
 
Cover Page 

 
 

 
 
 

 
 
 

The handle http://hdl.handle.net/1887/25398 holds various files of this Leiden University 
dissertation. 
 
Author: Khalifa, Mohsen Abdelaty Haredy 
Title: Female Transmission of Hadith in the Mamluk Period : an annotated edition and 
study of Ibn Hajar's Mu`jam Ash-Shaykhah Maryam 
Issue Date: 2014-04-29 

https://openaccess.leidenuniv.nl/handle/1887/1
http://hdl.handle.net/1887/25398
https://openaccess.leidenuniv.nl/handle/1887/1�


21 

 

Chapter Two 

Authorship, Composition, and Contents 
 

2.1. Authorship  
The biographical dictionaries do not disclose any details about the circumstances 

in which the Muʿjam was written. All the works that deal with the biography of Ibn Ḥajar 
and his works mention the Muʿjam as one of his works. Other sources attribute the 
compilation of the Muʿjam to Ibn Ḥajar. For example, al-Kattānī in his Fihris al-Fahāris 
mentions the Muʿjam and attributes its compilation to Ibn Ḥajar.1 The text also appears in 
a list of Ibn Ḥajar's works in several biographies, which leads to the conclusion that it is 
indeed his compilation. Also, Brockelmann classes the Muʿjam Ash-Shaykhah Maryam 
among Ibn Ḥajar's writings.2 While covering works on Muʿjams and Mashyakhahs, as-
Sakhāwī, Ibn Ḥajar's student, in his Al-Iʿlān has a list of such works, among which he 
mentions Ibn Ḥajar as having compiled his own Muʿjam and those of at-Tanūkhī, al-
Qibābī, Maryam al-Adhraʿiyyah, and others.3 In addition, as-Suyūṭī in his Naẓm Al-
ʿIqyān mentions the Muʿjam among the books written by Ibn Ḥajar.4 Some sources refer 
to this Muʿjam as al-Muʿjam lil-Ḥurrah Maryam.5 In most of the biographical 
dictionaries which deal with the life of Ash-Shaykhah Maryam there is a reference to a 
Muʿjam compiled by Ibn Ḥajar for her in one volume. Indirect internal evidence can be 
found in the dates which are recorded in the text. The latest of these falls within the first 
ten years of the ninth Muslim century, which coincides with the period when Ibn Ḥajar 
was in his thirties, and so allows for Ibn Ḥajar's authorship. Some sources confuse the 
Muʿjam of Shaykhah Maryam with the so-called Musnad Amat Allāh Maryam.6 As the 
manuscript appears in a list of Ibn Ḥajar's works in several biographies, it is safe to 
conclude that it is indeed his compilation. This is in addition to the evidence of the 
manuscript we discussed in the previous chapter.  
 

                                                           
1 Al-Kattānī, Fihris, 1: 321. 
2 Brockelmann, Geschichte der Arabischen Litteratur, Sup II, 76. 
3 Franz Rosenthal, A History of Muslim Historiography (Leiden: E. J. Brill, 1968), 452, see the Arabic 
translation: Franz Rosenthal, Al-Iʿlān bi at-Tawbīkh liman dhamma at-Tārīkh, trans. Sāliḥ Aḥmad al-ʿAl ī 
(Beirut: Muʾ assasat ar-Risālah, 1986), 224. 
4 Jalāl ad-Dīn as-Suyūṭī, Naẓm Al-ʿ Iqyān fī Aʿyān al-Aʿ yān, ed. Philip Hitti (Beirut: al-Maktabah al-
ʿIlmiyyah, 1927), 1:76.  
5 See Shams ad-Dīn Muḥammad ibn ʿAbd ar-Raḥmān ibn Muḥammad as-Sakhāwī, Al-Jawāhir wad-Durar 
fī Tarjamat Shaykh al-Islām Ibn Ḥajar, ed. Ibrāhīm Bājis ʿAbd al-Majīd, vol. 2 (Beirut: Dār Ibn Ḥazm, 
1999), 670; as-Suyūṭī, Naẓm Al-ʿ Iyān fī Aʿ yān al-Aʿ yān, 76, Shākir Maḥmūd ʿAbd al-Munʿ im, Ibn Ḥajar 
Al-ʿAsqalānī wa dirasāt Muṣannafātih wa manhajihi wa mawāridihi f ī kitāb al-Iṣābah (Baghdad: Dār ar-
Risālah liṭ-Ṭibāʿah, 1978), 494. 
6 Musnad Amat Allāh Maryam, ed. Majdī as-Sayyid Ibrāhīm (Cairo: Maktabat al-Qurʾān, n.d.) Within the 
edition, the editor defines Amatullāh Maryam as Maryam bint ʿAbd ar-Raḥmān ibn Aḥmad ibn ʿAbd ar-
Raḥmān. While the MS bears this title (Juzʾ  min Riwāyat Amatullāh bint Abī al-Qāsim ibn ʿAbd ar-Raḥmān 
ibn ʿAbd Allāh ibn ʿ Alī al-Qurashī). So, the text is not a Musnad and does not belong to Maryam whose 
biography is provided in the edition. For more on this see Qirāʾah Muʾ limah fī Musnad Amat Allāh 
Maryam (Accessed January 15, 2011).  



22 

 

2.2. Composition  
The term Takhrīj found on the title page of Muʿjam Ash-Shaykhah Maryam has to 

be understood in the sense that Ash-Shaykhah Maryam made available to Ibn Ḥajar the 
samāʿāt (the protocols of reading sessions which were added to a text), and the ijāzahs 
(the certificates which she possessed and cherished and which conferred upon her the 
right to transmit a text and teach it). Ibn Ḥajar, in his turn, collected these materials, read 
them and studied them well. From the raw materials he sorted out the names of Ash-
Shaykhah Maryam's teachers, and extracted one ḥadīth or more that she heard from each 
teacher which he listed after the teacher's biography. Not all entries are followed by a 
Ḥadīth from the biography. He then traced the other isnāds of the same Ḥadīth in the 
sources.  

As Frenkel noted, the information gathered from the samāʿāt sheds additional 
light on the data preserved in historical sources from Egypt and Syria and the picture 
emerging from biographical dictionaries and legal records. These samāʿāt reveal a civil 
culture where the public exhibition of devoutness to the Islamic way of life and behavior 
was the norm.7 Ash-Shaykhah Maryam’s samāʿāt and ijāzahs are very important for 
reconstructing the learning tradition and for evaluating her position in Ḥadīth 
transmission, as they give a better insight in her community than other accounts.  

With regard to the details of each biography, it seems that these were provided by 
Ibn Ḥajar himself and he reproduced them in the first person, i.e. as if Ash-Shaykhah 
Maryam had written the text. In Ibn Ḥajar's introduction to his ad-Durar, he enumerated 
his sources and mentioned the Muʿjams of his teachers among them. As Ash-Shaykhah 
Maryam was one of his teachers, this explains the fact that introduced many entries 
mentioned in her Muʿjam, though there is no direct reference to it. Perhaps we are even 
allowed to suppose that Ibn Ḥajar compiled the various Muʿjams of his teachers, 
including the Muʿjam Ash-Shaykhah Maryam, in order to use them afterwards as a source 
for his Durar. This may also be the reason why he, as far as we know, never cared for the 
preparation of a fair copy (mubayyaḍah). It was only Ibn Ḥajar's grandson Yūsuf ibn 
Shāhīn, who made a fair copy of the draft of the Muʿjam which may have been the only 
manuscript of the text that ever existed. As the colophon indicates, he did this in the 
month of Rabīʿ al-Awwal in 872/1467, sixty-seven years after Ash-Shaykhah Maryam's 
death and twenty years after Ibn Ḥajar's death. 

