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Introduction

Of the four main sources of Islamic Siah, Hadith occupies a place second only
to the Quran. It is, therefore, not surprising to note that Hhadith debate is not new.
Towards the end of the twentieth century the stfdffacdith made considerable progress
and received increased attention in both Muslim Afe$tern worlds. This is due to the
discovery of new sources and to developments irfitheé of methodology. Prophetic
Traditions and their transmitters have been suligescholarly investigation throughout
Islamic history. This also holds true for the raé& women inHadith transmission.
Women's participation ibladith transmission is, in fact, one of the few ardasanly and
Medieval Muslim women's history for which we havensiderable source materfal.
Information on female participation iRadth transmission can be found mainly in
biographical dictionaries, chronicles, legal congianHadith collections, as well as
certificates of reading sessiorsai ‘at) and diplomasijazat).

Studying at the hands of a certain teacher is drtheokey features of Islamic
education. The educational sessiof&léqah), which the scholars ofladth used to
hold, started very early in Muslim history and witie emergence of Islamic Traditions
(Hadith), several genres of Islamic literature developledorder to accept a certain
Hadith, theisnad (chain of transmission) had to be authentic ardctntent hatr) had
to be in conformity with the Quan and other authentidadiths. In the early stages, both
isnazd and the text were written down but disseminatedlyrBut with the expansion of
Islam and the enormous diversification of the défe disciplines of learning, it was
impossible to maintain oral transmission as thg eehicle for passing on knowledge.

At a later stage, historical and Tradition textgeveritten in all sorts of personal
notebooks of transmitters, and later, in more degahcollections that were intended for
a larger audience. Though, in the end, books becaoepted as the ordinary medium,
the individual and personal approach neverthelesmined intact. Biographical literature
emerged as one of the consequences of this indiviahd personal approathlim ar-
Rijal (the science of men) developed into a critical hodt for the assessment of
scholarly authority. Many biographical works werncerned with describing networks
of scholarship and chains of transmissioBther individual and personal genres
developed, like thé&ahrasah themashyakhahthema'ajim, and so on. This highlights the
significance of studying with teachers and its rolepreserving theladths of the
Prophet.
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Previous Contributions on Women's Participation inHadith Transmission

Previous contributions concluded that women plagedery active role in the
transmission of the Prophetic traditioridagith) throughout much of Islamic history.
Recent studies show that women of the Companionsrggon participated actively in
this domain of religious knowledge. However, thésea decline of women in the
historical record from the mid-second to the midrth centuries. In the second half of
the fourth century, women re-emerged in the souroasHadth learning and
transmission. From this period until well into thdamluk era, women acquired
exemplary reputations &adith transmitters.

This revival is closely correlated with the impaéttraditionalist Sunnlslam, as
it was successful in mobilizing women in Suruircles after the fourth century and
engaging them in one of the most public activiiieshe sphere of religious learning:
Hadith transmissiof.

Very few studies have been written on the contidsubf women's participation
in Hadth transmission. Ignaz Goldziher composed an appeoil it in his Muslim
Studie In this appendix, Goldziher recognized the rolayptl by women in
transmitting great collections éfadith such thesakii of Al-Bukhari. He also mentioned
some names of women who mastdiaith in Andalusia in the sixth century. At the end
of the appendix, Goldziher refers to Egypt whearried women gavigazahsto people
listening to their lectures up to the Ottoman carstll

Muhammad Z. Siddigi in hig/adith Literaturé® included a sub-section entitled
"The Part Played by Women in the Transmission aualiiv@tion of Hadith andHacith
Literature" as part of a chapter entitled "Somethed Special Features of thgadth
Literature." Siddiqgi has surveyed the participatafnvomen inHadith scholarship over
the centuries, listing dozens of women who authtviely interpreted the prophetic
Sunnah for generations of men and worten.

Recently, some detailed studies have seen the tiglthe day and drew the
attention of researchers to add more to the colcisghey have reached. These include:

- Ruth Roded's chapter on feméladith transmitters in her analysis of women in
Muslim biographical collection¥. Roded devoted a chapter of her work to the
transmission of knowledge by learned women and lachoShe tried to emphasize the
point that oral transmission of information was Kegstone of early Islamic culture and
continued to be the preferred method of transmisgeen when written works were
compiled. Along with this, she surveyed differedtadith collections to show the
percentage of female transmitters as a primarycsoof Haciths. She mentioned in
passing the different categories of women inclusheéslamic biographical collections.

