Universiteit

4 Leiden
The Netherlands

Bridging Mobilities: ICTs appropriation by Cameroonians in South Africa

and The Netherlands
Nyamnjoh, H.M.

Citation

Nyamnjoh, H. M. (2013, November 28). Bridging Mobilities: ICTs appropriation by
Cameroonians in South Africa and The Netherlands. Retrieved from
https://hdl.handle.net/1887/22525

Version: Corrected Publisher’s Version

Licence agreement concerning inclusion of doctoral thesis in the
Institutional Repository of the University of Leiden

Downloaded from: https://hdl.handle.net/1887/22525

License:

Note: To cite this publication please use the final published version (if applicable).


https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/license:5
https://hdl.handle.net/1887/22525

Cover Page

The handle http://hdl.handle.net/1887/22525 holds various files of this Leiden University
dissertation

Author: Henrietta Mambo Nyamnjoh

Title: Bridging mobilities : ICTs appropriation by Cameroonians in South Africa and the
Netherlands
Issue Date: 2013-11-28


https://openaccess.leidenuniv.nl/handle/1887/1
http://hdl.handle.net/1887/22525

‘| di beep na for beep, them di call’:
Straddling relationships between
the home and host country
amongst kin and kith

Introduction

This chapter focuses on migrants’ moral obligatioegarding remittances and
their virtual presence in the family circle thewve behind. It considers the mi-
cro individual experiences of migrants’ kinshipatedns that highlight personal-
ized ties towards kin and kith and the communitymioves away from the
PIFAM and MACUDA communities and pays particulaeation to the individ-
ual forms of relating with the family, looking abWw migrants confront and deal
with the emotional challenges of being away from fdamily, and also notions of
witchcraft. Coming from societies and fondoms thate long been embedded in
a history of migration, the notion of strangerssa=ato be strange. The question
is thus how they entertain multi-stranded relatigps and how, as individuals,
they are able to sustain relationships back hondecape with being apart from
their family and having to adapt to the host sgcaid yet hold on to the idea of
being different. What accounts for individuals’ eggment in transcultural lives
and what role does this duality play in trans-boméationships between mobile
migrants and their home communities? Individualssnopposed to community
is at the heart of this chapter.

This penultimate chapter in this volume details hodividual Cameroonian
migrants living in South Africa and the Netherlarate actively engaged in the
livelihoods of those in the home country. | consittee myriad of transcultural
practices migrants are engaged in towards thepeive families back home,
and also the way families at home respond andateiimilar transcultural pro-

! Interview, Pinyin: 10/10/2011. It is they who laale, | only beep them.
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cesses. This is informed by the fact that lookifigrekin and ageing parents are
inculcated in the moral upbringing of children. Frohis perspective, it is plau-
sible to view migration not only as a transnatiosatial process (Guarnizo
1997) but also as a transcultural process, whiebles us to assess the various
dynamic processes that are inextricably linked,teuch as the emotions that are
brought to bear in the absence of relations and imayvants cope. As individu-
als, they seek to maintain multi-stranded relatiqus that are entertained in the
construction of cultural identities and are ablexpress this identity in the rela-
tionships they sustain back home and in the copiaghanisms adopted follow-
ing the separation of families. This means thatramts’ pathways of ‘simul-
taneous incorporation’ are less to nation-stateviies but closely relate to the
cultural activities that they engage in (Levitt &ick Schiller 2004). This pre-
supposes that the ‘concept of transnational figkd$ us beyond the direct expe-
rience of migration into domains of interaction whendividuals who move
themselves maintain socio-cultural relations actomslers through the various
forms of rituals and communication’ (Levitt & Glickchiller 2003: 7).

In this respect, | maintain that mobilities havéiee migrants’ quests to in-
creasingly take part in transcultural activitieptove their loyalty to their fami-
lies and, in the same light, mobilities have ceasede a hindrance to families
not to consider their mobile kin as successorsmFamother perspective, trans-
cultural processes may emerge from visceral fegliogfrom the fear of bad
mouthing as a result of not assisting the famihg &his leads to imminent dan-
ger or bad luck.

Negotiating transcultural social fields

Migrants straddle different social fields and, agsult, their lives are embedded
in multi-layered, multi-sited transnational soci@lds (Levitt & Glick Schiller
2004). Those with the correct legal documentati@venback and forth between
Cameroon and Cape Town for vacations and/or torgiggeprojects they are
engaged in back home. This is not to say that tim8®ut documentation are
incapacitated: they ‘travel while sitting down’ @ambault 2012). This form of
virtual migration enables them to navigate the dretional social field despite
their absence. Two case studies will elucidate pleispective. As regards the
first, Jake, who readers will remember from presiahapters, has permanent
residence status in South Africa with his familyne¥y visit home as a family
once in a while but he has been twice before becalithe project he is involved
in, namely building student accommodation. In 26@9vent home with his old-
er daughter and, in April 2011, he went with hisenand two children. Although
they are always happy to be united with family, éxperiences and the lack of
development at home does not motivate him to goehoniil he retires. He em-
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barked on this building project over three years agd is also constructing a
small shop to rent out for the time that he is awalyplans to eventually put it to
use when he retires and goes home. While at hdmefatmily enjoyed visiting
relatives but were constantly struck by the lackdefzelopment, the bad dirt
roads and the increased police harassment and nwihtmad checks. They were
travelling with children whose experience of ‘hone'Cape Town and who did
not find their country (Cameroon) interesting, aswhstantly asked when they
would return ‘home’. It is important to note theameed meaning of home here.
To the children, home is Cape Town and they doidentify with Cameroon.
This is in contrast to their parents’ disgruntlekntification with it and, for
them, attachment to home is through relations dedpticturesque photos of
greenery that Jake took during his visit to satts/nostalgic feelings, once in a
while, when back in South Africa. In this respdodme is defined locally and
globally because, as immigrants, people tend tmeefnd develop an outsider’s
perspective of home, thus challenging the socidl @evelopmental shortcom-
ings that characterize home. According to Jake:
I will never live in Cameroon until when | go bapkrhaps on retirement, | think because all
this while I've been to Cameroon just twice andimyithese two periods, my experiences
generally were ... | didn't experience the placeas that | want to live in. It's not just the
physical environment but also the mentality of peeple you meet ... you go into a bank to
do a transaction, a person expects you to actértain way, you don't act that way and they
have the right to say | am not serving you ... Ydursa vehicle, just because someone says
something to someone in civilian attire who is g@a in the Cameroonian army, they start
beating him and they identify themselveBu‘ parle a un capitaine de I'armée Came-
roonais.? So | saw all these things and | felt like mad, god cannot say anything ... And

the physical environment, you get out of Douala@itr you suddenly feel like you're on an-
other planet.

Other migrants visiting home have similarly conedrrwith Jake and, like
him, would only retire home when the time is ripence increasing the propen-
sity of their connection back home. Prior to retyi they maintain a ‘dual frame
of reference’ (Guarnizo 1997: 310), whereby thegstantly compare the situa-
tion in their home country to that in the host coyn

The second case resonates with gender asymmetrjlsichtes varying de-
grees of sentiments by female migrants. Femaleamigrtake with them the fam-
ily roles of care and structures across borderg ddse of Joyce highlights a
trend that exists within this community. She hasrfohildren and joined her
husband in Cape Town in 2008. Of these childrea,dlder two ones live with
her elder sister in Bamenda, while the youngeraygs live with her parents-in-
law in Pinyin. In the school holidays, the childrgpend time with other sisters

You are talking to the Captain of the Camerooiamy (own translation).
Interview, Cape Town: 09/04/2011. It should bdedithat after this interview in August 2012, Jake
went home with the family for a third visit. His pressions have not changed.

3
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and those who live in town or go to the villagevasl. Through these connec-
tions, Joyce maintains her parenting obligationsd&yding money to her sisters
and parents-in-law who look after her childrenatidition, she is able to assign
roles to various family members who look after bleitdren. Although she does
not like the fact that the younger two are stilkhe village where there is a lack
of basic services (water, good schooling and prgpeitation), she is neverthe-
less consoled by the fact that her children ard krelught up (well-mannered)
and are not in South Africa where they would beoseal to the moral decadence
of society there. Others like Joyce who have optesend or keep their children
at home share similar concerns: they want the i@nldo be disciplined and not
to be exposed to bad influences around them. A, she decision to keep chil-
dren back home overrides concerns regarding baswices and infrastructure
that seem to be the guiding factor for men. The emwmre more concerned with
family welfare and cohesion. They fear being aliedafrom their children by
incompatibility between their own cultural identiénd that which the children
will acquire in Cape Town. They worry about anyssoo of their authority and
control over their children. The idea of leavingsanding children back is un-
derpinned by the notion that ‘a child is one peisamly in the womb’, the belief
that the support system of kin will help raise gfeld in desirable ways (see
Nyamnjoh 2002). And for the first time since hemal in Cape Town four years
ago, Joyce was able to go home in October 201 &iioher children.

We should not lose sight of the fact that what ¢heslividuals perceive as in-
tolerable is by no means new in the country orag#. These were typical of
their experiences before they left home and theystamtly allude to how things
have not changed since their departure. It wouddire more than a lack of basic
services for people to leave. We should bear irdrthat, there had been a virtual
transnational comparison for most migrants priotheir departure and which
intensified upon arrival in the host country. Theility to navigate between the
host and home countries has changed their tastepenceptions of basic ser-
vices. Conversely, their standard of living in Cafmavn, where the provision of
basic services is good, has changed their attitaddsnake them more critical of
their home, where basic services tend to be lackitgdirst glance, this may
seem to account for migrants’ unwillingness to gekbhome but we must re-
member that the primordial reason for emigratios weonomic or spousal reun-
ion and, much later, transnational comparison iaddftheir reasons for not
wanting to compromise their standard of living.

Home to Joyce and Jake and their children doeshae¢ the same signifi-
cance for them all. For Joyce, it is a place oftumung and somewhere she can
bring up her children to be well-mannered and mmsate from the social ills that
plague South Africa and, for Jake, it is his attaeht with home as his place of
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birth and where the rest of the family reside. timeo words, they both have deep
reservations about Cameroon’s nation-state but gt@chment to their village
and place of origin. While this invariably affedtseir conception and attitudes
towards home, it does not affect their emotionadiment to the place and rela-
tions there.

