by his disciples and
successors. Cf. Lieu 1994, 271; Pedersen 2004, 55 & 204; CCT 21, 363-64.

151 Titus of Bostra, c. Manichaeos 4.44 (CCT 21, 418-19).

152 See Pedersen (2004, 195-272) about “The Manichaean texts used by Titus of Bostra”.

153 Titus of Bostra, c. Manichaeos 3.9.1-10: MoA\&S eV 6 daot kal Alav AmAéToug ival Tag ékeivou pAuapiag.
KpUmtewv 8¢ toUtou tag PBiPloug €omouddkacty ol €€ altol kai pndaudg i péoov mpootiBéval Tolig
Bouhopévolg, Siilov WG UTT ékeivou mpootetaypévol, cad@c éviedBev Eheyyopévou ¢’ OLC ye Emevonoe
nappnotdooacdat U ToAu@vtog. O yap t6 pev Peddog AavOdvely kal dvenaloxUviwg anatdv Kai gi¢ Puxag

63



CHAPTER 2

Titus repeats his conviction that the Manichaeans kept their book in secret two more times
(1.17 & 3.80, both preserved only in the Syriac text). However, as some scholars argue, this
may be a heresiological topos.***

1.17: For he has concealed his books and has placed them in darkness because he feared the
refutation which would be (made) against them on the basis of [/it. from] them.>*

3.80: [...] ils cachent leurs livres et ne les donnent pas a ceux qui peuvent les examiner et
reprouver les inepties de leur folie.r*®

Nevertheless, despite the Manichaean secrecy, a later Titus’ statement might be interpreted
in a way that leaves space that he might have had access to the so-called Thesaurus.*

Heraclian of Chalcedon

From Photius’ Bibliotheca, we know that the bishop of Chalcedon, Heraclian (ca. 500), had
written an anti-Manichaean work comprising twenty books, which Photius had read. This work
refuted “the [book] that the Manichaeans call the Gospel and the Book of the Giants and the
Treasures” 1>®

To refute them, it is presupposed that he knew them. “The Gospel is without doubt the
same as The Living Gospel; Heraclian himself writes the full title a little further on, when he
mentions Diodore”.1> We note that while Photius mentions one Thesaurus in his own list,
reproducing the AA, here he speaks of Treasures in the plural, confirming the testimony of
Epiphanius and Nilus of Ankara that there were more than one Treasure. In addition, Photius’
testimony “also shows that Heraclian used the so-called Little Treasury” X% It is also important
to underline here that, for the first time, a Greek source is referring to the Book of the Giants,
a book that, according to Photius, Heraclian knew.

Moreover, Photius’ text states that Heraclian listed all previous authors who combated
Manichaeans through their treatises, namely Hegemonius, Titus of Bostra, George of
Laodicea, Serapion of Thmuis, and Diodore of Tarsus. According to Heraclian (through Photius’
voice) two of the above authors, namely Titus of Bostra and Diodorus of Tarsus, while they
thought they were fighting Mani's books, in fact refuted Adda's writings. Concerning the case
of Titus, the observation is quite general and does not refer to any particular book. On the
other hand, in the case of Diodorus Heraclian speaks of specific books. As Heraclian says,
Diodorus, in his first seven (out of 25) books, thought he was defying Mani's Gospel, whereas
he was combating the Modion of Adda.16!

UmodvecBay, 1 6¢ dARBela Bapparéwg avadpavdov knputteabat. Ol 6¢ KpUMTOUGLY, ALoXUVOUEVOL TOUG TIpLV
aA@val T od®v abTiVv yonteiog kpively péAhovtag td yeypappéva.

154 Cf. Pedersen (2004, 35, 49 and 204 fn. 62). Brand (2019, 320-25) challenges the predominant view in recent
scholarship that the Manichaean Elect concealed the canonical books (or that access was restricted) of the sect
from their catechumens and outsiders.

155 pedersen 2004, 204 fn. 62.

1% CCT 21, 316-17, 377.

157 Titus of Bostra, ¢. Manichaeos, 3.9.10-17: Huelg dAwc, €i kal tov Aeydpevov altod Thg paviag Bnoauvpdv
eildelpev eig xelpag, maviwg Gv TolG ye OAlyolg kal dvaykaiolg TNV AmoAoyiav mpooayayovieg, Anpeiv
anépavta S1d Tiv GAMwv PAvaplidv alTov ouk Gv EkwAUoapev. AfjAov yap we Ta peilw kat mepidavii mavtoxod
TV KWWOUPEVWY, AOYOU Tuyxavovta, €€ Avaykng €auTolg kat td EAdttw cuvumtdyel. Cf. Pedersen 2004, 204.

158 Photius, Bibl., cod. 85, p. 65a-b (9,37-10,38). 65a.37-65b.1-3 (PG 103): Aveyvwon HpakAelavod £mokomou
KaAxn&ovog kata Maviyaiwv €v BiBAiolg k', [...] Avatpémnel 6€ 10 mapd toilg Mavixaiolg kaAloUpevov ebayyéAlov
Kai thv Mydvtetov BiBAov kai toug Onoaupouc. Pedersen 2004, 178 & 138; Lieu 1994, 108; Vermes 2001, 10.
159 pedersen 2004, 178.

160 pedersen 2004, 178.

161 photius, Bibl., cod. 85, 65b.4-16. Cf. Lieu 1992, 91.
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2.3.6 Abjuration Formulas

The Seven Chapters

In the introduction to the SC, prior to the first anathema, the editor of the text informs us that
his sources are various Manichaean books, as well as the refutations “composed against them
by the teachers of the Holy and Catholic Church”.

Below are seven chapters together with suitable anathemas against the most godless
Manichaeans and their foul and abominable heresy, compiled from various books of theirs and
from those composed against them by the teachers of the Holy and Catholic Church of God -
chapters showing how those who wish to repent with their whole soul and their whole heart
must anathematize their former heresy and give full satisfaction to us Christians.6?

Since the information given by the author of the SC is accurate and unique in the patristic
literature, his claim is of particular importance, and we have every reason to believe that he
really had access to the Manichaean books. Other authors who declare something similar are
Cyril and Titus of Bostra.

In the second anathema, the converted Manichaean had to anathematize “all the
Manichaean books” (macac tag paviyaixac 8iBAouc), in addition to Mani, his forerunners, his
disciples, and the hierarchy of the Manichaean community.

| anathematize all the Manichaean books, the one which they call Treasure and their dead and
death bearing Gospel which they in their error call Living Gospel, they by doing so having
mortified themselves apart from God, and that which they call the Book of the Secrets and that
of the Mysteries and that of the Recollections and that which refutes the Law and the holy Moses
and the other prophets composed by Adda and Adeimantos, and the so-called Heptalogue of
Agapius and Agapius himself and every book of theirs together with the Epistles of the most
godless Manichaeus and every so-called prayer of theirs - as being full of sorcery and paying
homage to the Devil their father.1%

In the above list of the SC, five out of the seven canonical books of Mani are mentioned,
namely: Thesaurus (Onoaupov), Living Gospel (Zv evayyéAiov), Book of Mysteries (8iBAov
T@v Muaotnpiwv), the Epistles of Mani (t@v émiotoA@yv 1ol ... Maviyaiou), and the Manichaean
Prayers (kai nméioav e0xnv aut@v). Two books of the canon are omitted: The Treatise
(Pragmateia) and The Book of the Giants (quoted solely by Heraclian). However, according to
the Manichaean sources, these two books, along with the Book of Mysteries, could count as
one. In Kephalaion 148 it is expressly declared that “these three writings form only a single
one”.'% As Tardieu argues, commenting on it (Keph. 148), “by placing the three books
concerned with the exposition of mythology together in this way, the Manichaean sources

162 SCintr. (lines 1-8) (Lieu 1994, 234 & 2010, 117): Kedbdhaia £mtd cUv dvabepatiopols tpoodhopolg Katd Tdv
aBewtdtwyv Maviyaiwv kat Th¢ papdc avt®v kol Bsootuyolc aipéoswg, ouvnyuéva €k Sladpopwv autidv
BRALwY kal &€ GV kot avtdv ouveypdavto ol Ti¢ dyiac To0 Beol kaBoAwic ékkAnolag SiSdokalot, kal
naplot@vra g St toutoug €€ OANG Yuxfig kal €€ OAng kapdiag petavoelv Bouhopévoug avabepatilev thv
YEVOUEVNY aUTOV aipeotv Kal AREG TOUG XpLoTLavoug TANPOodOpEiv.

163 SC ch. 2 (lines 40-51) (Lieu 2010, 119): AvaBepartilw ndoag td¢ pavixaikag BiBAoug, tov Aeyduevov map’
aUToic Onoaupdv Kal T vekpov kai Bavatnddpov avt®v Ebayyéllov, 6 €kelvol mMAavwpevol Zov eVayyEALov
anokaholaol, vekpwBévteg £vtelBev SN amod Beol, kal thv map’ autoig dvopalopévny BipAov thv Artokpldwv
Kat TV T@v Muotnpiwv Kat TV TV ATTOUVNUOVEU LATWVY KOl TAV KT Tol vOpou kal told dayiou Mwicéwg Kat
TV GAMwv mpodnt@v ASSA Kal Adsipdvtou cuyypadnv, kal thv Aeyopévnv EntdAoyov Ayamiou kai altov
Aydarov kai mdoav abtdv BiBAov petd Kal TV EmotoA®v ol dBswtdtou Mavixaioukal ndoav XAV alTOV
Aeyopévny, ola yonteiag oboay Avamew kat tov StdBolov, Tov alTev atépa, Bepanelovoav.

164 1Keph. 148, see Tardieu 2008, 49.
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themselves show that the primitive and authentic heptateuch can also be considered as a
pentateuch. This view is confirmed by the testimony of the Manichaean Felix”.1¢° It is true that
earlier authors did refer to all of the five canonical books mentioned in the Seven Chapters,
but none of them has mentioned all of them together.

Some remarks are necessary here concerning the four new books in the list of the
Seven Chapters:
(1) The Book of Secrets (B8iBAov t@wv ArtokpUgpwv) which is presented “as distinct from the Book
of Mysteries” is unattested in Manichaean sources.'®® It is also mentioned by the LAF (fifth in
order), but by no other source.
(2) It has been argued that the Book of Recollections probably recorded Mani’s biography and
the early history of Manichaeism. It was found in Medinet Madi but has been very poorly
preserved. It has been suggested that the CMC could have been the first part of the Book of
Recollections in Greek, but there is no evidence for this.167
(3) The writing of Adda and Adeimantos, which was directed against the Jewish Law and
prophets, is a work based on the Antitheses of Marcion; it combats the OT with a parallel
juxtaposition of corresponding passages in the OT and NT to prove the contradiction between
the two testaments.’®® As said above, according to Heraclian, both Titus of Bostra and
Diodorus of Tarsus combated Adda’s writings.1®®
(4) Lastly, both Agapius and his work Heptalogue (EmtaAoyov Ayamiou), which is
anathematized as a Manichaean work, are unattested in Manichaean sources. | will further
examine the case of Agapius and his work in ch.[7].17°

At the beginning of the second anathema, there is a reference to the Zaradean prayers,
which Mani allegedly had composed in honour of Zoroaster. As far as | know, we still do not
know whether such a Manichaean work existed.'”!

| anathematize Manes [...] and Zarades, whom he [...] also calls [...] the Sun and therefore
compiled the Zaradean prayers for the successors of his own (i.e. Manes') error.”?

Other references to the Manichaean books, specifically to their magical works, are found in
the third anathema. The converted Manichaean, after anathematizing in detail the whole
Manichaean pantheon, concluded:

| anathematize all these myths and condemn them [...] and to put it simply, (I anathematize)
whatever is contained in the Manichaean books, especially their magical works.”?

165 Tardieu 2008, 49: “Felix during his debate with Augustine in December 404 referred to the five auctores
(Contra felicem, I, 14)-that is, to the totality of Mani's works, classified as a pentateuch for reasons of theological
concordance, as the very title of Keph. 148 makes clear: ‘On the Five Books insofar as They Belong to the Five
Fathers’”.

166 |ieu 1994, 2609.

167 Lieu 1994, 270.

168 |jeu 1994, 270. This work was refuted by Augustine. About Augustine’s text see van den Berg 2010 and Baker-
Brian 2006.

169 photius, Bibl., cod. 85, 65.b 4-20.

170 |jey 1994, 270-71, 123.

171 Further about the Zaradean prayers see Lieu 1994, 261. On Zoroastrian motifs in the Manichaean texts see
also Sundermann, 2008.

172 5C ch. 2 (lines 27-33) (Lieu 2010, 117, 119): AvaBspatilw Mdvnv [...] kai Zapasny, [...] 6v kal HAov drokahel,
Mote kai Zapabdiag euxag cuvBeival tolg Sladoxolg tiig autold mAdvng.

173 5C ch. 3 (lines 81-82, 85-87) (Lieu 2010, 119): Tol¢ u¥Boug touToug dnavtag dvabepatilw kai kotabepatiiw
[...] kat amA&g einelv Goa talg paviyaikailc, pdAhov 6¢ Taic yonteutikaic avt®@v neptéxetat BiBAoLc.
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In the last, seventh, chapter/anathema is anathematized a book entitled Theosophy, which
equates Judaism, Hellenism, Christianity, and Manichaeism. It was written by a certain
Aristocritus whose motive was “to make all men Manichaeans”.

| anathematize in the same way that most atheistic book of Aristocritus which he entitled
Theosophy, through which he tries to demonstrate that Judaism, Hellenism, Christianity and
Manichaeism are one and the same doctrine, with no other ulterior motive than to make all men
Manichaeans, as far as he can.'’

However, “we do not now possess a work entitled Theosophy by Aristocritus”; moreover,
there is no other reference anywhere else linking such a book to Manichaeism.'”>

Long and Short Abjuration Formulas

The list of the books in the LAF is exactly the same as that in the SC, while the list in the SAF is
different. According to the latter, the books composed by Mani himself were five, namely the
Living Gospel, the Treasure of Life, the Collection of Letters, the Book of Mysteries, and the
Treatise of the Giants.

Anathema to Mani otherwise known as Manichaeus and Cubricus and to his doctrines and all
that is expounded or composed by him and those who have been persuaded by him and, as |
have said before, the five books which are impiously set forth by him. He entitled them: the
Living Gospel (which in actual fact causes death), the Treasure of Life (which truly is the treasure
of death). And | anathematize (his) The Collection of Letters and the (Book) of Mysteries which
is intended by them for the overturning of the Law and the holy Prophets,*’® and the Treatise of
the Giants and the so-called Heptalogus of Agapios and Agapios himself and every book of theirs
and every prayer uttered by them, especially the sorcery.?””

The SAF is the second Greek source (after Heraclian) that mentions the Treatise of the Giants.
Instead of v T@v yyavrwv mpayuateiov, Goar's text gives v T@vV MAVIWY mpayUaTeiay.
According to Lieu this is a misreading “and appears to be a crasis of the titles of two
Manichaean works, The Book of the Giants and Treatise (Pragmateia)” .*’8 It is strange that the
latter (Pragmateia) is not mentioned as a book of the Manichaean canon by any other Greek
source, since according to Tardieu, “the picturesque aspect of its accounts of the birth of the
gods and of men furnished heresiologists with a great many piquant and comical details, well
suited to confound and ridicule the disciples of a teller of such tales”.1”° It is also worth noting,
that while the SAF refers to a book (?) of prayers (ndoav eUxrv), 8% our source does not include

174 SC ch. 7 (lines 222-227) (Lieu 2010, 125): dvaBspoatilw katd TOV Spolov Tpdmov Kai thv dBswtdtnv BipAov
ApLotokpitou, Av ékeivoc Osocodiav éndypadey, S fic melpditol Setkvivar tovToudaiopudy kol tov EAANVIoUOV
Kal TOV XPLOTLAVLOHOV Kal TOV Maviyoiopov &v elval kai To alTtd Soyua.

