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Chapter Five

Women andHadith During the Mamluk Period

5.1 Introduction: Women's Authority as Hadith Transmitters

Before delving into the life and career of Ash-Stteah Maryam al-Adhrayyah,
let me outline the position diadith scholars on women's reports. The early schaolfars
Hadth did not stipulate that Hadth's being reported by a man is a condition of its
acceptability or its being reported by a woman igsoadition for its rejection. The
Mu‘tazilah, a sect of rationalists in the early peria@re the strictest in their rule that
they would not consider dadth as sound unless it came from two independeméatoes
in every generation going all the way back to thgioal speaker. However, they did not
require that the two narrators had to be male.

While specifying the characteristics of those whtvaasmission is accepted and
those whose transmission is rejected, the greaerexp Hacdith, Ibn a-Salah (d.
643/1245), did not distinguish betweemrladith reported by a male and another reported
by a femalé. In a section entitled "Enumeration of the wayswvinich amukaddith and
shzhid are similar and dissimilar” al-Kiné al-Baghdati(d. 463/1071) notes that: "As for
the ways in which they are different, it is in termof the prerequisites that a witness
(shahid) be free, not a parent or child or a relativetfe parties to the case] which would
raise suspicion [of bias], and that he should netabbiased friend. [There are the
additional requirements that] there be one maromescases of testimony, and two men
in some, and four men in other cases. All of thesse not considered with regard to a
person relating &ladith report (nukhbi) because we accept the report of a slave and a
woman and a friend and others [who, in certain $aseay be unacceptable as
witnesses]® Al-Khatib also observed: "[after all] our pious learnededatessors
(‘ulama@’ as-Salaj accepted the narrations of women, slaves, ansetiho were not
known for their legal expertise even if they natamerely one or twhadiths.”

The seventh century scholar Ibn Rushayq ali# (d. 632/1234) discussed the
acceptability of reports originating in a singlenador. He mentioned some examples of
accepted narrators, and it is worth noting thatrtames of three women Companions
headed the list. He said: "They (the Companions thed successors) relied on the
narration of a single person, like the narration Afishah (d. 57/676)Hafsah (d.
41/661), Umm Salamah (d. 59/678 ),iAHurayrah (d. 59/678), IbiAbbas (d. 68/687),
Ibn ‘Umﬁar (d. 74/693), A Bakr (d. 13/634),Uthman (d. 35/655) and countless other
people.

The thirteenth century leading jurist ammad ash-Shawki (d. 647/1250)
confirmed that it had never been reported thathalac rejected &lacith because it had

! Nadwi, al-Mukaddithat, 23.

% |bid., 24.

% Al-Khatib al-Baghddi, Al-Kifayah f ‘Ilm ar-Riwayah (Beirut: Dar al-Kutub al:limiyyah, 1988), 94,
quoted from Asma Sayee8hifting Fortunes198. Emphasis was added by Asma Sayeed.

* Asma Sayeedhifting Fortunes234.

5 Nadwi, &-Mukaddithit, 24
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been transmitted by a wom&mdh-Dhahab (d. 748/1348) even said: "We have never
known of a woman who was charged with lies or a @onvhose reports were rejectéd.”
Ibn ‘Arraq al-Kinani (d. 963/1556) devoted an entire chapter of hisofzsrbookTanzh
ash-Sharah al-Marfi'ah ‘an al-Aadith al-Mawdii ‘ah to listing hundreds of
fabrications, where no woman's name crops up, e ence’

The soundness of a particulHadth is based on the personal qualities of the
transmitters, male and female alike, and how virgllinks between the individuals in the
chains of narration could be verified. Naturallgnee chains were preferred over others.
The reports that begin witiA’ishah are considered to be among the best chais.isT
substantiated by the following statement ohyaibn Mdin (d. 233/847) who is reported
to have said:Ubayd Allah ibn ‘Umar (d. 147/764) from aDasim (ibn Mthammad ibn
Abi Bakr as-Sidtl, d. 106/724 or 112/730) frorA’ishah is a solid golden chain of
transmission

Al-Khatib al-Baghddi reported that Wak ibn alJargh (d. 197/812) was once
asked to indicate his preference among these thrams: (1) Hishm ibn ‘Urwah (d.
146/763) from his fathetUrwah (d. 93/711) fromA’ishah; (2) Aflah ibn Humayd (d.
158/774) from al-@sim (ibn Mthammad ibn AbBakr) from ‘A’ishah; (3) Sufyan (ath-
Thawri, d. 161/777) from Maar ibn al-Mutamir (d. 132/749) from Iahim (an-
Nakhdi d. 96/714 ) from al-Aswad (ibn Yazd. 74/693) fromA’ishah. He said: "We
do not consider anyone equal to the people of iyfKKufa]. Sufyan from Marar from
Ibrahim from al-Aswad from'A’ishah is more highly appreciated to m@.His own
reason for this choice, as noted by Nadwi, wasttiege transmitters were based in Kufa
and he would have first-hand assurance of theilitgufa