® Asma Sayeedhifting Fortunesii.
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Among the 37 biographical dictionaries that Rodadveyed, she referred to the two
centenary biographical dictionaries composed indigiath and ninth Islamic centuries:
Ibn Hajar'sAd-Durar and as-Sakiwi's Ad-Daw’. Roded mentioned in numbers the type
of women included by both Ibdajar and his student As-Saiia without giving detailed
accounts of what was going on during the Mamlukigoer Roded's fourth chapter
examines the phenomenon of Mamluk biographical iateties. Various authors,
including IbnHajar and as-Sakiwi, cite many women as their teachers or their stisden
This indicates that there was a massive preseneemkn in the educational system. It is
evident from Roded's materials, although she Hecseld not spell this out, that women
were confined to the oral side of the culture. Rbdees on to quote the work of Lutfi
and Berkey to show that no women had an endowethiteg position in the Mamluk
madrasa. The book is a useful contribution to $@aid gender history. However, as Paul
Auchterlonie puts it, the social and the gendetohisn will not be content with the book,
as the social historian would require more corrabee sources and detailed
argumentation to support many of the conclusiome dender historian would prefer a
firmer theoretical underpinnintg.

- Jonathan Berkey's article on Mamluk women's ialig education with a focus
on their Hadith transmission activity. Berkey provides us with excellent study of
medieval Islamic education in Cairo during the Maknperiod. Berkey argues that the
transmission of knowledge in medieval Islamic sbegedepended on the informal world
of personal instructional relationships of teacharsl students, not on the formal
institutional structures of higher learnitiy.This system allowed a few women to
participate in higher educatidnBerkey devoted a chapter to the education of woimen
the Mamluk period in Cairo. He discussed the ptafogomen in educational institutions.
He refers in passing to tmeadrasasandribars endowed by women. He also tackles the
issue of women and the transmissionHsdth in a few pages, giving examples of
women who excelled in this field. He concludes tihat extent of women's contribution
to the transmission dfladith is difficult to measure, obscured as it is by thdifference
and embarrassment of the sources written exclysbyemen, and by the venue in which
much of their teaching would have taken pl&c@ne has to agree with Abou-Bakr, who
criticized Berkey for focusing on the role of womems mere ‘transmitters’,
underestimating them as active educators and gshiolaheir own right” Historians of
gender will raise more questions than Berkey, ashikl Chamberlain noticed, and the
sources we have used allow us to address questimisas the following as well: how
did women make use of acquired knowledge in theirggle in their households? Did

13 paul Auchterloine, review &/omen in Islamic Biographical Collectiar&rom Ibn Sad to Who Is Who
by Ruth RodedBritish Journal of Middle Eastern Studig, no. 122 (1995): 235-236.

14 paula Sanders, review @he Transmission of Knowledge in Medieval Cainy Jonathan Berkey,
Speculuny0, no. 3 (July 1995): 580.

15 william D. Phillips, review ofThe Transmission of Knowledge in Medieval Cabrp Jonathan Berkey,
History of Education Quarterl@4, no. 2 (1994): 239.

16 Berkey, The Transmission of KnowleddkS1.

1 Omaima Abou-Bakr, "Teaching the Words of the Peipiomen Instructors of tH@adith (Fourteenth
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women have a different conception of knowledge tmem?'® The only important aspect
of this work lies in the context of women's eduzatiRather than here, the interest of
Berkey's social history lies elsewhére.

