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Chapter Six

The Life and Career of Ash-Shaykhah Maryam

6.1. A Biographical Sketch

The woman whose life and principal work are thejettbof this study, Ash-
Shaykhah Maryam al-Adhiigyah, was born in the city of Cairo in 719/131%n
medieval biographical dictionaries, we are offecedly a few details of her educational
career* Nevertheless, by combining her biographical data those of her teachers and
students, it is possible to construct a more cotepjgcture. We also need to gain
additional information from other sources in orderexplore an overall perspective of
Ash-Shaykhah Maryam’s milieu.

6.1.1. Her Name

Her full name was Ash-Shaykhah Maryam binhmdad ibn Miammad ibn
Ibrahim ibn Ibahim ibn Dawad ibn Hazim al-Adhrdi al-Misri al-Hanaf. Ibn Hajar gives
her thekunyahof Umm Isa.® Ash-Shaykhah Maryam's contemporary biographensado
mention anything about her marital status. Theggfitris not certain that thaunayhis a
real o4ne or an honorary one, as her name is the santhat of Lady Maryam, mother of
Jesus.

Concerning hemisbah of al-Adhrdiyyah, sources tell us that Ash-Shaykhah
Maryam’s family descended from the Adhri@it) (today’s Difa)> a village in Syria.
Many great scholars who belong to this family tikaceto Egypt to learrtiadth. As-
Sakhiwi lists the names of the people who havertisbahof al-Adhra. °

Y In a footnote in al-Zirikli'sal-A‘lam, her birth year is given as 721/1231. But moshef biographers
give it as 719/1319. Al-Ziriklial-A‘lam, (Beirut: Car al-‘llm lil-Mal ayin, 2002), 7:210.

% Her biography is available in the following workbn Hajar al<Asqakni, Dhayl ad-Durar al-Kiminah
ed. ‘Adnan Darwish (Cairo, 1992), 138; idem Inba’ al-Ghumr bi Aba’ al- Umr, ed. HasanHabash
(Cairo: al-Majlis al-Ala li ash-Shuan al-Isemiyyah, 1998), 2:24%: idem Al-Majma‘ al-Mu’assis lil-
Mu‘jam al-Mufahras ed. Yasuf ‘Abd ar-R&man al-Marashi (Beirut: Dar al-Ma'rifah, 1992), 2:559-571
(270); Ibn al<lmad, Shadha#it adh-Dhahab7:54; ‘Umar Rida Kahhalah, A1am an-Nig’ fi ‘dlamay al-
Gharb wal-Iskm (Beirut: Muassast aRisalah, 1959), 5:37; al-Zirikl1, Al-A‘lam, 7:210; Taqi ad-Din ibn
‘Al1 al-Magfizi, Durar al-‘Uqid al-Faridah f Targjim al-A'yan al-Mufidah ed. Mamad al-Jailt (Beirut:
Dar al-Gharb al-lddmi, 2002), 3:469470; as-Saktawi, ad-Daw’, 12:124 (757); Muhammad ibn‘'Azzuz,
Juhid al-Mar’ah adDimashgiyyahif Rinayat al-Hadith (Damascus: Br al-Fikr, 2004), 400404; She is
listed in the obituaries for the year 805 in the'kvof Ibn Fahd al-Makk Lakz al-Alkaz bi Dhayl Tabagit
al-Huffaz, printed as a supplementary Tadhkirat alf{uffaz, ed. ZakariyyahUmayrat (Beirut: Dar al-
Kutub al-1imiyyah, 1998), 1:142.

% IbnHajar,Inba’, 1:254.

* One can give examples of female transmitters wdmb &kunyahthough they were for sure unmarried.
Examples include Umm al-kdim al-Marwaziyyah, Kamah al-Marwaziyyah (d. 463/1070). There is a
reference in the biographiesi@éhibah bint al-ZayriAbd arRahman ibn Muhammad ibn Ibghim that she
had thekunyahof Umm Muhmmad though she did not get married. Bajar, Ad-Durar, 2:5-6 (1479)
qguoting adh-DhahabFor more on her, see her biography no. 83 in 8lsaykhah Maryam'su jam.

> Al-Zirikl 1, al-A‘lam, 3:131.

5 As-Sakhawi, ad-Daw’, 11:183-184. The list includesAbd ar-Raman ibn Ahmad ibnHamdin ibn
Ahmad (d. 838/1434)asan (IlbrHajar, Inba’, 2:497) anddusayn (d. 814/1411) (as-Saki1, ad-Daw’,
3:152) sons ofAli ibn Muhammad ibn'Abd ar-R&aman. Hasan had two sonshfad (d. 851/1447) (as-

71



No biographical dictionary provides any informatiabhout a possible husband.
Therefore, we cannot exclude that she was nevearedar

6.1.2 Ash-Shaykhah Maryam’s Fathef

Maryam’s father was born in the year 686/1287. keeked in the field of Figh,
its principles and the Arabic language. He was mjitree position offta’ (issuing legal
pronouncements) and teaching for many years. He at®d to teach at &lakimi
Mosque. He acquired aiizah from Abia Hafs ‘Umar Ibn al-Qawwas (d. 698/1298f,
Abt al-Fall ibn ‘Asakir and al-1zz Isma‘il ibn al-Farg’ (d. 729/1328). He attended the
assemblies of at-TaqgSulaynan ibn Hamzah aHanbai (d. 715/1315), aHasan al-
Kurdi, and Al al-Hasan al-VEni. He played a great role in his daughter’'s edunai®
he brought her to the assemblies or meetings islwéiie heard scholars such as ahiwv
and ad-Dabitsi read works aloud. He died in 741/1341.

6.1.3 Ash-Shaykhah Maryam’s Mother

It is a general phenomenon that biographical dietites and chronicles are silent
on the issue of maternal descent or motAdiserefore, it is not surprising that we are
told nothing about Ash-Shaykhah Maryam’s mother hedpossible contributions to her
daughter’s education.

6.1.4 Ash-Shaykhah Maryam’s Brother

Ash-Shaykhah Maryam had a famed brother namehbakhmad. He was born in
738/1337. At the age of one, he was brougladith assemblies dfalih al-Ushnain (d.
738/1337). He was also brought to hBadths from a-Sadr al-Maydimi (d. 754/1353),
al-‘Izz ibn Jama‘ah (d. 767/1365)° and Al al-Haram al-Qalnisi (d. 765/1364§! He
learnedHadith from Shams ad-ib al-Mawsil1 (d. 765/1363}? Many scholars, including
Ibn Hajar, heardladths from him. He was appointed as the Shaykh dfrai- al-Jadd

Saktawi, ad-Daw’, 1:276) and Al-Jamat ‘Abd Allah. Al-Jamnal ‘Abd Allah had one son, al-Badr
Muhammad (d. 888/1481) (as-Sakh, ad-Daw’, 8:85), and one daughter, Khgath, the wife of Aln Al-
Fadl ibn Shaban. Ahmad, the son oHasan had eight sons, #bfm, (as-Sakiwi, ad-Daw’, 1:13) ash-
Shinab Ahmad (as-Saldwi, ad-Daw’, 1:210), Badr ad-ih Hasan (d. 880/1475) (as-Sakh, ad-Daw’,
3:93), ‘Abd Ar-Raaman, Kaim ad-On ‘Abd al-Kafim (as-Sakiwi, ad-Daw’, 4:307), al-Karal
Muhammad (d. 895/1489) (as-Salh, ad-Daw’, 6:304), al-Munhib Yusuf (as-Sakiwi, ad-Daw’, 5:174),
and al-Zayn Al Bakr (d. 885/1480) (as-Sakhi, ad-Daw’, 11:18-19).Husayn the brother dfiasan ibn
‘AlT ibn Muhammad had a son called Badr athMuhammad best known da3ufdu’ (as-Sakhawi, ad-
Daw’, 11:176). Most of the above mentioned family membreigrated to Cairo and settled there until their
death.

" His biography is available in Jamad-Din Abi al-Mahasin, ed. Mihammad Mhammad Arin lbn
Taghfibirdi, al-Manhal &-Safr wal-Mustawf ba‘dal-Wafi; 1:105 (CD edition) IbrHajar, ad-Durar, 1:240
(613).

® For his biography, see adh-Dhahakirikh al-Iskim, ed. Bashsir ‘Awwad Ma'rif (Beirut: Dar al-Gharb
al-Islamt, 2003), 15:877.

% Ibid., 259, note. 99.