At the end of the manuscript, there is a colophon that contains, as said earlier, the 
copyist's laqab, the date on which he completed the copying, as well as a copy of the 
original colophon of the author, Ibn Ḥajar, stating when he had started and finished the 
compilation of the Muʿjam. Ibn Ḥajar started the compilation in the month of Ramaḍān in 
803/1400 and finished the work in the same month of the same year, i.e. two years before 
Ash-Shaykhah Maryam's death. As-Sakhāwī confirmed this date of compilation in his al-
Jawāhir,8 which means that he must have been acquainted with the Muʿjam, which is 
another clear confirmation of Ibn Ḥajar’s authorship.  
 

                                                           
7 Yehoshua Frenkel, "Women in Late Mamluk Damascus", 420. 
8 As-Sakhāwī, al-Jawāhir, 670. 
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2.3. Ibn Ḥajar's Sources  
It is unlikely that Ibn Ḥajar could have gathered data on almost 319 persons solely 

from his teacher’s knowledge, without consulting other persons or sources with 
information on the people included in the Muʿjam or from other biographical sources. Ibn 
Ḥajar did indeed use certain sources. Of these, four are mentioned by name: 

1. Muḥammad ibn Aḥmad ibn ʿUthman adh-Dhahābī (d. 748/1347), a well-known 
teacher of Ash-Shaykhah Maryam, is cited many times as having mentioned some 
persons in his own Muʿjam9. In almost all instances in which Ibn Ḥajar quotes adh-
Dhahabī, he uses the phrase "wa kataba ʿanhu (ʿanhā)" 10 or "wa dhakarahu"11, which 
indicates that he consulted the written material. In three biographies, he quotes adh-
Dhahabī as commenting on the biographee.12 In one case, Ibn Ḥajar quotes adh-Dhahabī's 
judgment on a certain Ḥadīth.13 It is clear that all references are made to adh-Dhahabi's 
own Muʿjam; there is, for instance, no reference to Siyar Aʿlām an-Nubalāʾ.  

2. Quṭb ad-Dīn ʿAbd al-Karīm al-Ḥalabī (d. 735/1335), who is known to be the 
author of "a copious history of Egypt which, if it were complete would fill twenty 
volumes; the final draft of the section on the Muḥammads filled four volumes …"14 Quṭb 
ad-Dīn al-Ḥalabī is cited twice by name for the biographies of Ibrahim ibn Ẓāfir ibn 
Muḥammad ibn Ḥammād al-Qabbānī (d. 724/1324)15 and Muḥammad ibn Zakariyyah ibn 
Yaḥyā ibn Masʿūd ibn Ghunaymah ibn ʿUmar as-Suwaydāʾī al-Qurashī (d. 726/1326).16 
Ibn Ḥajar says that al-Ḥalabī composed a Muʿjam of his own teachers which included 
1300 biographies. He also compiled a collection of forty Ḥadīths, each of which had nine 
persons in its chain of transmission.  

3. Abū ʿAbd Allāh Muḥammad ibn Yūsuf ibn Muḥammad ibn Abī Yadās al-
Birzālī (d. 739/1338) is cited as Ibn Ḥajar's source for the biographies of six teachers.17 In 
almost all instances, Ibn Ḥajar uses the phrase, "wa dhakarahu al-Birzālī fī muʿ jamih." 
The word dhakara indicates that Ibn Ḥajar consulted the written materials of al-Birzālī. 

4. Ibn Rāfi ʿ as-Sallāmī (d. 774/1372), known as the author of al-Wafayāt,18 is 
cited as Ibn Ḥajar's source in thirteen biographies.19 In one occasion, Ibn Ḥajar cites the 
khaṭṭ of Ibn Rāfi ʿ, which may indicate that he had seen his notes.20  

It is possible that Ash-Shaykhah Maryam was familiar with the personal notes of 
some of her teachers and that she provided Ibn Ḥajar with these notes in one way or 

                                                           
9 Muʿjam ash-Shuyūkh, ed. Muḥammad al-Ḥabīb al-Hīlah (Ṭāʾif: Maktabat aṣ-Ṣiddīq, 1988). 
10 See biography no. 83. 
11 See biography 119.  
12 See biographies no. 14, 104, and 282.  
13 See biography no. 45. The Ḥadīth reads: "Iqraʾ al-Qurʾ āna fī sabʿ wa lā tazid ʿ alā dhālik", (Read the 
Qurʾ ān in seven days and do not increase on this). Adh-Dhahabī says "This Ḥadīth has a good chain of 
transmission." Adh-Dhahabī, Muʿjam ash-Shūyukh, 1:129  
14 Ibn Ḥajar, ad-Durar al-Kāminah, 2:398, quoted from Donald P. Little, "Aṣ-Ṣafadī as Biographer of his 
Contemporaries," in Essays on Islamic Civilization Presented to Niyazi Berkes, ed. Donald P. Little 
(Leiden: Brill 1976), 200. 
15 See biography no. 47.  
16 See biography no. 237.  
17 See biographies no. 8, 11, 106, 119, 132, and 144.  
18 The Wafayyāt has been edited by Salāḥ Mahdī ʿAbbās and published by Muʾassast ar-Risālah, Beirut, 
1982. 
19 See biographies no. 86, 87, 88, 90, 105, 108, 109, 110, 111, 113, 114, 117, and 119.  
20 See biography no. 218.  
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another. In more than one occasion, a samāʿ or an ijāzah of hers is quoted as having 
contained the expression: “kamā kataba bi-khaṭṭihi”. In these occasions, the khaṭṭ refers 
to the signature of the Shaykh at the end of the certificate. These teachers include: al-
Wānī,21 Quṭb ad-Dīn al-Ḥalabī,22 Aḥmad ibn Abī Jaʿfar ibn Muḥammad al-Ḥalabī,23 
Balbān ibn ʿAbd Allāh as-Suʿūdī,24 al-Ḥasan ibn ʿAl ī ibn Muḥammad ibn al-ʿImād,25 
ʿAbd Allāh ibn ʿ Al ī ibn ʿUmar ibn Shibl aṣ-Ṣanhājī,26 ʿAbd al-Malik ibn ʿ Al ī ibn ʿAbd 
al-Malik,27 ʿAl ī ibn al-Faḍl ibn Rawāḥah,28 ʿUmar ibn Muḥammad ibn Yaḥyā,29 
Muḥammad ibn Ibrāhīm ibn Ḥaydarah al-Qammāḥ,30 Muḥammad ibn Aḥmad ibn Abī al-
Ḥusayn as-Siyūrī,31 Muḥammad ibn Baktūt al-Qurashī,32 Muḥammad ibn Zakariyyah ibn 
Yaḥyā,33 Muḥammad ibn Shāh ibn Rifāʿah,34 Muḥammad ibn ʿAbd al-Wahhāb ibn 
Murtaḍā,35 and Yaʿqūb ibn Isḥāq ibn Ibrāhīm al-Kuftī.36 

