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Introduction

“The Rupture Generation:” Nineteenth-Century Nahua Intellectuals in
Mexico City, 1780-1882

The study of intellectuality in general is a fascinating topic that has encouraged several scholars
to approach the study of this human experience from diverse perspectives and areas of
knowledge. Therefore, studying intellectuals and intellectuality as a social phenomenon is not a
new interest among scholars. From the nineteenth century onward scholars, most of them
European, have questioned the role and social importance of intellectuals.! The early works
produced by those scholars who initially approached the study of intellectuals and their role in
society began with their first attempts to define the process of intellectualism, and hence, to give
a definition to the term “intellectual.” By identifying intellectuals as a specific group prevailing
within western societies, these early scholars approached the understanding of this phenomenon
by examining the way in which this group interacts with different social circles within a society.
By identifying the characteristics of intellectuals in these early studies, scholars attempted to
assess the impact that intellectuals of the past had on their contemporary societies and the impact
which their works had on certain social issues within them.

Nevertheless, the recognition of the existence of diverse intellectual spheres in non-
Western societies remains a topic still under construction and development among modern
scholars. The recognition of the existence of intellectuals and intellectuality within non-
westernized societies has raised other types of challenges to current scholars. Sociologists,
political scientists and anthropologists were the first to point out the importance that indigenous
intellectuals had on the modern world. On the other hand, current scholars have revisited the
study of indigenous intellectualism in the Americas in order to recognize the agency of
indigenous communities to interpret the historical events which concerned them through their
own means and from their own perspectives.

Thus, current historians have revisited the works produced by indigenous intellectuals in
order to variously emphasize their existence, to place them into the historiography, and to point
out the important social roles that they played in the past. In the specific case of the Spanish
colonial history of Mexico, there are extensive secondary studies of scholars who have reviewed
the importance of Nahua intellectuals and their works as historians, such as Diego Mufioz
Camargo (1529 - 1599), San Anton Mufion Chimalpahin Cuauhtlehuanitzin (1579-16607?),
Fernando de Alva Cortés Ixtlilxochitl (1568-1648) or Fernando Alvarado Tezozomoc (1525-

! A summarized reviewed about these works is offered by Homi Bhabha in his article entitled “The World and the
Home,” Social Text, No. 31/32, (1992): 141-153.



1606).2 Nevertheless, the study of indigenous intellectuals’ production during the last years of
the Spanish colonial era in New Spain, and the early years of independent Mexico, still deserves
more attention from current scholars. The major contributions of these secondary works, besides
their revision of these early indigenous intellectuals” works, reside in the fact of recognizing the
existence of indigenous intellectuals during the period of the Spanish colonization in New Spain.
Additionally, these secondary works also recognized the influence of both Mesoamerican and
Western knowledge in the works of these intellectuals, which represents a feature of major
importance in this intellectual phenomenon.

These recent secondary studies have challenged the precepts of official Mexican
historiography, which in general has denied Indigenous Peoples their participation in history as
active agents. Contrary to Mexican official historiography, which has divested Indigenous
Peoples of their agency in creating history from their own perspectives, we can see that similarly
to the rest of intellectuals from other epochs and places throughout the world, indigenous
intellectuals played an important role in the development of history. Considering indigenous
intellectuality as an existing and constant phenomenon from early Mesoamerican times results in
the recognition of Indigenous Peoples’ continued agency to interpret history from their own
perspective, even after the tragic years of the European colonization. This recognition also
suggests that this intellectual tradition continued after the early decades of the nineteenth
century, when the transformation of the political regime changed the Spanish Americas.

Both the political and social changes that occurred in early nineteenth century in Mexico,
passing from a colonial regime to the establishing of an independent nation, represented a major
break in the periodization of Mexican history. This period of transition remains as one of the
most dramatic historical processes that the country experienced since this change transformed
both the institutional life and social organization of the country. There is no doubt that these
transformations influenced the life of Mexicans in general, and especially the works that

2 For instance, see Susan Schroeder, Chimalpahin and the Kingdom of Chalco (Arizona: Arizona University Press,
1991); James Lockhart, Susan Schroeder, and Doris Namala, trans., Annals of His Time Don Domingo de San
Anton Mufién Chimalpahin Quauhtlehuanitzin ( Stanford: Stanford University Press, 2006); Arthur J. O.
Anderson, Codex Chimalpahin: Society and Politics in Mexico Tenochtitlan, Tlatelolco, Texcoco, Culhuacan, and
Other Nahua Altepetl in Central Mexico (Oklahoma: University of Oklahoma Press, 1997). Alo see Amber Brian,
Bradley Benton, and Pablo Garcia Loaeza, trans., The Native Conquistador: Alva Ixtlilxochitl's Account of the
Conquest of New Spain (Pennsylvania: Penn State University Press, 2015); Ernst Mengin, Diferentes historias
originales de los reynos de Culhuécan, y México, y de otras provincias (Berlin: Baessler Archive, 1944). About
this work see Jos¢ Rubén Romero Galvan, “Posible esquema de las Historias originales de Chimalpahin,”
Estudios de Cultura N&huatl, nimero 1 (1976): 73-78. See also Domingo Francisco de San Anton Mufidn
Chimalpahin Cuauhtlehuanitzin, Relaciones originales de Chalco Amaquemecan, Silvia Renddn, trans., (México:
Fondo de Cultura Econémica, 1965). See also Domingo Chimalpahin, Diario (México: Consejo Nacional para la
Cultura y las Artes, 2001); Domingo Chimalpahin, Memorial Breve acerca de la fundacion de la ciudad de
Culhuacan; Victor M. Castillo, ed., (México: Universidad Nacional Auténoma de México, 1991); also Domingo
Chimalpahin, Las ocho relaciones y el memorial de Culhuacan, 2 vols., Rafael Tena, trans., (México: Consejo
Nacional para la Cultura y las Artes, 1998).



intellectuals in the country produced. Consequently, the work of Nahua intellectuals’ did not
remain excluded from this process.

The rapid transformation that occurred in New Spain, and later on in the newly formed
country called Mexico during the first three decades of the nineteenth century, still represents a
challenge for any historian studying this time period due to several reasons. The constant
changing in the federal administration, along with the transformation of the institutional life, in
combination with constant revolts and foreign invasions that the country endured, makes the task
of tracing historical and official documentation very difficult. This quick transformation affected
the way nineteenth century institutions organized their documentation and preserved
contemporary information. Throughout this process and the turmoil of the early post-independent
period, much of the existing documentation became lost and often reorganized and redistributed
throughout various institutions. This fact allowed for the fragmented information that before
might have been archived in one file in a specific institution in one place, to later be relocated
and scattered across several different institutions organized in a disarticulated way placing parts
of any one specific case or type of documentation in different files and archives.

Even facing these difficulties and the constant transformation that institutional life
experienced in Mexico during the early decades of the nineteenth century, intellectuals did not
stop producing their different works. Similarly to their non-indigenous counterparts, Nahua
intellectuals continued with their work during the last years of the Spanish colony in Mexico, and
continued producing their work during the subsequent decades after independence of Mexico.

This current dissertation emerged while seeking answers for a series of basic questions
that attempted to understand indigenous intellectualism as an integral phenomenon in
Mesoamerica, New Spain and eventually Mexico. This research first began by seeking answers
to the central question of asking about the way in which the Mesoamerican intellectual tradition
continued after the Spanish invasion and the process of European colonization. At that point in
the research, it became necessary to focus the research on providing elements to properly define
both intellectuality and the intellectual phenomenon in their Mesoamerican historical context.
Similarly, | questioned myself about the similarities and differences that existed between
indigenous intellectuals and non-indigenous ones. By assuming that the Mesoamerican
intellectual tradition continued during the period of the Spanish colonization, through this
research | sought to know how, and under which circumstances and conditions, this intellectual
tradition continued. | also remained interested in knowing more about the lives of those
indigenous intellectuals who continued this work throughout the period of the Spanish colony.
Additionally, one of the main questions that framed this research focused on providing an answer
to the question of how Nahua intellectuals in Mexico City had experienced the transition from
the colonial regime to the independent political establishment prevailing in Mexico after 1821.
About this period of transition, | remained interested in discovering the ways and means by



which these Nahua intellectuals had interpreted their own context, and how they responded to the
turbulent and changing years when the shaping of Mexico took place.

Initially led by these inquiries, the proposal of this current dissertation resides in locating
and identifying a few of the members of a much larger generation of Nahua intellectuals who
received their education under the Spanish colonial regime, and who all eventually experienced
the political transition that occurred in the second decade of the nineteenth century, which
resulted in the independence of the territory. It is the proposition of this dissertation that the
process of political and social transformation that these Nahua intellectuals experienced during
the early decades of the nineteenth century determined the character of their own intellectual
works. Also, following the premise that during the second decade of the nineteenth century
Mexico experienced a historic moment of political transition that marked the end of the colonial
regime in Mexico, in this present work | identify several of the major individuals who
experienced this transition and I classify them as being members of a “rupture generation.” This
work also aims to offer an initial identification of the social elements that characterized the life
and works of Nahua intellectuals who shaped this “rupture generation.”

Similarly, in this dissertation, | attempted to also theoretically approach the definition, in
the Nahua indigenous context, for diverse concepts, such as “intellectual” and “indigenous
intellectual.” By establishing these definitions at the start of this study, | hope to set the basis for
encouraging a more in depth debate about the use and understanding of these concepts within the
context of historical research.

Additionally, from the identification of a few members of this “rupture generation” and
through the exploration of their works, this study’s proposal defends the idea that indigenous
intellectualism remains as a long term process. This phenomenon of indigenous intellectualism
remained rooted in Mesoamerican knowledge and traditions. Moreover, during the period of the
Spanish invasion Indigenous Peoples experienced a process of synergy that eventually resulted in
the continuation of their intellectual traditions. The process of synergy in which both
Mesoamerican and European elements of knowledge resulted in an unique indigenous
intellectual tradition, also continued throughout the years of the Spanish colonization and the
first five decades of the nineteenth century.

In this sense, during the time that Spanish colonization lasted in Mesoamerica, colonial
authorities created spaces and cloisters in which indigenous intellectuals continued with their
production under the sponsorship of colonial authorities in an institutionalized way. On the other
hand, indigenous intellectuals did exist who continued their intellectual work outside the Spanish
institutions and without the sponsorship of the colonial authorities. Still, the institutionalized
intellectual tradition led by Indigenous Peoples during colonial times thrived for three centuries,
and continued long after the end of the colonial era in Mexico.



Through the process of identifying the individuals who shaped this “rupture generation”
by examining the available documentation, | was able to follow the lives and works of at least
four Nahua individuals. For the purpose of this research, these individuals will serve as a
representative sample of a much larger group of Nahua intellectuals. Through this process, |
identified several of the names of other individuals who also shaped this “rupture generation.”
These individuals all shared common characteristics, such as their ethnic identity as Indigenous
Peoples, and the fact that these individuals all lived in Mexico City during their early and adult
lives. The members of this group also gained access to education through their attendance at
colonial institutions, as well as the fact that later they all experienced the political changes of
having been inhabitants of a colonial territory and then later becoming citizens in a newly
declared independent country. Finally, these four representative Nahua intellectuals played an
active role in matters that concerned them as Indigenous Peoples. Based on the documentation
reviewed for this study a considerable number of intellectuals existed who shared these
characteristics during this period of time. Nevertheless, it was not possible for me to trace all of
their individual careers and lives through extant documentation, which is the reason why these
other intellectuals do not make up a part of this current research. Nevertheless, the fact that
many of these other Nahua intellectuals were not included in this work does not mean that these
intellectuals did not play an important role in society. In future research | intend to expand the
examination of the lives and careers of many of these other Nahua intellectuals, but this will
necessitate significant and detailed archival research that is not possible now. The names of the
Nahua intellectuals upon which this study is based include Pedro Patifio Ixtolinque (1774-1834),
Juan de Dios Rodriguez Puebla (1798-1848), Francisco de Mendoza y Moctezuma (?-18667),
and Faustino Galicia Chimalpopoca (1805-1882). These four Nahua intellectuals served in this
research as a small case study sample that aims to offer a contribution to the understanding of the
indigenous intellectual phenomenon in the last decades of New Spain and the first decades of
Mexico.

In this current work, the revision of the material created by these Nahua intellectuals also
did not pretend to be exhaustive or complete. The documentation reviewed in this present study
is rather also a representative sample that serves as an example for understanding a larger
intellectual phenomenon in Mexico. Thus, these Nahua intellectuals in Mexico City represent
only a small sample whose analysis enables us to understand Nahua indigenous intellectuality in
Mexico during the early decades of the nineteenth century.

Based on the discussion above, this dissertation project begins by including a discussion
of definitions. | consider that one of the current problems that we have as scholars in
approaching the phenomenon of indigenous intellectuality resides in the lack of proper
definitions of the terms. In this current work, I include an initial section in which | aim to
present a basic definition of the key concepts involved in this research. Terms such as
“intellectual,” “indigenous intellectual,” and “Nahua People” are reviewed in order to present a
conceptual delimitation that can contribute to the identification and understanding of the
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phenomenon of Nahua intellectuality as an autonomous manifestation with its own
characteristics.

In order to understand the early influences that Nahua intellectuals received during their
lives, a subsequent section of this work includes a series of life sketches with the biographical
information of these selected intellectuals. An examination of the extant information about these
Nahua intellectuals’ lives and scholarly formation, as well as the positions that they held in
society, will lead us to better understand their later involvement in specific issues that affected
them both as individuals and also as members of an indigenous community. By identifying the
problems that these Nahua intellectuals faced during the last years of the Spanish colony and the
early years of Mexico as an independent nation, | became able to trace and follow the works that
these Nahua intellectuals produced. Consequently, the following section of this work focused on
the study of these Nahua intellectuals’ production with a focus on attempting to understand the
role that they played in the shaping of their immediate social group.