Early Hadith scholars also praised the reports transmittech fumm Salamah.
Al-Hakim An-Nisabart reports that Amad ibnHanbal (d. 241/855), Yaga ibn Main,
and ‘Al1 ibn atMadini (d. 234/848) gathered with a group Hadth scholars and
discussed the best of all good chains. "One of tka: The best is ShHuah (ibn al
Hajjaj, d. 160/776) from Qatlah (d. 118/736) from Sa ibn atMusayyab (d. 93/711)
from ‘Amir (ibbn Abi Umayyah) the brother of Umm Salamah from Umm Satam
[herself]*?

However, there are other scholars who considereagetodbe a factor in assessing
the legal validity ofHadith. Here reference is made two narrations attribute the
female Companionsaimah bint al-Qays and Busrah b#afwan. Four main variants of
Fatimah'’s hadith speak of‘Umar ibn al-Kh#&ab’s criticism of herhadith. The fourth

® Ash-Shawkni, Nayl al-Awar, 8:122.

" Adh-Dhahal, Mizan al- ltidal ff Naqd ar-Riil, 4:64.

8 |bn ‘Arraq al-Kinani, Tanzh ash-Sharh al-Marfii ‘ah ‘an alAharth al-Mawdiz ‘ah, 1:19-133, cited in
Nadwi, "Al-Muhaddittat: Notes for a talk on the women scholars In Islanohline post:
http://www.interfacepublications.com/images/pdf/AKR_Article2.pdf (accessed (accessed July 5, 2009).
 Nadwi, al-Mukaddithat, 24

10 Al-Khatib Al-Baghdidi, Al-Kifayah, 174.

"Nadwi, al-Mukaddithat, 25.
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asserts gender-based rejection by Manibn altlakam’® Fatimah’s hadith was rejected
in sum or in part by various jurists across regiaaaters. Not all of the jurists, however,
mention Ftimah's gender as the reason for rejecting her tioadi* Sayeed
contextualizes the two reports in terms of earlythodological debates on the legal
authority of isolated reports and concludes tha gshahadah(legal testimony) and
riwayah (Hadith transmission) are distinct with respect to geaderiteria®

5.2 Women’s Education in the Mamluk Period: An Oveview

Previous studies concluded that women played a \@mtye role in the
transmission of the Prophetic traditionidaith) throughout much of Islamic history.
Recent studies show that women of the Companioerggan participated actively in
this domain of religious knowledge. However, a tecbf women can be observed in the
historical record from the mid-second to the mid¢fb centuries. In the second half of
the fourth century, women re-emerged in the souroasHadth learning and
transmission. From this period until well into thdamluk era, women acquired
exemplary reputations a$adith transmitters® This revival is connected with the impact
of traditionalist Sunnlslam, as it was successful in mobilizing womerSimn circles
after the fourth century and engaging them in ohéhe most public activities in the
sphere of religious learninglacith transmissiori’ The education of any woman began
within the closest kinship circle. When listing thames of those with whom a certain
individual had studied, as-Sakti and other biographers begin with a female
biographee's father, grandfather, or uncle, and/ ohén move on to othet&. For
example, Amat ar-Ram bint Muhammad al-Yininiyyah (d. 739/1328) studiediusnad
an-Nisz’ from theMusnadof Ahmad ibnHanbal with her father, the greatkzaddithand

13 Asma Sayeed, “Gender and legal Authority: An Exaatibn of Early Juristic Opposition to Women’s
Hadith TransmissionJslam Law and Societ}6 (2009), p. 124.

“1bid., 131.

% 1bid., 143.

16 Asma Sayeedshifting Fortunesiii. To the list mentioned in the introductiomecan add the following
monographs: Aamah Mthammad Jaml ad-Din, an-Nis?” al-Mukaddithat fil- ‘Asr al-Mamlizki wa-
dawruhunna filHayzh al-Adabiyyah wa ath-Thafjyyah (Cairo: Car al-Hidayah, 2003); Amal Qirdash,
Dawr al-Mar’ah fi khidmat alf/adith fil-Quriin ath-Thafithah al-'Ula (Doha: Wazrat alAwqaf, 1999);
Richard Bulliet, "Women and the Urban Religiougé&ln the Pre-Mongol Period," Women in Iran from
the Rise of Islam to 180@d. Guity Nashat and Lois Beck (Urbana: Univgrsttlllinois Press, 2003), 68-
79; Asma Afsaruddin, "Muslim Views on Education: Parameters, Purview and Possibilities" Journal of
Catholic Legal Studied4:143 (2005), section VII, 163-66. For generakksoon Muslim education, see
Arthur Stanley Tritton,Materials on Muslim Education in the Middle Ag@sondon: Luzac, 1957);
Mohammed Abdul Muid Khan, "The Muslim Theories adU€ation during the Middle Ages)$lamic
Culture XVIII (1944): 418433; George MakdisiThe Rise of Colleges: Institutions and Learningdsiiam
and the WedgtEdinburgh: Edinburgh University Press, 1981); idem"Madrasa and University in the Middle
Ages",Studia Islamica32 (1970): 25%4; idem Religion, Law, and Learning in Classical Islatrondon:
Variorum, 1991; idem "The Scholastic Method in Medieval Education: quiry into its Origin in Law
and Theology,"Speculum49:4 (1974): 64®1; idem "The Madrasa as a Charitable Trust, and the
University as a Corporation in the Middle Age§brrespondence d'Orieritl (1970): 329-37; Ahmad
ShalabiHistory of Muslim Educatio(Beirut, 1954).