In only two occasions, Ash-Shaykhah Maryam cites an ijāzah by murāsala 
(correspondence) that she provided to Ibn Ḥajar who used it in the Muʿjam.37 In one 
biography, Ibn Ḥajar quotes a commentary made by Kamāl ad-Dīn al-Zamalkānī on 
Ḥamzah ibn Asʿad ibn al-Muẓaffar.38 Abū Muḥammad al-Ḥalabī is quoted once as a 
reference for the biography of Aḥmad ibn Abī Jaʿfar ibn Muḥammad al-Ḥalabī.39 Ibn 
Ḥajar cites Ibn as-Samʿānī (probably his Kitāb al-Ansāb) once to give the exact spelling 
of al-Qimmanī, a nisbah of Muḥammad ibn Ḥasan ibn Ibrāhīm ibn al-Ḥasan al-Anṣārī al-
Qimmanī.40 This variety of sources explains to a great extent the variety of Ibn Ḥajar's 
subject matter and his ability to record detailed information on more than three hundred 
persons. 

2.4. Structure and Contents  
The Muʿjam includes a total of three hundred and twenty-four biographies with a 

few repetitions; to be exact, three hundred and nineteen without repetitions.41 The 

                                                           
21 Biography no. 2.  
22 Biography no. 4.  
23 Biography no. 9.  
24 Biography no. 72.  
25 Biography no. 85.  
26 Biography no. 128.  
27 Biography no. 155.  
28 Biography no. 177.  
29 Biography no. 190.  
30 Biography no. 204.  
31 Biography no. 218.  
32 Biography no. 229.  
33 Biography no. 237.  
34 Biography no. 2٤1.  
35 Biography no. 254.  
36 Biography no. 314.  
37 See the written permission sent to Maryam by her teachers Muḥammad ibn ʿUmar ibn Aḥmad ibn ʿUmar 
al-Munbajī (biography no. 262), and Muḥammad ibn Yūsuf ibn ʿ Al ī ibn Yūsuf ibn Ḥayyan al-Andalusī 
(biography no. 297).  
38 Biography no. 90.  
39 Biography no. 9.  
40 See biography no. 231.  
41 The repeated biographies are 152, 153, 174, 273, and 323. 



25 

 

biographies vary in length from the mere mention of names,42 to very detailed 
biographical records. The total number of those who are mentioned by name only is forty. 
Some of them are well-known scholars such as adh-Dhahabī43 and al-Mizzī,44 but many 
others are not of the same fame.  

The Muʿjam includes the biographies of two hundred and ninety male teachers 
and twenty-eight female teachers. The women biographies are not in a separate volume, 
but they are placed with those of men, a point to which I will come back later. 

The format of the first four biographies is different from the rest of the 
biographies. The Muʿjam provides each of these biographies with a title, for example, 
with the title ash-Shaykh al-ʾAwwal (the first teacher). Then it starts each of them with a 
sample of the Ḥadīths which Ash-Shaykhah Maryam heard from the teacher concerned. 
The number of Ḥadīths quoted ranges from one to eight Ḥadīths. In some cases, another, 
shorter isnād of the same Ḥadīth is provided. The first four biographies belong to Ash-
Shaykhah Maryam's main teachers with whom she studied most. They are Abū al-Fatḥ 
Muḥammad ibn Muḥammad ibn Ibrāhīm al-Maydūmī (d. 754/1353), Abū al-Ḥasan ʿAl ī 
ibn ʿUmar al-Wānī (d. 727/1326), Abū An-Nūn Yūnus ibn Ibrāhīm ad-Dabbūsī (d. 
729/1328), and Abū Muḥammad ʿAbd al-Karīm ibn Munīr al-Ḥalabī (d. 735/1335). 

The Muʿjam of Ash-Shaykhah Maryam misses a very important element that was 
common in previous Muʿjams. Ibn Ḥajar did not list the books or the ajzāʾ that she heard 
from her teachers or read in their presence. As-Samʿānī, for instance, says in the 
introduction to his own Muʿjam: "And I mention the books and the ajzāʾ that I heard 
from them (i.e. his teachers). I also mention the names of those from whom I heard a 
certain book or juzʾ  with a chain of transmission that reaches the original author."45 Ibn 
Ḥajar, however, deviated from this practice in his Mu’jam Ash-Shaykhah Maryam. It is 
possible that his main purpose in compiling this Mu’jam was that he wanted to use these 
data yielded by it for his ad-Durar al-Kamināh, and that he was less interested in the 
intellectual life of Ash-Shaykhah Maryam. 

After the first four biographies, the biographies are arranged alphabetically. The 
letter alif covers the first 23 folios beginning with the name Aḥmad and ending with the 
name Ayyūb. The Muʿjam provides section titles for the names of each letter of the 
alphabet. Thus, at the beginning of the names beginning with the letter ḥāʾ, the Muʿjam 
uses al-ḥāʾ or ḥarf al-ḥāʾ. The Muʿjam compiles those who have the same first name in 
one group and gives it the title man ismuhu …. "those named…" for male teachers and 
man ismuhā for female teachers. If there are no teachers to be included under a certain 
letter, the Muʿjam indicates that there are no records of names starting with that letter, for 
instance: ar-Rāʾu khālin (the letter rāʾ is blank).46 Under the letter mīm, the Muʿjam 
begins with those named Muḥammad to draw the Prophet's blessings. Of all kunyahs the 
Muʿjam has a section on those nicknamed Abū Bakr.  

Also the structure of biographies differs. After giving the teacher’s name with its 
variants, Ibn Ḥajar lists the masters from whom the information had been transmitted and 

                                                           
42 See biographies no. 7, 26, 43, 49, 55, 63, 69, 79, 91, 93, 96, 160, 183, 185, 200, 205, 207, 208, 212, 213, 
223, 232, 239, 240, 247, 250, 268, 270, 272, 273, 276, 287, 288, 300, 309, 310, 317, 318, 319, and 321.   
43 See biography no. 213.  
44 See biography no. 317.  
45 Muwafaq ibn ʿ Abd Allāh ibn ʿAbd al-Qādir (ed.), al-Muntakhab min Muʿjam Shuyūkh as-Samʿānī 
(Riyadh: Dār ʿĀlam al-Kutub, 1996), 114. 
46 Fol. 30/a. 
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his students who, in turn, transmitted it. Following this list of masters and students, he 
extracts a Ḥadīth or two from the collections that Ash-Shaykhah Maryam heard or read in 
the presence of her teacher, so that the chain of isnād might not be broken, i.e. the isnād 
goes all the way back to the Prophet. The extracts are not limited to Ḥadīths, as there is a 
reference in some entries to some verses of poetry as well.47 Following the extract, Ibn 
Ḥajar assesses the Ḥadīth and locates it in the Ḥadīth collections. In addition, Ibn Ḥajar 
comments on some of them. To distinguish this additional information, he began with the 
word qultu "I said", indicating that the statement that follows to the end of the entry is his 
own. In many cases, the Muʿjam gives the isnād through which Ash-Shaykhah Maryam 
transmitted a certain Ḥadīth, while the Ḥadith itself is missing.48 This may be seen as 
omissions of the author or of the copyist.  

