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Chapter Two

Authorship, Composition, and Contents

2.1. Authorship

The biographical dictionaries do not disclose aetails about the circumstances
in which theMu jam was written. All the works that deal with the biaghy of IbnHajar
and his works mention thBlufjam as one of his works. Other sources attribute the
compilation of theMu jam to IbnHajar. For example, al-Katti in hisFihris al-Faharis
mentions théVlu jam and attributes its compilation to Itifajar® The text also appears in
a list of IbnHajar's works in several biographies, which leadthé&conclusion that it is
indeed his compilation. Also, Brockelmann clasdesMu jam Ash-Shaykhah Maryam
among IbnHajar's writings> While covering works omMu jams and Mashyakhahsas-
Saktawi, Ibn Hajar's student, in higl-I 1an has a list of such works, among which he
mentions IbnHajar as having compiled his owvu jam and those of at-TaRkhi, al-
Qibabi, Maryam al-Adhrdyyah, and other3.In addition, as-Suyi in his Nazm Al-
‘lgyan mentions theMu jam among the books written by Iifajar’ Some sources refer
to this Mujam as al-Mujam lil-Hurrah Maryam® In most of the biographical
dictionaries which deal with the life of Ash-ShagkhMaryam there is a reference to a
Mu jam compiled by IbnHajar for her in one volume. Indirect internal evide can be
found in the dates which are recorded in the fElxe latest of these falls within the first
ten years of the ninth Muslim century, which cottes with the period when Iddajar
was in his thirties, and so allows for Ilbfajar's authorship. Some sources confuse the
Mujam of Shaykhah Maryamith the so-calledlusnad Amat Allh Maryam® As the
manuscript appears in a list of IGfajar's works in several biographies, it is safe to
conclude that it is indeed his compilation. Thisinsaddition to the evidence of the
manuscript we discussed in the previous chapter.

! Al-Kattani, Fihris, 1: 321.

2 BrockelmannGeschichte der Arabischen Litterap8up |1, 76.

% Franz RosenthalA History of Muslim HistoriographyLeiden: E. J. Brill, 1968), 452, see the Arabic
translation: Franz Rosenthdll-I 1an bi at-Tawlkh liman dhamma atdFikh, trans. 8lih Ahmad al-Al1
(Beirut: Mu’assasat ar-Rifah, 1986), 224.

* Jall ad-Din as-Sugiti, Nazm Al-Igyan ff A'yan al-Ayan, ed. Philip Hitti (Beirut: al-Maktabah al-
1Imiyyah, 1927), 1:76.

® See Shams adi® Muhammad ibn'Abd ar-Raman ibn Muhammad as-Salwi, Al-Jawzhir wad-Durar

fr Tarjamat Shaykh al-18m lbn Hajar, ed. Ibehim Bajis ‘Abd al-Majid, vol. 2 (Beirut: Gir Ibn Hazm,
1999), 670; as-Suyat, Nazm Al-‘lyan fr A'yan al-A'yan, 76, Shkir Mahmad ‘Abd al-Mun'im, |bn Hajar
Al-‘Asgalin wa dirasit Musannafitin wa manhajihi wa maaridihi f7 kitab al-lsabah (Baghdad: Br ar-
Risalah lit-Tiba‘ah, 1978), 494.

® Musnad Amat Allh Maryam ed. Majd as-Sayyid Ibthim (Cairo: Maktabat al-Quin, n.d.) Within the
edition, the editor defines Amataii Maryam as Maryam biriAbd ar-Raman ibn Ahmad ibn‘Abd ar-
Rahman. While the MS bears this titld§z min Riwzyat Amatulizh bint Ab al-Qasim ibn ‘Abd ar-Ra&man
ibn ‘Abd Alkzh ibn ‘Al7 al-Qurash). So, the text is not Blusnadand does not belong to Maryam whose
biography is provided in the edition. For more dwistseeQirg’ah Mulimah # Musnad Amat Adih
Maryam(Accessed January 15, 2011)
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2.2. Composition

The termTakhij found on the title page ®flu jam Ash-Shaykhah Maryahas to
be understood in the sense that Ash-Shaykhah Mamade available to IbHajar the
sani ‘at (the protocols of reading sessions which were @ddea text), and thgazahs
(the certificates which she possessed and cherishddwhich conferred upon her the
right to transmit a text and teach it). IHajar, in his turn, collected these materials, read
them and studied them well. From the raw mateti@ssorted out the names of Ash-
Shaykhah Maryam's teachers, and extractechadéh or more that she heard from each
teacher which he listed after the teacher's bidgraplot all entries are followed by a
Hadth from the biography. He then traced the oftiseids of the samdladith in the
sources.

As Frenkel noted, the information gathered from $laew ‘at sheds additional
light on the data preserved in historical sourcgesnfEgypt and Syria and the picture
emerging from biographical dictionaries and legadords. Thessamni ‘at reveal a civil
culture where the public exhibition of devoutnesshte Islamic way of life and behavior
was the normf. Ash-Shaykhah Maryam’sami ‘at and ijazahs are very important for
reconstructing the learning tradition and for ewadihg her position inHadith
transmission, as they give a better insight indeenmunity than other accounts.

With regard to the details of each biography, @ms that these were provided by
Ibn Hajar himself and he reproduced them in the firss@e, i.e. as if Ash-Shaykhah
Maryam had written the text. In Idfajar's introduction to hiad-Durar, he enumerated
his sources and mentioned thkl jams of his teachers among them. As Ash-Shaykhah
Maryam was one of his teachers, this explains #w that introduced many entries
mentioned in heMu jam, though there is no direct reference to it. Peshap are even
allowed to suppose that IbHajar compiled the varioudlujams of his teachers,
including theMu jam Ash-Shaykhah Maryanm order to use them afterwards as a source
for hisDurar. This may also be the reason why he, as far devaw, never cared for the
preparation of a fair copymubayydah). It was only IbnHajar's grandson d6uf ibn
Shehin, who made a fair copy of the draft of kel jam which may have been the only
manuscript of the text that ever existed. As thlmwoon indicates, he did this in the
month of Rab al-Awwal in 872/1467, sixty-seven years after Afmykhah Maryam's
death and twenty years after IHajar's death.

At the end of the manuscript, there is a colophat tontains, as said earlier, the
copyist'slaqab, the date on which he completed the copying, d agea copy of the
original colophon of the author, Iddajar, stating when he had started and finished the
compilation of theMu jam. Ibn Hajar started the compilation in the month of Rd#nan
803/1400 and finished the work in the same montihefsame year, i.e. two years before
Ash-Shaykhah Maryam's death. As-Sakhconfirmed this date of compilation in ha&
Jawzhir,® which means that he must have been acquaintedthétMu jam, which is
another clear confirmation of Idajar’'s authorship.

