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Chapter 7

Faustino Galicia Chimalpopoca: The Last Tlacuilo

Introduction

As we reviewed in the previous chapters of this work, during the first decades of the nineteenth
century, Nahua intellectuals remained deeply involved in issues that concerned them both as
individuals and also as members of an indigenous community. These issues ranged from the
defense of popular sovereignty, the right to govern themselves, as well as the defense of
communal property and their right to have access to education.

These Nahua intellectuals involved themselves in the public sphere which resulted in the
recognition of their authority by both the members of their own indigenous communities and the
major actors in the political arena. From places such as Mexico City, to distant regions like New
Mexico and other northern territories, these Nahua intellectuals enjoyed the prestige not only
among the Nahua people, but they were recognized by different indigenous communities as
leaders as well, even among such groups as the Moqui, Cherokee and other distant Nahuatl
speaking people.

During the second decade of nineteenth-century the Nahua intellectuals referred to in this
work mostly focused on representing indigenous communities before tribunals and defending
their communal property. However, these intellectuals did not limit their efforts only in
defending these affairs. The political positions of these Nahua intellectuals became shaped by a
series of contemporary political events; which included the French invasion of Spain and the
imposition of a French Emperor, the issuing of the Constitution of Cadiz of 1812, as well as the
subsequent return to the Spanish throne of Ferdinand VII, and the reactions to this event that led
to the independence of Mexico from Spain and the instauration of the first Mexican Empire
which created the rise of a new political system in Mexico.

Despite these contemporary topics these Nahua intellectuals became involved in, their
influence and leadership remained rooted in Mesoamerican ideas, such as the need for communal
property and education. Hence, Pedro Patifio Ixtolinque, Francisco de Mendoza y Moctezuma
and Faustino Chimalpopoca proudly presented themselves as heirs of the indigenous
Mesoamerican nobility. While Juan Rodriguez Puebla did not share this feature with his fellow
classmates, he indeed also acted along with them in order to defend their individual and
collective interests.

In this sense, and according to the previous chapter, we reviewed the intense discussions
that Pedro Patifio Ixtolinque and Francisco Mendoza y Moctezuma became involved in regarding
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the protection of the properties of the parcialidades. The Mesoamerican idea of both communal
property and labor prevailed into the nineteenth century through the existence of these
parcialidades. Nevertheless, the changing political system sought to eradicate this form of
communal property. The consequences of these changing policies also affected the economic
stipends that other institutions received from the income of the parcialidades. One of the major
beneficiaries of the parcialidades’ administration, as we have seen above, was the Colegio de
San Gregorio, in Mexico City. Just as other institutions administrated by indigenous
communities, the Colegio de San Gregorio was in charge of the supervision of a series of
properties that redistributed their incomes as pecuniary incentives for the school. Also, members
of indigenous communities had held a voice in the government of the college by maintaining
indigenous members on the junta. Nevertheless, the new laws that attacked the parcialidades
also affected the administration of the college, which led to the reshaping of the junta and its
economic sources. As a direct repercussion of these events, during the early decades of the
nineteenth century we saw Pedro Patifio Ixtolinque, Juan Rodriguez Puebla, Francisco de
Mendoza y Moctezuma and Faustino Chimalpopoca expressing their concerns about this new
phase of reforms that threatened the indigenous future of the college.

Although these Nahua intellectuals remained very active and vocal for years about certain
matters related to the political changes occurring in the country, between the years of 1834 and
1848 we barely find documentation authored by these intellectuals. It is interesting to note that
apparently none of these individuals wrote any known documents related to the War in Texas
and its subsequent independence (1835-1836), or the so-called Mexican American War (1846-
1848), with the signing of the Treaty Guadalupe-Hidalgo (1848) at the end of the war, or the
Gadsden Purchase (1856). Instead, during these years Pedro Patifio Ixtolinque, Francisco
Mendoza y Moctezuma and Juan Rodriguez only produced their last wills and testaments.®** This
may have been the result of the advanced age of these individuals, who around those years were
mostly in between 50 or 60 years old. However, the youngest of this generation of intellectuals,
Faustino Galicia Chimalpopoca, around the same years must have been in his early thirties.®®
This fact may explain the absence and lack of appearances of Patifio Ixtolinque, Mendoza y
Moctezuma and Rodriguez Puebla in the public sphere regarding these events.

One of the few pieces of information that we have about the participation of these
intellectuals in one of the previously mentioned events, took place during the North American
invasion in Mexico, also known as the Mexican American War (1846-1847). Although the role
that these Nahua intellectuals played during this period of time is difficult to ascertain, we have

%92 poder general, 1 de septiembre de 1834, AHN, notario Antonio Pintos, Notaria 532, fojas 69r-70r. Testamento
de Francisco de Mendoza y Moctezuma, 26 de febrero de 1834, AHN, notario Antonio Pintos, fojas 23v-26v.
Also see Testamento de Don Juan de Dios Rodriguez Puebla, 867v-868r.

%98 Nevertheless, documentation reveals that around the year of 1856 the Ministry of Finance appointed Faustino
Chimalpopoca as an interim administrator and representative of the former parcialidades. See, Compra venta de
inmueble, 26 de julio de 1856, AHN, notaria 721, notario Agustin Vera y Sanchez, Volumen 4857; f. 172r.

243



notices that Juan Rodriguez Puebla, as rector of the Colegio de San Gregorio, had bravely
protected the school building of San Gregorio against the North American invaders:

Los padecimientos y sacrificios que sufrio el Sr. Rodriguez en el tiempo que
ocupo el ejército americano la capital, fueron tan grandes, tan repetidos y tan
atiles que ni pueden esmerarse no su esplendor en esta ligera exposicion, bastara
decir que por efecto de sus disposiciones, logré no solo libertar, ocupasen las
tropas el colegio, las tres veces que lo intentaron, sino que fuera sin objeto de
respeto y veneracion para el mismo invasor [...]%*

Besides this account, there is little other information about these Nahua intellectuals’
interests in the above mentioned matters. In the absence of the rest of the Nahua intellectuals,
after the second half of the nineteenth century, Faustino Chimalpopoca rose to serve as the most
active indigenous member of a growing Mexican intellectual sphere, which nonetheless
remained dominated by non-indigenous intellectuals.

In this sense, the available documentation reveals that Faustino Chimalpopoca followed
the tradition previously begun by his older classmates, and fellow members of this generation of
Nahua intellectuals. As his predecessors did, Chimalpopoca also cared deeply about defending
the existence of the parcialidades, and he focused on becoming involved in the political issues
that his previous counterparts were also interested in pursuing.

Thus, this chapter will focus on reviewing the influence and legacy that these previous
Nahua intellectuals had on the developing work of Faustino Chimalpopoca after the years of
1843. This chapter will also analyze the way in which Chimalpopoca’s work becomes more
diverse, covering several areas of knowledge.

7.1 lhcuac tlahtolli ye miqui (When a Language Dies):**® The Decline of the use of Nahuatl
in Bureaucratic and Legal Spheres in Mexico City

During the early decades of the nineteenth century, only a scarce documentation included the
name of Faustino Galicia Chimalpopoca. For instance, and as we reviewed in the previous
chapter, his name appeared on a series of complaints that asked for the removal of Juan
Rodriguez Puebla as the rector of the Colegio de San Gregorio along with the names of his older
colleagues Pedro Patifio Ixtolinque and Francisco de Mendoza y Moctezuma.®®® As stated in
Chapter 5 of this study, these series of complaints argued that the rectory of the Colegio de San
Gregorio, according to the school’s governing charter, had to be a clergyman, as well as a

%% |_a Junta Directiva participa haber fallecido el Rector del Colegio de San Gregorio Don Juan Rodriguez Puebla
y recuerda a favor de un hijo que deja huérfano los servicios de su padre, 1848, 74r-74v.

%% Miguel Leon Portilla, “Cuando muere una lengua,” Revista de la Universidad de México, Nueva Epoca, Nimero
82 (Diciembre, 2010): 12-13.

8% See, Clamores de la miseria ante el supremo gobierno.
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member of the indigenous community. But, additionally, as we have seen above, the indigenous
complainants also revealed through their arguments that they expected any candidate for director
to be a member of the traditional indigenous nobility.*’

During the third decade of the nineteenth century, Chimalpopoca served as a professor at
the Colegio de San Gregorio in Mexico City (see Chapter 4 of this work). Among the members
of the indigenous community in Mexico City, he must have held a good reputation both as an
expert in the Nahuatl language and as a lawyer. For the indigenous communities these may have
been factors which let them to consider Mr. Chimalpopoca as a reputable individual in whom
they could trust. This fact is interesting to point out since the Nahuatl language, by the fourth
decade of the nineteenth century, was no longer considered as an important legal language either
in the bureaucratic or the justice system as it had been during the previous decades.

For instance, in 1820 Carlos Maria de Bustamante still considered it vital to publish a
manifesto in the Nahuatl language addressing the Nahuatl speaking indigenous population
entitled La Malinche de la Constitucion.®®® Nevertheless, with the passing of the years, these
pamphlets and documents published in indigenous languages became rare and eventually almost
non-existent.

In the decades that came after the movement of independence in Mexico, the ideas of
equality also reached the use of language as a public display of homogenous equality among the
population of the new country. Although neither the 1824 nor the 1836 Constitutions dictated
Spanish as the official language of Mexico, most of the written and published documentation
remained exclusively in Spanish.*®® This factor does not mean that people stopped speaking or
writing in the Nahuatl language, but rather Mexico consciously moved towards becoming a
monolingual nation. About this transformation in the production of written documents, the
scholar Pauja Faudree mentioned that:

Certainly the move toward one legal system for all Mexican citizens, regardless of
linguistic background, placed Indigenous People at multiple layers of
disadvantage compared with their mestizo and criollo fellow citizens. This
weakened position stemmed not only from differential competence in Spanish
language itself, narrowly constructed, but also from limited fluency in particular

%97 Representacion al excelentisimo sefior presidente Don Vicente Guerrero a favor de la educacién de los indios,
285.

%% Carlos Maria de Bustamante, La Malinche de la Constitucion; en los idiomas mexicano y castellano (México:
Oficina de A. Valdés, 1820).

89| inda King, Roots of Identity: Language and Literacy in Mexico (Stanford: Stanford University Press, 1994), 57.
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legal and bureaucratic registers of Spanish and reduced familiarity with the full
arrant of Western legal practices rooted in Enlightenment thought.’®

The suppression of indigenous courts and the creation of a new legal system based on political
equality put indigenous languages at a legal disadvantage. As a reaction, during the first decades
of the nineteenth century the Nahuatl language lost the legal importance that it had held
throughout the period of the Spanish colony. Subsequently, the importance of Nahuatl as a
language used in tribunals and legal matters considerably diminished. Consequently, other fields
in which documents written in the Nahuatl language had found a place of great utility in the
colonial institutions eventually were replaced by documents written only in Spanish (such as in
the writing of wills, testaments, land documents, and many other bureaucratic documentation).
In effect, by the fourth decade of the nineteenth century, the written Nahuatl language had lost its
legal and scholarly prestige within the bureaucratic sphere.”®* Consequently, after the nineteenth-
century reforms and the suppression of the Juzgado de Indios, most documents submitted to the
nineteenth-century authorities had to already be translated and reviewed by a notary before
submission to a court or government agency. For instance, an important amount of
documentation at the Notary Archive in Mexico City currently houses several copies of these
types of document, already translated, which had been transcribed from documents originally
written in indigenous languages.

After the third decade of the nineteenth-century, Nahuatl speaking people also faced
limitations and a lack of acceptance from certain spheres. For instance, during the directorship
of Rodriguez Puebla it appears that he probably noticed the way that non-Indigenous People
perceived native Nahuatl speakers within the academic sphere. What is a fact is that Rodriguez
Puebla attempted to polish what seemed to be the “thick accent” and possibly poor Spanish
diction that indigenous students at San Gregorio had when they first arrived at the institution.
This position caused Rodriguez Puebla’s forms to be fiercely rejected by his fellow indigenous
comrades. Nevertheless, as the documentation also demonstrates, apparently Rodriguez
achieved this goal. Regarding this matter, Rodriguez Puebla’s supporters expressed in El
Mosquito Mexicano: “Para exaltar la importancia del rectorado del Sr. Rodriguez [...] que el
Colegio de San Gregorio es en el dia el mejor de todos: que sus alumnos actuales son muy
politicos y comedidos: que los antiguos son tan inciviles, que no saben ni hablar [.. )77

Probably this general contempt against the Nahuatl language and Nahua speakers held by
the general public, together with the alienation of indigenous students from the Colegio de San
Gregorio, motivated Faustino Chimalpopoca to develop his first manuscripts copies of ancient

% payja Faudree, Singing for the Dead: The Politics of Indigenous Revival in Mexico (Durham-London: Duke
University Press, 2013), 46.

01 Matthew Restall et al., Mesoamerican Voices, 16-17.

702 «Comunicados,” martes 21 de octubre de 1834, EI Mosquito Mexicano, NUmero 64.
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Nahuatl texts. For instance, in 1834, Mr. Chimalpopoca produced his first copy of the
manuscript entitled “Venida de los Mexicanos a Tenochtitlan.”
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Figure 14. Front page of Venida de los mexicanos a Tenochtitlan. Copied by Faustino Chimalpopoca, 1834. Picture taken
by the author.

This copy included the legend: “Owned by Lic. Faustino Chimalpopoca Galicia, México
Agosto 13, 1834.”"% Although there is some uncertainty in asserting that this document is the
first manuscript that Chimalpopoca transcribed, it is indeed an important piece in which he
surely pretended to emphasize and praise the indigenous roots of Mexico City. Mr.
Chimalpopoca did not include a translation into Spanish in this above referred document;
however, it is evident that its content presented an important chronology for the rise of the
Mexica people. Information regarding the origin, previous owners and the way in which Mr.
Chimalpopoca acquired this manuscript remains undetermined.

%% Documentos histéricos de Faustino Galicia Chimalpopoca, Coleccién Antigua, NC 25.
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Figure 15. Section of the manuscript entitled Venida de los mexicanos a Tenochtitlan, copied by Faustino Chimalpopoca in
1834. Biblioteca Nacional del Museo Nacional de Antropologia e Historia, Mexico City. Picture taken by the author.