The biographical notices in the Muʿjam follow a more or less standard pattern. 
The following elements are the main focus of each biography: (a) the name of the 
muḥaddith/muḥaddithah, his/her nisbah, and his/her kunyah; (b) a list of the teachers 
from whom the biographee heard or read Ḥadīths, and a list of the books he/she studied 
or heard from them; (c) whether he transmitted Ḥadīth to others or not, as well as the 
books he wrote; the biographee's social status, the positions he/she held, etcetera; (d) the 
birth date and death date of the biographee. Most of the data are available in each 
biography, but one or more may be missing. The above data are usually presented in the 
same order. Some data may precede others. What I presented is the general methodology 
adopted in the Muʿjam. In many entries, Ibn Ḥajar records the full name based on earlier 
sources or on what people commonly knew about the biographee.49 This shows Ibn 
Ḥajar's thoroughness because of his access to the sources, or that he had a huge library. In 
what follows I will give some further details on this methodology. 

The Muʿjam gives the name of the biographee, and sometimes gives the 
biographee a title that shows his scholarly position, like ash-Shaykh or al-Imām before50 
or after51 his name. Sometimes, the title is given in the chain of transmitting the Ḥadīth 
that Ash-Shaykhah Maryam heard from the teacher concerned.52 Sometimes the Muʿjam 
gives more than one title, such as al-Imām al-ʿ Allāmah,53 al-ʿAlam al-Kabīr54, or al-
ʿAllāmah al-Bārīʿ al-Mutafannin al-Adīb al-Balīgh.55 Of the frequent titles are al-Ḥāfiẓ,56 
al-Faqīh,57 al-Faqīh al-Fāḍil ,58 al-Adīb,59 etcetera. Then follow phrases that indicate the 

                                                           
47 See, for example, biographies no. 3 and 48.  
48 See biographies no. 4, 6, 13, 27, 42, 46, 98, 106, 107, 123, 164, 167, 169, 173, 216, 220, 225, 248, 251, 
and 289. 
49 See, for example, biography no. 177. 
50 See biography no. 4.  
51 See biography no. 80.  
52 See biographies no. 20, 27, and 48.  
53 See biography no. 123.  
54 See biography no. 297.  
55 See biography no. 282. 
56 See biography no. 4.  
57 See biography no. 163.  
58 See biography no. 305.  
59 See biographies no. 37, 40, 162, and 262. 
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religious or worldly positions which the biographee held, such as al-Qāḍī,60 Qāḍī al-
Quḍāh,61 al-Muftī,62 Shaykh ash-Shāfiʿiyyah,63 an-Naqīb,64 and so on.  

Then may follow the laqab of the biographee, such as ʿIzz ad-Dīn,65 Sharaf ad-
Dīn,66 ʿAlam ad-Dīn,67 Burhān ad-Dīn,68 ʿAf īf ad-Dīn,69 etcetera. After the laqab may 
follow the kunyah of the biographee, such as Abū Muḥammad, Abū Aḥmad, Abū al-
Ḥasan, Abū Masʿūd, and so on. Sometimes, the Muʿjam gives two kunyahs if the 
biographee is known by both, such as Abū Muḥammad and Abū ʿAwānah,70 Abū 
Muḥammad and Abū al-Faḍl,71 and Abū Yaʿ lā and Abū al-Muẓaffar.72 Next in usual 
order may be a name by which the biographee is known (the shuhrah). The name is 
preceded by phrases like al-Maʿrūf bi-,73 al-Manʿ ūt bi-74 or ʿ urifa bi- (best known as).75 
Then will follow the nisbah of the biographee, such as al-Baghdādī,76 al-Irbilī,77 ad-
Dimashqī,78 al-Miṣrī,79 al-ʿ Asqalānī,80 al-Maqdisī,81 etcetera. In two cases, the Muʿjam 
gives further details concerning the nisbah. In the biography of Ibrāhīm ibn Aḥmad ibn 
ʿAbd al-Muḥsin al-Gharrāfī, Ibn Ḥajar says "wal-Gharrāfī nisbatan ilā al-Gharrāf min 
aʿmāl Wāsiṭ."82 In the biography of Yūsuf ibn Muḥammad al-Maʿdanī, Ibn Ḥajar says 
"wal-Maʿdanī nisbatan ilā al-Maʿ dan bayna ʿAbadān wa Asʿard."83 Next, in the most 
usual order, comes the madhhab of the biographee such ash-Shāfi ʿī,84 al-Ḥanbalī,85 al-
Ḥanafī,86 and al-Mālik ī.87  

Ibn Ḥajar also provides the profession of the biographees, such as al-Khayyāṭ,88 
adh-Dhahabī,89 at-Tājir,90 ad-Dallāl,91 al-ʿ Aṭṭār,92 al-Muʾ adhdhin,93 ad-Dahhān,94 aṭ-
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89 See biographies no. 213 and 216.  
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Ṭabīb,95 and al-Qaṭṭān.96 Sometimes, two professions are given, such as al-Khayyāṭ al-
ʿAll āf.97 Ibn Ḥajar may also give the profession in a phrase, like wa kāna tājiran,98 
yataqawwatu min naskhi yadih,99 kāna yatasabbabu fī ḥānūt,100 kāna khaṭīban,101 kāna 
wakīlan,102 or kāna lahu ḥānūt yabīʿʿu fīhi al-ḥadīd.103  

Until this point, we were covering the first part of the biography. The second part 
is concerned with the educational background of the biographee. Ibn Ḥajar pays much 
attention to this part, and considers it the core of the biography. He usually starts with 
listing the teachers from whom the biographee heard Ḥadīths. Ibn Ḥajar lists the names of 
these teachers in different ways. Sometimes, a name is given along with the kunyah, the 
laqab and the nisbah, such as al-Qāḍi Ḍiyāʾ ad-Dīn Danyāl,104 ʿUmar ibn Muḥammad aṭ-
Ṭūmānī,105 Zakī ibn al-Ḥasan al-Baylaqānī,106 al-Majd Muḥammad ibn Ismāʿīl ibn 
ʿAsākir,107 ʿUmar ibn Manṣūr ibn Muḥammad ibn Isḥāq al-Arsūfī,108 Abū al-Maʿ ālī 
Aḥmad ibn Isḥāq al-Abraqūhī,109 and so on. However, in many cases, Ibn Ḥajar only 
gives the laqab and the nisbah of the teacher such as al-ʿIzz al-Ḥarrānī,110 An-Najīb al-
Ḥarrānī,111 ar-Rashīd al-ʿ Aṭṭār,112 and al-Miqdād al-Qaysī.113 In some cases, he gives the 
name only such as Aḥmad ibn ʿAbd ad-Dāʾim,114 Ibrāhīm ibn Khalīl,115 and Muḥammad 
ibn ʿAbd al-Hādī.116 In a few cases, only the nisbah is provided such as al-Burūjirdī,117 
al-Mursī,118 al-Yaldānī,119 and al-Karmānī.120 Frequently mentioned teachers may be 
referred to either without their laqab, or without their kunyah, or even without their first 
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name or nisbah, such as An-Najīb,121 Ibn al-Bukhārī,122 Ibn al-Ḥatmī,123 and Ibn 
ʿAll āq.124  