17 Asma SayeedShifitng Fortunes290. For a more detailed discussion on $usiam, see Scott Lucas,
Constructive CriticsHadith Literature, and the Articulation of Suhislam (Boston: Brill, 2004).

18 Berkey, Transmission of Knowledg&g9.
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great jurist Mhammad ibn Amad al-¥inini (8th c.Y® Umm alHusayn bint‘Abd ar-
Rahman ibn ‘Abd Allah ibn Asad al-Yaf‘1 learned the art of writing, certain chapters of
the Qutan andal-Arbaiin of An-Nawavi from her mothef’ Al-Husayn ibn‘Ali ibn
Muhammad ibn Mammad ibnHamid ash-Shfi‘7, one of Ash-Shaykhah Maryam’s
teachers$! is said to have hearHadths from his mother Mawitbah bint ‘Abd al-
Wahtib ibn alHasan ibr Asakir.?

Women could be educated and sexual boundariesrpeeséy providing for
instruction from family members; fathers, brothers husbands. Even so, many women
studied with and receivaglizahsfrom scholars outside the immediate family circkasd
very often the scholars with whom they studied weemselves womefi. This, asserts
Berkey, is not to suggest that education took piace group segregated by sex. On the
contrary, many men and women were instructed by randivedijazahsfrom learned
women?* This is clearly illustrated in biographical diati@ries that cover the Mamluk
period.

The father of Zaynabt&ukhiyyah (d. 789/1388) made her memorize the’&ur
and taught her to write. He also instructed heat mumber of books such akHawi as-
Saghir fil-Furzz® of Najm ad-Dn ‘Abd al-Ghaffir al-Qazwini, al-Mukhtasar of Aba
Shuj‘ Ahmad al-kfahani, andal-Mulkah of Aba Muhammad @sim alHariri.>® After
Zaynab's marriage, her husband, ash-Shams ibn Raflmed the responsibility of her
education. He undertook to continue her educatiagdigg her through thé&ahik of al-
Bukhart and that of Muslim.

Also Zaynab bint Ismil ibn Ahmad studieddadth of Aba ‘Amr ‘Uthman ibn
Muhammad as-Samargan(t. 345/956) with her husband Taad-Din Sulayman ibn
Hamzah al-Magqdisin his house in 715/13%5.

Beyond the closest circle, women would study witeo teachers in their towns.
This supports the idea that women’s education vedsconfined to teachers within the
family only, but women went to other teachers imithrespective towns. For example,
Zahidah bint Ib&him ibn ‘Abd al‘Aziz ibn ‘Al1 ibn Muhammad al-Mawil1 al-Khablaz
studigglntikhdb ar-Tabarani li-ibnihi ‘ala lbn Faris with 21 teachers in 718/1318 in her
town.

‘A’ishah al-Magdisiyyah studied withh#ad ibn Al Talib al-Hajjar: Sakih of al-
Bukhari, Kitab Dhamm al-Kaim of al-Haraw, theJuZ of Abu al-Jahm, thé\myli of Ibn
An-Nasir, Musnad ' Umar of An-Najjad, al-Arba‘in of al-'Ajuri, theMusnadof ‘Abd ibn
Humayd. With Sharaf adid ‘Abd Allah ibn alHasan ibn‘Abd Allah ibn ‘Abd al-

19 Nadwi, Al-Mukaddithat, 99. For her biography, see adh-Dhahaujam ashShuyikh (At-Ta'if:
Maktabat &-Siddiq, n. d.), 1:189.

20 As-Saktawi, Ad-Daw’ al-Lami |i ahl al-Qarn at-Tisi‘ (Beirut: Dar al-Jil, n.d.), 12:140; cf. Berkey,
Transmission of Knowledg&f9.

21 For more on him, see biography no. 87.

% |bn Rafi* asSallami, Al-Wafayit, 1:269-70. For more on his mother, see adh-Dhafiabikh al-Iskim,
ed. Bashsir ‘Awwad Maraf (Beirut: Dar al-Gharb al-I€lmi, 2003), 15/514.