Despite misgivings about their country of origiarnfily ties are usually tightly
maintained and nurtured, with families reaching tmueach other in fascinating
ways. Jake’s desire to see his family after sexeansyin South Africa led him to
adopt unorthodox means to go home with his eldaghigr. Without a passport
and as refugees, they usethimssez-passéo get into northern Nigeria and then
went to the north of Cameroon and travelled bynttai Yaoundé from where
they continued to their village. For his part, ised a friend’s passport that he
pasted his photo into as a travel document to goaimeroon the first time. Hav-
ing spent over seven years without seeing the yamilvas imperative, accord-
ing to them, to use whatever means they had at digposal to go home. Jake
was very happy to have seen his mother before absed away two years later.
It would have been terrible for her to have diethaiit seeing her granddaugh-
ter. Going home with his child was a way of conmgcher to her roots and for
Jake to re-establish his connections and senselafding.

In the event that those in Cape Town are unablasio Cameroon, mothers
are flown to Cape Town to visit. In the previouspter we met Jane’s mother
who came to visit and to help her look after hestfchild. The visit of Charles’s
mother and Jake’s mother-in-law were also planweecbincide with when their
wives would give birth. Others arrange for siclateles to travel to South Africa
for medical attention or assist family with univiegsadmission. Despite the ten-
dency for women to be more concerned and link up Wwome more regularly
than men, the new technologies are increasinglglumvg men in linking home
through the frequent calls they make.

Remittances have always been one of the ways fgiramis to try to reconnect
with home, as was expressed by the much-acclaicted Sidney Poitier (2000:
62) as far back as the 1930s when his host cowvds/connected to his home
village only by letters and ‘it was an unwrittenwlan the Bahamas that people
who go to America to live write home (and) they puittle something in the en-
velope’.

Remittances

The focus on remittances has often been on monetariitances and how these
impact on the social welfare and transformatiothefrecipients (Vertovec 2009:
103-118; Guarnizo 2003; World Bank 2001). Aparnirthe financial side, they
entail tangible and intangible benefits (medicatieducation and goods) that
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have the same social welfare function and much nfesnittances also trans-
cend the social imposition on migrants as theyesndedded in the way social
and kinship relations are constructed in the Gralsisf where everyone (both
distant and immediate relations) looks to the mmgfar assistance. It is a given
that when a family member migrates, the family walteive remittances and as-
sistance because of the way migration and countriedestination have been
construed, namely as a forest where migrants dmd and then send home the
game. For example, Mike received a call from higemel uncle asking for
money to pay his children’s school fees as theaiseks himself as being enti-
tled to what Mike makes as a bushfaller.

Gifts as a form of remittance

Remittances are not necessarily monetary, espgdéialin parents and relations
at home. As a way of being morally supportive teithmigrant kin overseas,
families send gifts of various size and significantola, for example, sent a
necklace from Pinyin to her spouse (Martin) and et often prepared small
food parcels for me to take to their children liyinabroad. When Jake visited
home, his father sent video messages for the ddierchildren in Cape Town.
He felt that this was the most valuable gift heldogive them at this point in
their careers: he sent advice, warm words and eagement, things that money
could never buy. As he put itha the only thing that wey I fit sendam for ma pe-
kin them — fine talkadvice)'? He wanted to send a recorded message that the
children would be able to keep even when he wasegso that they would still
be able to listen to him. Death will not separate from his children. Studies on
remittances have tended to focus on monetary r@maigs more than on intangi-
ble gifts, which also constitute an immense fornrerhittance. These kinds of
remittances underscore family feelings of togetessndespite the distance that
separates them, for example thanks to Jake’s mphiiid his adeptness with new
technologies, especially the camcorder.

Migrants often take advantage of someone going honsend gifts and mon-
ey, no matter how small these may be. As a reguttyotravels back and forth
between Cape Town and Cameroon, | often carriedesnand gifts for families
in the village, with instructions to change the mpifrom South African Rand to
Central African CFA at the airport before givingatthe family. | also took five
Visa cards along to hand over to friends, fiancid eelations. Amongst the
things | took, Max’s gift to his children caught rmgagination in particular. My
diary entry for 03/09/2011 attests to this. | hast jreturned from Cape Town to
Bamenda to continue my fieldwork.

4 Conversation with Jake’s father in Pinyin: 112001.
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| arrived in Bamenda ... and went out to distribute parcels | brought from relations in

Cape Town. Most had called me already given thelyld®en given my number by the send-

ers of these parcels. Some of the things sent justdo signify that they were out in Cape

Town. Max, for example sent two packets of bis¢ugtane pens and some pirated cartoon

DVDs for his children and a ball for the footbalulc where he was a member. There was

nothing special about what he sent. But | guesssitpificance is not so much about the

things sent but rather the meaning attached to #uednthe bond that keeps them together.

The things cement the relationship and maintairvinisal presence. Also, the meaning the

children attribute to the things, anything foreagmd coming from family abroad and no mat-

ter how small it is, plays an important role in thand of the receiver.

Most migrants with ailing parents or family on maation for a chronic iliness
have found ways of consulting a doctor on theirdileim Cape Town and they
then purchase medicine and send it home wheneggrcin find someone will-
ing to take it. Bianca (from Pinyin), a nursingd#at in Cape Town, has been
able to get her mother’s drugs this way. Her molives in the village, is diabet-
ic and also suffers from hypertension. Whenever lstevs somebody will be
travelling back to the village, she contacts herthao about the state of her
health and consults her GP on her mother’s be8ak. then buys the drugs pre-
scribed and sends them with the person travelBmgnca always prefers to send
drugs to money for the drugs because the Soutltakfrdrugs are much better

than what her mother can buy at home. This is foey:s

... we communicate on a weekly basis and my motharpatient. She’s a diabetic patient
and has high blood pressure too. What | do isekaty two months, | can send her at least,
FCFA 25,000 to FCFA 50, 000 to keep her constamtlynedication. And sometimes when |

see someone who is leaving for Cameroon, | go anduit a doctor ... My own doctor who

| consult is a doctor in this new medical centre XO1 consult him, then buy medicines and

send (sic}.

Monetary remittances

As discussed in previous chapters, these ‘mobhese established their own
form of monetary transfers regarding remittance®il®/M-pesa is the obvious
means of sending money today for most in SouthednEast Africa, this method
is still to appeal to Pinyin and Mankon migranten&ing money via mobile
phone is unpopular with them because mobile moseg fairly new way of
transferring money and was not popular in Camesidhe start of this research.
By the time it gained currency, migrants had alyetasined to using Visa cards.
And most parents in the village are not literatd aan only manage to receive
and make calls on a mobile phone. Quite a numbes bBkectronic Visa cards in
the keeping of friends and relations who are fret¢jyaenstructed on how much
money to give to relatives. Those without cardd@ne use those of others to
send money. The amount is deposited in the acaetintsufficient to cover any

® Interview, Cape Town: 17/08/2010.
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bank charges, and the recipient back home is régpiés meet the cardholder in
Cameroon.

Whether in cash or kind, remittances go a long veaglleviating the social
and physical woes of recipients, as well as congaergs for their children’s ab-
sence. While some send money periodically or iresiraf crisis, others have felt
it is their duty to place parents on a monthly ssteace allowance. Emifewho
is from Pinyin but lives in The Hague, gives hislawved mother an allowance of
FCFA 10,000 a month, over and above anything hétrignd her if there is a
serious family crisis. Emile’s mother told me abth financial assistance she
receives from him and his sister in Cape Town. &lijh she rarely calls them,
she beeps so they can call her back. And if in niged, she beeps and waits for
them to return her call with a simple messdgs tall for tell them say dat thing
(money)don finish, | just be me empty haridShe goes on to describe how the
money is sent to her from the Netherlands; ‘Em@eds the money to his sister
in Limbe (South West Region), who then sends theoMitayen Credit Union in
Santa where the mother goes to fetch it, or theeyas forwarded to the one in
Pinyin’. She expresses her satisfaction with tiwellef financial assistance she
receives from them (Emile’s sister in Cape Townva$). And to mark her grati-
tude, every time they send her some momnely give special offertory for church
for thank God for them and di beg(@od) for them for continue di bless thefn
Unlike some parents who can place excessive den@amdseir children (noted
from interviews with the children in Cape Town), #g#ts mother is cautious
about being too demanding and would not want t@erage them to engage in
illegal activities in order to send her money. Aating to her, if pekin go out
you di ask money all the time na for send yi sakenyago enter coupg@yongg.
Better yi give the small one wey ee.JeBome of this money goes to sponsor
funerals at home. Being cautious about her demiiadsher children is her way
of morally protecting them from indulging in unlawfacts to satisfy her de-
mands.

Partaking in virtual and transcultural funerals

Chapter 8 dwelt on how associations assist witrerffals in the host country
when a member passes away. In this section, | fooudsow individual migrants
relate to funerals in their respective familie® trauma of absence and the emo-
tions that this brings to bear on them. Funeratsdeaths back home account for

® Interview, The Hague: 28/11/2010.

Conversation, Pinyin with Emile’s mother; 10/1@12 (see Footnote 1). Word in brackets is the re-
searcher’s.

Conversation, Pinyin with Emile’s mother; 10/1@012. Word in brackets is the researcher’s.

See Footnote 8.
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the greatest part of migrants’ remittances and gaig&nt in family circles (Maz-
zucato 2008; Mazzucatet al 2006; Gugler 2002). And they also herald a time
for increased telephone connectivity to make amaments for a decent funeral
and for rituals to be performed. Increasingly, theg becoming multi-sited
events. Funerals and rituals form part of the cofdeonour that keeps migrants
attached to the family leash, fearing bad luckéyt do not participate financially
in funerals at home. As was shown in Chapters 7 &nplarticipation in such
events has a multifocal role as it reifies idenéihd belonging to the community
and the home village. It is an expression of weattht proves how much social
and cultural capital one has garnered. In thistjitite death of members with kin
and children can either adopt the appellationsh-faller die’(ala-ah) or ‘yeye
die’. The former denotes that mourners were well cdtéoe, and the latter
means that there was barely enough food and doiriéetd the guests. By exten-
sion, the quality of the funeral organized can exnatide or bring shame to the
family: pride that mourners are well looked afteishame if the home communi-
ty expects a grand funeral and it turns out to bgege die’ As such, funerals
can sometimes be delayed for up to two months, thighbody lying in the mor-
tuary waiting for the arrival of all the deceasedtsldren, to provide adequate
time for decent funeral arrangements to be madd.rBauthing and village gos-
sip take centre stage, with people expressing ihdignation. For a migrant,
assent is important to their dignity as well aseh@re family. John’s story clari-
ties to this point.