For reasons of abbreviation, Ibn Ḥajar tends to use the dual form when a certain 
teacher has something in common with another. For example, Muwaffaq ad-Dīn 
Muḥammad ibn ʿUmar ibn ʿ Abd Allāh heard Ḥadīths from his two uncles Yūsuf and 
Muḥammad. Ibn Ḥajar expresses this in the following manner, samiʿa min ʿammay 
wālidih (he heard from his father's two uncles). Because the list of teachers from whom 
Ash-Shaykhah Maryam's teachers heard Ḥadīths is sometimes very long, Ibn Ḥajar, for 
reasons of abbreviation as well, uses some phrases to indicate that the list goes on to 
include other teachers such as wa ghayrihim (and others),125 wa gharyrihimā,126 wa ajāza 
lahu jamaʿah (a group of scholars granted him an ijāzah),127 wa samiʿa min jamāʿatin 
ākharīn (and he heard from other scholars)128 wa min jamāʿatin siwāh (and from another 
group other than this scholar),129 wa jamaʿah (and a group),130 fī ākharīn (among 
others),131 fī jamaʿah,132 wa khalq,133 min khalqin yaṭūlu dkikruhum,134 and samiʿat min 
ākharīn.135 

The place where a certain muḥaddith heard Ḥadīths from his teachers is given in 
some biographies, such as samiʿa bi Baghdad,136 samiʿa bil-Qāhirah,137 samiʿa bi 
Ḥalab,138 samiʿa bil-Iskandariyyah,139 samiʿa bi Dimashq,140 samiʿa bi ash-Shām,141 
samiʿa bi Thaghri ʿ Adan,142 and samiʿa bi Makkah.143 Sometimes the Muʿjam uses 
sentences such as qadima Dimashq … fa samiʿa bihā min,144 wa raḥala ilā Dimashq fa 
samiʿa bihā min,145 and qadima al-Qāhira … fa samiʿa bihā min.146 In one case, the 
Muʿjam gives all the places where Abū al-Fatḥ al-Yaʿ murī heard Ḥadīths from his 
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teachers in one sentence without mentioning their names. We read in his biography, wa 
samiʿa bil-Qāhirah wa Dimashq wa Nāblis, wa Makkah wal-Iskandariyyah wa Bayt al-
Maqdis.147 After mentioning the place, the Muʿjam gives the names of the teachers from 
whom the biographee heard Ḥadīths. 

Ibn Ḥajar was very accurate in mentioning the exact method of Ḥadīth 
transmission. Several expressions are used in the Muʿjam, such as samiʿa(t) (he/she heard 
Ḥadīths from…),148 ḥaḍara(t) (he/she attended the assemblies of…),149 ajāza lahu(hā) 
(so and so granted him/her an ijāzah), samiʿa al-kathīr bi-ifādat ʿammih,150 samiʿa bi-
ifādat akhīh,151 samiʿa bi-ifādat khālih,152 wa qaraʾa bi-nafsih (he (himself) read such 
and such before so and so),153 and wa samiʿat bi-qirāʾat mawlāhā.154 Then follows a list 
of the books (ajzāʾ, arbaʿ īnāt, sudāsiyyāt, mashyakhāt, etcetera) which the biographee 
heard or read before his/her teachers. The list of books helps researchers to reconstruct 
the cultural and intellectual movement during Ash-Shaykhah Maryam's life. 

The third part of the biography is concerned with the question whether the teacher 
concerned used to transmit Ḥadīth to others or not. The frequent term used throughout the 
Muʿjam is wa ḥaddatha(t) (he/she transmitted). Some other formulas are used, such as wa 
ḥaddatha bil-kathīr (he transmitted a lot of Ḥadīths),155 ḥaddatha qadīman,156 wa 
ḥaddatha bi ghālibi marwiyātih,157 wa ḥaddatha bi kathīr min masmūʿātih.158 Ibn Ḥajar, 
sometimes, gives the name of a certain Ḥadīth collection which a certain teacher 
transmitted along with the place where it was narrated. For example, we read in the 
biography of Aḥmad ibn Abī Ṭālbi al-Ḥajjār "Wa ḥaddatha bi aṣ-Ṣaḥiḥ akthara min 
sittīna marratan bi Dimashq wal-Qāhirah wa Miṣr wa Ḥimṣ wa Baʿlabakk wa Ḥamāh 
(he transmitted the Ṣaḥiḥ more than sixty times in Damascus, Cairo, Miṣr, Ḥimṣ, 
Baʿ labakk, and Ḥamāh).159  

Sometimes, only the place associated with the transmission of a certain teacher is 
mentioned in the Muʿjam. For example, we read wa ḥaddatha bi Dimashq wal-
Qāhirah,160 wa ḥaddatha bil-Qāhirah,161 or wa ḥaddatha bi Makkah.162  

Some of Ash-Shaykhah Maryam's teachers were famous for transmitting certain 
books. For example, ʿAbd al-Qādir ibn ʿAbd al-ʿAzīz ibn al-ʿĀdil (d. 737/1337) 
transmitted the book of as-Sīrah An-Nabawiyyah of Ibn Hishām. He was the last to 
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transmit it from Khaṭīb Mardā (d. 656/1258).163 ʿAbd Allāh ibn Khalaf ibn ʿAbd al-
Wahhāb aṣ-Ṣawwāf (d. 724/1324) heard the book of at-Tawakkul by Ibn Abī ad-Dunyā 
from As-Silafī's grandson.164 He was the only one to transmit it from him.165 Sunjur ibn 
ʿAbd Allāh al-Jāwil ī (d. 745/1345) heard the Musnad of ash-Shāfi ʿī from Ḍiyāʾ ad-Dīn 
Danyāl166 and transmitted it several times.167 ʿAbd al-ʿ Aziz ibn ʿAbd al-Qādir al-
Baghdādī transmitted his three-volume Mashyashah which had been compiled by ash-
Shāriʿī Ismāʿīl.168 Muḥammad ibn ʿAbd ar-Raḥmān al-Qazwīnī transmitted his 
Mashyakhah which had been compiled by al-Birzālī.169 Muḥammad ibn ʿAbd al-Muʾ min 
ibn Khalaf ad-Dimyāṭī transmitted his Mashyakhah which had been compiled by his 
father.170  