10 Abd al-Aziz ibn Mthammad ibn Ibthim ibn Sad Allah. For his biography, see Iifiajar, ad-Durar,
2:378-82.

™ |bn Hajar,ad-Durar, 4:235.

2 Muhammad ibn Amad ibn‘Abd ar-Raim al-Mawsili. For his biography, see Ibiajar, ad-Durar,
3:325.
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in Egypt and th&hatib of Shkhii Mosque. As-Sakdwi is said to have been granted an
ijazahfrom Muhammad al-Adhra. He died in 805/140%

6.1.5. Ash-Shaykhah Maryam’s Grandfather

Ash-Shaykhah Maryam’s grandfather, Mummad ibn Ibthim, was born in
644/1246. He was brought to the assemblies of Abd ad-Ix’im and Ibn An-Nushib
(d. 656/1256). He learned Figh from ar-RasBdid ibn ‘AlT ibn S&id (d. 684/1285)
and Ibn ash-Shaman ‘Imad ad-On Muhammad ibn‘Abd al-Kaim ibn ‘Uthman al-
Mardini (d. 676/1277}> He taught at ash-Shibliyyah school and other Sehdao
Damascus. He traveled to Aleppo and stayed thera While. In the year 705/1305, he
was appointed in the position of judgeship of Darnas Then he traveled to Cairo and
stayed there until he died in 712/13%2.

What we notice from this brief sketch is that bagh-Shaykhah Maryam and her
brother heard from al-Mayiini which reflects their father's concern for theiueation'’

6.2. The Collections Transmitted by Ash-Shaykhah Miyam

As noted above, thBlu jam Ash-Shaykhah Maryamacks the element of listing
the books andiadith collections that Ash-Shaykhah Maryam transmittédwever, this
information can be gleaned from other sources. 3isaykhah Maryam is listed as
transmitting the following work$®

o theSahih collection of Muslim;

* Juz al-Musalsal bil-Awwaliyyah

» the Mashyakhahof Abt al-Hasan al-Viini (d. 727/1326) compiled by Abal-
Husayn ibn Aybak;

* Al-Arba‘n al-Buldzniyyahof as-Slafi (d. 576/1180);

* a minorHadth compilation juz’) of Hasan ibn Arafah (d. 257/870);

+ the first, second, third, fourth, sixth portionstbé& work entitled Mu jam Alg An-
Nzn Yanus ibn Ibehim ad-Dablasr (d. 729/1328) compiled by alHasan ibn
Aybak;

» the first portion of the work entitledMakarim al-Akhliq” of at-Tabagni (d.
360/970);

» the seventh portion of the work entitlefirtvlr al-Mazamili”;

» a portion of the work entitledMajlisa Aki ‘Abd ar-R&man as-Sulamwa Al
Mukammad ibn Blawayh (d. 410/1019)

» a portion of the work entitledHfadith Maryar ibn ‘Amnar (d. 225/839);

13 As-Saktawi, ad-Daw’, 7:39.

4 For his biography, segalah ad-Din Khalil ibn Aybak a-Safad, al-Waf7 bi al-Wafayit, ed. Amad al-
Arna’tt and Turk Mustafa (Beirut: Dar lhya’ atTurath al-Arabi, 2000), 15:1531.

15 |bn Kathr, al-Bidayah wa an-Nilyah 13:359-60.

18 |bn Hajar, a-Durar, 3/278 (738).

17 Al-zirikl T mistakenly refers to Sitt al-@ah Maryam bint'/Abd ar-Raman as the sister of Miammad
al-Adhrat while there is no relation between them. The sarstake has been committed by the editor of
the Mu jam of Maryam who quoted al-Zirikiwithout acknowledging him. Al-Zirik| d-A 1am, 7:210.

18 This list is taken from Ibifajar,al-Majma’ al-Mu’assis 2:559-571, cf:Azziz, Juhid, 400-404.

73



theJuz of Ibn Nujayd (d. 365/975)”;

“Al-Muntagzi min al-Juz al-Awwal min/adith Ibn Akl Mimi”;

the nineteenth and twentieth portions of the wartitled “al-Khila iyyat”; %

a portion of the work entitled/fadith ‘Amr ibn Dnar (d. 126/743) compiled by
Abt Bakr ash-S#fi T;

“Juz’ al-Arba‘n” of ath-Thagaf compiled by alHaddid;**

Al-Arba‘n of Imam alHaramayn (d. 478/1085)”;

the ninth and tenth portions of the work entitleth: Thagafiygt”; %
a portion of the work entitledrhla’ Ma‘'mar ibn al-Fzkhir (d. 564/1168)

the first portion of the work entitledhl7 al-Mahamili”?® with the narration of
Abt ‘Umar ibn Mahdfrom him;

the seventh and eighth portions of the work emtitiéadith Sufyin ibn ‘Uyaynah
(d. 198/813)

a portion of the work entitledFawa'id al-Hafiz Abr al-Fadl Mukammad ibn
Tahir (d. 507/1113),

a portion of the work entitled/fadith al-Annaisi?* wal-Qirmisni (d. 358/968), %
a portion of the work entitledfadith ad-Dablas”;

a portion of the work entitledal-Juz as-Sidis min Hadith al-Mukhallis (d.
394/1003);

a portion which consists of six assemblies of tleekwentitled ‘Azl Alv Said
An-Nag@sh (d. 414/1023

the "Arban” collection of al-Bayhaf

“Al-Arba‘@zn al-Buldaniyyal of Abu ‘Al alHasan ibn Miuammad ibn
Muhammad alBakrT (d. 656/1258);

a portion of the work entitledSudisiyyat ar-Raz (d. 525/1130)

a portion of the work entitledMusnad Suhayld of Aba ‘Al1 al-Hasan ibn
Muhammad ibn &Sablih al-Zafarani (d. 369/979);

a portion of the work entitledifadith al-Husayn ibn Yaya ibn ‘Ayyash alQartan
(d. 334/945),

a portion of the work entitledifadith ‘Abd Allzh ibn Jafar ibn Abmad ibn Firis
(d. 346/957),

a portion of the work entitledadith al-Qasim Nar ibn Akxmad al-Marj”;

a portion of the work entitledfadith 1bn al-Busr (d. 474/1081) ?°

a portion of the work entitledkhamsah min Shaih ad-Dablas”;

a portion of the work entitledViuwafagat Juz adh-Dhuhai”; #’

a portion of the work entitledViuwafagit Abi Mus ‘ab ‘an Malik fil-Muwayra™;

19 Abii al-Husayn Mihammad ibriAbd Allah ibn alHusayn ad-Dadg al-Baghddi (d. 390/999).

20 A collection of 2Quz’s of Hadith written by Alii al-Hasan'Al1 ibn alHasan al-Khil& (d. 492/1098).
21 Ahmad ibn Mthammad ibn Amad ibn S&d al-Haddid (d. 500/1106).

22 A collection of 10juz’s of Hadith written by At ‘Abd Allah al-Qasim ibn al-Fadl ibn Ahmad ath-
Thagaf (d. 489/1096).

23 Abii ‘Abd Allah ibn Isna ‘il al-Mahamili (d. 330/941).

24 Muhammad ibnAbd Allah ibn ‘AlT al-Anmati.

% Aba Ishaq Ibrahim ibn Ahmad ibn alHasan.

% Aba al-Qasim ‘Al ibn Ahmad al-Baghaidi al-Bandir.

27 Aba al-Hasan'AlT ibn Humayd ibn‘AlT adh-Dhuhal (d. 452/1060).
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» the fourth portion of the work entitled7adith 1bn Ziyzd al-Qaran (d. 350/961)
selected byUmar al-Bari;

* a portion of the work entitled ‘Ashrat Awadith muntagh min al-Muntag min
Hadith al-Layth (d. 175/792)with the narration ofIsa ibn Hamnad from him;

* the book of Al-Arba‘mn li Muhammad ibn Aslain

« a portion of the work entitledHikayat al-Masqali”; %

» the eleventh portion of the work entitleBdwa 'id Al az-7ahir Muhammad ibn
Airmad ibn Nar adh-Dhuhai (d. 367/977’; and

» a portion of the work entitledMluntagz min Hadith Ald Mangar ibn al-Wakl wa
Abr Hafs ibn al-Haytham wa Abal-Qasim al-Khallf” with the narration of al-
Hafiz Abi Bakr ibn Mardawayh from theff.

