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“Your mami and papa for this
country na meeting’PIFAM
and MACUDA as agency

In a transnational world

Introduction

The ubiquitous ‘home town’ associations are anoéhxample of the efficacy of ideologies

of homes in ordering communal responses to modaiaiz These associations bind togeth-
er individuals from across socioeconomic statiardia spaces far away from their ancestral
communities. They serve as powerful vehicles ferrtiobilization of resources, through lev-

ies on their members or prying of access to sedeurces, in order to promote the ‘devel-
opment’ of their home villages. (Eyoh 1999: 291)

The Pinyin Family Meeting (PIFAM) and the Mankonl@ual and Development
Association (MACUDA) are home-village associatighat represent the Pinyin
and Mankon migrants in Cape Town. Similarly, théudet Ngembé associa-
tion in the Netherlands was created to cater ferNlgemba Grassfielders there.
The formation of village associations can be trabadk to the period of inter-
village weekly trading and they were further depeld by bush trade as migrants
often travel in clusters. These associations biaggther groups of persons who
not only share a common place of origin but are aldracted by the aims and
objectives of the association. The opening quoteEpgh forms the backdrop
through which | seek to understand the PIFAM and@U®A home-village as-
sociations. The term ‘home village’ is chosen hieitead of the term ‘home
town’ that is used in most studies on associatidharcer et al 2008). Home
village is in line with references made by the merslof these associations who

! Its collapse, according to informants, was duistadmission of non-Ngemba members, which led to

financial misappropriation.
Those who hail from Mezam Division and have a g@n language such as Mankon, Akum Bafut,
Chomba, Nsongwa, Mbatu, Mendankwe and Nkwen.
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feel that they are representing their village, &aine to them is Pinyin and
Mankon and not the regional capital Bamenda. Howewghin this defined lo-
cus of Pinyin and Mankon, there are imperceptildendrcations and members
emphasize the quarter from which they hail. Apeotrf face-to-face association-
al meetings, transnational connections with memloérthe diaspora and the
home-based members are linked in virtual spacesudgfr Internet-mediated
spaces, but with a common idea of development@eho

This chapter seeks to explore the emergence of twillage associations and
their role in maintaining social cohesion withimumunities in the host country,
and serves as a platform to project their identigxkamine the ways in which the
Pinyin and Mankon migrants are ‘crafting lives acmmmunities’ (Reynolds
2009), how they maintain ties with other assocratiand the formation of virtual
associational ties with diaspora groups and honsedalites as well as with
other Internet-mediated associations.

It is posited here that, although being a membdh@se associations is seen as
a logical conclusion to proving one’s belongingttve home village, belonging,
to migrants, is seen as an insurance policy. Intiadd due to the internal rules
and regulations of the associations, the latteettaiken up a parental-style role
towards members through assistance, sanctionsisciglshary measures to curb
unruly behaviour. In this regard, | question thke rof the home-village associa-
tion in the sociocultural life of its members. Wihsthe role of ICTs in associa-
tional formation and cohesion? Central to the fdromaof communities is the
availability of communication that permeates anehtes a ‘gel-like character of
contemporary communicational settings’ (Sheller2007), thus creating ‘cou-
pling and decoupling’. This emphasizes the notibbedonging that acts as a pull
factor in both the host and home countries conatlgr@and connects migrants as
well as the spatially dispersed. Despite this disge the common factor that
binds them is their sense of place. And in consomaavith the findings of Mercer
et al (2008: 6; 2009: 143), ‘place’ is not bounded isunstead fluid with focus
on the home village, while meeting venues are madanigy considered as the
home village (see also Feldman-Savelsberg & NdoB@d0). For instance,
MACUDA regularly meets in the home of one of itsmieer, a house that has
come to be known asida-ah Makg'. Loosely translated, this means the ‘house
or seat of the Mankon people’ and emphasizes themof place with reference
to home. What all researchers seem to agree dmeisrtportance of place, as
place is fluid and not bounded. Whereas | makesa ¢hat although migrants
operate within multiple spatialities, place to thenthis study is the home vil-
lage because of their common shared identity aitdreuas is reiterated by this
elite: ‘I love Pinyin where my nivel (sic) was bed'> A similar claim is made

®  Email posted on Pinyin News Forum, 15/02/2012.
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by van den Bersselaar (2005). Such firm rootedoestd be explained by the
fact that most migrants live their lives in theurg and procrastinate in anticipa-
tion of a better life in the home village, the @aehere all their development is
geared. They see their (often long-term) stay ipegCeown as only ‘temporary’.
The overt focus on home — Pinyin and Mankon — cifléheir efforts to engage
with the ‘ideology of home’ (Eyoh 1999) as well & notion of belonging
through the revitalization of ethnicity. In otheomds, these migrant communi-
ties, besides a continuous regard for the placwigin as home, lend critical fi-
nancial support to home-based associations as cmncevelopment projects
because they need to be a ‘place, a home, for Ibhesa place one can come to
when necessary ... a place to be buried when oné(diegier 1998: 373). This
ideology of a burial place is firmly rooted in thegrant’s repertoire and is at the
centre of his/her relationship with the home vidag his also underscores the
reason why, despite the hurdles encountered irtriafiag the bodies of some
Pinyin migrants, an elder in the association hadppeal directly to the corpses
(Chapter 8) about the importance of going back honee following section
starts by describing the associations, showing thgsragentic structures that op-
erate within multiple social arenas as well agpace and time.

Overview and characteristics of PIFAM and MACUDA

PIFAM

The general assembly of PIFAM is the body thatesents all registered Pinyins
in Cape Town and non-Pinyin who choose to becommlmes of the group. If
non-Pinyin belongs to the association, it meangtearily giving up their own
ethnic identity in favour of that of Pinyin in ond® be accorded full rights like
any other Pinyin member. In the same vein, the m&mnber has the same obli-
gations towards the association as other Pinyin Imeesn Members weigh up
their options prior to becoming members, which nedes with the claim by
Feldman-Savelsberg & Ndongo (2010: 374) that betantp ethnic associations
draws on a combination of primordial, performatisgategic and reactive identi-
ties. This is because, as they are relegated tmé#ngins of the host society with
less room for integration than tolerance (Nyamn@®l1), village associations
are useful in upholding the values of the home tguiHowever, as of 2013,
PIFAM’s constitution was revised and the admisgibnon-Pinyin members was
restricted to ensure their Pinyin identity, whichfast eroding as the language
that gives them the Pinyin identity is dying olg,raeeting sessions are now held
in Pidgin English. Meetings are now held in theyiirdialect and in English for
the benefit of non-Pinyin members. In addition, pnesident, the vice-president
and the secretary are now elected on their altitgpeak the dialect. These
measures will ensure that the language that ghes their Pinyin identity will
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be strengthened. By contrast, migrants in the Nlethes, rather than projecting
their Pinyin-ness or Mankon-ness like their coypdets in Cape Town, have
chosen for Cameroonian identity and see themsealgesiembers of a nation.
This leads us to question why there is so much asiplon an ethnic association
in Cape Town and on the ‘nation’ in the Netherlands

The aim of these associations is to unite memlvers the respective villages,
provide welfare and economic assistance, and pethetcultural values of their
home village. Integration into South African sogiet less of a concern. This, it
seems, has been encouraged by the wave of xenapditdocks on migrants and
the absence of a well-defined government policyirdegration. Contrary to
Mercer & Page’s (2010: 124) notion of multiculturdéntities with ‘Britishness’
and ‘other cultural identities’ upheld by Cameraors and Tanzanians in their
study, the Pinyin and Mankon have, primordially,imeined their cultural iden-
tities of Pinyin-ness/Mankon-ness, Grassfieldgraphi) and, lastly, Came-
roonian.

PIFAM was set up in 1999 by six founding memberd eelebrated its tenth
anniversary in 2009. The group is currently expagdand has 115 registered
members due to chain migration and kinship relati@s a result of its growth,
sub-associations of members from various quarteRinyin have been formed,
with PIFAM being the ‘mother’ association. Theree dive sub-associations,
which means that there is hardly a quarter in itege that is not represented in
Cape Town. In addition, there is a weekly rotasagings and credit association
(ROSCA) that is commonly referred to asngngi (Rowlands 1995; Niger-
Thomas 1995). While the PIFAM (General Assembly A) Geets bi-monthly,
ROSCA meetings are held on Mondays at 19:00 and@ee only to registered
PIFAM members and not to those only registeredhm quarter associations.
Weekly njangi contributions start from R 250. Meeting sessioms@aeoccupied
with issues relating to the home village as welthes wellbeing of its members
and serve as a platform to reinforce the expecterhinethos and to advise on
how to go about obtaining legal documentation (Me& Page 2010). The bind-
ing factor is a sense of belonging and security ignghderscored in this state-
ment by an informant:your mami or papa for this country na meeting, ha t
only place wey you fit secure yoursélfThough used figuratively, this phrase
highlights the fact that associations are giverept@l qualities and this heralds
its significance among the mobile community. Andetito parental nature, sub-
associations organize end-of-year excursions fomémbers and the members
contribute by purchasing a cow that is slaughtered shared over the festive
Christmas season.

4 Interview with Patricia, Cape Town; 26/08/2010.
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Although PIFAM is seen as a family group, it has gerious development on
the association’s agenda as well as on that ofvr@®us sub-associations.
PIFAM is a subsidiary of the Pinyin Development dasation (PDO) and this
umbrella organization oversees development ad#iti the home village.

For their part and in addition to socializing, gwb-associations are taking on
functions discarded from the social calendar of@G#fedue to the increased Pin-
yin population in South Africa. These include btwwuse (celebrations marking
the birth of a child, Chapter 8), birthdays, wedirand developmental projects
pertaining to the various quarters. The removatheke social events may not
have gone down well with some members, as can &e sem the following
excerpt.