Also, the Muʿjam features some personal collections of Ḥadīth. ʿAl ī ibn 
Muḥammad ibn ʿAl ī al-Hamadhānī compiled for himself forty Ḥadīths and transmitted 
them.171 Some other teachers were known for transmitting their Mashyakhahs which had 
been compiled by their students. Ibrāhīm ibn ʿAbd ar-Raḥmān al-Fazārī (d. 729/1329) 
transmitted his Mashyakhah which had been compiled by Abū Saʿid al-ʿAlāʾī.172 Abū ar-
Rabīʿ Sulaymān ibn ʿ Umar al-Zarʿī (d. 734/1333) transmitted his Mashyakhah which had 
been compiled by ʿAlam ad-Dīn al-Birzālī.173 ʿAbd ar-Raḥmān ibn Ibrāhīm ibn ʿAbd 
All āh al-Farḍi (d. 732/1332) transmitted his Mashyakhah which had been compiled by 
Abū ʿAbd Allāh ibn Saʿd.174 On the other hand, some of Ash-Shaykhah Maryam's 
teachers transmitted the Mashaykhahs of their masters. Aḥmad ibn ʿAbd ar-Raḥmān ibn 
Abī Bakr al-Wānī (d. 730/1330) heard from Aḥmad ibn ʿAbd ad-Dāʾim (d. 649/1251) his 
Mashyakhah and transmitted it in Damascus and Cairo.175  

After mentioning the activities of the biographee, Ibn Ḥajar gives a list of the 
biographee's well-known students who heard Ḥadīths from him. Ibn Ḥajar uses the 
formula samiʿa minhu (so and so heard Ḥadīth from him) to signify this activity. In some 
cases, Ibn Ḥajar mentions the names of the scholars who heard Ḥadīths from the 
biographee.176 In other cases, Ibn Ḥajar says samiʿa minhu jamāʿah (a group of students 
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heard Ḥadīth from him)177 or samiʿa minhu al-aʾimmah (leading scholars heard Ḥadīth 
from him)178 without mentioning the names.  

Ibn Ḥajar shows much interest in adding a unique characteristic to the biographee. 
This is illustrated, in some cases, when he uses expressions like wa huwa (hiya) ākhiru 
man ḥaddatha ʿan (he/she was the last to narrate from so and so). For example, Zaynab 
bint al-Kamāl (d. 746/1345)179 was the last to transmit from Sibṭ as-Silafī (d. 651/1253), 
Yūsuf ibn Khalīl ibn Qaraja ibn ʿAbd Allāh ad-Dimashqī (d. 648/1250), ʿAbd al-Khāliq 
ibn Anjab An-Nishtibrī (649/1251) and ʿAj ībah bint Abī Bakr Muḥammad ibn Ghālib al-
Baqdārī (d. 647/1249).180 Fāṭimah bint al-ʿIzz Ibrāhīm ibn Aḥmad ibn Qudāmah (d. 
747/1347) was the last to narrate from both Muḥammad ibn ʿ Abd al-Hādī (d. 
658/1259)181 and Khaṭīb Mardā.182 ʿAbd Allāh ibn Khalaf ibn ʿ Abd al-Wahhāb aṣ-
Ṣawwāf was the last in his town to narrate from Sibṭ as-Silafī through hearing his 
Ḥadīths.  

Another unique feature of some biographees is their being the only one to transmit 
a certain book or Ḥadīth from a certain master. Ibn Ḥajar uses different expressions for 
that. For example, we read a general term like wa tafarrad (he was the only one to 
transmit from so and so).183 In some biographies, the term is accompanied with the 
method of transmission, such as wa tafarrada bi ar-Riwāyah ʿ an shaykhihi bi as-Samāʿ 
wa ʿan akthari mashāyikhihi bil-ijāzah.184 Ibn Ḥajar sometimes mentions that the 
biographee was the only one to narrate some of the collections which he heard, wa 
tafarrada bi ashyaʾ min masmūʿātih.185 The biographee is sometimes characterized by 
being the only one to transmit many of the Ḥadīths which he heard, wa tafarrada bi 
kathīr min marwiyyātih.186  

Another unique characteristic of some biographees is that they are the only ones 
to narrate certain ajzāʾ (small booklets) of Ḥadīth, wa tafarrada bi ʿiddati ajzāʾ.187 Such 
data help in distinguishing the unknown transmitters. According to Ḥadīth scholars, an 
unknown transmitter is one from whom only one student hears Ḥadīths. In Ḥadīth 
literature, several classical works had been written on sole narrators from a certain 
teacher. This phenomenon is known as al-Waḥdān. Imām Muslim wrote a book on this 
genre and titled it "Al-Munfaridāt wal-Waḥdān".188 Abū al-Fatḥ al-Azdī (d. 374/984) 
wrote al-Makhzūn fī ʿIlm al-Ḥadīth.189 This book is concerned mainly with the Prophet’s 
Companions from whom only their sons or one of the followers (tābiʿūn) transmitted 
Ḥadīths. In one case, we read that Muḥammad ibn Abī al-Zahr al-Ghasūlī (d. 737/1336) 
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was the only one to attend the lectures given by al-ʿIzz al-Ḥarrānī (d. 686/1287)190 in 
Damascus.191 In another case, we read that Muḥammad ibn Ayyūb ibn ʿ Al ī ibn Ḥāzim 
An-Naqīb (d. 737/1337) was the only one to transmit the second portion of the first 
volume of Ḥadīth collection of Abū al-Ḥusayn ʿAbd al-Bāqī ibn Qāniʿ (d. 351/962).192 In 
terms of Ḥadīth criticism, this is known as tafarrud, which is a controversial issue among 
the scholars of Ḥadīth.193 

The Muʿjam is a very valuable source for the educational institutions in the 
Mamluk period. In many biographies, Ibn Ḥajar gives the name of the school where a 
certain biographee used to teach, such as wa darrasa bi ad-Dawlaʿiyyah, (he taught at the 
ad-Dawlaʿiyyah school)194 and wa darrasah bil-Mankutmiriyyah (he taught at the al-
Mankutmiriyyah school).195 In some cases, the name of the school is not given but the 
position of teaching is only indicated, for instance: wa darrasa bi ʿiddat madāris (he 
taught in several schools),196 wa darrasa muddatan (he taught for some time),197 wa 
darrasa al-ḥadīth bi Miṣr (he taught Ḥadīth in Egypt),198 wa darrasa wa-shtahara ṣītuhu 
(he taught and was of a good repute),199 and wa darrasa bi Miṣr (he taught in Egypt).200 
If the teaching took place in a mosque or somewhere else, this may also be indicated in 
the Muʿjam. Thus, we read wa darrasa bi manāzil al-ʿIzz bi Miṣr (he taught at the house 
of al-ʿ Izz in Egypt),201 wa darrasa bi Jāmiʿ  aṣ-Ṣāliḥ (he taught at the mosque of aṣ-
Ṣāliḥ),202 and wa darrasa bi Thaghr al-Iskandariyyah (he taught at the coastal city of 
Alexandria).203  

Ibn Ḥajar also gives the position of muʿ īd (assistant to a master) held by some 
biographees in the expression wa aʿāda.204 In some cases, the name of the school is given 
as well: aʿāda bil-madrasatayn ash-Sharīfiyyah wal-Quṭbiyyah,205 wa aʿāda bil-
Madrasah as-Sayfiyyah bil-Qāhirah,206 wa aʿāda bil-Bādrāʾiyyah,207 or wa aʿāda bil-
Ashrafiyyah.208    
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The Muʿjam is also a good source for the literary production of the biographees, 
as Ibn Ḥajar gives a list of the books or Ḥadith collections composed by them. Usually, 
this is expressed in general terms, such as ṣannafa at-Taṣānīf,209 and wa ʾ allafa tawālīfa 
mufīdah.210 In a few cases, the Muʿjam gives a reference to a specific work composed by 
the biographee, for instance, sharaḥa al-Ḥāwī aṣ-Ṣaghīr,211 ṣannafa nathran fī sitt 
mujalladāt wa urjūzatan fil-Qirāʾāt as-Sabʿ.212 Ibn Ḥajar also gives the titles of some 
writings that have been lost or are still in manuscript form, such as the Muʿjam of al-Quṭb 
al-Ḥalabī, which contained the biographies of 1300 teachers,213 and the Muʿjam of ʿAbd 
al-Ghaffār ibn Muḥummad as-Saʿdī, which contained the biographies of 1000 teachers.214  