"Yehoshua Frenkel, "Women in Late Mamluk Damascd20,
8 As-Saktawi, al-Jawgzhir, 670.
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2.3. Ibn Hajar's Sources

It is unlikely that IbnHajar could have gathered data on almost 319 pessualy
from his teacher's knowledge, without consultinghest persons or sources with
information on the people included in thiel jam or from other biographical sources. lbn
Hajar did indeed use certain sources. Of these,d@®mentioned by name:

1. Muhammad ibn Amad ibn‘Uthman ah-Dhalabi (d. 748/1347), a well-known
teacher of Ash-Shaykhah Maryam, is cited many tiraeshaving mentioned some
persons in his owmMu jam’. In almost all instances in which Ibfajar quotes adh-
Dhahals, he uses the phrased kataba‘anhu (anhz)" *° or "wa dhakaraht}, which
indicates that he consulted the written materialtHree biographies, he quotes adh-
Dhahald as commenting on the biograpHéén one case, IbHajar quotes adh-Dhatib
judgment on a certaiHadith.® It is clear that all references are made to adaHabi's
own Mu jam; there is, for instance, no referenceStgar Alam an-Nubai .

2. Qub ad-On ‘Abd al-Kafm alHalak (d. 735/1335), who is known to be the
author of "a copious history of Egypt which, if wiere complete would fill twenty
volumes; the final draft of the section on thefdmmads filled four volumes .*Qub
ad-Din alHalal is cited twice by name for the biographies of Huna ibn Zafir ibn
Muhammad ibrHamn®d al-Qablani (d. 724/1324F and Mthammad ibn Zakariyyah ibn
Yahya ibn Masid ibn Ghunaymah ibfiUmar &-Suwayd'i al-Qurash (d. 726/1326}°
Ibn Hajar says that difalali composed aujam of his own teachers which included
1300 biographies. He also compiled a collectiofodfy Hadths, each of which had nine
persons in its chain of transmission.

3. Aba ‘Abd Allah Muhammad ibn Yisuf ibn Mthammad ibn Ab Yadas al-
Birzali (d. 739/1338) is cited as IBfajar's source for the biographies of six teachdrs.
almost all instances, IbHajar uses the phraseyd dhakarahu al-Bir@i fi mujamih.”
The worddhakaraindicates that Ibiiajar consulted the written materials of al-Bliz

4. Ibn Rifi* as-Salimi (d. 774/1372), known as the author afWafayit,'® is
cited as Ibriajar's source in thirteen biographtésn one occasion, IbHajar cites the
khat of Ibn Rafi©, which may indicate that he had seen his ndtes.

It is possible that Ash-Shaykhah Maryam was fami#&h the personal notes of
some of her teachers and that she providedHajar with these notes in one way or

® Mu jam ash-Shugkh, ed. Mthammad alHabib al-Hilah (T3’if: Maktabat a-Siddig, 1988).

19 See biography no. 83.

1 See biography 119.

12 See biographies no. 14, 104, and 282.

13 See biography no. 45. Th#adith reads: Igra’ al-Qur’ana f sab' wa Iz tazid ‘ala dhalik", (Read the
Quran in seven days and do not increase on this).-Bldahab says "ThisHacith has a good chain of
transmission." Adh-DhahatMu jam ash-Siyukh 1:129

1% |bn Hajar, ad-Durar al-Kaminah 2:398, quoted from Donald P. Little, {/afad as Biographer of his
Contemporaries," irEssays on Islamic Civilization Presented to NiyBerkes ed. Donald P. Little
(Leiden: Brill 1976), 200.

15 See biography no. 47.

16 See biography no. 237.

" See biographies no. 8, 11, 106, 119, 132, and 144.

18 The Wafayyit has been edited by $alMahd ‘Abbas and published by Massast ar-Rigah, Beirut,
1982.

19 See biographies no. 86, 87, 88, 90, 105, 108,100,111, 113, 114, 117, and 119.

%0 See hiography no. 218.
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another. In more than one occasiorsaa * or anijazah of hers is quoted as having
contained the expressiorkdmz kataba bi-khaihi”. In these occasions, thdnay refers
to the signature of the Shaykh at the end of théficate. These teachers include: al-
Wwani,”* Qub ad-On alHalali, > Ahmad ibn All Jdfar ibn Mihammad aHalatr,>
Balban ibn ‘Abd Allah as-Suadi,?* al-Hasan ibn‘AlT ibn Muhammad ibn aHmad,®
‘Abd Allah ibn ‘Alf ibn ‘Umar ibn Shibl a&Santgji,*® ‘Abd al-Malik ibn ‘Al1 ibn ‘Abd
al-Malik,?” “Ali ibn al-Fall ibn Rawihah?® ‘Umar ibn Mthammad ibn Yhya*
Muhammad ibn Ibthim ibn Haydarah al-Qamah,*® Muhammad ibn Amad ibn Al al-
Husayn as-Siy1,*! Muhammad ibn Bafit al-Qurash®? Muhammad ibn Zakariyyah ibn
Yahya,*®* Muhammad ibn Sih ibn Rifi‘ah?* Muhammad ibn‘Abd al-Wahlab ibn
Murtada,*® and Ydqab ibn Ishaq ibn Ibiahim al-Kuft.*®

In only two occasions, Ash-Shaykhah Maryam citesija@ah by murasala
(correspondence) that she provided to Hajar who used it in th&lujam>’ In one
biography, IbnHajar quotes a commentary made by Khmad-Din al-Zamalkni on
Hamzah ibn Agsad ibn alMuzaffar®® Abi Muhammad aHalali is guoted once as a
reference for the biography ofhfad ibn Al Jafar ibn Mthammad aHalal.® Ibn
Hajar cites Ibn as-Saani (probably hisKitab al-Angib) once to give the exact spelling
of al-Qimmani, anisbahof Muhammad ibrHasan ibn Ibithim ibn alHlasan al-Arart al-
Qimman.*° This variety of sources explains to a great exteatvariety of IbnHajar's
subject matter and his ability to record detailefbimation on more than three hundred
persons.

2.4. Structure and Contents

The Mu jam includes a total of three hundred and twenty-foiographies with a
few repetitions; to be exact, three hundred andeteen without repetitiorfs. The

2 Biography no. 2.

22 Bjography no. 4.

2 Biography no. 9.

24 Bijography no. 72.

% Bjography no. 85.

% Biography no. 128.

27 Bjography no. 155.

28 Bjography no. 177.

# Biography no. 190.

%0 Biography no. 204.

