Plate 3 Herrnhut, Saxony, in the nineteenth century. Source: lert von Ud Schulze, Die Briidermission in Wort und Bild.
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But now that you have been set ' free from sin-and have become slaves of God the
return you get is sanctification and its end, eternal life.! .

The 30 November 1834 was a Sunday. On that day, the Revd Isaac Bisseux,
missionary of the Paris. Evangelical Missionary Society in the Wagenmakers
Vallei(Wellington), preached a sermon to the above text. His congregation
comprised mostly slaves. On the following day, they were to be formally
emancipated, although they would still suffer four years of so-called appren-
ticeship, under much the same conditions. This text, no doubt, rose easily to
the minds of many missionaries working among the slaves, as did the elab-
oration which Bisseux gave to it. As he reported:
I took the opportunity of instructing them on the glorious liberty of the children-of
God and of the fruits which accompanied it. I explained to them that these were
libetation from sin, and remarked to them that this moral and entirely spiritual 1ib-
‘eration far outweighed that which: the King of England had just granted them, and
Ahat, if they were unaware of this, they were greatly to be pitied. T told them that if
: they allowed themselves to be-delivered of their sing by Jesus Christ, the cwll:hb—
“erty which they were -about to receive would become the greatest of temporal
goods, while, in the contrary case, this very liberty, so excellent in itself, would
become a pemicious gift if, abandoned to themselves, they persisted in following
their evil desires.?

These sentiments, unexceptionable in themselves: for a missionary, are of a
piece with Bisseux’s whole ministry. A few years earlier he had written of
his work among ‘the slaves of Satan and of men’. What he could offer them, -
he felt, was “a salutary remedy for all their ills, which teaches them to suffer
with patience and to resign themselves to their lot and which holds out to
them, after a life of miseries, a future of joy and happiness, a rest eternal in
the bosom of the Saviour who has called them to him’.3 Not all of his audi-
ence accepted this message, of course. Many, Bisseux noted, were:stiil
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“whandoned i great vice and showed no sign of a spiritual life’. But there
werersome who saw the comfortable words of the Gospel of St-Matthew—
‘Come unto me all ye that travail and are heavy laden, and I will refresh
you'——as applying to them, and saw in this the escape from their slavery
which they could not achieve physically. '

RISTIANITY AS SOLACE AND AS WEAPON

Bisseux's message, of resignation to one’s fate in this:world and of hope for
slory in the next, is an essential part of all-versions of Christianity. In this
way. Christianity gives its believers the strength to endure the individual and
social miseries to which all are subject, in greater or lesser degree. However,
throughout its: history, Christianity-has also provided_ its believers with the
justification;: the power-and the Cotrage with which to:combat.injustice and
unrighteousness, as well as the weapons with which to do so. Everywhere,
the tension between the two facets of Christianity, as solace and as weapon,
hay-been a major source of its creativity inits confrontation with the world.

Fiver since the end of the eighteenth century, with the arrival of Dr
Johannes van-der Kemp, the message of the social gospel has been a charac-
teristic of -at least some:sections of South African Christianity, ¢ven if it has
never been as widespread as its proponents would have wished: Indeed, the
very-Jogic of the missionary project, the total reformation of the personalities
of those trapped:in sin, required, where necessary, intervention to.help create
asociety n which this would be possible: (see Elbourne, Chapter 4). Fhis
could lead to-attempts to impose on African societies; those norms and val-
ues of nineteenth-century Europe which were thought to be essential to-a
Christian life. Nevertheless, the same impulse which gave rise to this arrog-
ant-cultural imperialism, as it has been seen, also fuelled attacks on the
structure of colonial society when this was thought inimical to a Christian
le: There .was no difference between the missionary undermining of a
Xhosa ruler’s power and the denunciations of the ‘actions of a British colo-
nial governor and his anderlings, even though our Jate twentieth-century
estimation of these activities might:be very different. The latter actions led to
thevilification of some missionaries, above all Van.der Kemp, Dr John
Philip and James Read, by colonial rulers and by many settlers; both Pnghsh
and.-Dutch,