Considering that these Nahua intellectuals also represented the work and interests of a
specific generation in Mexico City, the final section of this research views the representative life
and work of Faustino Chimalpopoca as the best example of the culmination of the long term
Nahua intellectual phenomenon in the capital of the country. The work that Faustino
Chimalpopoca conducted from 1830 and until his death in 1887, revealed the leading role that
Mr. Chimalpopoca played in the society of the capital as the last surviving member of this
generation of Nahua intellectuals. Through the copies and transcriptions that Faustino
Chimalpopoca made of Nahua indigenous documents we can see the way in which Mexican
society quickly changed to the detriment of indigenous societies in the capital of Mexico. The
work of Faustino Chimalpopoca epitomized both the main characteristics of the members of the
“rupture generation” and the way in which its members worked on behalf of the autonomy of
Indigenous Peoples in Mexico. As with any research project, this current dissertation does not
pretend to make any definitive or conclusive observations about the 19"-century Nahua
intellectual phenomenon in Mexico City. Instead, this dissertation aims to present and research
what | considered the most important historical aspects used to identify, observe, understand and
recognize the Nahua intellectual experience in Mexico City during a determined point in history.

From a wider perspective, the contribution of this work resides in its recognizing and
giving evidence to Nahua intellectuals as major participants in their own history. By identifying
Nahua intellectuals’ agency, this dissertation hopes to contribute to the questioning of the
disenfranchising arguments promoted by official Mexican historiography. Finally, this
dissertation attempts to present Nahua intellectuality, especially during the early years of the
Mexican republic, as a phenomenon similarly comparable and approachable to other intellectual
manifestations throughout the world.



Chapter 1

Studying Early Nineteenth-Century Nahua Intellectuals in Mexico City

Introduction

The study of intellectuals, intellectualism and intellectual elites in Latin America is a relatively
recent field in the humanities, especially in the area of history. This enthusiasm for the study of
intellectuals has resulted in the development of an interesting literature that has contributed to the
study of indigenous intellectual production in a broader context; nevertheless, scholars need to
explore more on the topic of indigenous intellectuality. Much of the literature and secondary
studies that are currently available on the analysis and study of intellectuals in Latin America
consider this indigenous intellectuality as a phenomenon mostly rooted in the nineteenth century,
specifically as a result of national public education reforms. These scholarly arguments center on
the premise that educational reforms resulted in the indigenous populations’ access to higher
education in their homeland or abroad during the first half of the twentieth century in Peru,
Bolivia, Ecuador and Chile.® As Gloria Castillo Félix mentioned about these intellectuals and the
discourse that they produced during this period of the twentieth century:

[...] se observa en estos discursos de los setentas una actitud contestataria y de
reafirmacion hacia adentro que tiene como interés principal reconocerse a si
mismos como indios y defenderse de los embates de los grupos hegemonicos. En
sus discursos se observa una primera construccién identitaria de los pueblos
indios, que comienzan a reconocerse entre si mismos y frente al otro cultural. *

On the other hand, there is also a historical semantic association between intellectualism
and a European tradition of thought related with the classical cultures of the Western tradition.
Under this assumption, it is easy for some to argue that intellectualism in the Americas started
with European colonization, and that colonial institutions influenced the inhabitants of the
continent, imposing upon them a Western influence of thought deeply rooted in the Medieval
European traditions of philosophy and theology. Consequently, the study of intellectualism
among indigenous populations is usually associated in the literature with the influence that the
newly adopted westernized ideas had on these individuals.

® See Claudia Zapata Silva, compilador, Intelectuales indigenas piensan América Latina (Quito: Universidad Andina
Simén Bolivar, Ecuador: Abya-Yala; Santiago de Chile: Centro de Estudios Culturales Latinoamericanos, 2007),
11-13.

* See Gloria Alicia Caudillo Félix, El discurso indio en América Latina (Guadalajara: Universidad de Guadalajara,
2005).
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In Mexico, the study of intellectuals has been mostly guided by the precepts of
nationalism and a lineal historiography that pretends to justify and explain the origins and virtues
of the modern Mexican state.® This position is rooted in the official historiography developed by
the Spaniards at the time of the conquest, which was characterized by eliminating the plurality of
the official discourse, and therefore officially denying the participation and diversity of the
Indigenous Peoples of the Americas.® This characteristic caused historians to focus on the
analysis of Spanish-descent intellectuals and the work that they produced during the colonial
period and more recently also on intellectuals who either played a role in the shaping of Mexico
during the late nineteenth century, or during the period of the Mexican Revolution. Under these
traditional historiographic guidelines, Indigenous Peoples usually remain alienated from the
official history and they are equally excluded from the possibility of even being considered as
intellectuals.” Even though the contribution of all these studies about Mexican intellectuals
contributes immensely to our understanding of intellectualism in Mexico and its historical
importance, still it is essential in our own modern studies that we consider and attempt to
understand indigenous intellectualism as a long-term process that already existed among
Mesoamerican communities and that currently continues.

Humanistic disciplines such as anthropology, sociology and political science have
already approached the study of modern indigenous intellectuals in Mexico and their role, as
well as their impact on the development of their environment and communities. Other studies
have examined their participation in issues of regional or national importance.® Also, by
considering the recent number of studies, publications, and literature related to indigenous
intellectuals, it seems that this topic received a special interest particularly among historians of
the indigenous conflict that emerged in Chiapas in 1994, led by the Ejército Zapatista de
Liberacién Nacional, EZLN.? These historians’ contributions gave evidence to the limited
previous research made in this field before the armed conflict. Their work also revealed the lack
of recognition and importance that indigenous intellectuals have received from Mexican society
in general. The rise of the EZLN also made it evident that considering and recognizing the
existence of intellectual elites among Indigenous Peoples remained a neglected topic that
required extensive discussion.

Mexican nationalism, deeply rooted in the nineteenth-century’s political ideas of
liberalism, as well as Mexican official historiography, is characterized by its exclusive nature.

® See Horacio Labastida, “Elites intelectuales en la historia de México,” Anuario Mexicano de Historia del Derecho
(1995): 73-92.

® Enrique Florescano, Memoria mexicana (México: Fondo de Cultura Econémica, 1993), 315.

" Mardonio Carballo, Las plumas de la serpiente (México: Amoch Libros, 2012), 7.

® See Natividad Gutiérrez Chong, Mitos nacionalistas e identidades étnicas: los intelectuales indigenas y el Estado
mexicano (México: Instituto de Investigaciones Sociales-Universidad Nacional Auténoma de México, Plaza y
Valdés, CONACULTA-FONCA, 2001).

® Natividad Gutiérrez Chong, “Liderazgo intelectual indigena en México y la frontera,” in Nuevos actores en
América del Norte, Volumen 2: Identidades culturales y politicas, ed. Edith Antal (México: Universidad Nacional
Auténoma de México, Centro de Investigaciones Sobre América del Norte, 2005), 111-121; 113.
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According to official Mexican historiography many members of society, specific groups, and
even geographical regions have been underestimated or ignored. Even in the best of cases,
including these other actors into the nationalistic lineal history of Mexico only as minor
accessories, nameless and voiceless. For instance, we can mention the exclusion of the Afro-
Mexican population from the interpretation of Mexican history, as well as the indigenous
population’s general exclusion as actors in the official history of Mexico, to mention just a few
cases.’® According to the modern historian Antonio Garcia de Leén in the official historiography
places existed in Mexico where “nothing happened.” Since neither the heroes nor the events that
shaped the Mexican nation took place in these regions, he argued, entire geographical regions
were excluded from the national point of view and were considered as isolated, peaceful and
without historical glories.!* In this sense, it is not a surprise to us that indigenous groups from
Mexico have been excluded from history. Thus, the consideration that these indigenous groups
had intellectuals, at the outset, offers a historical problem for historians to solve in terms of
definition and contextualization.

Consequently, it is necessary to approach the topic of indigenous intellectualism by
affirming that this phenomenon did not start with the establishment of the Spanish colonial
regime in Mexico. Similarly, it is also important to consider the premise that this intellectual
tradition did not end with the fall of the racially segregated educational institutions that were
abolished during the period of Mexican Independence in 1821. Thus, one of the main premises
that guides this present study states that indigenous intellectualism already existed in
Mesoamerica before the arrival of the Europeans to the Americas, and that this tradition
continued during the colonial era through a complex process of synergy from the sixteenth
through the nineteenth centuries, and is still vital today in the twenty first century. Likewise, in
this study | support the idea that the process of indigenous intellectuality experiences and
develops certain characteristics according to the context in which indigenous intellectuals
interact. These major components, as well as the reasons, motivations, interests, politics, social
class, and ethnic affiliations can be identifiable through the study of context and the works these
indigenous intellectuals produced. The major objective of this current study is to identify early
19" century Nahua intellectuals and approach their work in order to understand their context and
their social characteristics as a defined group of intellectuals.

1.1 Statement of the Research Project

The basic thesis of this dissertation project focuses on a few key questions concerning
intellectualism and the intellectual creation of Mesoamerican societies both before and after the
collapse of the Spanish regime in the former colony of New Spain. It is essential for the
development of this dissertation project to come to an understanding of the basic characteristics

19 See Gonzalo Aguirre Beltran, La poblacién negra en México (México: Fondo de Cultura Econémica, 1946).
1 Antonio Garcia de Ledn, Resistencia y Utopia. Memorial de agravios y crénica de revueltas y profecias acaecidas
en la provincia de Chiapas durante los Gltimos quinientos afios de su historia (México: Editorial Era, 1985), 15.
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of early nineteenth-century Nahua intellectuals in the area of Mexico City. Thus, this study
centers on exploring the main characteristics of a group of Nahua intellectuals who lived and
worked in Mexico City after the end of the Spanish colonization in Mexico. At the same time,
this study focuses on learning about the interests that these early nineteenth-century Nahua
intellectuals had according to political and social contexts in which they lived and worked.

This study, therefore, relies on the basic premise that Mesoamerican intellectual
production in the capital of New Spain continued under the sponsorship of colonial authorities
after the Spanish process of conquest and colonization in Mesoamerica. The Spanish colonial
educational system allowed Indigenous People to continue with their intellectual traditions, but
only in a “colonized” and synergic manner. At the end of the eighteenth century, the last
indigenous students who attended colonial educational institutions embarked upon their
education in the colonial system. However, shortly afterward, in 1822, Mexico declared its
independence from Spain and these indigenous students became the last generation of
Indigenous Peoples educated under the colonial system. An examination into the way in which
these Nahua intellectuals, who served as the last Nahua students to graduate from colonial
educational institutions, acted during the aftermath of the Mexican independence is a central key
question of this study. This specific group of indigenous students formed a particular “rupture”
generation that marked a breaking off point from the former colonial education system and a
generational attempt to find a role in the beginning of a new national system.

All of these premises follow from the reasoning which relies on the unquestionable fact
that an indigenous intellectual tradition existed in the area of Mesoamerica and varied according
to the region and the particularities of the diverse Mesoamerican societies. This tradition
continued after the European invasion of the Americas, and its eventual establishment of the
Spanish colonial regime in the former area of Mesoamerica. Moreover, the Spanish conquest did
not stop the development of indigenous intellectuality. On the contrary, the preservation of
history became a rebellious act of resistance.'? In spite of the oppression exercised over the
Indigenous Peoples of Mesoamerica by the Spanish authorities, Indigenous Peoples found
various ways to successfully preserve their knowledge, either through the immersion of some of
their members into Spanish colonial institutions, or through the performance of diverse practices
outside the regulations that the colonial institutions imposed upon them.

This complex process of encountering diverse intellectual traditions due to a process of
violent conquest and institutionalized colonization resulted in diverse syncretic intellectuality.
This process became manifested differently among each indigenous group according to their
region, environment, historical context, and their relations with the Spanish colonial

2 Miguel Leén Portilla, El destino de la palabra (México: El Colegio Nacional, Fondo de Cultura Econémica,
1996), 29-30.
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establishment and the colonial social organization. Thus, we need to consider that indigenous
intellectualism remained as a heterogeneous, mobile, variable, and non-lineal phenomenon.*®

During the era of Spanish colonization, this indigenous intellectual tradition continued
either sponsored by the colonial authorities through several colonial institutions, or in an
independent and autonomous manner outside the colonial system. The indigenous intellectuals
who found a place within the colonial institutions learned new skills that allowed them to
preserve their indigenous knowledge in different ways, often combining western literacy with
their traditional writing systems. This way, those who learned how to write by using the Latin
alphabet were able to preserve traditional ideas, interpretations of their political and cultural
environment, or copy other texts that were written in an indigenous writing system into
alphabetic documents.™ In this manner, there are several examples of documents from all of the
regions of the New Spain that display both a Catholic influence, but also evidence of an
indigenous worldview. Some of these documents, such as the texts known as books of Chilam
Balam in the Maya area,™ were written by following an intricate code that did not allow either
the Spanish authorities,*® or people who lacked the knowledge or the social authority of the
community, to read and interpret the content of these texts.*” The same occurred with other types
of documents,*® including architectural elements in buildings such as facades or religious alter
pieces, as well as paintings or sculptures.'® Especially considering that those Indigenous Peoples
who participated in the construction of these colonial buildings or monuments under the order of
the Spaniards were not simply improvised laborers, but rather people already specialized in these
types of labor.”

The documents produced by Indigenous Peoples and the information that they contained
often remained limited and restricted to be read and interpreted by a specific elite group that,

3 For a good approach to the analysis of cultural continuity see Marteen Jansen and Gabina Aurora Pérez Jiménez,
“Mixtec Cultural Vocabulary and Pictorial Writing,” in Linguistics and Archaeology in the Americas: The
Historization of Language and Society; ed. Eithen B. Carlin and Simon von de Kerke (Leiden-Boston, 2010), 45-
82; 77.

' See Mark Z. Christensen, Nahua and Maya Catholicisms: Texts and Religion in Colonial Central Mexico and
Yucatan (Stanford: Stanford Press University, 2013), 318.

1> See the work of Francesc Ligorred Perramon, “El lenguaje de Zuyua y la resistencia literaria yucateka colonial,”
Colonial Latin American Review 9 (2000): 49-61.

18 See Argelia Segovia Liga, “Los indios del Mariscal. Revision de un manuscrito yucateco del siglo XVII” (Thesis,
UNAM, 2008), 203.