- Huda Lutfi's articleas-Sakhwi's Kitzb an-Nisi’.?° Lutfi studied the twelfth
volume of as-Sakiwi's ad-Daw’ al-Lami‘ li ahl al-Qarn at-Tasi‘. As-Saklawi called
this volumeKitab an-Nigi’, as he devoted it to the biographies of some M@Mhen
during the Mamluk period. Lutfi pointed out as-Sakiis methodology and aim as an
exercise in personality criticism in order to plazeh person in his or her proper réhk.
As-Saklawi was not interested in average Muslim women, bwtomen as traditionists
(muhaddithat). These women came from the same social backgrasnds-Salkdwi
himself, i.e. from the middle and upper social séss which included religious scholars,
administrators, and merchants, among otffelsutfi showed in her article how as-
Sakrawi composed the content of each entrKitizb an-Nisgi'. Later, she focused on the
position of women in the family as reflectedKiitab an-Nigi’. She refers to how girls
were treated in their families at the time of agiaai. Women were subject to close
control by the responsible male members of themfolutfi touched upon some issues
related to the position of women, marriage, the @i women as mothers, the issue of
divorce, and so on. The main theme of her artglthat of women's economic position.
She concludes that a careful perusalKafab an-Nig’ suggests that women who
belonged to the higher classes of an urban Musticresy did not work to earn their own
living. However, some women worked as singers, regiteers, midwives, and coiffeurs.
One woman worked as a merchant. As-Sakhdoes not make any negative remark
about these working women. Lutfi argues that inftakel of education and scholarship,
women's contributions and participations were batgimal, compared to those of nén.
By this argument, Lutfi shows that she did not gttlte book deeply, as the number of
women covered in this book is everything but snvaltlile it proves that there was a huge
movement of women's participation in transmittingd ateaching the words of the
Prophet.

- Elizabeth Sartain'Salal Ad-Din as-Suysi,: Biography and Backgrour@ In
volume | of her study on J4lAd-Din as-Suyti, Elizabeth Sartain devoted Section three
of Part | to the academic life in as-Sits time. She discussed, among others, women as
transmitters ofHadith. She attributed the greater recognition that ewmchieved in
Hadith literature to the fact that the wives of thegtret had played a very important part
in transmitting reports of the Prophet's words dedds. She also sees another reason for
excelling inHadth transmission. She states that to achieve digim any other branch
of knowledge a good general education was essgatidl this was something that most

8 Michael Chamberlain, review dfhe Transmission of Knowledge in Medieval Caiby Jonathan
Berkey,International Journal of Middle Eastern Studi28, no. 1 (1994): 125.

19 Cf. Boaz Shoshan, review @he Transmission of Knowledge in Medieval Cabip Jonathan Berkey,
British Journal of Middle Eastern Studig, no. 1 (1994): 119.

% Huda Lutfi, "As-Sakhwi's Kitab an-Nisi’ as a Source for the Social and Economic Historiloslim
Women during the Fifteenth Century, ADMuslim World71 (1981): 104-24.

L Huda Lutfi, "As-Sakhwi's Kitab an-Nisi’", 108.

*2|bid., 108-109.

% bid., 112.

**bid., 123.

% (Cambridge University Press, 1975).



women lacked® Sartain opens the door for more discussion oméiare of women's
education during the Mamluk period, as she wonbleve women managed to arrange for
these activities considering the custom of segnegahe sexes.

- Leila Ahmed'sWomen and Gender in Islam: Historical Roots of adkto
Debate?’ Leila Ahmed devoted very few pages of her booth®issue of recounting the
Traditions of the Prophet by women. She acknowledbat although the early reports
were written down by men, a significant proportminthe accounts of the Prophet were
recounted on the authority of women, and thus adtl¢he first generation of Muslims
had no difficulty in accepting women as authorif®kater in the book, she shows how
the Traditions narrated by women, especially thepRet's wives, contributed to
scholarly disputé? Leila Ahmed wonders how many of the world’s livimgligions
incorporate women's accounts into their centraistex allow a woman's testimony as to
the correct reading of a single word of a sacret t influence decision®. In Chapter
Six of the book, she mentions some names of theemowho contributed tdladith
literature in medieval Islari.

- Omaima Abou Bakr’s article on femalgadith transmission as represented in
two Mamluk biographical dictionari€d.Abou Bakr’s article deals with the biographical
information provided in the two source referenc#sn (Hajar's Ad-Durar and as-
Sakhawi's Ad-Daw’ al-Lami‘) as an important historical indication of the tqigcture of
their conditions. She starts with the vocation k¢ muzaddithat, then moves to the
evolution of Muslim education and methods of instian, and finally concludes with the
characteristics of thenukaddithat. After exploring the involvement of women in the
social, cultural, intellectual, and educational @ms of their societies, Abou Bakr tries
to consolidate the view that medieval and pre-modecieties were dynamic societies in
the very sense of the wotd.Abou Bakr did not touch upon all the different isbc
dimensions that contributed to the flourishing @maen asmuzaddithat in the fourteenth
and fifteenth centuries.

