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Chapter Four

The World of the Mu jam

Introduction

The purpose of the earliest biographicatipgl works was to provide a means of
testing the authenticity oHadth. Accordingly, a compendium of traditionists, or
mufjam, listed a traditionist's pre- and post-links ihthe chains of transmission he was
known to have taken part in, as well as his dateirth and date of death, and his known
accuracy and probity, or otherwise. It was, theefas suggested by Morray, able to
answer, in respect of a link in @nad, three key questions: Did his verifiable dateswall
him to have heard from the link after him? If tha#gl, was he known to have heard from
and passed on to the people in question? If hedcamd did, hear from and recount to
them, was he known to have been competent andtetisgted enough to transmit the
Hadith exactly as he had heard'it?

The different styles of compiling sudfiu jamshave been illustrated by Ildfajar
in his introduction to hisnashyakhahvhere we read: "It is the custom with learned men
to collect the names of their shaykhs, in ordesd¢ba memorial for them and for later
generations. In this, the scholars have adoptddrdift methods. Some of them have
made a difference between those from whom theyrbally heard the books and those
from whom they had only received thézah Other scholars have put both groups in the
same category. Some have recorded onlytiakth after the name of the shaykh, so that
the chain ofisnad might not be broken. Others have indicated onbs¢éhshaykhs from
whom they had received a ‘higgnad’."

We are confronted with two styles dflujams and Mashyakhahs One is
compiled by the teacher himself, the other by ohhki® students. Th&lu jam of Ash-
Shaykhah Maryam is not a new invention. Long befbretajar, there are references in
biographical dictionaries thlu jamsandMashyakhahs

With regard to theMu jams and theMashyakhahscomposed by the teachers
themselves, al-Kathi gives a list of titles, the earliest of which datkack to the
fourth/tenth century whereas the closest toHajar is by‘Umar ibn Al1 ibn ‘Umar al-
Qazwini (eighth/fourteenth century).

With regard to theMujams compiled by a teacher’s student or someone, al-
Kattani gives a list of more than thirty titles, the easti of which goes back to the
third/ninth century, while the closest to lbfajar is theMashyakhalof Ibn al-Khablaz
(eighth/fourteenth century). Of this list, M jamsare devoted to female scholérs.

! David Morray, An Ayyubid Notable and his world: Ibn &dm and Aleppo as portrayed in his
biographical dictionary of people associated witle tity(Leiden: Brill, 1994), 8.

2 Hellmut Ritter, "Autograph in Turkish LibrariesOriensVI (1953):81.

% For theMu jams see al-Katni, Fihris al-Faharis, 2:6105; for the Mashyakhassee 2:629-52.

* The Mashyakhahof Shuhdah al-Ktibah, compiled by her studembd al-Aziz ibn Ma&imid ibn al-
Mubarak (d. 574/1178) (for her biography, see Ibrlalad, Shadhaiit adh-Dhahab4:248; al-Zirikl1, al-
A‘lam, 3:178; the Mashyakhahof Sayyidah bint Nlsa al-Maraniyyah (d. 695/1295); the Mashyakhahof
‘Aftfah al-Farfaniyyah (d. 606/1209) (for her biography, see Adrabdy, Siyar, 19:459.); the
Mashyakhalof Wajthah bint Al1 ibn Yahya al-Iskandagniyyah (d. 732/1331), compiled by IbrafR and
Taq ad-Din ibn ‘Arram (for her biography, see Ifajar,ad-Durar, 4:406, al-Ziriki, al-A‘lam, 8:111); the
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4.1. An Overview of the Development ofashyakhah, Mu jam, Fahrasah, and
Barnamij

The rich literature onMu jams and Mashyakhahscompels us to sketch the
headlines of the development of this genre. With émergence of Islamic tradition
(Hadith), several genres of Islamic literature have tead. As important as the content
of the Hadith, is the chain of transmission, tlead, which precedes eadfiadith. For
accepting a certaiHadith, theisnad has to be authentic and the contenatf) has to be
in conformity with the Quin and other authentigadths. In the early stages, bagmad
and text were written down but disseminated or&lyt with the expansion of Islam and
the enormous diversification of the different dpdities of learning, it was impossible to
maintain the oral transmission as the only veHintegpassing on knowledge.