175 About Aristocritus, see Lieu 1994, 295-96.

176 Both the SAF and the LAF state that the Book of Mysteries refuted the Law and the Prophets. Cf. Bennett,
2001a, 47. Incidentally (?), according to the Compendium of Manichaean doctrines the Mysteries (4™ book in the
list) is characterized as ‘the sacred book of secret law’ (Haloun and Henning 1952, 194).

177 SAF (e cod. Barb. gr. 336, sec. 148) (Lieu 2010, 132-33, slightly altered): AvdBsua Mdvevtt ftot Mavixaiw t@
Ka<i> KouBpikw kal tolg Soypaotv avtod kal ndotv 1ol ékteBelow kal ouyypadeiow nap’ altod kal mdowv Tolg
nielBopévolg alt® Kal Tolg—w¢ npogimov—rap’ alutod aoePdg ékteOelow névte BiPAoLg, a kal ékdAeoev oUTwC:
TO ZGv gvayyéllov, Bmep veKPOTOLET, Kal TOV Onoaupov thg {whig, Omep éotiv Bnoaupog Bavdrtou, kal TAV
£MLOTOA@V 6uada, kai TAv TV puotnpiwy, ftg £otiv mpog v énttndeubeioav altoig dvatporniv tol vopou
Kal TV ayiwv mpodntdv, kai thv TOV yydvtwy npaypateiayv, kat tv Aeyopévnv Entaloyov Ayartiou, kat abtov
Ayaruov kat ndoav abt®d<v> BiBAov, kal mdoav VXNV ap’ alT®<V> Aeyopévny, udAlov 8¢ Monteiav.

178 Lieu 1994, 230.

179 Tardieu 2008, 42-43.

180 |f “ngoav eOXAV” refers to the book of Prayers.
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it among Mani’s writings. Another source that gives the titles of the Manichaean books is
Timothy the Presbyter (late sixth-early seventh century). Timothy starts his list with the books
of the SAF, including the prayers, and listing them with almost the same order. Then, he adds
some of those previously mentioned works (Heptalogue of Agapius, Kephalaia, Gospel of
Thomas), as well some new titles. He also states that these books are the innovation of Mani’s
followers.!8!

Some remarks from the comparison of the Abjuration Formulas

As we can observe in table (2), the main source of Timothy’s De receptione haereticorum was
the SAF while the source of the compiler of the LAF was the SC. Among the many similarities
between the SAF and Timothy, it is characteristic that in both texts “the title of the Epistles is
given as the ‘Collected Letters’ (t@v émiotoA@v oudbda)”.*® As Lieu notes, “the similarity
between the list of Mani's writings in the Short Formula and the one provided by Timothy
requires further investigation as does the question of the source of the differences between
the Short Formula and the other two formulas”.'® However, as both Timothy and (mainly) the
LAF are later sources that draw information from the SAF and the SC respectively, the
similarities are to be expected. What | think is worth investigating are the deviations (and their
cause) between the two earlier sources (i.e. the SC and SAF). | will deal with this question at
the end of next section.

Table 2: The Manichaean Canon in the Abjuration Formulas Tradition

184

Keph. 5,22-25/Homilies | The Seven Chapters Short Formula Long Formula

25.1-6/Chinese
Compendium

The Great Gospel (1) (2) The Living (1) The Living (2) The death- (1) The Living
The Gospel (1) Gospel Gospel bearing Gospel Gospel

The great yinglun (= TO VEKPOV Katl 0 Z&v TO VEKPOTTOLOV aUTW | TO ZWv
Evangelion): ‘book of Javatneopov alt@v | evayyédiov, émep | evayyéAiov, 6rep EvayyéAov
wisdom which Evayyédiov, 6 ékelvol | vekpormolel Z&v kadodot

thoroughly understands |[TAavwuevol Ziv
the roots and origins of  |eUayyéAiov
the entire doctrines’ (1) |dmokaAolot

The Treasury of Life (2) (1) The Treasure (2) The Treasure (3) The Treasure of | (2) The

The Treasury of Life (2) Onoavpov of Life Life Treasure of

‘the sacred book of the OV Onoaupov Onoaupov {wijg Life

treasure of pure life’ (2) ti¢ {wfjg, 6mep ‘0 Onoaupog
&otiv 9noaupog ¢ {wijg
Javatou

the Pragmateia (3)
the Pragmateia (3)
‘book of instruction - - - -
which testifies the past’
(5)

181 Timothy the Presbyter, Recept. Haer. (PG 86*:12-73; 20-24, 21): Oi & &n' adtod B=ootuyeic Mavixaiot
kawotopololy éautolg datpoviwdn BiBAia Grep eiot tdde.

182 | jeu 1994, 271 & 230.

183 Lieu 1994, 230.

184 Timothy’s list provides, additionally, the following titles: The Kephalaia (7), The Gospel of Thomas (9), The
Gospel of Philip (10), The Acts of the Apostle Andrew (11), The Fifteenth Epistles to the Laodiceans (12), The so
called Infancy of the Lord (13).
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the Book of the (4) The (Book) of (4) The (Book) of | (4) The (Book) of (4) The (Book)

Mysteries (4) Mysteries Mysteries Mysteries of Mysteries

the Book of the [BiBAov] (described as an Muotnpiwv 8iBAov | H t@v

Mysteries (4) v T@v Muotnpiwv | anti-O.T. work) Muaotnpiwv

‘the sacred book of ™mv Tov

secret law’ (4) uuotnpiwv

the scripture | have (5) The (Book) of (8) The (Book)

written for the Parthians the Giants of the Giants

(5)8° v TOV yiydviwy H t@v

The Book of the Giants - npayuateiav - lyavrtwv

(5) npayuateio

The ‘book of the strong

heroes’ (6)

the Epistles (6) (8) The Epistles of (3) The collected | (1) The Book of (3) The

the Epistles (6) Mani letters Epistles collected

‘the sacred book of TV EmoToAQV 00 T@v énotoA@dv T0 TV €moToA@v letters

discipline or of healing’ ... Maviyaiou ouada autod BiBAiov ‘H v

(3) EMIOTOAGDV
ouag

Psalms and Praises (7) (9) Prayers (7) Prayers (9) Prayers (6) The (Book)

The Psalms and The ndoav eoxnv... nd@oav eoxnyv ... ndoav eoxnyv, of Prayers

Prayers (7) Aeyouévny, ... Agyouévny, Ud@AAov 6¢ yonteiav | H t@v EOxy@v
‘book of praises and yonteiag udAdov ¢
wishes (vows)’ (7) lonteiav
‘the drawing of the two
great principles’
(Picture-book or Eikon) ) ) ) )
(8)
The Book of as- (3) The Book of (5) The (Book) of
Saburagan, containing Secrets Secrets
the chapters ‘The BiBAov ™My IOV
dissolution of the TWV ATOKpUPwWV? AnokpUpwv?
Hearers’, ‘The
dissolution of the Elect’,
and ‘The dissolution of
life’-
cme? 5) The (Book) of (6) The (Book) of
Recollections Recollections
™My OV ™My TV
ATOUVNUOVEUUATWY ATOUVNUOVEUUATWY
(6) The anti-OT (7) The anti-OT
work work of Addas and
of Addas and Adminatus
Adminatus AbSa kal
AbSa kal Abeuavrou
Abeluavrou
ouyypaenv
(7) The Heptalogue | (6) The (8) The Heptalogue | (5) The
of Agapius Heptalogue of of Agapius Heptalogue of
EntaAoyov Ayartiou | Agapius EntaAoyov Ayartiou | Alogius
Entaloyov ‘H EntaAoyog
Ayartiou Aloyiou

185 |n this first canonical list (1Keph. 5.22-26) it appears that The (Book of the) Giants is called ‘the writing for the
Parthians’ (Gardner and Lieu 2004, 153).
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2.4 The Manichaean Hierarchy

The structure of Manichaean hierarchy—Institution

The most important distinction among the members of the Manichaean community was, of
course, its division into the two classes, the catechumens and the Elect. Some of the latter
constituted the Manichaean ministry and administration by assuming additional offices and
tasks (e.g. priestly, missionary, educational, etc.).

The only Greek anti-Manichaean source that records the whole hierarchical structure of
the Manichaean church in detail is the SC. The second chapter of the formula, where the
converted ex-Manichaean anathematized Mani, his forerunners, his disciples, and his books,
concludes with the following words:

| anathematize them all and curse them together with their leaders, and their teachers and
bishops and presbyters and elect (ones) and hearers with their souls and bodies and their
impious tradition.28

The titles of the six Manichaean hierarchical grades (i.e. archegos/leader, teacher, bishop,
presbyter, elect, and hearer), given by the SC in Greek, are well attested both in Manichaean
and anti-Manichaean (Syriac, Arabic and Latin) literature.*®” Furthermore, Augustine informs
us about the number of the members in each grade: (1) there was one leader at a time, (2)
the number of the Manichaean teachers was 12 and remained stable from the time of Mani
until his days, and (3) there were 72 bishops. He also provides information on the relationships
between lower and higher grades in the hierarchy. The leader had to belong to the class of
teachers, and therefore was the thirteenth teacher. The 72 bishops were consecrated and
received orders from the teachers and in turn, they ordained the presbyters of the sect.1®®
These grades are attested in Arabic sources, which also provide brief details about the basic
qualitative feature of each class. Thus, according to al-Nadim, the five grades represent the
five essences/qualities of God:

the teachers, who are the offspring of intellect; the deacons, who are the offspring of
knowledge; the priests, (who are) the offspring of intelligence; the Elect, (who are) the offspring
of what is invisible; and the catechumens, (who are) the offspring of sagacity.®°

More importantly, the Manichaean hierarchical rank structure is well attested by Manichaean
texts. Indeed, according to the Coptic Kephalaion, entitled “On the ten advantages of the
Manichaean religion”, its organizational structure is one of the key advantages that will allow
Mani's religion to remain indestructible over the years:

186 5C ch. 2.51-55 (Lieu 1994, 238 & 2010, 119 slightly altered):"Artavtog Todtoug dvabepatiiw kal katabepotiiw
oUV dpxnyolc auT®V Kol SL8aoKANOLG KAl ETILOKOTIOLG KAl TPEGBUTEPOLG Kal EKAEKTOTG AUTMV Kal AKpoaTalg HETA
TV Pux®v alT@V Kal cwpdtwy Kal T abgou avtdv napaddosws. The same text is reproduced in LAF 3 (PG
100:1466/D/8A, Lieu 2010, 140). Apart from minor changes in grammatical forms of words, interestingly, the
anathema refers separately to male and female Elect: dvaBspoatilw kai kataBepatilw [..] €kAektoug Kai
EKAEKTAG,.

187 Lieu 1994, 272. Cf. BeDuhn, 1995 (PhD), 76-93; BeDuhn 2000b, 30. For the office of Teacher in fourth-century
Egypt see Gardner 2006.

188 Augustine, Haer. 46.16 (Lieu 2010, 91; Gardner and Lieu 2004, 190-91: “The Manichaeans keep this number
even today. For they have twelve of their elect whom they call ‘masters’, and a thirteenth who is their chief, but
seventy-two bishops who receive their orders from the ‘masters’, and any number of priests who are ordained
by the bishops. The bishops also have deacons. The rest are called merely the Elect”.

189 Al-Nadim, Fihrist in Reeves 2011, 209-210. Cf. Van Tongerloo 1982, 274-75: “Les docteurs (...), fils de la
clémence (...); les évéques (...), fils de connaissance (...); les anciens (...), fils de l'intelligence (...); les elus (litt. les
justes: (...), fils du secret (...); les auditeurs (...), fils de la perspicacité (...).”
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Older religions (remained in order) as long as there were holy leaders in it; [...| However, my
religion will remain firm through the living ( . . . tea)chers, the bishops, the elect and the
hearers;!®

Mani himself appears to have introduced the dual structure of the community and to have
established the upper tiers of its hierarchy. In an Iranian Manichaean text, apart from the
number of teachers (12) and bishops (72), we find that the number of presbyters was 360. At
the top of the hierarchical pyramid is found the ‘Chef de I’ Eglise’:

[...] al ‘entiére cing-...-Eglise:" a son Altesse le Chef de I'Eglise," les 12 Docteurs, les 72 Evéques,
les 360 Anciens, les Dendars élus et justes, et les pieux Auditeurs.'*?

This hierarchical structure remained in force until much later, as is shown by Manichaean
sources found in Central Asia and China, such as the Compendium of the Doctrines and Styles
of Mani the Buddha of Light (eighth cent.). Here again (article four) a brief description of the
task of each class is provided. The twelve teachers are characterized as the “trustee of the Law
and teacher of the Way”; the seventy-two bishops as “attendant of the Law”; the three
hundred and sixty presbyters as the “principal of the hall of law”; the elect as “all immaculately
good men” and the auditors as “all purely faithful listeners”.1%?

In another Chinese Manichaean hymn, the Hymnaire, the Manichaean believers firstly
invoke and praise “the universal venerable Lord Mani”, as the “Wise Light [...] and the
awakening Sun, Who came from that great Light-realm into this world” [...] Who selected the
twelve great Mu-she [teachers], The seventy-two Fu-tuo-tan [bishops], The Doctrine-receivers
who dwell in the Hall of Law, The clean and pure good Masses, and the Hearers” .13

As one observes, the numerical structure 1-12-72-360 “of the central Manichaean
administration” was widespread and in force in all the Manichaean communities regardless of
time and place.'® Further, as is evident, this structure is reminiscent of the corresponding
organization of the Christian Church.®> Therefore, it is surprising that it is not recorded by any
other Greek anti-Manichaean source. Regarding Mani’s successors in the office of the
Manichaean leadership of the Manichaean church, our sources cite the first two, namely
Sisinnius, and Innaios. The name of Sisinnius (archegos after Mani’s death) is found in both
the AA and AF tradition, while that of Innaios is recorded only by the SC (and the LAF), yet,
without mentioning his office.’®® According to several researchers, the seat of the Manichaean
leader (archegos) was located at Seleucia-Ctesiphon “until at least the end of the eighth
century”,’®” something that our sources apparently did not know. Otherwise, the lack of any

190 1Keph. 151.370.16-375.15 in Gardner and Lieu 2004, 109. BeDuhn 1995b, 28: “Puech considered the well-
organized structure of the Manichaean Church one of its principal strongpoints in terms of success and survival”.
191 yan Tongerloo 1982, 276.

192 Haloun and Henning 1952, 188-212, 195. See also Lieu 1981a, 157, 161.

193 Mo-ni Chiao Hsia Pu Tsan. “The Lower (Second?) Section of the Manichaean Hymns” (in Giles 1943, trans. by
Tsui Chi), 188. Cf. Van Tongerloo 1982, 275.

194 BeDuhn 1995b, 77: “The 1-12-72 structure of the central Manichaean administration was known to all
Manichaeans, from North Africa to China”. The stable structure of the higher Manichaean hierarchy
strengthened the perception of the unity of the Manichaean church and mission, despite the diversity of local
traditions, see Lim 1989, 231-50.

195 Lieu 1994, 168-69: “The organisation of the Manichaean Church, with its twelve apostles and seventy-two
bishops, also closely parallels that of the Christian Church”; Tongerloo 1982, 281: “the title (épithéte) ‘bishop’
(évéque), “a été influencé par I'Eglise chrétienne”. On the question of the origin (Christian tradition or
astronomy) of the scheme 1-12-72-360, see Leurini 2009, 169-79; Leurini 2013, 141; Leurini 2017.

198 | will discuss both of them in the next subsection.