For me ... perhaps (I) am yearning for somethirgg tbat can never be recaptured because

we were quite small; 6 of us to 10 maybe to 15G@mPsome stage and these people were

like a family ... These things are long lost ... hexmthey are too large now anyway ... to re-
capture the past or to bring back this attitude think it's difficult which is why | think
we’re trying to transfer those into the quarter timggs because the meeting is too large for

people to cooperate and to do things in unity ard/é the kind of cordial life that we could
in the past.

It has equally provided reasons for sub-associattonbe more relevant and
work collaboratively with elites and parents inithespective quarters to pro-
vide funding for projects that enhance the qualitjife of those back home. For
instance, each quarter is responsible for the praviof potable water as well as
electrifying its quarter after the main high-temsmable was installed. According
to Reynolds (2009: 210-11; Evans 2010; Mergteal 2008), such efforts create
new groups and maintain existing networks thatvalior these deterritorialized
communities to live spatially, yet still connectedthe home village. The home
village thus becomes the locus of focus and condespite being in Cape Town

Photo 7.1 PIFAM meeting in a rented hall Photo 7.2 A PIFAM meeting at a
member’'s home

® Interview with Jake, Cape Town: 11/08/2010.
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because they want to continuously internalize baalues and their orientation
towards the home village, which continues to bér theint of reference (Trager
1998). In summary, PIFAM and MACUDA serve a dudkerm their respective
communities: they are a safety net and have a pagerole for the newly ar-
rived and older members. Serious disciplinary sanstare applied whenever the
need arises.

MACUDA

MACUDA is much smaller than PIFAM and was estal#dlon 6 June 2009, ten
years after PIFAM and following the death of thewsge of a Mankon migrant.
Faced with this event, the few Mankon migrantshia tity at the time hurriedly
gathered together to assist ‘one of theirs’. Attenging the corpse home, the
group met formerly, drafted its by-laws and MACU@Das born. Due to the rel-
atively small number of Mankon in Cape Town, the @#ided to hold its meet-
ings fortnightly to gain momentum before the scheduas reduced to monthly
sessions. Its aims and objectives remain the santeose of PIFAM. Member-
ship of this association is restricted to Mankoopde and the non-native spouses
of Mankon men or women. Exceptionally, they alsenadnembers from the
neighbouring Ngemba villages who were born andedhis Mankon town and
can be vouched for by Mankon friends. This meaias tihe group only admits
those from Mezam Division, perpetuating the conaé@tutochthons and alloch-
thons from home in their host country (Nyamnjoh &®ands 1998; Eyoh 1998;
Konings 2001, 2008; Konings & Nyamnjoh 2000) aslvesl placing renewed
emphasis on ‘autochthony and belonging’ (Gesclée@ugler 1998: 313). They
have turned down applications from other Grasséieddvho do not hail from
Mankon and its Ngemba surroundings because th@grants to avoid bringing
in people whose background they cannot trace, dsaw¢hose they do not know
very well. A recent example is someone who wasasikéeave his home-village
association and was hoping to join MACUDA but whagplication was reject-
ed. MACUDA has adopted Pidgin English as its medioindeliberations al-
though many members are not in favour of this & that using the local dia-
lect offers the perfect opportunity for them anditichildren to learn and pre-
serve their language. This notwithstanding, somenbegs still express their
contributions in their local dialect at meetingsdiese everyone understands the
language. However, at the end of the formal sessioen food is served, mem-
bers entertain themselves with riddles in the laoicalect.

The small number of Mankon migrants in Cape Townld¢de attributed to
the near absence of chain migration compared toattm@ng Pinyin migrants. It
could also be attributed to the polygamous natdr@inyin migrants’ kinship
relations, with each migrant being responsibletha welfare of his immediate
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family and earlier migrants encouraging othersoto them. About five members
have brought in to South Africa relations or trepouses, while most came indi-
vidually and have gravitated towards the group. Elesv, evidence of kinship
support abounds amongst Mankon migrants as some ¢t@we thanks to the
information they got from relations in South AfricEhe ripple effect of this low
rate of chain migration is seen in their limitedwhers and, on a positive note,
they pay attention to all the social events th&AM has abandoned, as men-
tioned above, and this marks a major differencevéen the groups. It is at such
joyous moments that the group’s potential is ndigdall those present. Never-
theless, the social networks of members of botbaasons are, first and fore-
most, among the respective members and are thended to those with other
special ties

Photo 7.3 A MACUDA meeting at the Photo 7.4 A new member introducing
‘meeting house’ himself.

Language of operationalization

At the start, PIFAM meetings were held in Pidginglish, which is thdingua
francaof all Anglophone Cameroonians. When serious datssare to be taken,
anecdotes and proverbial sentences in Pinyin den afsed to drive home the
importance of the message. The use of proverbsates underlying meaning
and is a critical aspect of any culture. It is thedium used to transmit messages,
attitudes, habits and knowledge but they do noessarily mean that everyone
acts in accordance or that everyone does whatpsoted of them in the group
(Evans 2010). However, through mechanisms of specedsure, including ostra-
cism, PIFAM and MACUDA have proved to be very effee in ensuring com-
pliance. As of 2013, PIFAM has reverted to holdmegetings in the local dialect
in an effort to maintain their identity, which thésel is fast eroding. The use of
Pidgin English before at meetings is contrastiventerpersonal communication
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amongst members as one would rarely hear them isygeak Pidgin. The ten-
dency is to speak in the vernacular once they rff@ayin), which perpetuates
assumptions about their inward-looking nature affoin@gs their identity. The
language, according to most, is their strengthiamehat binds them together and
enhances their belonging.

This is in contrast to their MACUDA counterparts age Mankon dialect is
rarely used at meetings or amongst members. la spithe role of both associa-
tions in uniting their people and giving them a semf belonging, language
seems to be somehow neglected amongst their ahiyeéhey are not taught or
spoken to in the local dialect. Parents have ch&saylish as the medium of
communication with their children.

By-laws

Both associations have internal rules and regulatgpelled out in their constitu-
tions. Although social cohesion and moral convityadre the underlying reasons
for the formation of associations, they do not taésito punish those found
guilty of deviant behaviour or of bringing the asisdion’s name into disrepute.
In extreme cases, members may be expelled froragbeciation. These rules are
subject to amendment and change as the need agmsially in the wake of
unforeseen events. The death of Ron and subseyudritiree others illustrates
how PIFAM amended its constitution to deal with Isyroblems in the future.
When Ron was killed in Cape Town in September 20&lLhad three children
from two relationships with South African partndte/o children by the first
partner who he had legally married) but neitherch#dren nor Ron had docu-
mentation stating his paternity and, when he diah) also did not have legal
documents that allowed him to live in the counttywas therefore difficult for
the association to send the children home withboidy, as they would have
wished to, due to a lack of documentation. Aftes ithcident, PIFAM included
an article in its constitution demanding that abmbers present photocopies of
their asylum permits and a member of the assoadiati@s elected to be in charge
of ensuring these were kept on file. Members ar notified when their docu-
ments need renewing and have to present updatéesdopthe group. Admission
of new members can only take place upon the pragentof a valid document
that permits the person to stay in the countryllgg@ihe association also advises
members on how to obtain various documents. Ag#iler the deaths of three
members in a car crash, the group put a ceilindgpam much members would
have to contribute towards repatriating a corpseuffl the contribution amount
to less than what the funeral parlour demands, tivelifference would be given
to the family. Members tend to be overburdened withfinancial responsibility
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of repatriating a corpse and this relieves the liawi some of their financial re-
sponsibilities.

As of June 2012, MACUDA reverted to having monthigetings and includ-
ed a clause in its constitution to ensure goodchd#ece. Five consecutive ab-
sences by members now results in them being exbélla PIFAM, a member is
expelled after two absences. This does howevetiquabe whole notion of uni-
ty and belonging that both associations upholdhdf idea of forming associa-
tions in the host country is to create a home-atkay+-home, then expelling
members from its fold only highlights the powertthi@ese structures can exert
over their members.

Major decisions are taken by consensus but whenptlmvokes heated debate
in meetings, there is a vote and the outcome Eerted. However, the topic may
later be put back on the agenda and there is a&megdor it to be rejected the
second time around, such as the proposal to prandembulance in the district
hospital in Pinyin, which was rightly rejected b\rRM.

Discussions on finances take up a great deal @ tmboth associations, but
more so in PIFAM given its reputation for being asimess with members’ sav-
ings that are given out as loans two days aftar theetings. What is innovative
here is that most of these transactions are donendlyile phone — calls and
SMSs - that leave no trace and the problem of dnlo@ins. Members call the
financial secretary and provide him with their basdtails and the money is
transferred into their accounts, excluding thergge Although they acknowl-
edge the need for a loan form, mobile communicasomot ruled out because it
is accepted on the basis of trust — which bindgtioeip together — and so mem-
bers who prefer such methods are strongly urgéedep their promises.

Conflict resolution

Conflict resolution is very much an integral pafttibe associations’ means of
putting checks on wayward behaviour and unpaidsjebtd is organized by a
committee of elected members from both groups. ddramittee, known as the
Conflict Resolution Committee (CRC), is comprisddrespected associational
members (the elite), elders and some women. The addea CRC in PIFAM
imaginatively reflects the role of the Village Tiahal Council (VTC) in Pinyin
where members involved in disputes are expecteatttemd convened sessions
with a keg of palm wine (a crate of beer in Capeaviipthat the committee en-
joys in the course of its deliberations. Most of tases tabled before this com-
mittee by PIFAM members relate to unpaid loans enspnal conflicts between
individuals. With respect to unpaid loans, thoseoveine seen to be recalcitrant
are named in the GA in the hope that bringing thertine attention of the entire
group will embarrass them and speed up payments.
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The conflict in MACUDA often revolves around leagleip. At the end of
conflict resolution meetings, sanctions in the fahiinancial fines and/or drinks
for the group may be meted out to defaulters. Gghactions include providing a
stipulated number of chairs for the association GUDA) or preparing the
meeting venue and cleaning it up at the end whEAMIhires a hall.