John’s story

John hails from Mankon and emigrated to the Negéimel$ in 1999 to study. Upon comple-
tion of his studies, he could not find work andided to continue studying. He graduated in
2003 with a second MBA, this time in Management ®atketing and since then has only
had secured work in low-paid jobs that do not mdtishqualifications. In the meantime, he
acquired Dutch citizenship in the hope that thisildapen more doors for him. But he soon
realized that a Dutch passport would only give ttie opportunity to live in the country, as
he was constantly asked at job interviews why ldendit go back to Cameroon after com-
pleting his studies. He got married in 2005 to an€aonian with Dutch nationality who he
met in Holland and in 2008 she passed away. Debpitdaving Dutch nationality, he took
the body home for burial. Prior to his departures tleceased’s cousin and other friends
spent weeks making funeral arrangements in theddatids, processing repatriation docu-
ments and liaising with family back home. A cry dias also organized in The Hague, when
sympathizers and the church offered donations lfp thevards the costs of sending the body
home.

In 2010 John’s mother passed away and he sent muoreg for the funeral, but still
travelled home two weeks later because he hadallgitbought a non-refundable ticket to
visit her while she was sick. At home he invited dhoir that his mother was a member of to
sing at a church service that he organized in femany. After the service there was a meal
(provided by John). Going home was the right tHimrghim to do and was a way of mourn-
ing his mother, despite the fact that he had ayresatht money home for the actual funeral.
He maintained that: ‘I really need to satisfy mysleht | was at the burial because when | go
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I will make something, | will throw a feast andwill satisfy me psychologically because
people will come around; it will be as if am makimy own service.” Prior to going home,
he had reprinted and enlarged photos of her and them on his wall, and organized a cry
die in The Hague among the Cameroonian communityth® day of the burial, he followed
the ceremony virtually from the Netherlands, i.dew his mother was being interred, he
phoned his brother and asked that he put his pborspeaker so he could participate, while
simultaneously recording the song that was beimg skhen and that he later used for a while
as his ring tone in memory of her. Getting his beotto put the phone on speaker was the
only way he could be part of the ceremony. Thisegain some emotional consolation and
the gesture was significant:

‘| did that because | wanted to have some presantiee graveside, that's all ... | wanted
to feel that atmosphere, to listen to the typesonfy they were singing at the grave, to listen
to that melody, it's very important because | widlver ever forget the songs. It gives me the
idea of presence, as if | was also participatinthéfuneral. | felt that | was present thé&te.

Despite this virtual presence, he went home twokedater, as mentioned above. It was
during this visit that he was given a title in #hen’s palace, loosely translated as the ‘Fon’s
Listener’. Before returning to the Netherlandsniede arrangements for his mother’s grave
to be built and for a tombstone to be erected.

In 2011 his father passed away and this time helted home for the funeral and spent a
month there. The body was put in the mortuary whiemade funeral arrangements with the
family. During this period, communication betweemband home intensified, as well as
communication in the host country, with friendsliogl to offer their condolences and gath-
ering at his home every evening. (I was in CapeMtven and had a series of Skype calls
with him and when he travelled home, | sent my raptb represent me at the funeral.) But
before travelling, he again organized a cry dighe Hague. Having never attended a funer-
al back home since he left in 1999, this was g &ind he was amazed at the elaborate ex-
penditure on food, drink and clothess{vhab) for family and friends. Nevertheless, he was
very happy to be home and to participate in thefah

John'’s story aptly shows, on one the hand, migrarassnational virtual and
corporeal engagement in funerals back home antheonther, how living in the
Netherlands for twelve years has not changed hi®mabout participating in
funerals. If anything, his long absence had hemgdehis craving to be part of
the family when his father passed away, which whg the body was put in the
morgue until he arrived. Migration has played apamant role in changing the
face of funerals, in sharp contrast to the low-&eg modest ceremony | used to
see in the village when | was a child. Within hoafghe death of both his par-
ents, the news was communicated to him by phondéleWach swift information
was partly to let him know about their deaths, #swalso in expectation that he
would send money or bring it with him in person. &drhis mother passed away,
the family did not want him to attend the funerat@use of the earlier expenses
he had incurred. Acknowledging his financial cdmitions during her period of
hospitalization was a way of allowing John to reznagpe financially. What also
marks this moment for migrants is the emotionalrra they have to endure if
they do not travel home or if they have not seendiaceased for a long time be-
fore his/her death.

9 Interview with John, The Hague: 29/09/2010.
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Attending funerals and organizing simultaneous roerm@es in the host coun-
try helps individuals to deal with the situatiorypisologically and overcome the
emotional trauma that comes with it. By organizZimgye funerals, it is easier for
them to come to terms with the death and it absalllem of their long absence
and re-inserts them back into the family fold. Buwgse are habits that they have
been brought up with. However, going home givesnthke opportunity to or-
ganize a ‘bush-faller die’. Besides the emotiond #re ‘politics of status’ (van
der Geest 2000), fear is often at the heart ofettedaborate funerals, fear of ill
luck and that a poor funeral will bring shame te tamily. As Bosman (1967
cited in van der Geest 2000: 104) noted with refeeeto funerals in the Akan
society of Ghana, funerals are ‘a point of honaumiake a great show at their
funeral customs, and they vie with each other nigoming these expensive bur-
ials. Even the poorest will pawn and enslave théraseto obtain the means of
burying a relation decently, according to the ideshe country.” A Pinyin or
Mankon would immediately identify with this procedshis is testament to the
similarity of funerals in both societies becausatbdéhas come to symbolize mu-
nificence over the dead body in Pinyin and Mankenwall as in most African
societies. And this munificent is escalated by mluenber of family members
abroad who want to attend and request that the begyut in the mortuary pend-
ing their arrival. Their presence is usually remenell for their excessive spend-
ing at the funeral itself. On such occasions, ic@nmon for families to be
levied, with bushfallers paying the highest levy.

The case of Terence, who originates from Pinyinlives in Cape Town, il-
lustrates this point. His maternal grandfather @dssvay in the village in Octo-
ber 2011 and as the deceased was considered inytladl village to be a man of
status (a ‘baobab’ in everyday parlance), the fiamids eager to maintain the
status quo. A family meeting was held to plan theefal and his mother was
charged with communicating to him his levy of FCB®0,000 (approx. € 500 or
R 5000) and other obligationkantri fashion that he had to perform. This was a
disappointment because he thought the amount wasigh. He wondered aloud
how much he would have to spend when his fathet. ditowever, the money
was duly sent to allow his parents to entertainrtben guests and when | ar-
rived in the village a few days after the funeldleard stories about how grand it
had all been. His father was very proud of him alaimed that such funeral re-
mittances helped to give him and his peers a Jaitlee village because he could
slaughter a pig for the occasion, pay for gunpoveshet entertain his guests. Re-
spect is not only gained by the migrants when #&yd remittances but the re-
ceivers of these remittances equally garner prestigl respect from their peers

1 This is as relevant today as it was when it weitem over four decades ago.
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as it increases their spending capabilities andpemsates for the migrant’s ab-
sence.

Channelling emotions

... i's not just about the demands, it's aboutdttgude. The more you give, the happier the
family is with you, the more responsive they arey¢ar communication and phone calls.
The more withdrawn you are financially, the morghdrawn they are, so sometimes you
don’t even feel like phoning when you're not givingpu know ... for me it’s not just about
phoning and getting these complains and demandmédat’'s about phoning and speaking to
people who really show emotions of joy and excitetribat you have phoned, even over the
phone. You can sense them. The more distance yaufirencially, the more some people
will be distant even in their communication apptes so it puts me off and | just do not
feel like phoning those people.

It should be reciprocal especially when you hawhidd out of the country ... The only
thing you can give them is when they phone and gmeak to them in a manner that they
would go away knowing that I've connected with naynily. But when they phone and they
are distant with you, give more monosyllabic ansatertheir questions and there’s no com-
munication, then it puts one off and it makes yasemable being that far away.

Using this quote as our point of departure andite gsight into how human
interactions are characterized by social relatigossand may lead to ‘memorable
and meaningful aspects of their lives’ (Leach &dgas 2004), we can assess the
impact of migrants’ mental states when they feelcadinnected from family
bonds. It also shows how, if remittances are nop@rly managed, the situation
leads to anger and unhappiness, and converselgpirtess when everything is
well managed, as was shown above. Through Jake tashow the inextricable
relationship between remittances and emotions andg together, they lead to
disruptive or interactive social relationships hesm‘social interaction and rela-
tionships are so important, and emotions resporttdem’ (bid.: 7). As such, it
is difficult to talk of transnational families witlut incorporating the emotions
expressed and the way migrants talk about thedmdsebecause they form a
‘constitutive part of the transnational family amigration experiences — experi-
ences of adjustments, nostalgia, shattered senbelafging, loss, abrupt end-
ing’ — all of which form salient sources of emotsor{SkrbiS 2008: 236). The
emphasis on transnational studies has been lesg edrmittances, double en-
gagement and funeral participation than emotiomspiEcal findings from this
study show just how much emotional content pervaekdgionships within fami-
ly circuits. These emotions are couched in theilmpéor home. In their absence,
migrants substitute home for the mobile communitmeplace. In this respect, |
contend that migration is an on-going emotionakpey for both the migrants
and those left behind in the home country, andraatienal challenge that they
seek to mitigate. While ICTs have made nonsengdydical boundaries, match-

2 Interview with Jake, Cape Town: 09/04/2011.



247

ing this with respect to emotional boundaries s#itjuires co-presence and face-
to-face interaction. However much emotional invesitms made in maintaining
contact with those left behind, those left behitsb attempt to reciprocate with
their kin abroad, making them ‘local transnatiohélbid.: 238). While studies
have primarily focused on migrants’ involvementlb&ome, as though commu-
nication was one-way traffic, | show that althougils from home are not nec-
essarily frequent, they do have an effect on migtahhis sheds light on the
emotional anxiety that occurs as a result of enignaand family separation.

As Turner & Stets (2005: 1) have so well arguedptns can be seen as the
‘glue’ that binds people together ... to large-scadcial and cultural structures,
and by the same token emotions are also what ¢aee people apart and push
them to tear down the social structures’. They mktineir argument by asserting
that emotions are ‘socially constructed’ given fhet that what people feel is
‘conditioned by socialization into culture and bgr{icipation in social struc-
tures’ (bid.: 2), namely ideologies, beliefs and norms as ihgyinge on social
structures. We could thus infer that transcultinabitus is equally underpinned
by the ‘emotional culture’ (Ryan 2008: 300) thafidkes how people should feel
on various occasions, a feeling they have intezadlthroughout childhood and
their adult lives and that forms part of their audtl ethos of ‘feeling rules’. It
follows that emotions emerge from situations thrat iatimately social, with in-
dividuals learning appropriate feelings and howse them in different types of
relationships (Turner & Stets 2005). The overridqugestion here is to what ex-
tent ICTs have enhanced or mitigated the changeldh emotions amongst
transnational migrants. What role do emotions jplatyie negotiation of transcul-
tural family life?

