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CHAPTER 2

PARTS OF PLANTS

The cognitive metaphor “people are plants” is well known, and can be observed in
many cultures. Kdvecses points out that in English literature, plants commonly provide the
vehicle for metaphors by their various parts, how we cultivate them, and their different
stages.! More specifically, plant terms are commonly used in metaphors for human
relationships.” This can also be seen in Biblical and Greek literature, as this chapter will
show.”

First we will discuss how “seed,” a common lexicalized metaphor, has been translated.
Second, we will discuss another common lexicalized metaphor: “fruit.” While similar, these
two lexicalized metaphors are treated quite differently by the LXX-Isa translator. Third we
will look at metaphors using words for “root,” and discuss whether LXX-Isa understands
them the same way the Hebrew does. Fourth we will discuss metaphors using “flowers,” then
fifth, “leaves.” Sixth we will look at metaphors using words for “branch.” Finally, we will
draw some general observations about the LXX-Isa translator’s understanding of these

metaphors.

2.1. Seeds

The metaphor “seed” standing for offspring is a lexicalized metaphor both in Biblical
Hebrew and classical Greek." Indeed, in lexicons the meaning “offspring” is given both for
Y and wrépy,oz.5 We will begin our discussion with two extended meanings given by BDB:
First, that it can stand for “offspring;” second, for “family” or “pedigree;” third, for an

individual; and fourth, we will look at original uses of “seed”” metaphors introduced by the

I Kovecses, Metaphor, 19.

2 Kovecses, Metaphor, 25.

3 Basson “‘People Are Plants,”” 573-83. For humans described metaphorically as plants, see Korpel, A Rift in the
Clouds, 590-91. Though the greater section is about plant imagery used of God and Ugaritic deities (587-94).

* To stay focused on plant imagery, this analysis will skip occurrences of verbal forms, except where they come
from or are translated as nouns. While sowing is closely related to seed, it is used in quite different metaphors.
Agricultural metaphors are worthy of an independent study.

5 The word omdpog occurs twice in LXX-Isa (28:24 for y71; 32:10 with no clear equivalent), both times in the
contexts of sowing. In 28:24 it occurs in an analogy from agricultural activities and is mentioned in the context
of the proper order of farming (we discuss the rest of this passage in the section on grain). In 32:10 it is
mentioned as an agricultural activity (sowing) which will cease.
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translator. At the end of the section, conclusions will be drawn about the metaphors
mentioned.

Before looking at the metaphorical uses, how the LXX understands seed in non-
metaphorical places is worth mentioning. The noun Y7 is commonly translated with omépua
in LXX-Isaiah, as in the rest of the LXX.® In Isaiah it is only used to refer to actual seed a
couple of times: 19:7; 23:3; 30:23; 55:10; and 5:10. In 5:10 the noun becomes the substantive
participle ¢ omelpwy for the sake of style.7 In Isaiah 55:10 the phrase m-r'? P IDN s
translated literally as xai 06 oméppa T6 omelpovtt. Both are within the analogy or poetic
comparison that God’s word does not return to him without achieving its purpose, just as
water does not return to the heavens without providing food through agriculture. In 30:23 the
phrase RTRATNINR YN WK TYIT 30N 101 is rendered T6Te Eotan 6 VeTds TG TmEPUATL
T#s y¥s gov, probably for style. In both cases seed is associated with rain as the source of grain

and food; rain being an important gift from God necessary for food (Cf. 19:7).

2.1.1. Seed as Offspring

As mentioned above, omépua in classical Greek is also a metaphor for offspring. Two
examples from LSJ are interesting to note:

In Sophocles, The Philoctetes, 364, Neoptolemus, the son of Achilles, is addressed as
the “seed of Achilles,” & omépy’ AxiAéws. In Aeschylus, Promethius Bound, 705, lo, the
daughter of Inachus, is addressed as “Inachus’ seed,” Tvdyetov oméppa.® In both of these
examples, someone is called the seed of their ancestor, rather like the common address to the
seed of Abraham or seed of Jacob found in the Hebrew Bible (though there it refers to a
nation not an individual). The use of this metaphor we examine in this section is often used
differently in that the context is talking to someone about their seed, rather than talking about
someone as the seed of their ancestor.

Four good examples of the LXX translating this metaphor literally are Isa 53:10, 54:3,
66:22, and 61:11.° E. Konig has claimed that the move in meaning from “seed” to “offspring”
is by metonymy.'” In this section we will look at the more interesting renderings of seed

metaphors in LXX-Isa.

% Two notable exceptions are Num 23:10, where oméppa is used for the Hebrew nnR, and Deut 25:5 where it is
used for 73.

7" Here and in the parallel clause, the LXX adds agents.

8 Cf. Sophocles, Oedipus at Colonus, 600, though the situation is more complicated. Seed may refer to the city;
his sons did not drive him away but they did nothing to prevent it. According to line 765-70 it was his brother-in-
law/uncle who drove him from the city.

In 61:11 the noun 11 (sowing, thing sown) occurs. The LXX translates with a plural since the Hebrew is
plural. This passage is discussed below in the section on flowers (IL.D.2.). Cf. Lev 11:37.

'"E. Konig, Stylistik, Rhetorik, Poetik in Bezug auf die Biblische Literatur (Leipzig: Weicher, 1900), 17-19.
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Isa 44:3

For I will pour water
on the thirsty land,
and streams on the
dry ground; I will
pour my spirit upon
your seed, and my
blessing on your
offspring."!

because I will
provide water in their
thirst to those who
walk in a dry land; I
will put my spirit on
your seed and my
blessings on your
children.'

144 3 \ 1A 44 3
671 €yl 0wow Uowp €v
it Tolg
TOPEVOUEVOLS €V

b A 3 A 1
avidpw, émbnow To
mvedud pov Eml TO
OTEPUA TOV XQl TAG
edAoylag pov Eml Ta
TEXVA OOV,

D DD PEY °3
"D DU RDY

v T pRa Y
ERR=REIE A
TTRERY

The imagery of this verse creates some interesting blended spaces. God giving water
to the thirsty is parallel to giving his spirit and blessing to their seed,'” as can be seen by the
repetition of PX*. While “seed” and “produce” are lexicalized metaphors, the fact that they are
objects of the verb PX” in parallel to discussions of water makes for a lively image. There is
an element of merism at work as well, since “seed” and “produce” stand at opposite ends of
an agricultural cycle (though of course this is the same place in a cycle).

The Greek aims to be literal, though many of the above nuances are lost in the
translation. Rendering PR with dwow and émbrow is appropriate for the individual contexts
but weakens the connection of the two images. Perhaps Greek stylistic sensibilities preferred
to use synonyms to repeating the same word. The translator seems to have read D’t?':fj} as if it
were from the Aramaic TR and so rendered it Toig Topevopévoig.'

The Greek also tries to make the image clear by rendering T'RYRY with Téxva gou."”

Usually this root is rendered with the slightly more generic €xyovos, as in 48:19 and 61:9
where YT and D'RRRY again appear in parallel.'® In 48:19 Y1 is translated literally. The
passage references Gen 22:17 as how things would have been, if Israel had been obedient.

In 44:3, 48:19, and 61:9 the Targum renders Y77 as “sons,” and D'RXKX as “your sons’

sons 5917

Isa 65:23

They shall not labor
in vain, or bear
children for calamity;
for they shall be seed

NPT W )
yi 2 npnab Ty

ol 0¢ éxAextol pou ol
XOTLATOVTLY EIC XEVOY
000E TEXVOTIOL)TOUTLY

And my chosen ones
shall not labor in
vain, nor bear
children for a curse,

TIDTI hm’ 13 elg xatapav, 6Tt

' All MT translations come from NRSV:; italics denote changes I have made to the translation.

12 All LXX translations come from NETS; italics denote changes I have made to the translation.

'3 Cf. 40:24 where “seed” is blasted by the wind.

'* Martin Karrar, and Wolfgang Kraus, eds., Septuaginta Deutsch: Erliuterungen und Kommentare zum
griechischen Alten Testament (Stuttgart: Deutsche Bibelgesellschaft, 2011), 2653 (we abbreviate this work as
LXX.D.E.K.).

'* This equivalence is seen elsewhere only in Job 5:25 and 21:8.

'® Two things to note of these passages: 1) In 48:19 nyn3 is rendered wg 6 xoUs T¥js yfjs. 2) In 61:9 there is no
rendering of the phrase D7 7iN3, as often done by the translator, the indirect object of the parallel clause is
understood distributively. See van der Vorm-Croughs, The Old Greek of Isaiah, 78-79.

' “For just as waters are provided on the land of a thirsty place, and flow on the dry ground, so I will bestow my
Holy Spirit upon your sons, and my blessing upon your sons’ sons.” All Targum quotations are from Bruce D.
Chilton, The Isaiah Targum (The Aramaic Bible vol 11; Edinburgh: Clark, 1987). The italics are his.
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blessed by the
LORD-- and their
offspring as well.

‘0K DIPRERY

oTEpUA NOAOYNUEVOY
OTd Beol éoi.

because they are seed
blessed by God.

The Greek ol 0¢ éxAextol wov comes from "1 in verse 22."* Here again Y77 and

DYRENX occur in parallel. One could think of “seed” being connected to refer to agricultural

work, and “offspring” being connected to children, though they both seem to refer to children.

The Greek omits the phrase DR DI*RYNRYY, probably for style, since emépua clearly refers to

the children that are born and implies their offspring.19

Here the Targum renderers using the Aramaic cognate Y77, but D'RX¥KY is again "33
11732.% It would have been redundant to render Y7 with %32 in a clause that is already

clearly describing children.

Isa 59:21

And as for me, this is
my covenant with
them, says the
LORD: my spirit that
is upon you, and my
words that I have put
in your mouth, shall
not depart out of your
mouth, or out of the
mouths of your seed,
or out of the mouths
of your seed’s seed,
says the LORD, from
now on and forever.

I3 NNT XD

ninY SnK bnig
TP WK M
NRYTIYR AT
Tan WINTNY TH3
YLD TN 2
T PR T
:0%iY=TY1 NRYN

xal alTy adTols %
map’ Epol dabixy,
elme x0plog* 16 mvelpa
TO EUOV, O €0TLY €Tl
ool, xal Ta puata, a
€dwxa eig TO oTopa
gou, 00 Wy ExALTy éx
Tol oTéMaTOS Tou Xatl
éx Tol oTépatog ToU
omépuatds gov, eime
yap x0plog, amo ToU
viv xal gic TovV aldva.

And this is the
covenant to them
from me, said the
Lord, my spirit that is
upon you and my
words that I have put
in your mouth shall
not fail out of your
mouth or out of the
mouth of your seed,
for the Lord has said
it, from now on and
for ever.

It would appear the Greek is smoothing the style. The unusual Hebrew syntax is

rendered with a more stylistically pleasing Greek word order, with the eloquent phrase » map’

éuol O1abnxy, as opposed to the more literal possible rendering dtaf#xyn woli. The emphatic

Hebrew reference to both their seed and their seed’s seed is rather well rendered with the

strong future negation o0 ) éxAimy and a reduction just to “seed,” since this term already

includes the seed’s seed.”! Here the meaning is clearly to future generations. The Targum

renders each occurrence of “seed” with “son.

9922

'® For the rendering eis xatdpav, see Ziegler, Untersuchungen, 133. LXX.D.E.K, 2689 says it is an
intensification of the Hebrew.
19 Symmachus and Theodotion, however, have the phrase xai Ta &xyova adtév pet’ adTtdv Egovtat, and it is
marked with an asterix in the Syrohexapla. See Ziegler’s critical apparatus.
20 “They shall not be weary in vain, or bring up children for death; for they shall be the seed which the LORD
blessed, and their sons’ sons with them.”
*! Ottley, Isaiah, 11 365 suggests the clause is omitted because it was “cumbersome” and “virtually implied.” van
der Vorm-Croughs, The Old Greek of Isaiah, 69, calls it the reduction of a nearly identical adjacent phrase.
1QIsa® agrees with MT, except it omits 7177 IR.
2 «And as for me, this is my covenant with them, says the LORD, my holy spirit which is upon you, and the
words of my prophecy which I have put in your mouth, shall not pass out of your mouth, or out of the mouth of
your sons, or out of the mouth of your sons’ sons, says the LORD, from this time forth and for evermore.”
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In Isa 57:3-4 “seed” is used in parallel with “son.”

But as for you, come
here, you children of
a sorceress, you seed
of an adulterer and a
whore.

33 3737 DR
ARIN I NRY
bisg)

Oueis 08 mpogayayete
@de, viol dvopol,
omépua Loty xal
mopVNg*

But as for you, draw
near here, you
lawless sons, you
seed of adulterers and
of a whore.

Whom are you
mocking? Against
whom do you open
your mouth wide and
stick out your
tongue? Are you not
children of
transgression, the
seed of deceit--

ROV 113NN DY
1IN0 19 1770
ORRRIZN 1Y)
MRY YL YWETTY

gv TivL EVeTpudnoarTe;
xal émi Tiva Rvoifate
TO oTopa Uudv; xal
éml Tiva éyalaoate
™V YAGTTay Duiv;
oy Opels EoTe TéxVa
AmwAElag, oTEPUA
dvopov;

In what have you
indulged? and against
whom have you
opened your mouth
wide? And against
whom have you let
loose your tongue?
Are you not children
of destruction, a
lawless seed?

Often the word 73 is followed by an attribute or characteristic to poetically refer to

people by this attribute.”® In 57:4 it would appear that this is how the synonyms of ]2 ('r'?’ and

YAT) are being used. The translator seems to have seen no reason to explain or remove this

Hebraic idiom (or understood it literally). The renderings of the adjectives are of note, in that

the Greek has made them more commonly condemned crimes. In particular, ﬂ.];ii was either

read as a form of 1)W,** or interpreted to refer to general turning from Torah. The rendering

woty@v xal mépvyg may come from reading the I before instead of after the conjunction 1.%>

Note that in the Greek both “son” in verse 3 and “seed” in verse 4 are described with the

adjective dvopos.

The Targum renders “seed” literally with its Aramaic cognate in 57:4, but in 57:3 it

expands the second part of the verse into: “whose plant was from a holy plant, and they are
adulterers and harlots.”* This is undoubtedly from the idea of the Holy Seed (Ezra 9:2; Isa

6:13). Similarly, the eternal plant is an important metaphor in the Qumran community for

showing that they are God’s holy nation.”’

* See BDB, s.v., paragraph 8. LXX sometimes renders this idiom literally, as in 1 Sam 14:52; 2 Sam 2:7; 2 Sam
13:28; 17:10; Psa 79(80):11; 102(101):21; etc. but not in Isa 5:1 or 14:12.

* Ottley, Isaiah, 11 355.
B 1LXX.D.EK, 2678.

%6 «But you, draw near hither, people of the generation whose deeds are evil, whose plant was from a holy plant,
and they are adulterers and harlots. Of whom are you making sport? And before whom will you open your
mouth and continue speaking great things? Are you not children of a rebel, the offspring of deceit,”

7 Paul Swarup, The Self-Understanding of the Dead Sea Scrolls Community: An Eternal Planting, a House of
Holiness (Library of Second Temple Studies 59; London: T&T Clark, 2006).
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2.1.2 Seed as Family or People
Another metaphorical use of the vehicle “seed,” found in Classical Greek as well as
Biblical Hebrew, is for pedigree, family, or one’s descent.”® This meaning is related to the
above meaning; it implies the seed from which one grew or whose seed one is. The classical
examples above already generally pointed back to the ancestors of the person addressed. Here

are some more clear examples given by LSJ:*

Aeschylus, Suppliants, 289-290:
OtdayBels <0’> &v 160 eideiny mAfov, 6mwg yévebhov amépua T Apyelov T gdv.
If you explain to me, I may understand better how your birth and descent can be
Argos.3o

In this example, the king is trying to find out how the women can be from Argos,

since they appear to be a different race, such as Libyan or Egyptian.

Aeschylus, Libation-Bearers, 503:
xal wn “Eadelbng oméppa Tledomid@y Té6de: oltw yap od TéBvnxas 0ddé mep Bavav.
And do not wipe out this Pelopid seed; for then, even though dead, you will not have
perished.”!

Sophocles, Antigone 981:
& 0t omépua pev dpyatoydvwy <v> dvtaco’ "Epexelddv,
She by birth was a princess of the ancient house of the sons of the Erechtheids.*

In this case, seed is somewhat collective in that it meets the Erechtheids, as opposed to

saying she is their seed, or they are her seed.

Sophocles, Oedipus at Colonus, 214-15:
Tivog €l oméppatos, <> Eéve, dwvel, matpdbey;
Tell us from what seed you come, stranger, on your father's side!™

Pindar, Olympian, 7.93:
un xpuTTe xowov omepy. amo Kailidvaxtog

Do not bury in obscurity the shared seed of Callianax.”*

In these last two examples we again see seed as family as in Oedipus, as well as of a

city that is made famous by the athlete’s victory. “Seed” stands, then, for extended family and

* BDB, s.v.; LSJ, s.v.

* Another example given is from Sophocles, Oedipus Tyranus, 1077.
30 Aeschylus, Suppliants [Sommerstein, LCL 145].

3 Aeschylus, Libation-Bearers [Sommerstein, LCL 146].

32 Sophocles, Antigone [Lloyd-Jones, LCL 21].

¥ Sophocles, Oedipus at Colonus [Lloyd-Jones, LCL 21].

3 Pindar, Olympian [Race, LCL 56].

60



for a broader group identity, such as tribe or city. As we will see, LXX-Isa uses “seed” for
some of these broader family and ethnic relations.

These examples are most similar to Biblical uses of the metaphor in phrases like P77
DINAR, rendered omépua ABpaay, in 41:8, and 2PY’ 37‘!T'7 rendered 16 oméppatt laxwf in
45:19. A variation is found in 65:9 where Y7 2PYN NIRRIN is translated xal é§dEw 0 €5
laxwf omépua.

In 45:25 “seed of Israel” seems to represent the people of Israel, while the Greek

makes it to represent their offspring.

Isa 45:25
In the LORD all the IDTY I amd xuplou By the Lord shall
seed of Israel shall be o dixatwboovTal they be justified, and
justified and glory. 377_,'(.'77:;’ 1'?'7ﬂ1'1|’1 wal &V 6 Db all the seed of the
. oy | 2vdokachiicovTal sons of Israel shall be
rn?ﬁw cacti glorified in God.

TaY TO omEPUA TV
viv LopanA.

The Greek alters this verse, adding the phrase év 7¢ 0@, to create the rhetorical figure
synonymia.”> Of note for our discussion is that the LXX feels the need to explain 3711"7;
t‘)&ﬁW’ by adding “sons:” mav 0 omépua T@v vidv lopanA. This addition could simply be a
plus, or could be a second rendering of 37‘1:(_.3 % The addition of “sons” adjusts the metaphor.
Rather than the poetic “the seed of Israel,” a reference to the nation as the descendents of their
progenitor, the LXX makes the reference simply to the descendents of the current son’s of
Israel. Perhaps vi@v was added because of the common phrase vi@v IopanA, which occurs two
hundred seventy-five times in the Hebrew Bible.”” This change could be to make the promise
more immediate to the audience. A similar phrase with an added term for children can be
found in 4 Mac 18:1:°Q 16v ABpapainwy omepudtwy dméyovor; it may reflect an attempt to
modify and make interesting commonly heard phrases. The Targum of 45:25 is literal, except
it is in the Memra of the Lord that they are justified.”

Isa 43:5

Do not fear, for I am IR °D NP-OR | w) doPol, bt ueta Do not fear, because
with you; I will bring T T gob elur 4md I am with you; I will
your seed from the RIAR TNAD IR syatordy dEw bring your seed from

east, and from the RN ?[I:JWT omépua oov xal 4md the east, 'and from the
e e west I will gather

west [ will gather Suoudv cuvdke oe.
you; SIRAPK you;

While to call offspring “seed” is nearly a lexicalized metaphor, in this verse it is given
new life by making it parallel with T¥APR, which has connotations of harvesting. The Greek

is quite literal (PP and cuvayw are common word equivalents); cuvayw also can connote

35 Van der Vorm-Croughs, The Old Greek of Isaiah, 168.

%% Van der Vorm-Croughs, The Old Greek of Isaiah, 34.

37 This is according to a BibleWorks 7 search.

¥ “In the Memra of the LORD all the seed of Israel shall be justified and glorified.”
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harvesting. Within LXX Greek it takes various words for crops and straw as an object (Exod
5:2;23:10; Lev 25:3, 20; Hab 1:15; Mic 7:1; Isa 17:5), as Muraoka shows.* In the Hebrew
and the Greek, the second person singular pronouns refer to Israel or Jacob from 43:1. They
can be taken as referring to the person or as metonymies for the people, either way, their seed
is their offspring, the people of Israel. The question is: is the “you” referring to the current
people, so that the seed are a future people, or is the “you” general (or addressed to the person
Israel), so that the seed are the current population? In the next verse God talks of bringing His
sons and daughters from the north and the south. Given the general context and that future

events are undoubtedly meant, the latter interpretation seems preferable. The Targum renders

“seed” with “your sons” and in the last clause it is “your exiles.

5940

In 1:4 the “seed” refers to the current nation and is used negatively.*’

Isa1:4

Ah, sinful nation,
people laden with
iniquity, evil doing
seed, children who
deal corruptly,

oY KON i3 i
D077 YL 1Y T332
DIYD 033

odal £0vog auapTwAoy,
Aatdg TANPNS
auapTIdV, cTEpua
ToVYpov, viol dvopot’

Ah, sinful nation,
people full of sins,
evil seed, lawless
sons,

who have forsaken

WR3 TN 13

bl 14 1
E')/%CLTE)\ LTTATE TOV

You have forsaken

the LORD, who have . B xUplov xal the Lord and
despised the Holy R WiTh IR mepwpyloaTe ToV provoked to anger
One of Israel, who “9inR 111 | dytov o0 Topan. the Holy One of
are utterly estranged! T T Israel!

The expression D' P is found in 14:20, with the same Greek rendering.*” These
negative uses of seed as a reference to the people as a whole are probably meant to function in
contrast to the idea of them being the seed of Abraham (Gen 9:9; Isa 41:8) and seed of Jacob
(45:19; 65:9), and the seed of Israel (as we saw in 45:25, above).43 According to Muraoka’s
lexicon, “seed” in 1:4 and 14:20 has a weakened sense of ‘descendants’ and is almost
equivalent to Aadg or ZBvoc. ¥

The Targum adds positive epithets to contrast with those occurring here.*> The seed

becomes the positive “beloved seed” but have done evil.

3% Takamitsu Muraoka, A Greek-English Lexicon of the Septuagint (Louvain: Peeters, 2009), s.v. Also the
participle is used for “harvesters” in Isa 62:9.

40 “Fear not, for my Memra is your help; 1 will bring your sons from the east, and from the west I will bring near
your exiles.”

*! See also 17:10-11 below.

*2 Isaiah 57:3 also uses seed in a negative context, though the Greek simplifies the construction considerably.
Also 57:4 is negative, but the Greek alters the syntax slightly and changes the quality of the seed from “deceit”
to “lawless.”

3 Cf. also the holy seed in Ezra 9:2 and Isa 6:13.

4 Muraoka, Lexicon, s.v.

# “Woe, because they were called a holy people, and sinned; a chosen congregation have multiplied sins; they
were named as a beloved seed and they acted wickedly, and it was said of them, “Cherished sons”, and they
corrupted their ways! They have forsaken the service of the LORD, they have despised the fear of the Holy One
of Israel, because of their wicked deeds they are turned about and backwards.”
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2.1.3. Seed as an Individual

It is also possible for “seed” to refer to an individual:*®

Pindar, Olympian Odes, 9.61:
gxev 08 oméppa LEYITTOV dAox0s, EVdpavhy Te idwv Apwe BeTdv vidy,

But his spouse was bearing the greatest seed, and the hero rejoiced to see his adopted

son;

The reference to “evil seed” in LXX-Isa 14:20 could be read as an epithet for an

individual.
Isa 14:20

You will not be
joined with them in
burial, because you
have destroyed your
land, you have killed
your people. May
the seed of evildoers

b TNON?
TEIRTD P3P
DXI7 JRY ANV
D77 RN

oUTwg 000E ol €0y

14 14 \
xafapds, O16TL THY
Yy nov amwiesag
xal TOV A6y pou
ATEXTEWAG" 00 W)
uelvyg eis Tov aldva

so neither will you
be clean, because
you have destroyed
my land and killed
my people. You will
not remain forever,
you evil seed!

DI YT | xpdvov, amEpua

nevermore be ;
TOVY)poVv.

named!