In addition to this list, Ibiajar provides us with another list in hishaltjam al
Mufahras® a collection ofsnids through which IbrHajar acquired authority to transmit
specific works. The list includes the following Wwerwhich he heard from Ash-Shaykhah
Maryam or read to her:

“Mukhtasar al-Muzar (d. 264/877)>*

« “Al-Muttafad®® of Aba Bakr Mthammad ibn ‘Abd Allah atJawzag (d.
388/998);

« the ‘Musannaf>® and ‘Raf al-Yadayn #fas-Salzh”3* of Hamnad ibn Salamah:

« “Al-Farg’id”® of Muhammad ibn Ngr al-Marazi (d. 294/906);

« “Fada’il al-Qur’an al-‘Azm"*® of Aba ‘Ubayd alQasim ibn Sallam (d. 224/838);

« the “‘Musnad®’ of Ishaq ibn Rahawayh (d. 238/852);

« the “Musnad® of Aba Bakr ibn Abi Shaybah (d. 235/849);

«  “Mujam a-Sahabah*® of Abu al-Qasim alBaghawi (d. 317/929);

« the “Musnad® of Aba Bakr alBazzar (d. 292/905); “ Ulim al-Hadith”** of al-

Hakim An-Nisabiri (d. 378/988); “al-llal”** and ‘at-Tamyz'** both of al-

Bukhari (d. 256/869);

28 <Al7 ibn Shuji* ibn Muhammad al-Meqali (d. 443/1051).
29 Azziiz, Juhid, 400.

% |bn Hajar,al-Mu jam al-Mufahras ed. Mthammad Shakir al-Mayadini (Beirut: Mu assasat ar-Rih,
1998).

3 |bid., 41.

2 bid., 48.

3 Ibid., 50.

* Ibid., 61

% |bid., 71.

% |bid., 106.

" bid., 131.

3 |bid., 135.

%9 |bid., 135.

“Ibid., 139.

L bid., 153.

“2 bid., 158.

3 Ibid., 160.
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« “Al-Jarh wa at-Tadid”* and ‘al-lkhwah wal-Akhavit”*® both of Ibn Als Hatim
ar-Razi (d. 327/938);

o “Asmi’ as-Sahabah'*® of Muhammad ibnAbd ar-R@aman ad-Daghlt;

« “Al-Maarif"*’ of Ibn Qutaybah ad-Rawari (d. 276/889);

« “Tarikh Misr"* of Abi Sdid ‘Abd ar-Réaman ibn Ahmad ibn Yinus ibn‘Abd
al-A’la;

» a portion of the work entitledifadith Ibn al-Mugayyal

« “Kifayat al-Mutaabbid’>® of ‘Abd al‘Azim ibn ‘Abd atQawi al-Mundhif (d.
643/1246);>"

« “Diwan al-Mutanabl#’*% and

« the “‘Musnad®? of al-Hasan ibn Sufin An-Nasaw (d. 303/915).

* In the Thabatof ShaykhSubhi ibn Jsim al-Badt as-Sama#r'i, Ash-Shaykhah
Maryam is quoted in thisnad of the transmission of Ibn Abatim's al- llal >
She is also quoted in thenad of Imam Muslim’s Marifat al-Akhhir, Kitab al-
Kung, Kitab al-Wahadan, andKitab al-lkhwah wal-Akhauvit.>®

r_49

From this listing of books, it is clear that Ashaykhah Maryam's most notable
lectures have given attention toam Muslim's collections oHadith. However, she was
also famous for other collections. First and forethamong these, ial-Hadith al-
Musalsal bil-Awwaliyyah lIbn Hajar is noted for having heard the recitation abf
‘Awwaliyyah from her, among others. In this genre, the disirec conditions of
transmission relate to the practice that the fifatith that the teacher relates to the
receiving person be the sarfadth in a chain of first presentations from teacter t
receiver, using the famoukadth of ar-Rahmah®®

6.3. Transmission of CertainHadith Collections to Ash-Shaykhah Maryam

Ibn Hajar, in hisAl-Mu jam al-Mufahrasandal-Majma' al-Mu’assis did not only
mention the collections that he transmitted fronh/&haykhah Maryam, but also how
those collections had been transmitted to her. Hajar confirms that Ash-Shaykhah
Maryam was a reliable authority for differdfidcith compilations from diverse genres.

** Ibid., 166

*5 |bid., 167.

*°Ibid., 167.

*"Ibid., 177.

*® |bid., 178.

9 Ibid., 365.

*9 |bid., 403.

1 Abt ‘Abd Allah Muhammad ibn Miiammad ibn Sulayam al-Fasi, Silat al-Khalaf bi mawal as-Salaf
ed. MthammadHijj1 (Beirut: Dar al-Gharb al-Isdmi, 1998), 1:346.

*2 |bid., 417.

*3 |bid., 138

¥ Ni‘mat al-Manmn i Asinid Shaykhina Ab‘Abd ar-R&man, ed. Mthammad ibn Giwi ibn Dawad al-
Baghdidi. 1:21.

* |pid., 1:22.

%6 John O. Voll, "Abdallah ibn Silim al-Basti and 18' CenturyHadith Scholarship.'Die Welt des Islam
42, no. 3 (2002): 362. An example of how this pescis reported can be found in the first biography
Ash-Shaykhah MaryamMu jam.
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Among the works that Ash-Shaykhah Maryam transohittee majorHadith
collections, including th&akik of Muslim which she heard from her teacher Addiv
Ash. She also heard from her teacher d@r\his Mashyakhatalong with the following
works: theJuz of Ibn ‘Arafah, theMakarim al-Akhkzq of a-Tabagni, the Amli of al-
Mahamili, the twoMajlis of Aba ‘Abd ar-Raman as-Sulamand Al Muhammad ibn
Balawayh, theHadith of Marsar ibn ‘Ammar, the JuZ of Ibn Nujayd,al-Muntagz min
al-Juz al-Awwal min Hadith Ibn Akl Mimi, the Al-Arba‘in of ath-Thagaf the Al-
Arba‘zn of Imam alHaramayn, th& hagafiyyit, theFawa 'id of Aba al-Fall Muhammad
ibn Tahir, the Hadith of al-Anmati and al-Qirrisini, the Al-Arba7%n as-Sughi al-
Mukharrajah f Aawal ‘Ibadi-llahi ta‘ala wa Akhlarinim of al-Bayhag, the Al-Arba‘in
al-Buldaniyyah,the Musnadof Suhayb, theHadith of ‘Abd Allah ibn Jafar ibn Ahmad
ibn Faris, and theMuwafagat of the Juz of adh-Dhuhal theHikayat of al-Masqali.”’

Ash-Shaykhah Maryam heard from her teacher ad-Dsbfis Mujam, along
with the following works: th&khila iyyat, the Hadith of ‘Amr ibn Dinar, the Anvl7 of al-
Mahamili, the Hadith of Sufyan ibn ‘Uyaynah, thelmla’ of Ma'mar ibn Kfalid, the
Hadith of al-Mukhallis, the Amali of Abi Said ibn An-Naqggsh, theSudisiyyat of ar-
Razi, the Hadith of al-Husayn ibn Yaya ibn ‘Ayyash al-Qa&an, the Hadith of Abi al-
Qasim Nar ibn Ahmad al-Marj, the Muwafgat of Abi Mus‘ab, the ‘Ashrat Awadith
muntaggh min al-muntag min Hadith al-Layth the Al-Arba%n of Muhammad ibn
Aslam, theFawa'id of Abi a-Tahir Muhammad ibn Amad ibn Nar adh-Dhuhal and
the Muntagz min Hadith Maryar ibn al-Wakl wa Ay Hafs ibn al-Haytham wa Abal-
Qasim al-Jallzb.>® From her teacher afajjar, Ash-Shaykhah Maryam heard thedith
of Ibn Ziyad al-Qatan intiga ‘Umar al-Bari.>®

From the above illustration, we can conclude tivat teachers figure prominently
in the transmission dflacith collections to Ash-Shaykhah Maryam. These tvazhers
are al-Wani and ad-Dabitsi. Ibn Rafi* mentions that aWani lived until he became a
coveted authority among the surviving schofirton Hajar also comments on this by
saying that Ash-Shaykhah Maryam heard a lot forsdvati and ad-Dabisi.®! In the
Durar, he asserts that Ash-Shaykhah Maryam transmifi@dith to him from al-Véini
through attending al-Wi's auditions>? Ad-Dabhisi and al-Wéni were a sought-after
source, as they were among those from whom IbniKdkie famous commentator on the
Quran, hearddadiths?® was the last to transmit from Ibn al-Muqgayyar leatingHadith
from him®* All this affirms that Ash-Shaykhah Maryam's repigta rested partly on her
link to both ad-Dabiisi and al-Viéni.