Imminent return visits and family reunions are,réfere, events that ignite
deep emotional anxiety and joy. These visits amthioas, while leaving an in-
delible mark on the migrant, take place in the ontm and provide a window
into their accumulation or degeneration of emotiarepital. While such emo-
tional contents have been made vivid as a resuknbfanced communication
technologies so that migrants can easily expregsojovent their frustrations
about relationships with family, it does not pretduhe fact that these expressed
emotions date back to the period of rural-rural mityowhen migrants eagerly
awaited market days to hear news of family memibens traders who came
from the village to sell products at the market. Nauh from Pinyin, for in-
stance, used to live in Njinikom where he wouldtgdhe neighbouring markets
in Nkambe, Wum and Fundong to buy goats to reseNjinikom. On market
days in Njinikom, he looked forward to receivingnessage from his father and
to getting news of his village. The last such mgesaas an urgent message from
his father requesting him to come home.
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Letters in the past were seen as methods to chauehl emotions among
transnational families, as was shown by Thomas &nfecki (1918/1974),
whose seminal work provided an embryonic understanaf transnational fami-
ly emotions amongst Polish migrants in the USslin this light that Skrbis
(2008: 232) opines that these letters contain médion as well as being reposi-
tories of emotions that express ‘sadness, longingad, pain, happiness, love,
faithfulness, betrayal and emotionalised claimsualbath-making all competing
for attention’. Returning to the opening quote abtwy Jake, this attitude could
be read as emotions of longing and seeking attenfioday, such emotions are
expressed more in phone conversations and emaitsithletters, which used to
take a long time before they reached recipientgraits and families have the
agentic role and can choose which particular comecation tool to use to best
convey a specific emotion. For instance, when Joasher passed away, the
family at home chose not to inform him by phonerettough he made frequent
calls home. Instead, an uncle insisted on havisgpbstal address and a letter
was sent informing him about the death. Accordmdde, it was the right deci-
sion as the emotional shock would have been toat gréhe news had been giv-
en in one of their phone calls. The carefully wardetter had a more soothing
effect than any phone call could ever have had.

The opening quote is illustrative of the expectemnotional reciprocity’
(Wolfe 2002) that migrants constantly negotiatedms of psychological bal-
ance, wellbeing and belonging. Additional inforroatifrom the voice, tone, ex-
pression and silences that is derived from photis canveys lucid emotions
from both parties. However, migrants like Jake quéck to notice when the
voice and tone do not convey the usual emotionatem and this has a telling
impact on the migrant. While phone conversationhéncontext of long-distance
communication aims at calming fears of disconnectiom the family fold or
sustaining virtual intimacies, monosyllabic answerdong silences and lapses
only help to raise the tension. What this equafiyrras is that transnational
family relationships are dynamic and fluid, shiftiaccording to life-cycle events
as well as responding to the flow of remittanced parceptions of emotional
closeness. As such, families exhibit a variety ommunication patterns over
time and context.

Family reunions and planned visits

The imminent visit of a migrant triggers anxietesd emotions from when the
journey is planned until the actual journey takkx@, and any impending face-
to-face meetings heighten emotional arousal amifgigttachment to the home
village. Gordon (1961, 1963 cited in Turner & St2@05: 27-28) conceives such
face-to-face meetings as an ‘encounter’ that béspea emergent “we” feeling
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of solidarity and flow of feeling and a ritual oér@monial punctuation of open-
ings, closings, entrances and exits’. He carrie®a@ay that these encounters are
embedded within an occasion that is part of a laggghering. Such gatherings
are meticulously arranged using any of the varitarsns of communication
technologies available. As such, and prior to ththering, there is endless com-
munication back and forth to make advance arrang&snéonging for and re-
guesting particular food to be prepared, mentasiof must-see members of the
family and places to visit as well as what to tdleeck are some other focal
points. Similar to Gordon’s ‘encounter’, Urry (200%6) affirms that such ‘in-
creasingly extensive networks, made further extentiirough communication
revolution, do need occasioned meetings for itsigal’, which he refers to as
‘meetingness’. This ‘meetingness’ or ‘encounter’uisderpinned by emotions
and the desire to reconnect with the family foldd @ahe affordable and myriad
forms of travel that have made it possible for ¢he=sunions to take place at all.
The returning home of Rachael & Joe, as we willlsglew, was orchestrated
by cultural obligations (Urry 2003) that were pnéised kontri fashior) but also
carried strong normative expectations of presemck atention from home. It
was in this context that Goffman (1963: 22 citedBeldassar 2008: 262) main-
tained that ‘co-presence renders persons uniquekysaible, available, and sub-
ject to one another’. Rachael’'s case is a good pkatrere. She originates from
Mankon and migrated to Cape Town in 2007 for hediss. After she gained her
Bachelors, she got married, had a baby and thennngfd the family back home.
In 2010 her dad passed away and although she veddeuto attend the funeral,
she sent money. Communicating with her mother Imacke, they scheduled the
memorial service for April 2012, and after thatrthevas endless communication
back and forth to meticulously plan the ceremonye &nd her sister (also in
Cape Town) sent money for the mother to begin ration work on the house
according to the standards that her father hadioret in discussions before he
died and also for the grave to be built. Money wast to hire canopies and
chairs and their mother was charged with askingptiesiding pastor for the oc-
casion, in advance, to diarize it. By the samenpkachael was looking forward
to ‘just hugging her mother and crying with het’have missed her so much and
can’t even imagine what she is going through smgeather died ... | also have
a lot of things to tell my father when | go, | whiave to talk to him over his
grave'!® When talking about her father, she tries hard &nmin her composure
as her voice cracks in the course of our intervi@eing home was very im-
portant for both of them as they needed to ‘faeeplace’ (their father’s grave)
with an emotional and corporeal co-presence thalt mow had only been virtu-
al. Rachael was then also still a student (pursam$1A) and a businesswoman,

3 Interviews: Cape Town with Rachael: 27/08/2014 @ Bamenda with her mother: 19/09/2011.



250

and had made a list of all the things she wantdatity back for her shop as well

as foodstuffs and a traditional dressoghg. The dress, which is a must-have in
both communities, reinforces a woman'’s identity @edse of belonging to the
home village as well as exhibiting her emotion&h&tment, judging by her in-

sistence on buying the best cloth for hers. Rachaglbeen able to make all the
necessary arrangements prior to her departure wibyppressing the call button

on her phone and through email correspondence avithof her aunts who is

good on the Internet.

Reunions, like return visits, are laden with emagi@nd can be seen to sym-
bolize congregations of transnational family mersb&ho are of significant im-
portance in the lives of transmigrants (SkrbiS 2008hile their importance
should not be underestimated, what we should reraensbthat prior to these
reunions, like return visits, a lot of behind-theeses phone calls and other forms
of interpersonal communication are going on. Irkgg® conversation from Lei-
den on 26/10/2012 with Joe in Cape Town, he toldheevas delighted to in-
form me about the upcoming events in his family:

Q: What is news at home?

A: The good news is that the entire family will dehome this December; Esther, the baby

and | will travel on 27/12/2012. Raymond will bgiflg in from Sweden, Alphonse is

coming to get married and Chris will be going hdimethe first time since he arrived in
South Africa (six years ago) to go and look forigewith Raymond*

Raymond is in Sweden and Joe and his two brotherbased in Cape Town
so this would be the first time all of them weranerging on home at the same
time and the first time that Chris and Raymond fade home since their father
died in 2008. Joe was going home for the second tith his South African
wife but also with a new addition to the familyheir twenty-month-old daugh-
ter who is named after Joe’s late motheéBhe will be presented to the family for
the first time. In addition, Joe will be crownedtds father's successor, as was
discussed in the previous chapter. Joe had beemuaioating with Raymond in
Sweden via Skype and they will arrive in Cameroartle same day and travel
on to Bamenda together. Back in the village, h&isommunication with his
family, his uncle and the quarter’s head€) who was going to preside over the
ceremony. Straddling different social fields, Jogsvable to make arrangements
with respect to the family gathering thanks to g¢healls to the home country
and free Skype calls on the Internet to Swedenyeadlsas face-to-face meetings
with two siblings in Cape Town that were interspersvith phone calls. This
experience will stay with the entire family at hofoeever; as it is a once-in-a-
lifetime gathering. It would be reminiscent of thehildhood days and provide

14 Skype conversation with Joe: 26/10/2012.
15 After naming the child after his mother, he fehit he had brought his mother back to life.
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fulfilment of their intense emotional longing andstalgia. Earlier conversations
with Chris highlighted how he longed for the dayemhhe would go home and
eat ‘properachu and drink palm wine. All the stories of their weh visit and
imminent family reunion bear the hallmarks of ntggtaand experiences of long-
ing and absence. What this also reiterates isnipgitance of mobile communi-
cation in arranging such a family gathering. Fiteg timing has to be right for
those at home and abroad and it is only by telepltmmmunication that the re-
union of the dispersed — in Sweden, Cape Town, Nieaamd Pinyin — was pos-
sible. Co-presence and emotional feelings were radibed through telephonic
communication to make the gathering possible.

Photos and memorabilia as co-presence

When | came to South Africa, | brought photos of wife and children. These photos have
been quite helpful especially on days when | miesnt very much. | take them out and go
through them, after which | call them while lookiagthe photos. It makes me feel as if they
are next to me and after that | can sleep calfnly.

The opening quote in the title is reminiscent okewhworkers left the Grassfields
to go to the coast as plantation labourers (Nkvilil2®r when township workers
left for the mines in South Africa (Feyder 20095 all they had to remind them
of their relations were their photos. Photos haweglplayed a cathartic role in
the lives of migrants and the families who stayibehHowever, today, the story
is one of evolution as cameras are common, havenbecligital and moved on
from the black and white pictures of the past taids colour ones. And, im-
portantly, people do not have to wait for three therfor colour pictures to be
sent to Europe for printing. Photos taken impulsite capture unexpected mo-
ments are increasingly popular thanks to the aviiila of mobile phones that
incorporate cameras as well. Photos have beconalyardality in the lives of
migrants and their families. Joe’s mobile phonedlksved him to document his
daughter’s progress from her birth to today, ad agltheir visit to Cameroon.
Part of my fieldwork entailed immortalizing everiig photographing families
and individuals that | interviewed, as well as fsrihat struck me as memorable
in the course of my research. In Cape Town, Piayid Mankon, these photos of
relations were the most sought-after. Familiehatillage would ask whether |
had photos of their relations and would want tofpand enlarge them. In this
respect, | asked individuals interested to give bremd a new USB stick so |
could transfer their photos onto them (and prategcown computer). Others (for
example Joyce) printed the photos directly from caynera’s memory card. |

' Interview with Max, Cape Town: 31/07/2011.
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Photo 9.1 Joyce’s children in Pinyin Photo 9.2  Joyce printing out the photos
from the researcher's memory

also took back lots of photos from family in Pinym show to kin. Some were
recent photos, while others were old ones.