31 Biography no. 218.

%2 Biography no. 229.

% Biography no. 237.

3 Biography no. 21.

% Biography no. 254.

% Biography no. 314.

37 See the written permission sent to Maryam by &achiers Mhammad ibnilUmar ibn Ahmad ibn‘Umar
al-Munbaj (biography no. 262), and Mammad ibn Yisuf ibn ‘Al1 ibn Yasuf ibn Hayyan al-Andalus
(biography no. 297).

% Biography no. 90.

%9 Biography no. 9.

“0 See biography no. 231.

“1 The repeated biographies are 152, 153, 174, 2it3323.
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biographies vary in length from the mere mention rafmes? to very detailed

biographical records. The total number of those atgomentioned by name only is forty.
Some of them are well-known scholars such as adih8i#f® and al-Mizz,** but many
others are not of the same fame.

The Mu jam includes the biographies of two hundred and nimefe teachers
and twenty-eight female teachers. The women bidgespare not in a separate volume,
but they are placed with those of men, a pointhatv] will come back later.

The format of the first four biographies is diffatefrom the rest of the
biographies. TheMu jam provides each of these biographies with a titbe, éxample,
with the titleash-Shaykh alAwwal (the first teacher). Then it starts each of theith &
sample of thédadiths which Ash-Shaykhah Maryam heard from the teachacerned.
The number oHadths quoted ranges from one to eiglddths. In some cases, another,
shorterisnad of the samed]adith is provided. The first four biographies belowngAsh-
Shaykhah Maryam's main teachers with whom she eddudiiost. They are Aibal-Fah
Muhammad ibn Mdammad ibn Ikihim al-Maydimi (d. 754/1353), Ab al-Hasan'Al1
ibn ‘Umar al-Wani (d. 727/1326), Ab An-Nun Yanus ibn Ib&him ad-Dabhsi (d.
729/1328), and Albb Muhammad Abd al-Kafm ibn Munr al-Halala (d. 735/1335).

The Mu jam of Ash-Shaykhah Maryam misses a very importannheld that was
common in previoudlu jams Ibn Hajar did not list the books or tlagza’ that she heard
from her teachers or read in their presence. As=@amfor instance, says in the
introduction to his owrMu jam: "And | mention the books and tltegza’ that | heard
from them (i.e. his teachers). | also mention thenes of those from whom | heard a
certain book ojuz’ with a chain of transmission that reaches theirmaigauthor.*® Ibn
Hajar, however, deviated from this practice in kig’jam Ash-Shaykhah Maryart. is
possible that his main purpose in compiling tiig'jam was that he wanted to use these
data yielded by it for hisd-Durar al-Kamirzh, and that he was less interested in the
intellectual life of Ash-Shaykhah Maryam.

After the first four biographies, the biographies arranged alphabetically. The
letter alif covers the first 23 folios beginning with the na&kiemad and ending with the
name Ayyib. The Mujam provides section titles for the names of eacledetf the
alphabet. Thus, at the beginning of the names haginwith the letterza’, the Mu jam
usesal-ha’ or harf al-ha’. The Mu jam compiles those who have the same first name in
one group and gives it the tittean ismuhu... "those named..." for male teachers and
man ismuh for female teachers. If there are no teachersetinbluded under a certain
letter, theMu jam indicates that there are no records of namesrgjasith that letter, for
instance:ar-Rz’u khilin (the letterra’ is blank)* Under the lettemim, the Mu jam
begins with those named Mammad to draw the Prophet's blessings. Okuhlyahsthe
Mu jam has a section on those nicknamedi Bakr.

Also the structure of biographies differs. Aftevigg the teacher’s name with its
variants, IbnHajar lists the masters from whom the informatiod baen transmitted and

2 See biographies no. 7, 26, 43, 49, 55, 63, 6997993, 96, 160, 183, 185, 200, 205, 207, 208, 213,
223, 232, 239, 240, 247, 250, 268, 270, 272, 278, 287, 288, 300, 309, 310, 317, 318, 319, and 321
3 See biography no. 213.

“4 See biography no. 317.

% Muwafaq ibn ‘Abd Allah ibn ‘Abd alQadir (ed.), al-Muntakhab min M{jam Shuykh asSamiani
(Riyadh: 0ar ‘Alam al-Kutub, 1996), 114.

“® Fol. 30/a.
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his students who, in turn, transmitted it. Follogvithis list of masters and students, he
extracts dladth or two from the collections that Ash-Shaykhahrj4an heard or read in
the presence of her teacher, so that the chasn@d might not be broken, i.e. thenad
goes all the way back to the Prophet. The extaehot limited tdladths, as there is a
reference in some entries to some verses of pastwyell?’ Following the extract, Ibn
Hajar assesses thi#adth and locates it in thHadith collections. In addition, Ibklajar
comments on some of them. To distinguish this @t information, he began with the
word qultu "I said”, indicating that the statement that falfoto the end of the entry is his
own. In many cases, thdu jam gives theisnad through which Ash-Shaykhah Maryam
transmitted a certaifiadith, while theHadith itself is missind® This may be seen as
omissions of the author or of the copyist.

The biographical notices in tHdu jam follow a more or less standard pattern.
The following elements are the main focus of eadygraphy: (a) the name of the
mukadditimuzaddithah his/hernisbah and his/heikunyah (b) a list of the teachers
from whom the biographee heard or régatiths, and a list of the books he/she studied
or heard from them; (c) whether he transmittatith to others or not, as well as the
books he wrote; the biographee's social statuspal#ions he/she held, etcetera; (d) the
birth date and death date of the biographee. Mbsh® data are available in each
biography, but one or more may be missing. The alwata are usually presented in the
same order. Some data may precede others. Whasemied is the general methodology
adopted in thévu jam. In many entries, Ibilajar records the full name based on earlier
sources or on what people commonly knew about ibgrépheé?® This shows lbn
Hajar's thoroughness because of his access totheespor that he had a huge library. In
what follows | will give some further details orighmethodology.

The Mufjam gives the name of the biographee, and sometimess gihe
biographee a title that shows his scholarly positiike ash-Shayktor al-lmam before®
or afteP* his name. Sometimes, the title is given in therclud transmitting theHadith
that Ash-Shaykhah Maryam heard from the teachecaroed? Sometimes théu jam
gives more than one title, such alslmam al-‘Allgmah® al- ‘Alam al-Kabr**, or al-
‘Allamah al-Bir7* al-Mutafannin al-Adb al-Baligh.>® Of the frequent titles ara-Hafiz,*®
al-Fagih,>’ al-Fagih al-Fadil > al-Adib,>® etcetera. Then follow phrases that indicate the

" See, for example, biographies no. 3 and 48.
“8 See biographies no. 4, 6, 13, 27, 42, 46, 98, 108, 123, 164, 167, 169, 173, 216, 220, 225, 258,
and 289.

