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Combatmg szrztuczl and Soczal Bonda:'
Early Missions in the Cape Colony
ELIZABETH ELBOURNE & ROBERT ROSS

Protestant ‘Revivalism and Mzsszon Endeavour. - L

“Go forth into all the world and preach the gospel to all natlons; Iéstis‘is'said
to have.commanded his dlsuples Christianity is clearly in theory a proselytizing
religion, though the degree to which particular Christian communities have heed-
ed this injunction has fluctuated greatly throughout history. In the late elghteenth
century an international Protestant missionary movernent arose in Europe and was
exported to much of the world, including South Africa. ‘

Scholars have until recently tended to assert either that the elghteenth century
rise of missionary enthusiasm was a consequence of the development of industrial
cap1tahsm or that it was the product of an mtemally generated evangelical drive to
revitalize the church from within. Either explanation is simplistic'in isolation; other
factors' were also influential. Notably, expansionist Protestantism was shaped by
religious, and political violence in Furope during and - after the Protestant and
Catholic Reformations.! For example, the Pietist.movement, which sponsored the
first modern Protestant missions to India in 1706, was closely tied to the religious
and-political ambitions of Protestant German princes, and it channelledJocal dis-
affection with Catholic Habsburg domination. The Renewed Uity of the Brethren;
or Moravian Church, was founded by German-speaking Protestant refugees from
Habsburg persecution who séttled at Herrnhut, the Upper Saxony -estates ‘of a
pious nobleman, Count Nikotaus Ludwig von Zimzendorf.2 From the early eight-
eenth century, Herrnhut systematically dispatched missionaries, briefly to South
Africa, and with more lasting effect to the New World, where they became exem-
plars for-later British Cffortq 3:Across Protestant Eutope, out of religious conflict
and inan atmosphere” of: m1llenmal expectation;: L\rgc scale rglu,lous ‘revivals”
emerged — broad movements-of spiritual renewal, repentance, and conversion to
ev ang,ehcal Protestant Christianity. Britain, one of the principal countries that sent
missionaries to South Africa; experienced two such waves of evangelical revival,
one peaking in the 1730s and 1740s, with the wildfire spread of Methodism,* and
a secowd, several decades later, re-invigorating the Calvinist dissenting dénomina-
tions-with. .roots in seventeenth-century Puritanism. Some common threads ran
through these revival movements: beliefs about the actions of God in history work- -
ing rhrough human mtcrmedmnw, and expectatlons that mdwnduals* 'ould be
transformed at the crucial moment of conversion; or rebirth, which eumy person
must experience in order to-be saved.

The first British missionary societies arose from-the second wave of revival: the
Baptist ‘Missionary Society, founded by the Particular (or Calvinist) Baptists in
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1792, and the putatively interdenominational London Missionary Society (LMS) in
1795,5 were both revivalist in emphasts: Other missionariés, from a différent tra-
dition or period, had other aims. In geéneral, until the end of the Napoleonic wars

_in 1815, Anglican conservatives distrusted evangelical * ‘enthusiasm” and ecclesias-
tical “irregularity” too much to sanction overseas mission work; despite the tenta-

- tive early efforts of the fledgling Anglican’ evangehcal Chulch stsmnary Society,

“the carliest missionaries were thus dissenters, disbarred in England until 1828 from
full - political - participation and attracted to militant and radical tendencies ‘in
Protestantism. As missionary activity became more widely accepted and admission -
standards tightened, missionaries tended fo be of higher social class, better edu-
cated, and more likely to value social and e‘ccl;esiastiéal ordet.®

The first British missionaries were most often ‘members of the upper working
classes, especially in newly industrializing ateas where the power of the Anglican
Church was weak; but since missionaries needed a measure of literacy, they were
never drawn from the ranks of the complétely. destitute. They tended to believe in
aggressive self-improvement and the need to subjugate nature to human will. Often
coming from recently rural areas made richer by a degree of industrialization and
not yet devastated, they had a relatively benign view of industrialization. Indeed,
in line with popularized precepts of the Scottish'Enlightenment, many, like the Rev.
Adam Ferguson, professor of philo@ophy in Edinburgh; tended to see the develop-
ment of “commercial society” as integral to all progress.”

The missions of continental Burope had adifferent social, polmcal and theolog-
iéal background. With key exceptions like H:*Marsveld {a° Dutchman) and H.P.
Hallbeck (a Swede), most Moravians, whohad pfeceded British missionaries to the

“Cape and re-established their mission in 1792, were born in'the villages-of Saxony,
and remained members of the Evropean Moravian communities. Most received
their brides from there and sent their children to Europe for edutation, never build-
ingiup kinship links inthe Cape, either with w te<; or with Coloureds, Trained as
artisans, they introduced craft production to MbraVian mission stations, creating
in South Africa central Furopean v1|la§jcs on a modcl probably never realized in
the villages they had Jeft.8 ' ,

A few Dutch men (and women) had joined: the LMS inits eally years, but the
mission work of the German and Huguenot churches did not begin. until after the
Napoleonic wars. While the French Protestant mission was primarily an imitation
of British developments in minority. churches,?. German missionary societies
emerged from a second wave of Pietism, a reaction to the secularizing modernism
of the French Revolution, and were, as a result, politically acceptable to the estab-
lishment. The Prussian monarchy identified itself closely with the Berlin Missionary
Society.10 The principal backers of the Rhenish society, which was to work in the
Cape and the future Namibia, did not come from the artisans and the
“respectable” working class, as would have béen the case in Britain, but rather
from the local elite of factory owners and merchants in-the Wupper valley north of
Cologne, ! although its missionaries came from a much wider area.!2

1he Religions of the Dispossessed: Khoisan and Slaves
The first work by Buropean missionary socieries in South Africa was among the
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Khoikhoti, then known by whites as “Hottento'és’ - a formerly stock-herding
people who inhabited most of the region later absorbed in the Cape Colony - an
among the San, then cal]ed “Bushmen;” a group ¢ losely:related to-the Khoikho
normally without cattle or sheep: The Germa‘ S| ; butcher Georg Schmid
had begun. work for the Moravians in'1737 among the Hessequa Khoikhot of th
Overberg region of the western Cape, then a centre of Khoikhoi settlement, now
the village of Genadendal.13 One of his earliest converts,rVehettge Tikkiie, recalled -
fifty years later that, in Schmidt’s day, “the people had not been as poor as they
were now.” They had been numerous, and had had “plenty of cattle” and “more
than enough meat and milk.”14 The VOC authorities forced Schmidt to abandon
his work in 1743; as a result of pressure from the Dutch Reformed clergy (see pp.
28-29). By 1792; when: the Moravians restored the mission, the Khoikhoi of the:
arca had few cattle and were compelled to rely on farmwork for subsistence. Their -
Jast' attempt at revolt occurred in the 1790s.1 In the eastern Cape the mostly L
Gonaqua Khoikhoi tried in vain to resist dispossession. In a three-year rebellion
from 1799 to 1802, they suffered large-scale loss of stock, land, and access to
water, and were mcreasmgly reduced to servxtude to local white farmers.!6 The -
community “structures: of the Khoikhoi across’ the colony had been profoundly
weakened before they came into contact with missionaries.

The fluid religiosity of Khoikhoi was able to absorb symbols from other cul-
tures. Different groups used different but related terms for divinities. The nine-
teenth-century. Nama worshipped a supreme being kiiown as Tsuni-//goam, who -
could be approached through prayer and was possibly benevolent. Evil forces were
concentrated in an evil deity, named Gaunab, whose centrality, however, may have
grown after contact with Christian ideas of Satan. Mythic figures, such as the =
ancestral hero Heitsi-eibib, operated in the secular realm but reflected the nature of
cither Tsuni-//goam or Gaunab.!7 Sacred ‘dancing. Was central to worship, the
Khoikhoi dancing at night, especially before a full moon, to the accompaniment of';-' -
sacred songs. Christian converts abandoned dancmg at'night, ‘and refused to sing
Khoikhoi songs, but often substituted all- nlght religious ‘meetings and Christian
hymns.