197 Lieu 2010, XX: “After the death of Mani, the first archegos was Sisinnios but he too suffered martyrdom and
was succeeded by Innaios. Subsequent archegoi remained in Ctesiphon until the centre of the archdiocese was
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comment linking the Byzantine Manichaeans with the headquarters of their religion would
indeed be strange. Concerning the other grades of the Manichaean hierarchy, there are only
few and scattered references to individual ranks (i.e. teachers, bishops, and presbyters) in the
literature.°8

2.5 First Manichaean Missionaries in Greek anti-Manichaica
2.5.1 Before the Acta

Alexander of Lycopolis is the oldest and the only Greek anti-Manichaean source before the AA
that records the names of the first Manichaean missionaries and expositors of Mani’s teaching
in his area, Egypt. He strongly emphasizes the intimate relationship between them and Mani.
These are Papos and Thomas and others after them.

This newfangledness of his has but recently come to the fore. The first expounder of his
doctrines to visit us was a man called Papos, after whom came Thomas, and again some others
after both of these. [...] So, our knowledge concerning his doctrines came to us from those who
know him intimately.!®®

Concerning Papos, his name is attested in Manichaean sources, where he is presented as
belonging to a circle of students around Mani.??° The case of Thomas will be examined in the
next sub-chapter, since his name appears again in the AA tradition.

2.5.2 The Acta and its Echoes. The Trio: Addas, Thomas, and Hermas

The AA and Epiphanius

The AA tradition always cites three Manichaean missionaries together: Addas, Thomas,
and Hermas. That the inner circle of Mani's disciples consisted of three students is also
attested by the CMC. However, in that source, the names of Mani’s three original disciples are
Simeon, Abizachaeus, and Patticius.?%! Both Hegemonius and Epiphanius, in Mani’s biography
and Turbo’s account, inform us about how the aforementioned students of Mani embarked

moved to the outskirts of Baghdad in the Islamic period. Later (c. 908 CE) the seat of the archegos was moved to
Chorasan in Central Asia as the religion attracted increasing numbers of followers on the Silk Road”. Gardner and
Lieu 2004, 24: “Until the tenth century the Twin-Cities (al-Mada’in) remained the seat of the archegos or imam.
Ecclesiastical authority was mediated downwards via twelve teachers (magister), thence to the bishops
(episcopus), then the elders (presbyter), and so to the general body of the elect and hearers”. Lieu 1994, 104-
105: “From An-Nadim's testimony, we know that the seat remained there until at least the end of the 8" century.
“In the time of Abu Ja’far al-Mansur (754-775), a Manichaean from Africa, Abu Hilal al-Dayhuri became the Imam
(i.e. archegos) of the sect at al-Madain (formerly Seleucia-Ctesiphon) - the traditional seat of the supreme head
of the Manichaean church”. BeDuhn 1995b, 28: “At its headquarters in "Babylon" (no doubt Seleucia-Ctesiphon)
resided the Manichaean "pope" [...] This leader consecrated the twelve teachers, who in turn ...”.

198 | will examine all these references in ch.[7].

199 Alexander of Lycopolis, Tract. Man. 1-2 (Van der Horst and Mansfeld, 52 altered): o0 mdAat pév énendracev
1 ToUTou Kawotopia—mp®tdg vé Tig Ndmog tolvopa mpog RUAG £yéveto Tiig Tol avdpog 86Eng €EnynTtig Kal
HETA TOT-ToV OB Kai Tveg Etepol PeT’ avToug [...] TotdSe olv Tig priun Thg ékeivou 56ENG &md TGV yvwpipwy
o0 avépog ddiketo mpog AUAG.

200 | jey 1994, 265. In the Coptic 2PsB 34.12, Pappos appears in a list of Manichaean saints.

201 According to CMIC 106.7-23: MNattiki[o]g mp&tdg oou thg £kAo[y]fig yevioetal kal cuva- [Ko]AouBrioeL ooL.
[tote] toivuv mapeyévov-[<td> pol] veavial Vo ék thv [Bamtiot®yv, ol kal mAn-[oldxw]pol pou Umfipxov,
[Supem]v kai ABwayiag.[AABov 8¢] poc £pé cuve-[Aeucdpevlol eic mdvta To-[mov- kai ap]fiod[v potguvep-[yol
Omou €nopevdn]uev.
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upon their missionary career. The three of them appear together in three different parts of
the texts: twice at the end of Mani’s biography and once in Turbo’s account. The first reference
to the three in Mani’s biography concerns their election as students of Mani.

So when that boy [Mani] had reached nearly sixty years of age [...] also acquired three disciples
whose names are as follows: Thomas, Addas, and Hermas.?%?

In Epiphanius’ version, it appears that while Mani was in prison, he had formed a group of
students who visited him and who, according to Epiphanius, were 22 in number. Of these, he
chose three, “with the intention of sending them to Judaea” to find the Christian books.

Thus Mani, or Cubricus, remained < in > confinement, visited by his own disciples. For by now
the scum had gathered a band, as it were, already about twenty-two, whom he called disciples.
He chose three of these, one named Thomas, and Hermeias, and Addas, with the intention < of
sending them to Judaea* >. For he had heard of the sacred books to be found in Judaea and the
world over—I mean < the > Christian books, the Law and Prophets, the Gospels, and the
Apostles.?®

The second reference in the biography and the reference in Turbo's account concern the
dispatch of the three by Mani for missionary action. According to Mani’s biography in the AA:

Next he decided to send his disciples with the things he had written in the books to the upper
regions of that same province, and among the scattered cities and villages, in order to obtain
some other people to follow him. Thomas decided to take the regions of Egypt, Addas those of
Scythia, while only Hermas chose to remain with Manes.?*

According to Epiphanius’ version of Mani’s biography:
After he had died like that and had left his disciples whom we have mentioned, Addas, Thomas
and Hermeias—he had sent them > out before he was punished as we described—(4) Hermeias

went > to Egypt. [...] (5) Addas, however, went north and Thomas to Judaea, and the doctrine
has gained in strength to this day by their efforts.2%

The mission of the three students is also the subject of the third reference at the end of
Turbo’s account. According to it, Mani delivered his teachings to those three disciples and
“ordered them to go to the three areas of the world”.

AA: Addas obtained the regions of the East, Thomas received the lands of the Syrians, and
Hermas set out for Egypt. Right down today they remain there in order to preach this faith.2%

Epiphanius: Mani imparted this entire teaching to his three disciples and told each of them to
make his way to his own area: Addas was assigned the east, Syria fell to Thomas, but the other,
Hermeias, journeyed to Egypt. And they are there to this day for the purpose of establishing the
teaching of this religion.?”

We note the following discrepancies in the above texts:

(1) The acquisition of the three disciples in the AA is placed prior to the imprisonment of Mani,
whereas in Epiphanius it takes place while Mani was in prison.

(2) Different missionary destinations: While the missionary destinations given by the AA and
Epiphanius are the same in Turbo’s narration, they differ in Mani’s biography. What seems
odd, however, is that the destinations of the three missionaries in both the AA and Epiphanius

202 AA 64.4 (Vermes, 144).

203 Epiphanius, Pan. 66.5.1-3 (Williams, 232).
204 AA 64.6 (Vermes, 144-45).

205 Epiphanius, Pan. 66.12.3-5 (Williams, 239).
206 AA 13.4 (Vermes, 58).

207 Epiphanius, Pan. 66.31.8 (Williams, 261).
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are different between Mani’s biography and Turbo’s account. The following table delineates
the different versions of Mani’s disciples’ apostleship:

Addas Thomas Hermas
Acta 64, biography Scythia Egypt remain with Manes
Epiphanius 12, North Judaea Egypt
biography
Acta 13.4, Turbo East Syria Egypt
Epiphanius 31, Turbo East Syria Egypt

Scopello also raises the question as to how to explain this difference.?%® In any case, what can
be said is that the three missionaries departed from Seleucia-Ctesiphon (or somewhere else
in the Sasanian Empire) and moved northwards towards the Roman Empire, “to the upper
regions of that same province, and among the scattered cities and villages, in order to obtain
[followers]” (AA 64.6). Despite the highlighted differences, what is important to note here, is
“how far beyond Iran Manichaeism had spread at that time”.2%°

Cyril of Jerusalem

Cyril, in contrast to the AA and Epiphanius, just mentions the names of the three disciples
(Baddas instead of Addas), at the end of Mani’s biography. Also, he does not give any
comments about their mission: “Mani had three disciples, Thomas and Baddas and
Hermas” 210

Theodoret of Cyrrhus
The next writer who reproduces the trio of the AA and their mission is Theodoret, who seems
to adopt his own version for the destinations.

At first, Manes had three students, Aldas, and Thomas and Hermas. And he sent Aldas as a
missionary to the Syrians and Thomas to the Indians.?*!

At this point, it would be worth examining what genuine Manichaean sources have to tell
about these three missionaries.

The Acta’s three missionaries in Manichaean sources

Addas

Among the three disciples of Mani named in the AA tradition, Addas is the best testified in
both the anti-Manichaean and Manichaean sources (eastern and western).?*2 In general,
Addas is considered to be the most important name in Manichaean missions. According to a
Syriac testimony “he was [...] sent by Mani to establish Manichaean communities”, both in the

208 5copello 1995, 228.

209 Tardieu 1986: http://www.iranicaonline.org/articles/archelaus-author

210 Cyril, Catech. 6.31: ToUtou padntal Tpelg yeyovaot, Owudc kal Baddag kal Epudc.

211 Theodoret of Cyrrhus, Haer. (PG 83:380.54-55). Apparently, Theodoret confuses the Manichaean with the
Christian Thomas, who was believed (wrongly, it seems) to have gone to India.

212 CMC: (165.) AAWY [..... o .. ]a oBel e . 1 AS8A[V ..... ... .. ] &vépal..... ... .. ]. 2PsB 34. Lieu in Vermes
2001, 39 fn. 10. Cf. Sfameni Gasparro's (2000, 546-559) “Addas-Adimantus”.
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East, (to Karka de Bét Selok in Bét Garmai, i.e. in modem Kirkuk), coinciding with the AA’s
testimony, and in the West, in the Roman Empire.?!3

They went to the Roman Empire [...]. Hereafter the Lord sent three scribes, the Gospel, and two
other writings to Adda. He gave the order, “Do not take it farther, but stay there like a merchant
who collects a treasure!” Adda labored very hard in these areas, founded many monasteries,
chose many elects and hearers, composed writings, and made wisdom his weapon.?**

In the Acta, Addas is also presented as Turbo’s instructor,?*> while according to Epiphanius,
Turbo was a disciple of Mani.?!® According to a third version of the text (in Latin) preserved in
the Codex Bobiensis, Turbo and Addas were one and the same person.?!? It is well known that
Addas was a prolific writer. As said, according to Heraclian, both of the works against
Manichaeans written by Titus of Bostra and Diodorus of Tarsus actually refuted Adda’s
writings and not Mani’s.2*® Adda’s book, Antitheses, has been suggested as one of
Hegemonius’ sources, in specific, for the report of Diodorus to Archelaus (AA 44-45).21°

Thomas

Thomas, according to the accounts of Hegemonius and Epiphanius, was sent by Mani to Syria
and/or Judea and/or Egypt. Alexander of Lycopolis also testified to this mission to Egypt, and
he writes that Thomas was the second Manichaean missionary who came to Egypt after Papos.
According to Cyril, this Manichaean Thomas was also the author of a Gospel of Thomas. As
Lieu argues, “this same Thomas may have also been the author of the "Psalms of Thomas"”.2%0
However, since no Manichaean source mentions that Mani had a disciple named Thomas,
some researchers have questioned the AA’s testimony. An argument against these
reservations and in favour of the AA’s credibility is that more reliable sources, such as the
pagan philosopher Alexander and the author of the Seven Chapters, give the same testimony
as the heresiologists of the AA’s tradition??!

Hermas

If the lack of testimonies in Manichaean sources casts doubt as to whether Thomas was a
student of Mani, things are even more complicated in the case of Hermas, since even his name
is entirely unknown in Manichaean literature. However, some shcolars have suggested that

213 The Acts of the Martyrs of Karka de Bét Selék in Lieu 1994, 263: Addas “also appears in a Chinese Manichaean
text as a model disciple of Mani”.

214 Skjaervg 2006, 7 (BT 11 no. 1 M 2 MP): “The coming of the apostle into the countries ‘They went to the Roman
empire and experienced many doctrinal disputes with the religions. Many elects and hearers were chosen. Pattig
was there for one year. [...] He opposed the dogmas with these. In everything he acquitted himself well. He
subdued and enchained the dogmas. He came as far as Alexandria. He chose Nafsha for the religion. Many
wonders and miracles were performed in those lands. The religion of the apostle was advanced in the Roman
empire”. Gardner and Lieu 2004, 111.

215 AA 4.3 (Vermes, 39-40): “He summoned one of the disciples of Addas called Turbo, who had been instructed
by Addas, gave him the letter and told him to go and deliver it to Marcellus”.

216 Epiphanius, Pan. 66.25.1 (Williams, 252): “But next | appropriately insert Mani’s doctrine word for word as
Turbo himself revealed it, one of Mani’s disciples whom | mentioned earlier”; 66.5.12 (Williams, 233): “But he
sent him a letter from the boundary of the river Stranga, from a place called Fort Arabio, by Turbo, one of his
disciples, and this is what it said”.

217 Tardieu 2008, 64.

218 photius, Bibl., cod. 85, 65.b 4-20. Lieu 1994, 263. Lieu 1992, 91.

219 BeDuhn 2007b, 131-147.

20 | jeu 1994, 264.

221 | jeu 1994, 264. Church and Stroumsa 1980, 47-55.
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‘Hermas’ could be just a Hellenized version of the name of Mar Ammo, who was an
outstanding disciple of Mani and founder of the Manichaean religion in the East.???

According to the story of the AA, Hermas was either sent to spread the Manichaean
religion to Egypt or he preferred to stay with Mani. However, according to the Manichaean
sources, it was Ozeos and not Hermas who stayed with Mani during his last moments.??
Interesting in this regard is Epiphanius’ claim, that he himself knew “people who had met this
Hermeias” in Egypt and “described him to” Epiphanius.??* This testimony recalls Cyril’s claim
that he also knew people who had seen Mani with their own eyes.??>

Turbo and Sisinnius

Turbo, who plays such an important role in the AA, is not referred to by any Manichaean
source either. According to the AA, Turbo converted to Christianity and was ordained by the
bishop Archelaus as a deacon.??® Apart from the trio and Turbo, other references to
Manichaean students, we have, pertain to Sisinnius in the AA and Akouas in Epiphanius. Both
the Manichaean and anti-Manichaean sources testify that Sisinnius was a disciple and
successor of Mani in the leadership (archegos) of the Manichaean Church.??’ In the AA,
Sisinnius is mentioned by Archelaus as the source of Mani’s biography. Archelaus, at the end
of the second debate, confesses to his audience that his source of Mani’s biography is
Sisinnius, one of Mani’s twenty-two ex-companions in Carchar, whom he could call upon to
attest his words, since he converted to Christianity, as Turbo had also done.

But now | beseech you to listen to me in silence as | wish to speak very briefly, to enable you to
learn who he is that has arrived, and where he comes from and what he is like. A certain
Sisinnius, one of his comrades, has given me this information, and | am prepared to call him to
testify to what | shall state, if you desire. But not even he will prevent me saying what | am saying
in Manes’ presence, for the man | have named has become a believer in our doctrine, just as
another called Turbo when staying with me.??®

As Klein remarks, the AA presented Sisinnius as one of Mani’s retinue, without any allusion to
the important role he had in the Manichaean mission.??° Needless to say, Hegemonius’ claim
that his sources (for Mani's doctrines and biography) were two converted Manichaeans (Turbo
and Sisinnius respectively), clearly serves his anti-Manichaean propaganda. What better way
to achieve his goals than to present the main follower of Mani (Sisinnius) as a convert to
Christianity? Besides, if Sisinnius had actually converted, Hegemonius certainly would not
have failed to refer to his status, for such information would have made Archelaus' testimony
more reliable. Epiphanius’ text makes no such reference to Sisinnius. This omission is an
indication that Epiphanius had used another Greek version of the AA.

222 |jeu in Vermes 2001, 144, fn. 320. Lieu 1994, 263.