Z Berkey, Transmission of Knowledgé72.

2 bid.

% As-Sakhawi, ad-Daw’, 12:45; cf. Berkey, Transmission of Knowledg#g9.

*® Nadwi, Al-Mukaddithat, 101.

#" Ibid., 103.
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Ghann she studied th&akiz of Muslim; with ‘Abd al-Cadir ibn ‘Abd al-‘Aziz ibn al-
Mu‘azzam al-Ayyibi she studied th&rah of Ibn Ishaq andluz al-Bizagah?®

Families belonging to the higher classes took dareeducate their female
offspring. This was done for many reasons; eitbexsisure their opportunities in securing
better husbands, and/or in order to enhance tleialspositions within their religious
community. In the first place, through a religioeducation, women were expected to
elevate their moral and social standards and beh&Vi

The biographical dictionaries comment that boysabegheir education and
receivedjazahsat young ages. Their sisters shared in this distin>° Zaynab bint Abd
ar-Raim ibn alHusayn aldraqgi al-Qahirt (d. 865/1461) accompanied her brother to
classes given by her father and other prominenblach such as al-Fass and al-
Haythani on the first day of her fifth yedf. Zaynab bint'‘Abd Allah ibn Ahmad (d.
855/1452) was brought before al-JaahriAbd Allah alBaji for the first time at the age
of two3? Tatar bint &imad ibn Mthammad ibn Amad was brought before Mammad
ibn Muhammad ibn Bwad ibn Hamzah al-Maqdisat the age of twd® Ibn Hajar al-
‘Asgakni brought one of his daughters to hear the recnabioparticular collections of
Hadith in the third year after her birfh.Sarah bint ‘AlT ibn ‘Abd al-Kafi as-Subk
received anijazah to transmitHadth before her fourth birthday. In Ash-Shaykhah
Maryam’s Mu jam there is a reference to Sitt ‘@bid bint ‘Umar ibn Al Bakr ad-
Dunaysit (d. 734/1333) who attended the classeslghad ibn Mthammad ibn Ruzém
(d. 661/1262) at the age of thr®eThe same holds true for Aambint Yaqib ibn
Ahmad ibn Yagqib. Ibn Rafi © tells that she heard the second portion oftibeith of Abi
al-Husayn Aimad ibn Mihammad ibn Amad ibnHammad, better known as Ibn al-
Mutayyam (d. 409/1018), in the classes dffad ibn Ibahim al-Farathi at the age of
three®’ Khadjah bint ‘AlT ibn ‘Umar a-Santiji attended the classes of al-Niu Ahmad
ibn ‘AlT ad-Dimashq at the age of fou® Such exposure, as Berkey suggests, held value
as the first step in a process of familiarizing feing students with the world of
knowledge and the general interest that Mamluk famhad in the learning of Prophetic
traditions as an entry to the world of religiouswhedge.

It had become a custom that both males and fernredesedHadth from teachers
visiting their towns. When Ab ‘Abd Allah al-Husayn ibn al-Mubrak al-Zahdi visited
Damascus, the people crowded around him to readatié of al-Buktari with him in
al-lZmi* al-Muzaffari in 630/1232. Khagiah bint Mthammad ibn Sal ibn ‘Abd Allah al-
Magqdisiyyah (d. 701/1301), Zaynab bint Sulaymbn Ibahim al-Isard (d. 705/1305),

28 |bid.

29 Huda Lutfi, "As-Sakawt's Kitab An-Nigi ™, 121.

30 Berkey, Transmission of Knowledg&70.

31 As-Sakhawi, ad-Daw’, 12:41-2.

3 |bid., 12:42.

33 |bid., 12:15. For similar cases, see as-Sakhad-Daw’, 12:15, 51, 79, 129, 158.

34 Berkey, Transmission of Knowledg&70. For similar cases, see as-Sakhad-Daw’, 12:24, 34, 39, 99,
126.

3 As-Sakhawi, ad-Daw’, 12:51; Berkey, Transmission of Knowledgd,70. For similar cases, see as-
Saktawi, ad-Daw’, 12:8, 15,38,53,

% Biography no. 103.

3" Muhammad ibn Bfi - asSallami, Al-Wafayit, ed. Salih Mahd ‘Abbas (Beirut: Muassaat aRisilah,
1982): 2:237. For her biography in thtijam, see no. 63.