- In Khoisan culture there were healing rituals, initiation rites for boys and girls;
and a range of taboo beliefs and purification practices. Animals occupied an impor-
tant place. An elderly man interviewed by Moravian missionaries in 1808 told
them that all members of his community had a particular link with the spirit world -
in the shape of an unearthly animal that followed them thoughout life and brought =«
news in times of crisis.'8 Snakes were considered to cause illness-and misfort'une,“-, o
and healers who had undergone special training were thought able to cure the bod-
ies of sufferers. Storytelling bound together myth; heroic narrative, and the ordi- :
nary: the heroes of Khotsan folktales were not powerful figures, but often tricksters”
who escaped danger through cunning. Many Khoisan tales were about animals.
Dreams were a crucial' means of communication between human and sacred beings:
they were considered prophetic, and their interpretation a matter of common con-
versation. Prophetic: figures with particular powers to know things and to affect
cvents could come to the fore, notably in the rebellions in both the eastern and.
western Cape just before the missionaries’ arrival;1? and adherence to war prophets.
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“continued at least until the Kat River rebelhon of 1851.
I'he other main group of dispossessed were the slaves brought to the Cape from
all the shores of the Indian Ocean ~ from Mozambique through Madagascar, Sri.

Lanka, South India, Bcng,al to Indonesia. They came with-a wide range of religious -

convictions. The vast majority of Cape slaves were not Muslims when they disem-

barked in Cape Town, and historians have been unable to discover any widely

shared religious . expressions among them before the spread of Islam (and
e fw istianity), except for a general belief in various forms of magic.20 :

v 1770] Islamic services were-held in Cape Town, and at least one man, Tuan
Nm'nmzm, was providing runaway slaves with Islamic talismans to protect them
from recapture; however, until the foundation-of the first mosques-around 1860

Conly a tiny proportion of Cape Town’s slaves was ‘Muslim' (see: chapter 16);
Chiristianity had a longer history among Cape slaves,2! but had even fewer adher-
cots than Islam. Most slaves, except those who belonged to the VOC (see pp.

23435, 270-72), were not baptized as Christians unlessithey were ‘manumitted.

Must slave-owniers resisted instructing their slaves in religion; because, at least after
1770, a converted slave could not. be sold.22:Some slaves were admitted to the
household devotions, but the seats set aside for slaves in the Cape Town church
woere usually empry.23

“Cooing 1o Bethel™: Settlers, Missionaries, and the Khoisan
In 1792 the Morsavian brotherhood was able to resuscitate the mission which
Georg Schmidr had heen forced to abandon half a century earlier. After arriving in
~Cape Town, the first three missionaries, Hendrik Marsveld, Daniel, Schwin and
Christian Kuhncl, proceeded to Baviaans Kloof, later renamed Genadendal, “the
valley of grace.” There they met a few people; notably Vehettge Tikkuie, whom
Schmide had baptized. as- Magdalena, who had kept alive his message and who
showed the missionaries the New Testament Schmide had lefe. behind. By 1792,
when the Moravians restored the mission, the Khoikhoi of the area had few cattle:
and were compelled o rely on farm work for subsistence: 24 Initially there was con-
stderable‘enmity against the mission on the part of the local farmers, but within a
few years they recognized that many mission Khoikhoi had to continue to work on
“the farms,and that the mission formed no short-term threat to the established
order. On the contrary, the discipline and artisanal labour which the missionaries
imposed on the inhabitants of their station provided a model which the colonists
believed should be emulated elsewhere, just as Gen: adendal was to form-the model
for the € lmsrmn communitics that later missionaries wished to Lstabllsh on ‘their
stations.2
1The Moravians were soon followed by an-LMS mission to the Cape. Johannes
- Theodorus van der Kemp - philosopher, theologian, doctor, soldier and courtier to
“the Prince of Orange = was its first head. He travelled in 1799 to the Nggika
Xhosa, accompanied. by the reluctant John Edmond, an Englishman who had
jomed- the LMS hoping to return to Bengal.26 Johannes Kicherer and William
Edwards headed north to the Sak River, in response to requests from three LMS
Khoisan captains, Orlam, Vigiland and Slaparm.27
These tirst missionarics and those who followed them expected thc lands of the
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* heathen ‘to be under the dominion of Satan, convulsed by moral Jznd politi
“chaos. They soon learned that the frontiers of the colony were bound up in ¢olo
nial relationships in which the missionaries participated and from which they could
“not extricate themselves. They further decided that Satan was abroad in the colony
itself, In the midst of the Third Frontier War (1799), the Xhosa: ruler Negika, su
picious that Van der Kemp might be a colonial agent, considered having him killed,
but instead-granted him a tract of land and used him to communicate with the
colony, to bring rain and also to heal the sick.28 In contrast, the Sak River San inj- |
tially welcomed the missionaries as potential white patrons; as well as dlplomatlc :
agents, of use in their continual warfare with European intruders.
Van der Kemp’s first hard-won converts.-in- Xhosaland were ahandful of
Khoikhoi clients of ‘the Xhosa, most of them women and thus among the most
“powerless of their community. Kicherer’s star converts and his most stable adher--
ents were Khoikhoi and “Baster™ (mlxed race) outsiders to San society (although
in this case the Khoikhoi tended to-be wealthier than the San).2? Thé pattern was
repeated elsewhere. The migrant Khoikhoi and Baster groups of Transorangia
 eagerly-sought missionaries, as did. the Nama, far from the colony.3% The Moravian
mission to the Hcssequa was more successful than its founders had expected; the
eastern Cape mission stations of Bethelsdorp and Theopolis developed a network
of Khoikhoi  preachers:3! Despite -its original -expectations, the LMS (like the
“Moravians) soon came to focus most intensively on the Khoisan and their mixed-
‘race descendants, establishing clusters of stations in the “eastern Cape, in
Transorangia, and in Little and Great Namaqualand. Missions to the Xhosa and
later to the Tswana, in-contrast, won few converts in their early days. Khoikhoi-
~descended groups thus tended to became spiritual and material brokers between
" Furopeans and other Africans. Most missionaries worked formally through -
Khoikhoi-intermediariés. At times; Khoikhoi, such as Cupido Kakkerlak and Jan
Hendrik, ran their own missions.:This later became a source of tension between
Khoikhoi evangelists and certain white missionaries. Such links between Khoikhoi
groups, and cross- cuttmf, relationships across the wider community; help explain
the relatively rapid acceptance of atleast nominal Christianity by a surprising num-
ber of Khoikhoi groups. By the early 1830s, the Xhosa in the eastern Cape termed
‘the Khoikhoi and their descendants “the peop],e brought to life by the word of
God.”32 ‘
Those Khoisan who were already partially. acculturated and whose economic
independence was largely eroded, responded more readily.to the agenda of the mis-
_sionaries - than did .members of more-intact societies. On mission stations.such:
“Khoisan could regain a measure of authority over their lives. The appeal of
Christianity was doubtless bolstered by the strong opposition of white settlers =
who benefited from the equation between Christianity, a white skin, and econom-
ic and political dominance — to the Christianization of their Khoisan dependants.
Khoisan, particularly those born of sexually exploitive mixed-race unions, knew
the settlers’ views, and for many of them an alliance with Christian missions was a
defiant move, rather than a simple acceptance of the religion of their masters.??
They had heard Van der Kemp and other missionaries castigate “Christian” Dutch
settlers as the true enemies of Christ. Christianity furnished the means for a claim
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-to, equal status, and permitted some Khoisan ‘converts to" take over.a familiar
Protestant rhetoric of the pure remnant within the érring church, and to claim that
they, not.the local farmers; were the real Christians, Many of Khoikhei descent,
especially those in more desperate situations within the colony, came to believe that
Christianity was in a sense for them, providing proof that their God had not for-

saken them. In 1834, Hendrik Smit of the easterti Cape LMS station: of Theopolis
stated that he
was surprised wheri the Blble came amongus: and asked the: reason but o one
could tell me; the reason was the oppression of the Hottentots which ‘God
saw. Previous to this we were like a man‘enclosed in a cask stuck full of nails,
which cask was rolled down hill, and because it was down hill there. was no
cessation of suffering, it was always rolling.34

There were more concrete ‘material advantages to Christianization. Beyond the
colony, in. Transorangia and Little Namaqualand, small groups hvmg by trading,

raiding;. huntmg, and, where possible, ‘pastoralism actively sought out missionaries.
They had many reasons, among them the livestock the missionaries brought with
theny, their trading links to the colonial interior; their technological knowledge,
their capacity to communicate in writing with the colony and with other groups,
and the capacity of whites (though not necessarily the missionaries themselves) to
help Khoisan - obtain guns and gunpowder, those most coveted -of goods in
economies based on- raiding and bunting. The mission station also offered the
chanceto acquire mechanical ‘skills’. In-the colony it provided a place to-leave stock
and children, and served as a legal bastion against de facto enserfment.