In addition to these studies, some other books baea authored on our subject.
These books focus on women's activities in cepiaiods. They include:

> Salih Ma‘taqg's Juhzd al-Mar’ah f Riwayat al-7adith: al-Qarn ath-Thimin al-
Hijr 7;

- Mashhir Salran's ‘Inayat an-Nig '’ bil-Hadith an-Nabaw Safakat Mudi’ah min
Hayat al-Muhaddithat hatta al-Qarn ath-Thlith ‘ashar al-Hijr7.>°

Ma‘tig gives an overview of the political, cultural, aedcial life during the
Mamluk period. He outlines the contribution of nterthe study otladith. After that, he

% Elizabeth M. Sartainjalal ad-Din as-Suy;i: Biography and Backgroun(Cambridge University Press,
1975), 125-126.

27 (New Haven: Yale University Press, 1992), 46-747213-5

% | eila Ahmed,Women and Gender in Islam: Historical Roots of adktm Debate(New Haven: Yale
University Press, 1992) 47.
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* bid., 326.

34 (Beirut: Dar al-Bash’ir al-Isalmiyyah, 1997).
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briefs us on the participation of women in sociad aeligious life. The focus of his book
is the female transmission Bfadith. The author briefly discusses the role of femate
the transmission dfladith from the first century to the end of the severghtury of the
Hijrah. The rest of the books is devoted to fenwatributions to the study dfadith
during the eigth century. In a separate chapter,athor gives details on 15 famous
women scholars oHadth during the eigth century. Maq's doctoral dissertation
focused ortadith Literature in general in Mecca during the Mampskiod>®

Salnan gives a general picture of the role played by @worm the transmission of
Hadth from the first century to the thirteenth centumje also focuses on the
transmission of certaiHadith collections by women throughout Islamic histd#g gives
examples of how early Muslim families paid attentio the education of their female
offspring. These studies undertake the task oectilg data on women's student-teacher
networks and the works they are said to have reatfat

- In 2005, Asma Sayeed submitted her doctoral desen to Princeton
University entitled: Shifting Fortunes: Women anffadith Transmission in Islamic
History (first to eighth centuries)he dissertation covers the period from the geiar
of the Companions up to the Mamluk era. Reviewimg dissertation, | discovered that
she did not cover the Mamluk period completely, hehe stopped her research at the
eighth century. She mentioned only one case stodgerning the Mamluk era in the
fourth chapter of her work. Sayeed’s dissertation focuses on the earlier desflas she
believes there are no studies which undertake atyss of those centuries, and her
dissertation aims to fill that lacurfaln a separate article published Studia Islamica
she covered two other case studies from Mamluk Baosd’ Sayeed's work highlights
the most important five factors for the revival wbmen'sHadith transmission, which
will be further discussed within the course of pinesent study.

- In 2006, Mohammad Akram Nadwi published BAisMukaddithat: The Women
Scholars in Islant' This study is an adaptation of the preface to 4fisvolume
biographical dictionary (in Arabic) of the Muslimomen who studied and taudhadith.
The yet to be published dictionary will help resbars to decide where to start when
focusing on individual women. In fact, many modéiagraphical dictionaries focus on
the contribution of women in different fields suab poetry, FighHadith, and Quranic
studie4sé Mention should be made here ofiliétah'sA lam an-Nig’,** and al-Zirikli'sal-
Alam.

% galih Ma‘tag, 1lm al-Hadith ff Makkah al-Mukarramah khil al- ‘Asr al-Mamlizki (648 AH-923 AH)
(Beirut: Mu assast ar-Ragn, 2000).

%7 Asma SayeedShifting Fortunesg

3 See the part on Zaynab bint al-Kain253-63

39 n this connection, | would like to mention thhete is a dissertation conducted by Amal Qirdaghet
International Islamic University in Pakistan in B96n the role of women in the servicelidcith in the
first three Islamic centurie®@wr al-Mar’ah  Khidmat al#7adth fii al-Qurin al-’Ula, Qatar: Wazarat al-
Awgaf wa ash-Shiin aklslamiyyah, 1999) | guess Sayeed was not aware ofwiik as there is no
mention of it in her study.

40asma Sayeed, "Women ifadith Transmission: Two Case Studies from Mamluk DamaScstudia
Islamica95 (2002), 71-94.

“! (Interface Publications, Oxford-London, 2006).

2 ‘Umar Rida Kahhalah, A‘lam an-Nig’, 5 vols. (Damascus: Al-Mba'ah al-Hishimiyyah, 1959).