Ibn Ḥajar refers to specific types of collections, either composed by the 
biographee or someone compiled it for him. Examples include the Arbaʿ īnā215 Tusāʿiyat 
al-Isnād and the al-Arbaʿ īnā al-Musalsalah of ʿAbd al-Ghaffār ibn Muḥammad as-
Saʿdī,216 the Tuḥfat al-ʿ Iḍād bil-Aḥādīth at-Tusāʿiyat al-Isnād of Aḥmad ibn Yaʿqūb ibn 
Aḥmad al-Ḥalabī,217 the Arbaʿ īn Tusāʿiyat al-Isnād of al-Quṭb al-Ḥalabī, and another 
Arbaʿ īn arranged according to their isnād and the places where they were narrated.218 

Among the examples of specific collections are the Muwāfaqāt, such as the 
Muwāfaqāt of ʿAl ī ibn Ismāʿīl ibn Yūsuf at-Tabrīzī which had been compiled by 
someone else for him.219 In Ḥadīth terminology, Al-Muwāfaqah occurs when a student of 
Ḥadīth transmits from the teacher of, for example, Imām Muslim with a number of 
masters in the isnād less than the number of masters if he would transmit from Imām 
Muslim directly. There is also a reference to a three-part Mashyakhah of ʿAbd Allāh ibn 
al-Ḥusayn ad-Dimashqī (d. 735/1334), which had been compiled by a certain al-Baʿlī. In 
one case, Ibn Ḥajar gives a reference to a commentary on al-Bukhārī by al-Quṭb al-
Ḥalabī which he did not complete. In this way, the books and collections mentioned in 
the Muʿjam provide an important description of the course of study of Ash-Shaykhah 
Maryam's teachers during the Mamluk period. Later scholars would cite these collections 
as the list of what they had been allowed by their teachers to transmit.  

Of the qualities of the biographees, Ibn Ḥajar emphasizes different aspects, such 
as “wa kāna ḥasana al-khuluqi wa as-Samti mutawaḍʿian muḥabbaban ilā al-
ṭalabah”,220 “wa kāna dhā samtin wa waqārin wa tawaḍuʿ” ,221 “wa kāna khayyiran 
mutawāḍiʿan”,222 “wa kāna fāḍilan”, 223 and so on. Throughout the Muʿjam we do not 
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come across any teacher who was of no good reputation, or any teacher who is said to 
have been discredited by others.  

Mujāwarah appears frequently in both men's and women's biographies, referring 
to the practice of pious travelers, mystics, and pilgrims settling in the proximity of the 
holy places in Mecca, Medina, and Jerusalem for a period of time to lead a life of prayers, 
dhikr, and pious contemplation.224 Hence, as Abou-Bakr suggests, we find evidence of 
interaction among various scholars in this environment, and also between male and 
female traveling pilgrims or religious scholars.225 In Ash-Shaykhah Maryam's Muʿjam, 
there is a reference to one example of mujāwarah.226  

The performance of pilgrimage is much emphasized throughout the Muʿjam. 
Therefore, we read in some biographies expressions like wa ḥajja,227 tuwuffiya rāji ʾan 
minal-ḥajj,228 ḥajja sanat tisʿin wa arbaʿīna wa sabʿ miʾ ah,229 and dakhala dimashq 
sanat ithnatayn wa ʿishrīn idh irtaḥala lil-ḥajj.230 Ibn Ḥajar also pays attention to 
memorizing or reciting the Qurʾān by the biographee. Therefore, we read wa ḥafiẓa al-
qurʾ ān wa talāhu li-sabʿ ,231 wa kāna min ahl al-Qurʾāni wad-Dīn,232 wa kāna kathīra at-
Tilāwah,233 and wa qaraʾa al-qurʾ ān bi-baʿḍi al-riwāyāt.234 Ibn Ḥajar was much 
interested in the handwriting of the teachers. In two cases, we read comments such as wa 
kāna ḥasana al-akhlāq jayyida al-khaṭṭ,235 and wa kataba bi-khaṭṭihi al-malīḥ khathīrā.236 
He also refers to the health condition of the biographees by mentioning any diseases 
which afflicted them. In one case, we read about Aḥmad ibn ʿUmar al-ʿAṭṭār that he was 
afflicted with a slight deafness at a later stage of his life. This affected the reliability of 
the transmitter and it was normal to warn people about hearing from him. State official 
positions held by Ash-Shaykhah Maryam's teachers feature highly in the Muʿjam. In 
some cases, we find a detailed account of the different positions held by the biographee, 
i.e. what position was occupied, when it was occupied and for how long the biographee 
occupied it.237 Examples include sentences like waliya An-Niyābata bi Ḥumāh yasīran,238 
nāba fil-ḥukm,239 nudiba li qaḍāʾ al-quḍāt bi-Dimashq fa-waliyahu,240 waliya naẓar 
Baʿ labbak wa naẓar Zarʿ  etcetra.241 Ibn Ḥajar pays due attention to the socio-juridical 
position of the biographees, as to whether they were free or freed-slaves, by using words 

                                                           
224 Omaima Abou–Bakr, "Articulating Gender: Muslim Women Intellectuals in the pre-Modern Period." 
Arab Studies Quarterly 32:3 (2010): 131. 
225Ibid.  
226 See biography no. 158. 
227 See biographies no. 14, 180, and 189. 
228 See biography no. 178. 
229 See biography no. 180. 
230 See biography no. 230. 
231 See biography no. 4. 
232 See biography no. 17. 
233 See biographies no. 163 and 266. 
234 See biography no. 159. 
235 See biography no. 178. 
236 See biography no. 180. 
237 See biography no. 106. 
238 See biography no. 108. 
239 See biography no. 123. 
240 See biography no. 163. 
241 See biography no. 266. 