Gendered associations

Most home-village associations are male-dominateti @ovide little space for
women. Unlike associations that include a womenisgvwand/or activities orga-
nized by women, PIFAM and MACUDA fall short in thiespect. Women have
often been given only minor roles and are not e with such challenging
tasks as their male counterparts. Instead, margieeision-making processes,
especially those that are considered to be trauditip female-oriented, are given
to them. However and as argued by Chilver (1988;ads0 Awasom 2005), this
does not resonate with the critical and historioé¢ women have played in the
village and in local development more generally,vadl as in the political
sphere. Both associations organize regular spantgpetitions but these com-
prise only men’s football and no activities for twvemen, although PIFAM has
attempted to include women’s activities but wittildi success to date. During
such competitions, women are encouraged to consi@sorters and cheer on
the men, while nursing students are given the mspoity of providing first-aid
assistance.

Differences

What can be distilled with reference to both assomms is that Mankon people
are not keen on chain migration as they tend tdarocbwho comes, but this has
led to their limited numbers in Cape Town. On tlieeo hand, Pinyin people are
constantly attracted from the village by settledyifi migrants because the latter
act as nodal points of contact for would-be migsaifihe mobile phone thus be-
comes an important vehicle in organizing and dfitigcnew migrants from Pin-
yin thanks to the information sent home. But Manlwa less engaged in such
networks and chain migration, which is why the kingre more engaged in
development projects back home than the Mankon.

In addition, there are substantial differences w#bard to associational ritu-
als, with PIFAM limiting its activities to death drMACUDA participating in
elaborate celebrations of activities such as baush and welcoming brides to
South Africa. PIFAM pays more attention to deatrentany other ceremony and
has relegated other ceremonies to the sub-assm@atn this vein, we are con-
fronted with a degree of individualism vs. colle@m. PIFAM could be equated
with centrifugal individualism and MACUDA with cetippetal sharing. Although
both communities are involved in business, Pinym more preoccupied in the
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rational sense of success and are too busy fotiaaddali social activities that are
very business driven and profit oriented, wheré@sMankon take pride in in-
dulging in them and are more oriented towards shgari
This collectivism, as opposed to individualismaiso seen in the treatment of
newcomers. Peter explains MACUDA's role:
Recently we formed a committee to look into theatibn of newcomers and initiated a pro-
ject to raise money to make funds available fonthe start their life here. Not like giving
the funds to them as a gift but in the form of anloWhen you come, the committee sits with
you, discusses with you, looking at what you wesing back home before coming here, to
try to understand what you have in mind to do lzem@ make any proposals to you if neces-
sary ... we try to initiate them into business. Weeghem R 500 and we give them a year to

pay the money and R 50 as interest. The intentida get them to be responsible and to as-
sist another new member with that R°0.

Conversely, such assistance for a new PIFAM mensbgiven by relations
and friends since the group has no formal strudtui@Essist newcomers. Similar-
ly, because of the nature of their business (Chaptein the event of arrest,
PIFAM bails a member out only if s/he is considerad to be at fault but was
arrested for selling contraband goods. The meméxerequest help from friends.
With MACUDA, irrespective of the crime, the membegibailed out by the asso-
ciation and has to reimburse the group the amaaidtas bail.

The actions of the association lead one to condldiethey act as agencies in
themselves and are the structures that createl spaaes and new social rela-
tions informed by status, hierarchy, inequalitiesl gpower (Karp 1986: 134;
Nyamnjoh 2002, 2005a, 2005b; van Dgkal 2007: 5). For these individuals to
feel at home away from home, this offers the redaraof Cameroonian-ness
through the hegemonic powers these associations taken upon themselves
and how their structure affects the production cioa. The notion of agency
and structure presupposes the relationality betvestor (agent) and structure,
thus creating an agency space. The agency spaomsgdered as the ‘freedom
that actors take, in their interaction, to manoeuwtween the stipulations set by
structure. Agency then becomes not so much thetreat but the deniahggo-
tiation), the compensation, the improvisation beyond sire¢ (van Binsbergen
2007: 17). The terms actor and agent are usedch@rgeably here. Following
Karp (1986: 137), the actor refers to a ‘personagegd in action that is framed,
as in all social action’ and the agent ‘refers foeasons engaged in the exercise
of power in its primary sense of the “bringing abetfects”, that is, engaged in
action that is constitutive’. How do they navigategotiate and circumvent the
circumstances, structures and spaces of their thedy? And how do we under-
stand the continuous mediation and negation ofaswelationships within the
parameters of agency? This plays out in new poelations (kinship, elite and

® Interview with Peter, Cape Town: 01/03/2011.
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social) within the various associations and tratisnal relations in which power
relations are continually produced and reproducedontext and related to the
‘invocation of rules and mobilization of resourcéldid.: 136). This is because
structure is virtual and intangible, and in a p&upestate of being in a plethora
of mediated spaces because of some dominant agemcyanother. In this re-
gard, | propose examining the above associationagasicy that is mediated
through the appropriation of social space and &iras.

Overview of trends

The study of (elite) associations and the theadimgeloped around them, espe-
cially those conceived of in the colonial perioddats aftermath (Nkwi 2011;
Delancey 1988; Rowlands 1992) and in the late 198@sbased on the existence
of an elite in combination with a group of persenassociations — with social
power and a religious, political, ideological oldtaval value that is transcenden-
tal to the social organization (Naville 1963). Tdssociations were also associat-
ed with mobility between regions and the home g#laSuch associations tend to
originate from those outside the village, giveniitgortance to those living in
the cities and wanting to reconnect with the viélg@ugler 1971, 1997). But a
relationship like this is often marked by one dinracy and inequality at differ-
ent levels. Associations have thus become the mésthahat those in the cities
and the old in the village use to safeguard thegemonic powers and to get
hold of and have control over others, thereby angadn elite class within these
associations. The status quo is being challeng#galytaas can also be seen in the
growth of Christianity, which introduced egalitariam and new elites connected
to the modern state and economy thanks to educé®owlands 1993: 92-93),
mobility and easy connectivity. New-found wealth toygrants is challenging
traditional elitism and the hierarchy through tiheirvention of hierarchy’ as a
result of an entrepreneurial ethos that informs ifitpbOne thing that marked
the literature on associations was more their prngoation with the formation of
the elite class than the development agenda, whashbelieved to be the reason
for their formation. Today, the emergence of tratiemal studies has put mi-
grants and home associations on a par and at thefdome-village/rural-urban
connections with a focus on development, suchagguipping of the local high
school and the roofing of the church and churct ihaPinyin and Mankon re-
spectively. A critical assessment of the literatui# confirm the above men-
tioned narratives.

Dating back to the colonial period, Delancey (198&)ed the formation of the
new elite to assist colonial rule and, in turn,glduto replace it with a focus on
power. This period was replaced by the formatioralofia maters whose focus
was more on developmental issues pertaining to g8akools than on political
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issues. Gugler (1971, 1991) in his (re)study ofnemtions between urbanites in
Enugu and those in the village shows that urbaalmwnnections have intensi-
fied, with a new mutually interdependent relatidpsteinforced by kinship ties
being developed. The study by Ferguson (1999) amtmmgambian Copperbelt
miners reiterates this dualist habit that was wesltrenched in society and
amongst miners. However, the introduction of mp#rtyism and the rise of op-
positional politics in most African countries, aespecially in Cameroon, altered
the role and functions of elite associations. e lwith this trend, Geschiere &
Gugler (1998) and Nyamnjoh & Rowlands (1998) haveve how the elite lev-
erage support from their home villages to garndttipal power from the state.
They (bid.: 324-325) note that ‘the tendency in recent yéarglite associations
to reinvent or rework ethnic loyalties as part loé folitical mobilization of re-
gional support to gain advantage in a less orgdranel predictable arena of state
politics has encouraged more explicit recognitibmpalitical ambitions of these
social movements’. We should not lose sight of fawt that these elites do not
exist in abstraction, as their power base is eyutlibuted to kinship relations
to whom they owe allegiance and visit regularlyatidition, such visits and vil-
lage development are prompted by the fear of witaih¢hat has compelled both
the rich and the young to go back to the villagghwrbanites seeking to invest
in the village and the villagers clamouring for amntes to share their new-found
wealth. Life and death are important rituals andnes that necessitate rural con-
nections given that urbanites want to be buriedkbacthe home village (Ge-
schiere & Nyamnjoh 1998). While most of these eatydies dwelt on the
notion of witchcraft, Trager (1998: 360) opinesttif@ome-town linkages are
central to members of local and national elitesniitited not only to their per-
sonal ties to the home-towns, but also to assistinigcal development’. This
begs the question as to why people go abroad andotidorget about home.
While the salient themes of mobility, rural-urbankbge, power and elite for-
mation that underscored the studies during the 4@ still present today
amongst migrant communities, the current tendes@niincreased focus on de-
velopment (Merceet al 2008; Mercer & Page 2010). Better communication
technologies and networks have seen the pursudre@@velopment agenda to
its logical conclusion. And connections back homeiaformed less by the fear
of witchcraft than by ‘moral conviviality’ (Merce Page 2010), moral duty and
prestige that is associated with village developneend also the fear of bad
mouthing.