223 Ljeu in Vermes 2001, 145, fn. 323.

224 Epiphanius, Pan. 66.12.4 (Williams, 239). About Thomas’ mission in Egypt see also Lieu in Vermes 2001, 145
fn. 322 & 58, fn. 79.

225 Cyril, Cath. 6.20.

226 AA 43.4 (Vermes, 111): “His servant Turbo was handed over to Archelaus by Marcellus, and when Archelaus
had ordained him deacon, he remained in Marcellus’ household”.

227 Tardieu 1991, 3-8. Cf. Augustine, Fund. 25-26.

228 AA 61.3-4 (Vermes 139-40).

229 Klein 1991, 21. Cf. Lieu 1994, 262. Sisinnius was Mani’s successor and a martyr (Lieu in Vermes 2001, 139-140,
fn. 306). Scopello (2000, 541; 1995, 203-234, 211) considers plausible that Turbo had been a Manichaean
convert.
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Akouas (Acvas)

Epiphanius begins his work with the Manichaean ‘veteran’ from Mesopotamia, Akouas. As he
says, this Akouas brought the Manichaean heresy to Eleutheropolis of Palestine, Epiphanius’
city of birth, in the fourth year of the reign of Aurelian (273), shortly after the heresy of
Sabellius. Indeed, according to Epiphanius, Manichaeans (in his region) were also called
Akouanites, after Akouas’ name.

The Manichaeans < are > also called Acvanites after a veteran from Mesopotamia named Acvas
who practiced the profession of the pernicious Mani at Eleutheropolis.?*°

Epiphanius is the only Greek source that mentions the name Akouas.?3* Some scholars have
proposed that this Akouas could have been Mar Zaku, one of Mani's early students and a
leading missionary (d. ca. 301).232 Williams does not rule out the possibility of him being a local
Manichaean missionary at Eleutheropolis.?®®* From the word ‘veteran’, de Stoop concluded
that Manichaeism like the mysteries of Mithras, would have appealed to the military classes
and especially to those at the frontiers with Persia.?3* However, according to Lieu, the
prohibition of taking one’s life, which was very strict in Manichaeism, makes it very
improbable that Manichaeism attracted soldiers.?3> Besides, according to Tardieu the word
veteran could also mean ‘ascetic’ or ‘monk’, (i.e. ‘veteran of faith’), or could alternatively be a
title of a highly posed person in the hierarchy of the Manichaean community.23¢

In a similar fashion, Theodoret of Cyrrhus employed the military terms taétapyn¢ and
Aoyayog. According to him, Mani, for the missionary purpose of his religion, appointed
commanders (taétapyatg) and centurions (Aoyayoic) who would become the ministers of his
doctrines.??” Thus, interpreting the term ‘veteran’ as ‘the high-ranking missionary’, it is not
unlikely that the veteran mentioned by Epiphanius was Mar Zaku, who brought the
Manichaean heresy to Palestine. The fact that the Manichaeans of Epiphanius’ region were
called after his name denotes his leading position in the Manichaean hierarchy. Besides,
Epiphanius’ dating of Akouas’ arrival fits well with what is known for Mar Zaku, who was one
of the “Manichaean missionaries of the second wave sent to the Roman Empire”,238 after
Mani’s death. Furthermore, this interpretation is strengthened by the following reasons: first
because the spelling and the phonetic pronounciation of the two names are very similar
(Akuas/zZaku); secondly, because Epihanius’ description of Akouas in military terms matches
the description of Mar Zaku in the Manichaean texts. Some titles, among the many in the Elegy
on the Death of Mar Zako that reflect the great honour attributed to this prominent missionary
of the early Manichaean Church, are the following: “Battle-stirrer who left (his) army”,

230 Epiphanius, Pan., 66.1.1 (Williams, 226).

21 John of Damascus (Haer. 66.1), much later (7®"-8™ cent.), reproduces Epiphanius’ information that the
Manichaeans are also called Akonites: Maviyoiot, ot kat Akovitat. Obtot Mdvn tod Mépoou padntad.

232 Byrkitt 1925, 3; Henning 1977; Lieu 1994, 53-4, 265; Lieu 1981b, 28; Williams 2013, 226, fn. 2. Cf. Stroumsa
1985, 275; Dubois 2003, 281.

233 Williams 2013, 226, fn. 2.

234 de Stoop 1909, 57-58.

25 |jeu 1994, 53-4.

236 Tardieu 1979, 253.

237 Theodoret, Haer. (PG 83.381.20-24): TolwoUto tol Mdvevtog to télog, talta tfig Sucoeolc aipéoswg Ta
kepdhata. [...] Toladta [...] évixnoe déyuata, tololTtoLg Exprioato Aoxayois kal tafldpyatlg, Katd tfig dAnBeiag
TOPATATIOUEVOG.

238 Stroumsa 1985, 275.
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”» .

“Greatest Caravan-leader”, “terror seized the troop, and the military column was confused”,
“Great Giant”, “Hero”, etc.3®

2.5.3 Abjuration Formulas, Photius, and Peter of Sicily

The Seven Chapters

The SC are surprising for the accuracy of their information, as attested by comparison to the
Manichaean sources. In the second anathema the converted Manichaean had to
anathematize Mani’s first disciples together with his predecessors and ancestors.

2. [...] (I anathematize) Sisinios who he says appeared with a body in much the same fashion
before him among the Persians. | anathematize the disciples of Mani, Addas and Adeimantos,
Thomas, Zarouas and Gabriabios and Paapis, Baraies and Salmaios and Innaios and the rest, and
Pattikios, the father of Mani as being a liar and a father of the lie and Karosa his mother and
Hierax, the historian of Manichaean atheism [..] (I anathematize) [...] and the so-called
Heptalogue of Agapius and Agapius himself.2*

As one can note from the names of Mani’s disciples in the AA tradition, in the SC appear only
those testified in the Manichaean sources (i.e. of Addas and Thomas), while Hermas and Turbo
are omitted. Further, another testified name that reappears is Paapis, who is identified with
Alexander’s Papos. Thus, the compiler of the SC brings back onto the lists a name forgotten in
the Greek anti-Manichaean literature for about two centuries. The name of Zarouas, which
seems to be a new name on the list, is considered by Kessler as an altered form of Epiphanius’
Akouas,?*! who in all probability (as said above) was Mar Zaku. This list, therefore, collects all
those names mentioned by the previous authors which appear in the Manichaean sources.
Moreover, apart from them, the SC also records another four new names, which appear for
the first time in Greek anti-Manichaica, and which are also attested in genuine Manichaean
sources. These are: Gabriabios (faBptaBiov), Baraies (Bapainv), Salmaios (SaAuatiov), and
Innaios (lvvalov). The author of the SC seems to correct the inaccuracies of previous authors
and to complement them. The only inaccuracy in his disciples’ list concerns Sisinnius. Although
he is mentioned, his name precedes the list of students and strangely is presented as Mani’s
predecessor, despite the fact that he was Mani’s student and his successor in the leadership
of the Manichaean religion.

Another name which appears for the first time in Greek anti-Manichaica is that of
Adeimantos. In the whole text it appears three times (twice in the second anathema and one
in the fourth) and is always placed next to Addas. The first time that the two names appear in
the second anathema, they head the list of Mani’s disciples. The second time, they are
presented as the author/s of the Manichaean book which refutes the Law, Moses, and the
other prophets.

| anathematize the disciples of Mani, Addas and Adeimantos ...

239 References to Mar Zako/Zaku in a Manichaean Parthian text (M 6, Parthian, MM Il pp. 865-867, Cat. p. 2)
cited in Asmussen 1975, 31-32.

240 5C, ch. 2 (Lieu 1994, 236, 238, 252 & Lieu 2010, 119, slightly altered): AvaBepatilw ... kal OV Itciviov, v
UETA oWpatdg dnot davijval katd tov épolov tpomov mpd autol mopd Mépoatg. [...] Avabepatilw tolg
Maviyaiov pabntdag, Addav kai Adeipavtov, Owudv, Zapodav kai FaBpidflov kai Mdarmw, Bapainv kat
ToApatov Kailvvalov kai ToUg Aowous, kal Mattikiov Tov matépa tod Mavixaiou, ol Peliotny kai tod PevSoug
natépa, kai Kapdoav tv avtod untépa kal tov ouyypadéa thg pavixaikfig absiag 1épaka. [...] Avabepatilw
[...] kai thv Aeyopévnv EntdAoyov Ayarmiou kai a0tov Aydriov.

241 Kessler 1889, 364, fn. 3, cited in Lieu 1994, 265.
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| anathematize [...] that [book] which refutes the Law and the holy Moses and the other prophets
composed by Adda and Adeimantos.?*?

In both cases above, the author of the SC does not make it clear whether Addas and
Adeimantos were one or two different persons; whereas, in the fourth anathema, where the
two names reappear together, he is clearly referring to them as two separate persons.

even if Manichaeus and his disciples Addas and Adeimantos, who along with the Hellenes (i.e.
pagans) and Jews do not believe in the mystery of the holy incarnation, explode with fury!?4*

However, many modern scholars support the view that Addas and Adeimantos are one and
the same person.?** The same opinion was also held by Augustine.?

With regard to the new names, Gabriabios, Baraies, Salmaios and Innaios, no further
information is provided. The latter three also exist in the CMC and in other Manichaean
sources. The Manichaean Psalm-Book records Gabriab, Salmaios and Innaios among others.24¢
In the CMC, Baraies the Teacher (Bap<a>ing o0 §tbackaldoc) is “the source of several extracts
on Mani's early life”;**” Salmaios, who apart from the CMC also appears in Coptic sources, has
the epithet of the Ascetic (SaAualoc 0 dokntric);**® and Innaios, indeed, became the archegos
after Sisinnius’ martyrdom.?*® As far as Gabriabios (Gabryab) is concerned, we know from
Manichaean texts that he was a missionary active in the area of Erevan in Armenia.?>°

Lastly, Hierax, who is referred to as the historian of the Manichaean atheism, clearly
did not belong to the first disciples of Mani and surely was a figure of a later era. Besides, his
name is not included in the list of Mani’s students but follows the reference to the names of
Mani's parents. The name Hierax is also mentioned by the later abjuration formulas, as well
as by Photius and Peter of Sicily. Both the cases of Hierax and Agapius will be examined further
in ch.[7].

Short Abjuration Formula
The SAF records only five names of Mani’s disciples, and all of them also are attested in
Manichaean sources.

Furthermore | anathematize both Sisinios, the successor of this Mani and Adda the Adimantus

(tov kat Adeipavrov), whom this same impious Mani sent to different regions. In addition to
this, | anathematize and curse together with all those stated above, Hierax and Heracleides and

242 5, ch. 2 (Lieu 1994, 236; 2010, 119): AvaBepatiiw [...] kal thv katd tol vopou kal Tol dyiou Mwicéwg Kai
TV BAAWV tpodnTtv ASSa Kol AdeLludvtou cuyypadnv.

243 5C, ch. 4 (Lieu 1994, 242; 2010, 121): k&v Sappriyvuvtat 6 Mavixalog kal ol toUtou padntai, A8S8¢ Kai
Adeipavrtog, ouv EAnot kailoudaiolg dmtotolvieg T® puotnpiw tiig Beiag EvavBpwnioswg.

244 Lieu 1994, 263-64. Van den Berg (2010, esp. 19-20), following Prosper Alfaric and Tubach argues that
Adeimantos is an epithet for Addas which in Greek means fearless. Baker-Brian 2006.

245 Augustine, Adim., cf. Baker-Brian 2006, 63-80, 66-67.

246 2psB 34.10-13 (rest names: Sisinnius, Pappos, Ozeos and Addas). About the aforementioned missionaries, cf.
Lieu 1994, 265-266, 262.

247 CMC 14.4-26.5; 44.9-72.7; 79.13-23. Cf. Lieu 1994, 266.

248 CMC 5.14 Cf. Lieu 1994, 266.

249 Lieu 1994, 266.

250 BT 11 no. 3.4 “The account of Gabryab: He sent [Gabryab] to [...] to preach”, in Skjaervg 2006b, 11; Lieu 1992,
106-07. Lieu 1994, 265: “An early disciple of Mani. In a Sogdian Turfan fragment [...] we find Mar Gabryab
achieving missionary success at the city of ryp’n (probably Erevan in Armenia)”.
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Aphthonius, the expositors and commentators of this lawless and profane Mani, and Thomas
and Zarouas and Gabriabios.?!

The first two names on the list are the two most important missionaries whose role in the
spread of Manichaeism in the Roman Empire was decisive. These are Sisinnius and Addas.
Further, Sisinnius, in the SAF’s list, assumes his proper role, that is, the successor of Mani.
Addas’ name appears again along with Adeimanthos. However, as opposed to the SC, for the
author of the SAF it was clear that the two names concerned one and the same person. This
person was Addas, otherwise known as Adeimantos, whom Mani sent for missionary action
to various regions. The latter, moreover, is in agreement with the picture we previously
formed that Addas acted both eastwards and westwards (Roman Empire). In the next
paragraph of the SAF, after the names of the expositors and commentators of the Manichaean
writings (Hierax, Heracleides, and Aphthonius), the names of Thomas, Zarouas, and Gabriabios
are mentioned without any comment.

In conclusion, the compiler of the SAF names five Manichaean missionaries (Sisinnius,
Addas, Thomas, Zarouas, and Gabryab), all of which are found in SC, and three of which in the
AA. For the first time in the Greek literature Sisinnius is restored in his actual role, that of the
leader of the sect. However, he omits four of the names provided by the SC (i.e. Paapis/Papos,
Baraies, Salmaios, and Innaios).

Peter of Sicily and Photius

Peter of Sicily, in his list of the first Manichaean missionaries, seems to combine information
from the SAF and Cyril. However, he seems to ignore the SC, as he also does not mention any
of the following four disciples listed there: Paapis, Baraies, Salmaios, and Innaios.

The disciples of the antichrist Mani were twelve in number; Sisinnios his successor, and Thomas
who composed a Manichaean Gospel named after him, Bouddas and Hermas, Adantos and
Adémantos, whom he sent to various regions to teach his error. The commentators and
expositors of his writings were Hierax and Heracleides and Aphthonius. There were also three
other disciples Agapius who composed the Heptalogue and Zarouas and Gabriabios.??

Photius provides exactly the same names and in the same order. Only his comments differ
slightly, not in terms of their content but in terms of language.?*

Long Abjuration Formula
The LAF based the part of the anathemas against Manichaeans on the SC and returned to their
place the four disciples omitted by the SAF (i.e. Paapis, Salmaios, Innaios, and Baraies), as well
as by Peter and Photius.

251 SAF in Euchologium (e cod. Barb. Gr. 336) sec. 148:"Ett dva@spatilw kal Zioivviov tov Stddoxov tol altol

Mdvevtog, kai AS6av Tov kal ASeipavtov 6v anéotethev 6 autog SucoeBng Mavng eig dtadopa kKAipata. Mpog
8¢ toutolg Avabepatilw kal katabepatilw oLV TOlG mpoyeypappévolg maow- Iépaka kat'HpakAeidnv kai
AdOOVIoV, TOUG €€nyNTag Kol UMopvnuatotag tod avtod avopou kai BeBrilou Mdvevtog, kol Qwudv kai
ZapoUav kai FaBpldplov. Goar’s edition instead of A85av has’Addavtov.

252 peter of Sicily, Hist. ref. Man. 67.