There is a curious spatial asymmetry. in the protests of’ missionaries and
their converts against the actions of the Cape government and thé institutions
of Cape society. In general, these were concentrated on the position of the
nonnnally free Khoisan of the eastern Cape, rather than on that of the slaves,

indeed, the Khoisan of the west. Missionaries did not, of course, condone
stavery. Van der Kemp, in one version of his unpublished autobiography,
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made what was probably the most scathing attack ever on the Cape version
of this peculiar institution, probably ‘on the basis-of testimony from his ex-.
slave ‘wife.> All the same, as Watson has recently pointed out, even if his:
explanations for at least the religious background to this are unsatisfactory;?
- the anti-slavery movement at the Cape was.conspicuous forits feebleness, In
part, the relative avoidance of the issue of slavery -among mission publicists
at the Cape was for definite tactical reasons. The fight for the emancipation
of slaves within the British' Empire was carried-out largelyin the Caribbean.:
John Philip was able to awaken the interest of evangelicals in the British
Parliament, notably Sir Thomas Fowell Buxton, in issues .of Khoisan rights;
largely because they both saw that gains-could be made without exciting the
ire of the West Indian interest. Later, statements of principle-could be
exported to the West, when it was too late to complain.7 In greater measure;
though,:the explanation is to be found-in the nature of missions in the west::
ern Cape. It is to this that I intend to devote the rest of this chapter.

MORAVIAN QUIETISM

The first of the missionary societies to work in South Africa was, of course,’
~that of the United Brethren, better known as the Moravians. There had been
an attempt to begin missionary work among the Khoikhoi of the
Stellenbogch district from 1737, but Georg Schmidt’s lonely mission fell fou]
of the DRC predikanten and, after seven: years; he was forced to leave the:
colony.® In 1792, when the chance to reopen the mission occurred, the three
missionaries who came to the Cape, Hendrik Marsveld, Daniel Schwinn and
“~Johann. Christian Kuhnel immediately proceeded to Baviaans Kloof where
Schmidt had worked. There, in a well-known story that is, in part, both true
- and mythological, they. found the remnants of Schmidt’s congregation—
- ‘notably -Vehettge Tikkuie; whom Schmidt had baptized as- Magdalena; -and-
who had kept alive his teachings.? These individuals formed the core of the
Moravian congregation on the mission station which they founded in the val-
- ley and which; a few years later, was renamed Genadenddl ~ '“
It may seem strange to see the Moravian church as qunetlstic. In its origi-
nal, Hussite, manifestation in the fifteenth century, it had.been the-classic
example of the church militant. Throughout the sixteenth and seventeenth
centuries, Bohemian and Moravian Protestants remained in the forefront of
Europe’s religious struggles. After all, it-was the Defenestration of Prague
and the election of the Elector Palatine, Frederick; to the throne of Bohemia
which precipitated the great, central European, religious  conflict known as
the Thirty Years War. After the defeat of the Protestants at the Battle of the
White Mountain in 1620 and the expulsion of the Winter King, Frederick, -
Moravia and Bohemia were reclaimed for the resurgently Catholic Hapsburg
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Empire. The Protestant churches and their leaders became symbols of resis-
tance to foreign dommation, which they have remained to this day .10 :
Nevertheless, there was another side to Moravian Protestantism. Ever
since the Hussite days of the fifteenth century, a number of small Christian
communities existed, often tucked away in the less accessible mountains of
central Burope. Theologically they were Anabaptist, thus emphasizing the
mnmmllnmnl of their members to Christ in adulthood, in a way reminiscent
of later evangelical conversions.!! They avoided the excesses for which
Anabaptists became notorious in. the early Reformation, particularly during
the short reign of Fan Bockelszoon of Leiden in Miinster. The central
Etiropean Moravian communities lived at peace with themselves and the.
werld: providing communal helpsocial security; and educational and med-
ical services. They were able to tide out the torments of the Thirty Years
War as neutralsand, as such, were idealized by Grimmelshausen in his
Simplicissimus, for good reasons-a much loved book among John Le Carré’s
spies, who alse had 1o face the deyastations of a.central Europe rent by ideo-
logical-conflict.: For Grimmelshausen, and others; they formed:the idea) of a
pacitic Christian community. But there was another side to this. Like all
Uitopias, they were; at best, patriarchal and, at worst, authorittarian and
despotic. Dissidence was not tolerated. 2
I do not know how direct a connection can be made between these
Anabaptist communpities and the Renewed Moravian Church centred on
Herenbut, but the parallels are striking. As is well known, in the early 1720s
a group of German-speaking Moravian Protestants became refugees from a
bout of intensified Catholic persecution in their homeland. Moving north into
Upper Saxony. they were collected up by the Count von Zinzendorf, a pious
nobleman of Moravian descent who had been greatly .influenced-by August
Hermann Franckegaprofessor at the University. of Halle and one of the lead-
ing German pietists.!? Zinzendorf settled the refugees on his extensive
estates, in a village renamed Herrnhut, the dwelling place of the ‘Lord. There
they formed a-self-sufficient village community-under the temporal (and
“indeed spiritual): authority of Zinzendorf, and ‘at the same time.a brotherly
‘{c jowship under the Saviour’.!4 Within a few years, the flourishing com-
miunity of Herrnhut began fo send oul missionaries to Labrador and
Greenland. to the Cherokees and 6ther North American Amerindians; and to
stave societies in the Caribbean, notably in Surinam. These formed the first
nrjor Protestant missions to the heathen, except for those in the Dutch
Eastern Empire which were very much an instrument of VOC rule.!3 1t was
from this movement that Georg Schmidt and: then, half a-century- later,
Marsveld, Schwinn and Kiihnel came to the Cape.
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THE MISSION STATION INVENTED: GENADENDAL