The detail and meticulous copy made from this original Nahuatl manuscript reveal Mr.
Chimalpopoca’s impressive skills as a paleographer and a copyist. However, the question about
what could have been the interest of Mr. Chimalpopoca in copying such document emerges.

At this point, the Colegio de San Gregorio had turned into a more open school, and then
forced to accept non-indigenous students. Additionally, as we have seen above, against the
complaints of Patifio Ixtolinque and others, the school experienced a major transition by being
incorporated into a larger unit with other schools (see Chapter 6), which threatened the existence
of San Gregorio’s legacy as an exclusive promoter of indigenous intellectualism. This menace
could also be reflected in the fact that San Gregorio’s library, once exclusively used by
Indigenous Peoples, had been forced to give access to other students. Faustino Chimalpopoca,
probably seeking the preservation not only of historical documents, but also the legacy of the
school, decided to act as a tlacuilo by practicing the inherited tradition of the school of Santiago
de Tlatelolco which set the basis for the foundation of the Colegio de San Gregorio, preserving
copies of the few ancient manuscripts which remained.

Also, by witnessing how the importance of written Nahuatl documentation started to lose
it legal importance, Mr. Chimalpopoca probably considered it pertinent to start to make copies of
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documents that eventually he thought might be lost by their original owners. Additionally, Mr.
Chimalpopoca no doubt recognized the importance of including the knowledge content of these
indigenous documents for future reference or for the construction of an official Nahua history of
the country.

7.2 Chimalpopoca: The Political Figure

During the decade of 1840, we find our first news about the active political presence that
Faustino Chimalpopoca had in Mexico City. For instance, on August of 1843, the 38 year old
Mr. Chimalpopoca was elected as compromisario, or delegate, for the Ayuntamiento of Mexico
City.” Chimalpopoca’s training as a lawyer also allowed him also to teach Law at the Colegio
de San Gregorio, where he was also known for being able to speak French and being proficient
in Greek and Latin, as well as dominating his maternal Nahuatl language, Otomi and of course
the Spanish language.’®

The following year, the newspapers published news about a group of Mexican
intellectuals interested in publishing an edited version of the Historia Antigua de México, by
Francisco Javier Clavijero, a work that had been previously published in an English language
London edition. However, according to the person who submitted an open letter to the editor of
the Mexican newspaper El Siglo Diez y Nueve, this edition failed to offer clarifying information,
and lacked notes and the proper use of words written in the Nahuatl language.

Before these criticisms, the future editor of Clavijero’s edition in Mexico, Mr. Lara (the
note failed in providing his first name), commissioned Faustino Chimalpopoca to review the
Nahuatl terms included in Clavijero’s work. It is interesting to note that the reasons provided for
commissioning Chimalpopoca for this work was mentioned by the following terms:

Este sujeto [Mr. Chimalpopoca] posee el mexicano por naturaleza, como lo indica
su mismo apellido: por inclinacién y educacion; pues sin embargo de sus
conocimientos y de su posicion, nunca ha olvidado que pertenece a la clase
indigena, que algunos con injusticia desdefian; y lo posee también
cientificamente, pues desde sus tiernos afios hasta su presente edad varonil lo ha
estudiado por principios, y con tanta mas ventaja, cuanto que posee también por
principios el castellano y el latin.”®

Based on this brief quotation, we can see that the general public by this date considered
the Nahuatl language as a language related with historical information, an ancient language,
instead of being related to a contemporary indigenous prestige language in which current

0% «Nota,” martes 15 de agosto de 1843, El Siglo Diez y Nueve, Nimero 629, Segunda Epoca, México, 4.
705 R

Ibid.
706 «Nota,” martes 6 de agosto de 1844, El Siglo Diez y Nueve, Nimero 988, Segunda Epoca, Afio IlI, 2.
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documents could be written and accepted in the judicial sphere. This may suggest a resultant lack
of importance that the Nahuatl language had fallen into in bureaucratic spheres in Mexico City.

On November of 1844, Faustino Chimalpopoca also appeared mentioned in an interesting
article included in the newspaper El Siglo Diez y Nueve. In one of its notes, the newspaper
notified that the ninth installment of the Historia de la Conquista de México, by William H.
Prescott, had been released.”®’ The note also emphasized that, in order to provide this work “with
interest, novelty and perfection” several scholars contributed to the Spanish language revision of
the work. Among them was the historian Carlos Maria de Bustamante, Luis de la Rosa, José
Gobmez de la Cortina, Isidro Rafael Gondra, Juan de Orbegozo, Pedro Garcia Conde, Andrés
Quintana Roo, José Maria Tornel, and Faustino Galicia (his surname “Chimalpopoca” or
“Chimalpopocatl” seemed absent in this mention). Faustino Chimalpopoca was placed in charge
of reviewing and correcting all the Nahuatl words that Prescott included in his work. This meant
that Chimalpopoca, along with the other renowned Mexican scholars, worked on this critical
Spanish language edition of Prescott’s work prior to 1845. However, in this edition neither
Prescott nor the editor made any reference officially about these collaborations.”® Still, we know
that Chimalpopoca’s collaboration continued in subsequent years as well.”®

At the time of its publication the Historia de la Conquista de Mexico by Prescott, in the
version translated by Joaquin Navarro, had achieved immediate success and the fact that Mr.
Chimalpopoca had been considered as one of the important contributors in this Spanish language
publication demonstrates his good reputation in general as a scholar. According to the
publication plan, this edition of Prescott’s work would include notes and additional information
from diverse specialists on different areas of knowledge. So, the participants in this project
changed in each subsequent number of the published work according to the topic published.
However, the only person who remained constantly commissioned throughout all of the various
numbers and throughout the several years of labor that this edition took to be published in 1845
was Faustino Chimalpopoca.’™

Meanwhile, during the 1840’s after experiencing this transition and witnessing how the
Nahuatl language began to lose its prestige and immediate utility, Faustino Chimalpopoca
decided to publish a piece entitled “Disertacion sobre la riqueza y hermosura del idioma
mexicano.” This article appeared in one of the volumes of EI Museo Mexicano, a publication of

"7 willliam H. Prescott, Historia de la conquista de México: sobre la antigua civilizacién de los mexicanos y con la
vida de su conquistador Fernando Cortés, trans., Joaquin Navarro (México: Impreso por Ignacio Cumplido,
1844), 46.

% E| Siglo Diez y Nueve, viernes 22 de noviembre de 1844, Nimero 1093, Segunda Epoca, Afio 111, 4.

" E| Siglo Diezy Nueve, viernes 24 de enero de 1845, Numero 1183, Tercera Epoca, Afio Il1, 4.

9 gee El Siglo Diez y Nueve, martes 3 de diciembre de 1844, Numero 1104, Segunda Epoca, Afio I11. Siglo Diez y
Nueve, lunes 9 de diciembre de 1844, Numero 1109, Tercera Epoca, México, 4, Siglo Diez y Nueve, martes 10 de
diciembre de 1844, 4; Siglo Diez y Nueve, lunes 18 de diciembre de 1844, 4; Siglo Diez y Nueve, viernes 20 de
diciembre de 1844, 4; Siglo Diez y Nueve, domingo 19 de enero de 1845, 4; Siglo Diez y Nueve, viernes 24 de
enero de 1845, 4; Siglo Diez y Nueve, sdbado 1 de febrero de 1845, 4.
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an encyclopedic character whose main purpose sought to publically divulge in mass form
important information about the history, arts, biology, of Mexico.”™ The fact that Chimalpopoca
also participated in this publication gives testament to the positive credentials and reputation that
Chimalpopoca enjoyed as scholar of the Nahuatl language.

The “Disertacion sobre la riqueza y hermosura del idioma mexicano” had as its goal
informing non-Nahuatl speakers about the complexity and beauty of this language.
Chimalpopoca briefly explained to the readers the origins of the Nahuatl language and the Nahua
people by tracing their history to the mythical place of Tlapallan.™* Additionally, in this
publication Chimalpopoca showed his readers the way in which Nahua syllables worked and
praised the complexity of this language with its nature of creating compound words, and the
inadequate way in which the Latin alphabet limited the representation of the many intricate
sounds of Nahuatl. In this article Chimalpopoca also included phrases and citations from
scholars who had earlier studied the Nahuatl language, such as the Archbishop Francisco de
Lorenzana, Lorenzo Boturini and Francisco Xavier de Clavijero during the eighteenth century. In
the same article Chimalpopoca also praised the Nahuatl language by adding:

Autores agobiados con el peso de vastos conocimientos y saber, opinan, que la
lengua mexicana es superior en la elegancia y finura de frases, a la latina y griega,
y yo creo que solo los que llegan a aprenderla y entenderse de la esencia de ella
pueden confesar la misma verdad.”*

In this excerpt Chimalpopoca compared Nahuatl with the complexity and “elegancy” of
the Latin and Greek languages. By doing so, Chimalpopoca sought to elevate the appreciation
that people, including the general public to whom this essay was addressed, had about Nahuatl
and Nahua speakers. This was an important political and cultural statement since at this point the
Nahuatl language enjoyed little recognition among Spanish speaking people, who probably
associated the language with only the lowest social strata in Mexico City. The publication of this
piece revealed the interest that Mr. Chimalpopoca, who enjoyed a good social status as a scholar,
in seeking to change the misconceptions that people probably had about Nahuatl. Since Nahuatl
was not longer used as a bureaucratic language, Faustino Chimalpopoca found it important and

"1 Maria del Carmen Ruiz Castafieda, “El Mosaico Mexicano, o coleccion de amenidades curiosas e instructivas,”
in Empresa y cultura en tinta y papel (1800-1860), coord. Laura Beatriz Suéarez de la Torre and Miguel Angel
Casto (México: Universidad Nacional Autonoma de México, 2001), 529-536.

2 Bernardino de Sahagtin and his collaborators mentioned Tulla-Tlapallan as the place where Quetzalcoatl fled. See
Historia de las cosas de la Nueva Espafia, Libro Tercero, “Capitulo XII: De la huida de Quetzalcoatl para
Tlapallan y de las cosas que por el camino hizo” (México: Porrua, 202). Sahagun also referred to Tulla Tlapallan
as the place of the red and black, and eventually Garibay suggested that this term referred to the “place of the
knowing and writing,” see Voyages et fondations: séminaire du CRICCAL, 2003-2006 (Paris: Presses Sorbonne
Nouvelle, 2006), 5.

™3 Faustino Galicia Chimalpopocatl, “Disertacién sobre la riqueza y hermosura del idioma mexicano,” in El museo
mexicano o miscelanea de amenidades curiosas e instructivas, Volumen 4 (México: Ignacio Pulido, 1844), 517-
519, 518.
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necessary to inform people about the significance of this language and its intimate connection
and importance for the history of the nation.

Consequently, due to the low appreciation that the Nahuatl language had among people in
general, as well as the fear that he felt that documents written in indigenous languages might lose
their historical and judicial importance, Chimalpopoca considered it is personal mission to
translate these documents into Spanish. Therefore, starting in the year 1845 Chimalpopoca
translated into Spanish the document entitled Memorial de los indios de Nombre de Dios,
Durango acerca de sus servicios al rey a task entrusted to him directly by the then director of the
Colegio de San Gregorio, Juan de Dios Rodriguez Puebla.”™* According to the introduction that
made to this manuscript, published in a later English edition of 1943:

[This original manuscript written in Nahua language] fell into the hands of the
Indian [sic] Chimalpopoca Galicia a century ago, and he made a copy of it in his
fine and beautiful hand on thirteen sheets of thin white paper. Between the lines
he wrote his Spanish translation. This manuscript was acquired by the great
bibliophile and ill-advised politician José Fernando Ramirez not long after it was
written and he had it bound up with many other manuscripts [...]"*

Years later, on September 18, 1853, Faustino Chimalpopoca also wrote a manuscript
entitled Historia del origen del Colegio de San Gregorio,”*® which is currently housed at the
Library of the National Museum of Anthropology and History, in Mexico City.

Apparently, the “Nombre de Dios Durango” and “Historia del origen del Colegio de San
Gregorio” do not share any information in common. However, Chimalpopoca may have decided
to translate this historical document and write the history of the College of San Gregorio for
reasons he considered important. First, the document about the indigenous settlement of Nombre
de Dios is a sixteenth-century account about the services that Nahua peoples provided for the
Spaniards during the conquest of the northern territories of New Spain. The account describes
how Indigenous People from Michoacan, Zacatecas and Nahua people founded the village of
Nombre de Dios, in Durango, and how the army of Indigenous allies defeated the Chichimeca
people from the region.”” An additional document that seems to be part of the said account
described the agreements, dated March 25, 1585, between the Mexican (Nahua) and the people

"% Nombre de Dios, Durango. Two Documents in Nahuatl Concerning its Foundation. Memorial of the Indians
Concerning Their Services, ¢. 1563. Agreement of the Mexicans and the Michoacanos, 1585; edited and
Translated with Notes and Appendices by R. H. Barlow and George T. Smisor (Sacrament: The House of Tlaloc,
1943).

5 1bid., xxi.

8 Documentos histéricos de Faustino Galicia Chimalpopoca, in BMNAH, Coleccién Antigua, NC 25.

"7 Nombre de Dios, Durango, 32.
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of Michoacén.”*® This accord described the duties and obligations that both the Michoacén and
the Nahua people had within the newly founded village.

As we can see, the content of this document focused on explaining the process of
colonization of the northern territories by the indigenous allies of the Spaniards during the 16"
century. In addition to the information that this document provides about the role that indigenous
allies played on this process of conquest, the document also referred to the benefits, privileges
and territorial limits involved in this development. Mr. Chimalpopoca, aware of the decay of
prestige and use of the Nahuatl language, probably translated this and other documents in order
to make them accessible to any interested person who hoped to use them as a judicial tool.
Probably Juan de Dios Rodriguez Puebla might have even used these documents while he served
as a representative of the people of Durango in various land disputes.

Furthermore, Faustino Chimalpopoca probably wrote the history of San Gregorio by
consulting other manuscripts and notes about the college and the Hospital de los Naturales held
within the collections and archives of the school. On the first page of this history he wrote:
Apuntes sacados por el que suscribe de algunos n[ota]s., m[anuscrito]s. Para la historia del
Colegio de San Gregorio y del Hospital de Naturales.”
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Figure 16. First page of the History of the Colegio de San Gregorio and the Hospital de los Naturales, by Faustino
Chimalpopoca, ¢1853? Picture taken by the author.