The political implications of the eastern Cape “Hottentot” mission, on the other
hand, were ambiguous. Consider the foundation of Bethelsdorp. Van der Kemp,
recalled to the colony from Xhosaland, finding himself plunged into-the midst of
the Third Frontier War, was soon acting as a reluctant mediator between the British
and rebellious Gona farm-workers who had' recently lost their land, stock, and
independence.3s He persuaded a number of rebels to make peace in exchange for
amnesty and a promise of land — promises which were to prove insubstantial. In
the midst of struggles and negotiations, Read and'Van der Kemp accepted-the offer
of Governor Dundas to allow them to establish'a “Hottentot institution” at Algoa
Bay. Of the 799 people worshipping with the missionaries at Graaff-Reinet, 301
decided: ro leave together to found the community which eventually became
l%(‘thdsdorp 3¢ As the group departed, Van der Kemp read the language of collec-
tive purification in the text of Genesis 35:2-3, “then Jacob said unto his household,
and o all that were with him: put away the strange Gods that are among you, and
be clean and change your garments and let us arise, and go to Bethel, and I will
make there an Altar unto God, who answered me in the day of my distress, and
was with me in the ways which 1 went.”37

Jhe-move was divisive for the Khoikhoi. Rebels living in the Zuurveld resented
the withdrawal from  conflict - and attacked Bethelsdorp several times; Klaas
Stunrman’s kinsman Andries Stuurman was killed by a stray bullet in a dark night
attack. Nevertheless, once the war had petered out and the incoming Batavian gov-
ernment that had replaced the British in Cape Town had imposed peace, a number
of Khoikhoi rebels came in from the bush to Bethelsdorp, rather than return to
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white farms. Their presence intensitied settler OppoOsILIOn 0 a place -or IELuBE aUL
tobbers-and Murdereérs.”38 In-oné sense. the Khoikhoi laid :down thelr Weapons
when they moved to Bethelsdorp; in another, they took up new ones. i
Vari der Kemp and Read, as Calvinist pre- -millenarians; -
‘ Wlth several members of the LMS directorate; that the second Ommg of C
imminent. They held that God sends warnings to the guilty before punishing them,
and believed, as' did many European Protestants; that' God acts through nations
and other collectivities  and passes judgement on erring communities.??:Van' der
Kemp even saw the Third Frontier War itself as God’s vengeance, anticipating, in
1802 “that the desolation will go further” and that God would make the natives
“the instruments of his wrath.”40 The pohtlcal implications of this apocalyptic
view were profound. In a comment encapsulating the inherent ambiguity of the
missionary project; the Batavian governor Janssens complained that Khoikhoi sol-
diers from Bethelsdorp or the surrounding area were more likely to be good and
trustworthy soldiers but also more likely to act as “ringleaders” in’ leading others
to “disorder ... callling] out the name of Mt. Vanderkemp not in the way of lamen-
tation, but in the tone of provocation.”#! After leaving the colony, Janssens wrote
that,-should the Cape ever be returned to the Netherlands, most of these “wretched
missionaries” should be sent away with great haste.42
“Throughout the first two decades of the century, settlers and ml&%lonarles com-
peted to control the destiny of the Khoikhoi.' The aristocratic Van der Kemp
showed little interest in changing Khoikhoi culture fundamentally: “all civilization
is from the Devil,” he purportedly proclaimed.43 Most other missionaries wanted
the Khoikhoi to acquire the means to “settle” ” in an independent community, to
become “respectable,” and to acquire the rudiments of an individualistic capitalist
culeure. By contrast, labour-hungry local farmers and officials sought to remake the
once-nomadic Khoikhei into-landless farm labourers, living permanently on white
farms. They sought to intimidate mission stations into closing; they spread rumours
that missionaries had nefarious designs against the Khoikhoi; and sought to bring
mission Khoikhoi back under their control through a varicty of legal and illegal
rechmqucs including, often, violence.4* Andries Jager recalled many years later that
this was “a time of sorrow” and “oppression- under which I"have often wished I
was dead (God forgive me) to be eased of my burden.”45
- In the early 1800s, Van der Kemp, his close colleague James Read, and other
LMS missionaries struggled, with some success, to obtain redress for crimes eoms
mitted against the Khoikhoi. The investigation of criminal charges brought by
Khoisan against Graaff-Reinet farmers and, ‘more generally, the introduction of a
circunit courtwere seen, probably correctly, as their doing. "This campaign caused
“considerable dissension in LMS" ranks, as dissident missionaries such as the
" Germans Messer and Sass protested against what they saw as their colleagues
focus on politics at the expense of good order and civilization, pointing to the
Moravians’ Genadendal as an’ example of a truly beneficial mission station. At
issue was a fundamental disagreement about the sort of Christianity to be practised
and propagated. The radical millenarianism of the first ‘missionaries was being
overtaken by a‘much more quiescent Christianity, both in Europe and in South
Africa.
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: ()u(ulcls between missionaries grew worse after the death in 1811 of the povv-k o
erful Van der Kemp, and the arrival of George Thom and Robert-Moffat, who held
firrm ideas about the appropriate relationship between * “civilized” and “uncivi-
lized™ peoples. Matters came to a head in 1817, with the unveiling of a series of

sex scandals, including the revelation that James Read, who was married to the

Khoikhoi woman Elizabeth Valéntyn, was the father of the 1lleg1t1mate baby of a-

church deacon’s daughter. In its walke, Read was dismissed from his post as direc-
tor-ofLMS missions.in southern Africa; and demoted to “resident artisan.” These

events were part of a general move to bring missions under tighter control, and to
draw sharper lines between Furopeans-and - Africans, -as seeti- in 1820 when Robert

Motfat took over and renamed as Kuruman the Tswana station “Lattakoo,” now

known as Dithakong, initially run largely by Khoikhoi agents:46 Read’s goal of

papidly ordaining an-African-clergy was quietly dropped,.and, as elsewhere in the
world, the LMS practice then preva lentof malrymg into local congregatxons virt:
ally ceased. :

TheScottish Independent minister ]ohn Phlhp was sent to South Africa in 1820
to clean up the faltering LMS mission, especially in the turbulent eastern Cape.47:

Philip 'was a-true - son 6f the: Scottish. Enlightenment. He offered the Khoisan an
identity somewhat different from that proferred by Van der Kemp’s millenarian
promises but one that offered converts the expectation. of ‘increased temporal
power; He proposed that the-Khoisan acculturate further and rapidly show what

ninereenth-century Scots decmed the outward signs of “civilization,” such as prop-'

“ereytaccumulation;cleanliness; arid. Western-style clothing and housing, as a polit-
ical rool to confound those critics who would deny them individual rights. This
contract between Philip and the Khoisan coincided with: the drive of the British
government to:diberalize the economy of the Cape Colony, so as to encourage trade,
‘property accumulation, greater monetization, class distinctions, and the virtues of
thrittand hard work among the populace. This.moralized “ modern” economy was
a.development. Philip S()u;,ht to encourage, on a much smaller QL’IIC among
Christian converts.®8 :