The Greek changes this passages in a few ways. Of note for the present study is that
the wish/curse has been rendered as a sort of declaration or judgment. Troxel understands the
omeppa Tovnpov as an epithet for the king of Babylon, explaining why the sons must die not
for the evil king’s deeds but his father’s sins, they are a wicked dynasty.*” Another
perspective sees this passage as actualizing exegesis, referring to Antiochus v According
to this reading, the evil seed is not just the king but can refer to his whole family. That the
grandchildren are to be punished for their grandfather’s sin in the next verse may not
necessarily be due to a specific historical crime, but a way of framing the evil of the king in
question and the completeness of his punishment by an oblique reference to Num 14:18,
where the third and fourth generation of sinners are said to be punished. The three generations
mentioned show the completeness of the punishment, as does 14:22, where they are left with
neither name, remnant, nor seed.” Also in 14:29 “root” is rendered as “seed” with the
apparent meaning of a family.

The Targum renders the metaphor literally: W20 Y oY ovpn &%

% Cf. Galatians 3:16.

*" Troxel, LXX-Isaiah, 222.

48 Seeligmann, “Problems and Perspectives,” 79-80 [230-32]. See Also van der Kooij, Textzeugen, 39-43.

¥ We discuss 14:22 below.

% «you will not be as one of them in the sepulcher, because you have destroyed your land, you have slain your
people. May the seed of evildoers nevermore be established!”
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2.1.4. Original Seed Metaphors
By original seed metaphors we refer to places where the LXX has “seed” but the MT

does not. These places feature either words with the letters Y77, places where the translator

uses “seed” for other terms, and places where there is no clear Hebrew equivalent.

The word omépua is used in a two cases (33:2 and 48:14) where the Hebrew has }Jj'l'g

(arm, shoulder). This is not surprising since the text the translator worked from was unpointed

and may have had many defective spellings.”' We will discuss 17:5 below in the section on

grains (3.3.1.1.); there, rather than an arm gathering ears, we find “reaps the seed of the ear,”

probably due to defective spellings or ¥/ confusion.

Isa 33:2

O LORD, be
gracious to us; we
wait for you. Be our
arm every morning,
our salvation in the
time of trouble.
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O Lord, have mercy
on us, for we trust in
you. The seed of the
disobedient came to
destruction, but our
salvation came in a
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time of affliction.

The middle clause is quite different in the Greek. It is clear and unsurprising that QY1
was rendered with 10 oméppa @V dmetbotvtwy; 1QIsa® also has a defective spelling here. The
LXX has interpreted the pronoun to be the disobedient.’” The genitive article is noteworthy as
it is not used in similar constructions, such as in 57:3-4. Seeligmann questions whether there
was a textual variant here that read ©"Y319 instead of D’1P35.53 Ottley suggests that if
D" was read as a participle, it could have the opposite meaning from the Greek and that
antithetical renderings are sometimes made in the LXX.* LXX.D.E.K. seems to suggest it is
a free rendering, as the adjective dmwleta also shows up in Isa 1:23, 25.% Perhaps npa
(punishment), which only occurs in Lev 19:20, was thought, and rendered as &ig gmdhetow. > Tt
is difficult to tell where the rest of the clause comes from in the Greek. Reading R as TR
may have suggested there needed to be a contrast, and so those who did wrong but suffered no
wrong from the previous verse here meet their end. The Targum gives the meaning of the
metaphor “arm” as “strength:” NJDP1D.57

! In most cases context makes it obvious which word is meant. The LXX translates appropriately V1T in Isa
30:30; 40:10-11 (it is spelled defectively here in the MT); 44:12; 51:5, 9 (it is spelled defectively twice in 51:5,
but is full in 51:9 in MT); 52:10; and 63:12.

2 LXX.D.E.K. 2592 suggests these are the same as the dmetfotvreg in verse 1.

>3 The equivalents in Job 20:5 and Ezek 26:16 are based on these words, and the two Hebrew roots are parallel in
Job 7:18. Seeligmann, The Septuagint Version of Isaiah, 219 [67/68].

> Ottley, Isaiah, 11 268-69. He also suggests that perhaps a form of 171 was read.

»LXX.D.EK., 2592.

*® Though LXX-Lev does not understand this word this way.

37«0 LORD, be gracious to us; we wait for your Memra. Be our stronghold on every day, our saviour in the
time of trouble.”
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The context of 48:14 almost seems to suggest the translation “seed.”®

Isa 48:14

Assemble, all of you,
and hear! Who
among them has
declared these
things? The LORD
loves him; he shall
perform his purpose
on Babylon, and his
arm shall be against
the Chaldeans.
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And all of them will
be gathered and hear.
Who has declared
these things to them?
Because I love you, 1
have performed your
will on Babylon, to
do away with the
seed of the
Chaldeans.

Here the LXX shapes the second part of the verse by altering the main verb and

turning 31 person pronouns into o person. It is interesting that the translator, having read
1'3.7'1}1 as Y71, did not make “seed of Chaldea” parallel to Babylon, but adds a verb to complete

the phrase.59 Here “seed of Chaldea” seems to refer to the people (like in 15:9), though it

could refer to an individual, such as the evil seed of 14:20. It is unlikely that this passage or

33:2 was read differently to avoid attributing arms to God, since in 48:13 hands are attributed

to God.

The Targum understands the Hebrew to mean arm (Y77), though it expands to make

clear it refers to strength.60

In Isa 17:10 the verb Y71 becomes a noun, and in 17:11 the noun becomes a verb. In

this passage seed is used in imagery that does not represent offspring.

Isa 17:10-11

For you have
forgotten the God of
your salvation, and
have not
remembered the
Rock of your refuge;
therefore, though
you plant pleasant
plants and set out
slips of an alien god,
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Because you have
abandoned the God
your savior and not
remembered the
Lord your helper,
therefore you will
plant an unfaithful
plant and an
unfaithful seed.

though you make
them grow on the
day that you plant
them, and make
them blossom in the
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But on the day that
you plant them, you
will be led astray,
and if you sow in
the morning, it will

% Similarly, the comparison in Isa 17:5 speaks of harvesting and so renders p11 with omépua. Ralfs follows L™,
S*, A", etc. where the root was doubly translated: xal oméppa otaydwy v T6 Bpayiovt adTod dunoy.

» Ziegler, Untersuchungen, 75.
80 « Agsemble, all of you, and hear! Who among them has declared these things? The LORD, because he has
compassion on Israel, shall perform his pleasure on Babylon, and the strength of his mighty arm he shall reveal

against the Chaldeans,”
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father you will take
possession of it for

your sons.

Commentators appear to agree that this passage is alluding to the Adonis/Naaman cult
to show the futility of this idolatry.61 A part of this cult was to plant in a pot plants that
quickly spring up and just as quickly die, in order to symbolize the fertility cycles over which
Adonis was god. The Hebrew then, contrasts this transience with the LORD who is a rock.

The LXX has interpreted this passage. The rendering xataAeinw for MW is also found
in 23:15.°* The rendering of 73X with xal xupiov is considered an anti-idolatry polemic by
Seeligmann.63 It is noteworthy that the translator does recognize TIDR TR as a name for God
and so renders it as such.** The parallel clauses 10710 1 m_bu 0711 VY1 "VON has
become two objects dputelaels dpiTevpa dmatov xal omépua dmatov.”> The term 2T for
branch or twig only occurs here in Isaiah. The LXX has not rendered this word, or at least has
taken its meaning from the verb to match the previous clause.®® The word 7 is understood as
having a negative connotation, and so is interpreted as meaning gmiorov.”” Troxel says DYl
was read as D237R3,% though that both this and 77 are rendered with the same word, suggests
that the translator was rendering freely for the sake of his new text.

In 17:11 several of the words have been read differently. Ottley suggests mAavyOnoy is
the result of reading 3W3WnN as a form of MW or J3W, meaning “to err.”® 4Qlsa® has what
appears to be hitpilpel form: 2WiNWN and 1QIsa” "WIW3Iwn, both of these forms could be
scribal errors. Ottley also suggests that xAnpway is from reading ﬂi?l_':l; as 9M3; that xal d¢

Tathp comes from AR and dvdpdmou from WIIR.”

%! See Joseph Blenkinsopp, Isaiah 1-39: A New Translation with Introduction and Commentary (The Anchor
Bible 19; New York: Doubleday, 2000), 305-6. George Buchanan Gray and Arthur S. Peake, A Critical and
Exegetical Commentary on the Book of Isaiah (The International Critical Commentary; Edinburgh: Clark, 1912),
301-3. Brevard S. Childs, Isaiah (The Old Testament library; Louisville: Westminster John Knox Press, 2001),
137.

2 LXX.D.EK., 2548. LXX.D.E.K. also points out that this unfaithful plant contrasts with the plant God plants in
60:21 and 61:3.

63 Seeligman, The Septuagint Version of Isaiah, 265 [100]. The reason for x0ptog instead of 8eds is because the
later is already in close proximity, as is the usual practice for the translation of this metaphor, according to
Olofsson, God is My Rock, 44-45; cf. 38, 58. Cf. LXX.D.E.K., 2548.

% Olofsson, God is My Rock, 58. Here the rendering of 71pn with tol Bonfol gou is explained. Cf. Troxel, LXX-
Isaiah, 245, who comments on the translator’s resistance to using 9% as an epithet for God.

® LXX.D.EK., 2548.

% See LXX.D.E.K., 2549.

%7 Troxel, LXX-Isaiah, 94-95.

% Troxel, LXX-Isaiah, 94-95, 125.

% Cf. Troxel, LXX-Isaiah, 94, 112.

7 Ottley, Isaiah, 11 192. For the last two, see Ziegler, Untersuchungen, 65, 95. Cf. LXX.D.E.K., 2549.
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The meaning of the Greek seems to have a bad result (being led astray by the false
seed) and a good result (passing an inheritance on to sons). It is unclear if “sowing” and “seed”
are meant to be metaphorical or if they refer to actual agricultural activity.

The Targum sees the planting motif and interprets the passage explicitly in the terms
of the conceptual metaphor “Israel is God’s special plant,” Exod 15:17.”' The same idea is
behind the Targum of 1:4 where it adds an adjective to describe 8717 RY12.7* In 17:10-11
it maintains the idea, though, of Israel cultivating idolatry and producing bad works.

LXX-Isa also uses oméppa where nothing like the root YT occurs. We will discuss Isa
37:30-31 (where "2 is rendered omépua) and 14:29-30 (where WV is rendered oméppa) in
the respective sections below.

In two places, the LXX uses “seed” for a term for “remnant.”

In Isa 1:9 “seed” is used instead of TY.

If the LORD of hosts
had not left us a few
survivors, we would
have been like
Sodom, and become
like Gomorrah.
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And if the Lord
Sabaoth had not left
us seed, we would
have become like
Sodoma and been
made similar to
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Gomorra.

The word 'r’jip occurs only here in Isaiah,” though its synonym WQ;QW occurs often.
The word 'r’jiy is rendered in the LXX with nearly as many different words as there are
occurrences, though most have a sense of being saved or left, escaping, or fleeing. The only
other place it is rendered with emépya is in Deut 3:3. There the phrase ’1;1::73"[1] 112N
TIW 9 RW1 is rendered xal ématdEapey adTov éwg Tob wh xatalimely adTod omépua.
LXX-Isa could be following LXX-Deut’s precedent or perhaps in both cases they thought the
Hebrew implied the idea of having a surviving heir.

The Targum expands and clarifies the passage, but understands remnant as a
deliverance (Xa1"W) which God left for them.”

In 15:9 a synonym of 7" is also rendered with omépua.

Isa 15:9

For the waters of o7 IO }173"1’ s | TO O i55wp 70 Peppwv And the water of
Dibon are full of T I modioerar alpatos: Remmon will be
blood; yet I will filled with blood, for

"I “For you have forsaken the God of your salvation, and you have not remembered the fear of the strong one
whose Memra is your help; for you were planted, as a select plant, and multiplied corrupt deeds, in the place
where you were sanctified to be a people, there you corrupted your deeds, and even when you went into the land
of my Shekhinah’s house, where it was fitting for you to serve, you forsook my service and served idols; you put
off a day of repentance until the day of your breaking came, then your sorrow was inconsolable.”

" This is turning a negative image into a positive one. In contrast, the Targum of 14:20 is very literal: Y-
YURIN.

7 Aquila translates: Aelupa.

™ “Had the abounding goodness of the LORD of hosts not left us a remnant in his mercies, then our sins would
have been with us, so that as the men of Sodom we should have perished, and as the inhabitants of Gomorrah we
should have been destroyed.”
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There are several significant differences in this verse. The place name has changed
due to reading the T as a 9, and Apafag are mentioned, probably under the influence of
15:7.” In that passage, DIRWY D20 5 by DN is rendered émdfw yap éml Ty
dbapayya "Apafas, xat Mubovral adtiyv. Troxel suggests that the translator read in N1AD a
form of §ORX which he rendered with c’cp&).76 The name ApinA probably comes from reading
the subsequent 5.7 But, what is important for the present study is that 2R m_o*?gb appears
to be rendered with 10 omépua MwaB.78 Perhaps reading 127N as the proper name of the city
was influenced by Hosea 11:8, where its fate is compared with that of Ephraim.

One explanation for the rendering in 1:9 was offered by F. Wutz. He believes the LXX
was based on a Greek transcription of the Hebrew, and so here the transcription capetd was
corrupted into 0aps.79 This explanation is problematic both due to it being unlikely that the
translation was made from a transcription, and since it would be odd to find a Greek word in a
transcription of Hebrew. In TWNT another explanation is given: that the change was made for
dogmatic reasons or as a stage in Biblical interpretation where the phrase “holy seed” became
important to the ideology of the people of God.™ This is not an adequate explanation, since it
does not explain 15:9 where it is the seed of the Moabites who are facing God’s judgment.

In both 1:9 and 15:9 it is unclear if omépua is not used with its regular extended
meaning “offspring” but means something more like “race” or “tribe,” like we saw in
Aeschylus, Suppliants, 289-290 and Sophocles, Oedipus at Colonus, 214-15. In 15:9 omépua
is parallel to xatdAoimov, in 14:22 it is parallel with xataleippa, and in 1:9 it is the object of
¢yxatélmey which shows the association of these ideas to the translator.®’ Remnant and seed
both refer to a living group of people with some shared ethnic or familial identity. A similar
idea of remnant and offspring is at work in 1 Esd 8:78, 87, 88, and 89, where m_:*'zg 1s

> Cf. 10:9 and 11:11. Troxel, LXX-Isaiah, 135-36. Seeligmann, The Septuagint Version of Isaiah, 248-49
[88/89-89/90] thinks this addition is due to actualizing exegesis.

7 Troxel, LXX-Isaiah, 110. Also LXX.D.E.K., 2545.

" For LXX-Isa’s understanding of Ariel as associated with Moab, see: Seeligman, The Septuagint Version of
Isaiah, 234 [78/79]; Ziegler, Untersuchungen, 68; Troxel, LXX-Isaiah, 135-36. LXX.D.E.K., 2545 mentions
Jerome’s commentary which identifies the city Areopolis.

" Symmachus translates 16 dxgdopart.

" Franz Wutz, Die transkriptionen von der Septuaginta bis zu Hieronymus (Stuttgart: W. Kohlhammer, 1933),
76.

S TWNT, VII 541. Also it is odd that this theology would be present but the phrase “holy seed” would still be
absent from 6:13.

81 This is the case in Deut 3:3 also.
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rendered with pi{a.** In LXX-Isa 14:30 “root” is rendered “seed” in a parallel clause to IRV
in the Hebrew and xataeippa in the Greek; we will discuss this below.

The Targum of 15:9 is close to the Hebrew, except the lion is interpreted as a king
(‘[573) with his army.83

In one case, Isa 6:13, the Hebrew P77 occurs referring to a stump as the “holy seed” in
reference to a small remnant, but the Greek does not render it. Since “seed” does not occur in
the LXX of this passage, we discuss it below in the section on trees (3.6.2.2.) which do occur.

In Isa 14:22 “seed” is used instead of a more specific equivalent for the terms for

family relations found in the Hebrew and is parallel with “remnant.”

I will rise up against
them, says the LORD
of hosts, and will cut
off from Babylon
name and remnant,
offspring and
posterity, says the
LORD.
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And I will rise up
against them, says
the LORD Sabaoth,
and will destroy their
name and remnant
and seed. This is
what the Lord says:

The Greek has collapsed the synonyms 72311 131 to o7répgm.84 This is reminiscent of Isa
59:21 where in the Greek it is also used once for two terms for relatives (though in that case,
offspring), and similarly in 65:23, where the offspring of the seed is removed. In Gen 21:23 "3
is also rendered with omépua but 721 is rendered with dvopa.® There is a conceptual
relationship between having descendants, a remnant, and a name (cf. 2 Sam 18:18 where
Absalom builds a pillar to carry his name since he lacked a son). In the Greek of Sir 47:23, we
find the phrase xal xatéAmey puet’ adTov éx Tob amépuatos adtou,*® which shows even more
clearly the relationship of having a remnant and a seed. The later recensions of Isaiah, as is no
surprise, revert to a literal translation: Aquila has yovnv and Symmachus has amoyovov. In the
Old Greek it is no longer the name and remnant of Babylon, but the sons mentioned in 14:21.
Babylon has become the region Babylonia in 14:23.%’

The Targum renders 7231 P31 as 92 921 12.%

In two places, LXX-Isa replaces an original metaphor with the metaphor “seed.”

%2 See below how “root” may be an image for offspring.

%3 “For the waters of Dimon are full of the blood of those slain; yet I will appoint upon Dimon a gathering of
armies, a king with his armies will go up for those of Moab who have escaped and fo plunder the remnant of
their land.”

8 That this refers to the sons of Antiochus IV, see van der Kooij, The Oracle of Tyre, 99-100.

8 Cf. Job 18:19, the third place where both terms occur together. In the LXX, 1”1 is not rendered, and 721 is
rendered with émiyvworos.

% Sir 47:23 only occurs in the Hebrew Ben Sirach Manuscript B, which lacks a Hebrew equivalent, according to
the text in Pancratius C. Beentjes, The Book of Ben Sira in Hebrew (Supplements to Vetus Testamentum 68;
Leiden: Brill, 2003), 85.

%7 See van der Kooij, The Oracle of Tyre, 99-100.

88 < will be revealed to take retribution from them,” says the LORD of hosts, “and I will destroy from Babylon
name and remnant, son and son’s son, says the LORD.””
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Isa 31:9

His rock shall pass
away in terror, and
his officers desert the
standard in panic,"
says the LORD,
whose fire is in Zion,
and whose furnace is
in Jerusalem.
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for they shall be
encompassed by a
rock, as with a
rampart, and they
shall be defeated, and
the one who flees
will be caught. This
is what the Lord says:
“Happy is the one
who has a seed in
Sion and kinsmen in

Ierousalem.”

The entire verse was interpreted differently by the translator,*” but the
correspondences between elements in the two versions are easy to see. Here an unusual
metaphor is replaced with an easy to understand metaphor.”® The word WX has been
translated twice, once as Maxaptog (reading ",ny‘t_:) and once as 8¢.”! The translator then
introduces a metaphor describing the object of the beatitude. If the phrase has to apply to
people, it makes sense for “furnace” to stand by metonymy for the family that surrounds it.
Most often, oixelog is used for mw in the LXX, thought three times it is used for N'3.
Perhaps the analogy of a flame to a furnace being equivalent to offspring from a family led to
the translation of WX with omépua. As van der Kooij has pointed out, the idea of a furnace or
oven representing family is common to the Ancient Near East and a last remaining child is
represented as a coal in 2 Sam 14:7.%% A similar image is that of a lamp representing offspring
or a remnant. This image is only associated with David. In 1 Kgs 11:36 God says He will
leave one tribe to Solomon’s son, so that: D'_?K?-ﬁ’;: ’._19::7 D’DjU"?; w;y-mq‘; ﬁ’;'ﬂi’a.%
“Lamp” represents David’s offspring or a remnant of his royal line; a similar image is used of
David in Psa 132:17.”* The idea of having a remnant being a kinsman or offspring is easy to

understand, especially now that we have seen several examples.

8 Ottley, Isaiah, 11 263 says the translator interpreted, not misread. Seeligman, The Septuagint Version of Isaiah,
149 [17/18], 284 [113/114] says the translator paraphrased and expresses a longing of Zion prevalent among the
Alexandrian Jewry. For an analysis of the first half of the verse, see Ziegler, Untersuchungen, 102; LXX.D.E.K.
2588.

% In Num 23:10 the odd metaphor “dust of Jacob” is translated as the more familiar “seed of Jacob.”

o1 Ziegler, Untersuchungen, 69.

%2 Arie van der Kooij, “The Septuagint of Isaiah and the Issue of Coherence. A Twofold Analysis of LXX Isaiah
31:9B-32:8,” in The Old Greek of Isaiah: Issues and Perspectives (eds. Arie van der Kooij and Michaél N. van
der Meer; Contributions to Biblical Exegesis and Theology 55; Louvain: Peeters, 2010), 36. Cf. van der Kooij,
“The Interpretation of Metaphorical Language,” 184-85.

% The LXX interprets: §mewg 7} Béats 6 dovhw wov Aautd mdoag Tag Huépag evamiov éuol év Iepoucalyu. The same
image is used in Hebrew in 1 Kgs 15:4 (where LXX has xatdAeipupa); see 2 Kgs 8:18; and 2 Chr 21:7 for
David’s heirs. In Job 18:6, 21:17 and Prov 24:20 “lamp” could have the meaning of offspring as it is quenched,
though it more likely stands for the common image of lamp being related to “paths” and how one lives their life
morally, as in Prov 6:23 and 13:9. An alternative metaphorical meaning for 71 has to do with the eyes: Prov
21:4.

% In 2 Sam 21:17, David’s troops urge him not to go out to battle anymore, lest he extinguish the lamp of Israel.
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The Targum interprets the rock as his princes (rINVOY) but is literal about the
furnace (D'?Wﬁ’:l RWWRT P2 MIN), adding clauses for whom the miracle is done and

whom the furnace is for.”

In Isa 58:7 the translator uses “seed” as a vehicle, since a literal translation of the

Hebrew metaphor’s vehicle would have been odd in Greek.

Is it not to share your
bread with the
hungry, and bring the
homeless poor into
your house; when
you see the naked, to
cover them, and not
to hide yourself from
your own flesh?
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Break your bread
with the one who is
hungry, and bring the
homeless poor into
your house; if you
see one naked, clothe
him, and you shall
not neglect any of the
relatives of your

seed.

UTepoY.
Here again we see in close proximity the words oixeiog and omépua; here they

constitute a sort of explanatory double translation of W21, It seems as though using either
term alone would have been sufficient, though together it makes clear that there is both a
relationship of having a common household and a direct biological relation.”” Ziegler points
out a similar translation in Lev 18:6 where 112 I8W~92"9& becomes mpds mdvta: oixeia
capxds avtol; he suggests the phonetic relationship between W31, IRY, and PIT may have
contributed to the rendering.”® It is interesting that these two words are also used in parallel to
interpret the image in 31:9, as we have seen. Elsewhere, other LXX translators had no
problem translating “flesh” literally, as a metaphor for family.” For example, in Lev 25:49
the phrase 135&3’ IANAWARN 1WA IRWATIN is translated 7 4o tév oixelwy Té@v capxidy
avTol éx THig duAtic adTol Autpwoetatl adtov. In LXX-Isa also, we usually find this translation
equivalent. The exceptions are where “flesh” refers to meat, such as Isa 22:13; 44:19; 65:4;
and 66:17, in which case the LXX has xpéag.loo Where it does not refer to the flesh of horses
(31:3) and men (49:26), it is typically qualified as “all flesh,” and so is more clearly
describing all people (40:5; 49:26; 66:16; 66:23-24). The other place W31 occurs is in 10:18,
where it is used together with Wa1J; the LXX translates them both literally with odp§ and Yuxn
respectively. The meaning of ¢¢p§ in this contrast or merism would have been familiar from

Greek literature. If the metaphor “flesh” in 58:7 was objectionable to the translator, it seems

% “His rulers shall pass away before terror, and his princes break up before the standard,” says the LORD,
whose splendour is in Zion for those who perform his law, and whose burning furnace of fire is in Jerusalem for
those who transgress his Memra.”

% 1QIsa® here has the plus T51.

%7 Seeligmann believes since the two terms are parallel in 31:9 they may represent two variant readings of 58:7.
Seeligman, The Septuagint Version of Isaiah, 173 [34/35]. For LXX-Isa’s tendency to explicate, see van der
Vorm-Croughs, The Old Greek of Isaiah, 85-110.

%8 Ziegler, Untersuchungen, 130.