- It was on the basis of this central European experience, certainly-at Herrnhut
- and probably in the Moravian communities that preceded it, that missionaries
- of the United Brethren mvented the mission station as’an 1nst1tut10n It wou]d :

be easy to consider these Christian villages, so charactenstlc of the mlS‘HOIlS i

throughout Africa, to be natural developments. Certainly, the idea of an isol-
ated, self-sufficient Christian-community is one which goes back to St
Benedict in the sixth century. However, like so many other apparently eter-
nal phenomena; the mission. station ‘in its- modern form was a-product of a
specific time and place.'® The time was the elghteenth century; the place was

Herrnhut. It may be that the ideal was realized first in Greenland and

Labrador,!7 or in the Surinam back country,!8 but it was at the Cape that the
Moravian mission station reached its full flowering and acted as a model for
-similar Christian. communities throughout the world, ‘
o7 +As had been the case in centml Europe, the Moravian mission was at once
“a place of refuge, solace and petty theocracy, ruled by a “family’ of as many
as a dozen missionaries, men and women together.!? The tendency towards
theocracy can be seen, above -all, in the regulations for Genadendal which
were promulgated in 1816. They were drafted by the editor of the Periodical
o Accounts Relating to Moravian Missions -and the leading Morayian in
_England, the Revd C.I Latrobe, while on'a visit to South Africa. 20 They
- formed the model, not merely for the regulations at other Moravian stations
but also for those of other missionary societies, just as Genadendal itself,
which was visited by just about every missionary to South Africa (and many
others besides), formed the model for many other stations such as

- Bethelsdorp.2! They stress, naturally enough, the discipline required of a

~ Christian community: The drmkmg of alcohol and the smoking of dagga =

were outlawed. Parents were held responsible for the behaviour, particularly
sexual behaviour, of their children, and, in general, it was held to be imperat-
ive that ‘the strictest morality be attended to, in the intercourse of children
-~and young persons of both sexes’. In part to ensure this, visitors from outside
. the settlement could only stay overmght with the permission of a missionary.

* The sabbath was kept holy and children attendmg church had to act with due

decorum. ‘The persons, houses and environs’ of the inhabitants had to be
kept clean. The penalty for breach of these regulations, after the offender had
been given the chance to mendhis or her ways, was expulsion from the vil-
lage. ,
These were no empty regulations. In many of the obituaries of the faithful
living in Genadendal, it is recorded how the man or woman in: questlon had
had to leave the settlement in their youth for some act of immorality or
drunkenness.?2 And these cases refer only to those who later repented and
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were readmitted to the. fold. . Many more must have been unable. to return to
the sanctuary that Genadendal provided from the harshness of the Cape
coutitryside : 5 , : :

Nevertheless, there is dnother snde to llm The regulatlons it was stressed
i the first paragraph, were not to be thought of ‘as laws, prescribed by
Superiors; but as a Brotherly Agreement between the inhabitants of a
Settlement of ‘the ‘Brethren’.23 Obviously, it was necessary that regulations
2 be policed, and disciplinary:action taken where necessary;.and ‘this office is
inGenadendal entrusted to the teachers and missionaries’. However, this
~ power was clearly delegated to the missionaries by the inhabitants, and held -
~only.so dong as. their decisions ‘are agreeable to the word of God, and the
rules adopted by the congregation’. No mechanyi‘sm was provided for chal-
lenging-thiscauthoritys and; in later years, conflicts between the. station
residents and the missionaries sometimes did occur.?4 All the same, the con:
tractual-nature of the relationship; and the ultimate ‘sovereignty, not of the
nussionaries.but of the villagers, was clearly set out.