% See biography no. 94.
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Umm al-Khayr Btimah bint Ibehim ibn Meamad, Umm alHasan Etimah bint*Abd ar-
Rahman ibn ‘Amr al-Faré’ attended al-Zatir's classed’

Although women of the Mamluk period did not enriollformal classes, women
may be found studying alongside nférkhadjah and Zaynab, daughters of Mumamd
ibn ‘Abd Allah, were brought by their father to hear the reictabf the Saiih of al-
Bukhart at alZahiriyyah schoof! Of course, this school was attended by both bags a
girls. As-Saklwi tells us that he heard, in Damascus, a recitatidraditions by Sitt al-
Qudah bint Alx Bakr ibn Zurayq (d. 863/1459) in the company of geanddaughter,
‘Asiyah bint Mthammad ibn Ibthim ad-Dimashgiyyah and her brotheraltim.*? Also,
as-Sakaw1 heardHadiths from some teachers in the companyAsishah bint Ibihim
ibn Khalil ibn ‘Abd Allah.

Ash-Shaykhah Maryam’sufjam is full of teachers who heard from female
teachers. Stmiyyah bint al-Baki (d. 685/1286% appears in the biography oibd at
Karim ibn ‘Abd An-Nir ibn Murir al-Halali,** Ibrahim ibn Mthammad ibn‘Abd ak
Ghann,*® ‘Abd ar-Raman ibn Mihammad ibn Mastir al-Jawhat*® ‘Abd al-Wahfab
ibn ‘Uthman ibn Ahmad ibn ‘Uthman al-Qays,*’ ‘Uthman ibn Ahmad ibn Mihammad
ibn ‘Abd Allah alZahiri,*® ‘AlT ibn Bakr ibn Tayy al- Zubayr*® and Mthammad ibn
Yiasuf ibn‘Alf ibn Yasuf ibnHayyan al-Andalus™

Zaynab bint Makk (d. 688/1289)" appears in the biography ofhfad ibn
Muzaffar ibn Bakir An-Nabuls,®> Ahmad ibn Masir ibn Ibrahim ibn Marsar ibn
Rashd alHalal1,>® ‘Abd al-Aziz ibn ‘Abd al-Gadir ibn Ahmad ibn Mthammad ibn Ab
Marsir ar-Rib1,>* ‘Abd al-Ghilib ibn Muhammad ibn‘Abd al-Qhir al-Maksing,>
‘Uthman ibn Abmad ibn Miammad ibn ‘Abd Allah al-Zahir,>® and ‘Al7 ibn
Muhammad ibri Al1 ibn ‘Abd al-Qadir al-Hamadhni.>’

Hafimah bint‘AlT ibn Muhammad (d. 653/125%) appears in the biography of
lbrahim ibn Aamad ibn ‘Abd atMuhsin®® Zaynab bint Amad ibn Kimil al-

% Nadwi, Al-Mukaddithat, 103-4.

“0 Berkey, Transmission of Knowledgé71.

" As-Saklhawi, ad-Daw’, 12:31, 47.

*2 |bid., 12:3.

“3For her biography, see adh-Dhahahirikh al-Iskim, 15/542; Ibn al-‘Imad, Shadhait adh-Dhahab
5/391.

“4 Biography no. 4.

“> Biography no. 53.

“6 Biography no. 140.

“" Biography no. 157.

“8 Biography no. 159.

“9 Biography no. 167.

*0 Biography no. 297.

L For her blography see adh-Dhahatarikh al-Iskim, 15/606; Al-Zirikli, Al-A‘lam, 3/67.
%2 Biography no.

%3 Biography no. 41

> Biography no. 145.

% Biography no. 148.

% Biography no. 159.

>’ Biography no. 180.

%8 For her biography, see adh-Dhahatarikh al-Iskim, 14/742.
%9 Biography no. 45.
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Maqdisiyyah (d. 687/128%) and Rtimah bint‘Al1 ibn al-Gsim ibn ‘Al ibn Al-Hasan
ibn Hibat Allah ibn ‘Asakir (d. 683/1284)" appear in the biography 6Bthman ibn
Ahmad ibn Mthammad ibn'Abd Allah al-Zahiri.°? ‘Al ibn ‘Isa ibn al-Muwzaffar®® heard
Hadith from his father’s aunt Mudallalah bint Mammad ibn Ilgs ibn ‘Abd ar-R&man
ash-Shayraj(d. 670/1272§* Fatimah bint Aymad ibn Yisuf ibn’Ayyib (d. 678/12795>
appears in the biography 6Umar ibn ‘Ubayd Allah ibn Ahmad ibn ‘Umar®® and
Muhammad ibn Is@il ibn Ibrahim ibn ‘Asha’ir al-Halah.®” Muhammad ibn
Muhammad ibn Miammad ibn Ab al-Haram al-Qainisi®® heard from Sayyidah bint
Masa al-Maraniyyah (d. 695/129%fand Munisah bint Ab Bakr ibn Ayyib (d.
693/1293)° Of Ash-Shaykhah Maryam’s female teachers, Zaynabd-Kanil is said
to be the last to transmit frofd\jibah bint Al Bakr Muhammad ibn Gilib al-Baqdiri
(d. 647/1249)*