Philip conducted his.campaign on two fronts. First, he hoped to pemuade the
British government’s Commissioners of Eastern Enquiry, sent to report on the gov-
ernance of the Capein 1822, to récommend-improvements in the legal status of the
Khoikhot. To this end he organized visits to mission stations, recently redeveloped
to look as “rational” and European as possible, with straight streets and square
houses. 42 He'then made a dramatic trip to:London in 1826 to plead for equal civil
rights for all free people in the colony, irrespective of colour, linking this cause to
the general struggle for the abolition of slavery. He won an order giving the
Khoisan “freedom. and protection.” Almost simultaneously, the Whig Acting
Governor of the Cape, Richard Bourke, issued Ordinance 50, granting substan-
ttiadly the'same privileges. 50 : ~

\X/hcthm or not Ph]hp was as instrumental as he believed in obtaining Ordinance

), the ordinance 'was a major victory for the LMS:S! It seemied to offer hope for

, th( Society’s promise that converts would be able to participate in the white econ-
omy on equal terms in‘exchange for undergoing fundamental cultiiral change. The
Aink that the LMS under Philip’s tenure made between cconomic and spiritual con-
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* Cerris depended on a patticular idea of freedom, The economic:
functlon as a-venue for salyvation if individuals were free economic actors the free
choice.to perform economic acts lent moral dlgmty, in contrast to forced labour,
‘which deégraded both employers and: emplayees Tnva parallel fashion, the moral

arena both demanded and created freedom. Sin was slavery; true: freedom  was only‘ i

. to.be gained through the knowledge of God and the self that conversxon gave.
Philip’s famous statement that all he wanted for the “Hottentots” was the right to
bring theirlabour to a free'market and the rest. would follow had ‘many more. lmph—
cations than is immediately apparent.5? s

“Ordinance 50 has been extensively cr1t1c1zed by historians, for its supposed lack
of efficacy3 and for its framers liberal capitalist premises.:It-was, however; sup: -
ported fervently by a wide range of Khoisan within the colony who benefited from
it, as is suggested by the rush of protests- against the projected re-institution of
vagrancy legislation in the mid-1830s.54 The ordinance allowed Khoikhoi.to own .
land-and abolished pass-law legislation and de facto forced labour. These were pro-
foundly important changes, although crlpplmg economic discrimination replaced
the old legal restmctlons, and Khoikhoi demands for the retiurn 6f land in-the walke
of ‘Ordinance 50 'were ‘never met.>5. “Every nation has its screen,” said the
‘Bethelsdorp resident Platje Jonker in a protest meeting agamst vagrancy leg1slatlon
in 1834; “the white men have ‘a screen, the colour of their skin'is their screen; the
50th-ordinance is-ourscreen.?3¢ Such wholehearted acceptance of the necessity for
freedom cemented the alliance between the LMS and the Khoikhoi, which held even
through the steady disillusionment of the 1830s. At least temporarily, the millenar- =
ian vision*propagated by Van ‘der Kemp had been submerged, in thé minds of the
LMS converts, by Philip’s gradualist vision of an improving Christian community.

Christian Sub-Imperialism: Namaqualand and Grigualand-

In-reaction to. government discouragement of their work in the co!ony, many
early missionaries went north to the mountains of Little Namaqualand and the
Orange River valley. Thére they encountered people of at least partial Khoisan
descent, many-of whom had emigrated from the Cape Colony to.escape adverse
conditions. They were open to the message of the missionaries and eager for the
material aspects of colonial culture, notably Western clothing and firearms.

There were'two main streams of missionary activity:in the north. The western
stream was pioneered by Germans in the service of the LMS, but was eventually
taken over by Wesleyans and agents of the Rhenish Society. The initial work in
southern"Namibia foundered because the missionaries could not gain.purchase on
what was still a very mobile society. There were a number of emotional conver-
sions, but the permanent settlement that missionaries demanded of their converts
was both socially and ecologically impossible. Missionaries became pawns in the
violence of political struggle, which eventually led to the murder of the young mis-
sionary William Threlfall and his more experienced Nama assistant Jacob Links.”
Nevertheless, Christianity remained a central part of many Namibian communities’

ideology. Jonker Afrikaner, the Oorlam ruler of Windhoek, for instance, was him- ..

self a fervent preacher with an interpretation of scripture developed in isolation
from the missionaries, whom he was later to accuse, among many other things, of

39



A O N S S R O B R I A o e N R S

being “blasphemous twisters of the gospel.”$ ‘ «
~South of the: Orange the mission stations of  Steinkopf, Komaggas and’
Lelicfontein were all established before 1820. Johann Friedrich Hein, a mixed-race
convert, pioneered the Rhenish mission work in the Richtersveld from the 1840s
and was eventually ordained nearly half a century later. These settlements:provi- -
“ded protection and sore land at a‘time when Namaqualand was-being divided-up
“berween white farmers.-Nama converts swiftly developed tight.communitieswith a
republican form:of administration under.the supervision of the missionaries: Their.
main hope, as the captains of Steinkopf and the Richtersveld explamed to the
British in 1847, was that the land they had always occupied would be protected
“froin the Bocrs and others who are not from amongst us, so that wecan'lead a
quicr, still and honest life.”5%

“livthe region riorth of the middle Orange, where the. LMS was active from ]801 :
loose networks dominated by the Kok and Barends families congealed around mis-
sionarics and formed into new political organisations. The missionaries believed
that they were creating a Christian state under their own leadership. Persuading

~ their followers to adopt the ethnic name “Griqua,”0 they claimed influence over
the appointment of the Griqua captains, wrote the constitutionsand law book of
thi¢ tew state, and even minted coinage for-it, complete with: the dove emblem of
the EMS. In. fact, though,.their direct politicak influence was limited. Fhey could.
not, tor example, persuade the Griquas to take service in the colonial army, as the
British government requested. Many missionaries were forced to leave their sta-
tions after failed interventions-in Griqua political and social affairs.6t-

Yér Christianity-became a: corecomponent of Griqua-identity, - Criteria :for
admission to full membership of the church were strict. At-least in Griquatown,
prospective members had to relate the story of their conversion to the church, and
onc of the deacons tookl it down in writing.52 Nevertheless, adherence to the
church became a marker for allegiance to 6ne or other of the political factioris in
various Griqua captaincics.63 Eventually, Christianity was-used tolegitimate the
more settled-captaincies ‘of Griquatown and Philippolis. ‘At the same time, it was
usedras-a weapon to expand Griquainfluence to the north. Before an attack on the

. Ndehele, Barend Barends gave a sermon exhorting his forces “to go and murder an
innocent people in the name of God and religion,” as it was later cynically report-
ed.t" More peaceably, Griqua evangelists worked to convert the Southern Tswana,
and“to ‘bring them under Grigiia political influence, an aim-that required  the
remaval orssubordination of ‘the white“missionaries working among them. In the
18305 the -Griquas  attetapted to . oust. Robert Moffat from Kuruman and the
Frenchman Jean-Pierre Pelissier from Bethulie. The failure of the% moves malked

the end of this episode of Christian sub- 1mpcrla[|sm 65

“The Slaves of Satan and of Men 766

The religious revival among whites at the Cape from the late 1780s and the
beginnings of the missionary movement led to a much more serious attempt to
spread the Christian gospel to the slaves, the Rev. H. R. van Lier providing much
of the impetus. Van der Kemp, on his arrival at the (,apc in 1799, stimulated the
foundation of the South African Missionary Society in Cape Town. Five years later
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the Socxety hacl 400 members and had estabhshed daughter SOClCtl :
Cape towns.67 : ;

Slave-ownets did not- allow their: slaves to-go 't mission Statlons WhICh anyway.
swere not in areas:of significant slave population, except. for Groen Kloof (later .
known as Mamre), founded by the Moravians in 1808. Slaves were. preached to in
Cape Town, the small towns of the western Cape, or on the farms; others were
included in the private devotions on the farms or houses where they lived, as were
some Khoisan'in the towns or on the farms. But not*all slaves and Khmsan were
tequired; ot even allowed; to-attend:the prayers; hymn singing; and Bible readings.
When settlers. felt their control.over their-labour. force threatened, they. tended to
oppose. Christianization of their workers and slaves. Conversely, slaves and
Khoisan were more hkely to convert when proselytlzatlon was opposed by the
farmers, less likely when they saw Christianity propagated as a weapon of social
controly One farmer told a Khoikhoi:labourer whe-asked permission to gorto:
Genadendal in:1794 that-he could receive religious instruétion ‘on the farm, but the
man replied that in his years there he had never been:taught the truths of the,
gospel.68 Others would recall later how their exclusion from religious ceremonies
had awakened their desire to hear the Word of God. Increasingly in the nine-
teenth century, however, the more pious white families did what they could to facil:
itatethe conversion of dll those who'lived on theirfarms.: Often; the instruetion of -
slaves was the responsibility. of unmarried girls.”0 This practice. was part-of.the
landholders’ constant struggle for control over dependent labour. In 1838 many
households in Graaff-Reinet ceased to pr()v1de religious instruction on their farms
because, with emancipation pending, the masters did not know whether the ex-
slaves (now kriown as “apprentices™) would continue to live with them.”!