The regulations also provide a clear rationale for mission stations. As the '
spreamble noted: e , ,

The ob|gu of the Brethrens’ living logethcr in separate sct[lements is, that they

fay as miuch s possible be out of the way of temptations, and: that by the preach-

ing of the word of God connected with a wholesome Church discipline a living

knowledge ol Jesus Christ; and a godly- life may be promoted among- the inhabit-

ants,
In other wmds thc mission pIOVlded a chance for escape from a sinful
world, and an opportanity ‘to live a Christian life. It was not-seen, nor after
the first fLW years (see Viljoen, Chapter 3) did it ever functlon as a base
“from which to sortie and change that world: It ‘was in:this spirit-that.the -
Genadendal regulations stressed the need for submission to government.and
the laws of the country. In this, of course, they followed the quietist tradition
of‘Herrnhut; and of the Lutheran emphasis-on the divine origin of the powers
that be. Indeed, the Moravian synod of 1826 specifically forbad its mission-
arics 1o agitate for the emancipation of slaves, sincé-this’ would ‘only cause
. difficulties in the exercise of their.true vocation.. 25

These ideas as to the place of Genadendal can be amplllled inaremark-
able-document writteniby the Revd H.P. Hallbeck in 1836, and published in
the Berichten uit:de Heidenwereld, the Dutch - equivalent of the Periodical
Accounts 20 At the time, Hallbeck was the head of the Moravian mission in
South Africa, as he had been for nearly two decades. He was a well-educated
Swede—more learned than any British missionary to South Africa at the
time-=who was one of the outstanding, and most underrated, of early nine-
teenth-century missionaries. Although Hallbeck was based in Genadendal at
the time of the hundredth anniversary of Georg Schmidt’s arrival in Baviaans
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Kloof—-Genadendal is in the happy: circumstance of having"fwo “oenten%\rie‘sf .

pet-century—he ‘had. left the village-and was on his way.to Hermhut;for a
general conference of the Moravian Brethren. Because he was to. miss this
event, he wrote a long letter which was read out in Genadendal church on -
that occasion.?” In this letter, he contrasted Genadendal as it then was with
how it had been when Schmidt had arrived: the wilderness, the haunt'of wild
_ beasts, now ‘bloomed as a rose’. He wrote that the ancestors of the inhabit-

ants of Genadendal had travelled from place to place with their flocks and

herds, catching wild:animals and digging uitjes from:the: ground

They: were...scarcely raised above their flocks; they were; as the Apostle sald

without Chirist, aliénated from the citizenship of Israel and Strangers to the Unity of -

the covenant; . without hope-and without God in the world, actmg accordmg 1o the.‘

will of the flesh and their lhoughts : i
Now, thanks to the mercy of God‘in sendmg Georg Schmidt and his succes-
- sofs to Africa, they had learnt :
to raise their thoughts from Earth to Heaven from thmgs perlshable to the great
matters of eternity. And, as a natural consequence of this, your extemal condition
has improved: because, to those who seek the Kingdom of God is given, in
according to the Saviour’s promise; also external things; as an added. gift.

Of course, they should not now be complacent. If they had made better use
of the privileges they had been. glven they could have advanced even fur-~
ther. ‘ , A
The .work of your hands would be more blessed; your gardens and fields more fer-,
tile, your barns ‘better filled, your houses and dwellings in batter state. your chil-
dren giving more pleasure.and fame to their parents and your humble v1lldge
already a wonderful town and a dwelling place of the Almighty. :

Hallbeck then“went on to desciibe his vision' of what Genadendal would
-.belike.in: 1936, a century later. He gave two alternatives. In the one case