7 For more information about this idea, see Munro S. Edmonson, Heaven Born Merida and Its Destiny: The Book of
Chilam Balam of Chumayel (Austin: University of Texas Press, 1986). Also see, John F. Chuchiak, “Writing as
Resistance: Maya Graphic Pluralism and Indigenous Elite Strategies for Survival in Colonial Yucatan, 1550-
1570,” Ethnohistory 57, Number 1 (2010): 87-116.

' Maria del Carmen Romo Rodriguez, “Arte tequitqui en el siglo XVI novohispano,” in Anuario Saber
Novohispano (Zcatecas: Universidad Autdnoma de Zacatecas, 1995), 323-331.

19 See George Kubler, La arquitectura mexicana del siglo XVI (México: Fondo de Cultura Econémica, 1983).

% Margarita Loaera Chavez y Peniche, “Memoria indigena en templos catélicos. Siglo XVI, Estado de México,” in
Convergencia. Revista de Ciencias Sociales 10, nim. 31 (enero-abril 2003): 153-281; 259.
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during the period of the colony, continued to be recognized as such by the rest of the members of
the indigenous communities.?* Moreover, these remained indigenously produced documents,
even though they created them under the sponsorship of a colonial institution, such as schools,
churches, tribunals, notaries, monasteries or convents.?

In this manner, indigenous intellectuality survived Spanish colonization through basically
two means: either those works sponsored by the Spanish authorities mentioned above, or other
works created outside the newly established colonial system. The first group refers to indigenous
intellectuals who, under diverse circumstances and contexts, joined the institutionalized colonial
tradition, which was characterized by those individuals who kept the indigenous knowledge alive
under the sponsorship of Spanish institutions. Nevertheless, this last condition does not
necessarily imply that the works of those who formed part of this group avoided or abandoned
the Mesoamerican character in their intellectual production.” The second example mentioned
refers to indigenous intellectuals who continued producing their intellectuality autonomously
from the colonial system. In this case, several of these independent intellectuals were persecuted,
excluded, stigmatized and sanctioned by the colonial authorities for continuing with their
intellectual production.

1.1.1 Statement of the Problem

In the capital of New Spain, diverse institutions sponsored by the Spanish colonial authorities
flourished, including those institutions where Indigenous Peoples participated in order to gain
education and instruction in literacy and western knowledge.?* The founding of the Colegio de
Santa Cruz de Tlatelolco,? an institution whose initial main purpose focused on educating
members of the indigenous nobility into Catholicism and the new cultural values promoted by
the colonizers, probably represented the beginning of an institutionalized indigenous intellectual
tradition that emerged within and with the sponsorship of the colonial authorities.?® Even though
this institution served as the first one that had the purpose of teaching young Indigenous Peoples
the western cultural system, there were other institutions and enclosures, such as churches or

L Serge Gruzinski, La colonizacién de lo imaginario. Sociedades indigenas y occidentalizacién en el México
espafiol. Siglo XVI-XVIII, trad. Jorge Ferreiro (México: Fondo de Cultura Econdmica, 2000), 24-33.

%2 See David Tavarez, The Invisible War. Indigenous Devotions, Discipline, and Dissent in Colonial Mexico
(California: Stanford University Press, 2011), 124-151.

% David Tavérez, “La idolatria letrada: un analisis comparativo de los textos clandestinos rituales y devocionales en
comunidades nahuas y zapotecas, 1613-1654,” in Historia Mexicana 49, nimero 2(1999): 197-252.

# Pilar Gonzalbo Aizpuru, Educacion y Colonizacién en la Nueva Espafia, 1521-1821 (México: Universidad
Pedagdgica Nacional, 2001), 44.

% Silver Moon, “The Imperial College of Tlatelolco and the Emergence of a New Nahua Intellectual Elite in New
Spain (1500-1760)” (PhD diss., Duke University, 2007).

% David Tavérez, “Nahua Intellectuals, Franciscan Scholars, and the Devotio Moderna in Colonial Mexico,” in The
Americas 70, Number 2 (October 2013): 203-235.
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courts where the participation of Indigenous Peoples occurred through their participation as
translators, scribes, copyists, assistants, or even altar boys.?’

During the sixteenth and the seventeenth centuries, several Nahua individuals such as
Antonio del Rincon, Pablo Nazareno, Cristobal del Castillo, Tadeo de Niza, Domingo
Chimalpahin, Fernando Alvarado Tezozomoc, Fernando de Alva Ixtlixochitl, Gabriel de Ayala,
Pedro Ponce de Leon, Juan Buenaventura Zapata, among others, were part of this select group of
Indigenous Peoples who attended educational campuses created by the Spanish colonial
authorities in Mexico City. ?® As members of an intellectual elite, and also as members of the
indigenous aristocracy, the content of their works focused on preserving their own interests as
members of the indigenous nobility.”® Consequently, their intellectual production focused on
lineage chronicles, stories about the ruling families that existed before the invasion of the
Spaniards, and other collaborations or relationships that existed between some members of these
indigenous aristocratic families and the Spanish conquistadors, as well as the zealous faith that
these members practiced towards Christianity. Others, such as Antonio del Rincon centered his
interest on the writing of a Nahuatl grammar;*° or in the case of Antonio Valeriano, in writing
texts in Nahuatl with religious content in which both elements of Christianity and Mesoamerican
religions are present.**

After the Colegio de Santa Cruz de Tlatelolco lost its good reputation among both
Spaniards and Nahuas for preparing scholarly and religiously trained members of the indigenous
nobility, and turned into a school of primarily primeras letras around the year of 1595, other
institutions continued the mission of educating Indigenous People. The Colegio de San José de

2" John Charles, “Trained by Jesuits,” in Indigenous Intellectuals. Knowledge, Power and Colonial Culture in
Mexico and the Andes; ed. Gabriela Ramos and Yanna Yannakakis (Durham/London: Duke University Press,
2014), 60-78.

%8 See the brief list of indigenous chroniclers for the 16™ and beginning of the 17" century in New Spain made by
Ramoén Troncoso in “Cronistas indigenas novohispanos de origen nahua. Siglo XVI y principios del XVII”, in
Hombres de a pie y de a caballo. Conquistadores, cronistas, misioneros en la América colonial de los siglos XVI
y XVII, ed. Alvaro Baraibar, Bernat Castany, Bernat Hernandez y Mercedes Serna (Barcelona, Universidad
Auténoma de Barcelona, Instituto de Estudios Auriseculares (IDEA), 2013), 147-160; 147.

% See Troncoso Pérez, lhid.

¥ Kelly S. McDonough, “Indigenous Intellectuals in Colonial Mexico: The Case of Antonio del Rincon, Nahua
Grammarian and Priest,” Colonial Latin American Review 20, No. 2 (August 2011): 145-165.

3 Miguel Leon Portilla, Tonantzin Guadalupe. Pensamiento ndhuatl y mensaje cristiano en el “Nican mopohua”
(Meéxico: El Colegio Nacional-Fondo de Cultura Econdémica, 2000), 208.

%2 One of the reasons the Colegio de Santiago de Tlatelolco declined in importance was because the main purpose
for the institution had been the Franciscans desire to create an indigenous clergy, which eventually became a
questionable idea for the authorities of the New Spain. After the prohibition of the admission of Indigenous
People to holy orders, both the religious and civil colonial authorities withdrew their support to the school. For
more information see the work of Margarita Menegus y Rodolfo Aguirre, Los indios, el sacerdocio y la
Universidad den Nueva Espafia, siglos XVI-XVIII (México: Universidad Nacional Autdnoma de México, Centro
de Estudios Sobre la Universidad, Plaza y Valdés, 2006), 21.
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Belén de los Naturales, founded by Fray Pedro de Gante,* served as another institution that
focused on teaching the basic elements of Christianity, literacy, and the western canon of artistic
creations to the Indigenous Peoples. Similarly, students who graduated from the Colegio de San
Jose de los Naturales, exhibited their perfectionism in artistic and aesthetical skills, and among
them is included sculptors such as Francisco Xinmamatl, Martin Mixcohuatl, Pedro de San
Nicol&s, Pedro Cocol, Pedro Chachalaca; and the painters Marcos Cipac, also known as Marcos
Aquino,® and the mestizo Diego de Valadés.* Nevertheless, this school also experienced a
decline in its reputation when its founder died in 1572, leaving a gap in the instruction of the arts
for the peoples in the capital of the New Spain. It was not until the foundation of the Real
Academia de las Nobles Artes de San Carlos in 1785 when the teaching of fine arts was formally
taken up again by the authorities of the Spanish colony.*® The access that Indigenous Peoples
had to this institution occurred almost immediately after it was founded,®” and in this way
Indigenous Peoples once again had the opportunity to continue with their professional education
in the field of the arts.®® As a matter of fact, Pedro Patifio Ixtolinque, a Nahua from Chalco, and a
painter and sculptor, was one of the best known indigenous students that graduated from this
Academia.*®

Another colonial institution that focused on the education of the sons of indigenous
caciques and indios principales in Mexico City was the Colegio de San Gregorio, founded by the
Jesuits in 1586.%° Throughout the time that this school existed, several indigenous students
graduated and successfully gained positions as school teachers, professors, lawyers, and scribes
at some of the colonial institutions in Mexico City. While the school experienced ups and downs
during the seventeenth and eighteenth centuries, it regained its importance as a leaning center at
the beginning of the nineteenth century, when some modern educational reforms were

* Elisa Ramirez Castafieda, La educacién indigena en México (México: Universidad Nacional Auténoma de
México, 2006), 33.

* Luis Gonzalez Obregén, Meéxico Viejo. Epoca colonial. Noticias histéricas, tradiciones, leyendas y costumbres
(México: Libreria de la Viuda de C. Bouret, 1900), 518.

% See Gauvin Alexander Bailey, Art of Colonial Latin America (London: Phaidon Press, 2005), 214.

% Jean Charlot, Mexican Art and the Academy of San Carlos, 1758-1915 (Austin: University of Texas Press, 1962),
19.

%7 See the document in which another indigenous person requests finalcial aid to continue studying in the Academia
de San Carlos, Ramo de escultura: José Narciso de los Angeles Martires, indio pretendiente a la pension vacante,
ARASC-FAUNAM, Documento 16, nimero 793, Gaveta 7, 1793 [nimeros del 764 al 821]. Classification made
by Justino Ferndndez and published in Guia del Archivo de la Antigua Academia de San Carlos, 1781-1800
(México: Universidad Nacional Auténoma de México, Instituto de Investigaciones Estéticas, 1968). The current
document is filed at the Archivo Histdrico de la Academia de San Carlos, at the Facultad de Arquitectura,
Universidad Nacional Auténoma de México, Campus Ciudad Universitaria, Mexico City; consulted on June,
2013.

% Dorothy Tanck de Estrada, Pueblos de indios y educacion en el México colonial, 1750-1821 (México: El Colegio
de México, Centro de Estudios Histdricos, 1999), 414-415.

% Escultura. Pedro Patifio Estolinque [sic], ARASC-FAUNAM, Documento 7, nimero 384, Gaveta 2, 1784-1785-
1786 [nuameros del 49 al 246].

0 See Ileana Schmidt-Diaz de Leodn, “El Colegio Seminario de indios de San Gregorio y el desarrollo de la
indianidad en el Valle de México” (PhD Diss., Tulane University, 2001).
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implemented in the curriculum of the school.** The good reputation and prestige that the
Colegio de San Gregorio enjoyed between the years of 1790 to 1820* allowed some of their
former indigenous students to incorporate themselves successfully as members of the newly
independent institutions that were founded after Mexico gained its independence from Spain.
Some of these prominent students included Juan de Dios Rodriguez Puebla, Faustino Galicia
Chimalpopoca, among others, who played a vital role in politics during the first decades of the
nineteenth century and who will be the subject of this study.*®

While it is true that education in the New Spain remained basically segregated, between
the eighteenth century and nineteenth century, the Colegio de San Juan de Letran,* originally
founded in 1547 for the education of the mestizo population in the capital of the New Spain,
accepted some Indigenous Peoples as students.*> Also, the Jesuits schools that were originally
not destined to serve as institutions where Indigenous Peoples could be enrolled as students, such
as the Colegio de San Pedro y San Pablo, founded in 1576; the Colegio de San Ildefonso,
founded in 1583, and the Real y Pontificia Universidad de la Ciudad de México, founded in
1551, eventually all accepted indigenous students into their enclosures.“°

Nevertheless, the existence of these institutions, and the fact that certain Indigenous
Peoples found a place in them, should not lead us to consider that indigenous intellectual
production did not also flourish outside the Spanish colonial institutions. There are several
sources that demonstrate that Indigenous People continued practicing and perpetuating their
religious ideas as well as other cultural manifestations throughout the period of the colonial era
in New Spain. Examples of these indigenous intellectual creations included such works as the
reproduction of religious or political texts, and translation of documents from pictorial to
indigenous languages texts using the Latin alphabet, as well as the creation of “titulos
primordiales,” and creative copying and “forging” of land titles,*® all of which are documented
to a great extent throughout the territory of the Kingdom of New Spain.*® While it is true that

* See Lilian Alvarez Arellano, “El Colegio de San Gregorio: modelo de educacion para los indios mexicanos,”
Boletin Chicomoztoc, nimero 8 (noviembre 2008): 101-117.

“2 Sobre el nombramiento de don Juan Rodriguez Puebla para Rector del Colegio de San Gregorio, y de don
Manuel Ortiz de la Torre para vocal de la Junta Directiva del mismo colegio, 1829, AGN, Justicia-Instruccion
Publica, Expediente 44/45, Vol. 1, foja 322.

*% Representacion que varios indios hacen a la Junta Directiva del Colegio de San Gregorio, 1829, impreso, Vol. 1,
AGN, Justicia-Instruccion Publica, Expediente 46, fojas 291-291v.

* Dorothy Tanck de Estrada, La educacién ilustrada, 1786-1836. Educacion primaria en la ciudad de México
(Meéxico: El Colegio de México, 1984), 188.