Where a congregation of the Dutch Reformed Church (NGK)-already. existed,
the ministers demanded to examine and baptize any converts, who would then -
become members of the congegation. Thus, in Cape Town, the NGK controlled the
chapel established in Long Street by the South African Missionary Society, known
as the Gesticht, under the auspices of a committee of management which arranged
services conducted by-available clergymen.72 Only in 1819 was a pastor-appointed
and a congregation independent of the NGK established. In Stellenbosch, pious
members of the congregation had been giving rehglous instruction to about a hun-
dred slaves in 1799, but not until 1820 could the representative of the LMS, who
had worked there since 1800, administer baptisms, signalling the beginnings of a
new migsion congregation.”3 LMS ‘missionaries “also began work: in- Paarl-and
Tulbagh, funded largely by contributions. from the:local missionary society, and in
Port Elizabeth, Uitenhage, and: Grahamstown. From around 1830, the Rhenish
mission took over the work at Stellenbosch Tulbagh, and Worcester, and in 1829
the Paris Evangelical Missionary Society founded a church in what is now
Wellington. The Methodists, at least in towns of the colony, made no- distinction
between mission work and ordinary pastoral care of settlers, nor did the many
churches in Cape Town; including the Presbyterians, the Union Chapel-of the
Congregationalists and, indeed, the NGK.

Missionaries working among the Cape’s slaves were dependent upon the slave-
owners both for access to the slaves — a master could forbid his slave to g0 to ser-
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. vices, or refuse to allow a missionary to enter his farm = and very often for his
salary. ‘Indeed, some early missionaries, like some NGK clergy; were themselves
- slave-owners74 The message the slaves received was generally one of the necessity
of obedience, of resignation to one’s fate in this world, and of the hope for glory in
“the'world to come. Missionaries justified their work to the master class by ¢laim:
ing that Christian slaves made more trustworthy servants, but the relations
~ between missionaries and the farmers were often tense all the same.”s
Before final eniancipation in:1838, few. slaves were-converted. Their rejection of
Christianity, the religion of their masters, was, in a sense, a rejection of slavery. In
missionary eyes they remained “slaves of Satan and of men.” Christian congrega-
tions Jid not welcome slave converts. as equals, nor did Christianity provide any
improvements in their lives. Islam was generally more attractive to slaves than
Christianity, at ‘least until 1838 "(see chap. 16). Yet for a number of slaves
- Christianity provided a modicum of solace in an otherwise harsh and hopeless exis-
tence. As one ex-slave commented to a missionary, “Sir, the world is hard, but
wheavenis beautiful. " 76 : ,

“The Lord is Known To Be Unfriendly to Injustice”: From Ordinance 50 to the
Kat River Rebellion .
Mission Khoikhoi celebrated Ordmance 50 as the guarantee of the1r liberties.”?
“ Descendants of the eastern Cape Khoikhoi thereafter tried: to ally themselves with
missionary liberalism. to gain access to the whitesrun; legally encoded land tenure
system that had so pointedly excluded them. The Khoikhoi were not granted the
“amountsof dand theysclaimed as. the remnants ‘of their ancestral-homelands. In
1829, Andries Stockenstrém nevertheless helped persuade the administration to
grant plots to individual Khoikhot settlers in the well-watered Kat River valley, in
ordertaicreate abuffer between the white settlers and the Xhosa. It was:necessary
~to expel the Xhosa leader Maqoma, who was living there, although the Gona
Khoikhoi cldimed prior ancestral right dating back before Xhosa conquest.”

The sertlement; was independent, but long remained associated with the LMS
and its quest to establish the Khoikhoi as acculturated and fully equal members of
a racially integated society. This association was -emphasized when the Philipton
~church called the missionary James Read senior to be its independent minister.
“Many of the early scttlers had been among the most successful inhabitants of LMS
cmissios:stations, notably: Theopolis, Bethelsdorp, and Hankey, though the majori-

ty had been pmvmusly scattered throughout the colony. There was some tension
between the two groups.” The newcomers provided a pool of potential Christian
converts; soon Read was describing religious: revival in Kat River. By 1834 some
5,000 inhabitants were settled in villages throughout the area; some thirty vil-
lages, with three-quarters of the population, had LMS congregations. Another
cgroup, led by some eighty families of “Bastards,” mostly of mixed white and
Khaoisan-parentage, accepted the government agent William Ritchie Thompson as
- their minister. They tended to have lived with Dutch' farmers and to have done well
out of the relationship, bringing with them substantial property in stock and tend-
ing to claim superiority on class and ethnic grounds over the poorer
“Hotrentots.?80 The arrival, in addition, of many ex-slaves and Xhosa-speaking
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Mfengu, as well “as intermarriage and’ sextial relations between Whltes and -
Khoikhoi, was changing the ethnic composition of the congregatlons, The LMS. -
claim became less convincing that missions were defendmg the anc1ent possessors g
of the soil” from exploitation. I

The settlement was important not only to the LMS inSouth Afnca but to the,
entire British abolitionist movement. Between 1829 and 1834, in the final stages of
the emancipation of slaves; abolitionists'were arguing strongly for the desirability
.of free-black labour. After abolition they needed to prevent the reimposition of de
facto slavery under stringent vagrancy and apprenticeship regulations.81 The Kat
River was used as an example of a‘prosperous and “civilized” free black commu-
nity in which men were able to assume the true independence essential for man-
hood, and women, implicitly, to fulfil the gender rolés appropriate to “civilized”
society.82 Free labouir replaced free grace in a new-version of the-conversion’narra-
tive, the Kat River Khoisan portrayed as a regenerated commumty saved by eco-
nomic independence. “As soon as they were enabled to emerge from conscious
degradation, and“the door “of manly ‘ambition' was flung open:to them,” .the
Khoisan could undergo an “entire change of character.”83 The Khoikhoi them-
selves used such arguments to defend civil equality during the struggles of ‘the
1830s.

The LMS advocates of the Khonkhm were. briefly powerful in the late 18203 and
carly 1830s when the abolition of slavery, free labour, and the management of the
pootrroused passions and dominated parliamentary debate. The LMS also had pet-
sonal contacts in the Colonial Office. Under evangelical influence, the British gov-
ernment overturned a Cape vagrancy ordinance, on the grounds that it conflicted
with Ordinance 50, and retuined land conguered in the 1835 war to.the Xhosa.

- In such circumstances, it is not surprising that many Khoikhoi within the LMS
ambit were convinced that Christianity could bring power to the oppressed and
peace to the land. During his 1835 visit to Britain, with John Phlhp and the Reads,
to give evidence before a parliamentary committee on the colonial status of abo-
riginal peoples, Andries Stoffels, a Gona from Bethelsdorp who had moved to the’

Kat River; proclaimed before the 1836 annual public meeting of the LMS that “the. . -

Bible charmed us out of the caves and from the tops of mountains. The Bible made
us throw away all our old customs and practices, and we lived among civilized =
men.” The Bible brought peace: “the-only way to reconcile man to man is to
instruct man in the truths of the Bible.” Stoffels affirmed: “we are coming on; we
are improving; we will soon all be one,” a reflection of the EMS’s assimilationist
rhetoric as well as an implicit claim to the right to political participation (see
Missionary Chronicle, June 1836, pp. 550-52).