In addition to al-Viini and ad-Dabiisi, there are two other teachers who played a
great role in Ash-Shaykhah Maryam's career, namle\yadi Ash (749/13385 and al-

" |bn Hajar,al-Majma‘ al-Mu’assis,2:560-70.

%8 |bid.

%9 |bid.

€ |bn Hajar,ad-Durar, 3:90.

51 As-Sakhawi, ad-Daw’, 12:124

%2 |bn Hajar,ad-Durar, 3:90.

%3 |bn Hajar,ad-Durar, 1:374.

® |bn Hajar al-Asqabini, Tabsir al-Muntabih bi Tarir al-Mushtabih ed. Mthammad ‘AlT an-Najjr
(Beirut: al-Maktabah alimiyyah, n.d.), 568.

® His full name is Maammad ibn @bir ibn Muhammad ibn @sim ibn Ahmad ibn Ibghim ibn Hasgn al-
Wadi Ashi. See biography no. 229; Ibn Hajar,ad-Durar, 3:413-4.
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Hajjar (730/1329f° Al-Wadi AsH is best known as Ibrabjir or Sahib ar-Riklatayn (the
one who made two journeys). Hissbahis taken from his origin in the Andalusian city
of Guadix.

Al-Hajjar, from the city of Damascus, was a famous trartemiof Hadith.
Students from all countries travelled to hear hiie are told that when he died, the level
of scholarship declinel. He was among those who had heard $&&# from Ibn al-
Zalidi (d. 649/1251), another prominemizaddith Al-Hajjar's repute was such that he
narrated theSahih of al-Bukuari no less than seventy times in DamascisSadhiyyah,
Cairo,Hanih, Balabakk,Homs, Kafr Bana, and other surrounding regio??sl.:inally, it
is safe to conclude that Ash-Shaykhah Maryam's appee in the abovementioned
isnads signifies that she acquired permission to transineise works.

The subjects covered by these compilations undersit@at her reputation was
based on the transmission of a range of worksvarde areas of Islamic knowledge. She
transmitted personal collections Hadith, Musnads al-Amyli, al-Arba‘%n, al-Fawa'id,
al-Muwafagat, andSudisiyyat. This list includes works on ascetic piety, sustitee book
of Makarim al-Akhlzq of &-Tabaéni. Ash-Shaykhah Maryam also transmitted
mashyakhassuch as thenashyakhatof her teacher al-vi.

6.4. The Beginning ofAsh-Shaykhah Maryals Education

As mentioned before, Ash-Shaykhah Maryam's fathesudght her to the
assemblies ofladith scholars, but it is not clear at what age eya¢iowever, in the
Mu jam, there is a reference to two teachers who diethenyear 722/1322 when Ash-
Shaykhah Maryam was thrétlIn the Dhayl at-Taqyd, al-Fisi mentions that Ash-
Shaykhah Maryam heard from alaw when she was fiv€. This indicates that Ash-
Shaykhah Maryam'’s career amahaddithahbegan surprisingly early.

Five of Ash-Shaykhah Maryam’s teachers are nametdrbiographical sources,
and by the time she was sixteen, all of them had.dAl-Wani died by the time she was
nine, ad-Dabilist when she was ten, Hlalali when she was sixteen, at-Ta®-Sa’igh
when she was six, and Hhajjar’* when she was eleven. She was the last to trafsmit

% His full name is Amad ibn Ab Talib ibn Ni‘mah ibnHasan ibr'AlT ibn Bayin as-Salihi al-Hajjar. See
biography no. 14; Ibn Hajar,ad-Durar, 1:142-3.

" Ruth RodedWomen in Islam and the Middle East: A Reafdéew York: I.B. Tauris & Co.Ltd, 1999),
133.

8 Asma Sayeed, "Women arithdith Transmission"”, 84.

% See biographies no. 141 and 251.

" Taq ad-Din Abi a-Tayyib Muhammad ibn Amad al-Makk al-Fasi, Dhayl at-Taqyyd fi Ruwit as-
Sunan wal-Magnid, ed. Kanal Y asuf al-Hit (Beirut: Dar al-Kutub al-1lmiyyah, 1990), 1:64.

" The editor of as-Saklwi's ad-Daw’ al-Lami‘, on which Ash-Shaykhah Maryam’s biographies ineoth
sources is based, mistakenly read the test djzza lahi at-Tad as-Sa igh wa ghayruhu min musnitisr
wal-Hijaz, wa ghayruhu minalA’immah bi Dimashg The context suggests that at-Tag-Sa’igh and
other scholars from Egypt granted herijaizah al-Hajjar and other scholars from Damascus also granted
her anijazah So the text should be read as followmsa"ajiza lahi at-Taq as-Sa igh wa ghayruhu min
musnid Misr, wal-Hajjar wa ghayruhu minal-ammah bi Dimashg The only editor who read it this way
is HasanHabash, the editor of IbrHajar’s Inba’ al-Ghumr He gave the reason for this reading as that
Ash-Shaykhah Maryam is not reported to have travtealHijaz. IbnHajar,Inba” al-Ghumr, 2:254, note

5.
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most of these scholaf$.Aba al-'‘Ala’ al-Farali (d. 700/1300), heartaciths from ad-
Dabhisi (d. 729/1328) and Ash-Shaykhah Maryam heard atsa fid-Dabbsi. There is

a span of 100 years between their deaths. This example of what is known iHacith
literature asas-Sibiq and al-Lakiq (early and late students of transmittéfspl-Fast
asserts that Ash-Shaykhah Maryam was a unique dgavhfhe Egyptian teachers in this
regard’”® Ibn &-Saldh defines this category offadith as "those from whom two
transmitters relate, one early and one late, wititeat difference between their dates of
death. So, there is a great difference in the iimerval between them. Both transmit
from the same person, even if the later one of tlsenot regarded as a contemporary of
the first or a member of his generatidn."

There is a reference in the sources to a certasir ld-0n ibn Samin’® as one
of her teachers, but no biographical informatiorfagnd in theMu jam or any other
source except in al-Zirlits al-A1am.”’

From the entries of Ash-Shaykhah Maryam in diffédeiographical dictionaries,
it is clear that she began her education, espga@#knding the auditions of scholars, at
an early age. She mentions in ¥a jam that she heard a certdffadith from her teacher
Abii An-Niin ad-Dabiist in the year 726/1325, i.e. when she was séVen.

The phenomenon of transmission authority passioi fithe very old to the very
young has been observed during the Mamluk périoSayeed observed: “Written
transmission enabled individuals who could not petelently participate in the oral
transmission of knowledge to do so. For exampléhefs could obtain certification for
young children who had not yet acquired the abibtgpeak, read, or write, and husbands
could do the same for wives and daughters who Jese likely to undertake long
journeys to seek out scholars. In cases wheretsfamd toddlers were brought to hear
texts to maintain the facade of oral transmissibiwas the written text and not the
hearing of it by fledglings that guaranteed theusate transfer of knowledge. Due to the
prevalent notion that the written text would guaeanwhat orality and memory had for
the early generations of Muslims, even unborn cérdcould participate in this liberal
transfer of authority®

It is difficult to imagine that those who were gi@ohijazahsat an early age
meaningfully studied or even memorized (without poamension) the works for which
they were granted certificates before the ageveti

The number of female teachers mentioned inMligjam is twenty-eight out of
three hundred and ninete¥nThe death dates of four of them are unkn&Wihe

2 |bn Hajar,Inba’ al-Ghumr, 2:254.

3 Al-Magqyrizi, Durar al-‘Ugad, 470.

" Al-Fasi, Dhayl at-Taqyjd, 1:65.

S |bn &-Salah, An Introduction 235. Al-Khaib al-Baghddi has a book on this categoryldédith titled:
As-Sibiq wal-Lakiq 7 taba ‘udi ma bayna wadti rawiyyan ‘an shaykhin kid, ed. Mthammad ibn Mear
al-Zahant (Riyadh: Oar as-Sani ‘i, 2000).

% See as-Saldwi, ad-Daw’, 12:124; Ibn Hajar, Inba” al-Ghumt 2:254; Ibn Hajar, Dhayl ad-Durar al-
Kaminah 138.

" His name is Mbammd ibn Amad in Sartin (d. 737/1337). He was a mathematician and an
astronomer. Al-Zirilk, al-A1am, 5:325.