Although this trend has continued, what seems i@ ladtered is information
and communication technology and road and air prarighat have ushered in
increased connectivity with home-village and othssociational networks. But
these groups of persons are imaginatively Pinyid Bfankon and reflect the
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socio-historical structures of the societies thegresent (Trager 1998) and the
strong sentiments and mental pictures accordingvich members organize
themselves and undertake their cultural practieiedugh non-natives may be
present too). These are, however, ‘communities efmory’ that reaffirm peo-
ple’s sense of place and attachment to their \elagf origin (Barkaret al
1991).

Associations as agents of development

Development is an integral feature that underles iability and credibility of
these associations in the place they consider Hdmager 1998; Merceet al
2008, 2009; Mercer & Page 2010; Riccio 2011). kirtkiew, home associations
have the power to re-orientate belonging-basedipsliby mobilizing collective
action and resources to mitigate the struggle towgy, gender imbalance and
inequalities through new by-laws. Although the pot$ are not on a massive
scale compared to those carried by the governntleay, are quite significant
given the impact they have on the lives of the belagies. A case in point is the
electrification project undertaken in Pinyin by theople at home and those in
the diaspora coordinated by the Pinyin Developnfggociation and the con-
struction and equipping of the first high schootlenthe supervision of home-
based elites. Development projects are, howevdrnegligible and go a long
way towards filling a void and bringing the migraasdmmunity alive in the vil-
lage given the huge amounts they are expected ritrilwote. The question is
about the setting of the development agenda. Urlileger (1998) who posits
that the agenda for community projects is set leydiite who are not resident in
the community, | maintain that development projeants set and supervised by
national elites or ‘translocal elites’ (Comaroff@maroff 1993) that are not res-
ident in the village. They make regular visits tee tvillage, while the elites
abroad play a key role regarding financial contidms. Nevertheless, a very
critical and non-intuitive aspect in the strengihgrof home-village associations
is the role played by their relationship with hobesed associations, as will be
seen below.

PIFAM’s development activities are initiated by thether association, name-
ly the Pinyin Development Association (PDO), to @hiall other associations
are affiliated, and a communiqué is sent out veaRINF. Similarly, in an effort
to synchronize development, associations oftesdiavith their mother associa-
tion to find out what urgent project needs to beied out or someone travelling
home is mandated to meet the translocal elitessamy a project’s feasibility or
suggest alternative ones. This, according to Tr&§@98; Merceret al 2008,
2009), is prompting agency shifts between locallgdrl home associations and
Africans and international associations, as thdreesf power lies with the for-
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mer with respect to financial and managerial cdpes. However, given the
differences that permeate most home-town assoegtibis not possible to have
similar conclusive functions between home-villagsaxiations. While the study
shown by Merceet al (2008, 2009) upholds that the ‘domestic diaspraiore
influential and has financial and managerial capathe same does not hold for
Pinyin and Mankon migrants where the diaspora hasfinancial capacity and
the home diaspora has the managerial capacitynmstef the time they invest in
meetings and projects. Paying attention to theittipie spatialities, we will
zoom in here on some of PIFAM and MACUDA'’s devel@mnprojects. Dis-
tance is not the problem as communication flowsmedhanisms are in place to
mitigate it. | argue that distance is bridged bynaatted individuals — translocal
elites who have chosen to be the bridge betweerelard international associa-
tions and can find compromises to avoid anythirad ttould disrupt information
flows and connectivity. For example, the followiagail sent by the translocal
elite about pressing infrastructural needs genératdlurry of affirmative re-
sponses.

The Government High School Kwang has grown intargd community with its incessant

compelling problems. As at now, one easily ideasifihree main areas: an acute shortage of
teachers, the damage of 34 computers and the jgathigation of poor and needy students.

1. Acute shortage of teachers

At least four senior temporary teachers are urgargkeded in the following subjects for the
examination classes: Geology, Mathematics, PhysidsHistory. ...

2. Damaged computers

On Wednesday 14 December 2011, a total of 34 cemputere damaged as a result of an
electric surge ... You may be willing to offer oné¢ @bne or join with someone. You may
like to contact Mr X based in Bamenda, a dealealbkinds of computers. Certainly the best
offer is an instrument to prevent future surges.

3. Poor and needy students

You bless yourself when you bless others. Everymsesomething to offer. Never say you

cannot help someone in need because you are hoemmugh ... The act of giving is culti-

vated. Cultivate it. Be a blessing to others aralthkem as opportunities and not adversaries.
7

In response to the call, a good number of Pinyite®lsupported one of the
three projects that were announced. The followiegponses illustrate how the
elites pro,ptly assisted:

| hereby undertake to pay the salary of one offthe teachers needed for the next five
months, ie from February to June this year (20P2). see to it that the teacher is hired to
start from the 1st of February. | will cause thensof 40,000frs to be deposited into the PS
20 account every month for the teacher's salast.l8time know when is the best time (sic)
for the money to be in the accodnt.

Sent to PNF, 1 January 2012 (from Buea).
8 Sentto PNF, 17 January 2012 (from Cape Town).
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| am particularly touched by the Computer crisid asited the site of that damage two
days glfter. | hereby promise 05 PIV with LCD morston behalf of my enterprise Xxxx
XXXX.

... I would be donating 10 of these computers (CPhlg)do help in this crisis. My as-
sumption here is that others can join me in gettirggn ready for use, by providing the other
accessories (mouse, keyboards, speakers and nsymiezded’

I will send a widows might (sic) of 25000frs to aidcthe fund for part time staff.

The exchanges above show how associations aréutitsis in their own right
and are capable of planning their own courses tbracThe danger of such a
developmental plan is that it obfuscates the gawent’s participation in devel-
opment in the area and lends little or no credibtlb the government. However,
such infrastructural projects aim to celebrate amg¢gs and the migration-
development nexus as well as providing basic sacra@nities, enhancing human
capital, the corollary to which would be more p@opbntributing towards village
development in the future. In the same vein, mitgame preparing their home
village for their eventual retirement or voluntaegurn.

Fund raising is an integral part of both assocmtiand is usually carried out
for a village or quarter project. Alternatively, mbers may decide on a volun-
tary donation ¢our de Coeur MACUDA plans to launch a fund-raising gala
night to generate funds to buy medical equipmentife upgraded district hospi-
tal in Mankon village and members have been askexntribute in instalments
towards the project. They have also contributedi$ufor the completion of the
church hall in Mankon.

Photo 7.5The church in Mamben, Pinyin that the
MAKON sub-association in Cape Town
raised funds to complete

® Sentto PNF, 19 January 2012 (from Bamenda).
10" sent to PNF, 22 January 2012 (from the US).
' gent to PNF, 10 February 2012 (from Ngoundere).
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One of the sub-associations of PIFAM is Mamben/Kong Association
(MAKON), which organized a twin event with an awctiand a gala evening to
raise funds for the church in Mamben (see alsodirag§93). Fund-raising activi-
ties are often arranged to coincide with times waenember is travelling home
so the funds are handed over by a delegated memberis usually a member of
the elite. This confirms the worries of the youngegrants who claim that they
are hardly recognized back home even though theyribate equally towards
projects.

Researching the above-mentioned groups requiresdatly their meetings,
which | did regularly during my fieldwork in CapeoWwn, in conjunction with
interviews with selected informants and (most b® éxecutives in both groups. |
equally participated in various social and cultwraénts, attended wakes, birth-
days and born houses, sporting events and pdtiigsmarking joyous and more
solemn occasions. Of particular significance wasftct that on all these occa-
sions, | met casual informants who always had @stiang comments to share and
made provocative remarks that whetted my curiogityable to subscribe to the
PNF virtual communication network, | relied on at&formants to forward cir-
culated emails, but | was able to subscribe toMamkon Forum. Telephone
conversations were inextricably linked to this getis | made frequent calls to
negotiate interview sessions, find out more infdramand/or just to link up to
maintain relationships. | also received forwardédSS sent to circulate infor-
mation amongst PIFAM members, and | received &lSMSs from MACUDA
when | was in Cape Town as my number was on MACUD&MS mailing list.
Interviews were conducted with home-based leadellage elders as well as
HRH the paramount ruler of Pinyin.

‘Na njangi be my all*? Rotating Savings and Credit Association (ROSCA)
ROSCAs omjangisare an integral part of migrants’ daily lives dvatk up their
economic activities. Ardener (1995: 1) defines aJ&A as ‘an association
formed upon a core of participants who make regatartributions to a fund
which is given, in whole or in part, to each cdmtitor in rotation’. Money raised
to contribute to ajangi comes from hustling in the informal economy anchmo
ey raised from anjangi goes to boost their business. For the purposdisf t
study, the terrmjangi (hchwahin both dialects) is adopted instead of ROSCA
because this is what such a micro-financing credhieme is called locally in the
home country and amongst the migrant populationthed respective home vil-
lages. Whilst both communities hamgangis the various quarter sub-meetings
affiliated to PIFAM also rumjangis with each group having its own by-laws.
The significance of this variation, however, isttitas the articulation and multi-

2 Max remarked on the importance of tijangifor him, Cape Town; 21/07/2011.



185

plicities between the categories that constitute dbcial life amongst these mi-
grant communities, as everyone looks forward toddngsnjangisare held when
they can meet others, eat Cameroonian food andthedatest gossip in town
and news from home.