36 

 

like ʿatīq,242 fatā,243 and fatāt for female teachers.244 He focuses on profiling some 
biographees by presenting some of their connections to other prominent family members 
of their time. This family connection is highlighted through expressions like akhū Shāhid 
al-Jaysh Muʿīn ad-Dīn,245 akhū Aḥmad,246 akhū Zubayr,247 akhū Aḥmad ibn Riḍwān ibn 
al-Zinhār li  ʾummih,248 akhū ʿAtīq,249 akhū Abī al-Fatḥ,250 ukht Aḥmad,251 ukht Khadījah, 
etcetra.252 Classical works on this genre include: ʿAl ī ibn al-Madīni's Tasmiyat man rawā 
ʿanhu min awlād al-ʿ Asharah wa ghayrihim min Aṣḥāb rasūli-ll āh which has a section 
entitled al-Ikhwāh wal-Akhawāt mimman lahum riwāyah, Abū Dāwūd Sulymān as-
Sijistānī's Tasmiyat al-Ikhwah, and Abū al-Muṭarraf al-Andalusī's Kitāb al-Ikhwah. 
Highlighting the family connection is not limited to brothers and sisters. Other 
connections include being a grandson, a wife, and a mother of a certain Ḥadīth scholar. 
We read in some biographies sibṭ (grandson) An-Niẓām ibn Rashīq,253 sibṭ ibn aṣ-
Ṣābūnī,254 sibṭ ar-Raḍī al-Qusṭanṭīnī,255 sibṭ at-Taqī ibn Abī al-Yusr,256 wālidat ʿAbd 
Allāh ibn ʿ Ali aṣ-Ṣanhājī wa ukhtayh,257 wālidat Nāṣir ad-Dīn al-Fāruqī,258 and zawjat 
al-Kamāl Muḥammad ibn Asʿad al-Qāyātī.259 There is also much interest in mentioning 
something about the ancestors of the biographees who belong to families which were 
known for producing knowledge and scholarship. The phrases used in the Muʿjam to 
distinguish these families tend to have the same ring. For example, we read phrases like 
wa kāna min baytin mashhūr biṭ-ṭibb,260 wa kāna khayyiran min bayti ʿilm,261 and wa 
kāna ḥasan ash-Shakl min baytin maʿrūf.262 The Muʿjam also lists the names of those 
family members who used to teach Ḥadīth. So, we read phrases like ḥaddatha huwa wa 
akhūhu263 (he and his brother transmitted Ḥadīth), ḥaddatha huwa wa abūhu wa 
jadduhu264 (he, his father, and his grandfather transmitted Ḥadīth), wa ḥaddatha huwa wa 
abūhu wa ʿ ammuhu,265 and ḥaddatha huwa wa awlāduhu (he, his father, and his uncle 
transmitted Ḥadīth).266 The Muʿjam reflects families’ care for educating their children. As 
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stated above, students heard first from family members. In many entries, we read samiʿa 
min abīhi (heard from his father),267 samiʿa min jaddih (heard from his grandfather),268 
samiʿa min jaddihi li-abīh (heard from his paternal grandfather),269 samiʿa min jaddihi li-
ummih (heard from his maternal grandfahter),270 samiʿa min ʿ ammay wālidih (heard from 
his father’s two uncles),271 samiʿa min ʿammih (heard from his uncle).272  

In most biographies, birth and death dates are given at the end of the biography. 
Only in two cases, the birth date is mentioned immediately after the full name of the 
biographee.273 In one case, the birth date is given in the middle of the biography.274 
Determining the birth date depended, in some cases, on Ash-Shaykhah Maryam's close 
contact with the biographee. In this case, she says: saʾ altuhu ʿ an mawlidihi fa-qāla…275 (I 
asked him about his birth date, and he said…) or suʾ ila an mawlidihi...276 (he was asked 
about his birth date). In the first two cases, it is certain that Ash-Shaykhah Maryam was 
the one who asked the teacher about his birth date and not Ibn Ḥajar, because these two 
teachers died before the birth of Ibn Ḥajar. It is of course also possible that Ash-
Shaykhah Maryam had access to some books or collections composed by some 
biographees in which they mentioned their birth dates, and that she provided Ibn Ḥajar 
with this data. Ibn Ḥajar says in such cases: mawliduhu kamā kataba bi-khaṭṭihi…277 (his 
birth date as he mentioned in his handwriting is…). If Ibn Ḥajar is not sure of the birth 
date, he uses phrases that indicate possibility or doubt such as mawliduhu taqrīban…278 
or wulidat sanata nayyifin wa arbaʿīna wa sittimiʾah279 and mawliduhu sanata nayyifin 
wa khamsīn wa sittimiʾah.280 In some cases, Ibn Ḥajar provides the birth place281 and 
death place, 282 as well.  

The same holds true for all information about the death dates of the biographees. 
The death dates of sixty entries are not mentioned in the Muʿjam. I checked other 
available biographical dictionaries and could identify the death dates of twenty-seven of 
them. The Muʿjam includes the names of twenty-five teachers for whom no biographical 
information was found in the available sources.283 

The Muʿjam reflects some aspects of the cultural and social life during the 
Mamluk period. First of all, it contains some references to some good copyists who 
earned their living by copying materials for others. Ibrāhīm ibn Muḥammad ibn ʿAbd aṣ-
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Ṣamad at-Tazmintī,284 andʿAl ī ibn Abī al-Khayr al-Faḍl ibn ʿAl ī ibn Nuṣayr ibn ʿ Abd 
All āh ibn Rawāḥah285 are given the kunyah of An-Nāsikh (the copyist). Ibrāhīm ibn 
Aḥmad ibn ʿAbd al-Muḥsin is said to have earned his living min naskhi yadih.286 Quṭb 
ad-Dīn al-Ḥalabī287 and Aḥmad ibn Ḥammūd ibn ʿ Umar ibn Hammūd288 are credited with 
having written a lot. The Muʿjam describes the handwriting of ʿAl ī ibn Ismāʿīl ibn Yūsuf 
al-Qūnawī289 and ʿAl ī ibn Muḥammad ibn ʿAl ī ibn Abd al-Qādir al-Hamadhānī290 as al-
khaṭṭ al-malīḥ, and the handwriting of ʿAl ī ibn ʿĪsā ibn al-Muẓaffar al-Ansārī291 as al-
khaṭṭ al-ḥasan. In the biography of Muḥammad ibn Asʿad ibn ʿAbd al-Karīm ath-
Thaqafī, some details are given about the materials he wrote: wa kataba al-ajzāʾ waṭ-
ṭibāq wal-fiqh,292 also Muḥammad ibn Abī Bakr ibn Muḥammad ibn Ṭarkhān,293 and 
Muḥammad ibn Muslim ibn Mālik ibn Mazrūʿ aṭ-Ṭūrī both wrote al-ṭibāq.294 The 
copyists at that time acted, in terms of our modern techniques, as publishing houses, i.e. 
they copied the drafts of many books and circulated them. The production of many of 
them was huge, as there was a need for providing religious students with text-books.  

Another important knowledge-related profession was selling and buying books. 
Ṣāliḥ ibn ʿ Abd al-ʿ Azīm ibn Yūnus al-ʿAsqalānī295 and Muḥammad ibn ʿIsā ibn ʿ Al ī ibn 
ʿIsā aṣ-Ṣanhājī296 are given the profession of ad-Dallāl fil-Kutub (book broker). Fāris ibn 
Abī Firās al-Jaʿbarī297 and Yūnus ibn Muḥammad ibn Yūnus al-Qaṣār al-Ḥarīrī298 are 
given the profession of ad-Dallāl but it is not clear from other sources whether their 
profession had to do with books or not. 

Throughout the Muʿjam we come across many teachers who belong to different 
madhhabs (schools of Islamic law). From the number of those teachers, it becomes clear 
that those scholars produced scholarship on Ḥadīth at that time.299 
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