8 See biography no. 3.

9 Asma Sayeed, "Women iffadith Transmission”, 88.

8 Asma SayeedShifting Fortunes238-9.

81 For more on this point see 6.6. below.
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confirmed death dates for the other female teachedscate that Ash-Shaykhah
Maryam's contact with them must have occurred whlea was youngHafsah bint
‘Ubayd and Shafiah bint Alx al-Barakit died by the time Ash-Shaykhah Maryam was
five, Lawzah bint'Abd Allah by the time she was six, Dungint Yasuf al-Hakkri by
the time she was seven, Zaynab bAbd Allah by the time she was twelve, Misah
bint “‘AlT by the time she was thirteeHalibah bint‘Abd ar-Raman al-Maqdisiyyah,
Khadjah bint Ib&him al-Asgakni and Rtimah bint Fakhiwar by the time she was
fourteen, Sitt ash-Sim Khadijah bint‘Al1, Sitt al-Abid bint ‘Umar ibn Al Bakr ad-
Dunaysr, Fatimah bint‘Abd ad-[x’im, and Kha@jah bint ‘Uthman ibn at-Tuzar by the
time she was fifteen, Sitt &Jjm Fatimah bint Mthammad by the time she was eighteen,
Khadjah bint Fakhiwar and Sitt alArab ‘Aishah bint‘AlT as-Sanhgji by the time she
was twenty*

Upon comparison with male biographies in the séfiugam, it is worth noting
that the criteria used to justify the inclusiontloése female teachers are the same as those
used in the case of the male teachers. Female eésadaicluded in théMu jam are
described as being from families which were known & tradition of learning and
producing religious knowledge.

Ash-Shaykhah Maryam heakhdths from teachers who were skilled in the field
of medicine®

From one of the extracts mentioned in Mafjam, we learn that Ash-Shaykhah
Maryam happened to travel to Damascus before the §86/1335 to takéladith from
‘Abd ‘Al-Aziz ibn ‘Abd Al-Latif al-Harani®®, and maybe other scholars, as Mejam
has so many teachers who either lived or died im&aus.

Ash-Shaykhah Maryam receivéthdith also from four members from as-Sajh
family. She heard from Muaisah bint‘Al1,®" her son‘Abd Allah ibn ‘Ali ibn ‘Umar a-
Sunhgji,®® ‘A’ishah bint‘AlT ibn ‘Umar a-Sunhaji,?® Khadjah bint ‘Al ibn ‘Umar a-
Sunhaji,*® and Hijar bint ‘Al1 ibn ‘Umar a&-Sunhaji.’* The sources tell us this family had
their origins in the MaghriB? Some members of this family lived in Egypt, fomexple,
‘A’ishah died in Egypt, and Hijar used to teach in Caif0.

82 See biographies no. 63, 66, 69, 83, 89, 91, 9298395, 97, 98, 99, 100, 101, 102, 103, 112, 1995,
196, 197, 198, 199, 200, 304, and 308.

8 See biographies no. 69, 91, 98, and 200.

8 For the sources, see the notes in our appendedredit

8 |bn Hajar comments on Miammad ibn'Uthman ibn Ahmad ibn‘Uthman al-Misri that he belonged to
family famous for practicing medicin8ee biography no. 255. See also biography no. 206.

8 Biography no. 146.

8 Biography no. 304.

8 Biography no. 128.

8 Biography no. 192.

% Biography no. 94.

1 Biography no. 308.

92 Adh-Dhahab, Siyar, 19:264.

% |bn Hajar, Ad-Durar, 2:237 (2089).

% See biography no. 308.
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6.5. Ash-Shaykhah Maryam’s Students

Although it is likely that Ash-Shaykhah Maryam cemed assemblies for many
students, she appears in the biographies of twange students; three of them are
female students. Twenty of these students arecctriben as-Sakiwi’'s ad-Daw’.

Ash-Shaykhah MaryaisiMale Students

Ash-Shaykhah Maryam's teaching career has lefttfages in published sources.
Like many scholars, students ldadth sought out Ash-Shaykhah Maryam's transmission
authority. Ibn Hajar al-Asqabni is perhaps her best-known student. Adh-Dhahab
confirms that IbnHajar heard theSakih collection of al-Bukbri from a group of
Egyptian scholars including Ash-Shaykhah Maryarerafine year 790/1388,i.e. when
Ash-Shaykhah Maryam was over seventy.

The author oDhayl at-Tagyd, Aba &-Tayyib Muhammad ibn Amad al-Makk
al-Fast (d. 832/1428) was also another famous studenthign autobiography, he
mentioned some books that he transmitted on thieodtyt of Ash-Shaykhah Maryam
such asal-Arba%n al-Buldiniyyahof as-Silaf, al-Arba‘%n ath-Thaqafiyyatand theJuz
of al-Hasan ibn Arafah.

In his al-Buldaniyyat, as-Sakhwi gave the name of Abal-‘Abbas Ahmad ibn
Muhammad ibn Yisuf al-Ughi (d. 861/1456¥ as one of those who heard from Ash-
Shaykhah Maryard. Ibrahim ibn ‘Abd Allah ibn Ahmad ibn ‘AlT al-‘Iryani (d.
852/1448) is said to have been brought to the dslyeph Ash-Shaykhah Maryarfi.lbn
Abit al-Isbi‘'T Husayn ibn‘Al1 ibn Yasuf (d. 856/1452) was granted gazah by Ash-
Shaykhah Maryam ca.788/1388)Ahmad ibn Yaqib akltfihi, who was born in the year
790/1388, was brought to he&tadths from Ash-Shaykhah Maryatf Khalil ibn
Muhammad ibn Mdammad al-Ashqgar (d. 820/1417) rdaddith in the presence of Ash-
Shaykhah Maryar’* Ash-Shaykhah Maryam was credited with givingjaaahto ‘Abd
as-Saim ibn Dawad ibn ‘Uthman al-Maqdis (d. 850/1446°%2

‘Abd al-Ghanm ibn Ibrahim ibn Ahmad al-Barmwi (d. 856/1452) was brought
by his father to hearHadths from Ash-Shaykhah Maryatf? Muhammad ibn
Muhammad ibn'AlT al-Hariri (d. 864/1459F* and Al Bakr ibn Ahmad ibn‘Abd Allah
al-Zak (d. 838/1434) also heatfhadiths from Ash-Shaykhah Maryatf?

Bulliet notes a trend amoridacith teachers to have young students, particularly
in their final years of teaching. The teachers tHatith students had at a young age

% Adh-Dhahab, Dhayl Tadhkirat alfHuffaz, ed. ZakariyyatiUmaymt (Beirut: Dar al-Kutub al:limiyyah,
1998), 1:220. See also, Ibn Fahd al-Miaklasz al-Alzaz bi Dhayl Tadhkirat alHuffaz, 1:211.

% On him, see As-Sakivi, ad-Daw’, 2:212-2.

7 As-Saktawi, al-Buldaniyyat, ed. Husim ibn Muhammad al-Qaan (Saudi Arabia: Br al-Ata’, 2001),
86.

% |bid., 1:70-71.

% |bid., 2:245 (682).

190 hid., 2:245.

191 |bid., 2:202

102 As-Saklawi, ad-Daw’, 4:205.

193 1bid., 4:245.

1% bid., 9:148.

1% bid., 11:19.
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appear frequently in their biographi@8.In Ash-Shaykhah Maryam's case, we are told
that she gave a certificate to Mammad ibn Nisa ibn “Ali al-Y afi 7 (d. 823/1420) when
he was yound®’

Ash-Shaykhah Maryam's reputation attracted studeateling in the search of
knowledge to her study circles. The Damascene achidilhammad ibn Amad ibn
Qantgim (d. 864/1459) heardadith from her during his travels to Caif¥ The Meccan
scholar‘Abd al-Cadir ibn Muhammad ibn Amad al-Rsi (d. 827/1423) traveled with his
brother ‘Abd al-Laif (d. 822/1419) to Cairo also to heHadth from Ash-Shaykhah
Maryam and other scholars dfacith.® Another Meccan scholar, NMdammad ibn
Muhammad ibn Amad ibnZahrah (d. 802/1399) traveled to Cairo and he hé&kadth
from Ash-Shaykhah Maryam during his travé.

The Damascene scholar Mammad ibn'Abd Allah ibn Ahmad ibn Mihammad
al-Qays (d. 842/1438) and the Meccan scholarhisionmad ibn'AlT ibn Muhammad ash-
Shayh (d. 837/1433) were awarded uizahby Ash-Shaykhah Maryai! The Meccan
scholar Idts ibn alHasan ibn aHasan ibn'Al1 ibn Abi Talib (d. 832/1429) is reported to
have heardladths from Ash-Shaykhah Maryam in Cairo.