Bourdieu ([1965] 1990: 19-20) likened photograpbyatprocess of ‘solemniz-
ing and immortalizing the high points of familydifof reinforcing the integration
of the family group by reasserting the sense thhas both of itself and of its
unity’. This was seen as the main purpose igbn d’étreof popular photog-
raphy, but it is just one aspect of the story tegpresses the celebratory sense of
family events; the internalisation of the sociakdtionof this practice’ [bid.). In
the context of global mobility, | maintain that gbs also play an emotional role
in calming the emotional stress of absence andrgnand also perpetuate fami-
ly memories (see also Feyder 2009). While its b®ars witness to events, it is

Photo 9.3 Mayx, just before boarding a Photo 9.4 Most of Max’s family, except
flight from Cameroon to for his mother, travell®
South Africa. Douala to see him off at the
airport

= WKLY
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not as imminent as before. Unexpected photo shodtsy tell the stories better
given the proliferation of digital appliances andbile cameras.

When | visited Max’s family in Cameroon, his twoildnen (aged three and
five) were keen to show me photos of their fathed aere not happy when |
asked if | could borrow some of them to scan befetarning them. They cried
and said: ‘Don’t take our daddy away, give back dacdy’.

The outpouring of emotion by the children made etam the photos but, un-
derstanding the importance of my research, thetherdound a way of lending
me the photos without their knowledge. Lookingta photos, | noticed Max’s
mother was not present among those who went tiVisgeoff at the airport and |
asked why. She said, ‘going to the airport wouldeh&illed me, it broke my
heart to see him leave the house on that day,tamds difficult to see my first
son depart’. As she spoke, tears rolled down heek$ and she is still bereft
over his departure. On a second visit, the childed me: ‘we will hide our
daddy so that you do not take him away'. Inciddptdhe opening quote is by
their father Max, in Cape Town, and shows the exiemwhich emotions are em-
bedded in photos and the soothing role they hav@mrand his children. Being
miles apart, what keeps them together are the phajfteach other that they both
have in their possession, and the phone calls kesrta complement the photos.
But his mother's emotions are still raw and all stents is for him to come
home. Through these memorabilia and his virtuab@sence, members seek to
keep a ‘sense of family’ (Baldassar 2007: 392) s&geographic boundaries and
are updated with each other’'s developments. Inrotleeds, while these photos
visually and virtually unite spouses and familieghim the abstract space and
endless time zone of the oval frantieid.), the outpouring of emotions witnessed
(and captured) in this researcher’s interactiorsc¢t®es an interpersonal dynam-
ic in a way that no other description can, henamstitutes the relationship’
(Leach & Tiedens 2004: 8).

| arrived from the Netherlands with photos of Engsilson for his mother in
Pinyin. Having called earlier to inform her abouy mrrival, she postponed her
farming activities for that day and was at hometivgifor me. When | gave her
the photos, she looked at them, danced with thdoh tightly to her chest, and
after a few turns kissed the photos and lifted thgnto the sky and said ‘Thank
you Lord’. She then resumed her dance with thegsholasped to her, paused for
a while, took another look at them and continuetcday (Photo 9.5).

This came to an abrupt end and she then sent foeltest step-daughter to
come and see the photos. When she arrived andabkgd at the photos togeth-
er, they both started dancing again. This wasiteetime they had seen pictures
of their five-year-old (grand) son, which helps @oet for the outbursts of
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Photo 9.5 Emile’s mother looking at the photos of her gsodsent by Emile with this
researcher (from Holland to Pinyn)

emotion. Photos, like ICTs, instil a sense thaktbwnes are present despite the
geographic distance that separates them (Brinke2060).

There are strong parallels with photos of the tivand of deceased parents.
All the photos are kept with utmost care and oHesense of assurance to mi-
grants that they are still connected with kin anal tdeceased relatives are still
watching over them. As mentioned earlier, once artg receive news of the
death of a parent, they immediately enlarge higgheto and put it on display, as
was the case with John in The Hague and CJ, Patér Rnd Joyce in Cape
Town. When | visited John in The Hague, | notickdttthe photos of his de-
ceased parents had been moved from his living ramimeside his bed. Asked
why he chose to keep them so close, he said ‘| veaahjoy them for a while, |
get inspiration with them being so close to eA continuing bond with them
and no feelings of detachment from the deceasedarnon (cf. Klass 2001),
and this has psychological benefits for the berégezsons as in John’s case.

These ‘transnational objects’ (Baldassar 2008: 2&i¢h as photos, memora-
bilia, recorded messages and gifts, are signifitagtvers and recipients because
of their tangibility and this takes the physicahg# of the longed-for person or
location. They stand for the absence of being.iffgtance, Jake’s father’s video
message to his children has helped them to conodbeir father by constantly

" Conversation with John, The Hague: 25/11/2012.
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watching and listening to his message. Placing thleotos close to their chests
(Emile’s mother and sister) or like John besidelded illustrates their commit-
ment to their respective relationships. Althougé pinotos and video become the
‘co-virtual presence’, they are the tangible thipg®ple can hang on to as a re-
placement for a ‘physical co-presencHid.). But what we must remember is
that the availability of these photos was as altredune navigating between the
Netherlands, South Africa and Cameroon becausenpfaved airline travel. |
was able to be at these loci at various times lbertet was also the possibility of
sending the photos by Internet. The fact that Jeas able to enlarge old black-
and-white photos of his parents to a restoratigéestignals great strides in digi-
tal technology that have helped him to immortahie parents. Conversely, Jake
going home with a portable camcorder that can ceéar a long time before re-
charging is indicative of their evolution from therge and cumbersome equip-
ment of the past to today’'s sleek ones that doupleas both camcorder and
camera. As a result, migrants and their famili@sable to express simultaneous
emotions of proxy, missing and yearning, thus bengrtransnational and trans-
cultural families. The phone conversations, pheaiod memorabilia allow fami-
lies to act out and express their sense of closesnssintimacy.

Mediating long-distance relationships (LDRs) anepbcesence

Apart from these photos, | also have lots of phatiothe children, my wife and mother on

my phone. Even my screen savphdto displayed on the mobile phong a photo of my

;::Silgren. On days when business is slow, | keepethymisy by scrolling through the pho-
Max’s coping mechanisms for dealing with the distathat separates him and
the family are the phone calls he makes home ankit$’ photos that are on his
mobile phone. His phone is like a ‘Swiss Army Khif€astellset al 2007) that,
besides calling, gives him emotional satisfactiod the feeling that his family is
just a click away. Having been with Max in the didlsee Chapter 4), his free
moments are times to scroll through the photosismphone to bring his family
closer. He has given clear instruction to his sipi never to phone or beep him
in the mornings and the only persons authorizedaao are his wife and his
mother. For her part, his wife gives him a briefl @athe morning just to ‘say
hello’, especially if he has gone for two days with calling. She admits it is
difficult for her and the children to be withoutnhibut at the same time they are
happy as their lives have changed considerablyhibetter since his departure.
Despite an improved livelihood, the strain on tsebétrayed by long moments of
silence, a cracking voice and watery eyes durimgctburse of the interview. In
this context, mobile phones do not replace fackte- interaction but provide

'® Conversation with Max, Cape Town: 27/07/2011.
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new opportunities for constructing a co-presencepitie the distance (Horst &
Miller 2006), as well as mitigating emotional wasiof absence and loss. The
use of SMS for both Max and his wife has becomé g@aal parcel of their daily
routine. She informs him about developments in fimaily, seeks his opinion
before any major decision is taken in the familg déims, in turn, gives Max the
feeling of still being in charge in his family atthgh he is faraway. But text mes-
sages too have created a virtual space for botheoh to affirm their loyalty to
each other. For Max and his family, the mobile phdilas become the tool that
maintains the LDRs and ‘relational continuity’ aisda way to define the rela-
tionship as continuous. The Internet is not yead pf their communication rep-
ertoire, perhaps because neither of them is weHlectin how to use it.

This connectedness enables us to understand hoprdhteration of mobile
phones has mitigated distance and enhanced speles@bnships. This begs the
question about how those who travelled in the 1880s and left their families
back home, like Joe and Jake, connected with tiféwmn.Jake, the Internet,
though scarce and slow back then in Cameroon, wa&bd-sent medium of
communication because of its relatively inexpensiature, but above all be-
cause a friend (who had an Internet connection)teerved as the link between
him and his family. According to him,

... In my case, | also had this friend, Simon, who théss NGO in Bamenda; one Pinyin man

... most often I'll write emails to him, he’ll prithem and give them to my family then they
will come and give him messages, then he will witiem and send them to me.

Q: OK he will print emails and send them to théagé?
A: Yes ... then when they have a message, theygiil him mine, then he will type out an
email and send it to me.

Q: So somebody will leave the village and come amBnda to give him the letter?

A: Yes ... that's how | communicated with peoplahe village at that stage and | still have
some of those emails (laughs) that he sent to .n@en when | started communicating
with my wife, that's how | communicated in Cameroonwhen she was in Cameroon
then. Because she didn’'t have a phone initially simel didn’t even have an email. So
that's how we communicated initialfy.

Although Wilding (2006) contends that such ‘virtirsfimacies’ are character-
istics of transnational families, it is equally iorpant to highlight that virtual
intimacies cannot go on indefinitely but need togbeased by a corporeal pres-
ence.

Prior to the proliferation of mobile telephony, thernet was the main form
of communication between families and kin abroam] sending or receiving an
email would cost FCFA 1500 (approx. € 2.50) atahé Internet cafe — Allied
Bamenda — back then. But for someone like Jakeingaan anchor person in
Bamenda who could deliver emails to his family anfé meant that the distance

1 Interview with Jake, Cape Town: 11/08/2010.
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between them was less due to the ease of commiamicéind for urgent mat-
ters, he would phone his uncle in Yaoundé who héxea phone at home. To-
day, as a result of the reduced tariffs for tele@ghaealls, migrants call more
frequently and are able to ‘lie on their beds arakencalls home’.

On the whole, the introduction of ICTs in the livelsfamilies makes migra-
tion and mobility more acceptable than ever beéme gives ‘distant individuals
the means to manage and maintain their connectisngell as to negotiate their
roles through time’ (Bacigalpe & Camara 2012; sk® &Vilding 2006: 132).
While ritualized communication helps to manage LDRalso fosters the trans-
mission of belief systems and inculcates the natioritchcraft.