At a later stage, historical and Tradition textgaeveritten in all sorts of personal
notebooks of transmitters, and later, in more dmghcollections that were indented for
a larger audience. Though, in the end, books becmoepted as the ordinary medium,
the individual and personal approach neverthelesmined intact. Biographical literature
emerged as one of the consequences of this individnd personal approathlhe
"science of men", ofilm ar-Rijal, developed into a critical method for the asses$mog
scholarly authority. Many biographical works werevdted to describing networks of
scholarship and chains of transmissioiseveral individual and personal genres
developed, like théahrasah the mashyakhahthe ma‘gjim, etcetera. In what follows |
will try to sketch the evolution and developmentiod different kinds of these genres.

Studying at the hands of a certain teacher wasobtiee key features of Islamic
education. The educational sessidrdgah) which the scholars dfladith used to hold,
started very early in Muslim history. The prophetifdmmad himself used to gather
those who followed him in the house of al-Argam ot al-Argam (d. 53/672) to teach

Mashyakhalof Halibah bint al-ZayriAbd ar-Raman ibn Al Bakr Muhammad al-Maqdis(d. 733/1332)
(for her biography, see lbiajar, ad-Durar, 2:5-6.); theMashyakhalof Zaynab bint Yhya ibn ‘Abd al-
‘Aziz ibn ‘Abd as-Sam (d. 735/1334) (for her biography, see Ibn‘lalad, Shadhasit adh-Dhahab
6:110); theMashyakhatof ‘A’ishah bint Mlhammad ibn Muslim ibn Samah ibn al-Bai’ al-Harmni as-
Salihiyyah (d. 736/1335), compiled by Shams auhDAba ‘Abd Allah ibn Sad &-Salihi al-Hanbat
(759/1357) (for her biography, see llifajar, ad-Durar, 2:238, adh-DhahabMu jam Shuykh adh-
Dhahaly, 2:934.); the Mashyakhalof Zaynab bint akamal (d. 740/1339); the Mashyakhalof Fatimah
bint al-'Izz Ibrahim ibn ‘Umar al-Maqgdisiyyah (d. 747/1346) (for her biogrgpsee IbrHajar, ad-Durar,
3:220); theMashyakhahof Zaynab bint Ism'1l ibn Ibrahim ibn alKhabkaz (d. 750/1349) (for her
biography, see IbHlajar,ad-Durar, 2:118-9); theMashyakhatof ‘A’ishah bint Mlhammad ibn'Abd al-
Hadi al-Magqdisiyyah (d. 816/1413) (for her biographge sas-Saldwi, ad-Daw’, 12:81); theMashyakhah
of Zaynab bint Abd Allah ibn Asad al-VYafi ‘T as-Sufi (d. 846/1442); the Mashyakhalof Sitt al-Ahl bint a-
Tabat, compiled by Khal ibn Ahmad al-Aqgfahs (d. 867/1462) (for her biography, see as-Sakhad-
Daw’, 12:19-20, 53, 58.); th&lashyakhahof Asma’ bint ‘Abd Allah ibn Muhammad al-Matani (d.
867/1462) (for her biography, see as-Salh ad-Daw’, 12:6.); theMashyakhahof Amatullah bint ‘Abd
ar-Raiman ibn ‘Abd Allah ibn ‘AlT al-Qurash (d. deathdate unknown). Al-Katii, Fihris al-Faharis,
2:652-655.
ZJan Just Witkam, "Thigazain Arabic Manuscripts", 124-125.

Ibid.
" Ibid.
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them® It is narrated that: "While the prophet was sijtin the mosque with some people,
three men came. Two of them came in front of himh e third one went away. The two
persons kept on standing before the Prophet fohiéevand then one of them found a
place in the circle and sat there ° After the death of the Prophet, his companions and
followers applied the same methodology.

Ibn &-Salah ash-Shahraai (d. 643/1245 ), in hidMugaddimah mentioned two
main styles of arrangingadiths: 1. Arrangement by legal topics: this is thelusion of
Hadiths according to the legal and other issues they addessl grading them by type,
bringing together the relevant material for eadapalessue and each type, subject by
subject™® 2. Arrangement of thBladith by musnad( ala al-masginid) and the collections
of the Hadiths of each Companion individually, even if theeypfHadiths differed™*

He also mentioned a third type of arranghhagiths, that is the collection of tHg¢adiths
of particular teachers, each one of them separtéte quoted Uthman ibn Said ad-
Darimi (d. 280/894) as saying: "It is said that whoeveegdnot collect théladiths of
these five is bankrupt ikladith: Sufyan [ath-Thawi], Shubah (ibn alHajjaj), Malik,
Hamnad ibn Zayd and [Sufin] ibn ‘Uyaynah. They are the bases of the right religign.”