ZZ Margarita Menegus and Rodolfo Aguirre, Los indios, el sacerdocio y la Universidad en Nueva Espafia, 155.

Ibid.

* Yukitaka Inoue, “Fundacion del pueblo, cristiandad y territorialidad en algunos titulos primordiales en el centro
de México,” Cuadernos Canela V, XVIII, (marzo 2006): 113-127.

*® Margarita Menegus Bornemann, “Los titulos primordiales de los pueblos de indios,” Estudis: Revista de historia
moderna, N° 20 (1994): 207-230.

* The cases in which Indigenous Peoples were involved in practicing in religious rituals, ceremonies, and other
activities that demonstrated the existence of their Mesoamerican thought and intellectualism even after the
Spanish conquest are vastly documented. Since Mesoamerican thought and the practices related to it were
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indigenous intellectual production during the colonial era also occurred outside of the colonial
institutions, it is also true that in several cases conducting research on these creations represented
a serious challenge for the individuals due to the repressive character that colonial institutions
wielded against these types of autonomous indigenous intellectual activity.

On the contrary, institutionalized indigenous intellectualism emerged from a more stable
position, sponsored both by civil and ecclesiastical authorities in the New Spain. This
sponsorship resulted in a prolific production of indigenous intellectual sources, both pictorial and
written. It is important to emphasize that this referred to institutionalized indigenous intellectual
tradition already existed before the invasion of the Spaniards. The existence of institutions
among the Nahua, such as the calpulli and the calmecac, are clear examples of how structured
and solid this institutionalized tradition existed among the Nahuas before the arrival of the
Spaniards to the Americas.” This indigenous tradition continued thriving through the Spanish
colonial institutions in New Spain once the Spanish colonial government was established in the
territory. Moreover, the indigenous intellectual tradition that continued among those Indigenous

considered as idolatry by the Spanish authorities, therefore it is only possible to know about them by reading
documents associated with the Catholic Church. One of the famous cases is the one of Don Carlos Ometochtzin in
Mexico City, who was sentenced to death in 1539. In the case made against Don Carlos, it is possible to evidence
the Mesoamerican ideas that could conduct into an indigenous rebellion threaten the stability of the Catholic
Church. See Luis Gonzalez Obregén, ed., Proceso inquisitorial del cacique de Tetzcoco, don Carlos Ometochtzin
Chichimecatecotl (México: Publicaciones del Archivo General de la Nacion, 1910).The case in which Don Carlos
Ometochtzin was involved is one of many documented and currently housed in different archives. There are
current studies published about this topic in which we can find a correlation between literacy, intellectualism and
indigenous resistance during the period of the Spanish colony. For the case of the area of Oaxaca, see the work of
Maarten Jansen and Gabina Aurora Pérez Jiménez, Historia, literatura e ideologia de Nuu Dzaui. El Cédice Afiute
y su contexto historico-cultural (Oaxaca: Instituto Estatal de Oaxaca, 2007); from the same authors “The Search
for History in Mixtec Codices,” in Ancient America, Volume 1, 1990, pp. 99-112. Also David Tavarez, “Escritura,
espacios sociales y cosmologias indigenas en la Nueva Espafia: una aproximacién a los calendarios zapotecos,”
Revista de Indias LXIX, nim. 247 (2009): 39-62. Kevin Terraciano, The Mixtecs of Colonial Oaxaca (Stanford:
Stanford University Press, 2001). For the area of the Sierra Gorda, in the current Mexican state of Queretaro, see
Gerardo Lara Cisneros, El cristianismo en el espejo indigena: Religiosidad en el occidente de Sierra Gorda, siglo
XVIII (México: Archivo General de la Nacion- Instituto Nacional de Antropologia e Historia, 2002). Some
important works that refer this experience in the Maya area are Frans Blom, “Gaspar Antonio Chi, Interpreter,”
American Anthropologist 30, No. 2 (April-June, 1928): 250-268. Also John Chuchiak, “Pre-Conquest Ah Kinob
in a Colonial World: The Extirpation of Idolatry and the Survival of the Maya Priesthood in Colonial Yucatan,
1563-1697,” in Maya Survivalism: Acta Mesoamericana, edited by Ueli Hostetler and Matthew Restall, 135-160.
Germany: Verlag Anton Sarwein, 2001. While trying to list and analyzed the series of indigenous rebellions that
occurred in the New Spain during the colonial era, the book of Alicia Barabas, Utopias indias. Movimientos
sociorreligiosos en México (México: CONACULTA, INAH, Plaza y Valdés, 2002). Another interesting work that
demonstrates how this phenomenon of intellectual resistance from the Indigenous Peoples of the Americas share
similar elements, see Martin Lienhard, ed., Testimonios, cartas y manifiestos indigenas: Desde la Conquista hasta
comienzos del siglo XX (Caracas: Biblioteca Aracucho, 1992).

% For more about Mexica education and institutions see Alfredo Lépez Austin, Educacién mexica. Antologia de
documento sahaguntinos (México: Universidad Nacional Auténoma de México, Instituto de Investigaciones
Antropolégicas, 1985). Also, Patrick Johansson, La palabra, la imagen y el manuscrito. Lecturas indigenas de un
texto pictorico en el siglo XVI (México: Universidad Nacional Auténoma de México, Instituto de Investigaciones
Historicas, 2004). Also see Jacques Soustelle, Daily Life of the Aztecs on the Eve of the Spanish Conquest; trans.
George Weidenfeld and Nichols Ltd. (Stanford: Stanford University Press, 1961).
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Peoples educated in colonial institutions was not solely limited to the learning of literacy and
production of written texts by using the Latin alphabet, but it also included the artistic creation of
sculptures, paintings, feather working, etc.>® By considering this statement as valid, it is then
possible to learn about the transformation of this indigenous intellectual tradition by reviewing
the documentation that Nahua intellectuals, who passed through these colonial institutions, left
behind.

The work that several Nahua intellectuals created in the first two centuries of the Spanish
colony has generated high interest among current scholars.®® As a result, the studies published
about this topic have resulted in the uncovering of a vast literature.”® These works reveal the
intellectual independence that the Nahuas kept even during the period of the colony, but they
also reveal the interest that these Nahua intellectuals had in keeping their social history alive, or
at least the history in which their ancestors had actively and victoriously participated.>* The
diverse documents that these intellectuals created also reveal the cultural synergy that existed
among the indigenous elite at the time when the colonial system was already well established in
the territory. A review of this documentation lends evidence to the interpretation that pre-
colonial Nahua elements of knowledge were still vivid and in practice among these educated
intellectuals, who were instructed under the zealous Catholic sponsorship of the colonial
authorities.”

Consequently, there is a vast quantity of information to show us that every generation of
these indigenous intellectuals had their own interests in their cultural productions, linked to their
social, political and cultural background. However, this statement does not pretend to typify each
generation of indigenous intellectuals as if they and their works were classifiable. Instead, this
hypothesis considers the possibility that we might come to know more about the political
positions, opinions and interests of a generation of indigenous intellectuals through the analysis
of their own works within their social and historical context.

> About the diversity of indigenous education that also offered the colonial authorities more control over the
inhabitants of the New Spain consult Lourdes Tourrent, La conquista musical de México (México: Fondo de
Cultura Econdémica, 1993).

°2 See Susan Schroeder, ed., The Conquest All Over Again (Ontario: Sussex Academic Press, 2010).

> Some recent examples: Susan Schroeder, Chimalpain and the Kingdom of Chalco (Arizona: Arizona University
Press, 1991); James Lockhart, Susan Schroeder, and Doris Namala, trans., Annals of His Time Don Domingo de
San Antdn Mufidn Chimalpahin Quauhtlehuanitzin ( Stanford: Stanford University Press, 2006); Arthur J. O.
Anderson, Codex Chimalpahin: Society and Politics in Mexico Tenochtitlan, Tlatelolco, Texcoco, Culhuacan, and
Other Nahua Altepetl in Central Mexico (Oklahoma: University of Oklahoma Press, 1997). Amber Brian, Bradley
Benton, and Pablo Garcia Loaeza, trans., The Native Conquistador: Alva Ixtlilxochitl's Account of the Conquest of
New Spain (Pennsylvania: Penn State University Press, 2015).

> See James Lockhart, ed. and trans., We People Here: Nahuatl Account of the Conquest of Mexico; Volume |
(Eugene: Wipf & Stock, 1993).

% Elizabeth Hill Boone and Tom Cummins, eds., Native Traditions in the Postconquest World, A Symposium at
Dumbarton Oak (Washington: Dumbarton Oaks, 1998).
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In this sense, it is important to recognize that even considering the violent and
subjugating nature of the period of the Spanish conquest and colonization in the New Spain, the
outcome resulted in a relatively strong institutional stability that encouraged certain groups of
indigenous intellectuals to engage in a vast production of materials. On the other hand, the
nineteenth century in Mexico represented an institutional rupture that started with the declaration
of independence of Mexico from Spain. This historical period remained characterized by a
general political instability and lack of institutional strength. These major changes deeply
influenced and affected the Nahua intellectuals who had earlier gained access to education
through the colonial institutions which the independence movement abolished. As a result of the
war of Independence, these Nahua intellectuals also lost both their juridical identity as “indios,”
along with the concomitant loss of their rights and obligations; as well as their segregated
collective corporate communities’ status as legal entities.*®

Thus, the main objective of this study is to analyze the works produced by what | have
identified as some of the most important members of the last generation of Nahua intellectuals
who had access to higher education through their attendance at the already mentioned colonial
institutions before the decade when Mexico became an independent nation. The analysis of the
intellectual production of this generation of Nahua scholars and artists will focus on an
examination of how the movement of independence in Mexico and the first years of independent
government influenced and affected the lives of this generation of Nahua intellectuals. Also, the
central objective is to analyze how the abolition of segregated educational institutions affected or
contributed in the development and continuity of this institutionalized intellectual Nahua
tradition, and how these events influenced the further development of the political and cultural
ideas of these intellectuals.

1.1.2 Identifying Nineteenth Century Nahua Intellectuals

Through the study of the available sources it is possible to examine the continuity of an
institutionalized indigenous intellectual tradition during the years of the Spanish colony. This
tradition remained deeply rooted in Mesoamerican cultural understandings. In the area of central
Mexico, the continuity of this Mesoamerican tradition, its transformation and inheritance by
indigenous intellectuals remained possible due to a complex process of synergy®’ in which
several cultural elements, both from the Mesoamerican and Spanish peoples, played an important

% Erika Pani, “La calidad de ciudadano. Past and Present. The Nature of Citizenship in Mexico and the United
States: 1776-1912,” Latin American Program Woodrow Wilson International Center for Scholars, Number 258,
(2002).

> Although the term synergy has its origins in biology, the term offers several advantages to the study of societies in
the humanistic field. In this sense, the term synergy must be defined as “a term used to emphasize that post-
colonial cultures are the product of a number of forces variously contributing to a new and complex cultural
formation.” Leading to the combination of “[...] equal but different elements that the various historical periods
and forces have contributed in forming modern post-colonial condition.” See Bill Ashcroft et al, Key Concepts in
Post-Colonial Studies (London/New York: Routledge, 1998), 229.
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role as transcultural agents. As part of this complex process, several colonial institutions
somehow sheltered the intellectual production of Indigenous People from the surveillance and
supervision of colonial authorities.

Nevertheless, the resulting independence of New Spain at the beginning of the nineteenth
century disrupted the institutional stability provided by the colonial establishment.’® By the time
that Mexico achieved its independence from Spain, the legal status of the original inhabitants of
the Mesoamerican region changed substantially.>® During the colonial era the Spanish authorities
viewed the Indigenous Peoples as subjects and vassals, whom they considered to have “child-
like” capacities, labeling them juridical and administratively as “indios.” In contrast, during the
nineteenth century Spain recognized the citizenship of these independent “indios,” first by the
decree of the Constitutions of Cadiz in 1812, and later on by the declaration of independence.®
The promulgations and statements made by the contents of the Constitution of Cadiz served as
the first historical event that marked the beginning of a judicial transformation that New Spain’s
“Indians” experienced, with subsequent changes in the way they were treated, taxed and
judicially perceived by the Spanish Crown.®* This transformation however, continued to be
conflictive and even led to outright aggression during the first decades after Mexican
independence.

The interest in studying the last generation of Nahua intellectuals educated under the
sponsorship of colonial institutions in the New Spain focuses mainly on an attempt to learn how
these Nahua intellectuals experienced this conflictive transition. In other words, the interests of
this study came about by examining the historical and juridical events that the independence
movement in Mexico brought about with the abolition of the juridical concept of the separate
legal entity of “indio” and its social consequences.

The suppression of the juridical entity of the “indio” did not affect these individuals in an
isolated manner, but rather it also transformed the legal approach and the administration of the
institutions and properties that had been under their control and which they had used for their
own benefit.®> As a consequence, all of the educational institutions created for the exclusive

%8 See Ferrer Mufioz, Manuel, La formacion de un estado nacional en México: el Imperio y la Republica Federal:
1821-183. (México: Universidad Nacional Auténoma de México-Instituto de Investigaciones Juridicas, 1995),
379.

* Andrés Lira, Comunidades indigenas frente a la ciudad de México. Tenochtitlan y Tlatelolco, sus pueblos y
barrios, 1812-1919 (México: El Colegio de Michoacan-Consejo Nacional para la Ciencia y la Tecnologia, 1983),
426.

% See, Constitucion de Cadiz de 1812, “Capitulo IV, Articulo 8, De los ciudadanos espafioles: Son ciudadanos
aquellos espafioles que por ambas lineas traen su origen de los dominios espafioles de ambos hemisferios, y estan,
avecindados en cualquier pueblo de los mismos dominios.”

®1 See Stanley C. Green, The Mexican Republic: The First Decade 1823-1832 (Pittsburgh: University of Pittsburgh
Press, 1987).