Iseea pleasant town with long streets and beautxfully built houses in the shadow'
of noble old trees:and:surrounded by firie gardens and fertile fields. The ‘peaceable
and happy inhabitants walk; tidily dressed, through the streets and lanes, or rest in
small'groups under their vines and fig-frees, while the youth hurries off together to.
the schools. There are no police; prison, judge or magistrate: because. love reigns:
amongst them. Without din or disturbance everyone goes about his business, no
sluggard is found among them, no drunkard pollutes their streets; and, although all.
are active, no-one sees his handiwork as all-important. 1 approach their groups, T
hear:the content.of their conversations; and everywhere only two questions are
discussed: ‘What must I do to be saved?” and “What can we do to honour our
God?*—I visit the neighbouring places and everywhere I hear told how happy :
those people are; everywhere people say: ‘How exemplary is their behaviour, how.
cager their activities for the expansion of God’s Kingdorm, how miany teachers and
missionaries have been educated in their schools and sent out by their charity to
enlighten their ignorant fellows and bring them onto the Path-of Life.’ :
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Alternatively, if Genadendal strayed from the paths of righteotsness, it
would become a ruin, dominated by.a prison and a gallows. Thus
Genadendal would be either “a forecourt of Heaven’ or ‘a foreportal of Hell’.

While 1 cannot say how closely twentieth-century Genadendal has
approached. the ideal Hallbeck sketched, clearly his worst forebodings have
not come to pass. But in this context what matters is Hallbeck’s vision of the
perfect Christian' community. What he sketches is an idealized; self—suffl-
cient, peasant. community, what the villages of central and northern Europe
might have hoped to be, but never were. This clearly required regular labour;
and part of the esteem in which Moravian mission stations were held derived
from a general belief in the industry of their inhabitants. As the Rhenish mis-
sionary, the Revd Johann Leipoldt, noted approvingly in 1829, there ‘the
heathen -are. eéducated not just'in Christianity but also in civilized dili-
vence 28 As far as possible, that industriousness was to be in.the village
itself and ‘to the benefit of the Christian community. The Moravian mission
stations might send out teachers to convert those who had not had the pnvri—
ege of growing up on them: Indeed, Hallbeck’s greatest legacy was perhdps
the training’ school for teachers which he founded immediately . after his
return from Europe in 1838, with money: from Prince Victor von Schonberg-
Waldenburg.2? Nevertheless, the stations were worlds in themselves and
were places to which it was possible to retreat. They were not, in their work
and in their.cthos, a challenge to the harsh world of even the post—emdnmpa—
tion Cape.:

In fairnesss though, it should be added that Hallbeck himself did not shirk
from polmml activity, when it was thrust upon him. During: his visitto
Furope in 18%7 he was given the oppmtumty to testify before the Select
Committee on Aborigines of the British Parliament.30 What he had to say
there had much to do with the rejection, by the metropolitan government, of
the Cape’s Vagrancy Act, proposed by the colonial authorities. Hallbeck was
not alone in this protest, of course,?! but this did represent a unique, direct
Moravian: intervention into the politics -of the nineteenth-century -Cape—at
feast after the difficuities in establishing Genadendal (see Viljoen, Chapter
A

FHE M II%KII( ONS N THE TOWNS -

The M(‘)mvizm missionary stations remained, for a long time, by far the
largest in the south-west Cape. In 1849, the three villages of Génadendal,
Elim-and Groenekloof (Mamre), together with the outstation of
Goedverwacht in the Piquetberg, contained about two-thirds of the mission
station residents in this portion of the colony.32 However, mission stations
were by:noameans the only places in the region at which the ‘heathen’ could




SOCIAL & POLITICAL THEOLOGY OF WESTERN CAPE MISSION

hear the Gospel. From the end of the eighteenth century, missionaries were
at work in Cape Town, as well as in the small towns of the colony—
Stellenbosch, the Paarl and Tulbagh—and, from approximately 1830
Worcester and Wagenmakers Vallei (Wellington). Their task was:to: convert
the slaves, at least those whom 1hey could. persuade' o attend thenr serv'
and the Free Blacks. ~ : . e ;

Tn so'doing, they had to contend with two main problems The flrst wasa
strained relationship with the established ecclesiastical authorities. This can
best be exemplified by the history of mission activities in Stellenbosch,