Imam as-Sakiwi (d. 902/1496) added that some scholars used tte \thie
biography of their teachers in théitu jamslike a-Tabagni in his al-Mu jam al-Awsa
which was arranged alphabetically according to timmes of the teachers.As
Fahndrich rightly stated: "Arabic biographical taéure developed in close connection
with isnad-criticism, i.e., the criticism of the validity ahains {snads) of transmitters of
religio-legal stipulations from the early days dflam. The interest in a person's
reliability, however, soon led some biographerandnterest in more personal aspects of
the persons he mentioned. The most important questio be answered concerning
every personality in this kind of biographical werlcalled7abagit, or "Generations,"
were: Whom could he have seen? Whom did he actaa#? From whom did he learn
traditions? To whom did he teach traditions? Amaliy, traditions about what or whom
did he hand down?®

This genre is also considered as the first levelhistoriography because it
provides firsthand information about the network stholars. The drawback of this
literature is the extent to which one can rely opeason’s own writing about himself.
However, there are ways to double check this infdiom from other sources, especially
from themashyakhalof scholars whose names are mentioned as teaameéstudent?®

The increasing number gfzzahsawarded to scholars was one of the reasons for
introducing the genre d¥lu jam ash-Shuykh. LeadingHadith experts in Andalusia and

8 Muwaffaq ibn‘Abd Allah ibn ‘Abd akQadir, ‘Ilm al-Athhit wa Madjim ash-Shugkh wal-Mashyakdit
wa fann Kigbat at-Tagjim (Makkah: ami‘at Umm al-Qu&, 2000), 61.

o Muhammad ibn Isr‘1l al-Bukhari, Sakih al-Bukhiri, (Beirut: Dar al-Fikr, 2002), 29.

19 Ash-Shahrair, An Introduction 179-180.

" bid., 180.

2 |bid.

% bid., 181.

14 <Abd al-Cadir, ‘llm al-Athhzit, 76.

5 Hartmut E. Fahndrich, "The Wafatyal-A‘yan of lbn Khallikin: A New Approach."Journal of the
American Oriental Societ§3, no. 4 (1973): 437.

16 Recep SenturkiNarrative Social Structure: Anatomy of Hadith Tramission Network, CE 610-1505
(Stanford University Press, 2005), 167.
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the Maghreb took the initiative and compiled lists the teachers with whom they
studied*’ Therefore, thdjazah became an important source for the history of lscho
and cultural networks in providing the details biiethh an entire cultural environment
can be reconstructétl. A survey of biographical dictionaries of the Matlperiod
would reveal that many women were awardi@g@ahsto transmit the texts they read
before or heard from their teachers. Iblajar reports that Zaynab bint al-Kam
possessed a camel loadjazahs'®

4.2. General Definitions
4.2.1. TheMashyakhah

The mashyakhahs a collection in which the main attention is desed on the
teachers with whom someone studied. The conterth@fmashyakhahincludes the
biographies of the teachers and the books studnelgrutheir direction. Late scholars
included also in theimashyakhahsll important information about their teachers. An
example of this is thenashyakhatof Ibn Jami‘ah (d. 733/1332° He included, for
instance, information about Bhim ibn Khatl ibn ‘Abd Allah al’Adant (biography no.
2), and Isma‘1l ibn Ibrahim ibn Stekir (biography no. 16) and &lusayn ibn Ib&him ibn
al-Husayn ibn Yisuf al-Hamad#ni (biography no. 20). The criterion of the arrangetne
of the mashyakhahvaries from onemashyakhaho another. Somenashyakhahsare
arranged according to the significance of the teecin the career path of the studént.
Othermashyakhasire arranged according to the death date of tehées’? Others are
arranged alphabetically according to the namebefdachers®