In order to understand the importance of this manuscript, we need to clarify at this point
that the Colegio de San Gregorio was no longer an exclusively indigenous college at this point of
time. Instead, the colegio had turned into an open college for indigenous and non-indigenous
students as well. This fact, along with the information that we have about the fight that
Chimalpopoca and others had earlier engaged in to attempt to keep the college segregated, could

8 Acuerdo de los mexicanos y michoacaneneses de la villa del Nombre de Dios, 1585, as cited in Nombre de Dios,
Durango, 46.

™9 Apuntes sacados por el que suscribe de algunos n[ota]s., m[anuscrito]s. Para la historia del colegio de San
Gregorio y del Hospital de Naturales, in “Coleccion de los papeles del licenciado Chimalpopoca,” in BMNAH.
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have inspired Mr. Chimalpopoca to write the history of this school as its Jesuits founders
originally conceived it. This history about the Colegio de San Gregorio also included a brief
history of the Hospital de los Naturales.

During this period of time, Faustino Chimalpopoca gathered, copied, translated,
transcribed and collected an important number of indigenous documents. Apparently Faustino
Chimalpopoca felt some urgency and believed it necessary to copy and to transcribe these
documents in order to preserve all of this archival material for the future use of the communities.
Chimalpopoca probably became fully aware that he remained one of the last members of a group
of Nahua indigenous intellectuals who have had access to higher education under the Spanish
colonial administration. Under this particular circumstance, he probably remained among the few
remaining Nahua indigenous intellectuals in Mexico City who had survived the colonial
administration and had found a place into the new political arena. By this date, his fellow Nahua
intellectuals Pedro Patifio Ixtolinque (September, 1834) and Juan Rodriguez Puebla (October 31,
1848) had both died, leaving only Chimalpopoca and Francisco de Mendoza y Moctezuma alive
to follow their tradition. Thus, Chimalpopoca realized that his mission had to focus on preserving
as much as he could of the series of indigenous documents that might not survive much longer.
Many of these circumstances seem valid and may be able to explain the reason why
Chimalpopoca started out of a sense of desperation to collect and record a series of historical
documents about the Nahua people.

Another factor that | consider important to point out at this juncture is that Chimalpopoca
confessed that the Nahuatl language and its meanings had suffered a deep transformation that
made it difficult for him to accurately approach the content of certain ideas or concepts
expressed in Nahuatl in these sources. This fact would have inspired Chimalpopoca to preserve a
large number of indigenous documents written in what we now know as classical Nahuatl. Since
he personally experienced and witnessed the way in which the Nahuatl language had transformed
to the point that its understanding and interpretation became troubled and difficult even for
trained Nahuatl speakers like Chimalpopoca himself, he desperately sought to preserve the
original language in all of his copies and transcriptions.

For instance, in a rough draft that seems to be the prelude for a presentation that he gave
before the Sociedad Mexicana de Geografia y Estadistica, Chimalpopoca wrote:

Sefiores: Grande sentimiento me acusa la ignorancia en que me encuentro de no
conocer el suelo que piso y en el que tanto tiempo perdido la Providencia Divina
ha conservado mi existencia, y tanto mas se aumenta mi pena, cuando que veo
que cada dia si no se han acabado completamente, se van disminuyendo en gran
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manera los elementos que me podrian dirigir, aunque por tradicion al
conocimiento de tantos tesoros y preciosidades que oculta en su seno Mexico.”?°

Additionally, during this period of time, an incipient nationalism had begun to arise in
which the Mexican nation and its historians attempted to appropriate on a historical basis the
indigenous history of the past, in particular the history of the Nahua people of Mexico City. This
centralist discourse of what it later became the official history of Mexico began to take shape
right before the eyes of Faustino Chimalpopoca. This represented an opportunity for him, as a
Nahua intellectual, to extol the indigenous past of the peoples who populated Mexico City and
include this information into the new official history. This represented an opportunity for
Faustino Chimalpopoca to explain to non-Indigenous People what he and his people considered
important and offer a vision of how they saw themselves as the original founders of Mexico City.

7.3 The Life of a Nahua Scholar: Chimalpopoca’s Active Academic Participation in Mid-
Nineteenth Century Mexico

The period of the Mexican American War and the invasion of the North American army directly
into Mexico City must have been a traumatic experience for most Mexicans. The information
about the role that Nahua intellectuals played during these events is limited. Nevertheless, we
know that Rodriguez Puebla occupied the position of rector at the Colegio de San Gregorio at
the time the North American army arrived to Mexico City. Also, we have information that
corroborates Rodriguez Puebla’s participation in the defense of the building of the school.”*

A year later, in 1848 Juan Rodriguez Puebla died and Faustino Chimalpopoca, as a senior
member of the Colegio de San Gregorio gave a speech honoring the qualities of the deceased
rector of the school.”? During the following year of 1849, two years after the North American
invasion ended and probably within an intellectual environment that had become a bit more
stable, we find information about Faustino Chimalpopoca once again writing scholarly articles.
In 1849 Mr. Chimalpopoca wrote a manuscript entitled “Explicacion de la palabra

. ;599723
‘gachupin.””

2 Document 17, foja 138, in Documentos Histéricos de Faustino Galicia Chimalpopoca. BMNAH, Coleccién
Antigua, NC 25.

21 | a Junta Directiva participa haber fallecido el Rector del Colegio de San Gregorio Don Juan Rodriguez Puebla.

22 E| Siglo Diez y Nueve, sabado 11 de noviembre de 1848, Nimero 164, Cuarta Epoca, Afio VII, 4. The note does
not provide the speech given by Faustino Chimalpopoca.

723 Faustino Chimalpopocatl Galicia, Explicacién de la palabra gachupin, México, mayo 20 de 1849, Nattie-Lee
Benson Library (University of Texas at Austin): Mexican Manuscript Collection, The Lucas Alaméan Papers;
Series I: Document 291, f.291.

255



{ 2N

Figure 17. “Gachupin” written by Faustino Chimalpopocatl, 1849. Picture taken by the author.

Currently, the origin and definition of the term “gachupin” are still debatable, and there are
several explanations for its origin. Thus, several historic and linguistic studies have focused on
defining the controversial origins and meanings of this term.”** According to several studies, the
term appeared to be in use in early documentation in the Americas, particularly in Mexico, from
the seventeenth century onward. Nevertheless, the scholar George Butler mentioned that Captain
Bernardino de Vargas Machuca, in his work entitled Milicia Indiana, published in 1599, had
already mentioned such a word referring to a man new to the land, specifically in the
Americas.’®

Similarly, in the dictionary prepared by the Real Academia Espafiola, published in 1729,
the word “cachupin,” not “gachupin,” was defined as: “El espafiol que pasa y mora en las Indias,
que en el Per( llaman Chapetdn. Es voz traida de aquellos paises y muy usada en Andalucia; y

24 See James J. Champion, “A Note on Lozano’s “Aztec Traces in Modern Spanish,” Hispania 65, No. 2 (May,
1982): 239-240. See also George Butler Griffin, “Some Observations on the Words “Gachupin” and “Criollo,”
Annual Publication of the Historical Society of Southern California 1, No. 4 (1888): 49-54.

"2 George Butler Griffin, “Some Observations on the Words “Gachupin” and “Criollo,” 49.
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entre los comerciantes en la carrera de Indias.”’?® Thus, during the nineteenth century, the word
“cachupin” appeared to be a Mexican derivation of the original term “cachupin,”’®’ which is
defined as “El espafiol que pasa a la América septentrional, y se establece en ella. [Mas de
ordinario se pronuncia Gachupin]. Hispanus advena apud indos.”’?® In late nineteenth century
the Real Academia Esparfiola published a condensed dictionary in which the definition of the
term “gachupin” appeared as “El espafiol que pasa y mora en Indias, donde se llama gachupin.
Es voz muy usada en Andalucia. Hispanus advena, qui apud indos degit [A Spaniard, a stranger,
who lives among the Indians].”"®® The cited sources concurred about the meaning of the term,
either “cachupin” or “gachupin,” and at least the dictionaries produced by the Royal Spanish
Academy agreed that the term has its origins in the Americas.”* Nevertheless, these dictionaries
did not specify that the word “cachupin” or “gachupin” had pejorative connotations for the
peoples from the Americas, which confirms that its derogatory meaning remained related to the
rising nationalism and independence in Mexico.

Although the said term appeared in constant use in Mexico, it seems that it was not until
the nineteenth century that the term “gachupin” took on a bitter and more political anti-Spanish
approach related with the movements of independence and the incipient nationalism of the
Mexican people.

Thus, during the fourth decade of the nineteenth century, several intellectuals focused on
trying to create an accurate definition of the term “gachupin.” In 1813, José Servando Teresa de
Mier, in his Historia de la Revolucion de la Nueva Espafia, offered a definition about the term
“gachupin” that triggered the discussion among several intellectuals about the origin of this
word. Mier emphasized that gachupin: “[... era] un nombre [que] se da en N. Espaifia a los
espafioles europeos, y no por apodo sino tomado de los Indios, que llamaron asi a los
conquistadores, porque les llamaron la atencion sus acicates.”"®

From this information Teresa de Mier suggested that the word gachupin had its roots in
the Nahuatl language. Mier further explained that the word came from the term cactli, shoe in the
Nahuatl language, with the termination tli, and the term tzopini, which meant “thing or thorn that

28 Diccionario de la lengua castellana, en que se explica el verdadero sentido de las voces, su naturaleza y calidad
con las frases 0 modos de hablar, los proverbios o refranes y otras cosas convenientes al uso de la lengua
dedicado al Rey Nuestro Sefior Don Felipe V, compuesto por la Real Academia Espafiola (Madrid: Imprenta de
Francisco del Hierro, 1726), 38-39.

27 Vicente Salva y Pérez, Nuevo Diccionario de la Lengua Castellana: que comprende la Gltima edicion integra,
muy rectificada y mejorada del publicado por la Academia Espafiola (Paris: Libreria de Don Vicente Salva,
1847), 539.

"% bid., 186.

"2 Diccionario de la lengua castellana compuesto por la Real Academia espafiola, reducido a un tomo, Segunda
edicién (Madrid: Don Joaquin Ibarra, Impresor de Camara de S. M. y de la Real Academia, 1783), 186.

%0 See Manuel de Valbuena, Diccionario universal Espafiol-Latino (Madrid: Imprenta Nacional, 1822), 173.

3! Servando Teresa de Mier, Historia de la Revolucion de la nueva Espafia antiguamente Anahuac o verdadero
origen y causas de ella, con la relacién de sus progresos hasta el presente afio de 1813, Tomo Il (Londres:
Imprenta de Guillermo Glindon, 1813), 149.
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picks.” The union of these words resulted on catzopini, which means “men with spurs.”’*?

Concerning the change in the pronunciation of the word, Mier explained that the Spaniards,
attempting to pronounce what he said remained a Nahuatl word, mispronounced it as Gachopin
by “corrupting the accent.”’®

Between the years of 1848 and 1849, Lucas Alaman continued debating the meaning of
the word gachupin in the first volume of his Historia de México. Nevertheless, in this case
Alaman consulted Faustino Chimalpopoca in order to get more information about the possible
Nahuatl origin of the said term. It is probably at this moment that the figure of Faustino
Chimalpopoca started once again to play a significant role among other Mexican intellectuals.
Alaman defined the term as following:

El nombre mexicano de calzado o zapato es cactli y el verbo tzopinia significa,
punzar, picar o dar herronada, como lo define el P. Molina en su Diccionario. De
la combinacion de ambos resultaria cactli-tzopinia, mas como los nombres
mexicanos pierden en la composicién las Unicas silabas queda cac-tzopinia
“punzar con el zapato o punta de él,” y siendo el participio de presente de este
verbo tzopini, que usado como sustantivo pierda la i final, resulta el nombre de
cactzopin, “el que punza o pica con el zapato™ [...]"**

Alamén concluded with a statement of scholarly authority by saying “Esta interpretacion me ha
sido comunicada por el Sr. Lic. D. Faustino Chimalpopoca, profesor de lengua mexicana en el
colegio de San Gregorio de esta capital.”"®

In 1849, José Fernando Ramirez, with whom Faustino Chimalpopoca eventually
established a very close scholarly relationship, published Noticias historicas y estadisticas de
Durango, (1849-1850)"%® in which he continued debating the definition of the word gachupin.
Ramirez offered a brief review about the possible origins and meanings about the word gachupin
by emphasizing the scholarly authority that Faustino Chimalpopoca had for supporting the
definition presented by Lucas Alaman. Ramirez questioned the explanation offered by others
about the Nahuatl roots of the meaning of the word gachupin, and presented a detailed
historiographical review on the sources in which the said term appeared. The sources that
Ramirez cited ranged from Garcilazo de la Vega and Vargas Machuca. Ramirez supported his
hypothesis about the European origin of the word from the term chapetona, which Vargas

2 |bid., 539.

33 Ipid.

"% Lucas Alaman, Historia de México, Tomo | (México: Imprenta de Victoriano Agueros y Comp., Editores, 1883),
54.

> Ipid.

7% José Fernando Ramirez, Noticias histéricas y estadisticas de Durango (1849-1850) (México: Imprenta de Ignacio
Cumplido, 1851), 78.
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Machuca defined as “newly arrived man to a certain land.””" Ramirez went further by citing a
document from 1620 in which the Marquis of Guadalcazar mentioned the word gachupin
associated to passengers who commercialized with silver in the Americas. Thus, Ramirez
concluded that people in general did not use the word gachupin during seventeenth-century
Mexico, but instead the term referred to a certain sector of the Spanish migrant population to the
Americas.”®®

The definition of the term gachupin that Faustino Chimalpopoca provided to Lucas
Alaman triggered a very interesting debate among certain Mexican intellectuals. Since this
document is currently part of the Lucas Alaman Paper collection at the Nattie-Lee Benson
Library, in Texas, this draft referred to above could possibly be the information that
Chimalpopoca sent to Lucas Alaman as collaboration to Alaman’s Historia de México, and that
this information is the one mentioned by Alaman in his work.