Ash-Shaykhah Maryam is mentioned among a list dfokzs who gave a
certification to lbn Zabrag Wmad ibn Miammad ibn Yaub (d. 840/1436) ca.
788/1386'? Muhammad ibn'AlT ibn ‘Abd al-Kaim ibn Zatirah, from Mecca, antAbd
Allah ibn Mthammad ibnIsa at-Ta’if1, from At-Ta’if, (d. 840/1436) were also given an
ijazahby Ash-Shaykhah Maryam ca. 794/1319.

The death dates of these students indicate thgtstiuelied with her in her late
age. IbnHajar, for example, heard from her after the yed/7388, i.e. when she was
over seventy.

Ash-Shaykhah Maryais Female Students:

Ash-Shaykhah Maryam's teaching career continued aftér the year 797/1395.
Ash-Shaykhah Maryam and her brotherifmmad appear in the biography of Sitt al-
‘Iraq bint Ahmad ibn Mihammad al-Blisi (d. in Mecca 867/1462) as having awarded
her anijazah after the year 797/139%8? Ash-Shaykhah Maryam also appears in the
biography of a Meccan, Ghiin bint ‘AlT An-Nawayriyyah (d. 855/1451)*> Ghwsiin was
born in the year 794/1392, which means that hertimgevith Ash-Shaykhah Maryam
must have taken place between the years 794 to0S.is another indication of the
continuation of Ash-Shaykhah Maryam's teaching exanentil the beginning of her
eighties. Another female student igjat bint Muhammad ibn Mizammad al-Maqdis(d.

108 Richard Bulliet, "The Age Structure of Medieval ug@tion," Studia Islamica(1983), 105-17, quoted
from Asma Sayeed&hifting Fortunes89.

197 As-Sakhawi, ad-Daw’, 5:13 (enumeration is according to Ash-Shaamblaty).
198 pid., 7:95.

19pid., 4:322

119pid., 9:5-6.

pid., 8:103, 9:13.

"2 1pid., 2:211

3 1bid., 5:60, 8:191.

% bid., 12:55.

% bid., 12: 85.
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874/1468), who is mentioned as having heard ondée the sessions of Ash-Shaykhah
Maryam?*°

From the biographies of Ash-Shaykhah Maryam's stisjeve can figure out the
geographical extent of her reputation. Some ofdiuelents went to see Ash-Shaykhah
Maryam in Cairo and she met some of them in thescitf their origin. If Ash-Shaykhah
Maryam had not convened assemblies in such placés,possible that her students
recounted her reputation after returning home fo@wels in which they encountered her.
A good reconstruction of Ash-Shaykhah Maryam's oektwof students and teachers
places her in the scholarly elite of Cairo. It alsgeals her connection with scholars from
other cities.

Ash-Shaykhah Maryam’s teaching career indicates ithdhe intervening years
between her childhood and seniority, she must lcaminued her search for knowledge
by studying the works for which she was awargé@dahsto transmit for her students
without undertaking any teaching activities, ilee slid not teach during the period of her
sexual maturity.

To conclude, the different accounts tell us thabt-Staykhah Maryam conducted
her activities in different settings with both mand women and after being authorized
by her teachers to transmit the knowledge she esdjdrom them, she would go on to
teach both men and women. This means that she mypsveered by certain conditions
that did not see a gender barrier in acquiringyialis knowledge and instructing others.

6.6. Elevation (uluww)**’

From the various narrations extracted inkhejam, we notice that most of these
narrations are characterized by having shoef#ds This helps us understand the
phenomenon of elevatiofiuluww). Students oHadth sought after older teachers who
had a (comparatively) shorter narrative string.réfege, 'Hadth education must begin at
a young age for the chains of authorities to betshdhan one’s colleagues, because
onc;;’ls8 chances later in life as a teacher will ddpam how short his chain of authorities
is."

Throughout théviu jam, we encounter expressions lik@ akhbarana bihialiyan
(this (hadith) was narrated to us through a highad by...),*® hadha hadith alin jiddan,
(this hadith has a very higisnad),'*° fa wagaa lani badalan aliyan (we reported this
hadth through a higheisnad from another teacher than that of al-Baklor Muslim's

1%pid., 12:132.

17 For a detailed discussion on elevation, see Asmged, Shifting Fortunes 264-273. For the
morphology of the terms used by ealgdth scholars to express elevation and its opposée,Leonard
Librande, "The Categories of High and Low as Reites on theRizlah andKitabahin Islam,"Der Islam
55 no. 2 (1978): 267-8&ee also Eerick Dickinson, "lbr-8alah Ash-Shaahrazt and the Isad." Journal
of American Oriental Soceity22 (2002): 481-505. The library of Leiden univergias a good treatise on
elevation entitled Fadl al-akad fil- ilm bi- ‘ulwwu as-Sanddby Muhammad ibn'Al1 ibn Fall al-Husayn,
44 folio, (27)

18 Recep Sentruk,Narrative Social Structure: Anatomy of tti&adith Transmission NetworkCE 610-
1505" unpublished Ph.D. dissertation, Colombia @rsity, 1998), 102

119 See thedadiths cited in biographies no. 1, 4, 27, 75, 133, &r@l 181.

120 See thedadith cited in biography no. 2.
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teacher)** ‘ala al-muwifagah?® or fa wagaa lana muwifagatan'*® (we reported this

hadth from the teacher of, for example,am Muslim with a number of masters less
than the number of masters if he transmits froraninMuslim directly.) This frequency
reflects Ash-Shaykhah Maryam’s quest for shisrizds Searching out shorisnads
became a phenomenon. Therefore, the significandbeotermisnad ‘alz (lit. "high" or
elevated chain of transmission) evolved to placpheasis on the number of narrators in a
chain over and above other consideratifis.

On the elevatedsnad, Ibn &-Salah (d. 643/1245) remarked: "Seeking elevation in
Hadith is a sunnah. For that reason, undertaking jgsrm&s recommendedhfad ibn
Hanbal said: "Seeking an elevateshad is a sunnah from those who came before.”
Indeed, we heard that in his final illnesshya ibn Main was asked, "What do you
desire?" He replied, "An empty house and an eleliat&d."* Ibn a&-Salah went on to
clarify the importance of elevation by stating thd&levation keeps defectiveness away
from theisnad, because it is possible for defectives to comtheeiinadvertently or
deliberately, from every transmitter in thenad. Therefore, a small number of
transmitters represents a small number of sourcdsfectiveness and a large number of
men represents a large number of sources of dedeetss **°

Of the five categories of elevation mentioned hy #-Salah, | will focus on the
third, related to the transmission of one or bdtlthe Sakiis of al-Bukhirt and Muslim
or other famous authoritative books: the agreerfrant\azfagal), "substitutions” gbdal),
"equivalence" rmusiwah), and "hand-shaking" n{usafakah). These are types of
“elevation” which have become famous and are afééerred to in the sources.

The two sub-categories ohgreemeritand “substitutions are used frequently in
the Mufjam. The technical term of “agreement” refers, fortamge, to cases when a
Hadth comes to you from the teacher who transmittetb itmam Muslim with an
elevatedsnad with fewer intermediaries than tiiEadth would have when you related it
through Inam Muslim from his teacher. An example safbstitutionsvould be that for a
particular Hadith the same elevation as described above comesudrgm a teacher
other than the teacher of am Muslim?® Of the first sub-category of elevation that is of
agreementthere are eightladiths mentioned in th®u jam. Of the second sub-category
of elevation ofsubstitutionsthere are twenty-five examples mentioned throughbe
Mu jam.

Sayeed notes that aRahurmuz and alHakim emphasized the importance of
travel, orality, and the personal exertion as coowé to obtain elevation. By that, they
were reflecting the standards and milieu familiar the early scholars oHadth
transmission. But because these standards weravelbsstrictly, women were barred

121 see thedadiths cited in biographies no. 2, 5, 11, 22, 23,38,37, 60, 64, 73, 75, 76, 102, 104, 110,
114, 122,147, 175, 179, 180, 184, 305, and 311.

122 5ee thedadiths cited in biographies no. 16, 88, 105, 132, B#fsl 181 This is when one’ssnad was
identical to that of one of the great compilersibeong at the level of the shaykh of the compilksma
Sayeedshifting Fortunes271, note 139.

123 See theadiths cited in biographies no. 20 and 21.

124 Asma SayeedShifting Fortunes263.

125 |bn &-Salah, An Introduction 183.

120 |hid.

127 |bid.