The literature on ROSCAs is extensive, with som&eding that its obituary
will be written when financial/credit institutionsecome accessible to most peo-
ple although others hold that they will thrive wheredit institutions become
unworthy. Cameroon’sjangis have often triumphed, all the more so because of
the ‘insecurity of the banking system, but (thegy& equally disrupted the bank-
ing system’ (Niger-Thomas 1995: 96; Ardener 1998¢duse most people feel
safer having their savings imangisor credit unions. Anchjangis have already
existed for some time in the villages where thod® wlo not have access to
banks get together on weekly market dakentri Sundays’ (observed as rest
days in villages in the Grassfieldm)d at the end of the month. They use them as
a way of saving money towards projects and alssdoral gatherings. However,
in relation to the past, the form of todayigngis practised by migrants, espe-
cially Pinyin, has evolved from physically contrilng money in cash at meeting
sessions to electronic money transfers using tterdat or cell-phone banking
facilities. While it is true that loans can be Hemm banks, the speed with which
njangis can raise a loan for a member (sometimes evem langounts) and at
minimal interest cannot match that of bankg@ngisare fast becoming authentic
financial houses for migrants. In this respect, ghggestion thatjangiswill die
out when financial institutions are seen as beiafg,ssuch as those in South
Africa, cannot be supported by the Pinyin and Mankagrants in Cape Town.
To most migrants, joining mjangiis the norm and not being a member is seen as
unusual, although there are some members who anganioof one. Some mem-
bers with white-collar jobs do not belong but ac¢ frowned upon whereas a
pitcherman who is not a registered member pjaagi loses respect amongst his
peers. This alone does not account for the higksraf involvement imjangis
but how can we account for the high rate of involeat in variousnjangi
schemes by Pinyin and Mankon migrants?

Njangi as a way of life

As mentioned above, thgangi is a long-standing tradition in Cameroon (Ar-
dener 1964, 1995; Niger-Thomas 1995; Rowlands 1888)for most migrants
they are a way of continuing with internalized hebSome have been members
of njangi groups at home prior to going to Cape Town anckrstihave either
continued to be contributing members of their graumlst in Cape Town or
have withdrawn and now participate in one in thethmuntry. But over and
above this, most migrants are asylum seekers withporary short-stay (6-12
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months) residence permits whose renewability is gwaranteed. For these
groups,njangisremain the safest way of keeping their money.

Both PIFAM and MACUDA run well-establishegangi schemes of varying
amounts. In addition to these groups, various dshair migrants have formed
other njangi groups that are held either weekly or bi-weeklgr Fstance, the
pitchermen at Epping have a bi-weekiyangi and the beneficiary receives the
money after a secret ballot, while PIFAM’s variaish-associations have their
own njangi. Similarly, those with stalls in Parow have joinegether to form a
njangi group. As PIFAM is quite a large group, a sepadag for njangi other
than meeting days has been set (every Monday)ewhg MACUDA njangi
takes place on meeting days just before the stalteomeeting. Most people in
both groups contribute more than one share. WhileCMDA still contributes
actual cash duringjangi sessions, PIFAM has adopted the new technology to
facilitate the process; although this has come assalt of having lost a huge
amount of money® All contributions are done via bank transfers itite benefi-
ciary’s account. Following each deposit, the rempireceives an SMS from the
bank to notify him/her of the transaction and tineoant deposited into his/her
account. Two SMSs from the beneficiary of thjangi shed light on this point:
‘FNB R 4000 paid to smart Account xxxxxx @ on liBanking. Ref. Ben + Do-
ris’ and ‘FNB R 2000 paid to smart Account xxxxxx @ugulethu ATM. Ref.
Andre 1 and 2% Except in cases where the beneficiary wants theemin cash,
all transactions are done via the bank. Most of rtleanbers use their mobile
phones for transactions or the nearest ATM at {hlaire of business.

Although most have bank accounts in Cape Town etla@e usually used to
transfer money to Cameroon so they can be sure tabke to access it in the
event of repatriation or it can be handed oveh&family in the event of death.
Almost all PIFAM members have credit-union accoumtgh the (Pinyin)
Metayen Credit Union (MITACUL) back home so whereyhreceive money
from theirnjangi, the money is withdrawn from their bank accourd placed in
MITACUL by the trustee who has their Visa card. kwtance, when Joyce re-
ceived R 25,000 from thajangi, the money was withdrawn by her sister in
Cameroon and put into her MITACUL credit-union aeeb The rapid Internet
banking facilities have made it possible for midgsato transfer money to their
credit-union accounts with relative ease and thmy also monitor transactions
from the SMS alerts sent by the bank each time mahaithdrawn back home
or in Cape Town.

3 In the course of one of their sessions, thievaderoff with all the day’s contributions and therme
bers’ cell phones.
14 SMS forwarded to this researcher, 19/05/2011.
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Besides being self-employed in the informal seethere there is a high de-
gree of unpredictability, most migrants have comssly chosen to belong to one
or multiple njangi groups as a way of diversifying their savings @adnings.
Conversely, having earned the name bush-faller ibyev of being in Cape
Town, they are compelled to save to meet the demah#in back home, given
that those with Visa cards at home ask the truste@athdraw a specific amount
to respond to the needs of kin.

It is not only by being a member of timgangi that one gains respect from
peers but the amount of money contributed is algoifcant. Those who con-
tribute a great deal demonstrate that they areptiised, hardworking and frugal.
As such, a spirit of competition has been instidedongst members (especially
those in the informal sector), with each strivingoe among the category of peo-
ple who contribute the most. The salient fact & these contributions underline
how they are not reckless with their income and s@rves as a way of establish-
ing their creditworthiness within the grougjangis thus, provide an alternative
to upward social and economic mobility.

Mutual benefits

The social and economic benefitsmgdngisto the migrants and their families in
the home and host country cannot be understategly $brve as a measure of
economic discipline to members (Ardener 1995: 9hay compel them to save
and avoid any form of lavish lifestyle or conspiaaaonsumption, which would
be frowned upon. MaX for instance, epitomises those who are hardworkimg
frugal. He is from Mankon and a pitcherman at Egpimo left his wife and four
children in Cameroon and went to Cape Town to nstkae money within two
years and go back home to invest it. He did just #md he is now back in Came-
roon. He belonged to variomgangisand had more than one share in each. At the
bi-weekly meetings in Epping, he contributed to @va a half shares (R 250) as
each share costs R 100, and he belonged to araitarow to which he con-
tributed R 500 each week. In MACUDA, he contributedh joint share with his
cousin. Money received from thesg@ngiswas sent home via his cousin to his
wife to open a credit union account and all thesegient money he makes is
channelled home through his cousin’s bank accolim. cardholder withdraws
the money and gives it to Max’s wife who then savesth the credit union.

In this respect, the benefit ofngangiis seen in the self-abnegation of worldly
pleasures in order to make a generous contribtwidhenjangi and to belong to
different groupsNjangisthus define morally suitable goals and objectives-
cerning spending one’s money, as members adhehe tsocial ethos of sending
money home or saving part and investing the restair business.

> Interview with Max, Cape Town: 16/06 & 21/07/2011
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In the event of death, the family of the deceasstkehts from his shares in the
njangi. All those he contributed to are requested to nakentribution and the
money is sent home with whoever is accompanyingdéeeased, or it is wired.
Such was the case when Ron passed away: all hisledgions were collected
and sent home and some of his asserts were sadd.t&his posthumous migra-
tion, some of his money was sent home to the fasolyhat they could begin
making preparations for the funeral. When the a®mgses unaccompanied, the
money is transferred to Cameroon to a relation.

Belonging to anjangi gives members access to credit that would not have
been possible via banks given their asylum stdtushe PIFAM njangi, each
member is entitled to a loan of twice the amountohey s/he contributes and it
could exceed that amount if the member is stibbemefit from thenjangi as the
loan will be deducted when it is their turn to b@neNjangis are a means of
wealth accumulation that give their members a bettance of social mobility.

Status and social hierarchies in elite formation

As shown earlier, the notion of elite as it is ubede defies the traditional norms
of elite as being powerful against the powerlessl i is not about raw power
but rather about respect, responsibility, selflessn knowledge and wisdom.
Through such qualities, members gain status andlsberarchy. Elites, as a
result of social mobility, use their socioeconoraind cultural capital to create
hierarchies deliberately or benefit from those iagct by junior members to old-
er members. It is such hierarchies that can caug®h.