4.2.2. TheMu jam

Its distinctive feature is its alphabetical arrangat, as indicated by its name.
Many of themujamsare in fact a subcategory of thrashyakhahAl-Mu jam a-Saghir
andAl-Mu jam al-Awsa of a-Tabagni belong to this category. Sometimes, thejam
was composed to list the names of the Companiogsneral, so it is not necessary that
the Mu jam is always about the names of the teachers ofuttea Al-Mu jam al-Kalr
of a-Taba#ni belongs to the second category. Some scholarseddfiemujam as a
collections ofHacdiths arranged according to the death dates of #ehées, or arranged
in an alphabetical order. In some casesHadths are arranged according the status that
the teacher occupied, but in most cases it is gadalphabeticall§’ In fact, there are
two more kinds oMu jam, themufjam exclusively dedicated tHacith teachers, and the
mujam of all the teachers of whatever branch of schipetth

" Qasim as-Samaiii, "Al-lj azat wa Taawwuruta at-Tarikhi," ‘dlam al-Kutub2, no. 2 (1981), 283.

18 Jan Just Witkam, "Thiazain Arabic Manuscripts”, 135.

19 |bn Hajar, al-Durar, 2:118.

% Mashyakhat @di al-Qudah Shaykh al-lsm Badr ad-Dn Al ‘Abdillzh Mukammad ibn Ibghim ibn
Jani ‘ah, ed. Muwaffaq ibriAbd Allah ibn ‘Abd al-Qadir (Beirut: Dar al-Gharb al-1simi, 1988).

21 Such as th&lashyakhatof 1bn al-Jawe

22 Such as thélashyakhatof Ibn al-BukHari.

% Such as th&lashyakhatof Ibn Jana‘ah.

24 Al-Kattani, Fihris al-Faharis, 2:610.

% SenturkNarrative, 167-168.
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In Andalusia and the Maghrelmujams and mashyakhahsvere given different
names such a@ahrasah thabat andBarnamaj. They are all no more than synonyms of
mufjam and mashyakhah By the fall of Andalusia, the wordarnamaj almost
disappeared and was replaced by the featirasah There was a very limited mention of
the word in later collection®. The use of the worBarnimaj alone in the titles of books
by scholars in Andalusia and the Maghreb did né¢rrexactly to its content. Other
words were used along witBarnamaj, such asMarwiyyat, Riwayat, or Masmi ‘at. In
some cases, the materials of B&namaj are limited to the narrations éfadith and
their chains of transmissions without any referetweahe biographies of teachers. In
other cases, words likBhuyikh, Ashyikh, or Mashyakhahare added to the title of the
Barnamaj. In those cases, the materials are focused orbittgraphies of teachers.
Scholars in Andalusia followed the style of schelarthe East when they included in the
introductions to their works their methodologicattimods.

4.3. Different Structures ofMu jams and Mashyakhahs

There is a huge number dfujams and Mashyakhahsavailable to us, whether
printed or still in manuscript form, and they haliferent styles of composition. Experts
in this genre of literature have identified fivéfeient structure$’

4.3.1. The School ofsnads and Teachers' TransmissionsNlarwiyyat)

All the Mu jamsandMashyakhahshat were written in the early period lead us to
conclude that the main focus of their authors wastlee transmissions of a certain
Hadith, or a book or §uz'?® through a certaiisnad all the way to its first source. In so
doing, the authors did not pay any attention to hiegraphies of the Shaykhs. They
mentioned only their names, their fathers' namiesir tschools of thought, their birth
place, the place where they read steltiths to their teachers, and the date of meeting
them in some casés.

In many cases, the author of a certisin jam or Mashyakhahdoes not mention
the title of the book or thgiz’ which he narrates, but only tienad thereof all the way
back to the original author of the book using orfetlme different methods of
transmissiori’ Not focusing on the detailed biography of the teaaloes not necessarily
mean that the authors of théu jam or Mashyakhahdid not talk about their reliability.
Some Mu jams and Mashyakhahanentioned in brief the status of certain schokss
being of a good reputation in the field of transsioa or otherwise. Othévlu jams and
Mashyakhahscommented on thélaciths being narrated and on whether they were
authentic, weak, or fabricatél.