28 bid., 184.
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from the field. However, from the end of the fiftb the seventh century, the very
definition of elevation was under revision and easingly came to refer to a short chain
of transmission without the scrutiny of the typerminsmission involved (oral or written)
and without taking into account whether the autlyasias granted directly or procured by
an intermediary?® This change affected the possibility for womemdguireelevationin
Hadith transmissior™°

In the case of Ash-Shaykhah Maryam, her fame derik@m herisnad of certain
Hadths reported in al-Bukim, Muslim, lbn Mijah, at-Tirmidh, and an-Nasi. The
Mu jam highlights two specific categories @$nads i.e. anisnad which has nine
transmitters and arsnad which has ten transmitters. An example of thet fissthe
following narration:

“Ash-Shaykhah Maryam said: AibAn-Nan informed us, Ab al-Hasan informed
him by way ofijazah from al-Mularak ibn alHHasan, from Ab Muhammad ibn‘Abd
Allah ibn Muhammad that al-Kiant and IbnHatatah transmitted to him that Alal-
Qasim al-Baghaw transmitted to them thaFalat ibn ‘Abbad transmitted to him that
Faddil ibn Jubayr transmitted to him that he heardiAbmamah S& ibn ‘Ajlan saying
that | heard the messenger of God (peace be upondaying: ‘If you guarantee me six
things on your part, | shall guarantee you Paradpeak the truth when you talk, keep a
promise when you make it, when you are trusted wsatimething fulfill your trust, avoid
sexual immorality, lower your eyes, and restrainrnjeands from injustice 3"

An example of thésnad with ten transmitters is the followiridadith:

Abiti Bakr ibn al-1zz Ibrahim ibn Alx “Umar informed us by way affazzahthat his
father, his uncle Ab al-Faraj,’AlT ibn Ahmad, Aamad ibn ShaybahAbd al-Wahfab ibn
an-Nasih, and Al Bakr al-Haraw said that Al al-Yaman Zayd ibn alHusayn al-Kind
and ‘Umar ibn Mthammad ibn al-Miadhdhin said that AbBakr ibn Mthammad ibn
‘Abd Allah al-Arsari informed them thatHumayd transmitted to him from Anas that he
said: "When the Prophet (peace be upon him) arrivédadinah Umm Sulaym took me
to the Prophet and said: "O messenger of GodjdiAsas an intelligent scriber, take him
to serve you." Anas said: 'The Prophet accepteti'ife.

Thus, Ash-Shaykhah MaryamMujam offers an authentic testimony to the
importance of seeking high&mnadsin Hadith literature.

6.7. Methods of Receivindladith

Ibn Hajar extracted on#adith or so with an elevategdnad from various works
that Ash-Shaykhah Maryam had been authorized twstnd. As mentioned above, the
Mufjam is a valuable source for checking the authentioitythe Hadths mentioned
throughout it. TheMujam includes 151 narrations. Of the 28 female teachieosn
whom Ash-Shaykhah Maryam received knowledge, Hajar quotes reports from 8
teachers only®® In four cases, Ibiiajar gives the beginning of thsnid but does not

129 Asma SayeedShifting Fortunes267-8

¥0pid., 272.

131 Entry no. 3. The narration is reported inTabat, al-Mu jam alAwsa, 6:94 (2638). Enumeration is
according to Shamela library.

132 Enrty no. 119. The narration is reported Adbd ar-Raim ibn alHusayn ibn'Abd ar-Raman al- Iraqf,
Al-Arba‘@n al-‘Ushariyyah, ed. Badr Abd Allah al-Badr (Beirut: Br ibn Hazm, 1993), 1:160.

133 See biograophies no. 83, 92, 99, 102, 195, 198, &1%d 308.
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complete it. IbnHajar cites 16 reports from Ash-Shaykhah Maryamahers al-\ani
and ad-@bbist; 8 from each.”™ This is an indication of the close relation she hth
both teachers and the role they played in her énucaln one case, Ash-Shaykhah
Maryam provided Ibriajar with an extract which she transmitted throfigh isnzds**°
Though most of the reports were considered as atithébon Hajar cites onéladith and
gives the ruling that it has a weanad,**® and on another report, he says: “This is a
mawdif (haltedHadith) and scholars doubted itnzd.”**” Ibn Hajar extracts one report
through anisnzd which has a teacher, his brother, and their fdtffeand another one
which has a teacher, his father, and Ash-Shaykhahydm transmitted it from them
based on afijazah which they conferred on h&¥ She also receiveHadith from two
brothers such as bnad ibn ‘AlT a-Kulwatiti**® and At Bakr ibn al-Kulwaitt; '
Ahmad ibn Rdwan al-Zintar**?and his maternal brother Mammad ibn'Abd atHaqq
ibn Shaban ash-Shaygkh:*** ‘Atiq ibn ‘Abd a-Rehman al-Makk*** and Mthammad
ibn ‘Abd a-Rahman al-Makk;'*® Abi al-Fah al-Yamuii**® and Am Said at
Ya'muri.**” This suggests the role of kinship networks in ttesmission ofadith.
Ash-Shaykhah Maryam also included an incompleteontepvhich she heard from a
teacher and his uncté®

Throughout theMu jam, lbn Hajar, quoting thesani ‘at and ijazat which had
been provided to him by Ash-Shaykhah Maryam, presidhe different methods by
which Ash-Shaykhah Maryam receivéthdith from her teachers. He uses expressions
like akhbaram (informed us) andkaddatha@ (transmitted to us) to indicate the
transmission oftladith throughsama (audition). Ibn &Salah views that this type of
transmission is the most elevated according torta@rity of scholars:°On the different
expressions used to indicate this type of transanissbn &-Salah quotes al-@di ‘lyad
as saying: "There is no dispute that in referemcéhis form of taking ugdladith, it is
permissible for the student who heard the teacbersay, 'He transmitted to us'
(haddatham), 'He informed us'akhbarar), 'He told us' §nba'ana), (I heard X saying'
(samitu fulznan yaglu), X said to us'dala lana fulan), "X mentioned to us'dhakara

134 See biogrpahies no. 2 and 3.

135 See the extract mentioned in biogrpahy no. 278.

136 TheHaudith reads: "Allamart rasil Allgh alfa bibin kullu hibin taftahu alfa bib."

137 See theHadith extracted in biogrpahy no. 314.

138 Theisnad has Ibshim ibn Muhammad ibn Mizammad ibn Ism‘il al-Fayimi, his brother Maammad
and their father. See biography no. 54.

13 The isnad has Mihammad ibn Milammad ibn Mzammad ibn Ismil al-Baki and his father. See
biography no. 286.

140 Bjography no. 25.

141 Bjography no. 74.

142 Bjography no. 12.

143 Biography no. 243.

144 Bijography no. 158.

145 Bjogrpaphy no. 246.

146 Biography no. 282.

147 Biography no. 284.

148 Theisnad has Mihammad ibn Abd al-Majid ibn Khalaf ibn‘Abd al-Wahlab, his uncle Abd Allah ibn
Khalaf and‘Umar ibn Yaya al-'Utbi. See biography no. 252. For the uncle’s biograggs/ no. 125. For
‘Umar’s biography see no. 190.

1491bn &-Salah, An Introduction 97.
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lana fulan)"**° Al-Khatib al-Baghddi confirms that the expressicsamitu’ (I heard so
and so say) is the highest expressirhis reflects the role afami ‘Gt as an important
source for the study oHadth transmission. The traditions of the Prophet were
transmitted in small circles and in mass gatheririgsce, the reading of and listening to
Hadth were considered an exceedingly esteemed penfmenbecause these meetings
created a multi-generation social grd@pThe social importance of this type of tradition
is clearly highlighted by chroniclers as many ohites include words to the effect that
the deceased "had learndddth with" or "read with" a well-known teacher?

In some other cases, Ash-Shaykhah Maryam confin@srtethod of transmission
by the expressionjira tan ‘alayhi wa a@ asma’ (It was recited to so and so while | was
listening). This is another method of taking andereing Hacith; it is called al-gira’'a
‘ala ash-ShayKh(recitation to the teacher). Ibn-8alah said: Most of the transmitters
call it "presentation” rd) since the reciter presents tHadith to the teachers just as the
reciter presents the Qan to the Quian instructor. It makes no difference whether you
are the reciter or someone else recites while igtan. You may recite from a book or
from your memory. The teacher may have memorizedhhterial recited to him or not.
In the latter case, he or some other reliable iddai should hold his text™ Al-Khatib
al-Baghddi said: "Most jurists and scholars dadth hold that reading to the teacher is
like hearing from him®°

The usage of the expressigjira’'tan ‘alayhi wa n&nu nasmd implies that she
attended the assemblies of her teachers alongatlier colleagues; male and female.
These two methods indicate oral transmission.