How can we explain the formation of dominant stuoes/hierarchies in these
groups? As noted by Chase (1980: 906), hierarcbmesrge from the interaction
among group members rather than being generatetiffieyences among those
individuals’. This presupposes that hierarchy fdiorais a developmental pro-
cess in which outcomes of previous interactionkiarfce the course of succes-
sive ones, and he concludes that: ‘it indicates Ipatterns of interaction fit
together to form the kinds of dominance hierarcliemxmonly observed'. In
spite of this assertion, we cannot conclude defely that hierarchies do not
emerge from differences because these levels afoasc and human capital
amongst members breed hierarchies as well, givemhees’ rise as elites are
negotiated through their access to social, econ@mdt cultural capital. Within
both associations, there are those who have sdoligsgquired social and cul-
tural capital that has enabled them to move upstugal ladder. Others run suc-
cessful businesses and this has catapulted themntloethigher echelons of the
social ladder. Although patrticipation in these assons is voluntary, they are
not equal. As such, status and hierarchies ter tadvertently or inadvertently
created. However, class here is not strictly subge¢o the Marxist notion, in
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reference to economy. Instead, | seek to align thyswe with the Weberian
thinking of class in terms of status and prestaj#gough economic capital plays
a vital role in projecting class. But | also corddhat status is a cultural marker,
which can be understood in the light of customaajue systems in relation to
services rendered to the community. In other wastigus for the wealthy comes
from their capacity to deal with people’s needs$e-jpy of sharing and giving —
that is made possible by their claims on goods ithatirn derive from money.
This highlights the point by MacGaffey (2005: 3Zhapter 6) that ‘conversion-
ary transactions have been widely used to transégphemeral income into more
enduring relational assets’. The idea of statukisicase is not so much in terms
of powerful dominance over others but is more ala@stuming responsibility for
one’s society and being willing to make contribngan an egalitarian manner.
This then begs the question of what it is that reakee person more respected
than others. What is the motivating factor behirakimg claims to status within
the associational and village context? A respoaghis question would require
us to look at both individual motivation and thepegtations of the community.
With regard to individual motivations, some migamiave laid more claims to
the home village than others and, as such, dedica¢eand resources towards its
wellbeing. But community expectations too demansease of obligation and
commitment for those who have achieved wealth adttvéorings with it status
and prestige when used for the common good of camtgnibout could bring
shame and scorn if one felt no moral obligationamg the community, especial-
ly if the person is considered to be wealthy. Saiténtion for the home village is
in contrast with earlier studies that portrayed jibatling for political hierarchy
and were marked by witchcraft, ethnic ambitionsyisions and difference.
(Nyamnjoh & Geschiere 1998; Nyamnjoh 1999). Currgnifts are being moti-
vated by the prestige that members gain from &sgist village development.
Status and social hierarchy in both associatiosstlaus differentiated along
generational, gender and socioeconomic paramé&éen, the younger members
feel that those at the top represent their intsrastl that, back home, they (the
younger members) are not acknowledged when cotitviisi to projects are
made, as it tends to be the elite that represengitbup'® This can breed some
dissension among group members and, in turn, aEssinto a lack of interest in
the engagement of certain sustainable developnrefgqgts. Elites are believed
to use the association as cultural capital in thaest for fame in the village by
proposing projects that require substantial finaihcontributions (Woods 1994
467). Younger members are therefore unhappy albeutact that flat rates are
levied on contributions, irrespective of membetatiss and time of arrival. They
feel that consideration should be given to new meslvho are still eking out a

' Interview with Desmond & Ben, Cape Town; 08/03/20
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living. However, the association argues otherwisé elaim that members who
have met their financial obligations should be tedaequally with regard to the
association’s constitution, and are thus eligilde iflentical treatment and have
the same obligations. Such reasoning is in consanaith Trager (1995, 1998)
that successful migrants are considered to haveeaay level of obligation to
their home-village association. This was the cakenWPIFAM decided to con-
struct a morgue at the divisional hospital in Pmya project that was champi-
oned by the elite. To this effect, a member vigitome was sent to assess the
feasibility of the project from the elders and PB¥presentatives and he received
financial remuneration to cover his transport co$tsis was much to the dis-
appointment of the group’s younger members whahg®eas an elite and finan-
cially secure. They thus question his patriotisrd kyalty to the group and the
village, regarding the amount of money he was gfeerthis mission.

The proposed morgue was turned down in the vilgethere were questions
about why such huge amounts should be spent toceieeof the dead when the
living need more attention. An ambulance was thep@sed but this was also
rejected by the younger members of the associatsothey saw themselves as
financially unstable. If they had money, their pitypwas to look after their fami-
lies. The inclination for such huge projects, ia thords of some informants, de-
picts how those who have risen to the ranks ofefite are more interested in
carrying out large projects back home for self-aggizement than out of con-
sideration for those who have just come or aré stitiggling financially. Al-
though contributions for projects are often comerys’ junior members feel
that a flat rate for everyone is unfair and thegext the elite to contribute more
(cf. Trager 1998). This is because contributionst deome are frequently at-
tributed to the elite and so they subsequentlyiveca warm welcome whenever
they go home. These younger migrants may haverd pere because during my
stay in Pinyin, | was constantly reminded of thgedepment projects by those in
South Africa and the names of the same persons aled for their selfless-
ness. By the same token, we should not lose sighedact that these elites con-
stantly visit home, and while there they partiogot development projects. Joe’s
case is an example of this. Once when he arrivéirigin (from South Africa),
the villagers were having a fund-raising occasionthe electrification project
and he instantly donated FCFA 50,000 (approx. € Bich to the villagers’ de-
light. The same elite offered to pay the salarydéacher, who would be hired
by the PDO, for five months. Gestures like thesenfisome of the PIFAM elite
beg the question about why such scathing remagksade about them by some

" The money is deducted from the members’ sinkimgdfand they are expected to repay the amount
within a given timeframe. If they do not, when thene faced with bereavement, the group will not
come to the person’s assistance because his/lagcés are not up to date.
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members. It could well be understood that the yeungembers or the newly
arrived are still struggling to attain a level afdncial stability and thus any call
for a significant financial contribution from theis viewed negatively and they
blame the elite for being too zealous and for hgwso little regard for their
financial concerns. The sheer increase in numioetisel group, as noted by Jake
(above), means that there will often be rifts bewéhe elite and those who have
just arrived. Also, as argued by Chase (1980: 9222;%ierarchy formation in
larger groups emanates from the web of interactionghich interaction among
individuals can be used to explain how macro-lestelicture and dominance
hierarchy is produced. In this respect, we canpnaosider the difference of scale
among migrants as the cause of hierarchy formahewertheless, it is the spon-
taneous gestures that leave indelible marks onminels of those in the village
and the elite are often called upon. To many, tbeitributions are seen as ex-
pressions of repayment to the community associdorthe support they re-
ceived earlier in their lives. By and large, sustelsmigrants have been looked
up to as the elite and their generosity is takebetahe norm. And if they do not
conform to cultural expectations of generosity,ytmell lose the respect of the
community (Woods 1994: 471; Barkahal 1991: 479; Trager 1998: 370-375).
Some of the younger migrants have stayed away thenvillage since they left
home and resentment of the elite depicts the dinssiamong the younger mi-
grants and the elite in PIFAM. This act of resemtme mostly manifested in the
form of contestation against development projecid at times derogatory re-
marks are made of others.

Despite this subtle contention, the elite playgaifcant role in fostering de-
bate in PIFAM meetings, often taking the lead iated debates by calming tem-
pers when faced with a crisis, such as the deathmember in Cape Town or
setting an example for the rest. When it comeghoal projects, the decision to
assist is unanimous and PIFAM (Cape Town and Jasung) was ranked as
the highest contributor among all the diaspora camities to the village electri-
fication project. Hierarchies are played out inieas social fields and this should
be understood as relational and situational.

Social life of PIFAM and MACUDA

Being away from home means that migrants want tolmnstant communica-
tion with their families back home and to be awairéhe social and cultural hap-
penings in the villages. Their cultural and sooiaéntation is not only informed
by happenings back home but is also inspired bydkenagination of the tradi-
tional habituation (Hickey 2004). Although home eid of funerals are watched
in Cape Town to see whether the funeral was wegaoized, it is also in the
hope of seeing family members and to learn trasiticongs and dance patterns
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that have emerged back home so they can be reeehactCape Town. It is
common to find Pinyin migrants congregating at tioene of a member on re-
ceiving the news that a video of a funeral from kdmas arrived. These tend to
be watched on Sundays or in the evenings. The side® often sent with some-
one travelling back to South Africa or very occasilty via DHL. While viewing
them, a running commentary is given on the songscel styles and persons that
the migrants have not seen or heard about in atloreg

The end of the year is marked by festivities anth lgyoups organize a party
to celebrate the results of their hard work overdburse of the year. In each as-
sociation, a committee is assigned to plan theymartl report to the GA. PIFAM
assumes full financial responsibility for its partyhile MACUDA members
have to make a contribution to theirs. The commiite charge of organizing
PIFAM’s party in 2011 opted for a catering servicghe dismay of some of the
members who would have loved to eat local Piragchu and other homemade
food. As for MACUDA, they keep theirs local withchu and the sauce that
Cameroonians always serve with it (a yellow analkoup).

On some other occasions, parties are complementbdpwnics. Groups of
people (sub-associations within PIFAM) or the engroup (MACUDA) organ-
ize a picnic at one of the city’s tourist attraoso(see also Thompson 2009). The
date, venue and logistics are all transmitted bpiltagphone, usually an SMS.

Photo 7.6 Eating achu during one of the festivities
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Photo 7.7 A cross section of members at PIFAM party
| E i
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As far as PIFAM is concerned, a party should mhekend of a football tour-
nament between the various sub-associations follgpwhe awarding of the tro-
phy and the prize-giving ceremony. Referees aresiimen come from within the
Cameroonian community and the teams involved &k tne tournament very
seriously. Winning the cup will produce a huge seoispride for the quarter that
wins. Conversely, the event abides by strict r@ed regulations, which high-
lights how nothing in this community is taken faagted.The tournament and

the teams are essentially organized and coordinadechobile telephony, as can
be seen from these SMSs.

SMS 1

‘Hi if u around Bellville pls check the jersies ¢siand the price of 15 pieces; top only and
top with shorts. Pls let me know.’

SMS2

‘Hope u have well rested from the 120mins match o ready for the final on Sunday.
We know the cup is ours, pls training is compuls2moro.’

SMS3

‘Makong is threatening us with 2 campings (sic).mpalsory meeting 2night at Xxxx’'s
place at 20h: 15 for game planning.pls do evergttincome *®

18 SMS forwarded to me by Chris, Cape Town: 14/08120
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Photo 7.8 Members of the winning team present the trophy to
the sub-association elite

PIFAM’s ability to organize a league game among Imers (with five com-
peting teams from different quarters) highlightge thize of the group. These
events do not only instil a sense of community balbnging but also uphold a
celebration of the community that, as Thompson 92@¥4) puts it ‘becomes
embodied representation of the community within€€apwn'.