%2 Manuel Berganzo, “Colegio Nacional de San Gregorio,” in México en el Diccionario Universal de Historia y
Geografia. Volumen 3, Antonia Pi-Sufier, coord. (México: Universidad Nacional Auténoma de México, 2000),
145-159.
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access of the Indigenous Peoples during the colonial era upon independence were taken away
from their administration and access. Without access to these educational institutions,
indigenous intellectuality itself on an institutional level became threatened.®®

1.1.3 Analysis on a Few Nineteenth-Century Nahua Intellectuals

During the research for this project in the archives that belonged to these colonial institutions, |
found the names and works of several of the Nahuas who formed the last generation of
indigenous intellectuals educated in these colonial institutions. During the independence period
in Mexico, schools such as the Colegio de San Gregorio, the Real y Pontificia Universidad de
Mexico and the Real Academia de las Nobles Artes de San Carlos continued to serve as
institutions that allowed Indigenous Peoples to enroll as students. This fact does not mean that at
other institutions, such as the Colegio de San Juan de Letran, the Colegio de San Ildefonso, or
the Colegios de San Pedro y San Pablo, indigenous students were not accepted, since diverse
studies have demonstrated that an important number of indigenous students enrolled and
attended these institutions as well.** However, the large number of indigenous students enrolled
in institutions in which they had a legal preference to be accepted, as juridical defined “indios,”
such as the Colegio de San Gregorio and the Academia de San Carlos, resulted in a certain
number of sources that have facilitated the study of several of those who were part of this
generation by means of examining their intellectual productions.®

As stated above, between the last decade of the eighteenth century and the first decade of
the nineteenth century, the institution that remained the primordial place for the education of
Indigenous Peoples was the Colegio de San Gregorio. A group of Nahua intellectuals that made
themselves visible both before and after the year of 1820 graduated from this institution, the
same year when Mexico gained its independence from Spain, and also the year in which the
newly Independent Mexican state abolished the juridical entity of “the Indian.” Several of these
intellectuals from the Colegio de San Gregorio, included men like Juan de Dios Rodriguez
Puebla, a Nahua student at the Colegio de San Gregorio and later on its director, also recognized
for publishing political pamphlets on the defense of indigenous rights during the first years after
Mexican independence; José Calixto Vidal, deputy of the Congreso Constituyente, director of the
Colegio de San Gregorio, and also an enthusiastic defender of these indigenous institutions;
Faustino Galicia Chimalpopoca, professor of Nahuatl and Otomi languages at the University of

% Manuel Ferrer Muiioz, “La dificil andadura del Colegio de San Gregorio durante el siglo XIX: unos episodios
criticos,” in Liber ad Honorem Sergio Garcia Ramirez | (México: Instituto de Investigaciones Juridicas, 1998),
193-209.

% See Menegus and Aguirre, Los indios, el sacerdocio y la Universidad en Nueva Espafia. In this book the authors
explain that the records about indigenous students enrolled at the University of Mexico are vast. However, due to
the characteristics of the book, the authors admit that they were only able to review a small sample of the records
associated with these indigenous students.

® This is considering the affiliation that these Nahua intellectuals had with the colonial institutions such as Linda
Tuhiwai Smith mentioned in her book Decolonizing Methodologies. Research and Indigenous Peoples (Dunedin:
University of Otago Press, 1999), 69-72.
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Mexico, a copyist and lawyer, and during the period of the French Intervention in Mexico, chief
interpreter and translator of the Nahua language for the emperor Maximilian of Habsburg, as
well as a member of the Sociedad Mexicana de Geografia y Estadistica.

From the Real Academia de las Nobles Artes de San Carlos the documentation available
demonstrates that one of the most prominent students was Pedro Patifio Ixtolinque, a Nahua
sculptor, artist, illustrator, and during the first years of the War of Independence a soldier and
guerrilla who joined forces with Vicente Guerrero. After 1825, Pedro Patifio also appears as
member of the Cabildo de la Ciudad de México, and eventually as Director of the Academia de
San Carlos. Similarly, Estanislao Rincén appeared as a former student from the Academia who
joined the group of Nahua intellectuals who defended the right to keep the Colegio de San
Gregorio under the control and administration of Indigenous People. Another Nahua with the
name of Francisco de Mendoza y Moctezuma does not seem to be affiliated either as a professor
or as a former student at any of the mentioned institutions, but he does appear as an advocate and
representative of Indigenous Peoples after 1820, also serving as a promoter of the idea of
keeping the former indigenous institutions under the administration of Indigenous People after
1820.

As the basis of this present research, | will take into consideration the works of the
above-mentioned intellectuals in order to attempt to gain a glimpse into the collective context in
which they lived and the common and individual interests that they had as members of a specific
generation. Without a doubt this list of intellectuals is by no means complete in comparison to
the total number of possible Nahua intellectuals that may have existed during the nineteenth
century. In order to achieve a reconstruction of all existing Nahua intellectuals, it would be
necessary to carry out a much longer term archival research project in which a much wider
variety of archival documentation could be reviewed. However, due to the time constrains of
this current project, it is not possible for me to conduct such exhaustive archival research for this
dissertation project. Nevertheless, | consider that the sources available for the study of these
above-mentioned Nahua intellectuals are accessible, and they can provide us with a good
comparative group sample of the problems, backgrounds, and personal and collective interests
shared among other Nahua intellectuals who might have been part of this generation, or who are
only sporadically mentioned in the historical sources.

1.1.4 Studying Indigenous Intellectuals through Primary Sources

The intellectual production of the Nahua during the period of the Spanish colony was vast and it
was not limited to the creation of written documents, but as mentioned above also included the
creation of other types of sources such as sculptures and paintings. Nevertheless, it is important
to consider that the colonial establishment highly valued literacy and written documents over
other types of intellectual production. Therefore, the intellectual production created by
indigenous intellectuals that emerged from the colonial institutions can be currently found not
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only in archives, but also in public spaces, such as churches, religious buildings, mural paintings,
and sculptures, all of which clearly displayed the cultural syncretism that emerged from the
violent contact that occurred during the conquest.

The intellectual sources produced during the Spanish colonial period in Mexico have
been preserved in different ways. Since the education of Nahua nobility and Indigenous People
remained under the administration of different religious orders, such as the Franciscan and the
Jesuit orders, several written documents as well as sketches or drafts are preserved in the
archives of the said orders, and they are currently housed in diverse archives in Mexico, the
United States, and throughout Europe.

Nevertheless, it is not possible to make a similar statement about the conservation of non-
written documents created by Nahua intellectuals during the Spanish colonial period. Several
documents such as religious altarpieces, paintings, religious sculptures, works on canvas or
embroidery perished due to either deterioration over time, renovations, or warfare and conflicts
that occurred throughout the colonial era and during the political instability of the nineteenth
century. Also, some of the authors of several non-written documents remain unknown, making
the contextualization and the identification of the authors of these intellectual works harder to
achieve.

Even though the study of the work of Nahua intellectuals during the colonial era
represents a challenge, it is also true that the institutional stability that these intellectuals enjoyed
between the sixteenth and eighteenth centuries in many ways facilitates the study of their works
and the localization and identification of their authors. However, this is not the case of many of
these early nineteenth century Nahua intellectuals. The major political changes that occurred
during the first two decades of the nineteenth century disrupted the organization of the
institutions that had focused on the education of Indigenous People in the capital of the former
colony of New Spain. This disruption resulted in the loss, dismemberment, or destruction of
many archives that belonged to these colonial institutions, regardless of whether they were civil
or ecclesiastical.®®

Thus, the numbers of written sources produced by the above-mentioned generation of
intellectuals is vast, but they are currently dispersed and held in a variety of different institutions.
The case of other documents such as sculptures, paintings, works on canvas or murals barely
survived the Wars of Independence, and many were destroyed during the later period of the
Reform which began in 1864.5” Nevertheless, some copies and sketches of these works, or

% As an example see the guide made by Justino Fernandez, Guia del Archivo de la Antigua Academia de San
Carlos. This book includes only a classification of the material housed at the Academia de San Carlos in
downtown Mexico City. However, half of this collection is housed at the Facultad de Arquitectura de la UNAM,
at Ciudad Universitaria, in Mexico City. This collection housed at UNAM lacks of any kind of classification.

%7 See Ida Rodriguez Prampolini, La critica de arte en México en el siglo XIX: Estudios y documentos | (1810-1850)
(Meéxico: Universidad Nacional Auténoma de México; Instituto de Investigaciones Estéticas, 1997).
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written references about their existence and former location, as well as the identification and
information on the authors of these works, are currently filed in separated archives either in
Mexico City or in other countries such as the United States.

The sources produced by these Nahua intellectuals that will be used for the purpose of
this study are currently housed in numerous archives. Some of these archives are located at
archival institutions in Mexico City, such as the Archivo General de la Nacion; the Archivo de la
Academia de San Carlos; the Archivo de la Academia de San Carlos at the Faculty of
Architecture at the National Autonomous University of Mexico, on the Campus of the Ciudad
Universitaria; the Archivo General de Notarias; Archivo Historico de la Ciudad de México;
Archivo de la Sociedad Mexicana de Geografia y Estadistica; Archivo de la Biblioteca Nacional
de Antropologia e Historia; and the Biblioteca Nacional. In the United States it was possible to
gather documents created by these Nahua intellectuals already mentioned at the Nattie Lee
Benson Latin American Collection, at the University of Texas, at Austin; at the New Mexico
State Library, in Santa Fe, New Mexico; at the Center of Southwest Research at the University of
New Mexico; as well as at the Latin American Library at Tulane University, in New Orleans
Louisiana. In Europe, | consulted documentation at the National Archive of Austria, located in
Vienna. Most of the sources that will be used as a basis for this research are sources directly
written by this generation of Nahua intellectuals to whom | previously referred. By using these
sources written directly by the Nahua intellectuals, it is the purpose of this study to gain an
understanding of the ideas that these indigenous intellectuals expressed by reading their own
works and rescuing their own voices dispersed in these various archives.

1.2 Conclusion to Chapter 1

One of the main purposes of this study is to locate and analyze the existence and work of
nineteenth-century Nahua intellectuals in Mexico City as a starting point for reviewing their
indigenous intellectual tradition in independent Mexico. Although current scholars have
revisited the topic of indigenous intellectuals in New Spain and also have created a new
historiographical perspective about this topic, more attention is needed to examine the work of
nineteenth-century intellectuals. In terms of temporal or chronological delimitation of this topic,
most scholars demonstrate that they agree with the idea that the independence of Mexico from
Spain marks the beginning of a new period in history. This argument rests upon the idea that the
independence of Mexico from Spain resulted in a major change in the political, social and
economic organization of the country, forcing adaptations in the way in which the inhabitants
responded to these changes. These transformations in the establishment did affect the intellectual
production in former New Spain, and consequently the life and organization of indigenous
communities in the territory. The way indigenous intellectuals acknowledged and approached the
diverse issues that affected them individually and collectively during this turbulent time also
became transformed after the period of the independence. Another aspect of this study centers on
the fact that early nineteenth century Nahua intellectuals in Mexico City represented the last

26



group of indigenous students who received education under the colonial Spanish system. This
represents an important gap between this group and the indigenous people who eventually gained
access to higher education under the Republican or independent system after the year 1822. In
this sense, we are talking about two different generations of indigenous people who had access to
very different systems of education at the end of the eighteenth and the beginning of the second
decade of the nineteenth century in Mexico. The group | will analyze in this work is formed by
individuals who grew up in the last decades of colonial New Spain, within a semi-segregated
society that also provided them with the status of “indios,” and who held different rights and
obligations in comparison to the rest of non-indigenous inhabitants of New Spain. This group of
indigenous students also had access to higher education under the sponsorship of the Spanish
colonial system; thus, the type of education that they received in colonial segregated cloisters
influenced their collective identity, as well as the way they acted and worked after the colonial
system changed when the independence of Mexico occurred in 1822. After the third decade of
the nineteenth century, there is a second group of Indigenous Peoples who gained access to
higher education in the newly sovereign country of Mexico, which also determined their new
judicial status as Mexican citizens, and not as “Indians,” which also dictated their newly acquired
social obligations and rights. This second group also grew up under a political system
characterized by liberalism and other political influences that also determined their collective
identity and the means that they found to participate in the newly independent society.

In agreement with this idea, | propose in this study to identify the individuals from the
first group previously described (those who represented the last generation of indigenous
individuals who had access to education in the colonial institutions and who also experienced
firsthand the political transition from the colonial to the independent system in Mexico, former
New Spain), as the representatives of a “rupture generation” for the study of indigenous
intellectualism.

My proposal refers to the term of a “rupture generation” in order to identify the work of
Nahua intellectuals who lived under determined and specific characteristics influenced by the
process of independence of Mexico, and the subsequent armed conflicts that the country faced.
As I will attempt to demonstrate in the following study, the term “rupture generation” does not
pretend to classify, minimize or homologize the social phenomenon of indigenous intellectuality,
but rather to provide a series of social characteristics about Nahua intellectuals’ works as well as
their social interests and historical context. Through this analysis, we may be able to see the
continuity and differences in indigenous intellectual work and recognize the particularities of this
generation of indigenous intellectuals. Additionally, through an analysis of the intellectual
material produced by members of this “rupture generation,” we will be able to understand the
social role these intellectuals played and the way in which they interpreted the events that
affected their communities and the assessments of the well-being of the indigenous population in
this period of Mexican history.
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Chapter 2

Methodology: On the Analysis of Primary Sources

Introduction

In terms of the methodology of this dissertation, | propose to study a variety of primary sources
produce by early nineteenth-century Nahua intellectuals. For the purpose of this work, I will
review an important number of primary sources, such as letters, essays, pamphlets and official
documents that need to be interpreted in order to understand the interests and motivations that
these indigenous intellectuals had at the time they produced this material. The method offered by
the principles of hermeneutics seems appropriate to understand both the meaning and importance
of the works produced by Nahua peoples during the early decades of the nineteenth century.
Hermeneutics refers to the discipline that focuses on the study of texts, written or graphic ones.
This methodology also considers the position or context in which the authors of these works
lived and the values in order to understand their motivations, fears and interests.