If this is the case, this evidence suggests that, while Faustino Chimalpopoca worked as
professor at the Colegio de San Gregorio he continued holding a good reputation as a Nahua
scholar. It also suggests that he was a member of the nineteenth-century intellectual Mexican
sphere since Alamén consulted him regarding the definition of the term. Probably through
epistolary communication, Lucas Alamén contacted Faustino Chimalpopoca and asked him
about the meaning of a term that had gained such a heavy political meaning during the nineteenth
century in Mexico. Suffice it to say that Chimalpopoca must have sent a response to Alaman,
which is no doubt the document that is currently housed at the University of Texas at Austin
written and signed by Chimalpopoca’s handwriting.

The “Definicion de la palabra gachupin” by Chimalpopoca starts in a very peculiar way
by noticing that the Spanish conquistadors corrupted the Nahuatl language due to their inability
to properly pronounce the words of this language:

Para explicar este nombre me es indispensable advertir que los conquistadores y
muchas personas actuales no han podido pronunciar algunas silabas mexicanas.
Porque o cambian unas por otras u omiten letras para su facil articulacion. Por
ejemplo, en lugar de cactli, zapato, dicen cacle.”®

After this explanation Chimalpopoca continued supporting his statement by providing
other examples in which Spanish speakers mispronounced Nahua words. After providing these
examples, Chimalpopoca cited the Vocabulario en lengua castellana y mexicana by Alonso de
Molina (1571)“° as a source to determine that the word gachupin included the Nahua terms

7 Ipid.

8 Ibid., 79.

¥ Faustino Chimalpopocatl Galicia, Explicacion de la palabra gachupin, 1.
70 See Alonso de Molina, Vocabulario en lengua castellana y mexicana.
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cactli (shoe) and tzopinia (picking or itching). This segment of information provided by
Chimalpopoca corroborates that Lucas Alaméan used this explanation in his book since Alaman
also referred to Molina’s dictionary and the connotations about this word:

Sin embargo, creo que la palabra gachupin podra venir del nombre sustantivo
cactli, zapato y del verbo tzopinia, punzar, picar o dar herranada [sic] como dice
el padre Molina, De modo que el compuesto sea cactli= tzopinia. Mas como los
nombres mexicanos al componerse pierden sus ultimas silabas por esto resulta
cac=tzopinia, punzar con el zapato o punta de é1.”**

Nonetheless, this information is very similar to the rest of the definitions provided by the
previously mentioned intellectuals. The second part of this manuscript is the section that reveals
the clear interpretation that Faustino Chimalpopoca had about what he considered the true
meaning of the word gachupin. Alamén did not include this part of Chimalpopoca’s definition in
his work:

Se dir4 que el nombre es gachupin y no es cactzopin, mas por lo que he dicho,
acaso en este Gltimo se convertiria el primero. Tal vez los conquistadores darian
de punta pies a los indios y por esto las llamarian cacteopin en singular y
cacteopinque en plural.’*

Chimalpopoca went further in his explanation referring explicitly to the cruelty of the Spanish
conquistadors over the indigenous population:

También podra derivarse del mismo nombre cactli y del verbo copinia picar la
vibora y segun lo que he dicho de la composicion queda unicamente cacchopin o
cachopin como se dice aun en muchos pueblos. Por la tradicion se sabe que los
conquistadores maltrataron a los indios y quiza por eso los llamaron cacchopin:
que significa vibora calzada; picadora, y por metafora, hombre cruel.”*

Even though the categorical conclusion offered by Chimalpopoca reflected both his
sentiment as an indigenous person and also his testimony as a direct victim of the process of the
Spanish colonization. This last idea also sought to express the meaning behind the pejorative use
of the term gachupin during the shaping of Mexican nationalism during the early nineteenth
century. Nevertheless, this last idea did not have much of an effect on the non-indigenous
nineteenth-century Mexican intellectuals. Nevertheless, Chimalpopoca found it necessary to
school them on its possible indigenous origins.

1 bid.
2 1pid.
3 bid.
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However, by portraying gachupines as cruel men who mistreated the Indigenous Peoples
in Mexico, Chimalpopoca offered his interpretation about the deep and historical origin of the
meaning of such a term. Also, by providing this explanation Chimalpopoca justified the use of
the word since he divested the word gachupin from its supposed pejorative nature in order to
offer what he considered a historical fact of its origin.

7.4 Chimalpopoca the Tlacuilo: Researcher, Copyist, Paleographer, Translator and
Member of the SMGE

On August of 1849, Faustino Chimalpopoca once again appears, but now as a Capitular member
of the Commission of Public Instruction for the Ayuntamiento.’* While in this position
Chimalpopoca, along with Mariano Esteva y Ulibarri, advocated for providing education to
indigenous communities by assigning more resources to public schools and especially to
encourage the attendance of indigenous students. For this purpose, Chimalpopoca and Mr.
Mariano Esteva advocated for translating two of the most important religious books into the
Nahuatl language: a catechism book and a manual for the Latin mass.”* The Ayuntamiento
answered favorably to this proposal. “*® Faustino Chimalpopoca occupied the position of
Capitular at the Ayuntamiento of Mexico at least until the year of 1850." During this period of
time when Mr. Chimalpopoca occupied this position, he dealt with issues related to education for
the Indigenous Peoples and the support of the artistic labors carried by the Academia de San
Carlos, where Chimalpopoca’s colleague Pedro Patifio had served as director.”®

Faustino Chimalpopoca reconciled his obligations for the ayuntamiento and at the same
time he remained active in his intellectual work. It seems that Chimalpopoca continued focusing
on praising and bringing back the prestige of the Nahuatl language that it had lost during the
decades following 1820. Thus, it is during this decade of 1850 when Chimalpopoca published
one of his most well known works, Silabario en idioma mexicano.’* The newspaper El
Universal announced this work as a book that helped anyone interested in learning the Nahuatl
language “to learn based on elemental principles the beautiful and abandoned language of the

744 «Nota,” miércoles primero de agosto de 1849, El Universal. Periddico independiente, Tomo I, Niimero 259, 4.

745 “Nota,” viernes 9 de noviembre de 1849, El Siglo Diez y Nueve, Tomo Il, Nimero 313, p. 2.

8 This new is confirmed by EI Universal newspaper, in his note of viernes 9 de noviembre de 1849, El Universal,
Tomo I, Ndmero 359.

7 See “Descontento por las elecciones del Ayuntamiento. Lo miembros protestan por sus seguridad a la luz de los
eventos violentos del lunes 3 de diciembre,” martes 4 de diciembre de 1849, El Siglo Diez y Nueve, Tomo II,
numero 338. See also “Manifiesto publicado por los miembros del Ayuntamiento afectados por los desérdenes
ante las elecciones,” viernes 21 de diciembre de 1849, El Universal, Tomo I11, nmero 401.

8 «Sefiores suscriptores a la exposicion de la Academia de San Carlos de México habido a finales del afio de 1849
y principios de 1850 los cuales se reputan como protectores de las Bellas Artes de dicho establecimiento,”
viernes 25 de enero de 1850, El Universal, Tomo Il1, nimero 436.

9 Faustino Chimalpopocatl Galicia, Silabario de idioma mexicano (México: Imprenta de las Escalerillas, 1849).
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Aztecs.”™ In this work, Faustino Chimalpopoca unfortunately did not include an introduction,
or a prologue. This work had the appearance of being a manual for learning Nahuatl, so I
propose that this was probably part of the didactic material that Chimalpopoca used to teach his
classes of the Nahuatl language that he taught both at the Colegio de San Gregorio and at the
University of Mexico.

With the publication of this Silabario, Faustino Chimalpopoca seemed to proceed with
his ideas that he had initial used to praise the Nahuatl language in his published statement
“Disertacion sobre la riqueza y hermosura del idioma mexicano” in which he pronounced in
favor and defense of the beauty of Nahuatl language. By publishing this syllabary,
Chimalpopoca demonstrated and presented to the public the complexity of the Nahuatl language
in its most basic structures. By demonstrating to the potential reader of this syllabary that
Nahuatl had its own linguistic rules, and that in order to form an idea and a sentence in Nahuatl it
required a deep knowledge about the grammar and structure of the language, Faustino
Chimalpopoca defended his statement about the complexity, and therefore the inherent
intelligence, of this indigenous language. This fact may seem pretty obvious to any student of
languages; nevertheless, we must remember that for most of mid-nineteenth century Mexico the
Nahuatl language had been relegated to the backgrounds of the official bureaucracy and placed
as a second class language, mostly spoken by the lower and pauperized classes in Mexico City.

It must have been around this time when Faustino Chimalpopoca was invited to join the
Sociedad Mexicana de Geografia y Estadistica (SMGE) since in a newspaper article from April
4 of 1850, Chimalpopoca already appeared mentioned as active member of this association.”*
Chimalpopoca’s impressive intellectual credentials, as well as his presentation of himself as a
direct descendant of the Aztec Emperor Chimalpopoca, *? quickly helped him receive an
invitation to join the Sociedad Mexicana de Geografia y Estadistica (SMGE) as a member of this
prestigious institution. During the nineteenth century, the Sociedad Mexicana de Geografia y
Estadistica remained the oldest and prestigious scientific society in Latin America. The SMGE
was founded in Mexico City in 1833, under the administration of Mexican President Vicente
Gomez Farias. This scientific society initially focused on building the major mapping project,
Carta de la Republica, and on elaborating the statistics of the new independent nation. Shortly

™0 The original quotation said: “[...] para aprender por principio el hermoso y descuidado idioma de los aztecas.”
“Noticias acerca del Silabario en idioma mexicano,” sabado 16 de febrero de 1850, El Universal, Tomo llI,
nGmero 458.

51 «“parte oficial. Sesion del dia 4 de abril de 1850 de la SMGE,” martes 16 de abril de 1850, El Siglo Diez y Nueve,
Tomo IV, nimero 471.

"2 The EI Universal paper published a brief note in which included the testimony of Fernando Ramirez about Mr.
Chimalpopoca: “Chimalpopoca, tercer rey de México. Se dan noticias muy curiosas sobre la vida y costumbres
de aquel famoso monarca azteca, asi como sobre su tragico fin: hoy existe un descendiente de aquel rey; que es
el Sr. Lic. Francisco [sic] Galicia Chimalpopocatl, persona muy inteligente en el idioma azteca y en las
antigiiedades de este suelo: por el mismo Sr. Ramirez,” domingo 4 de diciembre de 1853, El Universal, Tercera
Epoca, Tomo X, Numero 126.
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after its foundation, the SMGE became the most important scientific organization that sponsored
scientific research in Mexico. In this way, intellectuals, and also foreign members, produced the
first institutionalized results of scientific research in Mexico.”® During the nineteenth century
this society propelled science and humanities as an activity of research for the “progress” of the
country, and not only as just knowledge for teaching in the classrooms. In this sense, it is
interesting to note that the inclusion and participation of Faustino Chimalpopoca into this society
confirmed his position as a well known intellectual under the terms of the nineteenth-century
enlightened thought. The participation of Chimalpopoca in this society revealed the interest that
the newly formed nation had in the development of Mexican nationalism by considering the
historical studies that Chimalpopoca and many other contributors of the SMGE also conducted.

In 1850, the SMGE informed that Faustino Chimalpopoca had been working on the study
of a document entitled Historia y fundacion de Tlaxcala, originally written in Nahuatl. The
SMGE mentioned that Mr. Chimalpopoca had been unable to translate the manuscript because he
could not gain the permission to take the manuscript out of the General Archive so that he could
work on it:

El secretario de la seccion de estadistica [...] manifestd que el Sr. Lic. D. Faustino
Chimalpopocatl Galicia no habia podido traducir al castellano el cuaderno titulado
Historia y fundacién de Tlaxcala, en lengua mexicana, porque no habia logrado la
licencia de extraerlo del archivo general en donde se halla; pero que los lunes y
los miércoles procurarfa recurrir a este lugar con aquel fin. [...]"™*

It is possible that this news made reference to the manuscript of Diego Mufioz Camargo entitled
Historia de Tlaxcala. The original manuscript by Mufioz Camargo is now currently lost.
Nevertheless it is my hypothesis that the work (Historia de Tlaxcala) that Chimalpopoca referred
to, must have been the work of Diego Mufioz Camargo. Concerning the Historia de Tlaxcala it is
important to mention that Alfredo Chavero did not present the first edition of this manuscript
until 1892. This means that the edition that Chimalpopoca had been preparing in Spanish was
never published. In the edition of 1892 of the Historia de Tlaxcala by Chavero, he mentioned
that:

La Historia de Tlaxcala escrita por Diego Mufioz Camargo es la Unica
monografia que tenemos de esa nacionalidad; pues aun errando los bibliéfilos se

3 Luz Fernanda Azuel Bernal, “La Sociedad Mexicana de Geografia y Estadistica, la organizacion de la ciencia, la
institucionalizacion de la geografia y la construccion del pais en el siglo XIX,” Investigaciones geograficas:
Boletin del Instituto de Geografia, Nimero 52 (2003): 153-166, 154.

5% «parte oficial. Sesion del dia 4 de abril de 1850 de la SMGE.”
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refieren a alguna otra cronica en mexicano, se tiene por perdida, y acaso yo
solamente poseo algunos capitulos de ese manuscrito.’*

In this introduction to the edition, Chavero presented a brief mention of the works
conducted on Mufioz Camargo’s manuscript. So, Chavero did mention the existence of an early
edition made by French historian Henri Ternaux-Compans in 1843.”°° Chavero also mentioned
that he was unable to consult the original manuscript written in Nahuatl by Mufioz Camargo;
instead, he stated that he got access to a Spanish translation from the original manuscript.
According to Chavero, the said translation included several marginal annotations made by
Fernando Ramirez.