3 Khayr ad-0On al-Zirikli, Al-A‘lam (Beirut: Dar al- [Im lil-Mal ayyin, 1986).
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Despite their various limitations, the above memt@ publications have
contributed many elements to the present study. fiffikngs of Asma Sayeed's recent
studies served as a springboard for me to the ftigati®on and the study of Ash-
Shaykhah Maryam's life.

Scope of Our Study

This study focuses on the life of one individiddth female transmitter, Ash-
Shaykhah Maryam Al-Adhtgyah** (719/1319-805/1402), based on [Hajar'sMu jam
Ash-Shaykhah Maryarthat he had compiled about her. At the end of shaly, an
annotated edition of thiglu jam will be provided. As the scope of women's paradipn
in Hadith transmission is very large and has been covieredany other publications, |
chose to focus on the life of one individual femdksith scholar and her role, both as a
student ofHadith and a transmitter thereof. This will help inwliag a clearer picture of
the general role of women as participants in tratisg the words of the Prophet. The
first factor that aroused my interest in théufjam was the absence of a careful
decipherment of the (unique) surviving manuscriptprevious printed editions of the
Mu jam. The second factor was the difficulty faced byvas editors of thélu jam in
identifying who Ash-Shaykhah Maryam was. By studyish-Shaykhah Maryam's life
and work, it is hoped that women will be recognjzasl Sayeed suggested, as examples
of a normal and important phenomenon in Islami¢oinys not as anomalies, and their
role in both the scholarly environment and the desacontext of Mamluk society will be
more widely accepted.

Our study will try to answer the following queston
What can be said about the social background ofalenparticipation inHadith
transmission in the light of Ash-Shaykhah MaryamAdhraiyyah's life, which is the
subject of this study? Were Ash-Shaykhah Maryartivides mainly confined—as has
been suggested in several publications about waemealrticipation in Hadith
transmission—to her youth and her old age, as duhe period between both she was
restricted by the moral code of Islam in her mapiln the public sphere? Did she read or
study allHadith books or specific titles only? Did she also réaglajza ? Are there any
specific critical and evaluative criteria to be ouin theHadith sources with reference to
female transmitters? What was the numbeij @fahsthat Ash-Shaykhah Maryam could
obtain in comparison with her male counterparts?aWan theMujam add to our
knowledge about women's participatiorHadith transmission?

Apart from the introduction, the study will consddttwo parts.Part | will focus
on the study of th&lujam and other related issues. Rart 11, an annotated edition of
the Mu jam will be provided based on the only manuscript laée, viz. at Gr al-Kutub
al-Misriyyah (Reference number: 14Phdth).
The first part will be divided into six chaptef@hapter Oneis devoted to a description
of the [ar al-Kutub al-Mkriyyah's manuscript, dealing mainly with the looatiof the
manuscript, its physical properties, the methodplogpplied in editing the manuscript,
and a biography of its copyisthapter Two will establish IbnHajar’s authorship of the
Mu jam and the sources used and the method followedmposing it.Chapter Three

will place theMu jam among IbrHajar's writings and contemporary similar works. A

41t can be pronounced al-Adhgiyah, but | will use one spelling throughout thegent work.
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biographical sketch of IbHajar will be provided, focusing on his role as athar and
his interest in women's biographies. A comparisetwben Ibriajar'sMu jam Ash-
Shaykhah Maryarandad-Durar al-Kaminahwill be made in an attempt to place the
Mu jam among IbrHajar's writingsChapter Four will explore the world of thélu jam
and will give an overview of the development of genre of the individual bibliography
like thefahrasah themashaykhahthemufjam, and so onChapter Five will focus on
the role of women iiladith transmission, especially during the Mamluk peridhis will
be preceded by introductory remarks on women'soaityrasHadith transmitters, i.e.
what theHadith scholars said about reports transmitted by wormed an overview of
women’s education in the Mamluk period. On Ash-3hah Maryam’s lifeChapter
Six will try to answer the following questions: Who meeAsh-Shaykhah Maryam's
teachers, men or women? Were they family membensmifamily members? How old
was she when she received her fii@ahto transmit learning? Where did she study?
Where did she teach? What was her position as alédfacdith transmitter in
comparison to that of othemuzaddithat? What does this tell us about the Islamic
learning at the time? In which aspects is Ash-ShalkMiaryam similar to her
predecessors?