In order to begin this study, methodologically speaking it is necessary to establish the
basic guidelines to be used to analyze the primary sources as well as the definition of concepts,
which represents one of the initial steps in the process of historical investigation. The use of
clearly defined terminology is necessary in order to limit the scope of this present study and will
aid in understanding the topic and the elements analyzed in this research project. It is of vital
importance to define, at the outset, a series of terms that will be consistently used throughout this
study. Among those terms there is the word “indio,” the concepts “Indigenous Peoples,” “Nahua
people,” “indigenous intellectuals,” “generation units,” and “ethnic bonds.” By both clarifying
and adopting certain definitions for these terms this study will contribute to the understanding of
the social complexity of these peoples’ works as well as their perspectives about certain issues
that concerned them directly.

29 ¢

Also in order to understand the concept of a “generation” as a social cohort it will be vital
to understand both the temporal breaks and delimitations of this work. In this sense, in this study
| will follow the guidelines proposed by Karl Mannheim (1893-1947) about the understanding of
generations as a social construction, rather than a concept referring to people related to a direct
line of descent or kinship. Under Mannheim’s arguments this study will consider that a
generation refers to a group of individuals who experienced similar social events that determined
either their collective identity or the way in which they interpreted their social circumstances.
Thus, the brief definition of terms included in this section will begin the process of the research
analysis of this study.
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2.1 On the Analysis of Primary Sources

The general purpose of this study is to utilize the extant sources written by these nineteenth-
century Nahua intellectuals in order to better understand their interests and actions, both
individually and collective, by attempting to interpret their own voices. However, these texts will
require a historical and contextual interpretation that avoids the use of opposing dichotomous
terms, such as “objects” and “subjects,” since this position praises the existence of two separate
and often unequal parts in the analysis of historical material: that is active and passive agents.®®
This study will take this position because | consider that dichotomous approaches reduce the
possibility of understanding historical material from a less biased position. With the purpose of
leaving behind these considerations, the approach to these sources will be based on the principles
of hermeneutics.*® A hermeneutical analysis is generally considered as the series of theoretical
practices that collaborate in the interpretation of texts, by also taking into account the existence
of texts that are more than words and sentences.” The brief definition provided by Michel
Foucault (1926-1984) about hermeneutics and its purpose as a methodology contributes to guide
the process of research that is the purpose of this study:

Let us call the totality of learning and skills that enable one to make the signs
speak and to discover their meaning, hermeneutics; let us call the totality of the
learning and skills that enable one to distinguish the location of the signs, to
define what constitutes them as signs, and to know how and by what laws they are
linked, semiology [...] To search for a meaning is to bring to light a resemblance.
To search for the law governing sign is to discover the things that are alike. The
grammar of beings is an exegesis of these things. And what the language they
speak has to tell us is quite simply that the syntax is that which binds them
together. The nature of things, their coexistence, the way in which they are linked
together and communicate is nothing other than resemblance.”*

Added to this is the consideration that true objectivity in historical studies is not possible
to achieve, but the guidelines of hermeneutics contribute to the approaching of primary sources
from a perspective in which the validity of interpretations is regulated by intermediate and
inclusive ways of interpretation.’ This statement makes sense if we acknowledge that the author
of any text from the past had a specific intention or intentions in writing that document, and the

% See Maarten Jansen, “Postcolonial Hermeneutics,” in The Mixtec Pictorial Manuscript. Time, Agency and
Memory in Ancient Mexico, ed. Maarten Jansen and Gabina Aurora Pérez Jiménez (Leiden; Boston: Brill, 2011),
181-216.

% Richard E. Palmer, Hermeneutics (Evanston: Northwestern University Press, 1969), 3-73.

" Mauricio Beuchot, Tratado de hermenéutica analégica. Hacia un nuevo modelo de interpretacién (México:
Universidad Nacional Auténoma de México, 2005), 13.

™ Michel Foucault, The Order of Things: An Archaeology of Human Sciences (New York: Vintage Books Edition,
1994), 29.

"2 Beuchot, Tratado de hermenéutica analégica, 8.
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purpose of the historian is to come to know these intentions in more depth. However, it is
important to also take into consideration that according to the guidelines provided by
hermeneutics on the interpretation of any document from the past, the historical document out of
its authors’ context and time period no longer expresses what the author originally intended. So,
any historical document goes much further than the author’s intention when that document is met
with our own context and intensions in our conducting of an historical analysis of that source.”
Consequently, the interpretation that we can provide for this text is therefore different from the
intention that the author originally had when he created that document. Thus, since our own
interpretations and historical context have been influenced by our motivations, we cannot know
for sure, but can only approximate, the original intensions of the document’s author.

From this perspective, the methodological interpretation offered by the field of analogical
hermeneutics requires us to consider both the document, the author, and who it is that interprets
the text in equal terms.” However, this methodological precept also obligates the person who is
in charge of interpreting the text to necessarily contextualize, in depth, the author of the texts and
the document. The historian must also have examined for the probable intentions and interests of
the supposed receptor of the message expressed in the said document or text in order to reduce
the possibilities of misinterpretation and miscontextualization.” In the practice of interpreting
historical texts any relativism ° must be avoided by a methodological and careful
contextualization of the text and the context of the author in order understand the message
contained in the document, reducing the possibility of wrongly interpreting it.”” This careful
contextualization is conducted by verifying the hints and the code in which the text or document
was produced. Nevertheless, there should be coherency between the author of the text and the
context, and vice versa.’® Consequently, Mauricio Beuchot defined this type of exercise of
analogical hermeneutics as follows:

¢Qué es interpretar analdgicamente o basados en la analogia, o utilizandola? Es
interpretar un texto buscando la coherencia interna, una coherencia proporcional
(sintaxis) entre sus elementos constitutivos. La analogia misma es orden, o el
orden es analdgico. Y la sintaxis es orden, coordinacion. Pero la analogia no es un
orden univoco; tampoco es un es orden equivoco. Es un sentido analdgico. —
También es interpretar buscando la relacion proporcional del texto con los objetos
0 hechos que designa (semantica). Es la correspondencia o adecuacién entre el
texto y el mundo que designa. Mundo, aqui, no necesariamente es realidad, sino

" 1bid., 24

" bid., 27.

™ Ibid.

"® Alberto Carrillo Canan, coord., Hermenéutica, analogia y dialogo intercultural (México: Consejo Nacional para
las Artes, la Ciencia y la Tecnologia-Benemérita Universidad Auténoma de Puebla, 1999), 13.

" Beuchot, Tratado de hermenéutica analégica, 27.

8 Umberto Eco, Los limites de la interpretacion; trad. Elena Lozano (Barcelona: Editorial Lumen, 1992), 100-102.
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que puede ser un mundo posible. Es una referencia analdgica, no univoca, pero
tampoco una irreferencialidad equivoca.- También es interpretar buscando
proporcionalmente el uso del autor, su intencionalidad expresiva y comunicativa
(pragmatica). La lectura del intérprete debe ser proporcional- no univoca, pero
tampoco equivoca- a la escritura del autor.™

In this sense, analogical hermeneutics advocates for creating a dialogue between the text,
the author and its context, the audience to which the text was directed, and the person who
interprets the text out of its original context. In this dialogue, the one who interprets the text must
recognize the cultural, contextual and historical differences that exist between the author of the
texts and the one who interprets it outside of its temporal and historical context. However, the
one who interprets a historical text or document is also obligated to recognize the historical and
contextual similarities that prevail between the author and the one who interprets the text.?’ In
this sense, the dichotomy of subjects and objects is suppressed in order to create a series of
elements in common that contribute to a better understanding of the text and the author in their
own context.®!

In this sense, | consider that the perspective of analogical hermeneutics offers a valid
methodology that is based on the recognition of diversity in its vast representations, but its use
also enables us to avoid relativism in the interpretation of documents. Relativism, as Beuchot
explained, could possibly lead the historian to affirm that all interpretations made on a text are
correct and possible, or to erroneously state that any interpretations made on a text are correct.®?
While this position recognizes the whole range of possibilities of interpretation between those
that can be considered as accurate and others as inaccurate, analogical hermeneutics invites the
historian, or the interpreter of the text, to find an intermediate place in which both contexts, the
one that belongs to the author and the one in which the interpreter of the text live, could have a
reciprocal dialogue. Consequently, this study will consider the inclusive characteristic of these
theoretical interpretations and terms as a valid perspective for both approaching the content of
the sources that will be reviewed and their interpretation.

2.2 Contextualizing the Terms “Indigenous” and “Indio”

Throughout the development of this current study, | consider it important to analyze the nature
and meaning of some of the terms that will be constantly used throughout this work. The most
recurrent and important words that I will include in this study are the terms “indigenous,”
“Indian,” and “indio.” Due to the nature of these words’ meanings, significance and their

™ Mauricio Beuchot, “Breve exposicion de la hermenéutica analogica,” Revista Teologia XLV, nlmero 97
(diciembre 2008): 491-502; 492-493.

8 Ascensién Hernandez de Ledn Portilla, comp., Hermenéutica analégica. La analogia en la antropologia y la
historia (México: Universidad Nacional Autdnoma de México, Itaca, 2009), 211.

8 pjerre Guirauld, La Semiologia, trans., Maria Teresa Poyrazian (México: Siglo XX| Editores, 1972), 31.

8 Beuchot, Tratado de hermenéutica analdgica, 12.

31



political implications it is indispensable to explain the interpretation and the way in which |
intend to use these terms in this study.

It is well known that the Europeans extensively used the word “indio,” the English term
for “Indian,” as the result of misleading cultural presumptions that Europeans had developed
during the early stages of the Age of Exploration. Later on, when the Spaniards began the
process of exploration with the clear objective of conquering American territory, the term
“indios” developed and gained cultural connotations based on Spanish experiences during the
initial contact period of their expansion in the Caribbean.®®

In the early sixteenth century, when Hernando Cortés arrived for the first time on the
coast of the modern state of Veracruz, in Mexico, the cultural connotations associated with the
word “indio” already referred to a colonialist semantic. The pejorative meaning that the
Spaniards intended with the term “indio” collaborated with the psychological warfare that
Spaniards engaged in against the original people from a region of the Americas. The widespread
and collective use of this term by Spaniards to describe indiscriminately all Indigenous Peoples
together en mass, achieved the effective erasing of the diverse collective identities and the
cultural differences that existed among Mesoamerican people. # As the modern scholar Ana
Zavala mentioned:

El concepto de indio durante los primeros afios de contacto estuvo determinado
por la imagen que el europeo difundi6 de los naturales para justificar su presencia
en tierras americanas y la dominacion de sus habitantes. De esta manera, se
minimizaron las diferencias culturales entre los indios, se trat6 de imponerles
valores ajenos a su cultura, tales como la religion y la educacion, para adaptarlos
al marco juridico hispano.®

In this sense, the term “indio” not only ignored on purpose the ethnic and historical differences
that prevailed among the inhabitants of the Americas prior the arrival of the Europeans, but this
term also sought to serve as a means of cultural, historical and ethnic appropriation implemented
by the Spaniards during the years that the conquest lasted in some regions of the Americas.
Similarly, the term “indio” emerged from the idea that the territories located to the east, south or
west of the region of India lacked a Christian ruler. This statement also implied a sense of
superiority that prevailed among the inhabitants of the Christian world, which also justified the
discourse of subjugation that existed within the Castilian Crown and its divine duty of
Christianize the conquered territories.

8 See Alicia Barabas, “La construccion del indio como barbaro; de la etnografia al indigenismo,” Revista
Alteridades 10, nimero 19 (2000): 9-20.

8 Paul Kirchhoff, “Mesoamérica, sus limites geograficos, composicion étnica y caracteres culturales” Suplemento de
la Revista Tlatoani, Namero 3 (1960): 13.

8 Ana Luz Ramirez Zavala, “Indio/indigena, 1750-1850,” Historia Mexicana LX, Nam. 3 (enero-marzo, 2011):
1643-1681; 1643-1644.
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Thereby, once the colonial system was established in the Americas with the political and
territorial creation of the entity of the New Spain, the term “indio” became not only a word to
refer indistinctly to the original people from the Americas, but it also turned into a juridical term
to define a legal status.?® The definition of the nature of the people from the Americas, as well as
their own history within a Western and Catholic historical model of interpretation, took several
years for both statesman and members of the clergy, as well as jurists, to develop the corpus of
Hispanic laws.®” Consequently, the Royal Decree of June 20 of 1500 issued by the Queen
Isabella of Castile stipulated one of the first legal statuses for the Indigenous Peoples from the
Americas naming them as subjects of the Spanish crown and freeing them from slavery.®

Thus, the use of the term “indio” stopped being simply a cultural reference, but rather it
also came to encompass a juridical concept that was well defined by the Spanish Crown in its
jurisprudence and put into practice by the colonial authorities in the New Spain. Under this new
term, the original people from the Americas started to be organized, taxed, selected, classified
and differentiated from the rest of the population by constantly remarking upon their subjugated
position.

The widespread use of the term “indio” in the territories that were conquered by the
Spaniards, as well as the coinage and definition of the term within the limits of colonial law,
represented one of the peaks in the process of the Spanish colonization of the Americas. This
colonial achievement erased the collective identities and cultural diversity that existed among the
original groups who inhabited Mesoamerica, making of the definition of the term “indio” as a
word imbued with a negative connotation that affected the collective identity of Indigenous
Peoples.?®

In the colony of New Spain, the application of the term “indio” and its internal
hierarchies (indio cacique, indio noble, indio comdn, indio gentil, indio salvaje, etc.) dictated the
ultimate fate of Indigenous Peoples in the colony.” Being an “indio” determined the way in
which indigenous individuals were treated by the colonial authorities, from the administration of
justice, to the limitation of access to education, or the regulations for Indigenous Peoples’ access

8 Beatriz Fernandez Herrero, “El mito del buen salvaje y su repercusion en el gobierno de Indias,” Revista Agora,
nimero 8 (1989): 145-150.