A survey on the education of women in medievalnistzannot ignore the role of
endowment$? Women, like men, shouldered the responsibilitypdiinistering schools
and their endowments. At least five schools owihgirt endowment to women were
established in Cairo before or during the Mamlukigse™ One significant institution
was endowed by a daughter of Sultan AggiNMuhammad who married a Mamluk amir
named Baktimur aHijazi, from whosenisbahthe school took its name. Endowments of
al-Hijaziyyah supported courses indili and Milik1 figh. The first professor to teach at
the school was Sif ad-Din al-Bulgni. Another school was endowed by Barakattkh
(d. 774/1372)" the mother of Sultan al-Ashraf Shan, in 771/1369-70 in at-Tilimah
near the citadel. The school became known as Madtds\m as-Suin. It sponsored
classes in Stii ‘T and Hanbat figh.”® There is mention in the sources about schools
endowed and directed by womentifah bint Q@nibay al-‘Umaf directed a school and
established a permanent class for readinglaeaf figh and reading the Tafsand

€ For her biography, see adh-Dhahalarikh al-Iskim, 15/592.

1 For her biography, see Mammad ibn Amad ibn ‘Al al-Fasi, Dhayl at-Taqyd ff Ruwit as-Sunnan
wal-’Asanid, ed. Kanal Yusuf alHat (Beirut: Dar al-Kutub al-limiyyah, 1990) 2/388-9.

62 Biography no. 159.

3 Biography no. 176.

® For her biography, see adh-Dhahalarikh al-Iskim, 15/188; al-Zirikli, Al-A‘lam, 7/197.

% For her biography, see adh-Dhahahirikh al-Iskim, 15/365; Ibn al-‘Imad, Shadhaiit adh-Dhahab
5/362.

% Bjography no. 189.

7 Biography no. 221.

% Biography no. 285.

% For her biography, see ai$f, Dhayl at-Taqyd, 3/377.

O For her biography, see afi$f, Dhayl at-Taqyd, 2/394-5.

"I Biography no. 99.

"2 For a detailed account of women's economic positiothe Mamluk period, see Huda Lutfi, "As-
Saktawi's Kitab An-Nigi’ as a Source for the Social and Economic HistorWo$lim Women during the
Fifteenth Century, AD,'Muslim World71 (1981): 104-24. On the origins of Waqf, see Mohead Zain
Bin Haji Othman, "Origin of the Institution of WatjfHamdard Islamicus/I, no. 2 (1983): 23; idem
"The Institution of Waqf"Islamic CultureVIll, no. 1 (1984): 55-62. For the economic histof wagf, see
Murat Cizakca, "Towards a Comparative Economic étisbf the Waqgf System." Ash-Sharjarah, 2, no. 1
(1997): 63-102. For a guantitative analysis of weagfe, Roth Roded, "Quantitative Analysis of Waqf
Endowment Deeds: A Pilot Projecthe Journal of Ottoman Studibs (1989): 51-76.

3 Berkey, Transmission of Knowledga63.

" |bn Hajar, Ad-Durar, 1:474.

> Al-Magqrizi, Al-Mawa iz wal-I tibar, 2:399-400.
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Hadith materials. She also endowed some books to binaryi of the schodl® Women,
who wished to continue to have detailed religiond kterary training, attended lectures
of male and female scholars, who may have combdio houses or may have delivered
lectures in their own homé5.We shall return to this point shortly. The Syricapital,
Damascus, boasted even more such instituffons.

Other women, as Berkey concludes, shared in thdirepinterest felt by their
families for schools established by some relativarcestor, as when a female scion of
the scholarly Bultpt family named Alif provided endowments to suppottr@n readers
in her grandfather's school. Two of her cousinthatend of their lives began to pass their
time in the family school, and were eventually bdrhext to their scholarly relativés.

One may ask if women who worked as teachers ostnéters ofHacith were
paid in return for teaching. The answer to thissjoa, Lutfi argues, comes from as-
Sakrawi who suggests that there does not seem to be divaiion that these women
earned any payments through their teaching excepeiy few cases. They may have
done so on informal basis and as an activity thauldy enhance their prestige and
authority in a society where the religious modéfefwas most prize&®

5.3 Women and the Transmission oHadith in the Mamluk Period

At a certain stage of their scholarly endeavor, womshouldered the
responsibility of transmitting the knowledge theggaired to others. There were many
venues through which they conveyed their messagmeSvomen gave classes at their
homes. A prime example is Zaynab bint al-agd. 740/1339¥" who transmitted from a
large number of teachers. One of her students,Ddudtivalh, describes her as "soft-
spoken, patient and polite in manner”. He tells hihne students ofladth crowded
around her house and how she would teach througtt aicthe day® The Hadith of
Hibat Allah al-Akfani was read to Zaynab bint Iafdl ibn al-Khablz in the house of
Ahmad ibn Sad ibn ‘Umar a-Siifi, one of her students, in 744/13£3The house of
another woman was a gathering place for divorced widowed women and the
instruction of young girl§? Another scholar offered his house as a forum for t
instruction of women by a female teacher. The hads&z ad-On Ahmad al-Kirani (d.
875/1471) was a gathering spot for widows and itee®?