% Neither LSJ nor TWNT have examples of a classical usage of cdpf to represent a kinsman or relation.

19 In 44:16 it appears as though 72 was rendered with &ptog, and its parallel *7¢ was rendered with xpéas.
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softening or qualifying it with “household/kinsman” would have been sufficient. The Targum
does just this, rendering it: TI'Y w1220 ) 7702 :ﬁpm.“” Another possibility is that the
translator was concerned that if he translated “flesh” literally, the passage would say to clothe
the naked and do not overlook your own body. Symmachus and Theodotion, however, had no
problem translating it with xal &md Tfig capxds gou.'” The only other place I3 was
interpreted in LXX-Isa is 17:4, where the phrase 11’ 19W3a 12WN1 is rendered xal té miova
THic 06&ns adTol celoboetar. LXX.D.E.K. says that the LXX of 58:7 restricts the meaning of
the MT to refer just to progeny.'”

The Targum renders with an Aramaic cognate for flesh, but likewise adds another

term to restrict the reference: 'Y W1akN ) 7702 2"Mpn.

2.1.5. Summary

As we have seen, that “seed” was a lexicalized metaphor in both Hebrew and Greek
made the work of the LXX translator quite easy in many places. In two cases “seed” is
preferable to the translator rather than saying “remnant.” The idea of offspring, an individual
in relation to another or a group, a remnant, and a familial or ethnic community are closely
related. The metaphor “seed” in Greek had all these nuances and could be easily used by the
translator. It is interesting that the translator preferred to move to a dead metaphor, rather than
render some of the passages we have discussed literally. The use of “seed” by the translator
could be because it has more “charm” to say ocmépua than simply “children” or “kinsman” in
14:22, 31:9, and 58:7. While we do not know how the translator or his readers would have
understood oméppa—whether they thought it was a dead metaphor, just a term, or a metaphor—
it represents enough different words in Isaiah to suggest it is not simply a literal explanatory
interpretation of the meaning of the Hebrew’s imagery but a metaphor in its own right.

Looking at the passages where the LXX adds the word “seed,” in 33:2 and 48:14,
where the Hebrew had “arm,” the LXX seems to describe a wicked group (or ruler) in the
former, and in the later, the seed of Chaldea. In 48:14 we should probably think of the seed of
Chaldea as the people (or offspring) as is the case with the seed of Moab in 15:9.'" In both
1:9 and 15:9, where terms for “remnant” are rendered “seed,” it is unclear whether omépua is
used with the meaning “offspring” or something more like “race” or “tribe.” In 14:22 it seems
most likely that offspring is meant by the translator, and in 31:9 and 58:7 more generally a

relative.

OV “Will you not nurture from your bread the hungry, and bring needy outcasts into the midst of your house;
when you shall see the naked, cover him, and not suppress your eye from a relative of your flesh?”

192 See Ziegler’s apparatus.

"% 1L.XX.D.E.K. 2680.

"% In theory, “seed of Moab” could mean the offspring of an individual (Gen 19:37) like “seed of Israel.”
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The Targum’s approach is quite different. Although lexicons list “offspring” as a
definition of Aramaic P77, the Targum of Isaiah will often interpret the meaning of this
metaphor. For example, in 43:5, 44:3; 48:19; 53:10; 54:3; 59:21; and 61:9 it is rendered with
132. Though in several places it is rendered with YIT: 57:4; 65:9; and 66:22. This different
technique between the LXX and the Targum is probably due to the translators’ differing
purposes. The Targum translator strove for clarity and so was free to explain his text, while

the LXX translator was also concerned about style while staying as close to the Hebrew.

2.2. Fruit

In the LXX, the word "8 is rendered with xapmés (or words derived from that stem)
the vast majority of the time (82x out of 101 occurrences, according to Bibleworks). To most
LXX translators, it does not matter if actual fruit is being referred to or if it is mentioned
metaphorically (or metonymically), it is still translated xapmos. There are some exceptions to
this way of translating, they occur almost entirely in Deut 7, 28, 30, and in the book of

Isaiah.'®

As we will see, these exceptions in Isaiah are alarming, not only since most other
LXX translators did not mind preserving the Hebrew metaphor but since classical authors also
used similar fruit metaphors. In this section we will examine the three ways “fruit” is used
metaphorically in Isaiah. First, we will look at its use as metonymy for produce; second, we
will examine it as a metaphor for offspring; third, we will examine it as a metaphor for the

results of actions; finally, we will draw together some conclusions.

2.2.1. Fruit as Metonymy for Produce
The only place in Isaiah where the word xapmds is used for "8 can be found in Isa
37:30.'° Here and in the next verse *38 occurs twice, once as a metonymy for various
agricultural crops, and once as a metaphor for the people. The LXX uses a different word for
each occurrence.

Isa 37:30-31
And this shall be the

tolito 0¢ got TO “And this shall be the

P12 miky 777N

sign for you: This
year eat what grows
of itself, and in the
second year what
springs from that;

AW PHD MY
oY mMwa

anueiov: daye toltov
TOV EVIQUTOV &
gomapxag, TEG 08
EVIQUTE TG OEUTEPW
TO XATAAEIUUA,

sign for you: This
year eat what you
have sown, and in the
second year what is
left;

195 The other three exceptions occur in Lev 25:19, Deut 28:11 (which we will discuss below), and Ezek 19:12

where gxAextés occurs, possibly reading 73; see Takamitsu Muraoka, A Greek~Hebrew/Aramaic Two-Way Index
to the Septuagint (Louvain: Peeters, 2010), 37.
106 1 XX-Isa only uses the word xapmés twice, once here and once in 27:6 as we will see.
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then in the third year
sow, reap, plant
vineyards, and eat
their fruit.

Y Hwn MW
WO RPN

10719 iRt 03

76 0t TpiTw
OTEIPAVTEG AUNTATE
xal duTeVTATE
aumeAdvag xal
dayeche TOV xapmoOV
adTéV.

then in the third year
sow, reap, and plant
vineyards, and eat
their fruit.

The surviving
remnant of the house
of Judah shall again
take root downward,

"3 NYbs 1goh
TIRVID T,
mon? Wi

xat €govtal of
KATAAEAELUUEVOL €V T
Toudaia duyoouat
pilav xdTw

And those that are
left in Judea shall
take root downward

and bear fruit
upward;

17007 770 Ny

xal TOToUaL CTEPUA
dvw.

and bear seed
upward,

In 37:30 "4 refers not just to the fruit of the vineyards but also to what is sown; it is

lacking in 4QIsa’. Unlike the passages mentioned above, here the Greek translates the

metonymy literally with xapmds. The translator interprets several other terms in this passage as

well. The word 1’80 is rendered with adTopatos in its occurrences elsewhere (Lev 25:5, 11;
2 Kng 19:29). Perhaps the translator has the Sabbath and Jubilee years from Lev 25 in mind,

and so says they can eat what they have sown (éomapxas) in the first year and it is just the

second year that they eat the remnant without sowing or reaping, and in the year after they can

sow and reap again normally. The rendering of OV with xatdAeipupa may show the

translator had the harvest of the previous year in mind; the parallel passage in 2 Kings 19:29
has W'ND (rendered with dvatéilw), rather than DIW, and 1QIsa” has DYW.

In the next verse, there has been some condensation: the reference to “N°21 1'1(_9"2@
NIRWIN NTIN? is reduced simply to of xataleAeupévor &v Tij Tovdaie.'” LXX.D.E.K.

suggests ungovaty comes from reading NIRWIN as a form of R3W,'" but this unique

rendering does not need to be posited, the translator probably provided the verb to make the

passage clear. In this verse "3 is used metaphorically to describe the remnant of Judah. In the

Greek, though, we find oméppa which still fits the plant language of the metaphor. The

avoidance of xapmog in verse 31 may be to distinguish the literal reference to actual produce

in 37:30 and the metaphorical reference to fruit in 37:31. In contrast, 2 Kings 19:30-31 uses

xapmos in both verses. Using yévnua in the first instance could have served the same purpose,

but it makes more sense to eat “fruit” (cf. Amos 9:14) than to eat “produce.” The LXX-Isa

translator elsewhere often preserves and even improves renderings of various figures of word

repetition.'” While it appears that “seed” is a synonymous metaphor for “fruit” meaning
“descendent,” it could also be an interpretation of WAW. In Isa 14:29-30 WAV is twice

"7 For other examples of synonymous elements reduced, see van der Vorm-Croughs, The Old Greek of Isaiah,

67-68.

1% . XX.D.E.K. 2604. Cf. 1QIsa" which has the synonym 8231 instead.
19 See van der Vorm-Croughs, The Old Greek of Isaiah, 142-75.

74




rendered with omépua.''® By using what is usually a lexicalized metaphor, emépua, the
translator makes much more clear that offspring is meant.

The Targum in 37:30 is specific about what is meant specifying that this current year
they will eat freegrowth (]’2), and in the second year the freegrowth of the freegrowth ( N2
{’11:)).“1 Fruit is translated literally in 37:30 with 2R, but in 37:31 it appears to read 178

since it renders it ﬂ’EﬂJ,m

though this could be a harmonization in that it may be a more
logical counterpart to WW since it has made explicit that it is a comparison with a tree

G2°R2).

In two other places, where the root "33 occurs, it refers specifically to the fruit of
vines, and LXX-Isa uses yévnua. In these contexts, though, ™38 is not used metaphorically,
but as a metonymy of the genus. The Greek preserves the metonymy by using another general
word for produce, rather than the specific produce of vines such as atadvry (as in Isa 5:2, 4)
or pa§ (Isa 65:8).

Isa 32:12'3 ;790 19375 THA-TRY-5p o 1ab DrTYHY

xal &l TéV paotdv wémrebe amd dypol émbupnuatos xal Gumédov yeviuatos.

Isa 65:21'" :0™M2 190K 0772 WL AWM N2 11

xal oixodounoovaty oixiag xai adTol évoixnaouat, xal xaTapuTedlaovaty GumeAdvas xal
avTol payovtal Ta yeviuata adTiv:

It seems odd for LXX-Isa to use a general term for a specific fruit, particularly an even
more general term than the Hebrew uses. The reason for this cannot be that it is a Hebraism or
that it would be odd in the target language, since in classical literature also a general term is

used by metonymy for grapes. Homer uses xapmog in apposition to wine, in Iliad 111.245-246:

Kyjpuxes 0° ava datu Bedv dépov Spxia mioTa,

&pve 0Vw xal olvov élidpova, xapmdv dpolpys,

Meanwhile the heralds were carrying through the city the oath offerings to the gods,
two lalr]rslbs and, in a goatskin bottle, wine that gladdens the heart, the fruit of the
earth.

Also grapes are referred to with xapmos in Iliad XVIIIL.565-568:

"% The analysis of “root” imagery will be dealt with elsewhere.

"1 «And this will be the sign for you: in this year eat free growths, and in the second year growth of free growths;
then in the third year sow and reap and plant vineyards and eat their fruit. And the delivered of the house of
Judah will continue and will be left as a tree which sends its roots downward, and raises its top upward.”

12 1QIsa* has ™.

"3 In this example it is actually the participle 718, though it is rendered as a noun. The same can be seen in Ezek
19:10. Targum: “They beat upon breasts for the pleasant fields, for bearing vines (J3pv Pon).”

"% Targum: “They shall build houses and inhabit them; they shall plant vineyards and eat their fruit (j77ax).”

"'> Homer, Iliad [Murray and Wyatt, LCL 170].
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wlee 8" oly drapmitds Rev €m” adTiy,

Tfj vigovto dopiies, Te TpUYOWEY GAwWNV.

mapBevixal 08 xal Ribeot dtaia dpovéovteg

TAEXTOIS &v Talapolat dépov peldéa xapmév.

...and one single path led to it by which the vintagers went and came whenever they
gathered the vintage. And maidens and youths in childish glee were carrying the
honey-sweet fruit in wicker baskets.''®

Thucydides in his The Peloponnesian War likewise after saying it was in summer before the
vintage, refers to grapes by saying “fruit” in 4.84.1-2 and also in 3.88.1.

LXX-Isa, however, does not understand the fruit of the vine to be grapes, per se, but
speaks generally about its produce, probably meaning wine. In the papyri we find the word

yévnua used in connection with wine regarding on how many years of vintage taxes are owed:

...0m(&p) v ddel(ete) dnpoaio(v)

otvov [-ou] xododw(via) dVo yevA(patog)

1B (Eroug) 3¢ Hudv Tév mt(nentiv).'”

...concerning the wine which you owe the district: two kolfonia, the products for 12
years through our tax assessor.

xatdyovtt eig Ale&dvdpeiav Tov éx DA(adeddelag) oivov, Tov éx Tév yev(nudTwy)
70U 0 (€Toug).

bring to Alexandria from Philidelphia wine, from the produce of 4 years.118

LXX-Isa, it would seem, is using appropriate legal terminology to talk about the produce of
vineyards.

Another, more common metonymic use of *38 in the Hebrew Bible is in the phrase
PINRA M8 and its synonyms. This expression does not refer to fruit specifically, but to all
kinds of agricultural products.'" In the one place where the phrase PR ™8 occurs in Isaiah

(4:2) it does not simply refer to produce but has a metaphorical meaning.'*

Isa 4:2

On that day the by K30 oiva | T 08 fuépa éxeivn But on that day God
branch of the LORD T émh et 6 Bedg &v will gloriously shine
shall be beautiful and ’?35 a1 nny Boulfi peter 368 on the earth with
glorious, 7795 ' counsel,

116 Homer, Iliad [Murray and Wyatt, LCL 171].

"7 0.b0d1.2.1693, In 4-6.

'8 P.c0l.4.89. See also p.oxy.8.1141 for an order of wine and P.Oxy. 64 4436 for an account of money and wine;
in both sources wine is measured as the “produce” of a certain number of years.

"% See Num 13:26 and Deut 1:25 as well as Deut 26:2 and Mal 3:11 for literal renderings using xapmés. Similar
phrases can be found in Homer [liad 111.245-246; Euripedes, Ion 303; and Herodotus, History, 4.198.2.

12 See Hans Wildberger, Jesaja 1-12 (Biblischer Kommentar Altes Testament 10; Neukirchen-Vluyn:
Neukirchener Verlag, 1972), s.v.
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and shall be the ’ ) : UG 1 ) what remains o

ide and elory of th nvhah naRan, Uydo ol 5?gcwcil Israel

prl € an g OI‘y (0 t c Al B A TO %arra)\Elq)eev TOU sracl.

survivors of Israel. 58 | Topanh

The rest of LXX-Isa 4 is translated quite literally (except for 4:6), so this verse’s
rendering stands out as special in some way. This verse is not particularly difficult in its
language or meaning, but the translator is intent on having his translation say something
specific here.

The verb émAaumw appears only here in the LXX, while Adunw appears three times
(rendering 133 in Prov 4:18 and Isa 9:1, and rendering NAMX in Lam 4:7). The Isa translator
knows the meaning of 1Y, translating it in Isa 61:11 with ad§dvw (to grow, cause to grow),
in 55:10 with éxBAactdow (to shoot, sprout), and in 42:9, 43:19, 44:4, 45:8, and 58:8 with

121 Here, however, the translator seems to have taken it as the

avatédw (to spring forth, rise).
Aramaic verb MY and so translated it émAduyet, meaning “he will shine.”'** As Ziegler and
Ottley rightly pointed out, the translator probably read the Aramaic *A¥ (desire) and so
translated it with BouM);123 these renderings are unique.124 Ottley suggests that éml comes from
reading "9 as "19,'% but this would be a unique equivalence. The preposition probably
comes from the prefix of the verb, repeated for the sake of style; the translator simply does
not render *733. The nouns mxsn’n ]18.}’? are read as infinitives, probably due to the prefix
5. But for this reading we would need something like nRaM NRAY. The change from
“escaped” m_a"_?g'? to the “remnant” 76 xataeldfév is not uncommon, but is a clear choice of
the translator, and is consistent with his theological concerns.'*®

The Targum interprets the metaphor “branch” as “messiah” and “fruit of the earth” as
“those doing the law” and instead of “a remnant of Israel,” it is “to save Israel.”'*” The LXX,
though, does not understand “branch” but reads a verb. Seeligmann suggests the translator
was paraphrasing a text that gave him some difficulty.128 But it seems the translator
understood the passage in a certain way, and modified this verse to more clearly express his

understanding.

21 . p s
o', 0’, a” have at Isa 4:2 £oral dvaToln.

122 Ottley believes it was read as n¥’ like in Lam 4:7. Ottley, Isaiah II, 121. LXX.D.E.K. 2515.

12 Ziegler, Untersuchungen, 107. He gives the example of a similar rendering for a verbal form of the Aramaic
in Dan 5:19.

12499y translated: é\mic Isa 24:16; 28:4, 5; #vdofoc Isa 13:19. Bouly translates n¥y in Isa 5:19; 8:10; 11:2; 14:26;
19:3; 19:11; 19:17; 25:1; 29:15; 30:1; 44:26; 46:10; 47:13; nawvnn in Isa 55:7; 55:8 2x; nyT in Isa 44:25; ¥y’ in
Isa 9:5; 53 in 32:7, and *52 in 32:7; n*ban in 10:25; 0y in 41:21; 17907 in 25:7; 0271 in 32:8; XY in 28:8.
125 Ottley, Isaiah 11, 121. Ziegler suggests prn 1a(5), Untersuchungen, 108.

12 See Seeligmann, The Septuagint Version of Isaiah, 286-89 [115-17].

127 “In that time the Messiah of the LORD shall be for joy and for glory, and those who perform the law for pride
and for praise fo the survivors of Israel.”

128 Seeligmann, The Septuagint Version of Isaiah, 287 [115/116].
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In one place, 29:1, yévyua occurs as a plus referring to produce gathere

d."® Troxel

suggests it is from reading 190 as ™19,"* though it seems more likely the translator was

simply adding an object for this verb (which he understood as fOR instead of §O7) for the

sake of clarity."”' The object in the Hebrew is “year upon year.” Similar to the Greek, the

Targum understands §OR and makes the verb reflexive (]"W3I2NMNAT) in order to provide an

object.

2.2.2. Fruit as Metaphor for Offspring

The Hebrew Bible uses ™13 as a metaphor for offspring, often in the phrase {02778.

This phrase occurs once in Isaiah at 13:18.

Their bows will
slaughter the young
men; they will have
no mercy on the fruit
of the womb; their
eyes will not pity
children.

DI MNP
01™1M MIWRIn
072750 N7 K9

;01D OINNRY

ToEebpata veavioxwy
cuvtplyouat xal Ta
TEXVA VUGV 00 Uy
gElenowaoty, 000t éml
Tol¢ TEXVOLS 00
deloovtat of dbbayol
adT@V.

They will crush the
arrows of the young
men, and they will
have no mercy on
your children, nor
will their eyes be
sparing upon the
children.

In this case, the translator abandons the language of the metaphor “fruit of the womb,”
and simply writes “your children.” Also, “son” in the parallel phrase is rendered with the
same word Téxvov. The translation is appropriate, it captures well the meaning of the metaphor,
but there is no clear reason to abandon the imagery. It could be a matter of style, since the
passage as a whole does not use much metaphorical language, but rather uses several similes.
It also is unlikely that the translator had a problem with the phrase {92778, not only because
it is rendered literally elsewhere in the LXX, but because elsewhere in LXX-Isa parts of the
typical rendering appear.

The Hebrew phrase 92778 is typically translated with xapmov xotAiag, as in Gen 30:2;
Mic 6:7; and Psa 132(131):11. In Lam 2:20 the phrase 0772 "W n;'?;&n'ux is rendered
with this typical translation el dayovtat yuvaixes xapmov xotdiag adT@v. A variation is used for
1920778 in Psa 127(126):3 where the LXX has xapmol ¥ yaotpds. Likewise in Psa
21(20):11, where "3 occurs parallel to P77, both referring to children, xapmos and omépua are
used. In general, then, the LXX does not mind using the metaphor “fruit of the womb.”

The exceptions to this, outside of Isaiah, come from Deuteronomy. Several times in
Deuteronomy, the translation of "8 with xapmds is avoided where "33 is used in different
metaphors in close proximity. Take, for example, Deut 28:11:

The LORD Will make Tlﬁi'Ot? ;‘Hﬂ? fnm'm_
you abound in R '

And the Lord your
God will make you

xal mAnBuvel oe
xUptog 6 Bedg cou eig

129 For other features of this verse see LXX.D.E.K., 2579.
B0 Troxel, LXX-Isaiah, 109-10.
B! Ottley, Isaiah, 11 246.
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prosperity, in the fruit
of your womb, in the
fruit of your
livestock, and in the

1A e MM
1A 0Ra
TR

ayaba émt Tols
xyovolg THg xolhiag
gov xal éml Tolg
yevnuaow s yis cou

abound with good
things, in the progeny
of your belly and in
the progeny of your
livestock and in the

fruit of your groun Vo v sy
uit of your ground xal éml Tolg éxydvolg

TRV XTNVEY g0V
TR DTRY DY | e T s, 76
JARD 1 | dupoaev xUptog Tolg
TR nm vl natpacty cou dodval
:T{’Z nnf? ool.

The LXX renders 18 in the same way in Deut 7:13; 28:4, 18, 42, 51, 53, and 30:9
where different kinds of offspring (human, animal, and vegetative) are referred to as “fruit” in
the Hebrew.'” In the case of human offspring, LXX-Deut prefers to say & &cyova Tiis xouhlag
“the offspring of the womb,” as in Deut 7:13; 28:4, 11, 18, 53; and 30:9. This Greek phrase

appears twice in LXX-Isa, though not for the same Hebrew phrase. In Isa 48:19, a passage

produce of your land

in the land that the
Lord swore to your
fathers to give you.

in the land that the
LORD swore to your
ancestors to give you.

which references God’s promise to Abraham, and seems to reflect the background of the
Deuteronomic blessings for obedience, the phrase "0V TV WRRYY U 5ina "
becomes xal €yéveto dv wael 1) Appog TO omEppa o xal Ta Exyova Tig xotAlag gov wg o yols
Tiis yiis. This is the usual word equivalent for D*RX¥RY in LXX-Isa,"” the rendering g
xotAlag is probably to tighten the connection to Deuteronomy. In 44:3 DYRRNXYX again occurs
parallel to YT, but this time is rendered with Téxvov, probably for the sake of clarity in light
of the subsequent context which describes the offspring in metaphorical botanical language.
The second place LXX-Isa has the phrase ta &cyova Tijs xotAiag is Isa 49:15, where the
Hebrew says i11027132. Again, the translator probably wanted to use the familiar phrase. The
closest parallel to the unique Hebrew phrase is in Prov 31:2, where "JV2773 is translated with
Téxvov Eudj xotdlas. In the Proverbs context, this is a better translation (than say, vidg or
gxyovos) because of the anaphora created by the repetition of Téxvov.

The Targum renders the phrase 1927793 with "Y1 T34

Rather than shedding light on the rendering of Isa 13:18, the matter is more obscure.
There seems to be no reason the translator could not have rendered the phrase with something
like éxyova T¥s xotAiag. As we have seen, elsewhere the translator does not mind referring to
the womb when talking about offspring. And as we will see, he also does not mind using
xapmos metaphorically to refer to offspring. In Isa 27:6 we find this word, though it is a
rendering of 1211N.

"2 Though the order of these three “fruits” is not consistently changed, like in this passage. Also, in Deut 7:13
TV xapmdv THS Yiis oou is specified as referring to grain, wine, and oil in both versions.

' Isa 48:19; 61:9; 65:23. A rendering of D'R¥X¥ in Isa 22:24 is lacking and in 34:1 it is paraphrased to make the
text more clear.

13 «And their bows will cut young men asunder, and they will have no mercy on the offspring of the womb, and
their eyes will not pity children.”
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Isa 27:6

In days to come 25 W bran | of EpyOuevoL, Téxva Those who are

Jacob shall take root, o T Taxwf, BAacThoet xal | coming are the

Israel shall blossom ORI Mo Py etavbnoel Topan), children of Iakob;

and put forth shoots, Israel shall bud and

blossom,

and fill the whole ban-n IS | xal éumAnadyoetar ) | and the world will be

world with fruit. crorEoET oi%ouy'évy) ToU %aprn'oﬁ filled with his fruit.
AN o,

Chapter 27 has many interesting renderings. We will discuss the rendering of Ww?
below in the section on roots (2.3.2.). The rendering of P'¥ with fAcotavw is unique, but
appropriate; its most common equivalent is é£av0éw, which was used in this verse for M193, as
it is its most common equivalent.'* The rendering of 112131 with xapmos is unique; its
meaning would be better expressed with yévyua, which is used in all the other places where
11210 occurs: Deut 32:19; Jdg 9:11; Lam 4:9; and Ezek 36:30. Perhaps xapméos was more
appropriate here since it refers to the fruit of a specific tree (or plant) and not produce in
general. Also, since the idea of “children” was already explicit in the passage, perhaps there
was no need to interpret the fruit metaphor.