For almost half a century from 1786, the Dutch Reformed Church minis-
ter at Stellenbosch was the formidable Ds Meent Borcherds.33 Personally
plOUS, a gifted minor poet and antiquarian, and free of any taint of enthu51- g
asmy’, thls East Frisian immigrant was an examp]e of what-was best.in the
eighteenth-century Dutch church, but he was out of touch with the new
impulses- of emotional evangelicalism which arose'in the last years of that
century. Though himself a slave-owner, Borcherds was sympathetic. to the
aims of the missions in Stellenbosch. He regularly performed important roles
in ceremonies, such as the introduction of a new missionary or the opening
of a new place of worship. He tried to set an:example by propagating the
Gospel among the slaves of his own household. Nevertheless, his dealmgs
with. the missionaries in Stellenbosch, Mewes Jans Bakker and Erasmus .
Smit, were full of conflict:3* The problems were ecclesiological. Botcherds
considered it his duty to protect the rights of the ‘Dutch Reformed Church,its
parish council and ministers. He believed that the minister ultimately was
responsible for guaranteeing the orthodoxy of religious services held under
his auspices, so he had to examine and, in effect, license the missionaries.in
his parish. The services which they held should not, of course, conflict with
those of the estdbhshed church Furthelmore he argued thdt 1t was only the :

who had been pr(,pdred for baptlsm by Bakker had to be passed on to him for”
the final examination and the: administration of the ceremony. The friction
that this standpoint caused with the equally principled, if personally ‘less
forceful and socially secure, Bakker, can easily be imagined.

Essentially these were matters of ecclesiastical.law, so it was decisions. of
government which ultimately determined-the relationship. In the first "
instance; the-dictates of Commissioner-General J.A. Uitenhage de Mist’s
chmch ordinance were heavﬂy in Borcherds’s favour. As a representative ofﬁ
the rationalist Batavian government, De Mist saw religious enthusiasim as-a ‘
threat to the social and political order. Therefore the church ordinance re-
established the virtual monopoly of the Dutch Reformed Church and forbad
the extension of missions, except under the auspices- of its ministers. In this
way De Mist hoped to maintain government control over religious: affairs,
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This was not a line which the British colonial rulers could accept after their
reconquest.of the Cdpe in 1806, Eventually, ordained mxssmndrleg were
griven therightto-act independently and: to baptize their converts themselves,
a decision which Borcherds finally accepted with good grace. The result of
the conflict, though; was to-leave the missionaries very much-in:the position
‘of junior partners in the ecclesiastical ranking of the western Cape-towns.
The arrival of a Dutch Reformed minister known to be particularly sympath-
‘etic to missions, as when the Revd Tobias Herold came to the Paarl, was an
oc¢casion for rejoicing for the missionary working there, who believed that it
would improve the-environment in whichhe worked.3 Obviously; this state
“of affairs was not conducive to their political and social radicalism.

f‘ “M(

MWD SLAVEOWNERS

The second problem with which the ‘missionaries of the western Cape towns
had to contend, derived from their connections with the auxiliary missionary
societies, and, in general, with the notables among the local population.
From approximately 1800, small mission groups had been set up in
StcHenbosch, Tulbagh and the Paarl. These corresponded with, and in many
ways functioning as the local branches of, the South-African- Missionary
Society (SAMS) based in Long Street, Cape Town.36- As had been the case
with the SAMS, these grew out of local prayer groups, and continued' very
much as such. They provided the buildings in which the missionary held his
“services,cand, through public subscription, paid at least part of his salary,
although;, in-general; the ‘missionary remained in-corréspondence with .the
European society who had sent him-to South Africa.

Pvcntually, the tensions between the white directors of the local mission-
ary societies and the mission churches became too ‘great, This first came to a:
fead in-Stellenbosch: As what was described as.the “congregation of
coloureds™grew in sizecand in the depth of its ecclesiastical life, it wished to
be freed of the tutelage of the Stellenbosch mission society. The final break-
Ihg point came about as a result of the right of “‘coloureds’ to vote, presum-
ably for elders in their own church. The Berithte of the Rhenish mission in -
Germany called this an ‘insignificant’ problem, but such an assertion of N
“independence of ex-slaves in the decade after emancipation must have had
cunsiderable symbolic importance. At any-event, in:1845 an apparently
; amicable separation was achieved between the mission society and the
church run by the Rhenish mission.37