The winning team and other outstanding playersivecgophies and medals
on the night of the gala. When the 2011 champi&NWgJANDA, received their
trophy, they significantly handed it to their patr¢elite) telling him: you be
send we out for go hunt, na the beef this wey yakin them don bring am
back.*®

Photo 7.9 Researcher presents a prize to one of the teams
i

¥ Field notes, Cape Town: 19/03/2011.
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The importance of this statement is twofold: ic@notative and denotative.
The strong image of a hunter was used to refehéo win and the trophy was
the prized game. So they saw themselves as ‘blstsfalNyamnjoh 2011: 703).
In this respect, the idea of bush, hunting and ognbback with game is the lan-
guage understood by migrants and their familied,this stresses the meaning of
success and what it takes to be a successful bleshBy extension, it refers to
the way migrants and migration are conceived bamkd) as hunters with the
host country being seen as the ‘bush’. Putting ititis perspective, winning the
trophy and/or whatever migrants set out to do havee done diligently to pro-
duce results. Going away is thus for a purposefaihare is not condoned. Im-
plicitly, this reflects the very essence of thesiriy in Cape Town: they are out to
succeed at whatever they set out to do. Goals beuset and met, as can be seen
in their text messages. Over and above this, galhgut to win the trophy is
alluded to by going hunting and one has to come vath the prized trophy
(antelope, buffalo or big game) to show prowess @@ghonstrate that one is a
seasoned hunter. Being ‘bushfallers’, as they ansidered back home and even
amongst themselves in Cape Town, means they halxetap to the name and
status they have achieved as good hunters who tsetite for less (or smaller
animals). Presenting the trophy to the patron wsiga of respect and shows the
high esteem and status he has earned in the gnouim éhe quarter in particular.
It also shows that, as hunters far away, they atiile by the same moral ethos
and, as good children who have gone out to huat, Have brought back booty
that they present to the father with pride. Respetioth Pinyin and Mankon is
due to elders and if it is lacking, the social eswf the community are said to be
crumbling, as was alluded to in the case of PIFAMMahnesburg by most in-
formants. Although PIFAM organizes a football conmjen amongst its fold but
they also respond to invitations from other assmma for friendly matches and
participate in inter-ethnic competitions organizgdother associations. In addi-
tion to funerals and parties, football is the otimain rallying activity among mi-
grants.

Inter-cultural communication and associational reking

As many authors have affirmed (Evans 2010; Mercétage 2010; Merceat al
2008; Thompson 2009), the need for migrants tovee more connected is sug-
gested by the fact that, although they may be dveay home, they still consider
themselves to be part of the community of Camermiand/or Grassfielders.
This is why newly formed tribal associations see itnportance of introducing
their association to other existing ones. Althotigh focus here is on the Pinyin
and Mankon, these communities cannot be studigsoiation for they interact
with other communitiegEvans 2010; Mercer & Page 2010). They reach out to
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others or respond to invitations and requests if@ncial assistance from other
groups. Such is the case of the Meta Cultural aegeldpment Association
(MECUDA) that sent a letter appealing for financaad material assistance to
help the group realize a charity project in Capevitoto which PIFAM and
MACUDA responded positively.

The mobile and flexible nature of these associatiand their members is
made possible by ICTs that link members and plagiein building and main-
taining a sense of community and connection witierd. And, in a way, they
have reorganized sites of social interaction amohéal new collective configura-
tions, and this has invariably presented new oppdres for collective affilia-
tion and mobilization (Thompson 2009: 360). Isasgible to conclude therefore
that with regard to associations, ICTs seam memiogether without any loose
stitches? Despite the importance of ICTs to moéild virtual communities, the
absence of social cues (knowing who is talking) #reddigital divide still seem
to be an impediment that prevents everyone frony fodirticipating in discus-
sions. Nonetheless, in an effort to be connectesl,Rinyin and Mankon have
made their own telephone directory to ease commatinit and keep everyone
under the radar. SMSs and phone calls have beebigedto good effect to
achieve effective communication. For instance, waenember is bereaved, the
latter calls a member of the executive, preferdbg president or the secretary
general, to inform them as well as give informatadoout the physical address of
the member so that others can convene for a comckleisit. This message is
immediately transmitted by SMS and phone callsraethbers are asked to pass
it on to others.

As far as MACUDA is concerned, the group has a phiblat was donated by
a member and its number is given to all registenetnbers. The phone is with
the chief whip who is charged with taking and foreiag all calls and SMSs to
the group. In case of absence from meetings, mesdrer expected to call this
number prior to the start of the meeting or to sendEMS to excuse themselves,
otherwise they will be fined for ‘wilful absentess Messages can also be sent
personally via members. Connectivity is not, howeliemited only to members
of the association, and both associations strivedotain a cordial relationship
with other associations and with sister associatinorklohannesburg and beyond.

Exchange visits between associations

The notion of interconnectedness ignores the paorepf bounded and passive
identity because flexible identity is part and ghif migrants’ associational life,
with the continuous need to draw social and cultcapital from the association
for various purposes. Piore (1995 cited in Cer@87t 394) expresses a different
opinion, contending that collective movements atbar ‘communities of mean-
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ing’ because they are narrowly focused, formedtikeao distinction and are
thus unable to have cross-boundary exchanges. Widaenay well explain the
case in American ideology, extending it to a widemmunity would obliterate
the sense of community and bonding that exist withie associations and the
inter-associational visits. It is not often thas@dations exchange visits but,
when they do, it demonstrates the cordial relahgnghat the groups enjoy.
These visits can also be informative, for examplannounce the creation of a
new tribal association. The visit of a three-maitegation from the Cameroon
North West Association of Cape Town (CANOWACAT) RdFAM illustrates
this point. Their arrival is acknowledged and latkrring the course of the meet-
ing, they are given time to address the house. Aoagly, CANOWACAT's
president informed the groups about the envisadrohges to the constitution
that would make the group more inclusive. In tleispect, he visits all the associ-
ations from the Bamenda Grassfields to seek tipgraval. The most important
revision that appeals to members concerns posthsimogration and this revi-
sion will make it possible for the deceased to &et $iome, with levies being
made per association and no longer individuallyisTgoint was patrticularly in-
teresting as it is challenging to transport a cetpgck to Cameroon, especially if
the deceased did not belong to an association srowy a passive member. The
idea of taking the deceased to the home villagersflection of ‘bridging capi-
tal’ and ‘bonding capital’, which are the primorddaefinition of the home asso-
ciation. Such attitudes concerning bridging anddoog capital highlight the
Cameroonians’ solidarity and their sense of honek l@longing. The notion of
home is strongly invoked and articulated when fasét the death of a member
from the Grassfields as can be seen in the follgvaaying: e di bury Ba-
menda man only for place wey they bury yi nitdflgvhich means one of
theirs/ours cannot be buried away from home. Taigigient is echoed by the
Pinyin elite back home who stress the importancharhe where the umbilical
cord is buried. ‘Pinyin is my second home afteaplage. | love Pinyin, where my
nivel (sic) was buried®

The importance of posthumous migration was reigerdty MACUDA Johan-
nesburg when they visited their Cape Town countéspahe Johannesburg
branch sent a delegation to Cape Town from 16-1382N 1, a visit that culmi-
nated in a cultural jamboree. Both groups agregdimdly repatriate the body of
one of theirs, whether a Cape Town or Johannesergber. Another achieve-
ment was the synchronization of the sinking funthim event that members want
to relocate to either place. Both groups pledgezbtiperate on development pro-

% This is a common expression used by informantsnafaced with the death of a Grassfielder who has
to be buried close to where his/her umbilical dsrduried, namely in the home village.
2L Sent to PNF, 15 February 2012.
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jects back home and the Cape Town branch prom@edake a return visit as
well.

Such levels of cooperation amongst migrants arelimited to those in the
host countries. Operating within multiple spatiabtgives ‘mobiles’ the oppor-
tunity to be virtually present but physically absah multiple loci thanks to the
appropriation of ICTs. In this vein, they are atddorm transnational bonds with
virtual home associations that are made possibllteynet-mediated spaces in
most cases, and lately social networking sitesaase seen below.

Transnational/trans-virtual associational networks

In the wake of increased transnational migratiamme-village associations have
become important nodal points within the wider das network (Vertovic
2004), with PIFAM and MACUDA being no exception. Mz communities are
increasingly virtually connected to members of dreespora and within the coun-
try through their respective virtual networks ohy#n News Forum (PNF) and
Mankon Forum (MF). In this respect, they are abl@drticipate in multiple so-
cial spaces and within these spaces, migrants exaré&ransnational/transcultural
identity and bonding that revives and strengthddsfarms of ethnicity and re-
flects the process of reactive formation (Popki@)9 As Portes (2003; see also
Vertovec 2004) maintains, it is only because ofdratetworks that immigrants
have become actively engaged in transnational depand their absolute num-
bers play a more important role than their sodg. tQuite often, these are weak
ties (Granovetter 1973) but they are glued togeltyea common goal, namely
development in the home village and the safegugrdifrtheir traditional village
institutions. This is seen in the PNF’s objectitiest state that the ‘Pinyin News
Forum is a global meeting place for Pinyin peofiemission is to educate and
inform Pinyin people, and as a team, Pinyin pecple make a difference in the
homeland®?