The Targum, by contrast, interprets M78 as becoming numerous (J130"), and 121N as
meaning grandchildren ("33 113).1%

According to LSJ, xapmog can be used figuratively to represent children in classical

literature.'”” The example they give is Euripedes, Jon 919-922:

uioel 0”@ Addog xal dadvag
gpvea dolvixa map’ aPpoxduav,
&vla Aoyedpata aeuy’ édoyeboato
Aate Alotol oe xapmois.

This example, though, is difficult, since the meaning of the phrase is not universally accepted.
Some believe the text is corrupt and should read Aaté Afowst oe xdmorg.'™

The LXX of Isaiah is unique in that it avoids literally rendering *38 with xapmés when
representing children, except where the context makes it entirely clear children are referred to
(Isa 27:6). While the phrase 93778 is not rendered following the precedent in LXX-Deut,
similar phrases are harmonized to match the rendering of the phrase. When 18 is used to

refer to the offspring of animals LXX-Isa also follows the LXX-Deut precedent.

1% For LXX-Isa’s use and non-use of synonyms, see Ziegler, Untersuchungen, 17-21.

136 “They shall be gathered from among their exiles and they shall return to their land, there those of the house
of Jacob will receive (children), those of the house of Israel will grow and increase, and sons’ sons will fill the
face of the world.”

PTLST, s.v.

138 Euripides, lon (trans. K.H. Lee; The Plays of Euripides 11; Warminster: Aris & Phillips Ltd, 1997), 110-111,
264.
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Fruit as a metaphor for the offspring of animals only occurs in Deut 28:4, 11, 51; 30:9
and Isa 14:29. The same phrase as we saw in Deut 28:4 above (T0R712 "1927 rendered xal €v

Tols €xyovols T@Y xTYviv gov) occurs in the Hebrew and Greek, respectively, in all the listed

places in Deuteronomy.'” Isa 14:29 likewise avoids the language of this metaphor using the

same word equivalent for offspring, though the animal is different and is itself a metaphor for

a king or ruler:

Do not rejoice, all

hwhs nnyno

My eddpavleinrte,

May you not rejoice,

you Philistines, that _ _ .| mévreg of dAASDUAOL, all you allophyles,

the rod that struck VIY 133 D 722 cuverpiPn yap 6 Luydg | for the yoke of him

you is broken, 790 | 700 malovrog Updc: who struck you is
s broken,

for from the seed of
snakes will come
forth the offspring of
snakes, and their

for from the root of
the snake will come
forth an adder, and its
fruit will be a flying

X Yap CTEPUATOS
Sdewv EgeleloeTal
Ewyova Gomidwy, xal

Ry UN3 UWnT
7 791 poy

p :08iYn | 7@ &xyove alTdy oo .
iery serpent. " | etereboovrar Sbeic offspring will come
, forth as flying
TETOUEVOL.
snakes.

This passage has been shaped to offer an interpretation in a few ways. One thing of
note is that nw‘vs has been generalized to refer to of gAAédudor.'** The plus éxyova could be
to signify that t& &xyova adtév is the same as the éxyova domidwy, so only two generations are
spoken of, not three, but this is not obvious. Regarding the plant metaphors of this verse, note
that the metaphor “root” has been replaced with “seed” and “fruit” has been replaced with
“offspring.” It is not certain that “root” and “seed” really are comparable metaphors, but in
this case the reference is the same, namely, that the “snake” will come from the same ancestry.
Compared to this transformation between metaphors, the change from “fruit” to “offspring” is
really an explanation of the metaphor. It is interesting that like in Isa 44:3 and 48:19, “seed”
and “offspring” occur together. Apart from the usual aversion to “fruit” imagery, perhaps in
this verse the translator wanted to move away from mixing botanical and animal imagery.
While we still have “seed” mentioned in the translation, it is a common enough metaphor for
offspring that it is nearly dead.'*!

The idea of “fruit” representing the offspring of animals may not have been
completely foreign to the Greek world. According to Kittel, xapmés in Classical Greek can be

figurative for the young of animals.'** The example he gives is, Xenophon, Cyropaedia 1.1.2:

19 The LXX lacks a translation for the phrase in Deut 28:4.

140 Cf, Isa 2:6. LXX.D.E.K. 2543. This passage will be discussed further in the section on roots. For the “flying
snake” and Herodotus 2.75 and 3.107-109, see Ziegler, Untersuchungen, 191.

"*!I The first occurrence of &xyove in 14:29b could be an explication, or along with é£ehetoetat a double
rendering of XY’ since this is a term used to render o'R¥KR¥ elsewhere in LXX-Isa: 48:19; 61:9; 65:23.

> TWNT, 1 617.
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xal Tolg xapmols Tolvuy Tolg yryvouévols €& adTav édat Tovg vopéas xpiiclat olitwe mwg
&v adtol BodAwvtatl. €Tt Tolvuy o0depiay mwToTE dyéAny Robiueba cuotdoay éml oV
vopéa olte wg wy) melbeabar olte dg un Emrpémey TG xapmd ypiiodat,

They allow their keeper, moreover, to enjoy, just as he will, the profits (xapmols) that
accrue from them. And then again, we have never known of a herd conspiring against
its keeper, either to refuse obedience to him or to deny him the privilege of enjoying
the profits (xapmé) that accrue.'*’

Here “fruit” could mean their offspring in particular, but seems also to mean any profit
they provide, such as young, milk, meat, wool, skin, etc. So Miller’s English translation
“profit” is appropriate. Perhaps LXX-Deut is too restrictive in rendering "8 with €xyovog,
though in the Isaiah context young or offspring is certainly meant.

The Targum also interprets this passage, so that the rod is a ruler (I1U5W), the root of
the snake is interpreted as the sons of the sons of Jesse ("W*T 1112 *121), the viper (VOX) is
the messiah (AT"WN), and its fruit are his works (I TY). '+

2.2.3. Fruit as Metaphor for the Results of Actions
Another metaphorical use of ™3 is as a metaphor for the results of actions.
Isa 3:10

Tell the innocent how
fortunate they are, for
they shall eat the fruit
of their labors.

=ilegoRrin s Eplal
D900 7973
21938

elmovTeg AYjowuey TOV
dixatov, 8Tt
dvoxpnoTos Nulv EoTt:
Tolvuy T yevnuata

saying, “Let us bind
the just, for he is a
nuisance to us.”
Therefore they shall
eat the fruit of their

TGV Epywy aUTEY

; works.
dayovtal.

The first half of this verse is quite different in the Greek. The word 39 appears to
have been rendered twice, the second time as the root JOR, becoming Ay')crwptsv.m Ottley
suggests dUoypnoTos comes from 21V in implying the sense that “their goodness is no good to
us,” and so is an ironic or antithetical rendering.'*® The LXX reading would not be possible
from a text like 1QIsa® which has P"IRL).

In the second half of the verse. The metaphor is preserved in the Greek using
agricultural terminology, that the results (produce, crops) of one’s actions will be enjoyed
(eaten). But the translator instead of using “fruit” as a metonymy for all types of agricultural

products uses a general term (yévnua) with that meaning.

143 Xenophon, Cyropaedia [Miller, LCL].

144 «“Rejoice not, all you Philistines, because the ruler who was subjugating you is broken, for from the sons of
the sons of Jesse the Messiah will come forth, and his deeds will be among you as a wounding serpent.”

5 Ottley, Isaiah, 11 117. See Seeligmann, The Septuagint Version of Isaiah, 166 [29-30], 211[61-62] nt. 38.

146 Ottley, Isaiah, I1 117 and LXX.D.E.K., 2513 see it as understanding the Hebrew as irony, while others see it
as an antithetical rendering: Seeligmann, The Septuagint Version of Isaiah, 204 [56/57]. Tov, The Text-Critical
Use of the Septuagint, 138-39. Troxel, LXX-Isaiah, 97 lists 3:10 with a few other examples of antithetical
renderings.
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The phrase D"v‘vyu 38 occurs five other times in the MT. In Jer 21:14 and 32(39):19
it is not rendered. In Micah 7:13 DU"?‘?}_J?_D 91 is rendered éx xapTdV EMTYIELUATWY VTGV
and in Jer 17:10 1"_717;37_3 ™92 is rendered xal xatd Tovg xapmols TEY EmTNOEUMATWY adTol. In
Psa 104(103):13 the similar phrase T"WPM ™3N is rendered dmo xapmol Tév Epywy gov. Isa
3:10, like 65:21 where “fruit” is also said to be eaten, has again shown preference for using

the word yévnua. Hos 10:12 also uses yévnua as the products of something abstract: instead of

DD5 PT¥ 17 Ri27TY the LXX has continued the agricultural metaphor of the verse and

rendered €wg To¥ éABelV yeviuata dueatooivyg HUIv.

The Targum leaves the metaphor fruit, translating with the cognate *3°9, but interprets

“eat” as them being recompensed (I1D5RW’).

147

Fruit is used as a metaphor for the results of a more abstract action in two places in

Isaiah.

Isa 27:10(9)

Therefore by this the -1ip 182 NN 1Y o tolito Because of this

guilt of Jacob will be A LT ddaipedhoeTar % lawlessness of Iakob

expiated, and this
will be the full fruit
of the removal of his
sin:

a2 it apy
inxen o7

avopia Iaxwf, xal
ToUT6 éaTwy 1) edAoyla
avtol, 6Tav adédwual
avtol ™Y apaptiay,

will be removed. And
this is his blessing,
when I remove his
sin,

when he makes all
the stones of the
altars like
chalkstones crushed
to pieces, no sacred
poles or incense
altars will remain
standing.

MARD3 ima
9371282 NAm
MRyNY Nivam
depiola Reip 17

8tav &0l mavTag Tovg
Alfoug Tév Buwudv
KATAKEXOUUEVOUS (G
woviay demtiv-'* xal
ol W) pelvy T dévopa
adTdv, xal Td eldwla
aUTEY Exxexoppéva
Womep OpUROS UaXpaAVY.

when they make all
the stones of the
altars broken pieces
like fine dust, and
their trees will not
remain, and their
idols will be cut
down like a forest far
away.

The Hebrew phrase INRYN 707 ’1,‘.})"7? is difficult in terms of how it relates to the

surrounding clauses. The metaphor, though, seems to refer to the fullness of the results of the

removing of his sin. The Greek translation of the entire chapter is full of interpretation; for

more on this verse see the section on trees (3.6.4.). Here it seems to be making a theological

judgment, that the results (fruit) are a blessing (edAoyia); Ottley calls this “a natural

interpretation of “fruit.””'* There is no clear lexical warrant for this rendering."’

147 «Tell the righteous, “You are blessed,” for the fruits of their deeds will be repaid.”

148 Ottley, Isaiah, 11 235 points out the phrase év Aemtfj xoviy in Homer, Iliad, XXIIIL. 505.

' Ottley, Isaiah, 11 235.

150 For more on this verse, see LXX.D.E.K., 2573. For the two similes in 27:10(9)b see Ziegler, Untersuchungen,

101-2.
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The Targum interprets "8 as works (*721) of the removal, but the clause is

otherwise rendered literaly.""

The second place 8 is used as the result of an abstract action is Isa 10:12.

Isa 10:12

When the Lord has IR PRI M xal EoTal éTav And it shall be that
finished all his work oo o quvteléay xhplog when the Lord has
on Mount Zion and 203 InPYR-H N wdvTe Ty &v 6 finished doing all the

on Jerusalem, he will

PN DY Ty

pl4 2
Opel 21wV xal €v

things on Mount Sion

unish the fruit of th s 4 and in Ierousalem, he
greamess offr L;tlea(;]; ofe 225 57i-e-5p lepoucalny, éndZe will bring his wrath
the king of Assyria T | émt oy voby ov against the great
and hisghaughtyy K ! 11@8'1?@ ¢ i’ya,v, Tov i;ipxovro‘t rr%ind, the rlfler of the
pride. 21D 017 NORON @V "Agouplwy, xal Assyrians, and

émi 76 og THis 06Ens

T&v ddBaAudv adtod.

against the loftiness
of the glory of his

eyes.

It probably cannot be called removing a metaphor that PX2 is rendered cuvteAsay,
since this is the single most common word equivalent. The Hebrew ‘“‘heart,” standing for the
center of thought, is rendered by volic, an equivalent found also in Isa 10:7 and 41:22."°* The
Greek removes "8 which stands as an image for the results of the king’s thoughts. The ESV
and NRSV understand this to mean speech and boasting. The LXX is not concerned with the
idea of the results of the king’s mind, but with the mind itself. He finds no reason to interpret
the phrase, since the parallel clause makes it clear enough that “great mind” refers to pride or
arrogance.

The Targum understands it as the works of his lofty heart (825 01 A OY). 1

Elsewhere in the Hebrew Bible 2 is used for actions such as the fruit of
righteousness (Psa 58(57):12; Prov 11:30; Amos 6:12; cf. LXX-Hos 10:12), fruit of paths
(Prov 1:31), and fruit of hands (Prov 31:16; 31).">* In all these cases "3 is rendered with
XAPTIOS.

Classical literature likewise uses “fruit” metaphorically as the results of actions. For

example, take Aeschylus, Seven Against Thebes, 599-600:

v mavtl mpayet 0 Eof’ dpuikiag xaxdi

xaxtov 000EV, XapTds 00 XOULOTES.

In every activity there is nothing worse than evil companys; it is a crop best not
reaped.'”

131 “Therefore by this the sins of the house of Jacob will be forgiven, and this will be the full effectuation of the
removal of his sins: when he makes all the stones of the altar like chalkstones crushed to pieces, no Asherim or
sun pillars will be established.”

2 Also in Exod 7:23; Josh 14:7; and Job 7:17.

133 “And it will come to pass when the LORD has finished doing all that he promised on the Mount of Zion and

in Jerusalem I will punish the deeds of the high heart of the king of Assyria and the celebrity of his haughty eyes.”
'3 See BDB s.v. for a more complete listing of this metaphorical use of 3.

135 Aeschylus, Seven Against Thebes [Sommerstein, LCL 145].
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Fruit can also be used as the action itself as the cause or source of the results, as can be seen
in Plato, Phaedrus 260c-d:

molov Tiva olel et TalTa THY pYTOPIXNY

xapmov v Eometpe Bepllety;

what harvest do you suppose his oratory will reap thereafter
from the seed (xapmov) he has sown?!°

LXX-Isa, then, departs from the typical translation technique used in the rest of the
LXX in rendering fruit metaphors representing the results of actions. LXX-Isa avoids using

xapmés in these contexts despite it being a metaphor known in Greek literature.

2.2.4. Summary

One of the difficulties in translating metaphors has to do with whether the language of
the metaphor is meaningful in the target language. As we have seen in the case of “fruit”
imagery, most LXX translators thought they could translate these images literally, preserving
the vehicle “fruit.” There seems to be good reason for this, since there are some similar uses
of fruit imagery in classical literature. Why, then, does LXX-Isa consistently avoid using
“fruit” as a vehicle?"”’

Part of the answer seems to lie in the precedent set by LXX Deuteronomy. In chapter
28, fruit is repeatedly used to represent the offspring or produce of people, cattle, and fields.
LXX-Deut wants to be precise here, and so interprets each occurrence in light of what it
references: children, young cattle, and crops. In most cases in Isaiah, though, fruit imagery is
used for only one reference in a passage, but the translator still follows the Deuteronomy
precedent of interpreting what exactly the reference is. In Isa 32:12 and 65:21, LXX renders
with yévyua for the fruit of vines, even though Homer himself can refer to grapes with xapmds.
On the other hand, in Isa 37:30 the produce of vineyards is preserved with the rendering
xapmés, while a verse later ™38 is rendered with “seed” in reference to children. In 13:18,
where fruit is again used in a metaphor for children, the LXX renders 192778 with émi Tols
Téxvols. In Isa 27:6 a synonym of “fruit” occurs parallel to a reference to children, so the LXX
renders the metaphor using xapmdg; to interpret the meaning of the metaphor here would have
been redundant. In 4:2 the “fruit of the land” is used as a metaphor, probably for the people of
the land, but the LXX understands the phrase quite differently. Also following the precedent
in LXX-Deut 28, in 14:29, where “fruit” is used to refer to the offspring of snakes, LXX-Isa

% Plato, Phaedrus [Fowler, LCLI.

"7 Concern about confusion with the homonym xapmés meaning “wrist, hand” is not likely, as this word is only
used 3x in the LXX and the contexts of the Isa passages we have discussed would make it clear that “hand” was
not meant.
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renders with €xyovos. In 3:10 where the “fruit of works” are mentioned, the LXX uses yévyua
instead of xapmdg, even though similar uses of xapmos occur in Greek literature. The
preference for using yévnua in LXX-Isa may also in part be because it was a more common
term for agricultural produce at the time in Egypt,'”® so while XapTog Was appropriate, yévyua
was in more common use.'””

Two original uses of “fruit” metaphors are interpreted, more based on the translator’s
ideas about the passage than based on the context of the passage itself. These occur in 27:10(9)
and 10:12. To properly understand the rendering of these metaphors a more thorough
investigation of the passages in their full contexts is needed.

For the Targum we see a variety of translations, but the three categories of produce,
offspring and results are generally seen. In 32:12 the literal reference to vines is preserved,
though with the adjective “bearing” instead of a construct phrase, and in 65:21 they still
literally eat the vines’ fruit. In 37:30, fruit is still mentioned but in the next verse, since trees
are explicitly added in the translation, it is the roots and the top rather than roots and fruit that
are used in the merism. In 4:2, the metaphorical usage of the common phrase “fruit of the land”
is interpreted as referring to “those who perform the law.” For the metaphors that refer to
offspring in Hebrew, the Targum renders 13:18 with “offspring of the womb” much like LXX
of other books, and in 27:6 fruit is rendered as “sons’ sons,” as opposed to just “sons” where
the Hebrew has “seed” as we have seen above. In 14:29 the fruit of the serpent becomes his
“deeds,” and in 3:10 the phrase “fruits of their deeds” is rendered literally. Where fruit
metaphors occur as the results of actions, the Targum is more original. In 27:10(9) “the full
fruit of the removal of their sins,” “fruit” is rendered as “works/effectuation.” The king’s

“great fruit” in 10:12 is rendered as the deeds of his high heart, as above.

2.3. Root

The word WV (root) is used figuratively in the Hebrew Bible to refer either to people
denoting their permanence and firmness in tree related imagery (Amos 2:9; Hos 9:16; 14:6;
Mal 3:19),160 or to familial stock (Dan 11:7), or the source or cause of something (e.g. Deut
29:17), or to the bottom of something such as a mountain (Job 28:9) or a sea (Job 36:30).161 In

1% James Hope Moulton and George Milligan, The Vocabulary of the Greek Testament: Illustrated from the
Papyri and other Non-Literary Sources (London: Hodder and Stoughton, 1949), 123-24. They note that most
occurrences of yévyua come from Egyptian sources.

"9 If the preference of using yévyua instead of xapmds has to do with the Egyptian convention, perhaps an
analogy could be imagined if an American translator wanted to resist calling dessert “pudding” unless he was
certain it was actual pudding that was meant.

"% In some of these examples children or family could be meant.

"' BDB, s.v. Cf. HALOT, s.v.

86



classical Greek literature many of these metaphorical uses can also be found; we will discuss

some relevant examples below.
Outside of Isaiah, the LXX always translates WW with pile when used

metaphorically with the exception of Judges 5:14 (where it is rendered with the verb éxpi{dw)

and Job 8:17 (where the entire verse is rendered quite differently). In Isaiah, it is usually

rendered literally with pi{a but often with a different metaphorical meaning.

2.3.1. Root as Family or Familial Stock

One use of metaphors using “root” as a vehicle in Isaiah seems to intend something

like family or familial stock as the tenor.'® It is not always clear if the idea of a family’s

source is intended, but this is certainly the case in the Hebrew of Isa 11:1.

Isa 11:1

A shoot shall come
out from the stump of
Jesse, and a branch
shall grow out of his
roots.

"W P10 0N KRN
T YYIWR e

Kal ééeleldoeTal
pcPdos éx Tiis pilng
Ieaoat, xal &vbog éx
THi¢ pilns dvaProetat.

And a rod shall come
out of the root of
Iessai, and a blossom
shall come up out of
his root.

The word pafdos is used for IO (which only occurs here in Isaiah); this equivalence
may be under the influence of 10:5, 15, 24 where a “rod” (though here it is VW) is
mentioned. While in Ezek 37:16-20 PV is repeatedly rendered with pafdos, the meaning is
clearly some sort of “stick,” “staff,” or “rod.” Also of note is Ezek 19:11-14, where 79N is
repeatedly rendered with paBdos. The only other occurrence of JOT is in Prov 14:3, where it
is rendered with Paxtnpia, meaning “staff,” or “cane.” It appears that the LXX-Isa translator
meant something like “stick” or “staff” and so was interpreting the passage in terms of the
coming authority from Jesse. However, there is a chance he was simply using precise
botanical terminology, as was the translator of Ezek 19. Theophrastus in his botanical works

uses pafoog to refer to date palm branches. For example:

ueta 0t Talta mepLTéRVOUTLY, 6TV A0pdS HON YEVTAL Xal TAY0S EXY. ATOAEITOVTL OF
Soov ombapny Tév paPowy.

At a later stage they prune it, when it is more vigorous and has become a stout tree,
leaving the slender branches only about a handsbreadth long.'®

It appears as though the rendering of YO with pdfdog could be an appropriate use of

botanical terminology.'® According to Ziegler’s apparatus, Eusebius mentions that Aquila

'2 For a classical Greek use of this metaphor, see Euripides, Iphigenia in Tauris, 609-10.
163 Theophrastus, Enquiry into Plants [Hort, LCL 70], 2.6.4. See also 2.1.4, see also Theophrastus, De Causis
Plantarum 1.2.1.
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here has pafdiov, which means “little branch,” perhaps since he felt the need to clarify the
LXX word.

The rendering of Y13 with éx tijs pi{ns may be due to the parallel YWIWN or perhaps
to the similarity in assonance. The only other place this root occurs in Isaiah, 40:24, it is
rendered the same way.'® This change in 11:1 moves the metaphor away from referring to
Jesse as the familial source (stock or stump as the Hebrew says) and instead allows the “root
of Jesse” to potentially be an individual, as is made clear later. The Greek &vfog may sprout
from 1178, which is a root that could mean blossom (évlog is equivalent to 172 in Isa 5:24
and 18:5)."% Also, this rendering could be partly under the influence of 5:24, where in the
Hebrew root and flower are parallel. Ottley points out that &vfog is used for a twig or shoot in
the Odyssey 1X.449: molb mpliTog vépear Tépev’ dvbea molxg, so it is a high register rendering of
9¥1.'%7 This equivalence also occurs in the Theodotion’s version of Dan 11:7, which describes
a king that will be born from a particular daughter of a king: I3 TRV 132 AWV is
rendered xal ohoeTat éx ol &vBoug THis pilng avTod tHis étotuaatag adtol.'*® The word
avaPaivw is only here in Isa 11:1 an equivalent to 7179, though their meaning is similar. The
association with Num 17:8(23), where Aaron’s staff sprouts flowers to show he is the rightful
high priest, could be what the translator intends with this verse’s rendering, having both a rod
and a flower coming from the root. If the translator really was using an obscure word for
branch (p&pdos) and a Homeric definition of &vfog to create an allusion to Num 17:8(23), then
it was a brilliant conceit, the sort that the Alexandrian Grammatikoi loved.'®

While the translator appears to have taken some liberties, or at least misidentified
some roots, the translation of ww is literal (though it is rendered in the singular and the
pronominal suffix is dropped), and a word in a parallel clause not meaning “root” but “stump”
has also been rendered with pile. The translator seems to believe this metaphor could be
easily understood and needed no explanation beyond what already appears in the context. In
the Greek it is not clear in this verse whether the root of Jesse is the stock from which the
ruler described in the passage comes or is the person himself who will have kingly functions,
establishing justice, etc. It is not until 11:10 where it is made clear that the “root of Jesse” is a

person (a ruler).

1% Moulton does not list a meaning like shoot or branch for p&Bdos in his lexicon of Papyri, nor does Friedrich
Preisigke, Worterbuch der griechischen Papyrusurkunden mit Einschluf3 der griechischen Inschriften,
Aufschriften, Ostraka, Mumienschilder usw. aus Agypten. 4 vols. (Berlin : Selbstverlag der Erben, 1925-2000).
' The third place 13 appears, Job 14:8, it is rendered oTeeyos (stump, crown of the root).