Along with the expressiomkhbaram@, Ash-Shaykhah Maryam adds the word
ijazatanto emphasize that she was grantedjarahto transmit a particuladadith to
others on behalf of her teacher. This is the tmrethod of receivindladth. ljazah
signifies the teacher's permission to a studentaiasmit from him all his narrations or
his writings. Thajazahcould be of several kinds:

(a) Licensing a specific text to a specific perswhere the teacher says, "l hereby
license book X or the contents of this book listnmhe to you." This is the highest type
oflisjsdzah and, according to Ibnsgalah, the later scholars are unanimous in allowing
it.

(b) Licensing an unspecified text to a specificsper. for instance the teacher
says, "l hereby license everything | heard", oretgthing | relate”, "to you". According
to Ibn &-Salah, the majority of jurists and traditionists allot1’

(c) Licensing an unspecified person under a gemsignation: for instance, the
teacher says, "I hereby license the Muslims," dnéileby license everyone." According
to Ibn a-Salah, most scholars disallow this form ipfzah**®

150 pid., 98.
151 Nadwi, Al-Mukaddithit, 84.
1: Yehoshua Frenkel, "Women in Late Mamluk Damascdi$1,
Ibid.
15%1bn &-Salah, An Introduction 100.
155 Al-Khatib al-Baghddi, al-Kifayah 259-60, here quoted from Nadwil-Mukaddithit, 86.
156 |bn &-Salah, An Introduction 110.
57 bid., 111.
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In all the narrations mentioned throughout ¥a jam, Ash-Shaykhah Maryam
uses the terminologiakhbararm so and sajazatan, (so and so informed us while
providing us permission to transmit the same infatiom on his authority*}° In one
instance, Ash-Shaykhah Maryam uses the termindfagy ajazahu la@ wa kataba bi
khatihi' (in what he licensed us in his own handwritinghfirming that heiijazah had
been written or signed by the teacher him&8Ifin eight other cases, Ash-Shaykhah
Maryam uses the terminology ‘@khbarar: so and sadhnar (So and so informed us by
granting permission) to expreiggzah™®*

In one case, theMu;jam confirms that theijazah was coupled with
correspondencer{ukitabatar)*®® which is another type of receividgadith. It consists of
the teacher sending some of Riadths in his own handwriting to an absent student, or
the teacher writing them for him while he is preséhCorrespondence took two forms.
One of them was correspondence without licensitge $econd was correspondence
coupled with licensing® The second form applies to the case of Ash-Shaykeryam.

In order to indicate that thgzzahwas obtained without audition (for instance, by
correspondence), Ash-Shaykhah Maryam uses thenelogy ljazatan in lam yakun
sami ‘an™® (by way of licensing, even though | had not hetdrel text itself during an
audition) oridhnan in lam yakun safran’.®

When it comes to poetry, Ash-Shaykhah Maryam uskes &xpression
"anshadan"*®’ (he recited to us). In one case, the recitatiorvesbes was conveyed
through arijazahcoupled with writing from the teach&

158 |bid. For other forms oijazah seelbid., 111-117. For a classical commentanyjijaaats, see Ab Tahir
Ahmad ibn Mthammad as-Silaf(d. 576),al-Wajiz f Dhikr al-Mujaz wal-Mujz, (Beirut: Dar al-Gharb al-
Islami, 1991). For the significance gfizals in contemporary studies, seamad Ramdan Ahmad, Al-
ljazat wa at-Tawd@ at al-Makhyrah fil-‘Ulam an-Nagliyyah walAgliyyah (Cairo: Wizrat ath-Thadgfah,
1986); ‘Abd Allah al-Fayyd, Al-ljazat al-‘llmiyyah ‘indal-Muslinin (Baghdad: Méa'at aldrshad, 1967);
Hisham Nashabi, "Thgazah Academic Certification in Muslim Educationtfamdard IslamicusSpring
1985, 720; Jan Just Witkam, "The Human Element between Text Reader: Thdjaza in Arabic
Manuscripts"”, inCodicology of Islamic Manuscripted. Yasin Dutton (London: 1995), 123-136.

159 See biographies no. 1, 3, 5, 6, 10, 11, 13, 1418517, 18, 19, 20, 21, 22, 23, 24, 25, 27, 838, 37,
38, 41, 42, 45, 46, 48, 54, 56, 57, 59, 60, 616@4,72, 73, 75, 76, 77, 81, 83, 86, 88, 90, 10d, 105,
107, 108, 109, 110, 111, 113, 114, 116, 117, 118, 120, 122, 1123, 124, 125, 126, 127, 128, 130, 1
132, 133, 134, 135, 136, 137, 139, 140, 141, 143, 144, 145, 146, 147, 148, 149, 154, 158, 162, 16
163, 164, 165, 166, 167, 168, 169, 171, 172, 178, 177, 179, 180, 181, 182, 184, 186, 194, 196, 19
198, 201, 215, 222, 225, 230, 243, 248, 251, 268, 266, 278, 285, 286, 289, 291, 294, 297, 299, 30
305, 306, 308, 310, 311, 312, 313, 314, and 324.

160 See biography no. 72. Ash-Shaykhah Maryam narrsiete verses from her teacher Biltio the effect
that he granted those who asked himiféorahto transmit the collections he narrated. Theséectbns
include the twasakiis of al-Bukhari and Muslim and théuz’ of ar-Razi.

161 See biographies no. 1, 116, 176, 188, 202, 238, &% 305.

162 See biography no. 203.

163 |bn a&-Salah, An Introduction 123.

%4 pid.

185 See biographies no. 1, 179, 180, 186, 227, and 277

166 See biography no. 116.

157 See biographies no. 3 and 260.

158 See biography no. 262.
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6.8. Ibn Hajar and Reading Certain Hadiths in the presence of Ash-Shaykhah
Maryam

By certainHadiths, | mean specific texts of reports, not wholkections orajzz .
In Ahmad ibn Shayin ar-Ranil and Magar ibn ‘Ammar al-Wa‘iz’s entries inLisan al-
Mizan, Ibn Hajar quotes two specifiladiths he heard from his teacher Ash-Shaykhah
Maryam?®® In his al-Ahadith al-‘Asharah al-lkhtiyiriyyah ‘ushiriyyat al-Isnid, Ibn
Hajar mentioned that he read the second and thie Haudths in this collection, which
have ten people in thienad, to Ash-Shaykhah Maryan® In his Taghkq at-Taliq ‘ala
Sahih al-Bukhiri, Ibn Hajar quotes eight Hadiths which he transmittednenauthority of
Ash-Shaykhah Maryarf(*

6.9. Ash-Shaykhah Maryam's Death

Ash-Shaykhah Maryam died in 805/1402 at the agagtfty-four. IbnHajar praises her
as a pious and chaste woman and one who had gvedior knowledgé’? Kahhalah
describes her as pious and of good chara€iéon Fahd al-Makkcalls hefMusnidat
Misr (the authoritative transmitter of Egypf}.According to al-Madwi, she well
deserved the great respect in which she was lwlght "stood alone (as a transmitter)
from the majority of her teachers™

159 |bn Hajar, Lisan al-Mizan, ed. ‘Abd alFattih Abi Ghuddah (Bierut: Br al-Bast’ir al-Islamiyyah,
2002) 1:482 (546); 8:167 (7931).

170 |bn Hajar, al-Akadith al-‘Asharah al-lkhtiyiriyyah ‘ushiriyyat al-Isnid, ed. Al Muhammad al-Alf
(n.p., n.d.) 1.7. Thélacth is best known as thidadith of Jamrah bintAbd Allah al-Yarhi‘iyyah. For
more on it, seéid., 1:7.

"1 |bn Hajar, Taghtq at-Taliq ‘ala Sakih al-Bukhiri, ed. S&d ‘Abd arRahman Masi al-Qazq (Beirut:
al-Maktab al-Isimi, 1984) 3:48, 262, 265, 4:366, 367, 469, 5:296, 299

"2bn Hajar, Inba” al-Ghumt 2:254-255.

173 Kahhalah, A1am an-Nisg’, 5:37.

17 |bn Fahd al-Makk Lahz al-Alkdz, 1:142. ZakariyyaHUmayit in his introduction to adbhahali's
Tadhkirat al#uffaz defines the terrmusnidas one who narrates traditions in his posseséfon.

175 Al-Magqprizi, Durar al-‘Ugid, 470.
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