As mentioned above, giving tidashyakhahgshe name oMu jam ash-Shuykh
meant that the names of the teachers were arrangettordance with the letters of the

27 1bn ‘Abd akQadir, ‘llm al-Athhat, 79.
2 Juz refers to théladiths of a one person #fadiths collected on just one topic. See, Mohammad rikra
Nadwi, Al-Mukaddithat: The Women Scholars in Islagmterface Publications, Oxford-London, 2006),
132.
291bn ‘Abd atQadir, 1Im al-Athhit, 79.
30 i
Ibid.
L Ibid.
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alphabet in their oriental sequence. But the ctersty, as al-Qadi notes, does not go
very far: only the first letter of the first namd a given teacher was taken into
consideration. Thus people with names like dtiim", "Ahmad", "Iaq", and ‘Adam"
came first, simply because the first letter of thgimes is aalif. Within this letter, as in
all other letters, there was no particular ordematsbever: neither the second nor the
following letters of the name were taken into cdesation. The reader, al-Qadi argues,
thus knows approximately where the biographieseofain persons are going to be, but
only within the large range of the first letter dfeir first name$? This kind of
arrangement was followed in later centuries. Manthars of Mu’jams used to begin
with the name Mhiammad or Amad as they are the names of the Prophet Miham®>
of Abt Ya‘la Ahmad ibn al-Muthanh at-Tammi al-Mawsili (d. 307/919) and the
Mu jam of Ibn Jard' as-Saydawi (402/1012) are good examples of this categorgome
other cases, the author began with his father'ssnanthe name of one of his leading
teachers, especially if it began with the le#k.

Examples of this first structure include: thijam ash-Shuykh of Ibn ‘Asakir
(d. 571/1175) which he arranged alphabetically, starting theetetlif with those named
Ahmad; theMujam® of ad-Dimiyati (d. 705/1305f who began with those named
Muhammad followed by those namedrmad, while ending each letter with the names of
his female teacher¥;the Al-Mujam al-Laif*® of adh-Dhahab (d. 748/1347 who
began with those namedh/ad but was unable to maintain the alphabeticakrord
because many of his teachers co-narrated ceftdid Hadiths*°

4.3.2. The School of the Transmission and TeacheiBiography

The second structure bfu jamsandMashyakhags based on two elements:
The first element presents some details aboutdbials historical, and scientific aspects
of the life of the author's teachers. The secomdneht focuses on narrating as many
transmissions of the teachers and tracking somm<lod transmissions in some cases.
‘Abd al-Qadir argues it is very difficult to identify the §it Mu jam or Mashyakhalthat
applied this new style because sokhejams are still in manuscript, or have been lost.
However, the available materials tell us that tixthscentury of the Hijrah represents a
developed phase of this structite.

32 Wadad al-Qadi, "Biographical Dictionaries: Inneru8ture and Cultural Significance." the Book in
the Islamic World: The Written Word and Communizatin the Middle Easted. George N. Atiyer
(Albany: State University of New York Press, 199B)5.

% TheMu jam has been edited Byusayn Sam Asad (Beirut: @r al-Ma min li at-Turath, 1989).

3 TheMu jam has been edited by WafTaq ad-Din (Damascus: & al-Bash’ir, n.d.).

3 A microfilm of the MS is available atd al-Kutub al-Waaniyyah, Tunisia. Seg&\bd al-Cadir, 1Im Al-
Athhat, 97, note 2.

3 Sharaf ad-in Abi Muhammad‘Abd al-Mu'min ibn Khalaf ad-Dimgti ash-Shfi i. For his biography,
see Ibn alimad, Shadhaiit adh-Dhahab8:23-24

37 Abd al-Qadir, ‘Ilm al-Athbat, 97.

% TheMu jam has been edited bgsim Sulaynan ad-Dusar(Kuwait: Ad-Dar as-Salafiyyah, 1988)

39 Shams ad-ih Aba ‘Abd Allah Muhammad ibn Amad ibn‘Uthhmin adh-Dhahaib For his biography,
see al-Ziriki, al-A‘lam, 5:326.

40 <Abd al-Cadir, ‘llm Al-Athhat, 97-98

*bid., 99.
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An example of this structure is tihunyatt? of al-Qadi ‘lyad (d 544/1149)° He
arranged theMu jam alphabetically. He began the book with those naMetiammad
and then began the lettatif with those named Wmad, followed by those named
Ibrahim. The rest of the biographies cover the lettgrs kha’, ‘ayn, ghayn mim, sin,
shin, ha’ andya’. Al-Qadi ‘lyad divides each biography into two sections. In tinst f
section, he is mainly concerned with providing $haiographies of his teachers and
highlighting the social, cultural, and historicabpacts of their life. He also provides some
details about the famous teachers of his own teacle addition to this, he mentions
some of the positions his teachers occupied. Insdw®nd section of the biography, he
mentions the books or thgadiths which he heard from his teachers. In someemthe
cites some abstracts of those booksladths. The length of the biographies differs from
one entry to another according to the scientifisifpan of the teacher or based on the
efforts that al-@di ‘lyad had put in collecting the raw materials of eaasgbaphy’*