253 Photius, c. Manichaeos, 50: Ma@ntai pévtot tod Sucwvipou Mdvevtog yeydvaot Swdeka: ZLoiviog O kal td
aflwpa avtol tfig ducoeBolc SdaokaAiag Aavadefdpevog, kai OwuAg 6 tO kot altdov Ovopalopevov
ouvtaédpevog Ebayyélov, BoUdag te kat Eppdg kat Adapavrog kat Adsipavtog, v kal Stadpdpolg Sienepde
KAlpaot Tii¢ mMAGvng Kol ¢ dnootaciog autiv kipuka. EEnyntal 8& alTod Kai olov VMOV LATIOTAL YEYOVOGLY
1€pag te kal HpakAeibng kal ApOoviog. HptBuoivto 8¢ th xop® TV HabnteuBéviwy alt® Kol Ayamiog o Thv
‘EntdAoyov kahoupévnv cuvtdéag kai Zapovag kai FraupLdpLoc.
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(1468 B) | anathematize Patekios (Patticius), the father of the Mani, as being a liar and a father
of the lie and his mother Karossa and Hierax and Heracleides and Aphthonius, the commentators
and expositors of his writings, and all his remaining disciples, Sisinnios the successor of his
madness, Thomas who composed the Gospel named after him, Bouddas, Hermas, Adas,
Adeimantus, Zarouas, Gabriabius, Agapius, Hilarius, Olympius, Aristokritus, Salmaius, Innaius,
Paapis, Baraias ..2>*

The LAF, which is the most recent AF, combines the traditions of the AA and of the previous
AFs. Among the names of all the previous traditions, which are just listed in a series without
comments, are added two new ones: those of Hilarius and of Olympius. The seventh anathema
of the SC anathemizes two supposed offshoots of Manichaeism. These are the Hilarians and
the Olympians about whom we know nothing and who probably were “groups labelled as
Manichaeans”.?>> The compiler of the LAF considered it appropriate to include their leaders in
his list of Mani’s students. After them, the list continues with the names of the Paulicians.

In conclusion, what is important to note is that the information of the SC is not
reproduced by subsequent authors, until the LAF. Various questions arise. If the editor of the
SAF had as his source the SC (as Lieu argues) why did he omit the names of Salmaios, Innaios,
Paapis, and Baraies? As it seems, the SC were neither based on a previous textual tradition,
nor did they create their own. For some strange reason, Greek authors seem to have ignored
them for at least three centuries. An answer to this could be that their use was purely
sacramental. The document was not intended to be circulated as a piece of literature. Its
purpose was to be used in an actual situation, namely in the conversion of real Manichaeans.
Further, it is possible that the SC was not the text of the anathema that was read in public
(“elc énnkoov mavrwv”’), but a more extensive written version of it, which the converted
Manichaean had to sign, and which the Chartophylax kept in the ecclesiastical archives.?*® The
same applies for the SAF. In brief, my suggestion regarding the interrelation of the two AFs is
that the SC and the SAF are two contemporary and independent documents. It is plausible to
assume that other AFs with varied content were in use too.

2.5.4 The (Fluctuating) Number of Mani’s First Disciples (3, 12, 22, 7)

Alexander names two Manichaean missionaries and states that many others followed after
them. Some of the sources refer to the first twelve teachers in the history of Manichaeism,
the disciples of Mani, and highlight that Mani himself established this grade. Eusebius was the
first one to introduce the tradition of the twelve disciples of Mani: “Mani chose twelve
students as participants of his innovation”.?*” The tradition of the twelve is reproduced by
Theodoret,?® Photius,?>® Peter of Sicily,?®° and Suda Lexicon.?®* What is mostly criticized by
anti-Manichaean authors is that Mani elected twelve disciples in imitation of Christ and his

254 Lieu 2010, 141.

255 Lieu 1994, 232.

256 As is stated in SAF: This is “How those who came into the Holy Church of God from the Manichaeans should
abjure in writing” (Lieu 2010, 130-31). As stated, according to the SC, the converted Manichaean at the end of
the anathemas had to sign that he is truly converted (Lieu 2010, 124-25). See ch.[1], 1.3.

257 Eusebius, HE 7.31: po®ntag dwdeka kowvwvoUg Ti¢ Kalvotopiag aipolpevog.

258 Theodoret of Cyrrhus, Haer. (PG 83.381): “Having appointed twelve disciples in the manner of the Lord”
(00tog Suokaideka HABNTAG KATA TOV KupLakdv Totnodpevog TUmov).

259 photius, c. Manichaeos, 50: Ma@ntai pévtol tod Sucwvipou Mdvevtog yeydvaot Swdeka.

260 peter of Sicily, Hist. ref. Man., 67: MaBntai 8¢ toUtou tol dvtiypiotou Mdvevtog yeydvaot Swdeka.

261 Suda Lexicon, entry 147.
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twelve apostles.?62 The same information is also given by Augustine.?®3 Further, the number
twelve is also confirmed by some Manichaean sources.?**

The authors of the AA tradition do not make any reference to twelve disciples. There,
the basic number is three. Further, the number twenty-two also seems to have had a specific
gravity in relation to the disciples, both in the AA and in Epiphanius. Epiphanius speaks about
twenty-two disciples who were visiting Mani in prison, out of whom Mani elected the three.
This could have derived from the AA's testimony that twenty-two young Elect men and women
accompanied Mani to his first debate.?®® Cyril limits the number to three, and says that
Thomas was one of these three evil disciples of Mani; Peter, whose source was Cyril,
harmonizes Cyril's testimony with the tradition of the twelve and states that Thomas was one
of the twelve students of Mani. Theodoret also combines the two traditions by saying that
Mani originally had three disciples, and then stating that Mani chose twelve disciples like
Jesus. 256

Lastly, unique testimony in anti-Manichaica is Turbo’s statement that the first group of
Elect around Mani did not exceed seven in number.26’ As BeDuhn and Mirecki comment, this
is probably a misrepresentation or a simple factual error, since it does “not serve any definite
polemical purpose or set up any future line of polemic later in the document”.268

The listed disciples of Mani in the abjuration formulas, which do not give a specific
number, are respectively: eight or nine in the SC, five in the SAF (A88av, tov kai ASsiuavrov
as one person), and sixteen in the LAF (A66av, Tov kal Abeipavtov as two persons).

Table 3: First Manichaean Missionaries in Greek anti-Manichaica

Alexander Acta Cyril Epipha- Seven Short Peter Sic. Photius Long Manichae
ca 300 CE 300/350 348/50 CE nius Chapters formula gth gth formula an
CE ca 374/7 5th or 6t 5th or 6th century (Y 9th or 10t sources
Theodoret or 7th century
5t cent cent.
(1) (2) (1) (1) (2) 3) (5) (5) Adas, | Adda
Addas Baddas Addas Addas Addas Adantos Adaman- | Adeiman | (2PsB)
(AA) and the and tos and tos
(1) Aldas Adeiman | Adiman- | Adéman- | Adeiman
(Theod.) tos tus tos tos
AXbag Babbdg Abbdg Abbag Abbav ‘Abavrog | Adauav- | Abdg,
(Theod.) kai ToV Kol kai T0¢ Kal Abeipav-
Abeiuav- | Abeiuav- | Adnuav- | Abeiuav- | tog
106 oV 106 106
(3) (3) (3)
Bouddas | Boudas Boudas
Boubag Boubdc

262 Theodoret, Haer. (PG 83.381.8-10): “Mani imitating Christ elected twelve disciples” (OUtog SuokaiSeka
HaBNTag Katd TOV KupLakov motnodevos tumov); Suda Lexicon, entry 147: Mdvng oUToC 6 TpLoKaTpaTog &t
AUpnAtavold Baohéwg £davn, XpLotdv Eautov Kal rvedpa dylov pavtaldpevos-nabntag B’ wg Gv 0 XpLotog
£MayOUEVOC.

263 Augustine, Haer. 46.8. Cf. Lieu 1994, 168-69, 262.

264 Sundermann (1974, 135) in Lieu 1994, 262. BeDuhn and Mirecki 2007, 19.

265 Epiphanius, Pan., 5.1 (Williams, 232).

266 Theodoret, Haer. (PG 83.380, |. 54 & 381, I. 8).

27 AA 11.4 (Vermes, 56): “He also instructed only his elect, who are not more than seven in number, that when
they have stopped eating they should pray and put on their head olive oil....”. The same is found in Epiphanius
Pan. 66.30.3.

268 BeDuhn and Mirecki 2007, 19. Yet, see BeDuhn 2013, 279: “Seven angels shall be engendered by the fasting
of each one of the Elect; and not only the Elect, but the Catechumens engender them on the Lord’s Day (kyriaké)”.
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Boub6dc
269
(2) (2) (1) 2) (2) (3) (2) (2) (2)
Thomas Thomas Thomas Thomas Thomas Thomas Thomas Thomas Thomas
Owudc (AA) Owudc Owudc Owudc Owudc Owudc Owudc Owudc
(2)
Owudc
(Theod.)
(3) (3) 3) (4) (4) (4) Mar
Hermas Hermas Hermeias Hermas Hermas Hermas Ammo?
(AA) Epudc Eppeiog Epudc Epudg Epudg
3)
Eppdc
(Theod.)
Akouas (3) (4) (5)/(10) (5)/(10) (6) Mar
AkoUag Zarouas Zarouas Zarouas Zarouas Zarouas Zaku?
Zapolag | Zapolag | Zapovag | Zapovas | Zapolag
Turbo
(disciple
of Addas
or
Addas?)
(AA)
Sissinios Sisinios (1) (1) (1) (1) Sisin
(one of Sisinnios | Sisinnios | Sisinios Sisinnios | Ztaiviog
Mani’s Jioiviog (2PsB)
comra- Swolvwiov | Swoivwiog | Swoiviog Sioivviov
des) (AA)
(4) (5) (6)/(11) | (6)/(11) | (7) Gabryab
Cabria- Cabria- Cabria- Cabria- Cabria- laBpiaB
bios bios bios bios bios
raBpia- laBpia- laBpia- lwpta- laBpia-
Blog Bo¢ Bio¢ Bio¢ Bio¢
(1) (5) (14) Pappos
Papos Paapis Paapis (2PsB)
Mdrog
Maarmig Maarnig
(6) (15) Baraies
Baraies Baraias Bapaing
Bapaing Bapaiag | the
Teacher
(cMmC)
(7) (12) Salmaios
Salmaios Salmaios | ZaAuqlog
ZaAuaiog SaAuaiog | the
Ascetic,
(CMC) &
(2PsB)
(8) (13) Innaios
Innaios Innaios vvalog
Tvwaiog Ivwatog (2PsB) &
(CMC)HO

269 Bouddas in Photius and Peter of Sicily is Addas. See also, Baudrillart, et al. (1912, 512).

270 Other names of Manichaean first disciples mentioned in CMC are: Abiesous (AB8tnoodic) the Teacher, Sitaios
(Ztratlog) the elder of their council, Sabbaios (JaB68atog) the Baptist, Timothy (TiuoOe0¢), Symedn (Suuewy),
Koustaios (Kouataiog ) the son of the treasure of Life, Ana (Avd) the brother of Zacheas (Zayéou) the disciple,
Abizachias (ABt{ayiag). Ozeos is mentioned in the Psalm Book.
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2.6 The Ways of Diffusion

The texts under examination record the dynamic that the Manichaean spread already had
achieved in the fourth century. According to Epiphanius, at the time he was writing his
Panarion, Manichaeism was already a legendary widespread heresy, “widely reported and ...
talked of in many parts of the world” and, as Epiphanius underlines, owed “its worldwide
spread to a man named Mani”.?”* About ten years earlier (364), Libanius, the famous rhetor
from Antioch, reported in a letter addressed to Priscianus, the governor of Palaestina Prima,
that the Manichaeans were “found in many places of the world but everywhere they ... [were]
only few in number” 272

It has been argued that Manichaeism was spread westwards through the trade routes,
in specific the Silk Road(s), firstly in urban centres, and later in rural areas. It also has been
claimed that the popularity of pilgrimages during the fourth century could have reinforced
that diffusion. Two distinct trade routes were suggested as possible channels of Manichaean
penetration into the Roman Empire: a) a land route, through Palmyra and Sinai, and b) a
maritime route, through the Red Sea ports to Berenice and subsequently overland to the Nile
Valley, via the Nile, and up to the Nile Delta.?’3

As mentioned above, Scythianus’ and Terebinthus’ activities may reflect Mani’s own
activity.?’* Following the same rationale, some scholars suggest that under Mani’s mask in the
AA, could be Adda.?’> Besides the above assumptions, what seems certain is that the routes
recorded in the sources we examined reflect the ways that the Manichaean mission spread
westwards. According to the AA tradition, the missionary itineraries of Mani’s first disciples
(the trio) in Syria, Judaea, and Egypt reflect the spread of Manichaean missionaries in the
Roman Empire by the land route. The same applies to the Akouas mentioned by Epiphanius,
who reached Eleutheropolis in Syria-Palaestina through Mesopotamia.?’¢ On the other hand,
the itineraries of the proto-Manichaean Scythianus reflect the Manichaean spread westwards
through the maritime route.

Epiphanius, in his version of Mani’s biography, records in detail the itinerary that the
merchant Scythianus used to follow for his mercantile activities, which coincides with the
above maritime route of the Manichaean spread. Thus, starting from Epiphanius, we could
map out the lines of early Manichaean diffusion. As Epiphanius narrates, Scythianus was
brought up in Saracene (Arabia), where he had a profound Greek education. He “made
continual business trips” due to his commercial activity. He was merchandising goods from
India, which he transported through the ports of the Red Sea (Aelon, Castrum in Clysma, and
Berenice) to Thebais, and he distributed them to the whole land of Egypt, up to Pelusium, via
the Nile.

Scythianus had been taught the language and literature of the Greeks there, and had become
proficient in their futile worldly doctrines. But he made continual business trips to India, and did
a great deal of trading. And so he acquired worldly goods and as he traveled through the
Thebaid—there are various harbors on the Red Sea, at the different gateways to the Roman

271 Epiphanius, Pan. 1.3. (Williams, 227): ot 6¢ 1y aipeotg adtn moAuBpUANTOG Kai év TOANOTG pépeat THG yAig
odnuopévn, €k Mavn twvog, ws £€dnv, AaBodoa T mAatuvBijval év uépeot THg yic.

272 ibanius, Ep. 1253.

273 Lieu 1994, 28-30, 37, 92, 105; Lieu 1992, 97-106, 119; van Lindt 1992, 227.

274 Scopello 1995, 215-225.

275 BeDuhn 2007a, 82.

276 Epiphanius, Pan. 66.1.1.
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realm. One of these is at Aelan—Aelon [...] Another harbor is at Castrum in Clysma, and another
is the northernmost, at a place called Bernice. Goods are brought to the Thebaid by way of this
port called Bernice, and the various kinds of merchandise from India are either distributed there
in the Thebaid or to Alexandria by way of the river Chrysorroes—I mean the Nile, which is called
Gihon in the scriptures— and to all of Egypt as far as Pelusium. And this is how merchants from
India who reach the other lands by sea make trading voyages to the Roman Empire.?”’

As Lieu argues, the above itinerary “could not have been invented by Epiphanius”. On the
contrary, it “fits exceedingly well with our knowledge of the diffusion of early
Manichaeism”.?’8 There, in the Thebaid, was also located Hypsele, the town where Scythianus
met his wife and decided to live with her.?”®

To begin with, then, Scythianus was puffed up by his great wealth, and his possessions of spices
and other goods from India. And in traveling over the Thebaid to a town called Hypsele, he found
a woman there who was extremely depraved though of evident beauty, and made a deep
impression on his stupidity. Taking her from the brothel—she was a prostitute— he grew fond
of the woman and set her free, and she became his wife.?®

It is important to underline that Hypsele is very close to Lycopolis (ca. 7 km), one of the first
cities which the Manichaean missionaries visited according to Alexander’s testimony. In
addition, most of the extant Manichaean texts in Coptic were written in the dialect that was
spoken in the area of Hypsele at that time.?8!