Transcultural— Transnational belief systems and the notion afheitaft

Since wey yi woman sick sote PIFAM contribute masenam back for Cameroon, the
woman go sick sote die, ee no go for buryam. dday ee never go for see whosai wey them
bury ee woman, ee never go make ee own die, redyiulbk ee don carryam so noh! Ee be
among the first Pinyin people them for this koriitit ee don fall (business) sote ee no fit pay
yi rents, even for play njangi don pass yi. Na démobad luck di follow yi 8.

The above except includes scathing remarks made feynale informant about
another migrant (Jerry}. He is considered by most as a failure becauses he i
plagued by ill luck. He is thought to have a cup$dad luck hanging over his
head as a result of his inability to travel homehis wife’s funeral and the fact
that he has not even gone home since her deadethes grave or organize a cry
die in her honour. Such perceptions are deeply dddmein migrants’ cosmic
belief system and negligence or the inability telgito the dogma of tradition is
believed to be sanctioned by ill luck. It is bekevthat whatever Jerry does will
meet with failure. The ripple effect of not goingrhe to bury his wife has stirred
up feelings of resentment amongst the village fekpecially the women. And
this resentment may leave him vulnerable to realmagined curses dfontri
fashion (Nyamnjoh 2005). The term witchcraft is used heréts widest sense
and includes sorcery, evil spirits, bad luck analgasy when referring to the
Grassfields, but also in the way it is used by nfgrimants.

Most informants believe that Jerry’s shop and kisnapts to get into pitching
failed as a result of not him going home in eigbans, and more specifically his
failure to go home to bury or organize a cry dielis late wife. If he goes home
to make kontri fashianhe will have some respite ang road go di shine, any-
thing wey ee want do-am go di waka fiffeThese beliefs also mirror those held
in Pinyin by parents who urge kin to come home jpadicipate in cry dies. Both
Jake’s father and Emile’s mother alluded to thid hack but maintain that the

2 Interview with Zora, Cape Town: 24/08/2010. Inier in brackets is by this author.
2L Incidentally this migrant has emigrated to Europe
22 |nterview with papa khan, Pinyin: 10/10/2011.



258

only way it can be warded off is by yielding toditton and performing the ritual
that is required becaused kontri fashion; ee get to call dance, shot garitsat
village go know say ee don come cry yi mami or pA&b&ommenting on this, Pa
Khan (Jake’s father) says that failure to perforeryadie ritual in Pinyin and to
see the gravena some bad luck, something go di happen say d ooy mami
yi die.?* He ends by alluding to himself and how he is gtdiforming certain
traditional rites following the death of his motherlaw. These rituals are done
less out of respect than as an obligation and bigaw of witchcraft or bad luck.
In Jerry’s case, the human body has become a eetidhe spirit and its mani-
festation has occurred through ill luck and othemfs of misfortune (Sabar
2010). How are traditional belief systems and tbheom of witchcraft reinvent-
ing and refashioning themselves in the era of ntesland new technologies?
Migration and mobility have not only fostered traagsonal communities but
also illuminated the fluidity in transcultural befis and in witchcraft, thus ex-
panding the discourse on belief systems. Whilesthdy of witchcraft has tended
to be dichotomized and either focuses on the desteunature that results in
death or the aspect that stresses ‘interdependareteonviviality’ (Nyamnjoh
2005: 241), this section marries both trends o€hdgtaft: the destructive and the
convivial. It shows how, although being away froomnte, the notion of witch-
craft is still embedded in the migrant communitiespertoire because of the
‘principle of simultaneous multiplicity’ where theghysical presence or the ab-
sence of the victim is inconsequential (Nyamnjol®2030). Migrants will do
whatever it takes to avoid it chasing after therthm host country by negotiating
‘conviviality between competing and conflicting eqpations on their labour and
its proceeds’ (Nyamnjoh 2005: 245; 2001). Suchamstiof witchcraft and be-
liefs, as argued by Fisiy & Geschiere (1990, 19%Hve injected postcolonial
witchcraft discourses with a new dynamic reflectihg ability of witchcraft be-
liefs to adapt to the modern nation-state and ngeg of entrepreneurship. In
this respect, failure in business is due to ba#t mrcwitchcraft from home that
pursues the migrant even in the host country a eessult of having jealous mi-
grants in the host country (see also Parish 20005 therefore assumes that
witchcraft is not bounded by space and is capablssuming new forms. Con-
curring with Nyamnjoh (2005), Ciekawy & Geschiet®88: 3) posit that
Understanding witchcraft is an essential elemenarg attempt to comprehend people’s

mundane realities and thoughts ... In everydayitifafrica and elsewhere it is a discourse
about action and the urgent necessity to handsetdangerous but hidden forces

Such notions of witchcraft are as mobile as theramts and are fanned by
ICTs thanks to the myriad of mediated techno-spasvedable to both migrants

2 Interview with Emile’s mother, Pinyin: 10/10/2011
% See Footnote 22.
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and their families in the home country who havestakhem to distant countries
and virtual spaces. Migrants are perpetually resdndf the number of cry dies
that await them at home and failure to perform thisal may lead to bad luck.
For instance, after seven years without going haltmeas mentioned that 15 cry
dies awaited him as he prepared a visit home, andolwed to perform all the
ceremonies before returning to Cape Town. He aelighis. But also, the mi-
grant community remind themselves of their obligas$i regarding these ceremo-
nies. The possibility of going to distant placesame that those at home in-
creasingly have the potential to call and transmessages about witchcraft or
about complying with certain traditional values.isiBuggests that those at home
are no longer on the fringes of technology waitiag calls from their migrant
kin but can reach the individual either by phonimgonstantly beeping until the
desired effect is attained, namely a call from tigrant. Despite the fact that
Jake was present at his mother’s funeral withostwife, she still had to do
something (weed and sweep the grave) to show lileatio® had buried her moth-
er-in-law. For his part, Emile, as mentioned bef@@nt money for the funeral
and planned to go home a year later to organizeraarial service. Even though
phone calls play a role in increased communicationng these periods, one’s
co-presence is vital for certain rituals. Phondéscadmpliment one’s co-presence
but cannot replace it.

Bad luck and misfortune are not only a result of performing certain ritual
practices but are also attributed to migrants’ ilitgbto send remittances (see
also Sabar 2010: 121-23; Nyamnjoh 2005, 2011). Assalt of some migrants’
economic inability to respond to family demandsythemporarily disconnect
from the family (see Chapter 4). This may at tirbesmet with defiance from
family who repeatedly call demanding money andinglkll about those con-
cerned. This kind of bad mouthing, it is believean be picked up by evil spirits
and used against a person. Recalling the reasogsReh sent money to his
mother to buy groceries (salt, palm oil, Maggi caibed soap) to distribute to his
aunts and uncles’ spouses can be seen as a wagedfing his blessing through
their prayers and by thinking positively about him.

While witchcraft is increasingly associated withwnéorms of consumption
and the accumulation of wealth (Geschiere & Nyarnrij698), the new technol-
ogies have strengthened notions of witchcraft agltebsystems. They act as a
leash that keeps migrants in check and does nthéet stray too far. Migrants
are trapped by the notion of being caught in the wikontri fashionin which
evil, jealousy and fear thrive and can cause bduym or bad luck (Nyamnjoh
2005). But it is also a domineering form of powadacontrol over migrants.
Nonetheless and as is argued by Geschiere & Nydm{ij698), despite the
negativity and violent acts involved in witchcraitt,is seen to strengthen rela-
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tions between migrants and family back home andnpte a transnational rela-
tionship. It is in this sense of connectednessdtwates about witchcraft and their
mode of transmission are of interest here. Forams, even though Jones was
unhappy with his family for being unappreciativewdiat he had sent home (they
never call or send a text message to acknowledggpteof anything he sends)
and never once have called just to say hello, mnataescape them because
(shrugging his shouldersif 1 no call them, small time | want see my thitigsm
no di waka because say | don forget faifiin light of the above discourses by
migrants, we begin to understand their percepti@at witchcraft and bad luck
have no borders and how it can travel across tkaroand long distances even
though Grassfielders previously believed that vateft did not cross oceans.
Witchcraft thus ‘functions’ (Moore & Sanders 200):and maintains the status
quo. In this regard, the mobile concept is not temito migrants but to their be-
lief system as well, as it inherently forms partléir cultural repertoire.

It is easy for the concept of transnational habitusapture the notion of re-
mittances (gifts, social and physical developmenivall as village development
because they are tangible) but too often we mis®nbelief systems and how
they are practised and impact on the wellbeing obile communities and their
relations back home. Witchcraft, as has been showGeschiere & Nyamnjoh
(1998), Fisiy & Geschiere (2001) and Moore & Sasd@001), is elusive yet
people are prosecuted for it. Crick (1970 in Mo&r8anders 2001: 4) suggested
that witchcraft can be better understood from atohical perspective and from
the vantage point of those living with and withinlt is ‘morally tied to systems
and must be understood in context given the faattithcannot be transferred to
another context’, nor can it be extricated fromieeg context. In these social
fields, the narratives on witchcraft are poignamil anvolve bad luck, jealousy,
bewitching and evil. However, migrants have leamicome up with creative
coping strategies to ward off such elements by isgntemittances or calling
home when it matters most.

Perpetuating perceived notions of witchcraft

Some calls from home fan accusations of witch¢hatiugh rumours and gossip.
Before her mother’s health deteriorated, Joyce wmwasonstant communication
with her and her sisters who informed her thatrthether had been bewitched.
Her mother also believed this and sent anointihgoodoyce for protection. For
Joyce, her mother’s death was the result of sorogngalous co-wives. Accord-
ing to her, she was weary of her stepmothers/sisidre dispute with her step-
niece stemmed from earlier tensions in the fantiigt thad been transposed to

%5 Conversation with Jones, Cape Town; 26/12/2011.
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Cape Town. While migration is inclusive of migrdrtabits and tends to repro-
duce and even reinforce old family tensions, ckss$ gender hierarchies are a
hangover from tensions back in the home village laange not been dealt with
but instead are transported with migrants to tinew abode. Fed with infor-
mation from her sisters, Joyce believed her moshdeatf® was due to envy
among her co-wives and she gave vivid details efitifiormation passed on to
her concerning her mother’s death.
My mum was bewitched by her co-wives out of jeajoukhey are jealous each time a car
comes and pulls over in front of her house andgsrimer lots of gifts and foodstuffs. They
had blown off her roof before through witchcrafhig prompted her brother to go to a native
doctor to find out. He was told that the first wievery jealous of her ... that she said she la-
boured on the coffee farm and when our dad soldcctfiee, he used the money — FCFA
150,000 — to marry our mother. My sisters gaventio@ey to our uncle to give to our father
and he gave her the money as if it were from hiwals hoped that things would be quiet af-
ter this but she still continued bewitching hereTdeath of my mum has severed all links

with my step-mums and even their children. My muasvaware of this and cautioned my
sisters against any skirmishes after her d&ath.