4.3.3. The School of Arranging Mufjams and Mashykhahs Chronologically
According to the Death Dates of Teachers

Many Mu jams andMashykhahsnade the death dates of the teachers the basis of
their structure. This style is similar to th&afayit biographical dictionarie¥. The
Wafayit works follow the events of a given year or decadtl obituaries of the notable
persons who died therefh.Knowing the death dates of teachers is very ingmrin
sifting out Hadiths. It is recorded that Sufly ath-Thawt said, "When transmitters use
falsehood, we employ dates against th&hifafs ibn Ghiyath (d. 195/810 or 196/811) is
reported to have said, "When you have suspicionsitad teacher, settle his account by
years.*® Also Isnii‘1l ibn ‘Ayyash® (d. 181/797) said, "I was in Iraq and the schotdrs
Hadith came to me and said, ‘There is a man who traediadth from Khalid ibn
Ma‘dan over there.’ | wento him and said, 'In which year did you wriadth from
Khalid ibn Ma'dan?' He said, 'In the year, 13', that is, 13/73dait, 'Do you claim that
you hearddadith from Khilid ibn Ma‘dan seven years after his deatf?"

An example of this type is Abal-Qasim ‘Abd Allah ibn Muhammad ibn al-
Mirziban al-Baghaw's (d. 317/929)Tarikh wafayit ash-Shuykh alladhn adrakahum al-
Baghaw.>! Al-Baghavi arranged the book according to the death datessdkachers in
the period from 255 to 280. He sometimes mentidhedolaces where they were buried,
but he was not concerned with mentioning what famsimitted from ther? It is
noteworthy, however, that thdu jamsand theMashyakhahswhich were not arranged

*2 TheFihris has been edited byMir Zuhayr Jarir (Beirut: Car al-Gharb al-Isimi, 1982).
3 Aba al-Fall ‘lyad ibn Masa ibn ‘lyad ibn ‘Amrian ibn Masa ibn ‘lyad ibn Muhammad ibn Nisa ibn
‘lyad al-Yahsubt as-Salat For his biography, see Ibn dmad, Shadhadit adh-Dhahab 6:226-7.
4 Abd al-Cadir, ‘Ilm al-Athhit, 100-102.
5 Abd al-Qadir, ‘Ilm Al-Athhit, 128.
¢ R. Stephen Humphreyislamic History: A Framework for Inquirgl.B. Tauris & Co Ltd., London. New
Work, 1992), 189.
" Ash-Shahrairi, An Introduction 299.
*8 |bid.
;‘2 For his biography, see adh-Dhahaiyar, 8:312-328, al-Zirikl, al-A 1am, 1:320.
Ibid.
*1The book has been edited by the India scholahdahmmad ‘Uzayr Shams (Bombay: adab as-
Salafiyyah, n.d.).
52 <Abd al-Cadir, ‘llm al-Athkat, 134.
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on tr;% basis of the death dates of the teachetspati neglect mentioning those death
dates’

4.3.4. The School ofMufjams and Mashyakhahs Based on the Biographies of
Teachers Who Gave anjazah

Some authors confined thé¥tu jams andMashyakhahso the biographies of the
teachers who conferred upon themijaizah (the right to transmit a text). In the usual
formula of theijazah the teacher tells the students orally, in writimy through
correspondence, "l give you the right to transmithrsand such books from me, or my
authentic transmissions that you have heard froni"Mm&he arrangement of each
Mu jam within this genre differs from one text to anoth8ome authors arranged the
biographies of their teachers who gave thenj@ahaccording to the cities they visited.
An example of this is A Tahir as-Silaf's al-Wajiz f Dhikr al-Mujaz wal-Mujz>°> Other
authors arranged the biographies chronologicallyoting to the death dates of the
biographees. An example of this is tashyakhalof Sa’in ad-Din Muhammad ibn al-
Anjab an-Naal al-Baghdidi (d. 695/12957° Other examples include Ibiiajar's
Mashyakhat ibn al-Kuwayk al-ladhin ajaziz lahu, and lbn Hajar's al-Arbaan al-
Mujtazah ‘an Shuykh al-lizzah®® Another concrete example of this genre isNhejam
ash-Shugkh of ‘Umar ibn Fahd al-Eshint al-Malik1 (d. 885/1480).