Some further remarks regarding the spatio-temporal dispersion of Manichaeism
throughout the East-Roman Empire (fourth-sixth cent.) will be presented, following the
production of the anti-Manichaean literature. As said (in the Introduction), passing from the
fourth into the fifth century, it is possible to note a change in the produced anti-Manichaean
literary genre.?82 This seems to reflect a shift of the Manichaean ‘problem’ from the
metropolises to smaller provincial towns, or even to monasteries. The truth is that this period
also coincides with a more general shift of social life from towns to villages.2®> However, one
cannot exclude the possibility that this shift reflects the impact of the penalty of exile from
the cities, a religious policy against Manichaeans; this was inaugurated since 389 in the Roman

277 Epiphanius, Pan. 66.1.8-12 (Williams, 227-28): [..] o0toc¢ 6 SKuBLavOC £V TOIC TPOELPNHEVOLC TOTOLG
nabeuBeig thv EAAAVWY yADooav Kat THYV TV YPoUUATWY alT®V tatdeiav Swvog Te yéyove mepl T pdtata tod
KOopou dpovrpata. asl 6& oteAAduevog TV mopeiav Emt TV TAOV IvéQOV xwpav mpayuateiog xapwy moAAnv
€umopiav €nolelto. 6Oev MOAA KTNOAUEVOG €V TM KOOUW Kal Sld Tfig OnPBaidog Suwv, dpuot yap tig épubpdg
Baldoong SLddopot, &Mt Td oTOpL THS Pwpaviag SLakekpLpévol, 6 pév el £t thv AiAdy, [...] 6 8¢ &tepog Bppog
¢mi 1o Kdotpov ol KAUopatog, dAog 68 AvwTtdtw Mt THV Bepvikny kahoupévny, SU g Bepvikng KoAoupévng
£mi TV OnBaida pépovtal, kal Td ano Thg IvEIkAG Epxopeva €ibn €keloe tfi OnPaidt Staxvvetal f émt thv
AhegavSpéwv 51d T00 Xpuooppodq motapod, Neihou 8¢ dnut, tol kal Mewv év Talg ypadalis Aeyopévou, kat Emt
ndoav t@v Alyurttiwv yijv kat €nit 10 MnAolaolov dpépetat kal olTwg eig Tag dANag matpidag St Baldoong
Slepxopevol ol ano Tiig Ivaikig mt tv Pwpaviav éunmopelovrad.

278 Ljeu (Vermes, 2001, 8-9) considers very likely that Epiphanius “drew material from Manichaean missionary
history”.

279 AA 62.4 (Vermes, 14): “This Scythianus came from the race of the Saracens, and married a woman prisoner
from the upper Thebaid, who persuaded him to live in Egypt rather than in the desert”.

280 Eniphanius, Pan. 66.2.3-4 (Williams, 228): [...] &v &pxii Toivuv 00Tog 6 TkUBLOVOG TAOUTW TIOAG £mapBeic kal
Ktipaow RSuopdtwy Kai tolg GAAoLg Tolg amnod Tfig Ivsiag kai EABwv mept TV OnPBaida €ig YYnAriv moAw oltw
KaAoupévny, eUpwv EKeT yUvatov é€wAéotatov kal KAAAEL cwpatog tpdormtov EKMAREGY Te aUTol THV douveoiay,
AVeEAOUEVOG Te ToUTO Ao Tol otéyoug (Eotnke yap ) tolaltn €v Tff moAukoivw aceuvotnty) énekadécdn @
yuvaiw kot éAevBepwoag alTo cuvndOn alT® PO yauov.

281 Lieu 1994, 92. For Hypsele: next to Lycopolis, see Steven Armstrong 2004.

282 |ntroduction section 5.2.

283 See Mango 1980, 83 ff.
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legislation and gradually intensified in the long run (at least until 450).28* This does not mean
that there were no Manichaeans in the cities. Indeed, their existence is implied by the
continuous repetition of the exile penalties in the laws. As Theodoret of Cyrrhus complains in
a letter addressed to the imperial officer Nomus, while it was prohibited to him by a decree
(449) to visit other cities, these cities were open not only to Arians and Eunomians but also to
the Manichaeans, Marcionites, Valentinians, Montanists, Greeks (pagans), and Jews.?%>
Theodoret is the only one from the church historians of the fifth century (the Theodosian trio)
who refers to his contemporary Manichaeans. The other two, Socrates the Scholastic and
Sozomenus, mainly record episodes that took place in the fourth century.??¢ The production
of new lengthy Adversus Manichaeos treatises and of pagan reports (e.g. Simplicius’ testimony
about his discussion in Athens with a Manichaean teacher) during the sixth century suggests
that Manichaeans reappeared in the cities.?8” There are also many reports of historians (both
ecclesiastical and secular) and chronographers who record episodes and incidents that
happened during their days which involved Manichaeans (real or imagined). Generally, the
impression is that in the sixth century, there is a comeback, or a re-emergence of Manichaeans
in the cities and metropolises.

2.7 Manichaean Missionary Methods and Strategies
2.7.1 Epistles

Apart from their books, which, as we have seen, the Manichaeans carried under their arms,
another literary weapon in their quiver born from their missionary endeavours was their
letters. The fact that the Manichaeans attributed great importance to their letters is testified
by the inclusion of Mani’s letters in the Manichaean canon. Such a letter, recorded in the AA,
could have been the one that Mani is said to have written to Marcellus.?8 What do we know
about it?

Mani sent his epistle to Marcellus via Turbo, from the fortress Arabion where he fled
after his persecution by the Persian king. The purpose of his epistle was to convert Marcellus
to Manichaeism and through him the whole province. Key themes in the epistle are dualism
and Docetism. While Mani’s letter to Marcellus claimed that they had discussed the same
topics in a previous talk (w¢ mpoeimouev),?®® in the epistle-response of Marcellus, it seems as
if Marcellus had heard of Mani for the first time: “Marcellus, a man of standing, to Manichaeus
who has made himself known by means of his letter, greetings”.2°° From the introductory

284 | will discuss in detail this issue in the next chapter.

285 Theodoret, Epist. Sirm. 1-95, ep. 81. Nomus was an influential officer of Theodosius Il, being “Magister
Officiorum” in 443, consul in 445, and patrician in 449, and was a friend of Dioscorus. He opposed Theodoret and
was instrumental in procuring the decree which confined the bishop to his diocese in 449.

286 Socrates, HE, books 1, 2, 5, 6 & 7. Sozomenus, HE 7.1 & 8.12.

287 Simplicius, Comm. Man. Epict.

288 AA 5-6 (Vermes 40-43). On “Mani’s Epistles and Manichaean Letter-Writing”, see Gardner 2013, 291-314. On
“the earliest Manichaean letter from Egypt”, see Gardner, Nobbs, and Choat 2000, 118-24. The Byzantines were
aware of the importance the epistles of Mani had for the Manichaean mission. By attributing to Mani epistles
supposedly written by himself, they turned the Manichaean missionary means into their own literary weapon in
the frame of their polemic against the puaviyatéppoveg and puaviyaiZovreg. Cf. Eustathius Monachus, Ep. Tim.3 &
30.

289 AA 5.3 & Epiphanius, Pan. 66.6.5.

290 AA 4.2. Epiphanius, Pan. 66.7.5: MdpkeMog avip énionuo¢ Mavixaiw td S1d tfig miotoAfig SnAoupévw
Xatipetv.
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greetings in Mani’s letter, we are informed that a group of his disciples (Electi and Electae)
was in touch with him, and was visiting him at jail: “Manichaeus, apostle of Jesus Christ, and
all the saints and virgins with me, to Marcellus his very dear son”.?°!

It is important to note from the outset that, although it is attested that Mani used to
send letters to eminent citizens urging them to convert, at least until today, nothing parallel
to this letter has been found among the Manichaean sources.?®? The only relevant evidence is
al-Nadims’ testimony, that one of Mani’s letter was entitled “To Kaskar”, which could have
been the place where our story is unfolding.?®3 Initially, the letter was considered as fictional,
as was Marcellus’ response to it. Researchers thought that it was a contrived device, and
argued that, apart from the introduction of the letter and especially the expression “may the
Right Hand of Light preserve you from the present evil age” (1 € 100 wtoc Statnprion
0€),?** which is typically Manichaean, the rest of the letter does not resemble authentic
Manichaean letters.?®> However, academic opinion concerning the authenticity of the above
letter has shifted recently.

Gardner, in his “Mani’s Letter to Marcellus: Fact and Fiction in the Acta Archelai
Revisited” compared the epistle’s structure, aim, terminology, biblical quotations, and
doctrine, to authentic Manichaean letters. He concluded that “The ‘letter to Marcellus’ is not
an entirely fictional creation of the author of the AA”, and that the writer (Hegemonius) not
only composed it using genuine Manichaean letters that he had at his disposition as a model,
but was probably also holding an authentic letter of Mani.?*¢

BeDuhn agrees with Gardner that the epistle is genuine, and building on his argument
suggests that the letter is part of a longer authentic letter of Mani, the rest of which was used
by Hegemonius for the construction of the debates. This hypothesis is based on his remark
that the two main issues briefly mentioned in the epistle are extensively developed in the
debates. As BeDuhn argues, if the words of Archelaus and the judges are removed from the
debates, the continuing and coherent argumentation of Mani is revealed.?®’ So, it is quite
possible that Hegemonius’ source was one letter of Mani in which he exposed the two basic
subjects that Manichaean missionaries—recruited in the Roman territories—used to discuss,
namely the two principles and Jesus’ nature.?%8

According to BeDuhn, the only part of the AA that draws material from another source
is the epistle that Diodoros sent to Archelaus. The main topic of this letter is the contradiction
between the Old and the New Testament. BeDuhn, after examining the biblical references
cited in this letter, concluded that Hegemonius’ source was another genuine Manichaean
source, probably Adda’s Antitheses.?®®

1 AA 5.1. (Vermes 41). The same text in Epiphanius, Pan. 66.7: Maviyalog dnéotologIncol Xplotod kai ol alv
£pol mdvteg dylol kol mapBevol MapkéAw Tékvw dyarnt®. The words ‘Aylol kai mapBévol’ are conceived as
‘electi and electae’, as in Hom. 22.6, see Lieu in Vermes (2001, 41 fn. 15).

292 Gardner 2007b, 35.

29 Al-Nadim 2.9 (Dodge 799). Al-Nadim provides us a list with the titles of Mani’s letters. Gardner 2007b, 35.
2% The rest of the letter: “[...] Grace, mercy, and peace from God the Father and our Lord Jesus Christ; and may
the Right Hand of Light preserve you from the present evil age and from its disasters and from the snares of the
evil one. Amen” (AA 5.1, Vermes, 41); Epiphanius, Pan. 66.6.1.

2% Lieu in Vermes 2001, 41, fn. 14; Cf. Lieu 1994, 150-51.

2% Gardner 2007b, 33-48, 47.

297 BeDuhn 2007a, 83-84.

2% BeDuhn 2007a, 77.

2%9 BeDuhn 2007a, 84.
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2.7.2 Door-to-Door Visits (Canvassing)

As Archelaus states in the Acta, Mani used to visit private places and entered the houses,
pressuring and asking people to convert to Manichaeism. He succeded to convert some of
them, but others he questioned, and some others he begged.
So how can this man stand here, urging and asking everyone to become a Manichaean, going
round and entering houses, seeking to deceive souls that are burdened with sins? This is not just
our own feeling; rather we should bring the situation into the open and compare it, if you are
willing, with the perfect Paraclete. For you can see that sometimes he causes people to repent,
at others he asks questions, and frequently he uses entreaty.3®

However, in Marcellus’ case, Mani appeared more prudent. He was vacillating between two
methods of action: either to visit Marcellus directly, or to send him an epistle first. He chose
the second option as the more sensible one. According to Hegemonius, Mani was afraid lest
his unexpected visit would become harmful.3%!

According to an anonymous author of the fourth century, the ‘door to door’ practice
was one of the dearest methods of the Manichaean missionaries

Although this would fit all heretics, as they (all) inveigle themselves into houses and charm
women with persuasive and crafty words so that through them they might deceive the men... it
matches the Manichaeans above all others... they seek out women, who always want to hear
something for sheer novelty, and persuade them through what they like to hear to do foul and
illicit things.3?

2.7.3 The Debates

Introduction

The culture and historicity of the debates

The central theme of the AA, which constitutes its major part, is the three debates that were
conducted between Mani and local clergymen in Carchar and Diodoris. Accordingly, an
important part of the academic discourse about the AA concerns the investigation of the
question of the historicity of these debates. Were they real or imagined? Further, were
debates, indeed, a method that the Manichaean missionaries used to employ or is this
historically unattested?

The (re)presentation of public disputations in the AA as one method of Manichaean
propaganda is historically consistent.3% It is generally accepted, that from the end of the third
century to the end of the fourth century, public debates between Christians and Manichaeans,
or other religious ‘deviant’ groups, were in fashion.3%* This reflects a multicultural
environment of religious freedom and tolerance, which gradually faded out by the end of the
fourth century with the establishment of Christianity as the official religion of the Empire. The
new order of things entailed that minority groups, including the Manichaeans, “could no
longer compete as equals in the religious market of late antiquity”.3% A characteristic example
that eloquently reflects this change is that by the late fifth to early sixth century Christians did

300 AA 42.8-9 (Vermes, 108-09).

301 AA 4.2 (Vermes, 39).

302 Ambrosiaster, ep. ad Tim. in Gardner and Lieu 2004, 119.
303 |jeu in Vermes 2001, 24.

304 pettipiece 2005, 256. Lim 1995, 70-108.

305 | im 1995, 104.
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not need to debate with Manichaeans anymore. It was sufficient to ask all those suspected of
heresy to sign a written abjuration formula in which they had to anathematize their previous
faith.3% Apart from the debates in the AA, there are three more debates in Byzantine
literature, which were conducted by three eponymous Manichaeans from different eras:
Aphtonius, Julia, and Photinus, from the fourth, fifth and sixth centuries respectively.3%

The testimony of the Manichaean sources

The fact that Manichaeans and Christians confronted each other in public debates is also
testified by Manichaean sources. “They went to the Roman Empire and experienced many
doctrinal disputes with the religions [...] Adda labored very hard in these areas [...] chose many
elects and hearers, composed writings, and made wisdom his weapon. He opposed the
dogmas with these. [...] The religion of the apostle was advanced in the Roman empire” 3% So,
even if the specific debates were imagined, they could provide us with valuable information
on the real thing. It is important to note that both Manichaean and anti-Manichaean literature
record the same motifs. The difference between these types of sources is their point of view.
For instance, in the Manichaean sources, the Manichaean missionaries always triumph in the
debates,3 while in the anti-Manichaean sources they are always defeated and fleeing.31°
However, despite the hagiographic or libellous character of these texts, as well as their
precariousness as historical sources, the two types of sources complement each other. To
contemporary researchers they offer important evidence for the history of Manichaeism. If
we remove the part of fiction, the two kinds of literature are in agreement with regard to the
ways of diffusion, the names of the Manichaean missionaries, as well as with the Manichaean
missionary methods and strategies.

The aim of the debates

We have always to keep in mind that the period we are discussing was a transitional era,
during which the passage from the ancient Roman cults to Christianity took place. Christianity
was not yet the official religion of the State. The final Christian dogma that clearly
distinguished ‘orthodoxy’ from ‘heresy’ had not yet been formulated. There were several
groups claiming to represent the truth of the Christian teaching. Among these, the
Manichaeans presented themselves as the authentic Christian Church, whilst for them all the
others were heretic.3!! So, the aim of those debates, for which Christians and Manichaeans
were competing, as Lim puts it, was “the hearts and minds of the pagan elites”.312 During the
debates, both parties could count their forces and estimate their effectiveness in persuading

306 |im 1995, 103-04.

307 | will briefly refer to these debates in the next sections, and in more detail in ch.[6], 6.2.3 and ch.[7], 7.3.

308 Skjaervp 2006b, 7 (BT 11 no. 1 M 2 MP, The coming of the apostle into the countries); Gardner and Lieu 2004,
111.

309 Skjaervg 2006b, 7-11.

310 AA 15-33 & 54-60. Mark the Deacon, Vit. Porph. 87-91. See also the episode with the Manichaean who was
challenged by Corpes to trial by fire in Historia Monachorum in Aegypto 10.30-35. Cf. Gardner and Lieu 2004,
121. The following narration of Palladius (Lausaic History 37.8) belongs to the same literary genre, which captures
the missionary success of Christianity over Manichaeism. As Palladius narrates, the holy man Sarapion the
Sindonite (pretending to be a servant) managed to convert to Christianity a prominent citizen of Sparta, and all
his family.