8 For more about the process that the American territories experienced in order to be incorporated into the new
Hispanic legal system, see Antonio Dougnac Rodriguez, Manual de Historia del Derecho Indiano (México:
Universidad Nacional Auténoma de México, Instituto de Investigaciones Juridicas, 1994), 24-54,

8 The status of slavery only applied to Indigenous Peoples who committed anthropophagy, or to those who were
considered as prisoners of war, or if the individuals were enslaved by other Indigenous People previous arrival of
the Spaniards. For more about this discussion see Rafael Sanchez Domingo, “Las Leyes de Burgos de 1512 y la
doctrina juridica de la conquista,” Revista Juridica de Ledny Castilla, nimero 28 (Septiembre, 2012): 1-55.

8 Wwilliam F. Connell, After Moctezuma: Indigenous Politics and Self-Government in Mexico City, 1524-1730
(Norman: University of Oklahoma Press, 2011), 122.

% Agustina Yadira Martinez e Yvette Santamaria-Benz, “La manipulacién del discurso en relacion al concepto del
barbaro en los indios,” Revista Venezolana de Sociologia y Antropologia 14, nimero 41(septiembre, 2004): 561-
579.
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to positions within both the civil and religious institutions. Moreover, it is important to
recognize that the term “indio” was also a term utilized in the hierarchical caste system
implemented during the colonial period, which existed for almost the entire period of time that
the Spanish colonial establishment ruled in Mexico.

The term “indio” had clear connotations of subjection to colonial power which held
negative effects over the indigenous populations from the Americas. Nevertheless, this term also
in its use as a legal entity not only defined the character of individuals, but also their rights to
properties, their obligations to pay taxes and their access to colonial institutions. Regardless of
the pejorative connotations inherent in this term and due to the historical character of this study,
the use of the term “indio” in its definition as a legal entity is indispensable. In this study, I will
have to use the term “indio,” or “Indian” in the English language, to refer to a category of the
colonial judicial system, and its use serves a significant purpose by examining the way this
juridical term impacted upon and affected those whom the colonial legal system categorized as
such. Consequently, I will use the term “indio” in this study only to refer to the judicial entity
and its application as used during the Spanish colonial period in Mexico that lasted from 1492 to
1812, the year of the promulgation of the Constitution of Cadiz. Although the history of how the
term and juridical concept of “indio” or “Indian” changed through this extensive period of time
and varied according to diverse regions of the Americas, this study will only focus on the judicial
meaning that this term held in the vice regal capital of Mexico City, with special emphasis on the
period at the end of the eighteenth century and the beginning of the nineteenth century. The term
“indio” and its use can be found starting in the first decades of the sixteenth century until the
beginning of the nineteenth century. As a referential term, the word “indio” is oftentimes also
included in later nineteenth-century sources revised in this work. Therefore it is important to
emphasize that the use of this term in the current study will be limited, and at all times it will
appear within the Spanish colonial context and its use corresponds to the terms appearance in the
historical documentation.

In this study, | will refer to the original people from the area of the Americas, including
the area of Mesoamerica, Central America and the Andean region, as “Indigenous Peoples” due
to the two reasons that I include in the discussion below. According to Raul Alcides Reissner in
his 1983 work entitled El indio en los diccionarios: exégesis Iéxica de un estereotipo,™ the term
“indigena” appeared for the first time in Antonio de Nebrija’s dictionary of 1494. In his
Dictionarium Aelii Antonii Nebrissensis, Gramatici, Cronographi Regii, Antonio de Nebrija
included the following definitions:

Indigena, ae, pen. Cor. Varon, 6 muger natural de alli.
Indigenitalis, e. Varon, 0 muger natural de alli.

% See Raul Alcides Reissner, El indio en los diccionarios: exégesis Iéxica de un estereotipo (México: Instituto
Nacional Indigenista, 1983).
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Indigenitalis, e, pro eo quod est indigena, ae.*?

The definition provided by Nebrija in his early work associated the term “indigenous” to
a non-colonialist semantic, and instead the term referred to a locative nature which emphasized
the origin of the people as well as their belonging to a specific geographic place. Consequently,
the fifteenth-century term “indigenous” must be related to a certain legal status that did not relate
directly to the term “indio,” which evidently remained associated within a legal context of
conquest and subjugation. In this sense, it is interesting to note that the term “indigenous” did not
appear either in the Leyes de Indias (16™-century), or in the Diccionario de Autoridades (18-
century) due to the colonialist nature of both of these regulations and laws; instead, the term that
the Spanish legalists decided to include in the previously mentioned works was “indio.”

Although the definition of the term “indigenous” provided by Nebrija remains imprecise
and even ambiguous according to modern contexts, the word currently has been redefined under
other arguments that reclaim the importance and independent identity of the people who define
themselves as indigenous. Currently in academia, especially within social and historical
disciplines, the term indigenous has important connotations for carrying an anti-colonialist
meaning that allows the reclaiming of the ethnic identity of both indigenous individuals and
societies.

It is important to note that the inclusion of this term in the present study will be
associated with the cultural and ethnic references based on the guidelines provided by José
Martinez Cobo in his report written for the United Nations in 1982.% The definition of the term
“Indigenous Peoples” provided by the United Nations explicitly denotes an anti-colonialist
character by stating that: “Indigenous communities, peoples and nations are those which, having
a historical continuity with pre-invasion and pre-colonial societies that developed on their
territories, consider themselves distinct from other sectors of the societies now prevailing on
those territories, or parts of them.”® Furthermore, the same document also describes the
historical continuity of these indigenous communities, stating that they:

[Itf] may consist of the continuation, for an extended period reaching into the
present of one or more of the following factors:

a) Occupation of ancestral lands, or at least of part of them;

% Elio Antonio de Nebrija, Dictionarium Aeli Antonio Nebrissensis, Grammatici, Chronographi Regii; Imo
Quadruplex Ejusdem Antiqui Dictionarii. Premium A R. P. M. Fr. Eugenio Zeballos, Matriti, Apud Viduam el
Filium Petri (Marin Typographum, 174), 191.

% José R. Martinez Cobo, Study on the Problem of Discriminations Against Indigenous Populations, United
Nations, Economic and Social Council, Commission of Human Rights (June 20, 1852), 70.

% «The Concept of Indigenous Peoples,” Workshop on Data Collection and Desegregation for Indigenous Peoples,
(New York, 19-21 January, 2004), 2-4.
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b) Common ancestry with the original occupants of these lands;

c) Culture in general, or in specific manifestations (such as religion, living under
a tribal system, membership of an indigenous community, dress, means of
livelihood, lifestyle, etc.);

d) Language (whether used as the only language, as mother-tongue, as the
habitual means of communication at home or in the family, or as the main,
preferred, habitual, general or normal language);

e) Residence on certain parts of the country, or in certain regions of the world,;
f) Other relevant factors.”

Based on the above argument, | still consider it important to emphasize the fact that Martinez
Cobo’s definition clearly states that the concept of indigenous identity remains as a cultural
construction, either individually or collectively, and should never be considered as a racial
typification.

Accordingly and due to the reasons given above, the term “native” will not be considered
or used in this study because of its inherent pejorative semantic meaning. Nevertheless, historical
documents may include the term “native,” in which case the word will be accordingly cited and
considered.*

2.3 An Historical Understanding of the Term “Nahua”

Although the definition of the term “indigenous” is vital for the purpose of this study, so is the
discussion of the term “Nahua,” especially since this study focus on the analysis of the
intellectual development of a specific group of this ethnic affiliation during the beginning of the
nineteenth century. Current scholars, as well as the primary sources from the sixteenth century,
constantly include the term Nahua to refer to ethnic groups that share the Nahuatl language and a
common history. Fray Bernardino de Sahagun, in his collective work entitled Historia de las
Cosas de la Nueva Esparia (in English receiving the title of General History of the Things of
New Spain), included what probably remains as the earliest definition of the word Nahua, as well
as its historical and ethnic implications. Within the content of the General History of the Things
of New Spain, the authors explained that the term ‘“Nahua” referred to an ethnic affiliation based
on a common history and language spoken by diverse group of peoples:

95 H
Ibid., 2.
% Ashcroft, et al., Key Concepts in Post-Colonial Studies, 158-159.
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Los nahuas eran los que hablaban la lengua mexicana, aunque no la hablaban ni
pronunciaban tan clara como los perfectos mexicanos; y aunque eran nahuas,
también se llamaban chichimecas, y decian ser de la generacion de los toltecas
que quedaron cuando los demaés toltecas salieron de su pueblo y se despoblaron,
que fue en tiempo cuando el dicho Quetzalcdatl se fue a la regién de Tlapallan.”’

Similarly, in the same work Sahagun and his Nahua co-authors also specified that the
term “mexicano” referred exclusively to a group who migrated to the Valley of Mexico led by
Mecitl, a group that originally came from the “provinces of the Chichimecas.”®® Apparently,
Sahagiin and his Nahua assistants clarified that the term “Nahua” better described the people
who spoke the Nahuatl language, or Mexicano, regardless of their geographical origin, and that
this group shared certain linguistic, ethnic and historical elements. On the other hand, the terms
“Mexicano” or “Mexica” that Sahagun referred to in his sixteenth-century collective work
alluded to a specific group of migrants who eventually established themselves and settled in the
center of the Valley of Mexico.

Scholars currently use the term “Nahua” in order to describe the ethnic affiliation of an
individual or a social group, and this term is well accepted among the Nahua people to identify
themselves as having a common identity, history and traditions, although there are some other
vocables such as “macehualli,” in a singular connotation, or “macehualmeh,” for a plural
meaning to identify among themselves. It is also common usage for the term Nahua to be used to
describe the ethnic identity and affiliation of the nineteenth-century individuals that I refer to in
this study. Although the term “Nahua” is not used by the intellectuals of the nineteenth century
to describe their own ethnic affiliation, the documents they authored reveal that those indigenous
individuals who formed this specific group of people called themselves “mexicanos.” For
instance, Faustino Chimalpopoca, one of the intellectuals that I will study in this work, authored
a document in 1861 in which he used the term “mexicano” and “nahuatl” to refer to the language
of the “ancient indigenous persons from Mexico.” However, in this same document,
Chimalpopoca specified that the word “mexicano” referred specifically to the group of people
who migrated from the northern part of Mexico and arrived to the Valley of Mexico to settle and
found the city of Tenochtitlan. In this sense, Chimalpopoca emphasized the fact that the
“mexicanos” differed ethnically and historically from other Nahuatl speaking groups such as the
Chichimecas, Xochimilcas, Tecpanecas, etc.: “Los mexicanos al arribar a los tulares de

% Bernardino de Sahagun, Historia general de las cosas de la Nueva Espafia, Libro X, Seccion 3, “Donde se declara
quienes eran y se llamaban nahuas,” (México, Editorial Porrua, 1999), 601.
% Ibid., Seccion 12 “De los mexicanos,” 610.
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Tenochtitlan, no conocian mas que a los Tultecas, Chichimecas, Tecpanecas, Cuitlahuacas,
Xochimilcas y Colhuas][...]"%

In both Bernardino de Sahagun and later on in Faustino Chimalpopoca’s works the
authors concurred that the term ‘“Nahua” described the people who both spoke the Nahuatl
language and shared a common history.'® Thus, the linguistic affiliation that these Nahua
speaking group held also represented their cultural affinities, social affiliations and religious
beliefs. Consequently, the ethnic identity shared by Nahua people included “[...] a fusion of
many traits that belong to the nature of any ethnic group: a composite of shared values, beliefs,
norms, tastes, behaviours, experiences, consciousness of kind, memories and loyalties.”*™*

Thus, the term “Nahua” will be recurrently used in this study in order to refer to the
indigenous groups that spoke the Nahuatl language before, during, and after the period of the
Spanish colonization. Similarly, it is important to clarify that at the time of the Spanish congquest,
the inhabitants of the Valley of Mexico were mostly, but not exclusively, Nahuas; however,
other territorial entities where Nahua people inhabited existed in other regions that now make up
the current Mexican states of Durango, Estado de México, Guerrero, Morelos, Hidalgo, Puebla,
San Luis Potosi, Tlaxcala, and Veracruz. For the purposes of this study, the term Nahua will be
used to refer to the Indigenous Peoples from Central Mexico who spoke Nahuatl as their primary
language during the nineteenth century and those who recognized themselves as members of this
ethnic group. That said, in this current study the term Nahua will be used to refer to a group of
Indigenous People whose original language, thus cultural and ethnic identity, is based on an
understanding of the Nahuatl language. **

Thus, in this study the term “Nahua intellectuals” implies and includes those intellectuals
who belonged to groups of Indigenous Peoples who spoke Nahuatl as their first language, and to
those who also personally claimed the Nahua culture as their heritage, by presenting themselves
as direct heirs of their Nahua predecessors.

2.4 The Definition of the Term “Intellectual” and its Construction as a Concept

It is difficult to date with any precision the coinage of the term “intellectual,” and even more the
first use of the term for describing non-Western social and historical examples. Although the

% «“Sobre el origen de la palabra México. Contestacion que hace Faustino Chimalpopoca al escrito de José Maria
Cabrera,” Boletin de la Sociedad Mexicana de Geografia e Historia VIII (México; Imprenta de Andrés Boix,
1861), 408.

100 Apout this idea on the development of a historiographical Nahua tradition see Miguel Pastrana Flores, “Del
castigo divino a la interculturalidad. Reflexiones sobre los nahuas coloniales del centro de México de la
historiografia mexicana,” in Visiones del pasado. Reflexiones para escribir la historia de los pueblos de
América, ed. Ana Luisa Izquierdo y de la Cueva (México: Universidad Nacional Auténoma de México, Centro
de Estudios Mayas, 2016), 113-150.

191 Bill Ashcroft, et al., Key Concepts in Post-Colonial Studies, 80.

1921 ockhart, We People Here: Nahuatl Accounts of the Conquest of Mexico, 13.
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term “intellectual” is widely used in different studies to refer to specific social groups in the
Western hemisphere, its use to identify Indigenous Peoples’ experiences remains still scarce.
This is probably due to the conflicts over the definition of the term “intellectual” and the
westernized parameters that many scholars consider necessary to describe the intellectual
production of certain groups that not necessarily belong to this western tradition. Nevertheless,
the core ideas included in the definition of the term “intellectual” can be used to understand a
social phenomenon in non-Western societies since the creation of culture, the production of
ideas, and thus intellectuality, remain as universal human activities. Similarly, the use of certain
basic ideas to understand intellectual manifestations in non-Western and pre-modern*® societies
must take into consideration the variability that human experiences offer to historians.