4.3.5. The School oMu jams and Mashyakhahs Based on the Teachers of Cities
Visited by Scholars

Traveling to other cities to he&fadths from other scholars is one of the highly
recommended customs Hhbdith students. Ibn &Salah said: “When the student starts to
study Hadith, let him buckle down and work hard. He shouldibeyy hearingtadith
from the teacher in his city with the bastad and the one most worthy from the
standpoint of knowledge, fame, nobility, and satpmland then the next most worthy.
When he finishes hearing the elevated and impoHauxith of his town, let him travel to
other lands. We heard that ia ibn Ma'in said, ‘There are four people in whom you
cannot detect any proper behavior: the watchmansbfeet, the herald of a judge, the son
of a Hadith transmitter, and the man who writEadth in his own land and does not
travel to studyHacdith. We heard that Amad ibnHanbal was asked, ‘Should a man
travel to acquire elevation iHadth?' He said, ‘Yes, by God! EnergeticallyHadth
from ‘Umar [ibn al-Khaab] used to reachAlgamah [b. Qays] and al-Aswadand they
were not satisfied with them until they went‘tdmar and heard from him directly. God
knows best. We heard that dbtm ibn Adham said, ‘God deflects adversity from this

community through the traveling of the scholarsiatith’."®°

%3 |bid., 137.

> |bid., 143.

:Z The book has been edited by Mummad Khayr al-Big1 (Beirut: Dar al-Gharb al-1sdmi, Beirut, 1991).
Ibid., 143.

° Siraj ad-Din Aba at-Tayyib Mithammad ibn Mzammad ibn'Abd akLatif ibn Ahmad ibn Mamad ibn

Abit al-Fah ar-RibT (d. 807/1404). For his biography, see Ibnlaiad, Shadha#t adh-Dhahah9:108

%% |bid., 146.

%9 Aba Salam al-Aswad al-HidlT al-Kafi (d. 84/703). For his biography, see adh-Dhafiyar, 4:257.

89 Ash-Shahraari, An Introduction 175-76.

57



Due to the many travels undertaken Hbgdith students, many of them arranged
their mujams based on the teachers of the cities they traveled unique example of
this genre is thdlu jam of Aba Yasuf Yaquab ibn Sufy@n al-Fasaw(d. 277/890) which
has the biography of 300 teachers from differetiesi As-Sakhwi informs us that he
arranged the biographies according to the citiessibited® Another example is the
Mu jam of Aba Bakr Muthammad ibn Ikihim ibn ‘Al1 ibn “‘Asim al-Mugqri’ (d. 381/991).
Ibn al-Mugri said, "This is a book in which | collected the manof thetladth teachers
from whom | heardHadth in al-Hijaz, Mecca, Egypt, Syria, Irag, etc®2"Other
examples include Ibn'Abdas®® Shuyikh al-Buldin, as-Silafs al-Mashyakhah al-
Baghdidiyyah Mufjam Shuykh Asbahin, andAl-Arba‘an al-Baladiyyah Ibn ‘Asakir's
al-Arba‘iin al-Buldiniyyah® as-Sahts® Mal’ al- ‘Aybah bira jumi‘ah bi+il al-ghaybah
fil-wajhah al-wajhah ila al-Haramayn Makkah w#&aybah®

61 ‘Abd al-Cadir, ‘Ilm al-Athhit, 153-154.

®2|bid., 155.

8 Aba Bakr Ahmad ibn Mihammad ibn‘Abdas (d. ca 400/1009). For his biography, see adh-Biiah
Siyar, 17:58.

% The book has been edited by Munmad Mti* al-Hafiz (Beirut: Dar al-Fikr al-Muasir, n.d.), another
edition by Mwtafa * Ashir under the titleArba‘zna kadithan li arbaina shaykhan min arbaa baldah
(Cairo: Maktabat al-Qugn, n.d.).

® Abi ‘Abd Allah Muhammad ibn'Umar ibn Rushayd al-Fihas-Salit(d. 721/1231). For his biography,
see Ibn alimad, Shadhad#it adh-Dhahab8:102

% The book has been edited by Mimmad ibn aHalib ibn al-Khijah (Beirut: Oir al-Gharb al-lsim,
n.d.).

58