9 See, for example, biography no. 177.

°0 See biography no. 4.

°1 See hiography no. 80.

%2 See biographies no. 20, 27, and 48.

%3 See hiography no. 123.

*4 See biography no. 297.

% See biography no. 282.

*% See biography no. 4.

" See hiography no. 163.

%8 See hiography no. 305.

%9 See hiographies no. 37, 40, 162, and 262.
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religious or worldly positions which the biographkeld, such asl-Qadi,?° Qadr al-
Qudah,** al-Muft,®? Shaykh ash-Sfi iyyah®® an-Nadb,®* and so on.

Then may follow thdagab of the biographee, such gz ad-0On° Sharaf ad-
Din%® ‘Alam ad-0On.%’ Burhan ad-0On,%® ‘Afif ad-Din%° etcetera. After théagab may
follow the kunyahof the biographee, such as iAMuhammad, Ala Ahmad, Al al-
Hasan, Aln Masud, and so on. Sometimes, tihdufjam gives two kunyahsif the
biographee is known by both, such asiAkluhammad and Ab ‘Awanah/® Aba
Muhammad and A al-Fall,"* and Ali Ya‘la and Al al-Muzaffar.?> Next in usual
order may be a name by which the biographee is kn(itne shuhrah) The name is
preceded by phrases lilg-Ma rif bi-,"* al-Man‘t bi-"* or ‘urifa bi- (best known asy’
Then will follow the nisbah of the biographee, such as al-Baagid® al-Irbilt,”” ad-
Dimashg,”® al-Misr1,” al-‘Asgalni,?® al-Maqdis,®* etcetera. In two cases, théu jam
gives further details concerning thesbah In the biography of llahim ibn Ahmad ibn
‘Abd al-Muhsin al-Gharifi, Ibn Hajar says'wal-Gharrafi nisbatan i al-Gharraf min
a‘mal Wasiz."® In the biography of ¥suf ibn Mthammad al-M&lan, Ibn Hajar says
"wal-Ma ‘dari nisbatan it al-Ma‘dan bayna‘Abadin wa Asard."®® Next, in the most
usual order, comes thmadhhabof the biographee such ashagh,®* al-Hanbat?® al-
Hanaf,?® and al-Miliki.%’

Ibn Hajar also provides the profession of the biographsech as al-Khagy®®
adh-Dhahah® at-Tajir,® ad-Dalll,®* al-‘Attar,*? al-Muadhdhin®® ad-Dahfin®* a-

€0 See biographies no. 8 and 142.

®1 See biographies no. 106, 123, 162, 163, and 291.

62 See biography no. 10.

83 See biography no. 48.

%4 See biography no. 228.

% See biographies no. 90, 134, 146, and 189.

% See biographies no. 10, 119, 123, 187, 226, 2, 292, 314, and 315.

%7 See biography no. 108.

% See biography no. 48.

%9 See biography no. 56.

0 See biography no. 314.

"1 See biography no. 124.

2 See biography no. 90.

3 See biographies no. 2, 9, 12, 28, 37, 50, 57186, 122, 145, 156, 157, 178, and 227.
4 See biographies no. 88, 104, 138, and 161.

> See biographies no. 81, 175, 226, 247, and 256.

® See biography no. 145.

" See biography no. 235.

8 See biographies no. 85, 104, 124, 166, 179, 288, 294, 301, 306, 307, and 314.
9 See biographies no. 3, 33, 81, 86, 132, 149, 168, 246, 255, 292, 313, and 322.
8 see biographies no. 3, 92, 100, and 114.

8l see biographies no. 13, 15, 20, 27, 32, 36, 3778676, 83, 99, 122, 123, 133, 134, 135, 173, 189,
196, 211, 224, 258, 260, 302, and 313.

82 See biography no. 45.

8 See bhiography no. 320.

8 See biographies no. 20, 58, 87, 149, 163, 168, 269, 220, 259, and 306.

8 See biographies no. 123, 142, 209, 233, 258, 288, 291, and 320.

8 See biographies no. 9, 56, 120, 132, 234, 2763aiid

87 See biographies no. 10, 158, 218, and 279.

8 See biographies no. 62, 144, 170, 187, and 211.

8 See biographies no. 213 and 216.
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Tatib,®® and al-Q&an.”® Sometimes, two professions are given, such ashajst al-
‘Allaf.°" Ibn Hajar may also give the profession in a phrase, Weekina tjiran,*®
yatagawwatu min naskhi yadif kana yatasabbabui fianit,'®° kana kharban'®* kana
walkilan,'%? or kana lahuhanit yaly “‘u fii al-hadid.*%®

Until this point, we were covering the first pafttbe biography. The second part
is concerned with the educational background ofkiographee. IbrHajar pays much
attention to this part, and considers it the cdréhe biography. He usually starts with
listing the teachers from whom the biographee h8adiths. IbnHajar lists the names of
these teachers in different ways. Sometimes, a namgwen along with th&unyah the
lagab and thenisbah such as al-@li Diya’ ad-Din Danyil,*** ‘Umar ibn Mthammad &
Tamani,'® Zak ibn alHasan al-Baylaini,'® al-Majd Mthammad ibn Ismil ibn
‘Asakir,’®” ‘Umar ibn Masar ibn Muhammad ibn Isaq al-Arsifi,'®® Aba al-Maali
Ahmad ibn I&aq al-Abradihi,**® and so on. However, in many cases, Hejar only
gives thelagab and thenisbahof the teacher such as ‘&z alHarmni,*'° An-Najib al-
Harmani,**! ar-Rashd al-Attar,**? and al-Migdid al-Qays'*® In some cases, he gives the
name only such ashnad ibn‘Abd ad-0x’im,*** Ibrahim ibn Khatl,*** and Mthammad
ibn ‘Abd al-Hadi.**® In a few cases, only theisbahis provided such as al-Bijird1,**’
al-Murg,*® al-Yaldani,**® and al-Karmani.**® Frequently mentioned teachers may be
referred to either without thelagab, or without theirkunyah or even without their first

% See biographies no. 38 and 131.

%1 See biographies no. 114, 194, and 267.

92 See biographies no. 28, 42, 135, and 205.

9 See biographies no. 118, 182, 236, 246, and 296.

¢ See biography no. 61.

% See biographies no. 58, 206, and 255.

% See biographies no. 76 and 299.

7 See biography no. 248.

% See biographies no. 104 and 176.

% See biography no. 45.

190 5ee biography no. 110.