The translation with the annotations in the margins mentioned by Chavero was probably
the translation made by Chimalpopoca from Mufioz Camargo’s original manuscript. By
considering the close relationship that Faustino Chimalpopoca had with the scholar Fernando
Ramirez, it is plausible that Ramirez kept a partial copy of the Spanish version made by
Chimalpopoca about the work of Mufioz Camargo. Thus, it was until the 1890’s when Alfredo
Chavero decided to took up once again the publication of this manuscript. Nevertheless, Chavero
was unable to find the original manuscript written in the Nahuatl language; instead only he found
a copy in Spanish that I propose Chimalpopoca had probably written and which eventually ended
up in hands of Joaquin Garcia Icazbalceta, who eventually published it in separate sections
around the year of 1871. It is my hypothesis that Chimalpopoca was able to partially translate the
original copy that Mufioz Camargo wrote in Nahuatl into Spanish, and that José Fernando
Ramirez kept one of the versions or earlier drafts of this copy. This copy in which Ramirez wrote
his own observations about the manuscript is probably the version that Chavero found and the
one that he mentioned in the introduction to the version that he published.”’

It is interesting to note that at this point Mr. Chimalpopoca had created a very impressive
curriculum, including establishing credentials that supported his abilities as scholar and his
experience in politics. Similarly, Chimalpopoca’s abilities and qualities in studying humanities,
politics, languages, and also of having been considered a scholar capable enough to conduct
translations and copies from indigenous Mesoamerican manuscripts, demonstrates the way that
he representation the characteristics of an enlightened nineteenth-century Mexican intellectual.

The interest that Faustino Chimalpopoca had in education remained evident not only by
his serving as a member of the Ayuntamiento in Mexico City, and as a member of the Education
commission, but also by being a member of the Lancastrian Company of Mexico at least from

™ Diego Mufioz Camargo, Historia de Tlaxcala, ed. Alfredo Chavero (México: Oficina Tipografica de la Secretaria
de Fomento, 1892), 3.

0 Ms. 210, Biblioteque Nationale de Paris, France.

7 Ibid.
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1851 to 1852.7® The Lancastrian Society had been in charge of a large part of the public
education system and its reforms from the Society’s foundation in Mexico in 1819.”° In 1845,
this organization stopped being the main educational society responsible of providing this benefit
to the population; instead, the state took direct charge of this obligation.”® The Lancastrian
Company however remained a supportive institution along with the state in providing education
to the most vulnerable and impoverished children in Mexico City.”®! Unfortunately, during the
mid-nineteenth century indigenous children remained a very vulnerable sector of the society,
which became the reason why the Lancastrian Society, along with other people, joined efforts in
order to provide this and other less privileged sectors of the society with this benefit.”®* Faustino
Chimalpopoca remained one of the members of the Lancastrian Company in Mexico, ®*and he
actively collaborated in the support of the Lancastrian labor of education through by offering
pecuniary donations and also by being a member of a commission that regularly visited and
evaluated the functioning of Lancastrian schools.”®*

During this period of time, Faustino Chimalpopoca combined his duties as a professor,
writer, member of the Lancastrian Company, and a politician. In October of 1851, Chimalpopoca
was elected as a Substitute Deputy for the State of Mexico for the General Congress.®
Apparently, Chimalpopoca at least occupied this responsibility until the end of the year of 1852,
when he was once again elected for the same position.”®®

On 1853, Mr. Chimalpopoca appeared as one of the deputies with the power to “judge”
and review the ministers of the Supreme Court of Justice.”’ Mr. Chimalpopoca continued to be
involved in politics and this same year he was appointed, not elected, as the 70. Regidor of the
Ayuntamiento of the District (Mexico City). ®® However, in October of the same year Mr.
Chimalpopoca resigned this position in the Ayuntamiento arguing that “he had to find a

758 «“Nota,” 1 de mayo de 1852, El Siglo Diez y Nueve.

™ Francisco R. Almada, “La reforma educativa a partir de 1812,” Historia Mexicana 1, Vol. 17, (Jul-Sep, 1967):
103-125, 106.

7% Ernesto Meneses Morales, Tendencias educativas oficiales en México, 221.

81 Will Fowler, “The Compaiiia Lancasteriana and the Elite in Independent Mexico, 1822—1845,” Tesserae, Journal
of Iberian and Latin-American Studies 2, No. 1 (Summer 1996): 81-110.

82 In order to know how the Lancastrian Society worked according to its principles. See Maria Isabel Vega Muytoy,
“La cartilla Lancasteriana” Tiempo de Educar 1, Nimero 2 (julio-diciembre, 1999): 157-179.

763 “Nota,” sdbado 2 de agosto de 1851, El Siglo Diez y Nueve, Tomo V, nimero 944, 3.

4 Wwill Fowler, “The Compaiia Lancasteriana and the Elite in Independent Mexico, 1822—1845,” 81.

785 “Noticias sueltas,” miércoles 8 de octubre de 1851, EIl Universal, Tomo VI, Nimero 1057, 3.

788 «Nota,” domingo 11 de enero de 1852, El Siglo Diez y Nueve, Cuarta Epoca, Afio 12, Tomo VI, Nimero 1111.

787 «Nota,” viernes 30 de enero de 1852, El Siglo Diez y Nueve, Cuarta Epoca, Afio 12, Tomo VI, Nimero 1130.

788 «Nota,” jueves 5 de mayo de 1853, El Universal, Segunda Epoca, Tomo VIII, NUmero 384. The Charleston
Courier also confirmed this information: “Letter from Mexico,” on May 30, 1853, Charleston Courier, South
Carolina, USA, 1.
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remunerated job to survive since the classes that he taught in San Gregorio had been
cancelled.”®

Faustino Chimalpopoca continued to teach the Nahuatl language at the Colegio de San
Gregorio for several years. Nevertheless, it seems that at this point teaching and learning the
Nahuatl language was no longer considered a vital matter in academics. No doubt, Mr.
Chimalpopoca sought to find other avenues to promote the learning of the Nahuatl language. For
instance, the year after in 1854, as member of the Language Commission (Comision de Idiomas)
of the SMGE, Chimalpopoca helped the director of this commission, D. Murcio Valdovino, to
translate the prayer of the “Our Father” into different indigenous “dialects” [sic] of the
country.”™

Although Nahuatl, as well as other indigenous languages, lost their social power outside
of the indigenous communities of the country, the reality was that in the religious sphere, i. e. in
the rural communities, elemental education remained in hands of the Catholic Church. This
factor, added to the interest that the Church had in indoctrinating the indigenous population in
their own languages, encouraged Murcio Valdovinos to start this enterprise. Thus, in April of
1854, Faustino Chimalpopoca wrote a review and critique about the proposal originally made by
Mr. Valdovinos. In this review, Mr. Chimalpopoca agreed with the idea of materializing the
proposal, even though he argued that it would take time.””* Nevertheless, both Valdovinos and
Chimalpopoca continued carrying out this plan with the help of several clergymen and others
who likely have had access to these types of documents. One of the Actas from the sessions
sponsored by the SMGE recorded that in one of these sessions:

[...]Mucio Valdovinos, haciendo proposiciones como presidente de la Comision
de Idiomas, con objeto de adquirir documentos pasa que sirvan al desempefio de
su comision. Que pase esta comunicacion al Sr. Licenciado Don Faustino Galicia,
a quien se le recomendara que ademdas de las personas que indica el Sr.
Valdovinos, agregue en el pedido a los E. E. e ilustrisimos sefiores obispos,
suplicandole que este asunto lo despache a la mayor posible brevedad.”"?

The strategy of translating one single prayer into different languages reveals a lot about the
interests and principles that drove Faustino Chimalpopoca. The first of these principals centered
on the fact that, at this point of his life, Chimalpopoca revealed himself to be a very religious

9| gobernador del Distrito consulta sobe las renuncias de los regidores, Don Luis Mufioz, Don Juan Bustillo,
Don Faustino Galicia y Don Rafael Lamadrid; y propone para llenar estas vacantes a Don José Fraflera, Don
Joaquin Anzomena, Don Miguel Cervantes Estanillo y Don Ignacio Algara, 11 de octubre de 1853, AGN, GD-
10, Ayuntamientos, Volumen 31, fojas 319-327.

)t is sad to see that at this date, 1854, the general public already considered and deprecatingly described Nahuatl
and other indigenous languages as “dialects.” See “Nota,” martes 11 de abril de 1854, EI Universal. Periddico

o Politico y Literario, Cuarta Epoca, Tomo XI, Nimero 42, 3.
Ibid.

772 «Actas de la SMGE,” March 9, 1854, AHSMGE, Actas; 1852-1863.
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man. Contrary to his fellow Nahua intellectual predecessors, who expressed their ideas based on
deistic terms, Chimalpopoca presented himself as a religious and devoted Catholic person. Also,
it is plausible that, due to the conditions in which education reached indigenous populations at
this point, Chimalpopoca considered that Catholic religion remained, after the reforms at San
Gregorio, the primordial and last remaining gateway that Indigenous People had to basic literacy.

Mr. Chimalpopoca remained outside of the classrooms of the Colegio de San Gregorio
during this same period, since his Nahuatl classes had been cancelled in this school between the
years of 1853 and 1855. For a period of almost two years, Mr. Chimalpopoca probably survived
by offering his services as lawyer or even as private tutor, instructor, or translator. In 1855, the
same Yyear that liberals rebelled against the dictatorship of Antonio Lépez de Santa Anna, the so-
called historical period of the Reforma began.””® President Santa Anna, also known as Su Alteza
Serenisima (S. A. S.), directly appointed Mr. Chimalpopoca as a professor of Nahuatl language
at the University of Mexico. According to a published note in a newspaper, Chimalpopoca
thanked President Santa Anna for his appointment on January 4, 1855 with the following words:

En la mafana de hoy ha sido en mi poder la comunicacion con fecha del 2 del
presente se sirve V. E. hacerme de haberse dignado S. A. S. nombrarme
catedratico de la lengua mexicana, cuyas lecciones debo dar en la Universidad de
esta capital conforme al plan que se acompafa. Por tan alto honor no puedo mas
que apresurarme a dar a S. A. A. las mas expresivas gracias |[.. J7

After his appointment as professor of the Nahuatl language at the University of Mexico, Mr.
Chimalpopoca continued occupying other prominent positions and continued being a member of
the SMGE.””® Chimalpopoca also appeared as a member of a jury for the rest of the year of
1855.77°

7.5 The Bitter Years of the Reforma: Chimalpopoca as a Defender of Indigenous Land

During the troubling years of 1855 and 1856, the Mexican government switched from being
politically Conservative to adopting a liberal system of government. The rebellion that started in
Mexico after the issuing of the Plan de Ayutla (October 17, 1855) against the dictatorship of
Santa Anna, ended up with the eventual installation of the interim presidency in Mexico of Juan
Alvarez in late October of 1855. By December of the same year, Ignacio Comonfort held the
presidency of Mexico which led to important transformations to indigenous communities.

" See Robert H. Duncan, “Political Legitimation and Maximilan’s Second Empire in Mexico, 1864-1867,”
Mexican Studies/Estudios Mexicanos 12, No. 1 (Winter, 1996): 27-66, 30.

" «“Nota,” jueves 11 de enero de 1855, EI Universal. Periddico politico y literario, Cuarta Epoca, Tomo XII,
NUmero 317, 1. The Siglo Diez y Nueve newspaper also confirmed this new.

> “Nota,” sabado 17 de marzo de 185, El Universal. Periddico politico y literario, Cuarta Epoca, Tomo XII,
NUmero 382.

776 «“Nota,” sabado 27 de octubre de 1855, El Siglo Diez y Nueve, Cuarta Epoca, Tomo IX, N(imero 2495,
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The liberal administration of Comonfort, which also appointed Benito Juarez as president
of the Supreme Court, marked the beginning of the Reform era. Although this period in Mexican
history is indeed important, for the purpose of this study, | will mention only a few of the direct
effects that this administration had on indigenous communities and hence their impact on the
work of Faustino Chimalpopoca.

On June 25, 1856, President Comonfort issued the Lerdo Law, also known as the “Ley de
desamortizacion de bienes de manos muertas” or “Ley de Desamortizacion de las Fincas
RuUsticas y Urbanas de las Corporaciones Civiles y Religiosas de México,”’"" a creation of the
Ministre of Hacienda, Miguel Lerdo de Tejada. The main purpose of this law was to mobilize
and put into production all of the monopolized and unproductive lands in Mexico. Thus, this
measure would, in the liberal idea, lead to a creation of small landowners, farmers or peasants,
who they hoped would produce and extract direct profits from their work. However, this measure
affected the economic activities as well as the social ties that existed among the indigenous
communities of Mexico. Contrarily to what is widely publicized, this threat to collective
property had already started with the Courts of Cadiz in 1812,""® and continued with the abolition
of the parcialidades. The issuing of the Lerdo Law only demonstrated that the problem between
the basic ideas of liberalism and collective property still remained at that time.

After the issuing of this law, the discontent of both the Catholic Church in Mexico and
the indigenous communities ignited. As we have seen throughout this work, indigenous
communities maintained a long tradition of litigations and held a deep trust and confidence in the
existent judicial and political institutions. Thus, the response that indigenous communities
exercised towards the Lerdo Law remained focused on the juridical limits in which legal
negotiations prevailed. In these legal cases, indigenous communities presented titles of property
issued during the period of the Spanish colony and they also opted for defining territorial limits
by following oral or written traditions, and by choosing legal representatives before the
tribunals.””

The same year of 1856, the Minister of Finance, the creator of the confiscation law,
Miguel Lerdo de Tejada, appointed Chimalpopoca as interim manager of the administration of
the goods and funds of the former parcialidades: “[...] Licenciado Don Faustino Galicia vecino
de esta capital, mayor de edad, a quien doy fe, dijo que es encargado interino de la
administracién de bienes y fondos de las llamadas parcialidades, con excepcion de la de

" ey de desamortizacion de bienes civiles y eclesiasticos (México: Imprenta de Vicente G. Torres, 1856).

"8 See Jean Meyer, De una revolucién a otra. Antologia de textos (México: El Colegio de México, 2013), 198-200.