1% For more on the rendering of this word, see the passage in the section on “flowers” below (2.4.1.).
LXX.D.E.K. suggests this root was read, 2535.

17 Ottley, Isaiah, 11 166.

168 See LXX.D.E.K., 2534, which points this out and the connection to Aaron’s staff in Num 17:23. The LXX of
Dan 11:7 has dutdv x T pilns adrod.

169 See Stanford, Greek Metaphor, 31.
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The Targum interprets the rod as a king (82a5n), the stump as sons, the shoot as a
Messiah (XT1"Wn) and the root as grand children (*1112 ’J:D).”O

Isa 11:10

On that day the root
of Jesse shall stand as
a signal to the
peoples; the nations
shall inquire of him,
and his dwelling shall

R3990 Diva
Y WK 9 vy
oYia MR DAY 019
NN AT

Kai otat év i nuépa
éxelvy 1 pila ol
Iegoat xal 0
QVIOTAUEVOS BpPYELY
vy, em’ adTd E0vy
gAmoliot, xal €oTat %

And there shall be on
that day the root of
Iessai, even the one
who stands up to rule
nations; nations shall
hope in him, and his
rest shall be honor.

be glorious. g s
avamavalg auTod

TIUY.
The Greek, like 11:1, renders literally the metaphor “root of Jesse,” however much of

5 :7i23

the context is carefully shaped. It interprets “to be a sign/ensign” (D;'?) as “to rule” (apxew);
this could be an interpretation of the metaphor “ensign” or may be the interpretation of what it
means for the root to be one “standing to test (10J) the peoples,” or perhaps as a verbal form
corresponding to the Aramaic word for the post X703 was thought.'” In Isa 11:12; 13:2; 18:3;
and 33:23, D1 is rendered with oueiov.'”> The metaphor is further interpreted in that the
nations no longer seek the ensign (perhaps like mobilizing troops trying to find their
commander’s rallying point), but put their hope in the one ruling them.'”® The Greek speaks
more concretely than the Hebrew, but does not find it necessary to elaborate on what the root
of Jesse means. The singular WW of this verse is probably why the Greek made it singular in
11:1."* 1t seems clear from the passage as a whole in Greek, that the root of Jesse refers to the
royal Davidic line. That in 11:1 the Greek removes the idea of the “stump” may express more
continuity in this royal line than the Hebrew, which seems to suggest that the line was cut off
but will be restored from the old root.

In the Targum of Isa 11:1 and 11:10, WW has been rendered as grandson (*J21 *7113
and "7 M™Ma92).'"

The use of “root” as a metaphor for an individual, found in LXX-Isa 11:1, 10, can also
be found in 1 Macc 1:10, where from the kings of Greece an evil root comes: xal é£7A0ev 5

adTév pila apaptwlds *Avtioxos "Emidavys. A root can also be an individual in Classical

170 «And a king shall come forth from the sons of Jesse, and the Messiah shall be exalted from the sons of his
sons.”

'"! For the last possibility, see Ziegler, Untersuchungen, 82. He also suggests the homonym 7'03 which is
rendered with &pywv in Josh 13:21. See also LXX.D.E.K., 2535.

12 See van der Kooij, “Metaphorical Language,” 182-83.

'3 See Ziegler, Untersuchungen, 82. He says it is another example of an image being interpreted personally.
174 For the relationship between "WwWn in 11:1 and *@” W1W in 11:10, see: H. L. Ginsberg, “‘Roots below and
Fruit Above’ and Related matters,” in Hebrew and Semitic Studies: Presented to Godfrey Rolles Driver in
celebration of his seventieth birthday, 20 August 1962 (eds. D. Winton Thomas and W.D. McHardy; Oxford:
Clarendon, 1963): 72-76; Joachim Becker, “Wurzel und Wurzelspro§3: Ein Beitrag zur hebrédischen
Lexikographie,” Biblische Zeitschrift 20 (1976): 22-44; and Jacob Stromberg, “The ‘Root of Jesse’ in Isaiah
11:10: Postexilic Judah, or Postexilic Davidic King?” JBL 127 (2008): 655-59. Cf. TWNT, VI 986-87, s.v. pila.
'3 «And it will come to pass in that time that to the son of the son of Jesse who is about to stand as an ensign to
the peoples, to him shall kingdoms be obedient, and his resting place will be glorious.”
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Greek literature, Aeschylus makes a metaphor that if a certain individual is still alive his

house can again be rebuilt:

Aeschylus, Agamemnon, 965-966:

pilns yap olong dulag ixet’ eig ddpoug,

oxlav UmepTelvaca Zelplou xuvos.
For while the root remains, foliage comes to a house, spreading shade over it against

the dog-star Sirius;

176

The vehicle “root” is also used to refer to family origins, as well, as we will see below.

In Isa 14:29-30 WV is twice rendered with omépua, but it appears with different

ideas about what “seed” represents.

Do not rejoice, all
you Philistines, that
the rod that struck
you is broken,

hwhs mnno
VIV 13V 3 722
731

M) eddpavleinte,
TavTeS ol aAAoduAot,
cuveTpiPn yap 6 (uyds
Tol malovTog VS

May you not rejoice,
all you allophyles,
for the yoke of him
who struck you is
broken,

for from the root of
the snake will come
forth an adder, and its
fruit will be a flying

Ry U3 WIWn3
Y o poy

X yap CTEPUATOS
Sdbewv geleloeTal
gxyova Gomidwy, xal

For from the seed of
snakes will come
forth the offspring of
snakes, and their

: :q9iYn | T@ Exyova aldTév : .
fiery serpent. e tEedeboovrar dberg offspring will come
, forth as flying
TETOUEVOL.
snakes.
The firstborn of the D97 ™03 Jp | xal Booxnbnoovral And the poor will

poor will graze, and
the needy lie down in
safety;

o7 DA
R3A7

mTwyol 0’ adtol,
mTwyol 08 dvopeg em’
elpvns avamadoovtal:

graze through him,
and poor men will
rest in peace,

but I will make your
root die of famine,
and your remnant [
will kill.

TWIW 2073 H0i
0 IIRY

Gveel 08 Aué o
OTEPUAL TOU Xal TO
KATAAEILUA TOV
QVeAEl.

but he will wipe out
your seed with
famine, and your
remnant he will wipe
out.

The Greek of this passage has adjusted several of the metaphors by changing their

vehicles. First of all, wnw has become 6 Zuyo'g, an unusual equivalent seen only here and twice
in Isa 14:5."”" In both passages the change from “rod” to “yoke” is not due to the issue of
striking but to the connotations of the word. Yoke is a rather common image of hardship and
oppression, BDB lists thirty-two occurrences of this figurative usage. It is also used several
other times in Isaiah with this meaning: 9:3; 10:27; 14:25; and 47:6. The word w:w can be

176 Aeschylus, Agamemnon [Sommerstein, LCL 146].

""" Here too, V2V (along with Yn) has been rendered with {uyde. Notice that in the Greek it is not the rod/yoke
that was striking, but God has broken it (the yoke in the Greek) by striking it in anger etc. Later in 14:29,
likewise, the yoke does not strike, but the one who owned/put the yoke on Philistia.
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used with a similar figurative meaning, according to BDB, but is more a figure of national
chastisement (as in Isa 10:5, 24; 14:29; 30:31; Lam 3:1)178 or a symbol of conquest.179 The
LXX translator seems to have favored in Isa 14 a more common image of oppression and so
chose “yoke,” which also harmonized to the image in 14:25.

Important in 14:29-30, for our purposes, is that “root” has twice been rendered “seed.”
As a metaphor for offspring, “seed” is a much more clear and common vehicle than “root,”
both in Greek and Hebrew.'™ But it seems clarity would have been achieved in 14:29 simply
with the phrase &cyova domidwy.'®' We have already seen the LXX-Isa’s aversion to “fruit” as
a metaphor for offspring, preferring to use the more general €xyovos. The additional €xyovos in
this verse may be for clarity’s sake, to show three generations: the seed, the asps, and the
flying snakes. The change from “root” to “seed” may in addition be made because a dead
metaphor is less bold and avoids turning the thick imagery of this passage into a riddle. The
Tagum also understands three generations, since it interprets Y% R¥? WNl WIWN™3 with
mwn P wrT A uan MR

In verse 30, “seed” again is used rather than “root.” In the Hebrew the root being
destroyed probably shows the totality of the destruction, that the “plant” will have no chance
to grow back. The Greek probably thinks “seed” better represents the totality of the
destruction in that all the seed will be destroyed; as we have seen, omépua is sometimes used
as a rendering of words meaning “remnant.” That in the Greek they are in synonymous
parallelism strengthens that the translator understood “seed” to represent in some way the idea
of a remnant. A similar metaphor can be found in Sophocles Antigone, 600, though there he
uses “root” to talk about the last family member of Oedipus’ house.

The Targum of 14:29 was mentioned in the section on fruit, above. In 14:29 “root” is

interpreted as “your son” (J33), and “remnant” is rendered with the Aramaic cognate IRW.

2.3.2 Root as Permanence or Firmness
In several places Isaiah uses roots to talk about people being established or firm; this
occurs along with other plant imagery. Alec Basson describes this use of root metaphors as

denoting “the foundation of a person in a specific location.”'®’

78 BDB also lists some examples where it refers to individual chastisement, though none occur in Isaiah.

' Num 24:17; Psa 2:9; 125:3; Prov 22:8. The word nvn can similarly be used figuratively of oppression, but
always in close association with V3 and only in Isaiah 10:5, 24; 14:5; 30:32; See BDB s.v.

180 A1s0 at work could be that “seed” is associated with remnant, as we have seen. In 1 Esd 8:78, 87, 88, and 89,
“remnant” is rendered “root.”

18! This Greek phrase also occurs in 11:8 and 59:5; See Ottley, Isaiah, 1T 182.

182 “Rejoice not, all you Philistines, because the ruler who was subjugating you is broken, for from the sons of
the sons of Jesse the Messiah will come forth, and his deeds will be among you as a wounding serpent. And the
needy of the people will be nurtured, and the poor in his days will dwell in safety; but he will kill your sons with
hunger and the remnant of your people he will slay.”

183 Basson, “‘People are Plants,’” 578.
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Isa 27:6

In the days to come 25 W bran | of EpyOuevoL, Téxva Those who are

Jacob will take root, o T Taxwf, BAacThoet xal | coming are the

Israel shall blossom ORI Mo Py etavBrioet Iopan), children of Tacob;

and put forth shoots, Israel shall bud and

blossom,

and fill the whole ban-n 185D | xal éumAnedyoetar | And the world will

world with fruit. crorEoET oi%ouy'évy) ToU %aprn'oﬁ be filled with his
1R b, fruit.

We have discussed this passage already in the section on fruit (2.2.2.). The phrase 131

184 though as van der Kooij has pointed

DR 0" is more common than what we have here,
out, all the ancient versions understand the phrase in 27:6 to be about people.'® In 41:22 the
substantive participle NIRA7 is translated literally with ta émepydueva. In Isa 27:6 it is also
translated literally but is not taken in a temporal but a substantive sense. Trying to read this
participle with the rest of the clause, the translator created a predicative clause (or at least an
explanation via a clause in apposition) by rendering WW? with a noun.'® In the Hebrew, the
verse is a metaphor describing a whole process, starting with establishment, continuing in
development, and climaxing in multiplication. A plant metaphor is perfect for this idea. The
LXX preserves this image, except for the first step. The phrase 2PY? WV is identified with
“those coming,” and interpreted by the translator to be children (Téxva). It is somewhat
counterintuitive that the translator would suppose “root” should mean offspring. The
translator was not making a simple substitution of root for children, based on a substitution
view of metaphor, but rather rendered the intent of the clause based on his understanding of
the entire verse. That Israel will fill the inhabited world with fruit refers to children, so “those
coming” are clearly defined by the translator as “the children of Jacob,” to make the entire
image perfectly clear. Likewise the LXX-Isa translator thought “root of Jesse” in 11:1, 10
could refer to a descendent from Jesse, though there it is an individual. The Targum speaks
more broadly, describing the return from exile. The specific phrase becomes N'27 ]115’ﬂ’
2. 187

It seems odd to imagine root denoting offspring instead of denoting source, but Jacob

Stromberg shows that this sort of image is possible in surrounding cultures.'®® He shows

1841 Sam 2:31; 2 Kgs 20:17; Isa 38:6 (rendered 0oV Nuepar Epxovrar); Jer 7:32; 9:24; 16:14; 19:6; 23:5,7; 30:3;
31:27,31; 48:12; 49:2; 51:47; 51:52; Amos 8:11; 9:13.

185 yan der Kooij, “Text-Critical Notes,” 15.

"% Cf. Ottley, Isaiah, 11 234. For Isa 27:6, LXX.D.E.K., 2573 suggests the translator read the plural "w1w. The
Hiphil form of the verb occurs in Psa 80(79):10(9), where it is rendered xateditevaas tag pilas. Also a Hiphil
participle occurs in Job 5:3, rendered piav fdAAovras. The only other verbal form of WAW occurring in Isaiah is
in 40:24, to be discussed below.

'87 “They shall be gathered from among their exiles and they shall return to their land, there those of the house of
Jacob will receive (children), those of the house of Israel will grow and increase, and sons’ sons will fill the face
of the world.”

188 Stromberg, “Root of Jesse,” 662-65.
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examples from Ugaritic literature that use §75 in synonymous parallelism with bn.'™ He also
gives some examples from Aramaic literature (though the word for root used is IPY) as well
as from Phoenician literature.'*

Following Joachim Becker, Stromberg discusses some possible uses of “root” to mean
“offspring” or “root shoot” in the Hebrew Bible."”' The passages under discussion are Prov
12:3, 7 and Job 5:3. In the case of Prov 12:3, even taken with 12:7, it is too much to say that
“root” refers specifically to offspring. The Job passage likewise is not obviously talking about
offspring, but is more likely about stability and success in general.

Stromberg also shows examples of “root” representing offspring in Ben Sirach 47:22,
and in the Targum of Isa 11:10 (rendered as “grandson,” as we have seen) and of Mal 3:19
(rendered 13).192

BDAG offers an example of a Greek author using pi{a metaphorically to refer to “that
which grows from a root, shoot, scion”.'”® The example from Pseudo-Apollodorus 2.1.4 is

quite strong:

Ayrvap uév ot els Doy draldayels éBacidevae, xdxel T peydins pilng éyéveto

YEVEAPXNS:
Agenor departed to Phoenicia and reigned there, and there he became the ancestor of

the great stock;194

In this passage Agenor is implied to be a sort of seed from which his descendents grew, they
are roots holding his family firmly in Phoenicia. The metaphor “root” functions not only to
refer to offspring, but also to show their establishment.

Another tropic use of “root” is by metonymy in a merism. It can be found often in the
Hebrew Bible paired with branch, leaves, or fruit. It occurs in a merism in Job 18:16; 29:19;

Mal 3:19; and Ezek 17:7, 9." It occurs twice in a merism in Isaiah.

Isa 37:31

The surviving -n'a vy n8oY | xal égovtat of And those that are
remnant of the house Cor T xataeAeupuévol &y 73 | left in Judea shall
of Judah shall again TWWIT T 1ou8aia duioovat take root downward
take root downward, HKQQ5 ij éi{av wdTw

189 Stromberg, “Root of Jesse,” 663. He lists KTU 1.17 120; KTU 1.17 125; KTU 1.17 I 14-15.

190 Stromberg, “Root of Jesse,” 663-64.

191 Stromberg, “Root of Jesse,” 663.

192 Stromberg, “Root of Jesse,” 662.

'3 BDAG, s.v. It also offers Diodorus Siculus 26.15 as an example, but it is not as satisfying.

194 Apollodorus, The Library [Frazer, LCL 121-122]. The translation of pie with “stock” is interesting, since
“stock” is the same metaphor as P13 used in Isa 11:1, where LXX rendered (BiZa.

193 Cf. 2 Kgs 19:30; Isa 14:29; 37:31; Ezek 17:9; Hos 9:16; Amos 2:9. Ginsberg argued that in passages where
“fruit” was used, it should be understood to mean “branch;” this, however glosses over the different nuances of
the image root-branch versus root-fruit. Ginsberg, “Roots Below and Fruit Above,” 72-76. For a different
critique of Ginsberg, see Becker, “Wurzel und Wurzelspro3,” 22-44.
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and bear fruit
upward.

:7un7 0 A

xal TOLY)gouat CTEpUA
avw.

and bear seed
upward,

Of note in this verse is that while WW is rendered literally, the parallel term (which

completes a merism in Hebrew) is rendered with oméppa. The addition ¢unoovaw clarifies the

clause, and is reminiscent of the LXX’s translation of hiphil verbal forms of W% The

meaning seems to be in both languages that the remnant will be established in the land (take

root) and multiply (bear fruit/seed). The LXX rendering of “seed”” may better express the

multiplying potential of the remnant. The “house of Judah” is instead the region “Judea.”
1QIsa” has two slight differences, though they shed no light on the LXX: instead of 190D it
has 190N, and instead of NIRWIA it has NI The Targum makes a simile with the

image of the remnants being like a tree sending down roots.'*®

Isa 5:24

Therefore, as the
tongue of fire
devours the stubble,
and as dry grass
sinks down in the
flame,

a7 wUm v
g

1%y wp o 1y

ot Todito bv Tpémov
xauvBfoetal xadauy
UTo GvBpaxog mupdg
xal cuyxavloetal
UTO dAoyds dverpévng,

Therefore, as stubble
will be burned by a
coal of fire and
burned up by an
unrestrained flame,

so their root will
become rotten, and
their blossom go up
like dust;

i pR2 DY
Mo PARD DO

1 pila adTév wg xvols
goTat, xal To &vbog
aUTEY (G XOVLOPTOS
avafroetal

so their root will be
like fine dust and
their blossom go up
like dust;

for they have rejected
the instruction of the
LORD of hosts, and
have despised the
word of the Holy
One of Israel.

DIin NR O8N °3
nRY NiRAE M)
PRI WIT MK
IR

ol yap #0énoay Tov
vopov xuplov cafawl,
aAAa TO Adytov ToU
ayiov Iepani
napwiuvay.

for they did not want
the law of the Lord
Sabaoth but have
provoked the oracle
of the Holy One of
Israel.

We will discuss the first part of this verse below (3.3.2.1.1.). The second ‘panel’ of the

comparison is not only metaphorical but again is a simile. Ordinarily the comparison would

be: “like a tongue of flame consumes etc., so their root will become rotten.” But here there is

another simile: “so their root will become like decay.” “Root” itself is not meant literally, so

why do we need this additional simile? The meaning is clear enough, and the rhetorical power

of the construction is self apparent.

The use of root here is metonymic, in that along with flower it forms a merism

standing for the whole people of Israel (or at least all the people who rejected the instruction

of the LORD). Root and flower are a logical word pair (verbal forms are in parallel in Hos

14:6), but more ussually we see either the merism root and fruit (2 Kings 19:30; Amos 2:9) or

1% See Psa 80:10(9) and Job 5:3 above. Usually verbal forms are rendered with pLldw.

7 Also instead of nbynb it has just n5yn.
198 « And the delivered of the house of Judah will continue and will be left as a tree which sends its roots
downward, and raises its top upward;”
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root and branch (Job 18:6; 29:19; Mal 3:19). The meaning here is the opposite of
establishment, but that the entire plant will come to an end. The word &vfog is only used for
173 here and in Isa 18:5, the more common equivalent being BAactés, though it does not
occur in LXX-Isa.

The comparison PR3 is rendered with xvoli, possibly due to the parallel xovioptds
(cf. 17:13, 29:5 where the same Greek terms are parallel, though the former renders P1). The
word yvols is usually used for PD.lgg It would seem the exact meaning of the word was not
known; in Isa 3:24 it is rendered with xovioptés. The related verb PR occurs in Isa 34:4, but
the LXX lacks the entire phrase. Otherwise, this panel of the comparison is rendered quite
literally. It is unclear if we should understand xvols to refer to “chaff” and continue the grain
idea of stubble in the previous image, or if it should mean something more like dust, and
agree with the following image. Root is left as the merism root-flower. The comparison,
though, has changed from frailty to uncontrollable devastation. The repeated synonyms again
make for more unity in the passage. In the Targum, “root” is rendered as the increase of their
strength (7" T2W2 NAAPIN "A0N), and their blossom means the mammon of their
oppression.””

The changes in the metaphors of this verse seem primarily due to the understanding of
the vocabulary, and are not an attempt to interpret or update the imagery. The LXX does not
find it necessary to explain or alter the use of “root” as a part of a merism. It is unclear if the
root and fruit are again depicting Judah as the vine or vineyard of 5:1-6, or if this is an
independent use of the metaphor of Israel as God’s special plant.

In Classical literature it is also possible to talk about destroying a family or people by

attacking their root.

Diodorus of Sicily, 26.15:*!
‘Ot peta ™y Tepwviypou Tereutny of Zupaxovatol EABGvTeS eig ExxAnaiay éymdicavto
ToUg auyyevels Tol Tupdvvou xoddaal xal Tag yuvaixag bpoiwg Tols Gvopaaty dveAely, xal
undt pilav dmolmelv Tupawixdic cuyyevelag.
After the death of Hieronymus, the Syracusans, having met in assembly, voted to
punish the whole family of the tyrant and to put them all to death, men and women
alike, in order to uproot completely the tyrant stock.

The reference to Hieronymus’ family does not necessarily imply his descendants, it

could be his extended family as well. If that is the case, root does not refer specifically to his

' That this is what the translator read, see Hugh Williamson, A Critical and Exegetical Commentary on Isaiah
1-27 Vol 1: Isaiah 1-5 (The International Critical Commentary on the Holy Scriptures of the Old and New
Testaments; London: T&T Clark International, 2006), 389. We will discuss chaff in the section on grain (3.3).
200 «“Therefore they shall be devoured as the chaff in the fire, and as stubble in the flame; the increase of their
strength will be as rottenness, and the mammon of their oppression as the dust which flies; for they have rejected
the law of the LORD of hosts, and have despised the Memra of the Holy One of Israel.”

20! This passage is sometimes numbered 26.16a. Diodorus of Sicily [Walton, LCL].
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offspring, but to his whole family which produced him. Presumably the entire family is a

tyrannical plant that needs to be completely removed, even its roots, so no tyrant again grows

from it.

In one place, “root” is used in a simile.
Isa 53:2
For he grew up 1inY Ph i) by | avéTelde utv*” He grew up before
before him like a T | évavlov adTol e him like a child, like
young plant, and like R PIRD WAV | 1idiov, g pila év yf | @ Tootin a thirsty
a root out of dry 7 N':?] i 'ltgh'&'? Suproy, odx oTwv land; he had no form
ground; he had no S ’ eldoc adrés ovdt 86ta- | O glory,
form or majesty that :
we should look at
him,
nothing in his ARINROT 3R | xal eldopey avTdy, xat | and we saw him, and
appearance that we T T T b elyev eldog 0008 he had no form or
should desire him SVIRATAY | ooc beauty.

The Hebrew uses plant imagery to show growth and development. The root out of the
dry land expresses “feeble, sickly growth,”** reinforcing his lack of form and majesty. The
change from the root being “from” the dry land to “in” it could be from seeing 2 instead of 1,
but is more likely conceptual, since roots grow in the ground, generally, not from it. The
Greek alters the image by reading P3*2 as the participle from PJ* (to suck), which means
babe, or child.?® The root simile is rendered literally (unlike in 27:6 where “root” was
rendered with Téxvov), though it is now explained by the parallel term maidiov.”” This parallel
is even closer if we take the reading of the manuscripts (dvyyyeihapey instead of the
conjectured qvéteide pév), so that it would say: “We announced before him: “[he is] like a
child, like a root etc.””*? Again we here have a root referring to an individual.

The Targum adds that they are like a tree sending its roots by streams of water, an
image found in Psa 1, and rather than “him” having no special appearance, in the Targum it is
the opposite.””’

The one remaining use of “root” in Isaiah occurs in a sort of extended metaphor.

Isa 40:24

Scarcely are they -ba a8 Wb a8 | o0 yap un omelpwaty | For they will not sow,
planted, scarcely [ Y. w) dutebowawy, | nor will they plant.
sown, scarcely has W53 ) WAt 00d% un pL{wbdi eic iy | neither will their root

292 This reading (followed in the Géttingen edition) is a conjecture. The manuscripts and Ralphs have:
dvyyeihapev.

203 Joseph Alexander, Commentary on Isaiah (2"d Ed.; Grand Rapids: Kregel Classics, 1992), vol 2, 291.

204 See HALOT, s.v. We will discuss this further in the section on sprouts (2.6.1.).

2% For the free rendering xal odx elyev ldog 000t xdAo, see Ziegler, Untersuchungen, 128.