The LMS successes of the 1830s proved the apogee of the LMS’s political powet.
Khoisan and ex-slaves were by now amalgamating as Coloureds. Friction between -
missionaries resurfaced. John Philip and the Read family continued to cooperate
with the Kat River and Griqua leadership in the development of an aggressively =
missionary church under control of local congregations, in a pattern analagous to
that of Congregationalists in Britain. In the Kat River a core of at least erght ‘
“native agents” ‘were developing an expansionist culture of evangelism. The -
Philipton church-established mission stations in response to appeals from Thembu,
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San, “and ‘Mpondo  leaders,84 the *political Jmphcatlons disturbing both: the
\X/leevms, who thought the LMS was. poaching, and conservatives within, the
LMS, notably Robert Moffat and Henry Calderwood, who wished to maintain
missionary control over church life. The result was another attack on the Reads,
father and son, which left them increasingly isolated.85 At the same time, the
Khoikhoi churches, whickiseemed. ta offer the same caréer ladder for ministers as
the white churchy oftén failed to do so. Qver half the Kat River teachers resigned
in the carly 18405 over the issue of inadequate pay, while “native agents™ were
remunerated at considerably lower rates than their white counterparts.and rarely -
accorded equal social status.86 The early LMS vision of Africa Christianized by
Africans had begun to founder. , , :

The mmg, cconomic expectations of the mission communities, and the heady
promise of the carly years'of the Kat River Settlement were mcreasmgly unfulfilled:
The destruction caused by the frontier wars of 1835 and 1846-47, in which many
Khoikhos served on the colonial side, was exacerbated by the avaricious malad-
minstranon of successive magistrates.8” The price of collaboration was growing
and its rewards shrinking. The perennial problem of overcrowding and the lack of
ait agricultural base onthe/mission stations was not:solved, despitelarge-seale’and
expensive projects, notably the construction of a water tunnel to irrigate Hankey.
"l"'hc- economic ntegration and prosperity-Philiphad once offered did not matérial-

. The cconomy remained racially segr egated and Fuxopean settlers looked w1th,
]L,JI()US\ at such land as the Coloureds did possess. '

When “Mlanjeni’s war” broke out.in 1851 :many Khoikhoi refused to turn out.
once apain for the colonial army. A smaller number, led by a half-Xhosa half-
runaway slave, Hermanus - Matroos, joined- the rebels. Khoikhoi- flocked to. the
rebel standard from throughout the colony, most, “particularly the more violent of
them ™ the-elder Read’s'words, “voung g,iddy Men,” though, on his visit to a
rebel encampment, Read also reported seeing “very many women and children
together. 88 A number of rebels came from Theopolis and from the Moravian sta-
tion of Shiloh. Missionaries claimed that the majority of rébel Khoikhoiwere from:
white farms rather than missionstations or Khoikhot settlements, which may have
been partly true, since the farmworkers had less to lose than those with access to:
their own land, no matter how unclear the title. Many rebels expressed hatred for
the English settlers and distrust of the forthcoming establishment of the (white-
dominated) representative assembly at the Cape. They combined an ideology of
“Hottentot nationalism™89 with the fervent millenarian Christianity their fathers
had learned from Van der Kemp. Indeed, many rebels said prayers and sang hymns -
before bartle, and a letter written by their leader Willem Uithaalder stressed “trust

- in‘the Lord (whose character'is known to be unfriendly to injustice) ... and he
will give us prosperity = a work for your motherland and freedom, for it is now the
time, yea the appointed time and no other.” %0 Christianity was well out of cantrol
of the missionaries who had brought it.

The war was a'disaster for the LMS mission. Allh()ug’h both the Read family and
many of the Kat River Khoikhot actively sought peace, the white colony accused
the Kat River Settlement, as a whole, and many other mission Khoikhoi of rebel-
lion. Captured rebels were hanged, sometimes summarily;?! rebel property ‘was”
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~conflscated and sold to ‘white settlers. The Theopolis mission: wa
Philipton was burned to the ground; the Kat River. Settlement was devastated and

much of it purchased by white settlers. In a ‘display of colonial vindictiveness; .

o Andries:Botha, a veldcornet and community. leader . in the Kat River, who had
fought for the British in several wars, was condemned to death for treason after a
show trial, although the evidence suggests his innocence.?2 The rule of law,. for
which the LMS had fought so hard, was turned against the Khoisan.”3 Philip had
died in 1851; the elder Read died four days before Botha’s trial began. Andries
- Botha himself was eventually reprieved, but the death sentence he had I‘GCCIVCd‘ :
symbollzed the death of a great deal'more.

“szrzthl Lzbemtzon and “Czwl Lzberty”94
In the different context of the western Cape many of the same themes were being:
played-out, After a four-year period of so-called apprenticeship, the slaves of the
Cape Colony were finally freed on 1 December 1838. In the years that followed,
many slaves received Christian instruction. Many moved to Genadendal; Groen
Kloof, and Elim, in particular, whose combined populatlon rose from about 2,5 00
to about 4,000 between 1838 and 1840. The missionaries had not encouraged new
settlement, but the freed slaves often went to join friends or even relations living in.
the mission v1llages 95 Here, they were under pressure to form nuclear families.
Housing was not-provided for single women on mest stations: Nevertheless, many
ex-slaves welcomed the opportunities given to women and adolescent girls to with-
draw from the formal labour process altogether, or to return home each evening
from their places . of -employment.?¢ Children, too, could be.saved from:the
“apprenticeship” to farmers that was often used to bind a complete family to the
farm.97" As with' the Khoikhoi before them, missions also provided former slave -
women with some defence against sexual exploxtatlon by farmers an mtegral part
of the “old system.”?8 : ~
“Many of those who came to the missions left again after a few years, discour-
aged by the difficulty of finding work and by the rules of the mission.? Yet by -
1848 22 per cenit oftheColoureds in the rural western Cape, most of whom had :
been slaves, were living on the mission stations;1%0 many more were maintaining
ties with the missions while living and working elsewhere; and still more had speit
some time there. In the first decade after emancipation, farmers considered the mis-
sion stations likely to tie up labour in useless idleness; therefore attempts were
~made to close them down, but increasingly missions were defended by neighbour-
ing farmers who benefited from the flex1b1lxty they allowed in the utnhzatlon of -
labour.101 :
Many adult former slaves: living near a mission began to frequent the evening
and Sunday schools and services; the enrolment of children in the ‘mission day-
schools also increased sharply. St. Andrew’s Presbyterian church'in Cape Town had
adults at the reading classes.102 The core-of the LMS’s-work in the town shifted to
the school in Dorp Street, with the chapel there almost a subsidiary of the
school:193 The mission work of the Dutch Reformed Church (NGK) in Cape Town. =
was substantially similar.104 So, too, the Rhenish missionaries and their wives in
the country towns were as much schoolteachers as paStors.ln 1841, forinstance;
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the misston m-Stellenbosch was teaching about 200 children and as many aduls

(slightly more than half of these in the evenings), in addition to: more than 250 at
Sunday school. In Tulbagh and Worcester, the numbers-were smaller; but-not in
relation to the size of the towns.!05 In 1838 a school for the training of teachers', ‘
was opened in Genadendal: Its graduates spread throughout the ‘colony. 106