101 See biography no. 171.
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name or nisbah such as An-N#)'*' Ibn al-Bukfri,'?? Ibn alHatni,**®> and Ibn
‘Allag.

For reasons of abbreviation, Ibfajar tends to use the dual form when a certain
teacher has something in common with another. BPa@amele, Muwaffag ad-Di
Muhammad ibn‘Umar ibn ‘Abd Allah heardHadths from his two uncles &uf and
Muhammad. IbnHajar expresses this in the following manngamia min ‘ammay
walidih (he heard from his father's two uncles). Becahsdist of teachers from whom
Ash-Shaykhah Maryam's teachers heHatiths is sometimes very long, Idfajar, for
reasons of abbreviation as well, uses some phtasesalicate that the list goes on to
include other teachers suchvaa ghayrihim(and others}*wa gharyrihing,**° wa ajiza
lahu jamaah (a group of scholars granted him iadzal),'’ wa samia min jana ‘atin
akharm (and he heard from other scholaf$yva min jana atin siwzh (and from another
group other than this scholdff, wa jamaah (and a group}® fr akharn (among
others)'*! ff jama‘ah,**? wa khalq"**® min khalgin yailu dkikruhum3** andsamiat min
akharin,**®

The place where a certamuzaddith heardHadiths from his teachers is given in
some biographies, such asmia bi Baghdad®® samia bil-Qahirah,**" samia bi
Halab**® samia bil-Iskandariyyalt*® samia bi Dimashg*® samia bi ash-Shm**
samia bi Thaghri ‘Adan**? and samia bi Makkah'** Sometimes theMujam uses
sentences such agdima Dimashq ... fa safaibiha min*** wa rahala ila Dimashq fa
samia bihg min'* and gadima al-Ghira ... fa samia biha min**® In one case, the
Mufjam gives all the places where Abal-Fat al-Yamun heard Hadiths from his
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teachers in one sentence without mentioning theemnes. We read in his biograplwa
samia bil-Qahirah wa Dimashq wa &blis, wa Makkah wal-Iskandariyyah wa Bayt al-
Magqdis'*’ After mentioning the place, thdu jam gives the names of the teachers from
whom the biographee healfhdths.

Ibon Hajar was very accurate in mentioning the exact otketlof Hadith
transmission. Several expressions are used iMthgm, such asamia(t) (he/she heard
Hadiths from...)*® hadara(t) (he/she attended the assemblies of*’ pjaza lahu(l)
(so and so granted him/her gfizal), samia al-kathr bi-ifadat ‘ammih™*° samia bi-
ifadat akhh, ™! samia bi-ifadat khilih,**?> wa garaa bi-nafsih (he (himself) read such
and such before so and $8jandwa samiat bi-gira ’at mawtha.*** Then follows a list
of the books &jza’, arba‘mat, sudisiyyat, mashyakht, etcetera) which the biographee
heard or read before his/her teachers. The listooks helps researchers to reconstruct
the cultural and intellectual movement during Astaykhah Maryam's life.

The third part of the biography is concerned wité tjuestion whether the teacher
concerned used to transrhiadith to others or not. The frequent term used througthe
Mu jam is wa haddatha(t)(he/she transmitted). Some other formulas are, ssg0h asva
haddatha bil-katlr (he transmitted a lot oHadiths)®® haddatha gafman®*® wa
haddatha bi ghlibi marwiyatih,**” wa haddatha bi katfr min masni atih.**® Ibn Hajar,
sometimes, gives the name of a certdiadith collection which a certain teacher
transmitted along with the place where it was nadaFor example, we read in the
biography of Aamad ibn Al Talbi al-Hajjar "Wa haddatha bi a&-Sakikz akthara min
sitttna marratan bi Dimashq wal-hirah wa Mkr wa Hims wa Balabakk waHanvh
(he transmitted theSahiz more than sixty times in Damascus, Cairo,siMiHims,
Ba'labakk, anddamah).**

Sometimes, only the place associated with the rime&ssson of a certain teacher is
mentioned in theMujam. For example, we reawa haddatha bi Dimashq wal-
Qahirah,"*°wa haddatha bil-@hirah,'®* or wa haddatha bi Makkah®

Some of Ash-Shaykhah Maryam's teachers were farftousansmitting certain
books. For example;Abd alQadir ibn ‘Abd at‘Aziz ibn al-Adil (d. 737/1337)
transmitted the book aofis-Srah An-Nabawiyyahof Ibn Histam. He was the last to
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transmit it from Khab Mardi (d. 656/1258f°% ‘Abd Allah ibn Khalaf ibn‘Abd al-
Wahhib a-Sawwaf (d. 724/1324) heard the book af-Tawakkulby Ibn Al ad-Duny
from As-Silaf's grandson® He was the only one to transmit it from hifA.Sunjur ibn
‘Abd Allah al-&wilt (d. 745/1345) heard thdusnadof ash-Shfi ‘T from Diya’ ad-Din
Danyal*®® and transmitted it several timE€. ‘Abd al-Aziz ibn ‘Abd al-Qadir al-
Baghdidi transmitted his three-volumdashyashahwhich had been compiled by ash-
Sharit Isma‘1l.'®® Muhammad ibn ‘Abd ar-Raman al-Qazwini transmitted his
Mashyakhatwhich had been compiled by al-Bitz**® Muhammad ibn'Abd al-Mu min
ibn KT%Iaf ad-Dimyiti transmitted hisMashyakhahwhich had been compiled by his
father:

Also, the Mufjam features some personal collections Igadth. ‘Alt ibn
Muhammad ibn°AlT al-Hamadlani compiled for himself fortyHadiths and transmitted
them!’* Some other teachers were known for transmittiedy tashyakhahsvhich had
been compiled by their students.altim ibn ‘Abd a-Raiman al-Faari (d. 729/1329)
transmitted hisviashyakhatwhich had been compiled by AlSaid al-‘Ala’i.*"? Aba ar-
Rali* Sulaynan ibn ‘Umar al-Zaii (d. 734/1333) transmitted hidashyakhatwhich had
been compiled byAlam ad-On al-Birzli.!"® ‘Abd ar-Raman ibn Ibhim ibn ‘Abd
Allah al-Fadi (d. 732/1332) transmitted higlashyakhahwhich had been compiled by
Abi ‘Abd Allah ibn Sad.'”* On the other hand, some of Ash-Shaykhah Maryam's
teachers transmitted tiMashaykhah®f their masters. Bmad ibn‘Abd ar-Raman ibn
Abi Bakr al-Wanit (d. 730/1330) heard frombinad ibn‘Abd ad-mx’im (d. 649/1251) his
Mashyakhatand transmitted it in Damascus and Cafro.