Historically, the use of the term “intellectual” in western societies became popular during
the nineteenth century in Europe when in France, in 1898, Mathieu Dreyfus, a French officer,
was accused by the French government of espionage and selling secrets to the enemy. The
widely publicized case in France became an issue that would later be known as the “Dreyfus
Affair.”**

Eventually, due to the characteristics of the accusations made against Mr. Dreyfus by the
members of the French government, the public opinion started an open discussion on what
several French scholars considered a false accusation caused by the prejudice of the authorities
on the ethnic origins of Mr. Dreyfus: who was Jewish.’® The scholars who maintained the
innocence of Mr. Dreyfus used the term “intellectuals” to publically describe themselves. The
French writer Emile Zola also participated in the discussion about the innocence of Mr. Dreyfus
and condemned the lack of veracity of the accusations made against Mr. Dreyfus. Zola then
published an open letter entitled “J’accuse” or “I accuse” addressed to the French President of
the Republic. This letter was published by a newspaper called “L’Aurore.” In this letter Zola
stated the reasons why a group of scholars defended the innocence of Mr. Dreyfus from their
own position as men of letters.’® The names of some writers that had never participated in
public debates, such as the writer Marcel Proust or the sociologist Emile Durkheim, appeared in
newspapers and public opinion. Similarly, other characters such as Rosa Luxemburg became

1% The use of the terms “pre-modern” and “modern” in this study follows the conventionalism of history regarding
the temporary dissections of periods in Western history, considering that the 16" century marks the beginning of
“modernity.” The use of these terms in the current work must not be misinterpreted as a parameter to measure
levels of cultures or “civilizations.”

104 Eric Cahm, The Dreyfus Affair in French Society and Politics (London: Longman, 1996).

1% See Emile Zola, “I Accuse”, the part where the author expressed that “We are horrified by the terrible light the
Dreyfus affair has cast upon it all, this human sacrifice of an unfortunate man, a “dirty Jew.” ” In The Trial of
Emile Zola (New York: Benj. R. Tucker Publisher, 1898).

106 See, Emile Zola, “J’accuse,” published in the newspaper L’Aurore, January 13, 1898; “Manifesto of the
Intellectuals,” published in the French newspaper L’Aurore, January 14, 1898. Also see Steven Lukes, Emile
Durkheim, His Life and Work: A Historical and Critical Study (California: Stanford University Press, 1973),
with special emphasis on the following pages that refer to the Dreyfus affair and the coming debate that took
place after Emile Zola published his letter “I accuse” addressed to the President of the French Republic, 320-353.
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engaged in the public discussion about the inaccuracies and false accusations that led to the trial
of Mr. Dreyfus.'”’

The day after Zola published his letter “J’accuse,” a series of letters, public petitions, and
statements signed by different scholars, students and artists'® were published in the same French
newspaper. With these publications the term “intellectual” started to be used widely by those
who were part of the French Army or the government as a pejorative term associated with a
public anti-establishment position and they even used it as a synonym for being non-patriotic or
a being against the French government.*®

Without a doubt after the Dreyfus Affair the term “intellectual” became quite popular,
and its use in publications associated with the Dreyfus Affair started an interesting debate about
the meaning of the term. In associating the use of this term with certain social responsibilities
that this initial group held towards social conflicts, this term came to be more widely applied to
other groups of thinkers and writer. Since this event marked the public involvement of a select
group of writers, artists and scholars on a specific social issue, the role of the “intellectuals”
started to be associated with the public sphere.

As a result of this event, the term “intellectual” started to be associated or referred to a
person in an academic position, fully conscious about the importance of the ideas that they
created, possessed and transmitted to the public. These so-called “intellectuals” came to be
viewed as people who mainly focused on the development and the creation of ideas or other
similar activities that were associated with the exercise and the challenge of the human spirit,
separated from any type of physical activities. Most importantly, and according to the context,
the term intellectual also made an explicit reference to a group of educated individuals who
denounced the malfunction of certain governmental institutions by defending the existence of a
series of moral and civil values and rights that are recognized and valid for these same said
institutions. In the case of the Dreyfus Affair, the intellectuals who decided to raise their voice
publically and denounce through the publication of letters, opinions and manifestos published in
newspaper left behind the private sphere where they usually were positioned, and for the first
time as a group they started to occupy and play an active role in society by influencing the public
opinion. Even though the term intellectual had been already used in 1894 by Guy de Maupassant
with similar connotations,™*° before the Dreyffus Affair intellectuals generally belonged to a
private sphere, and they had little to do with public concerns. It was only after this nineteenth-
century event when the term “intellectual” began to be associated, almost automatically, with the
idea of the “public intellectual.”

97 |_awrence D. Kritzman and Brian J. Reilly, ed., The Columbia History of Twentieth-century French Thought
(New York: Columbia University Press, 2006), 363-364.

108 | *Aurore, 14 janvier 1898; in http://gallica.bnf.fr/

109 See the columns published in the newspaper L’Aurore, corresponding to February 2 and February 3 of 1898 in
http://gallica.bnf.fr/

110 5ee Cahm, The Dreyfus affair in French society and politics.
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As it was summarized by Gabor Tverdota and Antoine Janvier, modern French scholars,
when these intellectuals decided to make public their opinion on a social event that they
considered violated the rights of an individual, the social function of modern intellectuals was
determined:

This symbolic gesture, however, is not limited by the introduction of a new term
into the French public sphere, or the creation of a new “group of pressure” that
was created for a specific purpose, but it also conveyed [...]The social function in
question is the production and introduction into the public space of universalist
principles, models, values and hierarchies of trans-contextual values [...], aimed
at guiding the public actions of individuals [...] By not making use of other
instruments than ordinary language, everyday language communication.***

Consequently, definitions of terms such as “intellectuals” and “intellectuality” began to
be also associated with social activism, criticism to the current establishment, defense of what
could be considered as morally correct, in essence, the defense of just causes, non-conformism
towards the status quo and its open criticism in cases of wrong doing. As a consequence, the
term “intellectual” is currently associated with debates in the defense of certain humanitarian and
environmental causes.**?

Even though the Dreyfus Affair was a determinant event through which the term
“intellectual” and the functions of those individuals who fit into the description were defined, the
resulting debate among scholars led to a diversity of perspectives on the said definition.
Nevertheless, and without ignoring the importance that other works had in the shaping of this
term, the 1926 work of Antonio Gramsci entitled “The Formation of the Intellectuals”* is
fundamental to defining and understanding intellectualism in current studies. In his work,
Antonio Gramsci discussed, in depth, the characteristics that existed between what he
denominated as “traditional intellectuals” and “organic intellectuals.”

1 Gabor Tverdota et Antoine Janvier, “Editorial: Les intellectuels dans la guerre civile européenne (1914-1945).
Enjeux philosophiques d’une histoire a écrire,” Cahiers du GRM [En ligne], 6 (27 décembre 2014):. 2. Consulted
on February 17, 2015. URL.: http://grm.revues.org/478. The textual citation in the French language reads as
follows: “Ce geste symbolique ne se limitait toutefois pas a 1’introduction d’un nouveau terme dans 1’espace
public frangais, ou a la fondation d’un nouveau « groupe de pression » créé pour un objectif particulier, mais il
véhiculait également — et surtout — une revendication politique forte d’une fonction sociale spécifique par ceux-la
méme qui venaient de se nommer les intellectuels, revendication reprise et perpétuée par des générations
successives d’individus définissant explicitement ou implicitement leur identité en tant qu’intellectuels. La
fonction sociale en question consiste en la production et 1’introduction dans 1’espace public de principes
universalistes, de modeéles, de valeurs et de hiérarchies de valeurs trans-contextuels (détachables de leur situation
de référence), ayant pour but d’orienter les actions publiques des individus comme celles des groupes sociaux, en
n’usant d’autre instrument que le langage ordinaire, la communication langagiére quotidienne.”

112 cahm, The Dreyfus affair in French society and politics.

3 Antonio Gramsci, La formacion de los intelectuales, trans. Angel Gonzalez Vega (México: Editorial Grijalbo,
1967).
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According to Gramsci, intellectuals have always been present in every historical society,
and his analysis is based on the premise that states that every individual is in essence an
intellectual, since intellectual activity is inherent to all individuals. However, not every
individual plays the role of an intellectual within his or her own society:

When one distinguishes between intellectuals and non-intellectuals, one is
referring in reality only to the immediate social function of the professional
category of the intellectuals, that is, one has in mind the direction in which their
specific professional activity is weighted, whether towards intellectual elaboration
or towards muscular-nervous effort. This means that, although one can speak of
intellectuals, one cannot speak of non-intellectuals, because non-intellectuals do
not exist.***

Gramsci stated that the term “intellectual” denotes the professional category of the
intellectuals within a determined society, in which they had an important economic function
since they provide homogeneity to the dominant or the leading group that positioned the
intellectuals as societies’ superior social product. In this sense, Gramsci considered that
“traditional intellectuals,” as the representatives of the petite bourgeoisie,**> came from a
medieval tradition and within a historical context in which ecclesiastical groups held a monopoly
on knowledge, and this medieval group was composed mostly by writers, philosophers and
artists.™® In opposition, Gramsci described the characteristic of the “organic intellectual” within
a modern context in which other social groups, and not the ecclesiastical sphere, held and
administered the production of knowledge for the sake of the benefit of the ruling group.
Modern ruling and leading groups created institutions that worked as instruments where certain
individuals were educated and prepared in order to represent the achievements of the ruling
class.'"’

These are the “organic intellectuals,” those who should have leadership and technical
abilities, which determine their intellectual functionality for the establishment that sponsored
their existence. These intellectuals hold certain conceptions and views of the world according to
the society from which they belong. Thus, the critical position that organic intellectuals may
have towards the establishment that produced them is also of vital importance since this
contradictory position rarely advocates for the destruction of the prevalent political and social
status quo, but rather for its transformation. This is also beneficial to the ruling class or leading
groups that put the intellectuals in that position of criticism, since this contributes to an
occasional modification and revitalization of the existing status quo in order to not cease the

4 Antonio Gramsci, Selection from the Prison Notebooks, ed. and trans. Quentin Hoare and Geoffrey Nowell Smith
(London: ElecBook, 1999), 140.

> 1bid., 136.

118 Gramsci, La formacién de los intelectuales, 23.

" Ibid., 28.
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existence and leadership of the said ruling class, but rather reform and solidify its future.
Nevertheless, Gramsci also mentioned the existence of the hierarchical organization of this
intellectual activity, which must be differentiated into different levels and categories since this
also, represented a quantitative difference in the activity that different intellectuals played in the
society. Concerning this, Gramsci stated:

It is obvious that such a distinction has to be made just as it is obvious that other
distinctions have to be made as well. Indeed, intellectual activity must also be
distinguished in terms of its intrinsic characteristics, according to levels which in
moments of extreme opposition represent a real qualitative difference—at the
highest level would be the creators of the various sciences, philosophy, art, etc., at
the lowest the most humble ‘“administrators” and divulgators of preexisting,
traditional, accumulated intellectual wealth.*®

According to Gramsci, one of the essential characteristics that defined an intellectual is
that an Intellectual must have a critical consciousness about his or her importance within the
establishment and a realization about the possible influence and impact that their intellectual
creation could have on their society. Gramsci did not put aside the characteristics that other
scholars discussed in response of the Dreyfus Affair, but these responses are included in his
definition of organic intellectuals, which make of this group a complex one.**

Based on the previous characteristics and definitions, the term “organic intellectual” is
currently and widely used by scholars from different disciplines who are interested in the study
and analysis of this group and its role in the history of different societies and the involvement of
this group of individuals in events of a diverse nature.

In this sense, the later works published by Quentin Skinner (1940- ) and J. G. A. Pocock
(1924- )'® during the 1970’s and 1980’s in their guidelines for the study of both political and
intellectual discourses followed the basic premise of the definition sketched by Gramsci. Over
time, the definition of the term intellectual has been transformed and reshaped by different social
disciplines, especially in the field of political science and sociology, making any multi-
disciplinary understanding of this term a very complex one.**

118 Gramsci, Selection from the Prison Notebooks, 146.

19 Gramsci, La formacion de los intelectuales, 33.

120 5ee J. G. A. Pocock, Politics, Language and Time: Essays on Political Thought and History (Chicago — London:
University of Chicago Press, 1971).

121 There is a vast number of works from the sociology and political science perspective which focus on the analysis
of intellectualism, and particularly on indigenous intellectualism in the Americas. For more about this see
Nuevos actores en América del Norte, Volumen 2: Identidades culturales y politicas, ed. Edith Antal (México:
Universidad Nacional Auténoma de México, Centro de Investigaciones Sobre América del Norte, 2005).
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Consequently, in this work I will use and define the term “intellectual” based on the
premises previously referred to, and I consider that intellectuals are individuals with a high level
of self consciousness about the ability and power of transformation that they have in the way
they organized their life, as well as in their personal projects. As a result, | argue that these
intellectuals necessarily project these ideas into the larger group of the entire society and in this
manner they seek to have an impact in a determined collective sphere. Also, based on Gramsci’s
idea of the “organic intellectuals,” another characteristic must be considered and that is that in
order to be considered an intellectual, one has to be educated or have had access to a higher level
of knowledge adopted through existing institutions in order to gain a wider understanding about
the functioning and ideological basis in which governmental institutions are solidified. As a
consequence, an intellectual is also an individual who is well aware about the rights and
obligations established by the prevalent status quo. In this way, when the “social contract”
established by the parties is threatened, or certain forces seek to limit, usurp or eliminate their
rights, and/or the accessibility that they, as intellectuals, as well as the members of their
community, have to the institutional life and practices of their society, or attempt to limit their
political participation, the intellectual will be willing to defend not only his individual rights, but
also the rights of his group or community.*??

This sense of self-consciousness allows the intellectual to find a place of institutio