There was.a variation of this pattern in the Wagenmakers Vallei where the
feading families were mainly of Huguenot descent. Here, a consciousness of
their French ancestry, together-with -a tradition of considerably piety had
been maintained since the days when their forefathers had teft France as
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re]igibus refugees. The date of-the last sérmion which had been giveﬁ:;‘ 1n -
French was still remembered. When the Huguenot missionaries of the Paris ’

Evangelical Missionary Seciety arrived, they were. greeted as long lost broth- L

ers, even though no-one in the valley still spoke French. After considerable
representations had been made, it was agreed that one of the Paris missionar-
ies would remain in the south-west Cape, working among the slaves of the -
Huguenot descendants. Thus it was that Bisseux was in place to deliver the -
- sermon cited at the beginning of this chapter, while the other French mis- -
sionaries all worked much further north, especially in Lesotho.38
As a'result of these contacts, both in the Wagenmakers Vallei and with the
auxiliary missionary societies, the missionaries  came to-be bounden to the -
local élites -of -the Cape. They pa1d their salaries, at least in part. ‘They pro-
~ vided the social networks into which: the missionaries were 1ncorporated ,
They gave, or withheld, pérmission to their slaves to attend services and.
other forms of religious instruction. Often they, themselves, were responsible -
~ for teaching the tenets of Christianity to the slaves on their farms, a task
which frequently seems to have fallen to the farmers’ unmarried daughters—
a group from which many missionaries found brides.3?
The results of this unspoken pressure on the missionaries are predictable.
It would have taken a very strong personality to-have propounded.a social
Christianity under such circumstances, and, by chance or otherwise, the mis-
sionaries:working in-the south-west Cape were not the most forceful'of those
labouring in South Africa. Tt is true that the LMS did station a missionary in
Paarl for many years, and two of those who worked there; James
Kitchingman and William Elliott, belonged to what might be described as
the “Bethelsdorp tendency’ within the Society. Neither of these men had
happy times in Paarl, and Elliott was eventually pushed out as a result of
pressure from the. local whites.40 Against this, the Dutchmen in the employ
of the LMS—Arie -Veos- in. Tulbagh, and Mewes Jans Bakker ‘and Erasmus
Smit in Stellenbosch—did not bring with them from the Netherlands any tra-
dition of militant social involvement.#! The Rhenish missionaries, too, were:
sponsored by-a-netoriously conservative segment of German society, that of
the pietists centred on the Wupper Valley 42 As Lutherans both they and the. .
Moravians stressed the ordination by God of the ‘powers that be’.
In any event, most missionaries in the western Cape emphasized the quiet-
_istic aspects of their faith. Atleast in public, they often claimed that convert-
ed slaves were harder workers and less obstreperous than ‘their heathen‘or
Muslim fellows: 43 ‘Whether-this was true is difficult to‘say.‘ Slaveowners
were 100 afraid of the potentially disruptive effects of the mass conversion of
their slaves, too suspicious of even the western Cape missioriaries, and t00
concerned with the maintenance of Christianity—a.symbol of their superior-
ity—to allow an experiment along these lines. Moreover, missionaries wotild
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not-have admitted the true Christian faith of the lﬂazy\a,ﬁd ré;bellious. Even so,
it 1s-hard to imagine that the importance of :acquiescence to the social order
did notfeature regularly in their preaching. Such reports. of the missionaries’
ministry as are available, notably that given by Bisseux; suggest that they
saw the benefits of Christianity as being, above all, in the hereafter, although
this was coupled to serenity in the face of the travails to which their audience
was exposed in this world. ‘

For all that, missionaries were occasionally at odds with the environment
i which they were working. The most serious case seems to have occurred
when Herold was foreed to leave the Paarl because he-advocated that slave-
owners comply with the regulations regarding punishment issued by the
Cape government to ensure the amelioration of slavery.#4 This stand did not
Blight his career, however, for shortly afterwards he was called to
Stelenbosch. More often, missionaries suffered as a result of their associ-
ation with- their hated fellows, notably. John Philip. This seems to have been
behind the tension between Bisseux and the local élite which made him, for a
trivie. contemplate lcuvihg the Wagenmakers Vallei. 5 Certainly the occa-
siongl opprobrium in which missi(}hax‘ies, in general, were held by the Dutch
pentry, sharply reduced the fevel of subscription to the auxiliary missionary
socictics, which, in tum, put the missionaries’ salaries at risk.46 These,
though, were isolated instances in a history notable primarily for the neces-
sarily close relationship between the missionaries and the landowners of the
districts in ‘which they worked. e '