Other women held classes in the mosques. An exasiplenm al-Khayr Etimah
bint Ibrahim ibn Muhammad ibn Jawhar al-Babakkiyyah (d. 711/1311). She taught
Hadith in the mosque of the Prophet in Medina. Ibn Rydhremarked about her: "She
came in the Syrian caravan as visitor and pilgtimet her in the mosque of the Prophet
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andHadith was read to her while she was leaning on the sidhe wall of the grave of
the Prophet in front of his head. She wrotejamahwith her own hand for me and for
others.®® In Damascus, women also used to teach at diffenestues. Ibn &ir ad-Din
ad-Dimashg says in his note onA’ishah bint‘Abd al-Hadi (d. 816/1413): "She was
appointed to the post of teacherHxdith in the grand mosque of Batmayyah.?’

Women also taught in the schools and their clagsae attended by male and
female studentdMajlis al-Biraqah of al-Kinani (d. 357/967) was read to Zaynab bint al-
Kamal andHahibah bint al-Zayn in al-Madrasakl-®iya’iyyah in 733/1332. Théladth
of Bakr ibn Aamad ash-Shiizi was read to Zaynab bint Makél-Harrani in al-Madrasah
al-Mismariyyah in Damascus in 688/128%Kitab al-Fitan of Hanbal ibn Iaq ash-
Shayfani (d. 273/886) was read to Sitt al-Ahal bitlwan ibn Sad ibn ‘Alwan ak
Ba'labakkiyyah (d. 703/1303) in Madrasattgribilah in Damascus in 699/1289.
Fawz’id Abr Ahmad al#Zakim was read to'A’ishah bint Sayf éDin Abi Bakr ibn
QawalijT in 739/1338 in al-Madrasah al-Ktiniyyah >

Women taughtiadth in ribars and gardens as well. Somibars seem to have
served, among others, as places of residence derlgl divorced, or widowed women
who had no other place of abode until their deatmarriage’ In addition to providing
shelter, at least some of these institutions becaahethe hands of some women,
educational and training institutions, whesfgayklat ar-Ribat would not only supervise
the living conditions of its residents, but alsdeofthem a basic level of religious
instruction through hiring reciters of Qan and other teachets Women proved to be
successful managers of thed®iss as is evidenced by the fact that the names of many
these famous institutions were related to the wowlem owned and worked in theth.

Here are some examples of the transmission pratadsars and gardens. The
Hadth of Aba ‘Amr ‘Uthman ibn Muhammad ibn Amad ibn Mhammad as-
Samargand (d. 345/956) was read to Zaynab bint al-kanm Ribat al-Qaknisi in
Qaydin in 743/1342” TheJuz of Hanbal ibn laaq was read to Zaynab bint al-Kahin
a ribar in Damascus in 733/1332. THéadith of Aba ‘AlT alFHasan ibn Amad ibn
Ibrahim ibn Shadan (d. 426/1034) was read to Zaynab bint al-fh&uhibb ad-On al-
Harasini in Ribat Baldaq in 722/1322Karamat al-Awliya* of al-Hasan ibn Mammad
al-Khallal was read to Sitt al-Fugahal-Wasitiyyah in aribay in Qaysin in 723/1323?
The Musnadof ‘Abd Allah ibn ‘Umar was read to Kanah bint‘Abd al-Wahlab al-
Zubayriyyah (d. 641/1243) in her garden in 639/1%#aramit al-Awliya’ was read to
Zaynab bint al-Kar in the garden of Aam ad-On al-Wani in the land of al-Arzah in
728/1327" Historically speaking, theribars were associated with Sufi practices.
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Therefore, it is safe to conclude, as Berkey suggé#isat some women had been drawn
into the world of learning through Sufism. A numisémwomen were clearly initiated into
Sufi orders: one young fourteenth-century male enemeived from his grandmother a
khirgah the robe that a Sufi novice received from histeras

As-Sakhawri tells us that some women traveled far and widactire knowledge
from other scholars in other cities. For exampkinkah bint Mthammad ibn'Abd al-
Hadi obtained her teaching certificates in Damascugp&dleppo, Hama, Homs, and
other places, studying with renowned scholars like famousHadth scholar Al
Muhammad ibn‘Asakir, Aba Nasr ibn ash-Shizi, Yahya ibn Muhammad ibn Sal,
among otherg’® Rabi‘ah bint IbnHajar al-Asqakni received teaching certificates from a
large number of Egyptian and Syrian scho&‘?s.