One old lady, finding herself too old to learn to read; had to be reassured that
illiterates could enter the Kingdom of Heaven,107 Other converts no doubt had a
more sccular approach to schooling and religious instruction, the mission stations
provndmg some measure. of escape from the harshness of farm life,. even though -
‘many of their inhabitants continued to work as agllcultural labourers, on short -
contracts. Whether or not literacy and baptism gave the residents of Stellenbosch
who flocked to the Rhenish Society’s schools any tangible short-term:benefits, their
achievement was a symbolic challenge to their erstwhile owners, and they also.
allowed their children the opportunity to escape the quasi- -bondage imposed on
many rural ex-slaves after emancipation. From such educated groups; the Coloured
elite would emerge. 108
Unilike their fellows in the east of the colony, the ex-slaves and Khoisan of the
western - Cape did not build a political radicalism on the basis - of - their
“Christianity. 19 They had expetienced social advance on the basis of religious
teaching, and indeed some feared that their children, born in freedom, would take
this:advance for granted.’'0 They did not feel betrayed by unkept promises. Many
acquired the vote in 1854 for the first elected Cape assembly. Literacy was one of
the conditions of the franchise; which gave them a’ degree of power and recogni=
tion, and they used it. In the constituency of Caledon, the inhabitants of
Genadendal and Elim made up three-quarters of the electorate in.the 1850s. The
old “reliance of mission Christians on informal missionary influence was now
replaced by formal representation of their interests (though not by one of them:
selves) in parliament.1" In the countrysidé, more so than in Cape Towi, 12 this
entaifed an exaggerated loyalty towards Britain in the abstract and political antipa-
thy towards the representatives of the Dutch and English farmers,!13 who often
claimed that the ex-slaves and Khoisan were the pawns of the missionaries. It is
probably truer to say that Christianity had given them the means and the confi-
dence to be independent of their erstwhile masters. ‘
Full emancipation also gave these church members the confidence to demand
control over the life of their churches. In some churches, notably in the Gesticht.
-and St. Stephen’s Presbyterian church in Cape Town,'*-and in the Rhenish mis-
“sionary chapel in Stellénbosch, 115 ex- -slave congregations insisted on the right to
choose clders and deacons from among their own number. In both Grahamstown
and Cape Town LMS congregations seceded in protest at'the removal of their pas-
tor, 1o These schisms were not theologicalin origin,!17 but derived from Coloured:
Christians’ success in' gaining ascendaney, in partial compensation for their
inequality within the wider society. 4 k
From the 1850s, the LMS in Euarope itself encouraged such tendencies. After the
defeat of Christian radicalism with the Kat River Rebellion, and with the Society
financially stretched, missionary control became ess important than the
Congregationalist ideal. of “financial self-support. Many Cape church: members
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supportmg’ in 1855, and in the 1870 almost a

colony followed suit.! 118 Legxslatxon was passed n 1873 by Wthh plots on 3

In contrast the Motravian missionaries’ mamtamed control over their villages.
Their right to expel those they considered a ‘danger to the villages’ dlsc1p11ne was
. confirmed in court.!1? This caused some resentment, but the vill ers’ :attachment
‘to their blrthplaces was producmg a specific Morav;an ‘subzcultire; mamtamed
even when numerous migrants from Genadendal, Elim, Mamre, and Pella moved
to Cape Town. There they mamtamed their connectlon through the church at
' Moravian Hill, in District Six. : i ;
~ The other churches, Methodist; Anghcan and Roman Cathohc fhad no plaée‘ s
their ecclesiastical structures for a separate mission church. The standard structure
- of parishes, priests and bishops was thought sufficient.2! The NGK, in contrast,
"'sanctloned segregation of Coloureds within local churches; but this did not tial:
ly lead to the creation of mission stations,122 In consequetice, from: the 1850s
onwards; it is more reasonable to speak of ‘the Cape’s various denommatlons, not

fltS J'ﬂlSSlOl’lS

“Secondary Blessings”: The Quest for “Civilization” and Respectability
From the very beginning, the idea of converting the “heathen” was, for almost

’“‘nll European missionaries; whether Dutch, German or British, mextrlcably linked

to that of “civilizing” them. The romantic reactionary view Iof civilization as intrin-
sic to sedentary peasant communities was always strong, particularly among the
;"k!Mmavians 123 Like many of his fellows in the LMS, John Philip, under the influ-
“ence of the Scottish Enlightenment — and recent: Scottish' history — stressed the
rapidity whereby changes in consciousness could both lead to spiritual salvation
and provide the “secondary blessings” of social and economic progress. 124 Other
- missionaries, such as Henry Calderwood, saw the “civilizing process” as protract-
ed and divectly linked to Buropean-political domination of Africans.: s
- At all events, even allowing for missionary exaggeration of both pre-conversion
barbarity and their own achievements, significant cultural transformation accom-
“panied Christianization.!25 By the 1830s and 1840s converts and others were

wearing Western clothing, learning to read, speaking a Dutch creole; arranging

their villages according to missionary wishes in squares and straight lines; aspiring
to cash wages, and (at least, superficially) adopting Western marriage patterns.!26

When Jarnes Read married Elizabeth Valentyn, he wanted her to wear her kaross .

to the wedding, but she compromised by wearing a Western petticoat kaross- style,
around her shoulders.!27 Still, many people of Khoikhoi descent resisted the
- notions of work - discipline, capitalist time, and individualism that missionaries
sought to'impose upon them; they maintained old patterns of clientage and shared-
with clients, friends, and relatives in hard times to the point of destitution.128 Even
though missionaries were justifiably proud of their networks.of schools, often run
by young Khoisan men and women, parents pulled: their children out of school -
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dremil2? There were regional and class variations in the adeption. of Western cul-
tural forms. Ironically, among the most willing to adopt aspects of Western culture
were the motivated settlers of Kat River, so much despised and feared by their
white neighbours, while more dependent farmworkers had little incentive to accul-
turate. Most did so in the end, most dramatically, in the disappearance of the
Kheoikhoi languagein the Cape by the end of the nineteenth century,130 :

Witliam Elliot complained in 1841 that his baptism class in Uitenhage was
unnaturally large because “a profession of Christianity is considered among the
coloured people of these parts, a necessary badge of respectablhty ? By the 1840s,
this was a typlcal response. British members of the social strata from which mis-
stonaries tended to'come regarded temperance, work, self-discipline, and chastity
as powerful weapons against degradation. Respectability was also part of a formi-
dable upper-class.arsenal of social control.13 The Khoikhoi and slaves had known
real degradation, and their concepts of shame and honour had been exposed to
severc: pressure. 132 For some, 'the result” was self-hatred.!33 - Under such circum-
stances, Christian respectability was indubitably, for some, a-means of gaining self-
respect, of reconstructing community, and of restoring the honour lost by servi-
tude. it was also-a means of assuming the cultural anxieties .md values of another
people: : ' : ‘
Rt”put’lbllltv was ()ftu] also qun:c lnumlly, an instrument of 9urv1val Beforc
Ordinance 50, for-example, thosé who looked “disreputable” were unable to trav-
el withour danger of arrest and impressment into contract Jabour. A number of
women. were so afraid of the consequences of becoming pregnant out of wedlock
that they concealed the birth and were later tried for infanticide. The government
had 't request the missions no longer to expel such women.!34 Inhabitants of
Flankey were permitted to use newly irrigated land only on condition of remaining
respectable in the eyes of the resident missionary, William Philip. In the 1850s, the
Revi AL Robson had full control over the “Hottentot Location” in Port Elizabeth,
receiving Apphgatnons for settlement and arranging the expulsion of squatters. 135
Mfenuu in Uitenhage in 1842 were saved from eviction only because the resident
LMS - missionary, - William  Elliot, intervened by testifying. in detail to their
respectability. 136 The South African Commercial Advertiser, just before emancipa-
tion; noted that the newly freed slaves would be' “dependent on employment for
food, and on character for employment.”137 :

Nowherce is the use of “réspectability” to-regain control over a fragmentmg
community clearer:than in rhetoric about drinking and temperance.13% Church-
based temperance societies, a non-conformist import with a considerable history in
Britain,!3? acquired new political. meaning in a society where many Khoikhoi
blamed whites for the devastating introduction ‘of alcohol among. them. “The
Canteens were brought here by the English settlers to ruin us;” protested Venzel
Mins.in 1834, “and are to be found in almost every street, by which they are made
rich, whilst we are now poor vagrants.” 40 “Tell'your children to what brandy has
reduced the Hottentot nation,” urged Andries Stoffels at the second anniversary of
the Kat River Temperance S()ucty, also in 1834, The same speaker demonstrated
the razor-thin line between respectability and ruin:
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{Bethelsdorp, in rldmg past a canteen my attention was: attracted:b