™ José Velasco Toro, “Desamortizacion civil y resistencia india en México y Veracruz: De la Independencia a la
Reforma,” in Anuario VIII (Xalapa: Centro de Investigaciones Historicas-Instituto de Investigaciones
Humanisticas, Universidad Veracruzana, 1992), 23-56, 33.
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Santiago [...].”"® As | have analyzed in a previous chapter of this study, the administration of
the assets and properties of the former indigenous parcialidades remained conflictive. The
appointment of Mr. Chimalpopoca as interim manager of these former parcialidades probably
encouraged the leaders of certain indigenous communities to ask Mr. Chimalpopoca to legally
represent them before the tribunals. As the reputation of Mr. Chimalpopoca as an intellectual
and as a person involved in politics increased, he started to represent several communities and
individuals as well. The Historical Archives of Notaries in Mexico City reveals the large number
of files and cases in which Chimalpopoca became involved between the years of 1855 and
1856."! The appointment of Chimalpopoca no doubt resulted from his ample credentials and
knowledge about the administration of indigenous assets, but also the government must have
known that his person could serve as a means of restraint and as a mediator of the contentions
between the nonconformist communities and the government. According to the documentation,
Chimalpopoca remained active in this position from 1855 and 1856. The cases in which Mr.
Chimalpopoca became involved vary widely from adjudications, representations, last wills and
testaments, and deeds for the purchase and sale of real estate.’® However, all of these cases
demonstrate the great trust that indigenous individuals had in Mr. Chimalpopoca, relying on him
to represent them in these matters.

Probably inspired by the repercussions that the confiscation laws in Mexico had over
indigenous communities, Mr. Faustino Chimalpopoca continued with his mission of translating
and interpreting historical documents. Chimalpopoca’s interest in translating these documents
relied on the fact that the Nahuatl language had by this time become obsolete as a means of
presenting formal juridical documents in the court system. For instance, the cases in which
indigenous communities had to present documents written in native languages as evidence in
their cases made it hard for them to use and interpret them in favor of Indigenous Peoples in the
court system. Another explanation for Chimalpopoca’s increasing focus on transcribing and now
translating these Nahuatl historical sources might have been the focus of new requirements of

78 Compra venta de inmueble, 26 de julio de 1856, AHN, Notaria 721, notario Agustin Vera y Sanchez, Volumen
4857, f. 172r.

781 Compra venta de inmueble, 25 de septiembre de 1850, AHN, Notaria 721, notario Agustin Vera y Sanchez,
Volumen 4857. In this document Faustino Chimalpopoca appeared as the administrator of the former
Parcialidad of San Juan. According to this information, Chimalpopoca helped the members of the parcialidad to
sell “half of a small plaza” to Dofia Ignacia Agreda.

8 Among the large number of cases in which Mr. Chimalpopoca played a role as a legal representative or lawyer of
both Indigenous and non-Indigenous Peoples in Mexico are: Licenciado Don Faustino Galicia como curador de
los menores Don Francisco Guadalupe y Don José Diego Valle y Medina, sobre que se declare no estar en el
caso de pagar el seis por ciento de herencia transversales, 1854, AGN, México independiente/poderes judiciales
federal y local, Tribunal Superior de Justicia de la Ciudad de México Siglo XIX, Caja 0305. There is also another
document Testamento, 26 de julio de 1855, AHN, notaria 722, notario Francisco Villalén, Volumen 4874, fojas
172r-174r. Compra venta de Inmueble, AHN, 5 de septiembre de 1856, acta 56456, folio 4920, notaria 535,
notario Agustin Pérez de Lara; Adjudicacién, 5 de septiembre de 1856, AHN, notaria 721, notario, Agustin
Vera Sanchez; Adjudicacién de la parcialidad de Magdalena de las Salinas a través de su representante
Faustino Galicia, 25 de agosto de 1856, AHN, notaria 75, notario José Villela, Volumen 4931, fojas 33r-36r.;
Poder General, 16 de junio de 1857, AHN, notaria 722, notario Francisco Villalén, VVolumen 722.
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scientific commissions which mandated that historians should be prolific in their scholarly
production in order to remain members of these prestigious groups.

We know that Faustino Chimalpopoca formed part of the SMGE and that he actively
collaborated with other historians and intellectuals in writing what would become the official
history of Mexico. In this sense, the validity that Chimalpopoca had as specialist on the history
of Indigenous People resided on his knowledge and willingness to participate with other non-
indigenous intellectuals. Also, we can see that Mr. Chimalpopoca considering this period of
major change in the political and social system as something that deeply affected indigenous
communities and their legacy. This may have been the reason why he probably decided to
produce new records, copies, and translations of all the indigenous documents to which he may
have had access.

Moreover, Chimalpopoca’s participation in the intellectual sphere depended on his work
and efficiency to deliver his results publically for this group. Thus, several documents that he
translated also referred to the early history of Mexico City and its original inhabitants. For
instance, in 1856 Faustino Chimalpopoca transcribed a manuscript in the Nahuatl language
entitled “Cronologia de los nahuas” (“Chronology of the Nahua people™).”® In the “Chronology
of the Nahua People,” Faustino Chimalpopoca copied what seemed to be a manuscript from the
early period of the Spanish conquest. The content of this work chronologically presents the
succession of Nahua kings, with the date of their reigns, lives and deaths.”* In this manuscript,
Faustino Chimalpopoca displayed his integral abilities as copyist since this manuscript included
not only the transcription of the original manuscript written in the Nahuatl language, but also
iconographic information that represented calendrical dates and other information from the
original document.

"8 Faustino Chimalpopoca Galicia, Cronologia de los nahuas, manuscript, 8 fojas, Classsification: Mexico 1856-
1857; Latin American Collection, Lilly Library, Indiana University, USA.

784 H
Ibid.
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Figure 18. Fragment form the first page of Chronology of the Nahua People, copied by Chimalpopoca. Picture taken by
Raquel Guereca.

In the last page of this copied manuscript, Faustino Chimalpopoca added the following
information written in the Nahuatl language about the date he finished this manuscript: “Axcan
ipan ipan cempohualli ihuan ei tonalli metztli Abril 1856. Nehuatl ticic Cuitlahuac nochan -----
Lic. Faustino Chimalpopoca Galicia.”’® This phrase stated that Chimalpopoca completed this
copy on April 3, at his house in Ticic, Cuitlahuac, present day Tlahuac, Mexico City."®®

Although the information contained in this copy provided by Faustino Chimalpopoca
remains clear, the transcription included several errors in the Nahuatl language.”®’ This could be
the result of the paleographic work made by Chimalpopoca on the original manuscript or may
have been caused by the difficulties that interpreting the Classical Nahuatl language represented
for him. Still, even considering these mistakes, the entire content of the manuscript is clear and
probably very similar to the original.

"8 Faustino Chimalpopoca Galicia, Cronologia de los nahuas, 12.

"8 Elia Rocio Hernandez and Teresa Rojas Rabiela, “El reparto agrario y la transformacion agricola en Tlahuac,
1856-1992,” in Estudios campesinos del Archivo General Agrario, coord. Antonio Escobar Ohmstede (México:
CIESAS, 1998), 89-91.

87| want to thank Eduardo de la Cruz, my Nahuatl language professor, from the IDIEZ Institute in Zacatecas,
Mexico, as well as his collaborators, for assisting me with the partial translation of this document. | also
acknowledge them for offering valuable input and information that contributed to my understanding of the
content of this manuscript.
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Nevertheless, Chimalpopoca received several criticisms from José Fernando Ramirez,
and later on from Gumersindo Mendoza and Felipe Sanchez Solis, about the lack of precision in
his translations from Nahuatl to Spanish. These negative reviews eventually marginalized
Chimalpopoca’s work, even though regulations and protocols for translating and transcribing
historical documents were inexistent at the time.’®®

Around this year and probably inspired by the consequences of the confiscation laws,
Faustino Chimalpopoca made copies of several documents concerning the history of the town
where he used to live: Ticic, Cuitlahuac. For instance, by the end of the nineteenth century,
Cuitlahuac disappeared as a municipality attached to the region of Tlaltenco. Additionally,
during this decade of 1850, Faustino Chimalpopoca and his wife Francisca Oscoy had their first
male son, Pedro Pablo.”® The births of his other sons and daughters may have inspired Faustino
Chimalpopoca to preserve the history of this hometown Tlahuac for the sake of the family and its
legacy. In this regard, it is important to consider that Alejo Chimalpopoca, Faustino
Chimalpopoca’s father, had also officially worked as notary and historian of his hometown, a
labor that Faustino continued to follow (see Chapter 4 of this work). Faustino Chimalpopoca
probably desired to preserve the history of Tlahuac hoping that one or more of his children might
follow the professional path that both his father Alejo and he had chosen. However, | have been
able to find any record that demonstrates that any of his children followed in his path as a Nahua
intellectual. Nevertheless, his interest in his hometown continued, for example in 1853 Faustino
Chimalpopoca made a copy of an ancient map of the town of Cuitlahuac,”® and another one
about the origins and territorial division of the town of Ticic, Cuitlahuac.”

"8 1t is probable that many of the criticisms of Chimalpopoca’s literary translations of Nahuatl texts might have been
motivated by his desire to show the beauty and poetic nature of the Nahuatl language.

8 Acta de bautismo de Pedro Pablo Fernando Chimalpopoca y Galicia, 30 de junio de 1851, Registro Parroquial
del Templo de la Asuncién, en el Sagrario Metropolitano (https://familysearch.org/ark:/61903/1:1:NY3D-QFV)
Retrieved 28 July, 2015.

0 Mapa de Cuitlahuac. Copia sacada fielmente de su original por el Lic. Faustino Chimalpopoca Galicia, 15 de
febrero de 1853, Manuscript from the Biblioteca Nacional de México, Mexico City.

1 Origen de Cuitlahuac. Sacada de un manuscrito escrito en 1570 en el mexicano. Copy made by Faustino Galicia
Chimalpopoca on June 13, 1857. Manuscript from the Biblioteca Nacional de México, in Mexico City.
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Figure 19. Map of the Town of Cuitlahuac. Copy made by Faustino Chimalpopoca on 1853. Biblioteca Nacional de
México. Mexico City. Picture taken by the author.

Meanwhile, the active political life and changes in the country at the time again thrust Mr.
Chimalpopoca upon the national stage. In 1856 D. Francisco Diaz Covarrubias founded and
directed the new Comision Cientifica del Valle de México. The main purpose of this commission
focused on elaborating a hydrographic map of the Valley of Mexico.”®* The need that the new
nation had for geographic, cultural and economic information about the country contributed to
the creation of these scientific societies. Concerning its mission, this scientific commission stated
that:

Deseando el supremo gobierno hacer un reconocimiento completo de la situacion
y estado del Valle de México, del que no existen otros datos y noticias que las
dadas por el viajero Sr. Baron Humboldt [...] ha nombrado diferentes comisiones
que lleven a cabo ese importante pensamiento.’*?

For accomplishing this purpose the commission appointed several prominent members from both
political and scientific spheres to collaborate on this project. Among several of them were
Manuel Orozco y Berra, in charge of the commission of statistics and geography; Francisco
Salazar Ilarregui in the commission of astronomy, geodesics and topography; and José Fernando
Ramirez in the fields of history and archaeology, with Faustino Galicia Chimalpopoca serving as

%2 Ramén Almaraz, Memoria de los trabajos ejecutados por la Comision cientifica de Pachuca: en el afio de 1864
(México, J. M. Andrade and F. Escalante, 1865), 8.

“Noticias nacionales. Comision cientifica,” sabado 1 de noviembre de 1856, El Siglo Diez y Nueve, Tomo X,
Quinta Epoca, Afio 16, NGmero 2850, 3.
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the interpreter and translator of the Mexican (Nahuatl) language.”®* The said commission,
according to a newspaper note, received resources directly from the government for its support,
and most probably directly from the presidency. The reputation that Faustino Chimalpopoca held
made him still considered as an authority on the Nahuatl language. As a member of the
Commission of the Mexican Language, Chimalpopoca remained in charge of reviewing all of the
Nahuatl language included in the publications and studies promoted by the said commission.”*®

Faustino Chimalpopoca also continued advising José Fernando Ramirez in his historical
studies. In 1857, the SMGE commissioned Fernando Ramirez to write an introduction for the
manuscript entitled “La historia antigua de Tlaxcala.” Previously the SMGE had commissioned
Faustino Chimalpopoca to write something about another manuscript related to the history of
Tlaxcala in 1850. In that year Faustino Chimalpopoca argued that he could not accomplish this
task since he was unable to gain access to the manuscript, written in Nahuatl language, from the
General Archive, where it was housed at that time. The title of this manuscript appeared as
“Historia y fundacion de Tlaxcala.” It is possible that this document, earlier referred in 1850, is
the same analyzed by Fernando Ramirez on 1857 under another title. Although the newspaper
notes that released this information apparently referred to different manuscripts, this work as we
have seen above, probably was the work written by Diego Mufioz Camargo at the end of the
sixteenth century, as | previously referred. In any case, Fernando Ramirez indeed worked on
writing an introduction for this work, and Faustino Chimalpopoca took over the review of all the
words in the Nahuatl language included in this material.”*®

While the shaping and the consolidation of an official nationalism began during this
period in Mexico, several discussions and debates took place during the mid-nineteenth century
about certain key national concepts. The scientific community was probably the first to stand out
in these discussions. For instance, within the interior of the SMGE the definition of the word

™ Ibid.

5 See Faustino Chimalpopoca Galicia, “Comision de idioma mexicano,” October 28, 1856, in Boletin de la
Sociedad Mexicana de Geografia y Estadistica, Tomo IV, Nim. 7 (México: Imprenta de Vicente Garcia Torres,
1856), 323-324.