After mentioning the activities of the biographdien Hajar gives a list of the
biographee's well-known students who heéfadths from him. lbnHajar uses the
formulasamia minhu(so and so heatddadith from him) to signify this activity. In some
cases, lbnHajar mentions the names of the scholars who hémdths from the
biographeé’® In other cases, IbHajar sayssamia minhu jana ‘ah (a group of students
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heardHadith from him)}}’” or samia minhu al-dimmah (leading scholars heatdadith
from him)*’® without mentioning the names.

Ibn Hajar shows much interest in adding a unique chariatt to the biographee.
This is illustrated, in some cases, when he uspsesgions likeva huwa (hiyaykhiru
man zaddatha ‘an (he/she was the last to narrate from so and sw)ekample, Zaynab
bint al-Kanal (d. 746/1345)° was the last to transmit from $ias-Silaf (d. 651/1253),
Yasuf ibn Khail ibn Qaraja ibn'Abd Allah ad-Dimashtj(d. 648/1250), Abd al-Khaliqg
ibn Anjab An-Nishtibt (649/1251) andAjibah bint Al Bakr Muhammad ibn G#lib al-
Baqdirt (d. 647/1249}%° Fatimah bint allzz Ibrahim ibn Ahmad ibn Qudmah (d.
747/1347) was the last to narrate from both h¥amad ibn ‘Abd al-Hadi (d.
658/1259%®* and Khaitb Mardi.!®? ‘Abd Allah ibn Khalaf ibn ‘Abd atWahtab a-
Sawwaf was the last in his town to narrate from tSds-Silaf through hearing his
Hadiths.

Another unique feature of some biographees is tieirg the only one to transmit
a certain book oHadth from a certain master. lddajar uses different expressions for
that. For example, we read a general term \ike tafarrad (he was the only one to
transmit from so and sof° In some biographies, the term is accompanied with
method of transmission, such aa tafarrada bi ar-Riwlyah ‘an shaykhihi bi as-Sam
wa ‘an akthari masfayikhihi bil-ijazzah'®* Ibn Hajar sometimes mentions that the
biographee was the only one to narrate some ofctilections which he heardya
tafarrada bi ashya min masni atih.*® The biographee is sometimes characterized by
being the only one to transmit many of tHadths which he heardya tafarrada bi
kathir min marwiyyitih.*%°

Another unique characteristic of some biographedbat they are the only ones
to narrate certaimjzz’ (small booklets) oHadith, wa tafarrada bi iddati ajzz’.*®’ Such
data help in distinguishing the unknown transmnsttekccording toHadith scholars, an
unknown transmitter is one from whom only one shideearsHadths. In Hadith
literature, several classical works had been writté sole narrators from a certain
teacher. This phenomenon is knownad&Vaidan. Imam Muslim wrote a book on this
genre and titled it Al-Munfaridat wal-Wakdan".*®® Abu al-Fah al-Azdi (d. 374/984)
wrote al-Makhzin f7 1lm al-Hadith.*®® This book is concerned mainly with the Prophet’s
Companions from whom only their sons or one of filowers ¢abi 2n) transmitted
Hadiths. In one case, we read thatiMmmad ibn Abal-Zahr al-Ghad1 (d. 737/1336)
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was the only one to attend the lectures given byzal alHarmni (d. 686/1287Y° in
Damascud® In another case, we read that mmad ibn Ayyb ibn ‘AlT ibn Hazim
An-Nagb (d. 737/1337) was the only one to transmit theosd portion of the first
volume ofHaudith collection of Alli al-Husayn'Abd al-Bagi ibn Qani‘ (d. 351/962)-°2 In
terms ofHadith criticism, this is known afarrud, which is a controversial issue among
the scholars ofladith %

The Mufjam is a very valuable source for the educationalitutgtns in the
Mamluk period. In many biographies, litfajar gives the name of the school where a
certain biographee used to teach, suclwaslarrasa bi ad-Dawlayyah (he taught at the
ad-Dawldiyyah school)® and wa darrasah bil-Mankutmiriyyatthe taught at the al-
Mankutmiriyyah schoolj®® In some cases, the name of the school is not gierthe
position of teaching is onlg/ indicated, for instanwa darrasa bi‘iddat madris (he
taught in several schools), wa darrasa muddatanighe taught for some timéj’ wa
darrasa al4adith bi Misr (he taughHadith in Egypt)}*® wa darrasa wa-shtaharaituhu
(he taught and was of a good repdtéandwa darrasa bi Mir (he taught in Egypj*

If the teaching took place in a mosque or somewhbtse, this may also be indicated in
the Mu jam. Thus, we readva darrasa bi madwil al- 1zz bi Mir (he taught at the house
of al-1zz in Egypt)’* wa darrasa bi dmi‘ as-Saliz (he taught at the mosque of a
Salih),?°? andwa darrasa bi Thaghr al-Iskandariyyafie taught at the coastal city of
Alexandria)?®®

Ibn Hajar also gives the position aofiu7d (assistant to a master) held by some
biographees in the expressiea aada?* In some cases, the name of the school is given
as well: a‘ada bil-madrasatayn ash-Shiyyah wal-Qubiyyah?®® wa aada bil-
Madrasah as-Sayfiyyah bildBirah,?°® wa aada bil-Badra iyyah®®’ or wa aada bil-
Ashrafiyyat?f®

190 For his biography, see Ibn dmad, Shadhait adh-Dhahab 7:692.

191 See biography no. 238.

192 5ee biography no. 228. For the biography of IlaniQ see adiDhahab, Siyar, 15:526-7.

193 For details on this issue, se@mad Slakir Mahmad “Tafarrud ar-Ruwh bi alhadith wa mawgif an-
Nugcad minhu”Majallat Kulliyat al-lmam Al-Azam (n.d, n.p)

194 See biography no. 106. For more on the historthisf school, seéAbd al-Qadir ibn Muhammad an-
Nu‘ayni, ad-Daris fr Tarikh al-Madaris, ed. Ibehim Shams ad-h (Beirut: Car al-Kutub al-limiyyah,
1990), 1: 182-190.

19% see biography no. 279.

19 See biography no. 27.

197 See biography no. 123.

198 See biography no. 149.

199 See biography no. 163.

200 gee hiography no. 260.

201 gee biography no. 259.

202 gee biography no. 284.

203 5ee biography no. 231.

204 5ee biographies no. 20, 220, 279, and 307.

5 gee biographies no. 86. Al-@iyyah is a school established in Cairo bytQad-On Khusi ibn
Bulbul ibn Shuj® al-Hadalani in 570/1174. Tagad-Din Abhmad ibn‘AlT al-Magqfzi, Al-Mawa iz wal-
| ‘tibar bi-dhikr al-Khirar wal-Athar (Cairo: Maktabat Madil1, 1998), 3:112 (CD edition).