Clearly, both the quicscent message of the missionaries and their association
with the local élites significantly affected their potential converts’ vision of
Christianity. This was, of course, not monolithic. There were always those
who were willing (o trade the uncertainties and oppression of the Cape coun-
tryside for the discipline and sanctuary of the mission stations. The rush of
ex-slaves to Genadendal, Groenekloof and ‘Elim after-emancipation cannot
have been entirely out of a desire to hear the word of God, though such a
motive can never the discounted completely.47- Again, there were those who
accepled the solace that mission Christianity provided. In 1835, after hearing
Bisscux preach, an apprentice commented, ‘Sir; the. world is difficult, but
heaven is beautiful.’48 He cannot have been alone in such sentiments. It may
even be that for many slaves and ex-slaves, Christianity gave their labour a
purpose and « justification that it would otherwise not have had. There are
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. clear resonances of the Cape n George Herbert famous hnes

" A servant with this clause
" rMakes. drudgery dwme ' -
‘Who sweeps a room as-for thy Taws
“ Makes that; and the action, fine. . Ea ~ , e
: eCertarnly, there are in this: perlod no clear western Cape examples of'%'
Chnstldmty bemg used as the. justification for opposmonal action, as was the
“case, for instance; in the so-called Kat Rrver tebellion, or in the J1ma1can
Baptist War; 49 Bven those Groenekloof mission re51dents ‘who fought agamst[ :
‘~the Kat River rebelhon and were accused of fomentmg an. uprrsmg arenot”
“_‘reported as Justlfymg thelr dCthnS in rehglous terms (see Ludlow Chapterl e
6 : , o
: Many of those slaves and ex- slaves who drd accept Chrrstlamty w1thoutﬁyf, E
_joining the mission stations saw-their conversion as a way of. achlevmg the =0
: status which their slavery had denied them. At least one refused to be bap-
tized until the period: of apprentrceshtp had ended. Chrrstlamty and free- -
dom——not in the sense that Btsseux meant—~Were 100 synonymous . for her; to i
e do otherwise.50 ‘Many more: hoped to achteve s001al moblhty by acqu1r1ng e
educatlon The Rhenish missionaries who took over the work of the auxiliar y o
;{‘soenetres m Stellenbosch Tulbagh and Worcester seem to have spent most i

and Chnsnamty, . L
_ ing to read at her ddvanced age beyond her hdd to.be reassured by the mls Lo
k JSIOI]al‘y that it was possrble for an 1111terate to enter the ngdom of
. .“Hedven 52 L L : s "
. . For many. more Chrtstramty was seen to be too much the re]rgron of the’ :
o masters for it to have any attraction for them If they took to any rellglon .
they embraeed Islam. As Wllham Elliott remarked bitterly, ‘if the Cape pro- .
*{puetors of SldVCS were Mohammedan ‘the: majorrty of slaves would immedi- =
L ately become Xtian,’? It was to take a long time before Chrlsnamty ceased
1o be con "dered"‘ a ',ymbol of rulmg ~class oppress10n—van mterpretatlon' S
:.’,{wlmh the early missionaries did little to counteract. Only when this hap~t
o pened could it truly be consldered to be a doctrme of hberatron ~

, Notes
"_,1,‘:Rom622 i e : e
) “Bisseux to Drrectms 23 Dec 18%4 Iom nal des Mzsstom Evangelzques (heneefoxth JME) Xf' :
Gt (1835), pp 113214 : :
3 ‘Bisseux io Dlrectors PFMS 22 Nov 1830 IME; VI(1831) p 70 : E
e T and Tk Comaloff Of. R(W)lanon and Revolunon Chllsnam Colomalzsm and B
Cmmmuxnew ins South Aﬁlca (Cl’llLng and London; 1991 iddem.; ‘The Colon" atrol of5
,~ (‘onscnousncss in-South Affica’ Ewnomy and:Society, X VIII (1989) :
=5 Couneil for Wor td Mlsslon Atehlves London Mrssronary Socrety seu 5,

Sehool 'of ‘Or‘ientalf
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