7% See El Siglo Diez y Nueve, miércoles 12 de agosto de 1857, 5a. Epoca, Afio 17, Tomo Il, Nimero 3225.
According to the original note, the newspaper indicated that the SMGE had borrowed the manuscript from Sr.
General Garcia, without specifying the first name of Mr. Garcia. This information also stated that the original of
this manuscript belonged to Sr. Macedo. Similarly, the note failed to specify who actually Mr. Macedo was. It is
my hypothesis that if this is the case, the original manuscript of Mufioz Camargo probably went out from the
National Archive between 1850 and 1856, since in 1850 Mr. Chimalpopoca was unable to access the manuscript
from this institution. It was probably between these years when the manuscript about the history of Tlaxcala fell
into private hands. In any case, the original manuscript in the Nahuatl language about the history of Tlaxcala is
currently missing. An edition in Spanish of Mufloz Camargo’s work was published by Alfredo Chavero in 1892.
Chavero indeed mentioned that one of the copies that he consulted for the publication of this work was a copy in
which Fernando Ramirez included several revisions and annotations. Nevertheless, Chavero failed to mention the
participation that Mr. Chimalpopoca had in this revision carried out y Ramirez. This was probably the result of a
boycott that Faustino Chimalpopoca’s work received after he supported the French Intervention in Mexico
between 1864 and 1867.
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Mexico, and consequently the meaning of the term Mexica, remained a topic of importance. In
1862, the SMGE published a series of discussions, called “dissertations,” about the origin and
meaning of both the terms Mexica and Mexico. José Maria Cabrera was the first person to offer
an explanation for the term Mexico. The proposal presented by Cabrera centered on the
argument that Mexico did not come from the term Mexi. Cabrera also argued that the correct
pronunciation of the word Mexico was Meixco, but over the time, this mispronunciation had led
people to believe that the correct term was Mexico. By following this hypothesis, Cabrera
assured that the term Meixco meant “in front of or at the frontier of the place of the maguey.”
T Cabrera arrived to this conclusion by putting together the Nahua terms metl, maguey, and
ixco, frontier or border, and also by arguing that the first people who inhabited the capital came
from Mexicaltzingo. Cabrera continued supporting his dissertation by constantly citing historical
events about the migration led by the Aztecs to Mexico-Tenochtitlan. However, Cabrera set his
research on what he considered “solid scientific proof” which led him to exclude, and even
condemn, indigenous mythology about the foundation of Mexico as “ignorant and ambiguous
explanations:”

[...] la historia que habla de augurios y de prestigios acerca de la fundacion de
México, es una mala traduccion de la escritura en jeroglificos que se cita,
fundandose en cierta ignorancia y ambiguas explicaciones o ciencia oscura que
quedd por tradicion de los naturales.’®

Although the explanation provided by Cabrera about the meaning of the said term
seemed plausible, he also displayed his own views about Indigenous Peoples and their beliefs.
By disqualifying the religious elements that indigenous tradition provided for explaining the
foundation of Mexico-Tenochtitlan. Thus to prove the meaning of the term Mexico, Cabrera
pretended to follow only the scientific evidence available at that time. Based on his arguments,
he also had the purpose of stigmatizing indigenous knowledge as backward and ignorant.
Moreover, he also emphasized the fact that all these beliefs resulted in the underdevelopment in
which Indigenous People still lived during the nineteenth century.

Cabrera’s arguments demonstrated the stereotypes and poor image that many intellectuals
had about the indigenous population in Mexico. This view can be explained by considering that
the scientific basis of that time exclusively relied on material evidence and scientific methods.
Thus, religious explanations, especially those of indigenous origins, represented the antithesis of
enlightened knowledge. In this sense, Cabrera personified the people who idealized ancient
Indigenous People while at the same time despising the Indigenous People of his own time.

"7 “Sobre el origen de la palabra México,” in Boletin de la Sociedad Mexicana de Geografia y Estadistica, 1°.
Epoca, Tomo VIII (México: Andrés Boix, 1860), 406-407.
%8 1bid., 407.
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In the same publication, Cabrera also included a dissertation about the proper way to
write the Aztec name Acamapixtli.® This argument pretended to strengthen his previous
explanation about the word Mexico. According to this explanation, Cabrera consulted the Codex
Vaticanus and he described how the representation of tlatoani Acamapixtli appeared with a
maguey plant on his head and holding a bunch of reeds.®® Cabrera concluded that Acamapixtli,
as founder of Mexico Tenochtitlan, also was the inventor of the chinampas, the floating
cultivable land. Although Cabrera did not cite other sources besides the Codex Vaticanus, it is
evident that he based his arguments on the interpretation elaborated by Clavijero. Nevertheless,
Clavijero had concluded that the interpretation of “Mexico” as “the place at the center of the
maguey” was erroneous due to the linguistic structure of the Nahuatl language.

These racialized arguments that denigrated indigenous knowledge were sure to be
rejected and challenged by Faustino Chimalpopoca, also an associate of the SMGE. In response
to Cabrera’s dissertation, Chimalpopoca wrote a formal and extensive response and refutation to
Cabrera entitled “Apuntes sobre el origen de las palabras ‘Mexica’y ‘Mexico’.”®* The content
of this piece written by Chimalpopoca remained evidently confrontational against the ideas
expressed by Cabrera. In his dissertation, Chimalpopoca discredited the idea that the word
Mexico came from the other name that the Aztec god Huitzilopochtli received, Mexihtli.

Chimalpopoca proceeded to clarify his hypothesis by offering several examples about the
conjugation and linguistic structure of the Nahuatl language. Through these rules, Chimalpopoca
also denied the plausibility of the meaning of Mexico as the “place of maguey plants,” offered by
Cabrera. Moreover, Chimalpopoca presented a vast historiographical review about primary
sources and linguistic evidence in order to support his theory. He also displayed his vast
knowledge about the history of the Nahua people and how they settled in Mexico, information
which Cabrera failed to mention in his explanation, or deliberately left out.

The conclusion provided by Chimalpopoca was based on what Cabrera had described as
“ignorant and ambiguous” arguments, since Chimalpopoca referred to the religious explanation
of Nahua people about how and why they populated the region of Mexico City. Thus,
Chimalpopoca argued, referring to the content of the Codex Boturini:

En este lugar hablé Huitzilopochtli, diciendo: ‘Xiquimonana can in huei comitl
imitlan cate yehuantin ya cachto tequitizque.” ‘Tomad la olla grande de las que
estan con ellos, en sefial de que seran los primeros que sirvan.” Y para
distinguirlos con insignas caracteristicas, hacerlos nobles, o armarlos caballeros,

" José Maria Cabrera, “El primer rey de México, Acamapitzin y la chinampa,” in Boletin de la Sociedad de
Geografia y Estadistica, 407.

%9 1bid., 407.

81 Faustino Chimalpopoca Galicia, “Apuntes sobre el origen de las palabras “Mexica” y “Mexico” in Boletin de la
Sociedad Mexicana de Geografia y Estadistica, 408-417.
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les mudo el nombre diciéndoles: In axcan aocmo amotoca in Amazteca ye
Amexica. ‘Desde hoy en adelante no tendréis ya el nombre Azteca, sino Exica: y
les rodeo la cabeza de plumas, de donde resultd la palabra Mexica |.. .]802

Based on this historical explanation, Chimalpopoca explained the meaning of the term Mexica
by defining first the significance of the word Mexico. In this way, Chimalpopoca concluded that
the term Mexica meant “noblemen,” and Mexico, “place where the noblemen live.”

As expected, Cabrera replied to Chimalpopoca’s presentation by disqualifying his
grammatical knowledge about the Nahuatl language and what he viewed as his failed
translations. Likewise, Chimalpopoca replied in response to his attack by arguing:

[...] para que no se me tenga por inventor de reglas, de diccionarios o de palabras
mexicanas, de traductor arbitrario; y para no repetir lo que ya he dicho [...]
copiaré al pie de la letra la parte relativa de la historia anénima sobre la
peregrinacion de los Aztecas, a fin de que a los inteligentes hagan la verdadera

traduccion [.. .]803

In order to finalize this public discussion, José Guadalupe Romero and Francisco
Pimentel, on behalf of the SMGE claimed that both proposals were valuable and that the society
neither disqualified nor supported either of these dissertations. Instead, the SMGE promoted the
public discussions that both interpretations could trigger.

The reality is that the meaning of the term Mexico is currently still debatable. Thus, in
this section I do not pretend to analyze it, or to favor any of the arguments presented by either
Cabrera or Chimalpopoca. Nevertheless, this discussion clearly exemplifies several aspects of
the scientific societies and their members active and conflicting debates during the nineteenth
century.

This scientific discussion took place first in the Siglo Diez y Nueve newspaper, and
eventually the whole debate became compiled by the SMGE and published in its memorials.2*
By being publically published, this discussion reached a much wider public outside the scientific
society. The main purpose of these types of publications was to present the topics of discussion,
as well as their hypothesis, hoping that the public would join in and contribute to the debate over
the topics.

What this public discussion also showed was the turn that the “Indian” matter took at that
time. As we can see, Cabrera’s arguments represented the view that people in general had about
Indigenous People: the historical indigenous communities deserved to be praised; however, the

%92 1bid., 410.

%3 1bid., 415.

804 “Nota,” martes 4 de marzo de 1862, El Siglo Diez y Nueve, Sexta Epoca, Afio Vigésimo segundo, Tomo IlI,
Namero 414,
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modern Indigenous Peoples still lived under their “backward and obscure beliefs” that exposed
their belief in their general ignorance. On the other side, Chimalpopoca clearly stated the
defensive arguments about Indigenous People’s history and the complexity of the Nahuatl
language and the importance of the Nahua people’s history for the nation.

The arguments that Chimalpopoca presented in this discussion also lead me to consider
the resources that he used, and his tendency to embellish the history of Indigenous People. This
process of Chimalpopoca’s constant praising of Nahua history and language, added to the lack of
rules for transcription and the difficulty that paleography and the interpretation of the Classical
Nahuatl language represented for an individual like Chimalpopoca, came at the expense of his
credibility as an expert in the Nahuatl language. Nevertheless, this discussion, especially the
arguments that Chimalpopoca presented eventually prevailed and other scientists later cited his
work 5%

Meanwhile the SMGE continued supporting the participation of Mr. Chimalpopoca both
as an historian and as a statistician. In 1862, this scientific society appointed Chimalpopoca to
elaborate a synoptic chart about the prices of labor and wages in Mexico.®®® Along with his
commitment to the society, Chimalpopoca continued copying and transcribing historical
indigenous documents. Moreover, he also participated in the revision of the work entitled
Coleccion polidiominica mexicana que contiene la oracion dominical vertida en cincuenta y dos
idiomas indigenas de la republica,®’ with D. Manuel Orozco y Berra and D. Francisco
Pimentel.2®® During the same session,?® Chimalpopoca also decided to donate one of his most
famous works Silabario del idioma mexicano®® and also announced his forthcoming work
Disertacion sobre el origen del modo de contar de los mexicanos.®**

With these two works Chimalpopoca sought not only to popularize his material on the
Nahuatl language that he probably used in his classes, but also he sought to place himself as the
definitive specialist on the Nahuatl language in the capital of the country. His two works about
the Nahuatl language remained the only sources for teaching and studying the Nahuatl language
produced during the nineteenth century.

While the scientific organizations in Mexico attempted to create an updated database
concerning the natural resources, social and historical information of Mexico, the menace of
another foreign intervention in the country appeared. By that year, French troops had already
touched base in Mexico and several battles between the French and Mexican armies had taken

895 Ipid.

806 «Nota,” sabado 24 de enero de 1862, El Siglo Diez y Nueve, 62 Epoca, Afio 22, Tomo 11, Nimero 375. México.
87 Actas de la Sociedad Mexicana de Geografia y Estadistica: Acta nimero 3, 16 de enero de 1862, AHSMGE.

808 «Nota,” domingo 23 de marzo de 1862, El Siglo Diez y Nueve, 62. Epoca, Afio 22, Tomo 11, Nimero 433.

809 «Nota,” lunes 10 de febrero de 1862, El Siglo Diez y Nueve, 62. Epoca, Afio 22, Tomo 111, Nimero 392.

810 Faustino Chimalpopocatl Galicia, Silabario del idioma mexicano (Mexico: Tipografia de Manuel Castro, 1859).
811 See Faustino Chimalpopoca, Origen y modo de contar de los indios (México: Editor Vargas Rea, 1947).
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place. In the same year of 1862 while Chimalpopoca offered his works to the SMGE, the French
troops had been defeated by the Mexican army in Puebla. Nevertheless, this defeat did not stop
the Napoleonic troops and their advances into Mexican territory.

7.6 The Period of the Second Mexican Empire

The origins of the French intervention in Mexico during the nineteenth century had economic
roots. Shortly after Independence, the incipient Mexican government suffered from a perennial
lack of adequate funding and an almost non-existent tax base. Inheriting a bankrupted ex-
colonial treasury, and having already eliminated much of its tax revenues with reforms, the new
nation saw itself forced to take loans from foreign powers. Mexico had already accumulated
large debts with Spain, France and England by the middle of the nineteenth century. This
situation worsened beginning in July of 1861 when President Benito Juarez announced the
suspension of all payments of the Mexican government’s debt for two years. Consequently, in
October 1861 England, France and Spain signed an agreement calling for a joint military
intervention for the purpose of collecting their debts. In the same year Spanish, French and
British troops landed in Mexico. However, Napoleon Il also saw this as a chance to expand his
imperial influence, unknown to his other foreign partners, had planned to place an emperor in
Mexico instead of simply collecting the debt owed to France. British and Spanish troops quickly
left the country, but the French forces remained behind in the country with more sinister goals of
imperial expansion. Thus, from 1861 through 1863 several military encounters between the
French troops and the Mexican army occurred.®? On April 12, 1862, * President Benito Juarez
officially announced that Mexico was at war with France.®**

Without a doubt, the North American Intervention in Mexico during the 1840°s had deeply
influenced the life and work of Chimalpopoca. He witnessed the occupation of Mexico City at
the hands of the North American troops, as well as the sacking, disorder and above all the danger
that historical archives and schools suffered from this invasion. Given the possibility that the
French troops could arrive in Mexico City and eventually take and sack the capital, the SMGE
considered it pertinent to publish a statement against the foreign intervention. In this document
the name of Faustino Chimalpopoca Galicia appeared again:

Como en la sesion de 23 del proximo pasado, de que ya di conocimiento al
ministerio del digno cargo de vd., se dispuso que se fuera dando publicidad a las

812 See Mexico: An encyclopedia of Contemporary Culture and History, eds., Don M. Coerver, Suzanne B. Pasztor,
Robert Buffington (Denver-Oxford, ABC-CLIO, 2004), 246.

813 patricia Galeana, ed., El impacto de la intervencion francesa en México (México: Siglo XX Editores), 45.

814 E| Lic. Benito Juarez, Presidente Constitucional de la Republica, a la Nacién, abril 12 de 1862, as cited in
Gustavo Adolfo Baz, Vida de Benito Juarez (México: E. Capdevielle, 1874), 235-237.
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firmas de los socios, segun fueran estos suscribiendo la protesta contra la
intervencion extranjera, tengo el honor de cumplir con dicho acuerdo [...]*"

This SMGE’s statement included the names of several members who pronounced themselves
against the intervention. Just like the rest of the members of the SMGE, Faustino Chimalpopoca
in solidarity appeared as defender of the sovereignty of the country; thus, implicitly supporting
the legitimacy of President Juarez. However, as we will see, documentation from early in 1864
reveals otherwise.