311 See Pettipiece 2005, 247-260. BeDuhn 2007a, 77-102. Cf. BeDuhn 2015a, 31-53.

312 | jm 1995, 78.
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people, something that was important for their missionary organization and strategies. Thus,
public disputations serviced as a religious strategy for social acceptance and ‘legalization’.

Who provoked the debates?

An often-posed question is whether it was the Manichaeans or the local authorities who
provoked the debates.313 Were public disputes a distinctive weapon of Manichaean strategy
and propaganda, or is this unattested? Were they in fact forced to participate in such debates
due to their opponents’ challenges?

According to Augustine, the Manichaeans declared that “no one [had] to believe until
the truth had first been discussed and then explained”.3!* The debates offered a perfect
setting in which Manichaeans could manifest their knowledge. For this reason, even if they
did not provoke the debates themselves, they did not avoid them when challenged.3'> As
recorded in the debates of the AA, the Manichaeans were experts in refuting other doctrines,
and in bringing to light the contradictions of Christian doctrine. The inconsistency between
the Old and New Testament is a common topic of all the AA debates, especially of the second
one.31® Works such as the Antithesis of Marcion and the Modion of Addas served this task.
This method, according to Augustine, was very clever, because technically it was much easier
to refute others than to support their arguments.3!” Another subject dear to Manichaeans and
discussed extensively during the first debate was the “whence evil” question, which the
Manichaeans considered as their strong point.3!8

Historicity of the specific debates

Concerning the historicity of the specific debates, it has been argued that they are fictional
fabrications. However, even in that case, since it is testified that debates between Christians
and Manichaeans were actually conducted, even fictional stories may reflect facts. Kaatz, in
commenting on the historicity of the first debate, emphasizes that even if the debate never
took place, the author is well informed about the argumentation used by the Manichaeans.
The biblical verses, which the author puts in Mani’s mouth (Matt 7:18, John 8:44, and 1 John
5:19) “have a number of parallels” in Manichaean and anti-Manichaean literature.3®
According to BeDuhn, there are three possible alternative suggestions: (1) the debate is
entirely fictional, based on plausible argumentation with dualistic and docetic elements, (2)
the debate took place, but (as is supported by some scholars) Adda or Sisinnius was the real
protagonist and not Mani, and (3) Mani’s words in the debate originate from an authentic

313 According to Lim (1995, 86, 103), it was not the Manichaeans but the local Catholic bishops who provoked
those debates, in order to estimate Manichaeans’ missionary influence upon their flock and populace.

314 Augustine, De utilitate credendi 1.2 (Vermes, 24).

315 Lieu in Vermes 2001, 26. Lim 1995, 86: “However, though Manichaeans did not generally initiate public
debates as part of a grand missionary strategy, they rarely avoided public contests with opponents less ready for
such encounters. A Manichaean missionary-teacher could not afford to be seen backing down from a contest,
however contrived and fraught with peril”.

316 This is well-attested Manichaean method. See Lieu in Vermes 2001, 25.

317 Augustine, De utilitate credendi 1.2 (Vermes, 26, fn. 98).

318 As Lim (1995, 103) states, “the use of formal public disputation as part of the Manichaean missionary effort
is almost unattested. Instead, we find an emphasis on aporetic disputation using such questions as "Whence
evil?" Their purpose was not to draw listeners into debate, though this sometimes happened, but to allow them
to appreciate the Manichaean kerygma as the solution to real theological problems.”

319 Kaatz 2007, 117-18.
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Manichaean source, the writer of which could be Mani himself.32° BeDuhn, after comparing
the biblical quotations and argumentation of Mani in the Acta to those of genuine Manichaean
texts, proposed that, while the narrative framework of the debate (time, location, and
characters) could be Hegemonius’ contrivance, the content of the discussion (biblical
quotation and Mani’s argumentation) is genuine and probably comes from an authentic
epistle of Mani. Hegemonius segmented this text and created the imaginary framework of
the two debates (first and third). In that way, he had the opportunity to refute Mani’s theses
word for word.3?! Likewise, Epiphanius puts an argument in the mouth of Mani that accords
well with the well-known Manichaean hatred of Judaism. According to him, Mani referred to
the conquest of Palestine by the Jews after the Exodus and argued against the injustice and
partiality of the Jewish God towards other nations: “He spoiled the Egyptians, expelled the
Amorites and Girgashites and the other nations, and gave their land to the children of Israel;
he who says ‘You shall not covet’ how did he gave them other people’s property?”32

In any case, independently of whether or not the debate actually happened, even if
Marcellus, Archelaus and Turbo did not exist, the author of the AA creates a fiction in order to
narrate facts: the Manichaeans were there, actively missionizing, threatening the newly
established Christian communities. Under the same rationale, the subsequent reproduction
of the AA could be an indication that, for the later authors who echoed the AA, the
Manichaean threat was still present.

In addition, as | will present below, the AA provides us with useful information about
the protocol during these debates, such as that the debates took place either in public or in
private houses; that when the debate took place in a private place there were invitations; that
the Christians were represented by their bishop or local clerics, while the Manichaeans were
represented by a group of Elect; that there were referees who judged the debate’s outcome;
that these judges were pagan for impartiality; that the proceedings of the debates were
recorded and edited, etc.

Locations of the two debates in the Acta

Carchar (Kashkar- Carrhae- karka)
According to the majority of researchers, the debate was fictional. If we consider this scenario
to be the most likely, the question to answer is not where the debate took place, but where
Hegemonius locates it.

According to the AA, the first debate took place in Mesopotamia, on Roman soil, in a
city near the Persian-Roman frontier, named Carchar,33 or Caschar (Kaoydpn) according to

320 BeDuhn 2007a, 77-102.

321 BeDuhn 2007b, 131. This, as said, was also Epiphanius’ method of refutation of Mani’s doctrines:
drwva kotd AE€LY SLelelv kal T pog avtiBeowy mavtwv altdv ypadat (Pan. 66.21.1, cf. Williams 248: “I intend
> to analyze them phrase by phrase, and set down the arguments against them all”).

322 Epiphanius, Pan. 66.83 (Williams, 310, modified): éokUAeuoe pév ToU¢ Alyumtioug, £€£Bale 8¢ Apoppaioug
kal Fepyecaioug kal ta AN €0vn, kol ESwke TRV YAV aUT®V Tolg LioTG Topan O Aéywv ‘un émbuunong’ mdg
£6wkev alTolg Ta dAAGTpLa; On Manichaean anti-Judaism see BeDuhn 2020 (forthcoming).

323 AA 1.1 (Vermes, 35). About the venue of the debate see Lieu (1994, 140-46) and Lieu in Vermes 2001, 16-23.
BeDuhn and Mirecki 2007, 9.
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both Epiphanius3?* and Socrates the Scholastic.32> Some researchers assume that these Greek
writers located the place of the debate in the Persian city Kashkar/Kaskar in the Characene-
Mesene area of southern Mesopotamia because of the form of the name of the city (i.e.
‘Kaoxdapn’). The suggestion that the debate was located in Kashkar/Kaskar has been supported
by at least one scholar.326 However, this scenario is unlikely, since in the story line of the AA it
is clear that Carchar was located on Roman soil. Archelaus speaks of his place as a place not
held by the Persians, thus excluding the scenario of Kashkar.3?” Beyond that, | consider that
interpreting Epiphanius’ use of ‘Kaoxdpn’ to mean the Persian city of Kashkar in southern
Mesopotamia is not consistent with his wording in De mensuris et ponderibus. The latter
supports the view that Epiphanius located ‘Kacxdpn’ in northern Mesopotamia: Mani
“ascended from Persia to Caschar of Mesopotamia”.328

According to another proposal, Carchar could have been a city in the region of
Osrhoene in northern Mesopotamia, near the border between Persia and the Roman Empire,
specifically Carrhae (=Harran), known as a centre of paganism.3?° In favour of this view are the
testimonies of the Syrian authors (Afrahat and Ephrem) “about infiltration of Manichaeism
into Osrhoene in the early years of the fourth century” 330

Lastly, it has been claimed, that since the word ‘carchar’ is similar to the Syriac word
karka that means ‘town’, it could be any other city across the border except Harran, because
the Acta’s framework suggests a town with a strong Christian community and not at all a
centre of paganism.33!

That Carchar was a Roman city is the first claim in the document. The second claim is
that the city was near the borderline that was formed by the river Stranga. The geographical
information provided in the AA supporting these two claims is abundant. “Marcellus’
reputation was being spread abroad [...] had even crossed the river Stranga” and brought his
name into the territory of Persia.33? The crowd in Diodoris “wanted to [...] hand Mani ... over

324 Epiphanius Pan. 66.5.10: MapkéA\ou tolvopa, katotkoDvtog év Kaoxdpn molet tfig Meocomnotapuiag [...]
oulntnotv dnpooiq év auTi tfj Kaoxdpn, <MdapkeA\og te kat ApxéAaog>. In Pan. 66.11.1, the form ‘KaAxdpwv’:
€pxetal €ig¢ kwunv twa tig Kalxdpwv. Epiphanius, De mensuris et ponderibus 551.48-50: Apxélaov tOV
éniokomov Kaoxdpwv tfic¢ Meoonotapiag [...] Alodwpida kwunv g Kaoxdpwv neplokisog.

325 Socrates, HE 1.22.13: Apxeldou tod €miokomou Kaoxdpwv, pdic tdv év Mecomnotapia noAewv. Whereas
Photius (c. Manichaeos 135.46.3 & 139.53.5) gives the version with the ‘p’ instead of ‘c’: O 6& v Kapxdpwv
émniokomocg, ApxéAaog [...] ei¢ Alwpida Kapxdpwv Kwunv.

326 This scholar was Kessler (see Lieu in Vermes 2001, 16-17). As BeDuhn (2007a, 86-87) comments, “in that
occasion Marcellus could have probably been the leader of the community of the Christian refugees who king
Shapur brought as war captives (250-60 CE)”. Cf. BeDuhn and Mirecki 2007, 10.

327 AA 63.1 (Vermes, 142).

328 Epiphanius, De mensuris et ponderibus 547-550: avéBn Mavng amno thg Nepoibog [...] mpdg Apxéhaov oV
éniokomov Kaoxdpwv tii¢ Meoonotauiog. The ascent of Mani in northen Mesopotamia is also illustrated by the
wording of Photius (c. Manichaeos 39.53.3-5: pulaknv Stapuywv—oU6év yap kwAUeL SLeNBElV & TG iotopiag 6
6popog mapfiAbev GvwBev—kal katd Meoomotapiov yeyovws. Less clear is the wording in Cyril, Catech. 6.27
(Mani “escapes from the prison, and come (épyetat) to Mesopotamia”), and in Theodoret of Cyrrhus, Haer. (PG
83:381): “Mani arrived (agiketo) in the middle of the rivers (gigtrv péonv... t®v notaudv) [Tigris and
Euphrates]”.

329 Fiey 1968 (Assyrie chrétienne). See also Tardieu 1986. Lieu in Vermes 2001, 17-18. BeDuhn and Mirecki 2007,
10-11: “Some researchers have proposed that Carrhae stands behind the Latin text’s “Carchar.” The idea was
already put forward by the AA’s first editor, Zacagni, in 1698, and has been favorably repeated by, among others,
Fiey and Pennacchietti”.

330 Tardieu 1986 (Archelaus): http://www.iranicaonline.org/articles/archelaus-author

331 Lieu 1994, 45. BeDuhn and Mirecki 2007, 10-11. Lieu in Vermes 2001, 21.

332 AA 4.1 (Vermes 39).
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to the powers of the barbarians [Persians] who were their neighbours beyond the river
Stranga”.33® Thus, a crucial point of reference for the identification of the city is the
identification of the river Stranga which, according to the AA, was the boundary between the
two empires. Notable is that from the Greek sources reproducing the AA, only Epiphanius
refers to the name Stranga.33*

The above scenarios (i.e. of Harran or of any city along the border in Osrhoene),
presuppose that the river Stranga is identified with the Khabur, which is supported by many
scholars. However, the Khabur did not mark the Roman frontier with Persia, neither at the
time of the AA’s narrative nor in Hegemonius’ time.33* In addition, the name ‘Stranga’ is
extremely rarely encountered in Greek sources. It is, in fact, restricted to two clusters of
tradition: the AA (only in Epiphanius’ text) and the Alexander Romance.?3® In the latter, the
name Stranga is given to the river Tigris. So, if Hegemonius used the name Stranga to refer to
the Tigris, then Kaschar/Carchar could be identified with “Hatra [...] or Singara, or even
Nisibis”.337 Yet, all of these are just scenarios; the research conducted so far suggests that the
identification of the river Stranga (and therefore of Carchar) is extremely difficult. Both the
anachronisms that exist in the AA, and the continuous shifting of the borders between Mani’s
and Hegemonius’ era, render Hegemonius’ information unreliable and his sense of geography
problematic.33® Moreover, the consensus among scholars that the events in the AA are
fictitious further explains this confusion of the text (AA).

Diodoris

As far as Diodoris is concerned, it must have been located nearby Carchar. According to the
AA, “Manes [...] reached a village far distant from the city, which was called Diodoris”.33°
According to Epiphanius, after Mani was crushed by Archelaus at the first debate, he
“withdrew and came to a village [kwunv] < in the neighborhood > of Caschar [tfj¢ KaAyapwv]
called Diodoris”34% Cyril describes this kwun as ‘insignificant’ (edteAeotdrnv) and adds that
Archelaus went there on foot as a good shepherd in order to find Mani, which suggests that
the two locations were close to one another.3*! In ancient Greek, the word kwun, apart from
small town/village, also can mean neighbourhood/ward/quarter of a city. Therefore, it is likely
that Diodoris was a district of Carchar, a poor one, in contrast to the area where Marcellus’
house was located.

The ‘usual place for the debates’
The debates usually took place in public places, such as public squares, church courtyards, and
monasteries. According to our texts, the first debate was held at the house of the eminent

333 AA 66.1 (Vermes 147-48).

334 Epiphanius, Pan. 66.5.11.

335 BeDuhn and Mirecki 2007, 12.

336 The Alexander Romance by Ps.-Callisthenes is a legendary version of the history of Alexander the Great
composed in Greek and dated ca. 200 CE (translated into Latin ca. 300 CE) Cf. Nawotka, 2017; BeDuhn and Mirecki
2007, 12-13 fn. 33. Epiphanius, Pan. 66.5.12: ... ypadel 8¢ auT® €miotoAnv S1d TUPPwWVOG TWOG TV aUTol
padnt®v anod tol népartog tod Ztpdyya motapod, and kaotéAMou ApaBiwvog oUTw KAAOUUEVOU ...

337 BeDuhn and Mirecki 2007, 13.

338 Cf. BeDuhn and Mirecki 2007, 12-14.

339 AA 43.3 (Vermes, 111). Lieu in Vermes (111, fn. 229): “There is no town or village by that name in
Mesopotamia in the Late Roman period”.

340 Epiphanius, Pan. 66.31-32 (Williams 238).

341 cyril, Catech., 6.30: ApxéAaog [...] dkoloag Thv duyhv, eLBEwS Spopalog [...].
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citizen of Carchar, Marcellus (AA 14), and the second at the central square of Diodoris. The
debate at Marcellus’ house, although it occurred in a private place, should have been an event
that involved a large part of the town.3*? The huge house of Marcellus was full of people who
were invited to attend the debate.3*3 Among them were all the upper layers of the city.