- number ‘of people standmg beforeit. I ’stopped and watched the

‘went in and out; I saw an Enghsh girl going'in to take a soopie:

after her two of the king’s soldiers went in and took:-each a soople The can-

teenman gave them the best kind ... A Hotrentot went in to take a soopie, but

he got the very refuse, for it looked so dirty that I thought it would be impos-

sibleto drink such stuff. Well, thought I, this is one way of killing the people

of my nation ... Just as'I rode past the bridge I met two of my acqueu 1tances,

who had once been two of the most respectable Hottentots 1 ever knew =

lying drunk in the street and fighting with each ‘other; 1 pitied them,; but

would not stop, for I rode past.them as fast as I could; I was afraid to be seen

talking with such people. I thought again the Hottentot nation is now gomg
to:rhin? 141

By 1842, the Kat River “Total Abstlnence society had more than 700 members

The Philipton church would accept only “total tea drinkers” as church deacons.142

At the same time, alcoholism remained a pressing problem for the Coloured com-

munity, and the system of paying workers partly with a “tot” of wine remained

prevalent 143

' The interaction between notions of gender and notions of respectability showed
the same combination of the defensive and the constructive. Women used mission
stations and the ideology of respectability to gain protection and to strengthen
themselves in relationships with men, or to escape them altogether. One unnamed
ex-slave woman came, “with several others of her relatives and friends,” to Kat
River on the completion of her apprenticeship, and shortly thereafter converted.
Her common-law husband lived in a place of much wickedness” but left her at
Kat River “to enjoy the means of grace.” When he finally insisted that: she return,
- she said “she would rather die than go to witness what she had formerly done and
seen and to be exposed to Temptation,” but, according to the elder Read, she had
“no alternative.” In return she requested that her spouse enter into a Christian
marriage. Unfortunately, while waiting at Kat River for the banns to be published,
she had an accident with a loaded gun and shortly thereafter died of tetanus, pro-
elalmlng, “Tf1 die *tis what I wished [and] prayed for~1 shall only go to Jesus soon-
er than [ expected.”144 :

After emancipation, large numbers of ex-slaves had thelr common- law mar-
riages legalized, although the requirement that “Christian” names be used delayed
matters-on Moravian stations, since converts only received such names at baptism,
after a lengthy period of preparation. 145 The Christian ideology of marriage and
monogamy does not appear to have been accepted fully by all congregational mem-
bers. Rather, the patterns of easy marriage and divorce seem to have been replaced
by informal marriages in which the formal blessing of the church was not sought:
perhaps church marriages were held to be harder to dissolve and thus less readily
entered into. A dispute arose at Grahamstown after the minister, Nicolas Smit, to
bring the sinning to an end, followed the wishes of the Coloured congregqtlon in
marrying a couple who had been living together. His shocked superior, John Locke,
believed that some period of repentance and proof of a changed life was required
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bfore a wedding was celebrated. In such a situation, one can lmagme that appeal
to the formal missionary power structure was a resource open in particular to
women, but that much congregational sexual behaviour was self-policing.”

On the other hand; the Christian ideology of separate spheres reduced the access
of ‘women “to thé power structures “of ‘Christianity from -early -to" rmid-century:
“Enthustastic” women- could preach in unorthodex settings: in the early. days of
missionary activity, and doubtless continued to do so. Unmarried young Khoikhoi
women took charge of missionary schools and. may well have had considerable
authority as the only representatives of missionary societies in remote areas.
Women’s prayer groups and “personal experience” groups provided women with

_venues for action and spiritual expression. But the formal structures of all the mis-
sions. as they solidified into churches towards mid-century, were male-dominated.
As the Read wing of the LMS fought to institutionalize and proféssionalize “native
Tagenee” and to create a salatied body” of native’ schoolteachers; women - were
sqiecred out: they do not appearion the LMS payroll aiid were not presented in
¢ thelists of “native agents” available for sponsotship by British congregations and
individuals. Just-as female missionaries were reduced to the role of wives from the
18105 on (before the late-century feminization of the European missionary move-
! menti. Khoikhoi women now went out to mission stations and into the “African
interior as the wives of native agents. 146 In this, they were part of a general move
hy: Khosan converts”to Christianize; to civilize, “and generally fo teach other
African groups supposedly beneficial economic behaviour: For example; the people
of Kar River churches raised subscriptions to buy sced for nearby-San, while-a num-
ber weritto the mission station they had founded with ploughs to:demonstrate agri-
~culrure, 7. Some also. adopted the language of civilization to make an explicit'con-
trast hetween themselves and neighbouring Bantu-speakers.

In. general, the claim to be “advanced” could be, and W’IS, used by spokes~

people of Khoisan or slave descent to back up demands for greater political power.
Perhaps even more crucially, Christianization and the widespread adoption of new
norms of respectability were; for some Coloured groups, building blocks for the re-
vention of community. This pattern-statids invivid contrast to Mfengu or Xhosa
communities, which felt:attacked by the:sporadic conversion: of disaffected iindj-
viduals. .For Coloured churches, whose membership included most local people,
church. gituals {for example) expressed.a new order and a shared history, based on
the idea of the purified and reborn community, a process that became all the more
Imp()ll ant as the community itself became more ethnically diverse.

By the later nineteenth century — with the exception of the Muslim community
of Cape Town and its environs - the missionaries’ work had been done.
Throughout the Cape Colony the 'mass of those whose grandparents had been

= staves o dispassessed Khoisan had become Christian. For many, conversion: had
fed to asharp-improvement.in their social statis; for the-majority, probably, what
the missionaries. saw as liberation in matters spiritual was not.accompanied by the
promised temporal improvement,. The implications of this failare had still to be
worlked out,
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Settlement, Conquest cmd Theologzcal
COntroversy The Churches of Nmeteenth— ~
century Emopean Immigrants

RODNEY DAVENPORT

A New Dzverszty Belzefs and Practices of the Settler Churches

The authorities in nineteenth-century South Africa saw the Christian churches
as a subordinate but important element in colonization. The colonists themselves
saw the churches rather as reassuring cultural props in an unfamiliar environment:
Church leaders faced crucial decisions: to accept state doiminance orresist it; to
setve'the needs of-the settler community or to-reach-beyondvit, carrying outithe
Biblical injunction to-“preach to all the-world.” If they chose the missionary alter=
~native; they had to decide whether to focus sharply on the propagation of the

gospel or.to,present Christianity as.part-of a wider cu]tura] package, including lit="_ .

ceracy-and technical skills, the suppression of “pagan” customs and beliefs, and the
defence of subor clmate peoples against injustices perpetrated by the state or the
“colonists themselves.

During the 1790s the Reformed Church in the Netherlands, in the wake of a
French invasion, lost its established position; the newly secularist state professed
‘neutrality in réligious mattérs, and Lutherans ‘and Arminians successfully ‘gained
recognition as a result: At the Cape the VOC had already readmitted the'Moravian
“missionaries in®1792 and permitted Lutherans-to-practise their religion in public:
The ‘Cape church-was attuned to a-néew, more flexible dispensation. When- the
British arrived in 17935, they recognized the Reformed Church (NGK)-as in de facto
possession of the field and.paid.-stipends-to the NGK clergy. Yet they-also encour-

“aged the work of the Moravian missionaries, and extended the right of public wor-
ship to Cape Muslims for the first time.1

The Batavian occupation in 1803-6 brought French revolutlonary deism to the
Cape, with Cormmissary-General J. A. de Mist’s church ordinance of 1804 provi-
ding equal protection of the law to “all’ religious associations which for the fur-
therance of virtue and good conduct respect a Supreme Being.”2 The NGK, as the
dominant chutch in the Colony, accepted financial assistance for clerical salaries
‘and capital expenditure and surrendered power to the state over the regulation of:
‘public'wership.“The consistories (or meetings of elders) of all Dutch Reformed c¢on-:
gregations were required to have a-government official, the political commissioiter,
in attendance, to keep political discussion within:bounds. The political:commis-:
sioner controlled NGK- funds. The link with the:Classis (Synod) of Amsterdam was
broken, and the Cape NGK was granted the right to set up its.own synod. No.
synod actually met until 1824, eighteen years after British rule had returned-for a
second time, when-it began to draft its own regulations. It took De Mist’s Church
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