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night. The participants read the si7zh and may be added
with other sirah. After reading the sirah or surah they pray
for the wellness, prosperity, forgiveness of them and the
Muslims in general. Eating and drinking as exist in other
ceremonies include in this event. Yasinan is also performed
by traditional Muslims in the first seven days day of a
death.

Youth With A Mission, an international
interdenominational Christian mission organisation based
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Maps

Map 1: Indonesia

Source: heep://bit.ly/2QvgDGR

Map 2: Banten Province
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Map 3: Lebak Regency

Source: http://bit.ly/37igTNn
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Map 4: Sub-district (kecamatan) of Leuwidamar
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Source: Jet Bakels and Wim Boevink, De Baduy van West Java, Amsterdam: CASA, 1988, p. 140.
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Map 5: Desa of Kanekes
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Source: Jet Bakels and Wim Boevink, De Baduy van West-jJava, Amsterdam: CASA, 1988, p. 141.
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