To return to the question about who was provoking the debates, the first debate in
Marcellus’ house was organized and held by Mani’s opponents, whilst Mani initially tried to
convert Marcellus through his epistles. Coyle, agreeing with Lim, points out that it was not
Mani who came to confront Archelaus. Manichaeans did not start the debates; their
opponents started them in order to counteract the Manichaeans’ successful propaganda and
proselytizing activity.3** However, this does not apply to the second debate. Things at
Diodoris, at least initially, were more spontaneous. One particular day, Mani gathered the
crowd around him and talked to them for a long time in the usual place for the debates,
something that forced Diodorus to clash with him after having been advised by Archelaus.34®
Late in the evening, because it became dark, Diodorus/Trypho asked that the debate would
stop and be continued next morning.34¢ Very early next morning, Mani went to the centre of
the kwun. When the crowd gathered, “once again” he “began publicly to challenge Diodorus
to engage with him in a debate” 3%

The participants

In the first debate, apart from the debaters (Mani and bishop Archelaus) and Marcellus, there
were four outstanding persons who would act as chair and would judge the outcome of the
debate. These were pagans for reasons of impartiality.3*® “Bishop Archelaus [...] debated with
him [Mani] before philosophers as judges, bringing together a Gentile audience, lest if
Christians judged, the judges might be considered partial”.3*® In the beginning of the Acta,
Hegemonius just mentions their names, Manippus, Aegialeus, Claudius, and Cleobulus, stating
that they would act as judges.3>° Further on, after Turbo’s narration, just before the beginning
of the debate, Hegemonius clarifies that the four judges were chosen by Marcellus “amongst
them who were Gentiles by religion”, and informs us about their professions. Manippus was
“very learned in grammar and the skill of rhetoric”. Aegialeus was “a very distinguished
physician and [was] supremely knowledgeable in literature”. Claudius and Cleobulus were
brothers and “excellent rhetoricians”.3! Epiphanius’ version slightly differs in the professions
and names he gives for the first judge. For him both Marcellus and Archelaus chose the four
judges.

342 |im 1995, 77.

343 AA 14.6 (Vermes, 59).

344 Coyle 2007b, 70.

345 AA 43.5,52.1 & 52.3 (Vermes, 111, 124 & 126, respectively).

346 AA 52.9 (Vermes, 125).

347 AA 53.1-2 (Vermes, 125). Epiphanius, Pan. 66.1.4-6.

348 AA 53.9 (Vermes, 127): “l request you only, as | said earlier, to be impartial judges, and to give the true honour
and the prize to the one who speaks the truth”.

349 Cyril, Cathech. 6.27.1-5 (LFHCC 73, altered): [...] Apxéhaog émniokomog. Kal éni dthocddwv kptdv éAéyeac,
Aakpoatplov EAANVIKOV 6UOTNOAUEVOG, tva Uf XPLOTLOV®V Kpvdvtwy Sok®aotv ol kpttal xapilecbat.

350 AA 1.1 (Vermes, 35).

351 AA 14.5-6 (Vermes, 59).
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< Marcellus and Archelaus > [...] had previously chosen a man named Marsipus, and Claudius,
and Aegeleus and Cleobulus as judges of their disputation. One was a pagan philosopher, one a
professor of medicine, another, a professional teacher of grammar, and the other a sophist.3*

As Coyle comments, “these four judges (who, though given individual names, never act as
individuals) have been chosen for this encounter in order to project the illusion of impartiality.
They are clearly pagan, [...] but it is also clear early in the debate whose side they are on” .3°3
As Lim comments, “that pagans presided in this public debate between two who were
emphatically not pagan, and that these iudices rendered their opinion in a communal voice
throughout the dialogue, are particularly noteworthy aspects of this narrative”.3>* The pagans
that attended the debate in Gaza, between the Manichaean Julia and the bishop Porphyry,
are also adumbrated in the same fashion.3*> In Lim’s words, “As in the Acta Archelai, the
pagans in the Vita constituted the silent partner in this confrontation between a Christian and
a Manichaean”.3>6

Apart from the protagonists and the judges, the AA states that Mani was accompanied
by twenty-two young Electi and Electae,®” while Epiphanius (E66.10) speaks of a retinue of
men of unknown number.3>8 It seems that it was a common Manichaean practice for the
leader of the debate to be accompanied by young Elect. From the life of Porphyrius of Gaza,
we learn that at the debate in Gaza, the Manichaean Julia was accompanied by “two men and
two women. All four of them were young and good-looking, but very pale”.3>° It seems that
dress codes were important in Manichaean propaganda. Impressive is the vivid and detailed
description of Mani’s appearance given in the Acta, which gives the reader the impression that
he has seen a portrait of Mani.

When he saw Manes, Marcellus was first astonished at the garments he was wearing. For he
wore a kind of shoe which is generally known commonly as the 'trisolium’, and a multi-coloured
cloak, of a somewhat ethereal appearance, while in his hand he held a very strong staff made of
ebony-wood. He carried a Babylonian book under his left arm, and he had covered his legs with
trousers of different colours, one of them scarlet, the other coloured leek-green. His appearance
was like that of an old Persian magician or warlord.3®°

For researchers, Hegemonius’ intention was to ridicule Mani. However, Diodorus in his epistle
to Archelaus presents Mani as showing no fear and being self-confident, something mirrored
in his appearance: “the man is extremely forceful both in what he says and what he does, as
is also clear in his appearance and in his dress”.3%1- As Brown put it, “The arrival in the forum
of a group of pale men and women, clasping mysterious volumes and dressed with
ostentatious barbarity, was a sight to be seen”.362

352 Epiphanius, Pan. 66.10.3 (Williams, 237-38).

353 Coyle 2007a, 26.

354 |im 1995, 77-78, 87.

355 Mark the Deacon, Vit. Porph. 91.

356 |im 1995, 87.

357 AA 14.2 (Vermes, 58).

3%8 Epiphanius, Pan. 66.10 (Williams, 237): 1600 6 Mdvng napeyéveto ped’ Qv eixe ped’ €autod avdpdv. On the
contrary, for Epiphanius, the disciples that visited Mani at the jail (in Persia) were twenty-two, three of whom
were chosen for his missionary plans to the Roman West.

359 Mark the Deacon, Vit. Porph. 88: Tfi 6& énalplov mapayiveta [...] éxovoa ped’ éauthic dvdpag Svo kal
TooauTag yuvaikag Noav 8¢ vewtepol kat eVELSETS, wxpol 68 Tavteg, 1y 8¢ louhia Rv mpoPeBnkuia”.

360 AA 14 (Vermes, 58).

361 AA 44.4 (Vermes, 111).

362 Brown 1969, 100-101.
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When all those invited to attend the debate gathered and absolute silence had been
established, the judges sat above all the rest and the floor was given to Mani.3®3 In the debate
in Diodoris, as it was spontaneous, there were neither judges nor invited people. Judges and
audience were the congregated crowd. Additionally, there is no reference to Mani’s retinue.

The audience

According to Hegemonius, the house of Marcellus, though huge, was full of all those invited
to attend the first debate. It is worth noting that at the second debate in Diodoris, among the
audience also were all those who came with Archelaus “from his province and from other
neighbouring areas”.3%* This transfer of followers from other nearby locations reminds us of
contemporary electoral speeches of politicians, or football games. The audience at both
locations is presented by Hegemonius as acting emotionally. At times they celebrated, became
aggressive, or deeply moved. Indeed, to Hegemonius’ eyes, the audience in Diodoris was
particularly vulnerable to the Manichaean danger. During the third debate, for a moment,
when Mani had finished his speech, “the crowds were deeply moved, as if the words held an
account of the truth and Archelaus had nothing to oppose to them. This was indicated by the
uproar that had arisen amongst them”.3%> However, at the end of both debates, when
Archelaus was declared as winner, the crowd wanted to attack and lynch Mani.3® In general,
the Manichaean answer to the question of the origin of evil was more convincing and
consoling than the respective Christian answer. In specific, for those cities on the frontiers,
where life was troublesome and ‘evil’ existed in the everyday routine of people being taken
captive from both sides of the borders, the Manichaean approach provided the Manichaean
missionary argumentation with an extra advantage.

The proceedings of the debates

It is to be noted that minutes of the confrontations were taken. The proceedings of the
debates were recorded by the stenographers and could be used as a simplified, popularized
guide on how to confront Manichaeans or other ‘heretics’.37 The practice of stenographers,
who recorded the confrontation verbatim, was first introduced in the debate between Paul of
Samosata and Malchion. This practice gave the opportunity to control the inconsistencies of
the opponents and therefore made it much easier to refute their arguments.38 In the debate
in Gaza, after the permission of bishop Porphyrius, the deacon Cornelius, who knew the “signs
of Ennomos”, undertook the task to record the debate assisted by two instigators (Mark the
Deacon and Baruchas). As these minutes were too lengthy, Mark the Deacon proposed to
write them down in a separate work, which unfortunately did not survive.3%®

363 AA 14.6 (Vermes, 59).

364 AA 61.2 (Vermes, 139).

365 AA 56.1 (Vermes, 130).

366 AA 66.1 (Vermes, 147-48). As Lim (1995, 78) remarks, “here we glimpse one possible role of a partisan
audience, namely, to impose firm closure on a debate”.

367 Coyle 2007b, 76.

368 |ieu in Vermes 2001, 24. See also Lim 1995, 78.

369 Mark the Deacon, Vit. Porph. 88: “t& Evwopou onueta”. The ‘signs of Ennomos’ is a reference to the system
of stenography, which was probably named likewise after the Neo-Arian Eunomius, who was a skilled
tachygrapher and teacher of tachygraphy in Constantinople. See entry “Byzantium” in ODB, 746.
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Irrespective of the historicity of the debates in the AA, the following statement that
Archelaus (or Hegemonius) is presented to claim, after the end of the first debate, reveals the
importance attributed to the keeping of minutes.

[...] since this disputation should be recorded and written down [...] [I] have trusted in the good
will of my readers that they will pardon me, if my narration shall sound at all naive or colloquial.
For my only purpose is this, that an awareness of what took place should not elude any serious

enquirer” 37°

The grand success the AA had among “enquirers” of later centuries, until the late Byzantine
era (and afterwards), makes it hard to resist the temptation to comment on how well he
(Archelaus or/and Hegemonius) achieved his purpose!

2.8 Conclusions

After the comparative examination of the sources, we can summarize the most important
points of analysis and make some concluding remarks.

Regarding the representation of Mani and of Manichaeism, despite the different
cultural background of the authors and the different literary genre of the sources, we have
seen that they use the same language and imagery to represent the arrival of Manichaeism in
the Roman Empire. The basic common features which they underline are: (1) the Persian
origin of Mani and Manichaeism, (2) that the Perso-Manichaean beliefs and practices misled
Roman citizens, (3) that Manichaeism is a ‘novelty’ seeking to replace traditional (pagan and
Christian) institutions/values, and (4) that Manichaeism’s spread westwards threatens the
integrity of Roman citizens and of the whole of the Roman Empire.

These thematic axes are also basic structural elements of the Acta, and are emphasized
by all subsequent authors, irrespectively of whether they reproduced the AA or not. Mani’s
biography in the AA was the most extended portrait of Mani and subsequently influential. Of
this work, it has been highlighted that despite being considered as the most unreliable part of
the AA, it in fact reflects true events of Mani’s life. Both Epiphanius and Cyril give additional
information, not recorded in the rest of the AA tradition, such as about Mani's disciples, books,
commercial activity and itineraries of proto-Manichaeans, as well as their rituals. The trace of
the AA in later sources is limited to a brief presentation of Mani and of Manichaeism that
draws from the core of the AA’s biography: the time Mani appeared, the time of his arrival in
the Roman Empire, that he confronted Archelaus in debates, the names of his students and
their mission, the titles of the Manichaean books. There is a divergence among the sources
regarding the time of Mani’s arrival. Epiphanius’ dating is more realistic. He dates Mani’s
missionary activity during the reign of Valerian and Gallienus (253-268), as Alexander also did.
He also dates the arrival of the second wave of Manichaean missionaries in Palestine in the
time of the emperor Aurelian (270-275), just before Mani’s death. According to our sources,
Manichaeism had already spread throughout the Roman Empire since the mid-fourth century.

Regarding the question of the titles of the Manichaean Scriptures, the AA recorded the
titles of three out of the seven canonical books (Gospel, Mysteries and Thesaurus) and one of
the sub-canonical tradition, the Kephalaia, a work of Mani’s students. Epiphanius and Cyril
provide some additional information which denotes a provenance from different sources
(another version of the AA?) or first-hand information. Especially important because it is
unique and accurate is Epiphanius’ testimony that Mani’s Gospel comprised twenty-two

370 AA 43.3 (Vermes, 110-11).
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chapters which corresponded to the Syriac alphabet. Combining Cyril’s testimony that
Manichaean missionaries were carrying around copies of the Thesaurus, with the fact that the
latter was the most cited book not only in the AA’s tradition but also by individual writers
(Titus, Severianus, Nilus of Ankara), it appears that the Thesaurus was the most well-known
and widespread Manichaean book in the Roman East.

Of particular interest is Titus’ testimony, who knew that Mani's books were written in
the Syriac language. He names as titles of Mani’s books, the Thesaurus, Prayers, and Epistles;
from the quotation he gives, it seems that he had access to other genuine Manichaean books
too (Mysteries, Kephalaia, Homilies?). Heraclian and the SAF are the only sources that refer to
the book of Giants.

The SC and SAF (contemporary works?) together give the most accurate information
regarding the titles of the Manichaean canonical books. The SC gives us the titles of five out
of the seven canonical books of Mani (Thesaurus, Living Gospel, Book of Mysteries, the Epistles
of Mani, and the Manichaean Prayers). Indeed, the above pentateuch can be expanded into a
heptateuch, given that the Treatise, the Book of the Giants, along with the Book of Mysteries
could count as one, according to Manichaean sources. Similarly, the SAF states that the
canonical books are five (it gives six titles but does not include the Prayers in the canon), while
among the five canonical works includes the Book/Treatise of the Giants.

Regarding the question of accessibility, Theonas, Cyril, Titus, and the compiler of the
SC explicitly declared that they had access to and read Manichaean books, whereas in the case
of Epiphanius and Heraclian this is only implied. The Treasure is the only book which at least
Cyril explicitly states that he had read (this is probable for Titus too). The question of the
canon’s secrecy (i.e. that the access to Manichaean canonical books was restricted), is raised
only by Titus.

With regard to the question of the names of the first Manichaean missionaries, the SC
again gives the most accurate information. Seven out of the nine names it gives are testified
in genuine Manichaean sources. For the remaining two (Thomas and Zarouas), there are
sound arguments in favour of their Manichaeanness. On the other hand, from the AA’s trio
only one (Addas) is testified. The AA also refers to Sisinnius, however ignoring, as it seems, his
role in the Manichaean leadership. The value of the SAF lies in the fact that, for the first time
in Greek literature, Sisinnius assumes his proper role as the successor of Mani. The SC is the
only Greek anti-Manichaean source that records the six grades of the Manichaean hierarchy
in detail.

Concerning the similarities/differences between the SC, SAF, and LAF the following
comments can be made: The fact that the SC neither derives from earlier/previous literature
nor leaves its footprint in posterior tradition until the LAF is probably due to its sacramental
use: the conversion ceremony of real Manichaeans. Logically, many of such AFs would have
been stored in the chartophylakeion (Archives) of the several dioceses. One of them could
have been the SAF. It is reasonable to assume that, although the basic structure of these
formulas was standardized, there would have been (minor) deviations in their content.

The Manichaean missionary methods recorded in the AA (the conversion of important
persons, the use of letters, the debates) are also testified by Manichaean texts. Indeed, it has
been argued that the AA probably contains genuine Manichaean documents, such as the
‘letter to Marcellus’” which could have been an authentic letter of Mani. The debates of the
AA, although they are considered fictitious, preserve accurate information concerning the
protocol of the debates and Mani's statements during the debates. | will examine the latter
together with the Manichaean cosmogony narrated by Turbo in ch.[5].
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