Due to the lack of information surrounding this published statement, I can only assume
that while Faustino Chimalpopoca signed the statement of the SMGE against the French
intervention, he also had already established communication with the supporters of the
intervention. This is the only way to explain that how even though this statement appeared in
March, by October of the same year of 1863 Chimalpopoca traveled as a member of a
commission of Conservative representatives who officially traveled to Europe to offer the throne
of Mexico to Maximilian of Habsburg.

On July 2, 1863, the French threat forced President Benito Juérez to flee Mexico City,
and by July 10 of the same year the conservative Mexican General Juan Nepomuceno Almonte
and Dubois de Saligny entered into Mexico. Shortly afterward, Saligny chose the members of his
Junta Suprema de Gobierno, composed of 35 members, as well as a special Junta de Notables
which included 215 prominent Mexican people who supported the conservative cause.®® At this
point, the arrival of a European ruler was imminent since President Benito Juarez had fled the
capital and no formal Mexican army offered resistance to the arrival of the French troops.

7.6.1 Chimalpopoca’s Presence in Maximilian’s Court

One month after these events took place, in July 1863, Faustino Chimalpopoca exchanged a
series of letters with leaders of the Conservative party, who had already allied themselves with
the French occupiers. One of the letters Chimalpopoca wrote he addressed to presbyter Francisco
Javier Miranda y Morfi, one of the major leaders of the conservative party.

In his letter, Faustino Chimalpopoca acknowledged the leadership that Miranda had
within the conservative movement after the Ley Lerdo of 1856. In this letter, Chimalpopoca,
besides praising the victory of Miranda, also congratulated him on being considered one of the
members of the Asamblea de Notables. Loosing no opportunity to advance the cause of his
Nahua people, Chimalpopoca also pleaded with Miranda not to forget about the Indigenous
People of Mexico, especially their education:

815 “Nota,” sdbado 9 de mayo de 1863, El Siglo Diez y Nueve, 6 Epoca, Afio 23, Tomo V, Nimero 845.
816 patricia Galeana, El impacto de la Intervencion francesa, 56.
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Asi es su influso [sic] se debe ciertamente la uniformidad de los votos para
resucitar el grande impero de los aztecas por tal motivo quedo a vuestra
perpetuamente reconocido y solo me resta por suplicarla [¢?] lo hago muy
enardecidamente, tenga presente a la sufrida callada y agradecida raza pobre
india para recomendar a la instruccion, al menos en los rudimentos de la religion
¢santa? de Jesucristo. De este modo, acaso no habra en lo necesario, algun sefior
cura que me diga que los indios nunca han defendido la religion habiendo
contestado que tampoco en nuestros tiempo ha habido quien nos la ensefie no
obstante que en medio de tan impia [¢?] y tenas persecucion que acabamos de
sufrir, puedo decir que en los pueblos solos los indios, por inteligencia, o por
rutina conservaron sus costumbres cristianas o religiosas.®’

Through this letter Mr. Chimalpopoca expressed his concerns towards the new regime and
advocated for the sake of the Indigenous Peoples under French occupation. The diverse positions
that Chimalpopoca occupied in the Mexican government probably had given him ample
experience that previous governments had not done much about the Indigenous Peoples in
Mexico. Based on his experience, he witnessed how the Colegio de San Gregorio had been
forcibly reformed and no longer served as an indigenous college, leaving indigenous students
from the republic without access to higher and transitional education. Also, as a lawyer and legal
representative of indigenous parcialidades, Chimalpopoca had seen how the Lerdo Law affected
the collective and social structure of former parcialidades. The consequences of these
confiscation laws had put several assets from parcialidades on sale and for purchase by people
outside of the indigenous communities.®®

It is possible that between July 15 and July 25, the day when Chimalpopoca wrote a
declaration in favor of the new French regime, members of the conservative sphere had been in
contact with Mr. Chimalpopoca. The inclusion of Mr. Chimalpopoca in the matters of the
Conservative party and its plans for establishing a second Mexican monarchy are not surprising
either. For decades, Mr. Chimalpopoca had worked very closely with indigenous students,
intellectuals and leaders of indigenous communities. His expertise in different areas concerning
Indigenous Peoples, as well as his credentials as public official, turned him into a valuable asset
for the interests of the new political sphere. Mr. Chimalpopoca could serve the interests of the
Conservative sphere as well, and no doubt he sought to do this in order to protect the interests of
his own people.

817 Adhesién de Faustino Chimalpopoca, julio 15 de 1863, AHMNAH, Archivo del Emperador Maximiliano de
Habsburgo, Viena, Archivo de Estado, Rollo 6.

818 There are several cases currently housed at the Historical Notarial Archive in Mexico City (AHN), in which we
can see the cases in which Faustino Chimalpopoca worked as a legal representative for several former
parcialidades which sought advice from him on how to sell their assets to particulars.
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Thus, ten days after sending this letter to presbyter Miranda, on July 25, 1863 Mr.
Chimalpopoca wrote an “appeal” to ‘“his brothers:” the Indigenous Peoples of Mexico.
According to the sources, this manifesto was published in the Nahuatl language in October of the
same year and distributed in different places of throughout the city and in other surrounding
indigenous towns.®*°

During the period of both Santa Anna and Juarez’s presidencies, Chimalpopoca had not
published any document complaining about their administrations. However, in this letter, Mr.
Chimalpopoca openly showed his indignation about the administration of President Benito
Juarez without even mentioning him by name:

Porque avocado con la confusa idea de reforma, creyd conseguirla, primero con
negar la existencia del verdadero dios, [¢siervo?] autor del ser que disfrutamos, y
con pretender hacer creer en segura que no tenia abastecimiento a querer dar
cuenta de sus operaciones.®?

Moreover, based on the content of the letter, we can read the generalized discontent that
the Indigenous Peoples, especially those in Mexico City and those who Chimalpopoca had
worked with, felt towards the administration of Benito Juarez. The members of the Conservative
party realized the low approval that the policies issued by Juarez against corporative property
had among the Indigenous People, so they capitalized on these disagreements by incorporating
the figure of Faustino Chimalpopoca.

Mr. Chimalpopoca continued in this appeal by condemning the way Juarez’s
administration had handled the religious practices among indigenous communities:

Vosotros mismos lo habeis palpado los unos y los otros lo habeis oido referir.
Decidlo, pueblos todos, ¢no es cierto que aquellos perversos Ilamaron
“fandanguitos” las misas y las funciones de iglesia? ;No prohibieron que saliera
publicamente el sagrado viatico? ¢No es verdad que 0s sujetaron a una completa
privacion de repiques, dobles, procesiones y de todo acto religioso? ¢No han
perdido todos los pueblos sus tierras de comunidad y de repartimiento, solamente
para favorecer y hacer duefios de ellas a los adoptarian por medio de la
adjudicacion? ¢Se podra dudar que vosotros todos habéis andado ocultandonos en
los montes las cuevas y las barrancas para librar a vuestras inocentes hijas y
esposas de la violencia de los reformadores? ¢Y quién no se horroriza aun solo al
oir el nombre de Juarez?®*

819 Agustin Rivera, Anales mexicanos: la Reforma y el Segundo Imperio (México: Universidad Nacional Auténoma
de México, 1994), 148.

820 Un llamamiento a los mexicanos, julio 25 de 1863, AHMNAH, Archivo del Emperador Maximiliano de
Habsburgo, Viena, Archivo de Estado, Rollo 7.
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In this excerpt it is notorious how Chimalpopoca expressed the position indigenous
communities had towards the secularism promoted by Juarez’s administration. Additionally,
Chimalpopoca expressed the disdain projected from the government towards the religious
activities that, without a doubt, provided social cohesion within the interior of the indigenous
communities. The liberalism promoted by Juarez and the members of his administration had
been probably perceived by indigenous communities in Mexico as an open contempt for their
religious practices and possibly even for their indigenous style of life. Thus, Chimalpopoca
argued in his manifesto that with the arrival of a foreign Catholic ruler their “oppression” will
end:

El sefior ha alzado bandera para servir de sefial a un pueblo lejano y lo ha llamado
con silvo [sic] desde los extremos de la tierra, el cual de ley este ha acudido con la
mayor celeridad para liberarnos, de tan atroz opresion. Este pueblo para nosotros
es la Francia.?”

If Indigenous Peoples had their doubts about what to expect with the new French-
supported regime, Chimalpopoca explained to them that the new ruler will not steal their
independence, their religion, or their property; on the contrary, he argued this new ruler would
benefit them:

Pueblos indios, estad tranquilos. El principe que viene seguramente os hara mejor
vuestra suerte, y no os quitara, como Juarez, hasta vuestra subsistencia, siendo él
de vuestra raza. Es principe cristiano, y no es principe que echando lazo en
vuestro cuello os conduzca al sacrificio. Todo cambiara, como ha comenzado ya
en Méjico, en donde la leva, la persecucion y el servil temor se han convertido en
gusto y contento-|...]3%

It seems that under Juarez’ administration, Indigenous People not only felt under attack,
but also ignored and even mocked and ridiculed. The agenda that Juarez had towards indigenous
communities has been known for its strong idea of the forced incorporation of Indigenous
Peoples into the Mexican-mestizo nationalistic discourse.

If Chimalpopoca had enjoyed social prestige due to his credentials and expertise in
politics, it is even more a fact that due to his influences and knowledge about indigenous
communities in Mexico that he eventually received an invitation to join the newly imposed
empire. Thus, the commission of Conservatives who travelled to Europe to offer the Mexican
throne to Maximilian of Habsburg invited Mr. Chimalpopoca to travel with them to meet with
Maximilian of Habsburg in October of 1863.

822 1hid.
823 1hid.
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Mr. Chimalpopoca was not the only one who recorded this episode. Francisco de Paula
de Arrangoiz also described the fact that Chimalpopoca travelled as a companion, though he did
not play part a formal part as a member of the commission. Nevertheless, Chimalpopoca
appeared impressed with the new Emperor and described his encounter with Maximilian as
follows:

El 1o. de este mes en la noche llegamos a Trieste todos los individuos de la
comision. En el embarcadero del camino de fierro encontramos a los gentiles
hombres del Archidugue que Fernando Maximiliano, Conde de Bombelle y
Marques de Coris. Estos sefiores nos condujeron en los carruajes que tenian
preparados por orden de S. P. F al hotel de la Ville, en donde se nos ha tratado
con mucho decoro y distincion [...] El dia siguiente tuve la honra de ser recibido
por el principe, quien se habia ya dignado fijar el dia 3 para nuestra recepcion.®*

Additionally, Chimalpopoca narrated the enthusiasm that Maximilian showed towards his
person:

En segundo, pas6 el archiduque mismo a las habitaciones de S. A. y la
archiduquesa que [?] al estandarte al salon acompariado de su camarera mayor la
Condesa de Lubron y de su dama de honor la princesa de Averperg hecha por mi
la presentacion de los sefiores de la comision, [...]“Terminada la primera parte de
nuestra comision, el Archiduque despidio a esta el 5; pero al mismo tiempo me
invitd a permanecer a su lado por cuatro dias mas, con los sefiores Velazquez de
Leon, Aguilar e Hidalgo.”®

In his own account, Arrangoiz also described the positive impression that Mr. Chimalpopoca had
caused on Maximilian due to his indigenous origins:

Muy satisfecho quedd S. A. de las conversaciones cortas que tuvo, durante la
comida y después de ella, con los individuos de la diputacion. [...] Lo que si le
dijo el Archiduque al autor de estos apuntes, fue que habria deseado que todos los
individuos de la diputacion hubieran sido mejicanos por nacimiento, y que
hubiera formado parte de ella el Sr. D. Faustino Galicia Chimalpopoca.®*®

This first impression that Chimalpopoca created on Maximilian prevailed during the entire
period that the French intervention lasted in Mexico. Subsequent correspondence reveals that
José M. Gutiérrez de Estrada cultivated a close relationship with Mr. Chimalpopoca, who
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enthusiastically expressed his gratitude to Gutiérrez Estrada for considering him to travel with
them and meet with Maximilian.®?’

After Maximilian accepted the throne of Mexico on April 10, 1864, Gutiérrez Estrada, as
leader of the Mexican Commission after the members of the commission returned, had proposed
to Chimalpopoca to go back to Europe to accompany Maximilian on his trip from Miramar to
Mexico. However, Chimalpopoca was unable to accomplish this task due to financial matters, as
he described it:

[...] siento entrafiablemente no poder ir a cumplir con el llamamiento de Nuestro
Gran Maximiliano; primero porque de Supremo gobierno segin me dijo el Sefior
Secretario del Ministerio de Relaciones Don Miguel ¢Trejo?, no tiene dinero para
costear mi viaje, y segundo, porque mis circunstancias particulares absolutamente
no me permiten ni aun moverme; pero quiza en algin tiempo podra servir en algo
mi inutilidad [...]?*

Chimalpopoca was not the only person attracted by the new regime. Other prominent
citizens and intellectuals quickly joined the enthusiasm for the Mexican monarchy. #° On May
28, 1864 Maximilian of Habsburg and his empress Carlota arrived at the port of Veracruz and
the following day the Emperor and his wife arrived at the town of Soledad, a distant community
from the port. At Soledad, Maximilian and Chimalpopoca met again.®®® Faustino Chimalpopoca
apparently escorted the Emperor Maximilian and his wife Carlota on the rest of their journey
towards Mexico City and he also seemed to appear with them in public events. According to the
documentation, we know that during this trip Emperor Maximilian and his wife Carlota stopped
in different towns in order to announce the beginning of the imperial government. In several of
these public proclamations, Chimalpopoca remained in charge of providing a public speech to
the inhabitants of the towns upon their arrival. For instance, on July 1, 1864, the emperor, his
wife and other members of the imperial retinue visited Orizaba, Veracruz. During their visit, the
Emperor and his wife realized several protocol events and afterward they received the visit of the
local authorities. Later on, the Emperor listened to a speech in Nahuatl language that a
clergyman of the town of the Naranjal, Veracruz, had prepared for the occasion.®®! Since the
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