Witchcraft has become a cancer that eats deephetdeart of kinship rela-
tions and destroys the social cohesion and coritiviaf the family and society.
| refer to this as transcultural beliefs and tensio

These accusations of witchcraft and family tensiaresfed and reinforced by
telephone conversations and dreams. It should bedrnibat at times of crisis
back home, the velocity of communication and wantim know all that is hap-
pening intensifies. Whenever Joyce quarrels withsbep-sister, this is commu-
nicated to her sisters at home and only helps @ébdivisions within the family.
After her mother’s death, Joyce dreamt that ‘she waolved in a fight with
someone and her mother intervened with a huge anckchased away her ad-
versary, and told Joyce that anyone who wantstézkaher, had to confront her
first’. Although migrants take solace from the félcat they are guarded by de-
ceased relative, such endemic faith in witchcrafifcms beliefs, fear and the
popular epistemology about witchcraft. After thieam, she phoned her sisters
to warn them to be on their guard as well. ICTgeeslly the mobile phone,
play a role in perpetuating beliefs in accusatiohwitchcraft and in fermenting
conflicts within families.

While the mobile phone serves as a conduit fogatiens, it also shields mi-
grant members from the brunt of emotional tortimethis connection, the family
at home sees it as their duty to emotionally prtaiease who are abroad by sift-
ing through information before deciding what to pa® (Baldassar 2008). But
periods of silence or unfinished sentences in bedap conversations only serve
to ignite suspicion. For instance, in the days ilegdip to her mother’s death,

% Her mother died in November 2011.
2" Conversation with Joyce, Cape Town: 17/11/2011.
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Joyce made several calls to her but her sisterswalidvant her to talk to their
mother because her condition was deteriorating talkthg to Joyce would make
her realize the gravity of the situation. Howevas tonly escalated Joyce’s emo-
tional state and made her fear the worst. At sud¢ima, migrants turn to the
church to seek solace and to purge the emotioaaita and fright that they are
going through.

Pentecostalism and recasting witchcraft

The flow of migration has equally seen an increeséentecostal churches,
which have mushroomed to cater for migrants’ gpatineeds and allay fears of
unfulfiled desires (Sabar 2010; Meyer 1998; vankD2001). Pentecostal
churches recognize witchcraft practices and thegggte between good and evil,
and provide believers with the solution to any aral@nce they may have about
witchcraft. They take the fear of witchcraft amongse faithful seriously and
provide special prayer sessions to ‘rebuke and shtamdevil’ (Sabar 2010). By
imbibing these notions of witchcraft into their ¢éangs, they make themselves
relevant to modern-day Christianity and provideeavrcontext in which they
make sense and are relevant to migrants who ateaally faced with the Her-
culean task of meeting never-ending demands foitteames and the conse-
quences of being bewitched through bad mouthingpedng caught up in the
gimmicks of ‘kontrifashion go catch themin this regard, migrants are adopting
global religious institutions and asserting thaialdmembership of spiritual are-
nas. They are thus broadening and extending thealigation of religious life
and practices (Levitt 2004: 2). Joyce, for instaneas a practising Protestant but
joined the Jehovah Witness Fellowship in Cape To®%he is not a regular
churchgoer but admits that they provide her with strength she needs to over-
come her daily struggles in life. For others, melgbmmunication plays a signif-
icant role, facilitating therapeutic sessions fagmants by offering chain prayers
between migrants and pastors, amongst migrantsaarmwhg family back home
and a pastor, i.e. a triangular prayer sessiore’dastory again illustrates this
point. When her parents received news at homestiehad gone into labour, her
father was driving from Yaoundé to Bamenda and idliately phoned his pas-
tors to convey the news. They agreed to immediatilst a chain prayer on her
behalf and he stopped driving for an hour of prayeith the others. By the time
he arrived Bamenda, Jane had given birth. Whiledba was to pray for a safe
delivery, it was also to ward off any sorcerer thaght take advantage of the
situation and harm her or the baby, given the pezdenotion that sorcerers are
opportunistic, invisible and can see into the fat(Myamnjoh forthcoming).
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Groups of prayer warriors have emerged in Cape Tiovassist members with
prayers to ward off witchcraft and deliverance. éwcts of Neh’s story highlight
this phenomenon:

She joined her husband (Henry from Mankon) in CBp&n in 2010. While she was a prac-
tising Catholic at home, she worships with the $pgme of all Nations’ Church in Cape
Town (which has its headquarters in Nigeria). Adaag to her, it was a personal decision to
‘give her life to Christ and to receive Him and kn&od ... | want to spend the rest of my
life with Christ because | am far from home and ttiegs | see happening worldwide’. In
April 2011, she received a phone call that herHeotvas gravely ill and that the doctors
were unable to offer any diagnosis. The family &ako a traditional healer who said that he
had been poisoned because he was doing well indsssiFirst she asked for a photo of the
brother to be scanned and sent to her, and shegbitrout and took it to church for a prayer
warrior session. After this, the photo was postadte church wall along with others for
continuous prayer intercessions. Later, she calledl offered to pray with him over the
phone. But before she began, she invited him te\lthat God could heal him, and if he
had done any ‘bad’ to people, he should recantchadge his way of life. After submitting
himself to God, she prayed with him over the phand implored him to continue praying
while she did the same with the prayer warrior gtolwo days after the phone prayers, she
received a call from her sister to say that for fin& time since his illness, he had slept
through the night after the prayer session. Mogigdiy this news, Neh decided to ‘stand for
prayer line on Sunday in church’ (to come forwaiithvher petition and be prayed for) and
to pray for him again. In addition, she would mtet pastor after the service and request a
special prayer. A week later, her brother calledh@nk her and tell her that he had been
blessed and his illness had disappeared. Aftertaigit, he called to inform her that all was
well and he had resumed his business activitieherpthis simply meant that ‘the power of
God is alive’®

Photo 9.6 Photos posted in church by relations for pragss®ns,
including that of Neh’s brother

% Interview, Cape Town: 20/05/2011.
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The appropriation of communication technologies lfiil@ophone and the In-
ternet) is beyond the conception of its design&€hss was central in restoring
Neh’s brother’s health on the one hand and, omther, in transmitting rumours
about witchcraft to her by members of her familyweh that ICTs have removed
existing borders between states and witchcrafaable of crossing borders, so
too communication technologies are being used dostiress borders to fight
against evil powers at home. Migrants have fouridge and emotional comfort
in the church (Sabar 2010) and the church in termes as a spiritual bridge be-
tween them and families back home.

Disengagement and threats of witchcraft/curses

In spite of the trumpeting of transnationalism &mel untimely death of assimila-
tion as a result of advances in communication teldgies, it would be too hasty
to conclude that improved communication technolediave changed migrants’
relationships with the home country to one of iased involvement and en-
gagement (see Panagakos & Horst 2006: 112). Howewaeases in transna-
tional/transcultural activities are punctuated bglitlterate abstention from
relating to home or momentarily disconnecting fritma family fold, which goes

against the canons of transculturalism. Interebtinguch disconnections give
emotional satisfaction to those who choose to teallyosever links with kin and

kith. For some, distance may be the desired goké#p the family at bay or to
settle in without continuous calls for remittanck3Ts thus have a dual role: to
connect and to disconnect. In a phone call to Né@m Mankon), | enquired

after his parents back home but he told me thatdtenot communicated with
them for more than five months. He went on to exptather incoherently and
with a tone of frustration in his voice that:

| do not like calling home because of the harassmed excessive demands for money each
time | call them. They don’t care about how | awirlg here, | earn just enough to live on (R
500) a week, | am still struggling to sort myselt @as | made some mistakes in the begin-
ning. If they want me to send them money, it maaey are indirectly asking me to get in-
volved in a dubious lifestyle; that is not whatdmt. When | left home, they sent me to come
and hustle, but it is difficult and they don’t wanthear me out. That is why | often change
SIM cards and numbers just to remain out of toich

Unlike others who navigate between SIM cards, Nsoboses to change his
number when he can no longer stand his parentesgant demand for money or
calls for him to return home. He is often out ohtaxt for long periods of time
before calling again. Remembering what Emile’s raoffsee Footnote 10) cau-
tioned about excessive financial demands by par&lsish’s attitude is a conse-
guence of her prediction: disengagement or engagiiilicit activities to satisfy

* Phone conversation with Nsoh, Cape Town: 29/12220
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the pressing demands from home. For Nsoh, the mm@bibne is a curse (Horst
2006), sent by the devil and is an invasion of g

Migrants have developed various tactics and cogirgjegies, one of which is
the notion of ‘present absence’ and involves ndingabetween SIM cards by
giving numbers that are rarely in use and thusuareachable from home. These
are the SIM cards they only use when calling hoafier which they are taken
out of the phone until they are needed again. $taimces where migrants do not
juggle SIM cards, they simply decline calls frormfor call back when beeped.
It thus become a game of cat and mouse and theleriione becomes ‘both a
tool for keeping in touch and for artfully avoidirtigat social obligation’ Lam-
oureaux 2011: 40; see also Powell 2012: 15-17)s hbiwithstanding, relatives
go to great lengths to get money from their miggakin with threats of curses or
being indicted by traditiorkfntri fashion go catch ygdor having turned a blind
eye to their requests (see Nyamnjoh 2005: 251Mi&e’s case illustrates this:

His father is a retired gendarme and has four wiVae oldest wife has a son in Cape Town,
while Mike, whose mother is the second wife, has bsothers — one in Johannesburg and
one with him in Cape Town. When their father fadsget money from them, he directs his
frustrations towards their respective mothers armises them of inciting the children not to
look after him or send money to educate his youcbédren. In this respect, he sends mes-
sages to them via their mothers thathey no want give ma own things them wey | d&if
alive make | chop, make man no come when ee hgdrdia like sick wey ee kill me go Kkill
them’*® According to tradition in the Bamenda Grassfieliiés is a terrible curse for any
parent to say to a child and the child concerndbddeianything in his/her power to avert it.
A concise translation of this sentence is diffidoltt | will paraphrase it: ‘I would want to
have material comforts while | am still alive, mahan when | am dead, for the cause of my
death will be a lack of these comforts and anyohe attempts to display wealth at my fu-
neral will die of the disease that | suffered frolfending a message via their mothers is
well calculated as the father is sure the womehplglad with their children to avoid such a
serious curse by responding to his demands. Mikether recounted how, after such rants
from his father, she called her son repeatedly@edded with him to send his father some
money. At times Mike is adamant that he has beeassistance to his father and feels that
his father should be understanding if he (Mikehasd up too. However not even his mother
is informed when the father receives money from ohéis sons but he is calm until he
needs more. From being a retired gendarme, Miladisef has changed into being a ‘gen-
darme of tradition, who seeks to ensure or enfpmeerty alleviation traditions as a kind of
culture tax on the haves by the have-nots to maaigé wealth’ (Nyamnjoh 2005: 251). Hav-
ing failed to get his way with his sons, he restotthreats of curses and knows the special
relationship mothers have with their sons. And afrse the mobile phone has become the
medium of communication and transmission betweethens and sons, who are implored to
avert a terrible curse.