206 5ee biographies no. 169. For more on this scteeal,al-Madei, Al-Mawa iz wal-I tibar, 3:115 (CD
edition).

207 See biographies no. 245. For more on this sciseel an-Niaynt, ad-Daris, 1:154.

208 See biographies no. 283. For more am &-Hadith al-Ashrafiyyah, see an-Naynt, ad-Daris, 1:15.

33



The Mujam is also a good source for the literary productbrihe biographees,
as IbnHajar gives a list of the books 8iadith collections composed by them. Usually,
this is expressed in general terms, suckeasafa at-Taanif,?° andwa ‘allafa tawilifa
mufdah?*° In a few cases, tHélu jam gives a reference to a specific work composed by
the biographee, for instanceharaha al-Hawi as-Saghir,”** sannafa nathran if sitt
mujalladit wa urjizatan fil-Qirz’at as-Sab?*? Ibn Hajar also gives the titles of some
writings that have been lost or are still in mamytdorm, such as th®lu jam of al-Qub
al-Halali, which contained the biographies of 1300 teacflérand theMu jam of ‘Abd
al-Ghaffir ibn Muhummad as-Sai, which contained the biographies of 1000 teacférs.

Ibn Hajar refers to specific types of collections, eithomposed by the
biographee or someone compiled it for him. Exampiekide theArbana?*® Tusi iyat
al-lsnad and theal-Arba7nag al-Musalsalahof ‘Abd alGhaffar ibn Muhammad as-
Sadi,?*® the Tuifat al-1dad bil-Ahadith at-Tusg iyat alsnzd of Ahmad ibn Yagqib ibn
Ahmad alHalali,?!’ the Arbain Tusiiyat al-Isnid of al-Qub altalaly, and another
Arba‘m arranged according to thésnad and the places where they were narratéd.

Among the examples of specific collections are Mewafagat, such as the
Muwafagat of ‘AlT ibn Isn&‘1l ibn Yasuf at-Tabizi which had been compiled by
someone else for hift? In Hadith terminology Al-Muwafagahoccurs when a student of
Hadth transmits from the teacher of, for examplearimMuslim with a number of
masters in thesnad less than the number of masters if he would trangom Imam
Muslim directly. There is also a reference to @¢hapartMashyakhatof ‘Abd Allah ibn
al-Husayn ad-Dimashdd. 735/1334), which had been compiled by a ce&iBali. In
one case, Ibrtiajar gives a reference to a commentary on al-Bakby al-Qub al-
Halallr which he did not complete. In this way, the boaksl collections mentioned in
the Mu jam provide an important description of the coursestfdy of Ash-Shaykhah
Maryam's teachers during the Mamluk period. Latdotars would cite these collections
as the list of what they had been allowed by ttezichers to transmit.

Of the qualities of the biographees, IHajar emphasizes different aspects, such
as ‘wa kina hasana al-khulugi wa as-Samti mutawian muiabbaban i al-
_ta|abah",220 @ a 221

wa kana dhi samtin wa wadgin wa tawalu”, wa kina khayyiran
mutawidi ‘an”,*?* “wa kana fidilan”, ?*® and so on. Throughout théu jam we do not

209 5ee biographies no. 244.

219 5ee biographies no. 4.

211 see biography no. 163.

%12 5ee biography no. 156.

213 5ee biography no. 4.

21See biography no. 149.

Z5The term refers to a collection of forhadiths around themes or topics or narrators. Nad,
Muhaddithat, p. 132.

21 5ee biography no. 149.

27 See biography no. 44.

218 5ee biography no. 4.

219 5ee biography no. 163.

220 gee biography no. 4.

2! see biography no. 6.

%22 5ee biographies no. 11 and 134.
223 See biographies no. 44, 166, 255,
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come across any teacher who was of no good repujair any teacher who is said to
have been discredited by others.

Mujawarah appears frequently in both men's and women's &piges, referring
to the practice of pious travelers, mystics, ardripns settling in the proximity of the
holy places in Mecca, Medina, and Jerusalem faeraog of time to lead a life of prayers,
dhikr, and pious contemplatidA? Hence, as Abou-Bakr suggests, we find evidence of
interaction among various scholars in this envirentn and also between male and
female traveling pilgrims or religious scholdf3.In Ash-Shaykhah Maryammiu jam,
there is a reference to one examplenofzwarah??®