2% See notes in LXX.D. and LXX.D.E.K., 2666.

207 «And the righteous shall be exalted before him, behold, like tufts which sprout, and like a tree which sends its
roots by streams of waters, so holy generations will increase on the land which was needing him; his appearance
is not a common appearance and his fearfulness is not an ordinary fearfulness, and his brilliance will be holy
brilliance, that everyone who looks at him will consider him.”
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their stock taken root
in the earth,

DU PN

yiiv 9 pila adtédv:

take root in the earth;

when he blows upon
them, and they
wither, and the
tempest carries them

W B3 Y30

:DNPR Wp2 MW!

gmvevaey € adToUC
AR} A 1

xal EEnpdvbnoav, xal

xatalyls ag dplyava

avadyuetal adTovg.

he blew upon them,
and they withered,
and a tempest will
carry them off like
brushwood.

off like chaff.
In the Hebrew the metaphor reinforces the frailty and futility of the princes of the earth

in 40:23. They barely begin and they are already at their end. The Greek, however, turns the
metaphor into a prophecy that the actions of the princes will be ineffective and that their land
will be as nothing. This is a continuation of the Greek understanding of 40:23. This change in
the translation is achieved in 40:24 by making the princes and the land the subject instead of
the object of the verbs. Like in Isa 11:1, P13 has been rendered with éi{a, perhaps to reduce
the number of terms for stylism. The reversal of the main verbs emelpwaty and putedowaty
may be to make a more logical progression, from seed sown (falling through the air), to a
plant planted, to it making roots under the earth.’”® The verbal form W is rendered with a
verbal form, but the parallel clause becomes the subject and indirect object of the phrase. In
the Targum it is interpreted: 131" RYIRA AN

2.3.3. Summary

Part of the difficulty in understanding a metaphor is that the same vehicle can be used
to represent different tenors. In this section we can see how the translator took advantage of
this fact (though perhaps not deliberately) to change the “root of Jesse” into an individual
(11:1, 10). Also, the translator appears to want to avoid confusion, and so renders “root” as
“seed” (14:30) since to him it is a metaphor more closely related to the concept of a remnant.
In 14:29, where “root” refers to the family or stock someone comes from the translator
renders also with “seed” since this is a common metaphor, as we saw above. The translator
interprets “root” in 27:6 as children, which is the same way the Targum understands the
phrase. Similarly, in 53:2 “root” is rendered literally, but the parallel term for a young shoot is
understood to mean “child,” coloring the meaning of “root.” In 37:31 the “root” is rendered
literally, but its word pair is changed from “fruit” to “seed;” as we have seen, the translator
seems to have an aversion to fruit. In 5:24 “root” is rendered literally for the same purpose as
the Hebrew text. In 40:24 the stylistics of the passage are adjusted in translation, but the
metaphor is not changed.

The Targum, most of the time (11:1, 10; 14:29, 30; 27:6; 40:24) understands “root” to

refer to sons or grandsons. In 37:31 the merism becomes similes to describe a tree metaphor

2% Troxel mentions this verse where he says he finds it impossible to attribute every transposition of letters or
words to the work of the translator. Troxel, LXX-Isaiah, 75.

99 “Although they grow, although they increase, although their sons are exalted in the earth, he sends his anger
among them, and they are ashamed and his Memra, as the whirlwind the chaff, will scatter them.”
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the Targum has provided. In 5:24 root is interpreted as representing the increase of strength

and its parallel blossom is oppression. In 53:2 the root is the same but the dry ground has

become streams of water.

In Isaiah, the word P'X is used to evoke the idea of flowers as something delicate and

2.4. Flowers

2.4.1. Hebrew Words for “Flower”

frail, which quickly withers or is easily crushed. In classical Greek, &vbog can have a

metaphorical meaning of something choice, or the height of something (bad or good).*'
Isa 28:1,4

Woe to the proud PING OAoY A | Odal 16 otedave t¥s | Woe o the crown
garland of the T HBpecwg, of wioburol of pride, the hired
drunkards of PRYOMDR V| Bgoauye o) dvbog 7o | Workers of
Ephraim, and the Exmeady éx TH 5627); Ephraim, the

fading flower of its
glorious beauty,
which is on the
head of those
bloated with rich
food, of those
overcome with
wine!

insan 3 531
"R WNTOD TR
o oY

eml T¥jg xopudjs Tol
8poug Tol Tarygos, ol
ueblovtes dvev oivou.

flower that has
fallen from its
glory on the top of
the stout
mountain—those
who are drunk
without wine!

And the fading
flower of its
glorious beauty,
which is on the
head of those
bloated with rich
food, will be like a
first-ripe fig before
the summer;
whoever sees it,
eats it up as soon as
it comes to hand.

3

231 nge A
WK IAIRON 1Y
DY N3 URT Y
PR 0793 171923
el
1901 ATiYa ANIR
ahitp

xal éotal T dvbog TO
éxmeadv THg EAmidog
THic 06Ens ém’ dxpov
Tol poug ToU UmAol
W¢ TPGOPOW0G TUXO, 0
100V adTo Tty 7 €ig
™V xelpa adToU
AaBely Bedrjoet adTd
xatamelv.

And the flower that
has fallen from its
glorious hope on
the topmost of the
lofty mountain will
be like an early fig;
the one who sees it
will want to eat it
up before he takes
it into his hand.

In this passage the imagery is poured on thickly. Perhaps Demetrius would have

been pleased with this for creating terrifying riddles and forcefulness of style.211 The Greek is
close to the Hebrew, but clarifies all the relationships of the various elements. In Hebrew, the
conjunction may suggest that the “crown” and the “fading flower” are two different things,

but in Greek they are put into direct apposition equating them, along with the hired workers of

210787, s.v. def. II.
2! Demetrius, On Style, 267-71, 272, 272-74.

98



Ephraim. This closer connection makes the “crown’ being trampled in verse three resonate
more clearly with the idea of a frail flower being crushed. It is worth mentioning that Aristotle
said asyndeton is useful for creating amplification.*'?

The LXX has made some very interesting interpretations of this passage, as with the
entire chapter. Our main interest, though, is that rather than the “fading/fallen flower” being
one image in apposition to others like in the Hebrew, in the Greek it is given a longer
description. Many English translations interpret iRR8n0 *2¥ '7;3 PX1 as a single construct
chain,?"” but this is difficult grammatically with the adjective where it is. Another reading is
as a predicate clause: “a flower doomed to fade is its splendid beauty.”*'* That the flower falls
at the head of a fertile mountain makes a more dramatic image. If the flower were in the
desert, a frail plant in a harsh environment, the flower becomes something resilient and tough.
But if it fails even in a fertile place there is a greater contrast. The Greek of the last clause
inserts a negation to make another strong contrast; they are drunk without wine, but perhaps
with their own pride.

In verse four, where nearly the same phrase again occurs, the LXX gives a different
rendering. In verse one, "X is either not rendered, or as Troxel suggests, was collapsed
with mjr_zgn and became €x Tijg 562?}9215 The second occurrence, however, like in Isa 24:16
and 28:5 is rendered with g\mic.>' Also changed from verse one, &xpog is used instead of
xopudi, and HYmAds instead of mayis.*'” This could be for the sake of variety, or the translator
may have taken the repetition of the phrase as an opportunity to explain it by using different
vocabulary.

Both in 28:1 and 4, the flower image is used to show glory that fades and falls away.
This along with the “crown” may be a play on words, referring to something like the P'X in
Exod 28:36 which the High Priest is to wear on his turban.*'® The image of a fading flower is
easy to understand and is rendered literally in Greek, though the passage is clarified and
improved stylistically in Greek. It is also improved in the Greek by the happy coincidence that
&vbog in classical literature can work as a sort of superlative thing (much like flower in

219

English usage).”~ Also, according to LSJ, it can refer to the “pride” or “honor” of someone,

as in Aeschylus, Prometheus Bound 7-8:

T6 aov yap dvbog, TavTéxvou TUpdS TEAAS,
bvntolot xAedas Gmacey.

> Aristotle, Rhetoric, 3.12.2-4.

*3Eg. ESV and NRSV.

214 Blenkensop, Isaiah 1-39, 385-86.

25 He points out a similar case in Isa 13:19. Troxel, LXX-Isaiah, 270.

218 Ottley, Isaiah, 11 237.

*'7 Ottley thinks the use of OymAds “looks like positive carelessness.” Ottley, Isaiah, 11 237. For LXX-Isa’s use
and non-use of synonyms, see Ziegler, Untersuchungen, 17-21.

218 Cf. the Targum for Isa 28:1-4, where p*% is rendered with 18121 (turban). See van der Kooij, Textzeugen, 168.
2P LSy, s.v., IL2.
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for it was your glory, the gleam of fire that makes all skills attainable, that he stole and
gave to mortals.””

The translator of Exodus knew this superlative meaning of &vfog, since in Exod 30:23 he
rendered the phrase NIRD WM 1770 WX DY ?['?'ﬂp AR with Kal o AaBe
novopata, o avbog oulpvyg éxAextiic mevtaxoaioug aixAoug.

So, as we have seen, the translation of the imagery in 28:1, 4 has been tightened and
focused to more clearly express the issue of pride and glory of some group of people falling
away.

221 The crown of the

The Targum interprets the verse as referring to the leadership.
drunkards is interpreted as the crown of the proud and foolish prince of Israel ( RInMH 80D
HRIWT 27 RWAY), and the fading flower is interpreted as the diadem of the wicked of the
house of the sanctuary of His praise (RWTpPnI N'27 RY'WIH RNDIRA 7"NNAWN). The
valley of fatness is rendered literally, but presumably represents Jerusalem or the Temple,
since it has become the place where these bad leaders are drunk.

In Isa 40:6-8 we again see in Greek the constellation of terms: 3¢&a, (&x)minTw, and

dvfoc.

A voice says, "Cry | qpK3 RID R ‘71"7 dwvy) AéyovTtog A voice of one

out!" And I said, creome * | Bénoov: xal eima Ti saying, “Cry out!”

"What shall I cry?" “52 KRR 7R Borow; TTdoa oipk and I said, “What

All peopl(? are 591 9% qivan | xéptos, xal mion d6kx shall I cry?” “All

grass, their oo avBpdmou G &vloc flesh is grass; all

constancy is like IW PR2TON | . the glory of man is

the flower of the o Y XopTov like the flower of

field. grass.

The grass withers, P2 523 ren W €&npdvbn 6 yépTos, The grass has

the flower fades, T T vl T dvBoc ¢Eémeoe, | Withered, and the
flower has fallen,

when the breath of 91 T P YD

the LORD blows A R

upon it; surely the (0L PRD 1IN 12

people are grass.

The grass withers, P ba3 vem WY | TO 08 piiua ol feod but the word of our

the flower fades; rommeorr MU uével eig Tov God remains

but the word of our o3’ u’ﬂsﬁ_ﬁ"‘;'!" aidva. forever.”

God will stand :D51'375

forever. o

In verse six the LXX makes a few modifications. It turns IR into the first person, as

does 1QIsa* and some modern translations,”*” since it better fits the context of the prophet

220 Aeschylus, Prometheus Bound [Sommerstein, LCL 145].

2! “Woe to him who gives the crown to the proud, the foolish master of Israel, and gives the turban to the wicked
one of the sanctuary of his praise, which is on the head of the rich valley of those wounded with wine! ... and he
who gives the turban to the wicked one of the sanctuary of his praise, which is on the head of the rich valley, will
be like a first-ripe fig before the summer: when a man sees it, he eats it up as soon as it is in his hand.”

2 Eg. ESV and NRSV.
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retelling an experience he had. The rendering of TOM** with 36¢a can be found elsewhere in
Sir 44:1 and 1 Esdr 5:58 for Ezra 3:11.%** In the context of 40:6, 36¢a is more appropriate than
the usual equivalent &\eoc, since it can be applied both to the flower and what it represents.”
Brockington argued that the translator of Isaiah has made the term dé£a his own, using it in
such a way as to absorb the meanings “brightness, beauty, splendor, majesty” from the many
Hebrew terms it represents.”® Ziegler points out the use of d6¢a may have been under the
influence of the fading flower in 28:1.*" In any case, it is appropriate in the Greek in that it
can describe both the flower and humans, and draws attention to the contrast with the glory of
the LORD in 40:5.

The LXX explicates the pronoun on TDT by means of the plus dvBpwmov; this also
explains the meaning of oépf.”*® In the Bible, 93 is commonly used to represent by
metonymy all of humanity, and most of the LXX translates this literally with cdp. In
classical Greek, however, adpé does not carry this meaning.””’ Another alteration is that the
flower is not “of the field,” like in Hebrew, but it is the flower “of grass.” Ziegler calls this a
sloppy (nachldssige) rendering under the influence of the other references to grass in the
passage.”>’ But it may have a rhetorical purpose in that it tightens the relationship between the
elements and brings the metaphor and the simile together into one compact image. Also of
note is that the LXX follows the Hebrew formula of a metaphor followed by a simile and does
not make both of them similes.”’!

Verse seven, or a part of it, along with the beginning of verse eight is not present in
the LXX.?* As we would expect, Aquila, Symmachus, and Theodotion have this text,

according to Ziegler’s apparatus. The common explanation is that the passage was dropped

¥ BDB'’s definition “lovely appearance” is unique to this passage. It is an unusual use of the word Tom. See L.
H. Brockington, “The Greek Translator of Isaiah and His Interest in AOZA,” VT'1 (1951): 23-32, for more on
LXX-Isa’s use of this term. Also: Troxel, LXX-Isaiah, 128-30.

** LXX.D.EK., 2646.

3 If the meaning “opinion” or “judgment” for d6¢a is used (see LSJ, s.v.), it better draws together the contrast
between the “judgment of man” and the “word of our God” in v. 8 and the “Glory of God” in v. 5 (Ziegler,
Untersuchungen, 150). The Targum explains the passage this way in 40:8, where it renders p*¥ 523 with 17aR
"MNnWy, “their thoughts/plans perish.” Kittel, TWNT:IV, however says that the meaning “opinion” for d¢§a in
biblical Greek is “schlechthin verschwunden,” and that in 40:6f its meaning has to do with brightness and glory
(cf. Ziegler, Untersuchungen, 150). However, Muraoka lists Isa 11:3 and Sir 8:14 for the definition “an opinion
which appears to be or commonly held to be right” (Muraoka, Lexicon, 175).

226 Brockington, “The Greek Translator of Isaiah,” 31-32.

27 Ziegler, Untersuchungen, 150. In 28:1,4 we also find the flower falling (éxmintw), as LXX.D.E.K., 2646
points out.

" LXX.D.EK., 2646.

P LST, s.v.

230 Ziegler, Untersuchungen, 150.

1 For LXX-Isa’s penchant for inserting comparative markers in clauses parallel to similes, see van der Vorm-
Croughs, The Old Greek of Isaiah, 132-33.

2 That it was dropped due to parablepsis, or was not originally in the Hebrew, see van der Vorm-Croughs, The
Old Greek of Isaiah, 382.
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due to homoioteleuton or parablepsis.”> This seems to be the case for 1QIsa*, where the
phrase is inserted interlinearily and in the margin. Ulrich thinks it is a later gloss and was not
present in the LXX or the Qumran Vorlage.”*

The verbs of verse seven are translated in the usual way: aorist for qatal. In this case it
makes for good Greek, since they work as gnomic aorists which describe a general truth.*
The passage in the Greek makes a nice urbane saying, as Aristotle would describe it, in that it
communicates an idea in a compact and easily understood way,® it uses a metaphor that is
neither too strange nor too difficult to understand, it features an antithesis (contrasting man’s
frailty with God’s eternity), and has actualization by use of the gnomic aorists depicting the
grass withering and the flower falling. These are the three features Aristotle describes: “We
ought therefore to aim at three things: metaphor, antithesis, actuality.”*’ Perhaps the
possibility is worth considering, that the translator has dropped verse seven because it is too

crowded and ‘frigid,238

upsetting the succinctness of the urbane statement. Even if it is not
accepted that verse seven was omitted for the sake of rhetoric, the passage as a whole has had
its imagery focused and tightened to better express the idea of the frailty of mankind. In
Hesiod, Works and Days, In 7 we find the image of a withering plant used for humanity losing
strength: peia 0¢ 7" iB0vel oxolidv xal dyfvopa xdpdet, “and easily he [Zeus] straightens the
crooked and withers the manly.”*

The Targum interprets flower (P'X) as chaff (RX11) and the comparison is to strength
(171apPn) instead of 701.%* In verses 7-8 it is not the people (DY), but the wicked among
the people (XY R'Y'WT) who are the tenor of the metaphor. As mentioned above, the
wicked and his thoughts are said to perish. This effectively changes the metaphor to that of

chaff being blown away, seen in Isa 17:13; 29:5; 41:2; 47:14; etc.?!

Another word for flower (or perhaps “bud” or “what sprouts” are better definitions) in

Isaiah is 178, rendered with &vBoc.*? Here too, it can imply frailty. We have already

23 See for example Karl Elliger, Deuterojesaja: 1. Teilband Jesaja 40,1-45,7 (Biblischer Kommentar Altes
Testament 11; Neukirchen-VIuyn: Neukirchener Verlag, 1978), 21-22. While not convinced this can explain all
the texts related to this verse, he does think there is no sufficient ground to suppose the verse was deliberately
omitted.

% Eugene Ulrich, “The developmental Composition of the Book of Isaiah: Light from 1QIsaa on Additions in
the MT,” Dead Sea Discoveries 8 (2001), 299-301.

235 Herbert Weir Smyth, Greek Grammar for Colleges (New York: American Book Company, 1920), §1931.
36 Aristotle, Rhetoric, 11110, particularly paragraph 2.

7 Aristotle, Rhetoric [Freese, LCL 193], TI1.10.6.

2% Aristotle, Rhetoric, I11.3. Aristotle blames frigid style on the misuse of compound words, strange words,
epithets that are too long or crowded, and inappropriate metaphors.

9 Hesiod, Works and Days [Most, Loeb 57].

0 «A voice of one who says, “Prophesy!” And he answered and said, “What shall I prophesy?” All the wicked
are as the grass, and all their strength like the chaff of the field. The grass withers, its flower fades, for the spirit
Jfrom the LORD blows upon it; surely the wicked among the people are reckoned as the grass. The wicked dies,
his conceptions perish; but the word of our God stands for ever.”

! We will discuss chaff metaphors below (3.3.2.1. and 3.).

242 We deal with 5:24 in section 3.3.2.1.1., and in 18:5 it is not a metaphor.
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discussed 11:1 where 7X1 is rendered with &vbog, and is parallel to pcafdog. In Isa 5:24 it
occurs in a merism with WY, and is said to become like dust.>* In 18:5 two terms for flower
are each rendered with &vfog, namely 179 and 1%1.2* In 35:1 the LXX uses a specific flower
name for a specific flower given in Hebrew, so n'vzz:n is rendered with ;cpt'vov.245 In this
passage the wilderness is personified and is said to rejoice and blossom like a lily.**® Verbal

forms of M8 are usually rendered with a form of &vféw, as in 17:1 1;247 27:6; and 35:1.24

2.4.2. Flower as Greek Translation

In two other passages, 11:1 and 61:11, the LXX uses the word &vfog for words that
more properly mean “sprout” or “shoot.” In 11:1 &vBog appears to be used to render 13;,249 as
we discussed above.”" The meaning of %1 as a sprout, may be similar to a meaning of &vlog:
according to LSJ it can mean “anything thrown out upon the surface, eruption.””' W. Bedell
Stanford argues that &vbog does not primarily mean “flower” but something that rises to the
surface.”” This meaning of dvfog is suggested in Isa 11:1 by the verb dvafncerar. If this is the
case, &vbog is not a surprising rendering for the context. According to Ziegler’s apparatus,
Aquila rendered %3 with dxpéuwy and Symmachus with BAaotés.

In Isa 61:11, the LXX uses &vog for another word that means “what sprouts,” or

“growth:” MAX.

For as the earth XYM PR 72 xal @g yijy abfovoay | And as the earth
brings forth its o 76 &vbog adTis xal g making its flowers
shoots, and as a R AN AR snoy ta omépuare | grow, and asa

garden causes what
is sown in it to

garden its seeds, so

I 3 1 a0tol, oUTwe dvaTelel
AT 112 PRRD ’ the Lord will cause

x0pLog dtxatoacuyny

spring up, so the hp‘ry nny ﬂiﬂz xal dyedhlapa righteousness and
Lord GOD will -t ey | f , . gladness to spring
cause righteousness 2 Thd N7 fva\i’rtov TAVTQY TWY up before all the
and praise to spring i3 ebvisv. nations.

up before all the t

nations.

As we saw above, the use of dvfog may carry well the idea of growth and sprouting,

and so is an appropriate, though unique, rendering of MY. In the context of this passage, it

5 See the analysis of this verse in the section on “Roots,” above (2.3.2.).

** We will analysis this passage below in the section on “Sprouts” (2.6.1.).

3 Cf. Song 2:1 where n5wan is rendered with dvfog.

6 In the LXX, it is an imperative: “rejoice and blossom like a lily!”

7 In this passage another term for branch is used: m17in1. It occurs only here in Isaiah, and is rendered with
oméppa. See the section on “Seeds” (2.1.4.) for an analysis of this passage.

28 The only other place it occurs, in Isaiah 66:14, it is rendered with dvaTéAdw.

249 Cf. Dan 11:7 6’ which uses &vfoc to render 121n; LXX uses buTov.

0 For a more detailed analysis of this passage see the section on “Roots” (2.3.1.).

»1LSJ, s.v. We have already seen that &vog can be used for a twig or shoot.

2 Stanford, Greek Metaphor, 111-14. This meaning cannot be found in Preisigke, Worterbuch.
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makes the image more vivid and the idea of a flower is more closely related to seeds than
sprouts are. Unfortunately we do not know how ¢’, &, and 6" dealt with this passage.

The critical editions of Ralfs and Ziegler have a difference in this verse: Ralfs has the
nominative x#jmog while Ziegler has the accusative x#jmov. Ralfs is closer to the Hebrew, but
Ziegler has a better manuscript tradition and in his edition the two similes take the same

structure. The LXX omits the verb of the second simile;25 3

the distributive rendering of a verb
in synonymous parallelism is a kind of condensation often found in LXX-Isa.”* The MT’s
iy ’J'IN is reduced to x0ptog in the LXX; 1QIsa” on the other hand has AR .

The Targum elaborates on the garden, making it irrigated and sown so that it grows
(R0 RAVITT R'PW N132N) and also the righteousness and praise of Jerusalem is

revealed (QOWIT NNRAWM AN1AT O). 2

2.4.3. Summary

It seems that “flower,” in the Hebrew of Isaiah, is used metaphorically to show
something delicate and fleeting (Isa 28:1, 4; 40:6-8). In LXX-Isa this meaning is preserved.
Where the term &vbos is used for words not primarily meaning “flower” (11:1; 61:11), it
seems to be to intensify the vividness of images denoting generation. Perhaps the idea of a
blossoming flower is simply more pleasant and vivid in these contexts than that of sprouts or
buds. Another possibility, however, is that &vfog was used with the generic meaning LSJ and
Stanford advocate. LXX-Isa is unique within the LXX for rendering terms that mean “bud” or
“sprout” (X1, 179, and NNAX) with &vbos. Some other LXX books use &vfog as a rendering
for words that do not mean “flower” in Hebrew, but not for words meaning “sprout.” The use
of &vbog in Exod 28:14 is probably a guess from the context, since flowers were a decorative
motif in other parts of the temple. Exod 30:23 uses an apt Greek idiom, as we have seen. Zeph
2:2 is not an exception since the translator probably read P3 or PX for Pn. The only real
exception, as we have seen, is Dan 11:7 in Theodotion, which was probably due to the
translator’s exegesis, as was 11:1.

The Targum tends to interpret flower imagery. In 28:1, 4 it becomes a diadem of the
wicked. In 40:6-8 the metaphor is changed into that of the wicked being blown away like
chaff, harmonizing to other passages in Isaiah. In 11:1 the flower is interpreted as “king.” The

Targum of 61:11 leaves the flower, but compares the garden to Jerusalem.

3 Ottley, Isaiah, 11 371.

254 yan der Vorm-Croughs, The Old Greek of Isaiah, 81.

3 “For as the earth which brings forth its growth, and as a channeled garden which increases what is sown in it,
so the LORD God will disclose the virtue and the praise of Jerusalem before all the Gentiles.”
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2.5. Leaves

This section will first review passages where leaves are used metaphorically, then

make a summary of the findings.