5.4. Methods of Transmission

There are different expressions used by the bibgnspto refer to the activities of
women in the transmission of religious knowledgeeeiallyHadith. One expression is
haddathat (she reportedHadths to others). IbnHajar's ad-Durar used the word
haddathatin the biography of 46 woméfl: As-Saklawi used the same word in the
biography of 59 womeff? The transmission of words, i.e. speaking the waadshe
students, is the highest way Badth transmission. Next in rank, after hearing thd te
from the teacher, is reading the materials to ¢hetiers’® For example, as-Sakhi says
in his account of eight women that he had beenimga#adith) to them'**

A female teacher oHadth might also issue anazah authorizing a certain
student to teach othel¥ As-Saktawi mentions about fifty women from whom he got an
ijazah. The term used for that is eithajazat I (she gave me aijgzah) or ajazat lani
(she gave us aifazah).!°® In other cases, he mentions that a certain fetealeher gave
anijazah to his teacher Ibitiajar!®’ Sometimes he quotes Iifajar as referring, in his
Mu jam, to certain female teachers who gave hinij azah*®
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Writing to students was another means of transmgitiadith. This is equivalent
to correspondence. Adh-Dhafialbas unable to receivHadith directly from Sayyidah
bint Musa al-Maraniyyah (d. 695/1295). He regretted missing the opmity, but then
he received hefadith from her by correspondent®.

Many women distinguished themselves as transmittekacdth. Among them is
‘A’ishah bint Mhammad ibn ‘Abd al-Hadi*® who is mentioned in as-Salki's
biographical dictionary as having givejgzahs to many students both male and
female'!! Ibn Hajar comments onA’ishah saying:A’ishah lived until she reached an
advanced age when she was the only one to trafremitaldlajjar.” ‘A’ishah was 4 and
al-Hajjar was 103 years old when she heard from himS#igh of al-Bukrari.**? Adh-
Dhahaly, in his account of Ab ‘Abd Allah Muhammad ibn Mamad ibn An-Najar (d.
643/1245) writes: "lbn asaS says: Hismashyakhahncludes three thousand men and
four hundred women**® Of the 172 names on the list ofjad-Din ‘Abd aFWahtib as-
Subk (d. 771/1370) 19 were women. Ibfajar al-Asqakni left us the names of 53
different women with whom he studiddiacith. Jail ad-Din as-Suyd (d. 910/1505)
studied with 33 women out of his 130 teachéfs.

Sana ‘at andijazat (certificates of oral or written transmission) akso other
sources for understanding the role of women's @paiion of religious knowledge,
especiallyHadth. The San@ ‘at were often issued at majlis as-Sama‘ (assembly for
hearingHadith), the primary function of which was to verifyettaccuracy of the text
being read™ In Mujam as-Sam‘at ad-Dimashgiyyahthe name of Zaynab bint al-
Kamal appears in thirty three certificates as a pregidauthority, either alone or in
conjunction with other teachers over an assemhiyhiaringHadith.'*® The Sana ‘at
were attached to the book studied. Often, theytdated the front-page of a collection or
a juz’ of Hadths read out loud during a transmission sessioroarmbpied"’ In the
Mashyakhahof Ibn ‘Abd ad-Da’im, one of the chains of transmitters has the nafme
Saidah bint'Abd alMalik ibn Yasuf ibn Mthammad ibn Quamah al-Maqdisiyyah. The
place of transmission was the house of [Bdd ad-Da’im in Qasyin in the year
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627/1229""8 In theJuz' of al-Mu'ammal ibn’Thab, Amat al-KHiliq bint ‘Abd al-Laif is

named in @am ‘at certificate written in the desert, not far awagnfr Cairo**°

5.5 Conclusion

From this overview, we can conclude that womenedhato some extent, in the
education process in the Mamluk period, thoughaswn informal education. We have
noticed that women patrticipated actively in ther@ag of religious knowledge in their
early childhood and the dissemination of such keolge at their advanced ages. With
regard to the years between childhood and senidhigy were not deemed worthy of
note by chroniclers and historians. There are tassible hypotheses. The first is that
women, following the religious rules that put sorestrictions on their interaction with
men when they were of marriageable age, stoppexhdatty public, co-educational
Hadith sessions. At advanced ages, women convenedesldes male and female
students as explained abdv@.

The second scenario is that women's careers iddnmin largely paralleled

those of their male counterparts. That is, they e continued their education in
study circles open to both men and women rather ithaloistered or segregated
settings-** Occasionally, in biographical dictionaries we reackrtain individual brought
his daughter to th&ahiriyyah School, for example, to hear the recitatd theSahih of
al-Bukhari.*?> The school was attended by male and female stsidEne life of Ash-
Shaykhah Maryam, which will be dealt with below|lw&veal more on this aspect.
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