The performance of pilgrimage is much emphasizedutihout theMu jam.
Therefore, we read in some biographies expresdikasva hag')ja,227 tuwuffiya @ji ‘an
minal-ajj,*?® hajja sanat tisin wa arbaina wa sab mi‘ah??® and dakhala dimashq
sanat ithnatayn waishrin idh irtasala lil-4ajj.*° Ibn Hajar also pays attention to
memorizing or reciting the Qtan by the biographee. Therefore, we rewal/afiza al-
qur’an wa takhu li-sab’,>* wa kana min ahl al-Quiani wad-Din,>**wa kina kattra at-
Tilawah?? and va qaraa al-quran bi-badi al-riwayat.>** Ibn Hajar was much
interested in the handwriting of the teacherswa tases, we read comments suclvas
kana hasana al-akhiq jayyida al-kha,?* andwa kataba bi-khaihi al-mal7 khathra.?*
He also refers to the health condition of the apipees by mentioning any diseases
which afflicted them. In one case, we read abdunAd ibn‘Umar al-Attar that he was
afflicted with a slight deafness at a later staféis life. This affected the reliability of
the transmitter and it was normal to warn peopleualhearing from him. State official
positions held by Ash-Shaykhah Maryam's teacheasufe highly in theMufjam. In
some cases, we find a detailed account of therdiitepositions held by the biographee,
i.e. what position was occupied, when it was oced@nd for how long the biographee
occupied iZ®” Examples include sentences likaliya An-Niyibata biZumzh yagran,>*®
naba fil-hukm?® nudiba ligada’ al-qudat bi-Dimashq fa-waliyahg*® waliya naar
Balabbak wa naar Zar' etcetr&** Ibn Hajar pays due attention to the socio-juridical
position of the biographees, as to whether the\irere or freed-slaves, by using words
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like ‘atigq,®** fatz,**® and fatat for female teacherd* He focuses on profiling some
biographees by presenting some of their connectmmdher prominent family members
of their time. This family connection is highligktéhrough expressions likekh: Shzhid
al-Jaysh Mum ad-Din,?* akhi Aimad?*® akhi Zubayr®*’ akhi Ahmad ibn Riwan ibn
al-Zinhar li 'ummih?*®akhi ‘Atig,%*° akhi Al al-Fatz,?*° ukht Avmad®* ukht Khadjah,
etcetra®>? Classical works on this genre includ8li ibn al-Madni's Tasmiyat man raw
‘anhu min awid al-‘Asharah wa ghayrihim minshAab rasili-ll ah which has a section
entitled al-lkhwah wal-Akhawit mimman lahum riwyah, Aba Dawad Sulynan as-
Sijistani's Tasmiyat al-lkhwah and Al al-Mutarraf al-Andaluss Kitab al-lkhwah
Highlighting the family connection is not limitedo tbrothers and sisters. Other
connections include being a grandson, a wife, antbtner of a certaifladith scholar.
We read in some biographiestby (grandson) An-Niam ibn Rasig?? siby ibn as-
Sabini,*>* sibr ar-Radr al-Quganinz,”° siby at-Taq ibn Al al-Yusr®® walidat ‘Abd
Allgh ibn ‘Ali as-Sanhzjr wa ukhtaytf>’ walidat Nasir ad-Din al-Farugz,>® and zawjat
al-Kamal Mukammad ibn Agd atQayatr.>*° There is also much interest in mentioning
something about the ancestors of the biographees bglong to families which were
known for producing knowledge and scholarship. Pheases used in th&u jam to
distinguish these families tend to have the samg fror example, we read phrases like
wa kina min baytin mashin bis-zibb,?®° wa kina khayyiran min baytiilm,?** andwa
kana hasan ash-Shakl min baytin maf.?®? The Mu jam also lists the names of those
family members who used to teaHadith. So, we read phraséke haddatha huwa wa
akhzhu®®® (he and his brother transmittddadith), saddatha huwa wa alhwu wa
jadduhd® (he, his father, and his grandfather transmitfadith), wa zaddatha huwa wa
abizhu wa ‘ammuhif®® and haddatha huwa wa avitiuhu (he, his father, and his uncle
transmittedHadith).2®® TheMu jam reflects families’ care for educating their chédr As
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stated above, students heard first from family mensbin many entries, we readmia
min abihi (heard from his fatheff samia min jaddih(heard from his grandfathe?}®
samia min jaddihi li-abh (heard from his paternal grandfath&fsamia min jaddihi i-
ummih(heard from his maternal grandfaht&€f)samia min ‘ammay wlidih (heard from
his father's two uncles) samia min ‘ammih(heard from his unclé)?

In most biographies, birth and death dates arengatehe end of the biography.
Only in two cases, the birth date is mentioned iuhiately after the full name of the
biographe€’® In one case, the birth date is given in the midufiehe biography’*
Determining the birth date depended, in some case#sh-Shaykhah Maryam's close
contact with the biographee. In this case, she sayatuhu ‘an mawlidihi fa-gla...2" (I
asked him about his birth date, and he said..uila an mawlidihi..*’® (he was asked
about his birth date). In the first two casessitertain that Ash-Shaykhah Maryam was
the one who asked the teacher about his birthatadenot IbnHajar, because these two
teachers died before the birth of Ifajar. It is of course also possible that Ash-
Shaykhah Maryam had access to some books or ¢ofisctcomposed by some
biographees in which they mentioned their birthedatind that she provided Ibfajar
with this data. IbrHajar says in such casesawliduhu kana kataba bi-khaihi...?”’ (his
birth date as he mentioned in his handwriting islf.)bn Hajar is not sure of the birth
date, he uses phrases that indicate possibiligoabt such asnawliduhu tagiban..?"®
or wulidat sanata nayyifin wa arbaa wa sittimiah?’®and mawliduhu sanata nayyifin
wa khama wa sittimiah.?®° In some cases, IbHajar provides the birth plat®é and
death placé€® as well.

The same holds true for all information about tleatd dates of the biographees.
The death dates of sixty entries are not mentiomethe Mufjam. | checked other
available biographical dictionaries and could idgrthe death dates of twenty-seven of
them. TheMu jam includes the names of twenty-five teachers for mwhw biographical
information was found in the available sourt&s.

The Mufjam reflects some aspects of the cultural and sodi@l during the
Mamluk period. First of all, it contains some refieces to some good copyists who
earned their living by copying materials for othdtsahim ibn Muthammad ibn'Abd &-
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2! See biographies no. 38, 113, 147, 164, and 282.

22 5ee biographies no. 10, 45, 106, 141, 172, 230286.
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Samad at-Tazminf®* andAli ibn Abi al-Khayr al-Fal ibn ‘AlT ibn Nuayr ibn ‘Abd
Allah ibn Rav@ihalt® are given thekunyahof An-Nasikh (the copyist). I&him ibn
Ahmad ibn‘Abd al-Muhsin is said to have earned his livingn naskhi yadii® Qub
ad-Din alHalali?®” and Ahmad ibnHammid ibn ‘Umar ibn Hammd?®® are credited with
having written a lot. Th&lu jam describes the handwriting oAl1 ibn Isna‘l ibn Yasuf
al-Qinawi*® and ‘Al ibn Muhammad ibn'AlT ibn Abd al-@dir al-Hamad&ni**° asal-
khat al-makh, and the handwriting ofAlT ibn ‘Isa ibn al-Muzaffar al-Angiri*®* asal-
khat al-hasan In the biography of Meammad ibn Azmd ibn ‘Abd al-Kafm ath-
Thagaf, some details are given about the materials heewwea kataba al-ajz” war-
fibaq wal-figh?®? also Mthammad ibn Ab Bakr ibn Mthammad ibnTarkhan,?*® and
Muhammad ibn Muslim ibn Wik ibn Mazm® a-Tari both wrote al-fibaq.?** The
copyists at that time acted, in terms of our modeaomniques, as publishing houses, i.e.
they copied the drafts of many books and circuldbein. The production of many of
them was huge, as there was a need for providliggoes students with text-books.

Another important knowledge-related g)rofession waling and buying books.
Salih ibn ‘Abd al-Azim ibn Yuanus aIiAsqaﬁnI2 ®>and Mthammad ibn'Isa ibn ‘AlT ibn
‘Isa as-Sanhaji*®® are given the profession aél-Dallal fil-Kutub (book broker). Bris ibn
Abi Firas al-Jabaf?®” and Minus ibn Mihammad ibn Yinus al-Qsar al-Hariri?*® are
given the profession aéd-Dallal but it is not clear from other sources whetheiirthe
profession had to do with books or not.

Throughout theMu jam we come across many teachers who belong to ditfere
madhhabgschools of Islamic law). From the number of thtsa&chers, it becomes clear
that those scholars produced scholarshipladth at that time>®
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286 5ee biography no. 45.
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