2.5.1. Leaves

Homer uses leaves in a simile to describe men in their helplessness in Illiad XXI 463-

....£l O) ool ye PpoTév évexa TTolepifw

OetAéiv, of dUANOLTLY E01xdTEG AANOTE eV TE

ladAeyées TeNéBovaty, dpolpns xapmov Edovtes,

&Adote 0t dBwibouay dxpiot.

...1f I war with you for the sake of mortals, pitiful creatures, who like leaves are now
full of 2flaélming life, eating the fruit of the field, and now again waste away and
perish.

Similarly, the image of leaves is used in the Hebrew Bible to contrast the righteous
who will flourish to the wicked who will wither and fall. This can be seen in Psa 1:3; Prov
11:28; and Jer 17:8. The negative side of the image is used more commonly to describe what
will wither and pass away. In Isaiah leaves are mentioned only three times, all of which

describe those that wither and fall.

Isa 1:30
For you will be like @ | pba3 mbrg 30 v | Eoovrat yap ag For they shall be like
terebinth [which is] eeomnEr s TepéPivbog a terebinth that has
withered [in regard v amoBeBAypevia i shed its leaves
to] its leaves, Ut
and like a garden PR DM™IWR 13303 xal g Tapadelaos and like an orchard
without water. oo R '|‘7l §00p wh Exwv- that has no water.

o’

The noun n'v:g is commonly rendered with ¢$vAdov. The withered leaves are used in a
simile to describe what the rebels and sinners that will be broken in 1:28 will be like. The
Greek has changed from the second person to the third person in this section. The Greek word
amofarlw is only used as an equivalent for 5;;,257 but as we will see, LXX-Isa uses other
terms in similar similes. BDB defines 53; as “sink or drop down, languish, wither and fall,

fade.” Rendering this with dmofaAlw seems to limit the meaning to “drop down,” since the

% Homer, Iliad [Murray and Wyatt, LCL 171].

»7 According to Hatch and Redpath it has no Hebrew equivalent for its other occurrences, which are only in the
other versions and the additions to Daniel. Muraoka, Two-way Index, 14 adds the equivalent T7aR pi. for Deut
26:5.
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Greek term means “to shed.”>® The choice of this term seems to direct the attention to the
tree, rather than to the withered leaf. This also is the focus of the Hebrew since n‘v:: 18
feminine and so must match the terebinth and not the masculine nz?gzs ? There is good reason
for the tree to be described as a terebinth, since in theory almost any tree could have been
mentioned in a simile about loosing leaves: Theophrastus lists the Terebinth as an evergreen
tree (delpuira).*® Indeed, Lytton John Musselman says that the terebinth, due to its extensive

261 The Terebinth is mentioned,

root systems, also remains green even in years of drought.
then, to make a rather extreme simile, that they will be like a very resilient tree that has
nonetheless succumbed to a drought. So, in this simile, in both languages, leaves are
mentioned simply to describe the extreme dry and unhealthy state of the terebinth tree. This
same image is probably evoked in 6:13, both in the Hebrew and the Greek, as we will discuss
in the section on trees (3.6.2.2.).

The translation of {3 with mapddeioos is common, particularly when an orchard is
meant. In this context it is probably because a tree is mentioned, as opposed to vegetables.”*

The Targum also focuses on the terebinth casting off its leaves (717237 XRNVIAD
M)

Isa 34:4
All the host of

R3¥~52 Ypian

heaven shall rot
away, and the skies
roll up like a scroll.
All their host shall
wither like a leaf
withering on a vine,
or fruit withering on
a fig tree.

7992 1951 DAY
DRIY2) DRYA
194 M7p 5213 51
:IRAD N72I)

xal EALyYoeTalL 6
olpavds ws BLBAiov,
xal mavTae Ta AoTpa
megeiTal g VA €5
aumELoU xal (g
mimTeL PUAAQ Qo
auxis.

Heaven shall roll up
like a scroll, and all
the stars shall fall
like leaves from a
vine and as leaves
fall from a fig tree.

In this passage, the withering leaves are again used in a simile, this time to describe

how the hosts of the heavens will fall, after rotting. As Mirjam van der Vorm-Croughs notes,

the omission of the heavens rotting in the Greek is probably deliberate, since LXX-Isa will

often remove one synonymous element in the translation.”® 1QIsa® has an additional clause at
the beginning of this verse: WWPAN® D'PRAYAY, it lacks 127213, but instead has the verb e

% Muraoka, Lexicon, 71. Theophrastus uses this term to talk about shedding fig leaves in Enquiry into Plants,

1.9.7.

% In GKC 116.i two ways of understanding N33 are given: as an absolute (with leaf then being accusative) or
as a construct (and leaf being genitive). Waltke and O’Connor believe it is a construct, Bruce K. Waltke and
Michael Patrick O’Connor, An introduction to Biblical Hebrew Syntax (Winona Lake: Eisenbrauns, 2000),
37.3c. But in light of Isa 34:4, where this term appears again, I believe it should be understood as absolute.

20 Theophrastus, Enquiry into Plants, 1.9.3. He calls it téppwbog, which is a variant spelling, according to LSJ

S.V.

261 Lytton John Musselman, Figs, Dates, Laurel, and Myrrh: Plants of the Bible and the Quran (Portland, OR:

Timber Press, 2007), 267.

%62 See van der Louw, Transformations in the Septuagint, 113, 232.
263 «For you will be like a terebinth when its leaves fall, and like a channeled garden without water.”
%64 yan der Vorm-Croughs, The Old Greek of Isaiah, 61-62, 65.
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after “heavens.” The withering leaf is again of a specific plant: a grape vine. In the parallel
clause, the exact substantive is omitted. It could imply leaves falling from the fig tree, but
then it is odd that n'v:: 1s feminine, while ﬂ'?lJ is masculine. The Hebrew could be alternating
gender for the sake of style (which is why it must drop the masculine noun), like in 3:1 where
we have a word repeated in each gender: NIPWNI JWWN. Alternatively, it could be following
the example of the construction in 1:30. It could also mean to imply withered figs falling from
the fig tree, which is more likely grammatically for the feminine ﬂ.}glj.z“ HALOT lists this
passage as the only occurrence of a word n‘g;j, which means “a withered fig.”**® According
to Theophrastus, the fig tree is apt to shed its figs before they ripen;*®’ this could be what the
Hebrew implies. The fertilization of figs is a somewhat complicated process, involving a
certain species of insect that is born in a wild fig and then brings pollen to the cultivated fig
when it attempts to lay eggs in it.”*® If a fig is not pollinated, it turns brown and falls away.”®

The specific plants are mentioned to give a vividness to the image, since the audience
should be familiar with these domestic plants and have seen how they lose their leaves and
fruit. As Musselman points out, the fig and the grape are often associated with each other in
describing peace and blessings of the land (Deut 8:8; 1 Kgs 4:25; Mic 4:4; Zech 3:10).>"

The LXX leaves out the first clause, though as we would expect, the three recensions
all include it. The rendering of 790 with BifAiov does not necessarily change the image, since
the verb é\igow still means to roll up, and BtBAiov can mean something like a scroll.””' The
LXX understands the “hosts” of heaven to be the stars.”’?

The translation of the various forms of 931 is worth noting. The imperfect form is
translated as a future, as we would expect, but the infinitive in the first simile is not rendered.
This is a common feature of LXX-Isa, to remove paronomasia.””” The participle in the second
simile, however, is rendered as a present indicative verb. The translation equivalent mimtw for
Dalis appropriate, but this is the only verse where it is used in the whole LXX.*" But this
definition is consistent with how LXX-Isa usually understands the word, we have seen in 1:30
the rendering amof3aAAw, similar to éxpéw in 64:5; and in 28:1, 4 it was rendered with

éxmimtw.”” Given the context, falling is clearly what the similes aim to describe.

%65 While it appears masculine in the plural, it is a feminine noun. According to BDB s.v. it only occurs in the
plural when meaning the fruit as opposed to the tree.

26 HALOT, s.v. cf. Wildberger, Jesaja, 1326, who has this reading, but thinks it is unproven.

267 Theophrastus, Enquiry into Plants, 2.8.1-4; 3.3.8.

268 Musselman, F igs, Dates, Laurel, and Myrrh, 128. This is necessary because cultivated figs do not have male
flowers to produce their own pollen. Theophrastus also describes figs needing to be visited by insects in order to
ripen: Theophrastus, Enquiry into Plants, 2.8.1-4.

269 Musselman, F igs, Dates, Laurel, and Myrrh, 128. Musselman lists Isa 34:4 as an example of this
phenomenon.

270 Musselman, Figs, Dates, Laurel, and Myrrh, 129.

271 At least according to Middle Liddell, s.v.

2 LXX.D.E.K., 2596.

23 van der Vorm-Croughs, The Old Greek of Isaiah, T4.

274 Cf. Isa 28:1, 4 where it is rendered with éxmimTew.

5 Cf. 24:4 where it is interpreted in an emotional sense in the context of the earth being personified.
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The addition of ¢UAAov in the second simile shows what the translator thought the
meaning of the simile was. The translator probably thought it was simply a case of
synonymous parallelism with omission. It could, though, be the result of the translator
wanting to improve the rhetoric of the passage.”’® While the Greek simile might be different
from what the Hebrew implies, it is still appropriate. According to Theophrastus, the fig tree
sheds its leaves before its fruit ripens,277 which is a somewhat unique trait for a fruit tree. The
translator may have misunderstood the Hebrew (if it is indeed talking about unripe figs), but
still has an apt simile.

The LXX, then, has cleaned up this passage rhetorically. It can omit the clause about
the hosts of heaven rotting since it is redundant, in that they fall like leaves. The two similes
about falling leaves (and withered figs) are cleaned up, so that the first is said more
straightforwardly as a prophecy and the second is clarified by adding “leaves.”

The Targum interprets the second half of the verse as referring to armies.*’® The
withering leaf metaphor is maintained, and the fig simile is rendered with cognates: xHa11
R1'N"N; according to Jastrow, 8511 refers to an inferior variety of fig.””

Isa 64:5(6)

We have all become
like one who is
unclean, and all our
righteous deeds are
like a menstrual
cloth.

172 ROV NN
2 0 TR
WnpTR

xal gyevilnuey wg
axabaptol TAVTES
NUELS, WG paxog
amoxabnuévys méoa
7 01xatog vy HUidv:

And we have all
become like unclean
people; all our
righteousness is like
the rag of a woman
who sits apart.

We all fade like a

xal Egeppinuey g

And we have fallen

1192 153 Han
FeoosTmooEe off like leaves
because of our acts
of lawlessness; thus
the wind will take us

away.

leaf, and our
iniquities, like the
wind, take us away.

bV OLe Tag
avopiag Nudv, oUTwg
dvepos oloel NUas.

:ugﬂw a3 -ugjx_g}

In this passage God’s people are described in several similes. The first is that they
have become like the unclean, and that their righteousness or righteous deeds are like a
menstrual cloth (that is, stained and unclean, something that can make other things unclean
too). The second part of the verse likens them to a withered leaf and their sins to a wind that
carries them away. The withered leaf is again used as an image of frailty and perhaps death as
it withers and is blown away.

The Greek has made some changes to this verse. The term dmoxadnuévys is not

surprising (or here a deliberate euphemism), since it is often used to describe menstruating

%76 yan der Vorm-Croughs, The Old Greek of Isaiah, 163. Perhaps it should be listed as a case of explication.

*"7 Theophrastus, Enquiry into Plants, 1.9.7.

78 «All the forces of heaven shall melt completely and be wiped from under the skies just as was said concerning
them in the scroll. All their armies shall come to an end as leaves fall from a vine, like what is withered from a
fig.”

27 Marcus Jastrow, A Dictionary of the Targumim, the Talmud Babli and Yerushalmi, and the Midrashic
Literature (2 Volumes; London: W.C. Luzac & Co., 1903), s.v.
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women in the LXX.?** Seeligmann lists this translation as an example of “standardized
expressions relating to traditional homiletics and religious practice.”**' Both 1QIsa® and
4QIsa” agree with LXX in omitting the conjunction before T322. A much bigger change is

282 \while in the

how the LXX reads the clauses. In the Hebrew, their sins carry them away,
Greek their sins are the cause of their falling away. This is achieved by changing the
conjunction 1 into dw¢. MT’s '7:131 is problematic; DCH suggests it is 1* person plural Qal
wayyiqtol from 5a, though HALOT suggests it be amended to 5331.283 The LXX appears to
read the latter. The word choice is interesting, since it fits well with the context of the wind
blowing the leaf away when it falls. Only here is éxpéw used as an equivalent for 5a3; the only
other place this word occurs (Deut 28:40) it is a rendering of 5w1.%* The word mimtw, like
was used in 34:4, could have sufficed here too, but éxpéw is much more apt for the image.

In both languages there is a metaphor of them withering/falling, which is then
described in terms of the leaf. The Greek appears to drop the second occurence of 13'73 from
its rendering and makes their sins the cause of their falling. The choice of avopla for 1Y is not
surprising, given LXX-Isa’s well known fondness of the term, and since they are common
word equivalents. But it is interesting that this word choice creates some assonance with the
word &vepog. The word odTws, perhaps based on 2, continues the image of the withered leaf.
In the Hebrew their iniquities are like a wind, but in the Greek, they have fallen like a leaf
because of their lawlessness, and as a consequence the wind will carry them away. So what
then is the wind that carries them away? Perhaps it could still be understood to be their
lawlessness, since they have synonyms for their verbs and there is assonance linking them.

The Targum does not expand this verse.”

2.5.2. Summary
As we have seen, in LXX-Isa the leaf imagery is for the most part preserved rather
literally and le7,U is rendered with ¢pUAMov regularly. What makes these metaphors interesting
is the care and nuance the translator has when rendering the accompanying word 523, In all
three cases, the translator is careful to pick a translation that best fits the context and
reinforces the image that the withering leaf is meant to represent. The Targum is literal in

these passages.

20 For the various terms it renders, see Muraoka, Two- Way Index, 14.

1 Seeligmann, The Septuagint of Isaiah, 187 [44/45].

82 Usually 1iv forms in the plural as NiJiy, but it appears in a few other places it has been pointed as though it
formed the masculine plural regularly, as in Jer 14:7 which has 112 12p 132ip-0K. Our verse, then, must be a
defective spelling of an alternate plural form.

*% See also LXX.D.EK., 2687.

% See Ziegler, Untersuchungen, 132, who thinks the Deut passage influenced the LXX-Isa passage.

285 «“We have all become like one who is unclean, and all our virtues are like a despised garment. We all fade like
a leaf fades, and before our sins, like the wind, we are taken away.”
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2.6. Sprouts and Branches

Sprout and branch metaphors are used less commonly in the Hebrew Bible and may be

considered original metaphors (as opposed to conventional metaphors or dead metaphors). In

Isaiah a variety of terms are used in different contexts.

2.6.1. Sprouts

A rare word for “sprout” or “shoot” is IX1; it occurs only in Isa 11:1; 60:21; Dan 11:7

(which, as we have seen, the OG renders with dutév and Theodotion with &vfos); and Sir

40:15 (where it is rendered z’e’xyovog).286 As discussed in the section on roots and the section on

flowers, in Isa 11:1 781 is appropriately rendered with &v0og, since this Greek term can mean

“something that rises to the surface.””’ In 14:19 we find the word X1, but it most likely

means “putrefying matter.”**
Isa 60:21
Your people shall all D»ﬁng ko) ’-mp xal 6 Aadg gov Tag Your people shall all

be righteous; they
shall possess the land
forever. They are the
shoot that I planted,
the work of my
hands, so that I might

PR W DR
nppn *ipon Ty,
ANy T

dixatog, xai oU ai@vog
XAY)POVOUNTOUTL TNV

~ A \
Yy, duAacowy TO
duTevpa, Epya xelplv
adtol eig 06éav.

be righteous, and
they shall inherit the
land forever,
guarding the plant,
the works of his
hands, for glory.

be glorified.

The noun 71 in apposition to other terms describing it has been rendered as if it were
a participle form of IX1, that is, as the singular participle puAcdoowv. Grammatically, the
participle must modify Aadc, even though this noun here has a plural verb.”° 1QIsa® omits %3,
though it is present in 1QIsa® and appears to have been present in 4QIsa™.*' The rendering of
VYN with just 0 pUTevpa is interesting, since in the Greek there is no sign of the pronoun
either in first or third person (from the gere or the ketiv). In the Greek it is described, though,
by apposition to the phrase Zpya yetpév adTod eig d6Eav. While it could be that adTod also
refers to Aadc, like NETS understands it,”” it probably actually refers to God (as 1QIsa® also
understands it). The LXX probably makes the first person pronominal ending third person

286 The Hebrew 13, meaning offspring, occurring in Isa 14:22 and 57:19 is said to derive from “little shoots” by
HALOT, s.v. But there is no evidence given to support this. The current study agrees with DCH that it means
simply descendent.

TLST, s.v.

¥ DCH, s.v. E. Nestle, “Miscellen,” Zeitschrift fiir die Alttestamentliche Wissenschaft 24 (1904): 127-30.

29 s90m p.

%0 Cf. Isa 26:2-3 where people are again described as guarding, using singular participles.

1 1QIsa” has a plus instead of the pronoun: 17 *"wWpn M *woN L.

2 NETS reads: “guarding their plant, the works of their hands, for glory.”
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because previously, in 60:20, God is spoken of in the third person. The only other occurrence
of VN in LXX-Isa is in 61:3, where a very similar phrase occurs: PR HR Dﬂ'? NP
W&Dﬂﬂ'? M YV rendered xai xAnBAcovtar yeveal dixatoalvg, duTeupa xuplov eis d6&av.
The similarity of the rendering also points to the translator understanding both passages in the
same way.

The plant metaphor of this verse, both in its Hebrew and Greek versions, is that God
planted Israel in their land, as in Exod 15:17.%° The difference is that the LXX introduces
some group of righteous people who inherit the land and who guard this plant.”**

The Targum interprets the phrase YOI X1 with "MTNT R2AXI, connecting the plant
to that of Isa 5:7 where the same phrase occurs.”””

As we have seen, the word X1 is never given a literal translation. The closest we have
seen (not counting the recensions of LXX-Isa) is &vfog in LXX-Isa 11:1 and Dan 11:7 §', or
dutos in LXX-Dan 11:7. Also Ben Sirach’s grandson, in 40:15, opted to interpret the
metaphor I%] as offspring: P70 1w 5P 710 WAW 23 7pa* KY DANA R was rendered:
Eeyovae GaePaiv o mAnBuvel xhddoug xal pilat dxdbaptot ém’ dxpotdupon méTpag. >

Another term for a young shoot or twig (as we saw in its verbal form in Sir 40:15) is
nggi* or PA1. The latter form occurs only once in the Hebrew Bible in Isa 53:2 (the former
form does not occur in Isaiah).

Isa 53:2
For he grew up »iah piiva Hph qétee ugv™’ He grew up bgfors:
before him like a T gvavtiov adTol di¢ him like a child, like
young plant, and like R PIRD WAV | 1idiov, g pida év yf | @ Tootin a thirsty
| s ek e
%orm or, majesty that ARIN-RDY IR eldos adré) 003¢ S5 hirﬁ arilc’l he had no
we should look at T v eldopey abroy, xal forn’l or beaut

him, nothing in his TN | odx elyev eldog 0vdE y.
appearance that we XdAAOS®
should desire him.

We have discussed this passage already in the section on roots (2.3.2.). The LXX
understands P11" as a substantive participle from PJ, as occurs in 11:8.%% Perhaps the
translator recognized the play on words with NP31* (shoot) but thought he should explain it to
be clear. As we saw, in Sir 40:15 there is a play on words between the possible meaning
“offspring” and ““sprout.” His grandson also opted to make clear one term referred to offspring,

then maintained the rest of the plant imagery. It is possible, though, that the LXX-Isa

% Cf. Psa 44:3; 80:9. The Targum also reads Isa 61:11 this way, though it renders "7 with *n™as.
**LXX.D.EK., 2683.

% Targum 60:21: “Your people shall all be virtuous; they shall possess the land for ever, my pleasant plant, the
work of my might, that I might be glorified.”

*% Hebrew text from MS B in Beentjes, The Book of Sira in Hebrew, 70.

*7 All manuscripts read aviyyeidapey.

*" LXX.D.EK., 2666.
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translator rendered P31* with maidiov at a lexical level, and did not bother to consider the
interpretation of a metaphor. As a result, the parallel simile “like a root in a thirsty land” is
more closely tied to “child.”

The Targum does not have any difficulty with this word, it renders with 2535, “bloom”
or “sprout.” The rest of the passage, though, has quite a bit of interpretation as discussed
above.””

Three more terms for sprouts, or more accurately, tendrils or shoots, are m‘w‘vp;,
D"?I'?I, and m’n'gw’ (this last term is not used in a metaphor in Isaiah). The first two terms
occur in Isaiah only in 18:5; in Jer 5:10 NiW*0] is interpreted as the buttresses of a city, but in
Jer 48:32(31:32) it is translated with xAfjua. The word D"?'_ri?'[ only occurs in Isa 18:5.

Isa 18:5

For before the -0na vap 11ah=vy | Tpo Tol Bepiapol, Before the harvest,
harvest, when the T T N St quvTENETDS] when the blossom
blossom is overand | 1% 7R3 7031 M8 dvog xal Sudat has been completed
the ﬂpwer becomes a BoroT NM97 R | dvbrioy dvbog and the unripe grape
ripening grape, he TTETT e sudbaxilovoa, xal blossoms, producing
will cut off the shoots iR sinlialink! ’ unripe grapes"—

adelel T BoTpdla

with pruning hooks, then he will take

and the spreading TR0 ON MwoIn | e wlxpo‘t TOTQ‘ . away the little
branches he will hew dpemavols xal T clusters with pruning
away. xhpatidag ddeAel hooks and take away
xal xaTaxopel the small branches
and cut them off...

In the Hebrew, the vinedresser is doing something quite remarkable. Pruning should
be done after the harvest and before the new summer growth.”®' Pruning just before the
harvest, when grapes are forming, would serve no purpose other than to ruin the vintage. The
point of the metaphor seems to be that before these nations reach their full potential (and
accomplish their aims) they are cut off and destroyed. A similar metaphor can be found in Job
15:32-3, but there the vine itself (as well as the olive tree) casts off its unripe fruit “before
their time.”

The LXX appears to know all the specific vine related terminology and so uses the
appropriate terms in Greek. The rendering of 178 with dvbog is not surprising; the Greek
repeats the same word later probably for the sake of alliteration. The Hebrew D2 could refer

more generally to unripe fruit, but the Greek is specific about unripe grapes. The Hebrew ZWDJ

%9 «And the righteous shall be exalted before him, behold, like tufts which sprout, and like a tree which sends its
roots by streams of waters, so holy generations will increase on the land which was needing him; his appearance
is not a common appearance and his fearfulness is not an ordinary fearfulness, and his brilliance will be holy
brilliance, that everyone who looks at him will consider him.”

% Both NETS and LXX.D. take éudaxifovsa substantively.

301 Cato, De Agricultura, 32-33 describes pruning in the fall. Columella, De re Rustica IV .x, says in cold
climates prune in the spring before the shoots bud, but in warm sunny climates, prune in the fall, the natural
season when fruit and leaves drop.
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mnY appears to be rendered with av6yoy édvlog,

302

changing the word order; and NX1 is

rendered éudaxilovaa.’® This rendering is aimed at describing vines that are finished

flowering and beginning to form grape clusters, but also creates some nice alliteration:

cuvTeeaBfj dvbog xal dudak dvbiay dvlos dudaxifousa. The word D919 may mean

something more like a tendril, but the Greek makes it clearly the little clusters of unripe

grapes: T& Potpudia T& wixpd. As a whole, the Greek makes the image specific and vivid.

The Targum appears to interpret D2 as referring to a tree (RIDR). The phrase D27
oxy :7{;3 is more clear: TR0 71°3°N XD (and the unripe fruit [spreads] from its

blossom).”® The second part of the verse, though, abandons the metaphor, making the

imagery just a description of the season and clearly states that rulers will die by the sword and

the mighty will be removed.

2.6.2. Branches

While 791 can have the definition “branch of a vine,” it only occurs in Ezek 19:11

(LXX uses p&Bdos). The LXX-Isa translator never reads this root with this meaning.’”