In the absence of a curse, home-based relationgadidon as a form of ex-
tortion to enrich themselves in the event of deabien a migrant comes for a

funeral. When a parent passes away in Mankon, datthis obliged by tradition
to provide a white clothwabal) to symbolically show that they buried the de-

%0 Conversation with Mike’s mother and step-motimePinyin: 12/10/2011.
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ceased. This has on many occasions been convettedash. In addition, all the
married daughters and nieces of the deceased peetexrl to give a token sum of
money to the successor of the compound, knowa-lash nifvy for him to use
for any traditional ceremony that is required. Tdt@n advantage is taken of vis-
iting migrants and they are asked for large summariey and the latter, afraid of
being indicted byontri fashion pay up the amount requested. In the case of this
researcher, when my father passed away, | wasinfidgmed of this custom and

| phoned our successor who quoted me one of theggerated sums and insist-
ed that the amount needed to be paid as soonrasddahome. At moments like
this, most family members are keen to ‘protect’ &loroad by detailing all the
‘law things’ that tradition demands of them, whit®se on the receiving end call
to emphasize them as these are rare periods for thv@nrich themselves in the
name of tradition. In this connection, the mobiteope becomes the tool/-town
crier to communicate the message. Again as Nyam(tipath: 251) aptly puts it:
‘There are lots of traditions that are not reathditions but a means of some of
the less privileged in our community to “beg” witlidosing face, for resources
to help them out of poverty'.

In an era when the mobile phone and the Internet bampressed geographic
distance and rendered ‘mobiles’ to being ‘over ¢hend ‘reachable’, not all
migrants are comfortable with this perception aoohe consciously and/or tem-
porarily suspend communication with relations aimko Irene’s case is worth
mentioning. Since she moved to Cape Town from Gabhenhas lost touch with
her family at home and has none of their numbecsoAding to her:

| don’t have any of their numbers because | do@binto stress myself. | want to sort myself

out first ... Business is slow and | am restartimgt tis why | don’t want to call. | have my

aunt who is like my mum now, and | would never god month without calling her, but for

a year now | have not called my aunt even my bratheses, | have not spoken to him for a
year now?'

Irene’s coping strategy of self-alienation, or ‘etfjfication’ as Miller (2010:
59) puts it, is the ‘way we enhance our capacitiiisan beings ... hence within
the process of objectification, self-alienatioressential’. This does, however, go
against the norm of transnational and transculthedlitus that teach people to
know that the extended family are those who musbemeglected and one must
keep the family unity intact.

In extreme cases, the family is divided followire tdeath of both parents,
with accusations and counter-accusations of sekist and mismanagement of
business, leading to a fractured family. Paul'sysgtheds light on this:

Paul originates from Mankon and is a successfuihnegsman in Cape Town, with a branch
in Cameroon that was managed by his younger brdthieis currently managed by his twin

%L Interview, Cape Town: 07/08/2011.
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sister. Since 2012, Paul has spent more time ine@zon than in Cape Town, and his wife
manages their business in Cape Town. When he vi@snied about his mother’s iliness, he
called and instructed that she should be takenrédesral hospital where she was treated for
lung cancer. Upon her discharge, the family toaktbe traditional healer against his wishes
and when he tried to dissuade them from doing saydis met with insults ‘Before you were
even born, mum was sick and we took care of hen'tDmu think that just because you
have a little money, you can order us around nowlhable to dissuade them, Paul had to
travel to Cameroon to take her back to hospital,afew weeks later she passed away. Paul
acknowledges that things have not been the saroe.sin

My younger brother and | were like very close, viek ttlings together but since my mum
passed away, it's been very-very difficult to dedth him and my other siblings. It's been
really really difficult. It's like my mum was a sd or something, | couldn’t see their real
colours when my mum was alive. She’s died and darty is showing me what they are
made of. I'm really struggling with them. | havedmehome on two occasions and I've tried
to call family meetings to try and bring everybadgether. | tried to raise issues. I'm not
mad at them any longer about what they did becduwsen't help. She’s gone, she’s gone.
I've tried to make peace. We are not like at daggieawn, but we are just not getting along
the way we used tB.

The relationship took a nosedive when Paul’'s eldether sold a piece of
land Paul bought for him at less than cost prickaso when the latter set out to
build on a piece of land he (Paul) had bought aljato their compound. The
elder brother claimed the land was a gift from Rautheir father and that Paul
therefore had no rights to it. During another imigw session with Paul, the
brother tried calling him repeatedly but Paul wontd take the call saying that ‘I
know why he is calling, to fight with me over mynth There is no way | can let
go of that land, even the person who sold the krlchowledges that it is right-
fully mine, as well as my elder sister. He sayseatder sister is siding with me
because | give her mone¥/."This dispute divided the family into two camps,
with two people in favour of Paul and five agaihsh.

Such family feuds are not uncommon and this is afrthe fallouts of migra-
tion, with some wanting to take undue advantagief migrant kin. But it also
shows the extreme consequences of migration andlityohnd the adverse ef-
fects they can have on families and migrants whb @m with deep emotional
wounds that take a long time to heal.

Discussion and conclusion

Trans-border and transcultural relations have gragva result of migrants trying
to maintain connections and relations with the heiliege and to come to terms
with the emotions and trauma of separation andradeseT his chapter has gone
beyond debates on transnationalism to incorpofaenbtion of emotions and
belonging. Moving away from considerations of tlnenunity, the focus has

% Interview, Cape Town: 01/03/2011.
% Interview, Cape Town: 20/05/2011.
% Interview, Cape Town: 03/06/2011.
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been on individual migrants’ connections with taenfly in an attempt to under-

stand the emotional challenges involved and treedlaspects of witchcraft that
go with them. Emotions form an integral part ohsaational/transcultural habi-

tus. If these are guided by social relationshipentemotions are regulated by
and respond to social relationships.

This speaks more to the idea of upholding the whred societal norms that
migrants have learnt during childhood and in tlaeiult lives and emerges in the
way they relate to their family back home, the tanices they send and of
course the funeral engagements that show theirtiaglep in maintaining trans-
cultural practices. By the same token, we shoutbggrize that transnational
families and relationships are not a new phenomeamahthey existed before the
arrival of ICTs.

Creating a home-away-from-home means that migitaane adopted the ten-
dency to develop a ‘Janus-like’ view of transnagilomigration (Guarnizo 1997).
Like the god Janus, migrants have a dual visageetmables them to transgress
borders irrespective of their loci. For the majpmtf those in the host society,
such trans-border connections provide them oppibiesrio consolidate ties with
the home village, such as through the objects ta&g with them and their
activities (photos and memorabilia, co-presence \asits) that allow them to
remember their attachment to family and home. Tginatis form of double en-
gagement, individuals hope to become a whole.

Funerals have provided us here with a lens througlch we can understand
migrants’ emotional trauma in times of loss. Vittaad corporeal mobility be-
comes an option given the importance of this riteaimigrants, as was seen in
the previous chapter. Loudspeakers on phones andrazapps have increasingly
made it possible for migrants to be virtually prasat funerals, like John who
asked for the phone be put on loudspeaker so Hd talow his mother’s burial.
Through virtual, corporeal and financial participat migrants also gain a sense
of emotional satisfaction for having done what weguired of them culturally.
While relationships between the home and host c&snare mutually reinforc-
ing and soothing, they tend to be normative in reabecause this is the expected
norm within the social network in the home villageher than a question of in-
dividual affection.

Religious practices, like funerals, create spacerigrants to engage simulta-
neously in the home and host countries. Througéptelnic prayer sessions as
well as chain prayers and the warding off witchicr®entecostalism has rein-
vented itself and has become more relevant to migr&oundaries have become
blurred and fluid as members navigate social fiétdprovide a cathartic effect
for both migrant and family.
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Photos too become a linking device, as do the malila and virtual co-
presence that members seek to keep a sense of.farhis duality (an absent
presence) is censored by what | refer to as a ‘cbd@nour’ — what others think
and say about them — which invariably drives mitgaio seek to relate with
home more than ever before, or minimally. It istlyathis ethos that invigorates
the spirit of transculturalism and transnationali&motions form an integral part
of transnational/transcultural habitus, and if thase guided by social relation-
ships, then emotions are regulated by and respmrabdial relationships. This
also alludes to the perception of success andréaims successful migrants are
seen as those who maintain family cohesion, whitsé¢ who are considered to
have failed stay away from the family. However tisi:iot a logical conclusion,
given that even some of those who are consideré@ ®uccessful have severed
links with their families.

Much as some migrants would like to minimize re@as with home, ICTs
does not always offer a path that allows them tometely escape these contra-
dictions and the fear of witchcraft. Instead, theywe found themselves trapped
in their fears and ‘provide them with explanatiafsmisfortune, and explana-
tions that address the “why” more than the “howésfions’ (Moore & Sanders
2001: 6). Notions of witchcraft and belief systemsmany ways compel mi-
grants’ transculturalism but also play an importaié in the way migrants view
their worlds as well as the ways in which they gat their daily lives in both
the host and home countries. For some, the mobiteg and the Internet are
God-sends whereas those who develop strategievén knks with kin and kith
see it as ‘Devil-sent’ (Nyamnjoh 2005; Horst 20@8)en the speed at which it
has helped to spread information about witchcraitnfhome to the host country
and perpetuate belief systems — indictments ofitioad— used by the less
wealthy to extort material accumulation and monetains. Witchcraft, as such,
is not frozen in time but should be seen as dynafesistant to changes, and
capable of reinventing and refashioning itself it sew situations’ (Moore &
Sanders 2001:10-11), especially in the light of meshnologies.

From this premise, we can ascertain that whilestraturalism has played a
significant role in linking the home and host caied, we must guard against
seeing ICTs as a panacea for a successful dustiylée This would seermrima
facie The new communication technologies, much as tloeyect, equally serve
to liberate migrants from the constant demandseffamily as they have har-
nessed it to monitor calls and to know when andctviialls to take. Or they are
simply not reachable.