Although it is still often translated pafdog, in LXX-Isa it clearly refers to scepters and not

branches. Another Hebrew term for branch is 373X. BDB defined it as “top” or “summit,”

occurring in Isa 17:6, 9; and Gen 49:21. More recent lexicons, however, define it as “branch”

or “twig.”*® In Gen 49:21, the context shows that it is discussing a deer, referring to the

branching of its antlers.*”’

Isa17:6

Gleanings will be left
in it, as when an
olive tree is beaten--
two or three berries
in the top of the
highest bough, four
or five on the
branches of a fruit
tree, says the LORD
God of Israel.
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xal xataleld0ij &v
alTHj xahauy ¥ g
p&yes élalag dvo 7)
Tpels €M’ dxpov
UETEWPOU ¥) TETTAPES
7} TEVTE EMl TGV
*Addwy adTod
xataleldbi.

and as if a stalk
should be left in it, or
like berries of an
olive tree—two or
three on the topmost
height, or four or five
left on its branches.

In the Hebrew, verse five introduces the general concept of a harvest, and verse six

specifies that conditions will be like the gleanings that are left over. The rather vivid and

21 XX.D.EXK., 2551.

33 XX.D.E.K., 2551 believes this word connects the halves of the verse.
304 «“For before the time of harvest comes, the tree to blossom and its unripe grape [to] flower, he will kill the
rulers of the Gentiles with the sword, and their strong ones he will take away and remove.”

% Isa 9:3; 10:5, 15, 24, 26; 14:5; 28:27; 30:32.
% HALOT only gives the Isaiah passages, while DCH gives all three.

*7 The ESV and NRSV follow the LXX version: “that bears beautiful/comely fawns.”
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pictorial image is then used of a few olives left clinging out of reach on a tree that has been
beaten in order to knock the ripe olives down. According to Pliny, the best way to harvest
olives is to gather them from the tree, but this can be expensive due to labor.’*® He says some
wait until the olives fall from the tree, but overly ripe olives produce inferior oil. The middle
position, he says, is to carefully beat the branches with sticks or reeds to knock down the
olives, though he warns this can hinder the next year’s fruit production of the tree.’” The
Hebrew image is that after the tree has been beaten, there will still be a few left over, that
were out of reach or too unripe to easily fall.

The Greek, however reads the first clause of this verse as a continuation of the
previous verse, and reads the rest of the verse as an alternative analogy to that of gleaning, as
signaled by the addition 7}. The image of berries remaining in the olive tree is also modified.
First, the Greek removes the idea of the tree being beaten. In the Hebrew, the idea of beating
the tree makes the image the end of the harvest of that tree’s olives, while in the Greek the
image is of the tree after the completion of harvest activities. This change is slight, but it
makes for a more streamlined image; the image is about what remains, so discussing the
harvesting is distracting. The plural p@yes is not based on 923 but rather on D’j;:ﬁ:;}.3 ' The
word order is changed to make it clear that the olives are what is important, not the tree. The
rendering of WNA3 with ém’ dxpov is usual enough. The rendering of AR with yetewpov is
appropriate in the context. Whether the translator was making an educated guess about its
meaning, or thought his phrase was better for some reason, is hard to tell. As mentioned
above, older lexicons define TR as “top,” probably based on the LXX. It could be that this
is simply what the word was thought to mean at the time of the translation. If the LXX
translator knew the meaning, but wanted some variation, he could have used another synonym
of ¥Addog like xAfjuc, fAdotnua, or xAwv. The verb is finally given in the Greek at the end of
the verse: xataAeibfj. It is probably based on reading 1773 as meaning something like “its
fruit” as a part of a predicate clause, and so could be clarified by saying “will remain.” So the
rendering of 178 with xataleimw is an explication; that the branch was fruitful is not as
relevant in the context as saying that only four or five olives still remain on it. As a whole, the
Greek is quite similar to the Hebrew, though it is expressed in a more focused and succinct

manner.

% Pliny, The Natural History, 15.3.

% Pliny, The Natural History, 15.3. Musselman says olives are still harvested in this way in Middle Eastern
villages. He also says beating the tree appears to damage it but actually stimulates future bud growth.
Musselman, Figs, Dates, Laurel, and Myrrh, 214.

319 1QlIsa® reads oM.
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The Targum appears to have known the meaning of "R and so rendered it with
72%."! It interprets the simile as the righteous (a few olives on a rebellious branch) being left

in the midst of the kingdoms of the world.

Isa 17:9

On that day their MY |1 RIP0 DA | T répe éxelvy On that day your
strong cities willbe | 7 *° © | Eoovtau al méheg cou | cities will be

like a deserted WAND NAMYI WO | o mradedeiupévar, | abandoned, just as
woodland qnd the JATD TR ARAY | OV Tpémov Eyxatéhimov the Amgrrites and
branch which they S Apoppaiot xal of the Heuites
deserted before the 5§1W’ 1373810 abandoned them

Evalol amo mpocwmou
INRY AR | Tév vidy lopanh, xal
Eoovtat Epnpot,

before the sons of
Israel, and they
will be desolate.

children of Israel,
and there will be
desolation.

The Hebrew of this verse is difficult, and often partially amended to agree with the
LXX version, so that instead of VAR WIND N2ANYI YR I 17 it would have 1
MIAKRM NN DAY MAany '[’137.312 If it is true that the Hebrew was corrupted, it would
have to have taken place before 1QIsa’, since it agrees with MT. The three recessions also do
not agree with LXX, according to Ziegler’s apparatus, though none of them translate J'IN:
Jerome’s commentary says that ¢’ had festa et emir, ¢’ had silva et amir, and 0" had ars et
emir. The Targum appears to struggle with this passage as well, simply emphasizing that the
city will be destroyed without mention of any imagery or Amorites. None of these versions
agree with the word order of the LXX,*" o Apoppaiot xat oi Evalot, but the lists of Canaanite
people commonly appear in various orders and with various nations.*'*

If we try to understand the Hebrew as it appears in the MT, it would seem the
woodland imagery is used to describe a place where no one lives. The branch which they
abandoned is most sensible if understood as an awkward allusion to the branch (3'2AR) in 17:6.
If this is the case, it alludes to the branch that was left, along with its three olives, finally
becoming bare. Ottley believes TN is here used to mean mountain top, while in verse 6 it
meant tree top.315

The LXX, either through an effort to understand a difficult text, or from reading a

variant text,”'® no longer has any plant imagery, but instead an allusion to the Israelite

31 «And gleanings will be left in it as the stripping of the olive tree—two or three berries on the top of the
highest bough, four or five on the rebellious branch, thus shall the righteous be left alone in the midst of the
world among the kingdoms, says the LORD God of Israel.”

*12 For example see Wildberger, Jesaja, 634, 637-38. He does not explore the possibility that & could mean
branch.

B Ottley, Isaiah, 11 192.

314 Cf, Num 13:29, where LXX adds the Hivites; Deut 20:17 where the LXX adds the Gergesites; and Josh 3:10
where two pairs of nations have their orders changed in the LXX.

1 Ottley, Isaiah, 11 192.

10 LXX.D.E.K., 2548 offers the possibility of a different Vorlage or the translator’s exegesis.
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conquest of Canaan. Also, the cities are no longer “strong” in the Greek.”'” Another minus in

this verse is an equivalent for 12TV 1WN3 18

The Targum understands AN w‘qha as meaning “desolation and waste” ( 217917

nnnry).Y

Another word for branch used in Isaiah, 7IR8, can be found in Isa 10:33.
Look, the Ay JiTR ngn | 1000 yap 6 deamétyg | For behold, the
Sovereign, the T wptog cafawd Sovereign, the Lord
LORD of hosts, WOR MIRAX |y rapdocer Todg Sabaoth, will
W%ll lop ‘Fhe'boughs A¥UAI MIND 2vddEous petd ioydo, mlghtlly confound
with terrifying TTTEE the glorious ones,
power;
the tallest trees will Anipn mM xal ot WYmAol 7§ UBpet | and the lpfty \yill be
be cut down, and o A quvtpLfricovtal, xal of | crushed in their
the lofty will be DRI DT Gumol insolence, and the
brought low. bawr | Tamevwbicovtal, %ofty will be brought

T OW-

The LXX in 10:32 has changed the subject from those coming against Jerusalem into a
word to Jerusalem to stay faithful. In this context, 10:33 is about those in Jerusalem. The
Hebrew appears to use 1IR3 as a pun, since it is clearly a metaphor, but being parallel to the
vague phrase “the lofty heights,” suggests it could be understood as “glorious ones” as well,
which is its primary meaning.**’ The Greek may not have understood either term in the phrase
NIRE AYON. The word 1IR3 is never again used with the meaning *“branch” in Isaiah.
Elsewhere it occurs only in Ezek 17:6 and 31:5-15 (with a different vocalization). The root
qY0, though, occurs in Isa 17:6, rendered with xAadog, for its rendering in Isa 27:10, see
below. The translator also knew its meaning as “cleft” as in a rock or cave as can be seen in
Isa 2:21, though in 57:5 we do not see this in the Greek. The meaning cuvtapaccet could have
been suggested by other occurrences of this word in contexts of God’s intervention, such as
Exod 14:24; 2 Sam 22:8; and Psa 18:14(17:15). Also, it could have been a logical move: for a
group of people to “branch” could imply a parting of ways, a division (12V0), or confusion
as they all go different directions.

In the second half of the verse the “high” (817) and “lofty” (i123) are translated
literally, which, along with the disappearance of a branch in the first part of the verse,
removes the possibility of them carrying the double meaning of high branches and the

arrogant. These two terms are also found in the Damascus Document in a simile describing

317 Ottley, Isaiah, 11 192 attributes this to the similar letters in the following word, as does LXX.D.E.K., 2548.
318 Ziegler, Untersuchungen, 54 suggests the Hebrew is a gloss.

319 “In that time their strong cities will be as a fortress that is desolate and ruined, and is forsaken before the
children of Israel, and it will become a waste.”

320 Cf. van der Kooij, “Metaphorical Language,” 182.
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the wicked sons of the watchers who fell: 03721 D723 O TR D192 WK D"3)
DM Also, the LXX interprets 11 by saying i UBpet. In 37:24, Nnip is rendered
with 0ég, though this would be too repetitive of a translation in 10:33. The idea of “cutting”
was another opportunity to use tree trimming imagery, which the translator missed. The LXX
translators seem to believe that DDIT3 can mean “to break,” since it is rendered with TUYXAQW
five times, ?? and in Isaiah, twice with 0w¢pi6w.323

The translator has interpreted the plant imagery, as Ottley has pointed out, by making
high branches stand for the high in arrogance.’* This is indeed what the Hebrew image is
about as well and seems to have been used also in the Damascus Document. The translator
may have abandoned the imagery in part because he missed the possible double meaning of
1IRE and was not sure what U071 meant as a participle, but it seems likely he was
deliberately interpreting the metaphor personally.’”

The Targum has a very different understanding of this verse. It inserts wine treading
imagery, similar to Isa 63:2-4.%*° The second part of the verse is much more literal, however.

In Isa 4:2, another term for branch, MY, is rendered with a word that can mean “to
shine:” é7n>\o'tmrw.327 As we discussed earlier, it appears as though the translator knew the
meaning of this Hebrew root (at least when it is a verb), but nevertheless rendered it as though

it were the Aramaic word. The Targum, though, here renders it with NrWwn 328

In Isa 27:10-11 two terms for “branch” in the Hebrew appear (00 and 7'Xp), though

there is no terminology for “branch” in the Greek.

For the fortified 793 59983 9 v | TO xatotxouevoy The sheep
City 18 solitary, a o T ) ¢ IJ ﬂ'o[’y_wov C’WEI{.LF:VOV inhabiting329 (lt) will
habitation deserted arun nawn ni EoTan G moipviov be left deserted, like

and forsaken, like
the wilderness; the
calves graze there, Pay Dlgl '73,:0
there they lie down, ' .
and strip its
branches.

a forsaken flock; and
it will be turned into
a feeding place for a
long time, and there
they will rest.

7YY W 932TND | xatadedelupévoy” xal
T €oTal moALY Xpovov €ig
Béoxnue, xaxel
:"HYo n‘gm avamavoovTal.

321 Damascus Document, I1.19.

72 Isa 45:2; Psa 75:11; 107:16; Jer 50:23; Lam 2:3.

323 The other occurence is Isa 14:12.

3 Ottley, Isaiah, 11 166.

325 Ziegler, Untersuchungen, 82. Seeligmann, The Septuagint of Isaiah, 270-71 mentions this phrase as an
example of where the translator’s social-ethical feelings are evident in his translation. LXX.D.E.K., 2534 and
van der Kooij, “Metaphorical Language,” 182 also believe the translator was interpreting the metaphor.

326 «Behold, the master of the world, the LORD of hosts casts slaughter among his armies as grapes trodden in
the press; and the great in stature will be hewn down and the strong will be humbled.”

327 For a discussion of Isa 4:2 see the fruit section above.

38 Cf. 61:11, where the Targum renders NN with nn.

32 NETS has “The inhabited fold” and “fold” which sounds like the place is meant, while in fact it is the herd of
sheep that is meant. See LXX.D. for a translation less ambiguous than NETS.
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When its boughs Ry V) xal peta xpévov o0x | Then after a time .
are dry, they are A ot &v bt méy there will be nothing
broken; women D' ANV | 5 wpow St 10 green in it, because it

cf:pmefar;ld malljie a niPRN NiNa Enpavbiivar. yuvaixes ¥lll have dnedhup,
ire of them. For 2oy duevar amd Bag, ou women who

this is a people -op &9 3 ANk Se . , come from a

. < F elite’ 00 yap Aadg
without . Flieee | " f spectacle, come
understanding; 12720 R Ml EO-‘TW Xy ?-W“C’UW’ here! For it is not a
therefore he that MDY unmNY 55“ ToUTO 0U 1 people having
made them will not T T | oleTipyoy o mowjoas understanding;
have compassion :13]3”’ N:? 112’1 CL‘L’)TO'LI)Q, 065é 0 71')\&0'0(-@ therefore he that
on them, he that adTovg o0 wy) EAeNay. | made them will not
formed them will have compassion,
show them no nor will he that
favor. formed them have

mercy.

This passage occurs in a large section marked by its freedom of translation. Here the
translator interprets and expands the imagery. In the Hebrew an impenetrable city is likened to
a wilderness, where what few branches there are get destroyed by grazing cattle, and once
dead and dry get burned. The Greek, however, probably based on the cattle grazing ( TP DW
t')J(IJ) focuses on the idea of a flock of sheep being abandoned so they feed and rest for a long
time, until there is nothing left there to eat, since it dried up.

The Hebrew at the beginning of the verse is translated as the end of the previous verse.
Regarding the plant terminology, it would appear the phrase A7'¥p W22 1900 ﬂ531

1372WnN has been understood to express all the greenery drying up, and so has been
paraphrased with xal wetd xpévov olx €otat &v adth mév yAwpdv dik o Enpavbiivar.’>
LXX.D.E.K. suggests 192 was read in the sense of “vergehen,” and so comes to this
rendering.”' The term xAwpos or “greenery” could be based on understanding the idea of
branches (D’QQQ),33 2 and/or could be because the idea of a pasture drying out entails the
greenery turning brown. In Prov 27:25 xAwpds appears to be a rendering for 7"X7, though that
passage is also complicated regarding its rendering. Perhaps the LXX-Isa translator based
xAwpds on the occurance of XP. The term 7"XP meaning branch is translated with xAfjua in
Psa 80:11(79:12), but with fepiopds in Job 14:9; 18:16; and 29:19, the only other places it
occurs.

The exact relationship between the Greek and Hebrew is difficult to establish in this
case, but it is clear that the translator has introduced a metaphor about sheep being abandoned

and eating all the plants until they are gone because it dried up.

L XX.D.EK., 2573.
B XX.D.EK., 2573.
332 Ottley, Isaiah, 11 236.
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The Targum interprets the branches as armies being cut off, confounded, and

broken.**

2.6.3. Branch as Greek Translation

In a one place, LXX-Isa has a word for “branch” where the Hebrew does not.

Isa 55:12

For you shall go IRYA ANNia- | &Y yap eddpoaivy for you shall go
out in joy, and be S T | gtedeboeabe xal gy out with joy and
led back in peace; 17290 Diow xopé Soybiioeobe: ti | PASS l‘hl’Ob%gh334
the rpountams and nipasm oM | vée 8en xal of Bouvel with happlr}ess, for
the hills before you G 2Eaholvral the mountains and
shall burst into 37 bD’JD’? mxa the hills shall leap

TPoTOEYOUEVOL VUG €V
nTWn YY) | xapd, xal mdvta Té
E0\a 0T dypol

song, and all the
trees of the field

forth as they
welcome you with

shall clap their 2NN | s . happiness, and all
hands. T T | EMIXPOTYOEL TOLS the trees of the
xAddol, field shall clap
with their
branches.

The anthropomorphic descriptions of nature have been adjusted to be more realistic. In
Psa 98:8 the same anthropomorphisms are applied to streams and mountains, but is rendered
more literally: 3337 D7 T0? H27IRNA? ﬂﬁ;j.]; there the LXX has motapol xpothoovaty
yetpl &ml TO adTé, T 8pn dyadhidoovtar.> In Isa 55:12, rather than the hills making a joyful
noise (since they can not properly make any noise), they are said to rise up and greet them.**®
This is strictly speaking not literally possible either, but is more plausible than that they
should make a sound. Of more interest to us is the description of the trees. The LXX still has
the trees clapping, but since trees do not have hands, the translator has put branches. In the
Hebrew, saying “hand” may be a kind of catachresis, though the action and purpose of
clapping is probably meant more than a description of branches crashing together. The Greek,
in an almost rationalistic manner, has put an analogous piece of plant anatomy to what

337

humans would have for hands: ¥Addo¢.”" This may not, though, be an issue of interpreting a

metaphor, but could be under the influence of Lev 23:40, where date-palm branches are called

333 “For the city which was fortified will dwell alone, it will be cast out and forsaken, like the wilderness; with it
the righteous will battle and plunder its possessions, and its armies will cease to go forth. Their force will be
shortened, they will be ashamed of their deeds, they will be broken; women come to their temple and teach
them. For they are not discerning people; therefore he who made them will not have compassion on them, and he
who formed them will not pity them.”

P4 NETS disagrees with the Géttingen LXX, and instead follows Rahlfs’ text: uday0ncecbe. That dideydoeade
is the better reading, see LXX.D.E.K., 2672. 1QIsa" reads 1950,

3 See Ottley, Isaiah, 11 353.

336 Cf. the traditional Irish blessing which begins: “May the road rise to meet you, May the wind be always at
your back...”

¥ LXX.D.EK., 2672.
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51}7;7_30 Ni93. There, though, the LXX renders it with xdAAuwvbpa powvixwy (frond of date-
palms). Also, the word 123 is used for palm branches in Isa 9:13 and 19:15, though neither
place is rendered literally, and the translator may not have known it could mean branch.>*®
Still, LXX-Isa may not be interpreting the metaphor so much as giving the appropriate
obscure meaning of a word. But it would be odd to consider the palm tree a tree of the field. A
literal, or at least less sophisticated, translation is found in ¢" and 6" which have yeipi, while o’
has tapa@.” The Targum follows the LXX, making the trees rustle their branches.>*’ Despite

the LXX’s difference in poetic sensibility, the imagery is still quite similar.

2.6.4. Summary

As we have seen, the sprout and branch imagery, regardless of the word used, has
largely been removed in LXX-Isaiah, though in each case for unique reasons. In 11:1 the
translator appears to understand the meaning of IXJ, since he translates it very cleverly. In
60:21, though, he renders it as a verb, but due to other plant terms he maintains the plant
metaphor changing the focus to some human group. In 14:19 he knows the homonym 91X and
translates it appropriately. In 18:5 the translator makes it clear that a vine is meant, though the
terms are not entirely equivalent. The term IR is rendered appropriately in 17:6, though as
the top of the tree, it is not clear if the translator knew this word could mean a high branch. In
17:9, where it occurs again, the translator renders it as a people; again, it is unclear if the LXX
had a differing Vorlage here or was interpreting a difficult text. In 27:10-11 it is not entirely
clear whether the image as a whole has been interpreted or if the terms for branches were not
understood.

In three cases, it is difficult to determine whether the translator was interpreting the
metaphor or simply using an alternative definition (and even then, whether this was
understood as a kind of pun or if the metaphorical possibility was not considered). First, the
sprout (j231") in 53:2 could be considered to have been interpreted as a metaphor for “child” or
simply have been understood to mean child in a primary sense. Similarly, in 10:33 79X
could have been understood as a pun for glorious ones through the tree metaphor running
through the passage, or have been understood in a primary sense of glorious. In 55:12 the
translator may have thought he was rendering a pun that could mean hand or branches, or he
may have been interpreting, thinking it too strange for trees to clap their hands.

The Targum has quite a different profile. In 60:21 it explicitly connects the plant

image to the special vine in Isa 5:7. In 53:2 it renders literally the “sprout,” as also the branch

338 We will discuss these passages in the section on reeds (3.1.3.).

339 1,87 has the definition “mass of matted roots” based on its occurrence in Theophrastus, De Causis Plantarum,
3.7.2. This meaning is probably not what ¢” had in mind.

0 “For you shall go out in joy from among the Gentiles, and be led in peace fo your land; the mountains and the
hills before you shall shout in singing, and all the trees of the field shall clap with their branches.”
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in 17:6, though there it adds that it is a rebellious branch. In 17:9, though, it interprets the
branch as desolation and waste (though this could be an interpretation of the places if the
Vorlage matched LXX). In 18:5 the metaphor is kept in the first part of the verse and
interpreted in the second half. In 10:33 the branch image is replaced with a wine treading
metaphor. In 27:10-11 the branches drying out and being broken are interpreted as armies.
One place where the Targum and LXX agree, though, is that the trees in 55:12 clap their
branches.

2.7. Conclusions

The cognitive metaphor “people are plants” is used both in the Hebrew and the Greek
of Isaiah, though not in a rigid way. The same metaphor can refer to people in different
relationships depending on the context. Seeds, for example, are not always the offspring of
some person or group but can also be the origin of some person of group. It is interesting to
note, since seeds, fruit, roots, a flower, sprouts, and branches are used for individuals or
groups in both MT and the LXX of Isaiah, but at times the translator prefers one vehicle for
the metaphor over what the Hebrew has. For example, while in 11:1, 10 it is clear that “root”
refers to a specific offspring in the Greek, in 14:29 the translator prefers to render “root” with
“seed.” Similarly, the translator usually gives the specific meaning of what “fruit” represents
in his renderings, but in 37:30 prefers to use “seed,” as opposed to “children” or “offspring.”
But these shifts are not because “seed” is thought to have a more specific meaning, since as
we have seen, it can be used in several ways.

Another quite remarkable feature is apparent when comparing the treatment of the
lexicalized metaphor “seed” to that of “fruit.” Both metaphors occur regularly in the Hebrew
Bible and are routinely rendered literally with equivalent terms in the other books of the LXX.
Comparable usages of both “fruit” and “seed” metaphors can be found in Classical Greek
literature. Despite this, the LXX-Isa translator approaches these two metaphors quite
differently. Not only are metaphors with “seed” maintained, but some are introduced or other
metaphors are turned into “seed” metaphors. “Fruit” on the other hand is routinely interpreted,
giving the specific tenor that “fruit” is thought to refer to, or else giving the term more
commonly used in his time, yévnua, when used as a metonymy. There is no clear global
reason for this difference in approach, unless, perhaps, the “fruit” metaphors had too great a
diversity of meaning and were thought to potentially create confusion if rendered literally.

LXX-Isa on occasion will add or change vehicles, substituting another to carry the
same tenor. For example, in 1:9 and 15:9 “seed” is used to render “remnant,” and in 37:31
“fruit” is rendered “seed” in the context of a remnant rejuvenating itself. Using “seed” in

metaphors for remnants probably has an agricultural background, that a portion of a crop of
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seeds is eaten, but a small remnant is preserved to be sown and to again multiply. Other times
a vehicle has its tenor changed as in 11:1 and 11:10, which subtlety suggest that the “root of
Jesse” is not the familial source of some individual, but is the individual himself, who will
rise to rule.

At times too, the translator will take a metaphor from the Hebrew and carefully focus
and adjust it to more potently communicate in the passage it occurs. This was seen in the
passages with the withering/fallen flowers (28:1, 4), the tree shedding its leaves (1:30), and
the fallen leaves carried by the wind 64:5(6). In these metaphors, the process of fading is
intensified to the action of falling or already being loose, dry, and easily carried off by the
wind.

This chapter has hopefully made clear the independence of the LXX-Isa translator. He
does not seem obliged to follow the example of other LXX translators, and certainly does not
restrict metaphors to one meaning, but rather carefully renders each verse in its context. He
occasionally seems to give thought to the meaning and best way to express a given metaphor,
but it is always in the context of the passage at hand and is in the service of the passage’s

perceived meaning.
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