All of this has been rendered possible by the mdarimation and communica-
tion technologies, especially the Internet (MeréePage 2010; Merceet al
2008). Being connected suggests an awareness ofse@t happen simultane-
ously in different places. By the same token, scchnectivity and awareness
mean members get to be actively and emotionallpged in events (Prelipceanu
2008). It could perhaps be inferred from this tla@mtrary to Putnam (2000),
community is not so much in decline but rather t&ts have created new alter-
native spaces for people to sustain meaningful confiies at a distance through
membership of associations and organizations ssitheaones mentioned above.
These public-sphere activities give migrants, mdesay from home, the chance

22 Moderator PNF, 20/10/2010.
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to engage in critical discussion and self-expressiough which participants
(re)define their sense of identity, community ageérecy, and they can also cre-
ate their own spaces, which Karim (2003 cited irmBan 2005: 373) refers to as
the ‘supraterritoriality ... of diaspora is createtiasustained by transforming a
milieu: it is not a physical space but an existnbcation’. The redefinition of
identity also charts multiple-identity affiliatiorikat could implicitly or explicitly
qualitatively change the nature of migrants’ expreces (Cerulo 1997).

PNF and MF have thus created an online public spadethis allows for an
on-going dialogue largely unbounded by territory kather by a common identi-
ty and shared values and ideas of a common placdjame. This creates ‘new
social movements’, collective initiatives that aef-reflexive and are sharply
focused on the expressive actions of collective b (Melucci 1989: 60). He
goes on to explain that such collective initiatiyesduce ‘collective agency’ be-
cause collectives consciously coordinate action.shswn at the beginning of
this chapter, the coordination and assistance weé&mtethe high school back
home is done through the collective of PDO and nkded through PNF to at-
tract funds. It is only through such Internet-méeliaspaces that these mobile
communities can make meaningful contributions ttage development. Unlike
the face-to-face meetings of PIFAM and MACUDA wheaxions are bounded
by structures that enforce discipline, the samenctibe said of online public
space.

While participation in PNF comes from all areas,ndan Forum'’s is yet to
witness as wide a participation as its Pinyin ceypdrt. The admission of new
members is recommended and they need to be vodicheg existing members
in both forums. Pinyin is open only to indigenessp attempts at subscribing to
it proved futile. However, | was duly forwarded almdrom PNF by some in-
formants/individuals in South Africa and beyond.n@ng from Mankon, | am
eligible to subscribe to the Mankon Forum. In eatthese forums there are ded-
icated people in the home country and the varimgahpoints that keep the net-
work informed about happenings at home and in tlesipective cities as well as
about development projects that need to be caoigdalthough members in the
diaspora may not be well versed in the realitiestenground or may want to
pursue a different development agenda. By and |ldhgeactivities of the forum
still remain linked to home-village development ahd fostering of a collective
sense of community and ownership, as is reiterbtethis message posted on
PNF: ‘Citizen involvement/participation is a desirand necessary part for that
community’s development process. It is therefopgaress that can meaningful-
ly tie programmes and institutions to people anoppeto others®

% Sent to PNF, 22 January 2012.
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In the sections that follow, a selection of emai&l my observations are re-
viewed as a way into the level of virtual commutima, transnational connect-
edness and development strategizing in order tquadely understand how col-
collective identities direct participants to defittee parameters and appropriate
arenas of collective action. These mobile groupiags networking amongst
themselves irrespective of distance and are cothgti@a news from home on a
daily basis.

Although members of MACUDA Cape Town do not postédson MF, they
are inspired by the development agenda within tmani and set to emulate it.
One is the provision of scholarships, such as tifeSdholarship Initiativé for
underprivileged children back in the home villageholarship funds are sent
from the US but coordinated via MF and someoneoatéhwho identifies those
most in need. Connection to this website providmsous apps to view all con-
tributions and donations and to make suggestiorsva\of each donation is re-
ported on MF.

Greetings,

Once again, thank you for our generous donors.stéme of 2012 has been nothing short of
exciting for MFSI and the scholarship program. WAh.2 version of our website protected
pay link verified, MFSI continues to enjoy steadypgort from members, well wishers and
multiple donors.

We are very excited but before | get carried ayigase let us acknowledge. ...

1. Dr. XXX today made a 150.00 dollars donatiom itite coffers of MFSI using our se-
cured website link.

2. Dr. XXX at the University of Michigan has made2@0.00 dollars check payable to
MFSI that was received in our office today. MFShiaking steady financial strides. Thank
you to our wonderful donofs.

MACUDA Cape Town assisted financially towards thempletion of the
church hall of the Ntambeng Catholic mission in amand started a project to
assist the newly built divisional hospital with niead equipment. However, this
project has stalled because of some non-Mankon meniiom Ngemba.

Development activities amongst the Pinyin are coated by the PDO via
PNF, and participants respond very generously whey are informed of an
urgent need by the translocal back home, as caed® from the previous email
regarding the supply of damaged infrastructuretardemail below:

Dear forumers,

The buchi community wishes to thank all friends avell-wishers who turned out in their
numbers to give them a push yesterday during tbacking of GSS buchi project ...
BUDECA® yde (Yaoundé) intends to construct and equip t@estooms worth 5,000 000.

24 www.mankonscholarsh ips.org

> posted on MF, 06/01/2012.
6 Buchi (a quarter within Pinyin) Development analtGral Association.
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During the launching yesterday, 800,000frs cash reatized ... 1.5million was pledged.
But like oliver twist (sic), we continue to ask fimore®’

Nonetheless, we should be cautious about drawirgfy heonclusions and
overly praising these forums, and reassess theamderstand whether they are
as flawlessly seamed as they suggest. In this cespeme emails have caused
quite a stir and have threatened groups’ unity f@eds. The circulation of an
email with the subject, ‘YOU LAZY (Intellectual) Atan Scum’! dominated the
Mankon Forum for over a month (January/February220In response to the
email, Y wrote:

As they say, If you stand for nothing, you'll fidk everything. Btw, (sic) as a Mankon man,
writing to the Mankonforum, what possesses you #dema statement such as "l encourage
you to read this piece right to the end before mgkiour usual glib, noxious and self-
mythologizing shallow decadent and culturally uapable commentaries?” Did | miss some
demons on the Mankonforum or you just feel likengsso many words to convey nothing?

Anyway, | read (and reread) the article and | catg@hd when people like Field Ruwe's
Walters use racist undertones (and abusive lanjagaest a race of people and claim they
are not racist, irrespective of the good they viamhake?®

Again Y wrote: ‘I ask a basic question and you Xnis too lazy to think except
to infer censorship! In response, the initial sen, wrote:

| am totally capable of unleashing a cannonadehotls and awe artillery to defend myself

when provoked, but fortunately, Mankonforum is heitthe right venue nor the space for

equivocation and palapalaiestling®. | sincerely think we are having a miscommuniaatio
problem here but let me state for the record wioat glassify as “Being TOO LAZY TO

THINK”. This your Mankon-Forum is a “Njoh"f(ee) medium (for now) offered by YA-

HOO to Konto peepoa(afty peoplé like you and myself to “Communicate”. It is nestha

classroom, amphitheatre nor an editorial enclavevie no obligation to write long mails,

short mails, intelligent mails, Njakri mails (jokisnails) or what have you...infact | owe no
one any explanation whether | write or don,t (sicite BUT | have an obligation not to be
insultive or trample on other,s (sic) freedom aéesgh. This simply means | can write on any
topic that pricks my fancy without fearing that tkie of this world will criticize either my
wowo (bad English, my uneducated lazy thinking faculty witteir temporaneous cynical
injections®.

The reason for dwelling on this is to show thab@ligh studies carried out on
transnational and trans-virtual forums are ofteriraged as representing a united
front with the sole focus being on village devel@mn they sometimes become
public spaces for verbal and literary abuse wittheliregard for readers or the
negative publicity it gives the forum. Such feudi®o lead to the contestation of
identity and belonging. This can reignite age-alisibns between autochthons
and allochthons that are inimical to the unity fué issociation and concomitant-
ly deralil it from its development and welfare agen@he messages are inter-

" posted on the forum, 21/11/2011.
% Sent to MF, 22 January 2012.
Italics are by this author.

%0 Sent to MF, 24 January 2012.



202

spersed with Pidgin English and the local dialketiting its consumption to the
target group. It also underscores the fact thah $nternet-mediated spaces pro-
vide few social cues as in the above exchange whearale member is addressed
as female, as well as suggesting neglect of thelnebinos of respect. Such tan-
trums shift from the goals of the forum and dedizdithe ‘moral conviviality’
(Mercer & Page 2010: 115-116), leading to some negmbsking the moderator
to unsubscribe them. This also shows how parti¢cgoamonline discussions are
sensitive to the use of offensive language. Des$pé@aorms guiding discussions,
as seen in the mission statements of both asswwata lack of social clue and
distance makes it difficult to reinforce rules ohetmunication.

Similarly, within PNF, some members discredit ogheoncerning postings on
the forum and tend to be arrogant as can be seantfris email; ‘Your English
and your reporting are terrible and unworthy ofypublic and you®! In reply,
another member cautions forgiveness:

| want to encourage you X, to forgive and forget thaction of our father, Y to your mail.

Though he has an option to write to you, but heesily regretted to me when he met me a

few minutes after he sent to the comment to the B¥i}. | realised that he acted on im-

pulse. Please, to err is human and to forgivevindi Let all of us be more positive and for-
ward looking on the PNE.

There is also interest and research into the ICJaeand how it could be
harnessed to benefit the community, with particaléention to cultural dissemi-
nation and education.

Contributions are made to PNF from all over theld/dory Pinyin indigenes
who are connected to the Internet, while MF is dwted by those in the US and
translocals. But news in both forums is diversemfirconcerns about chieftaincy,
land disputes, religion, cultural and heritage edion, political discussions,
death announcements, news back home and, of calenssglppmental projects.

Technology thus makes it possible for the diaspoigrants to create discur-
sive spaces through which local and silenced itlenarratives can be articulat-
ed (Mitra 2005). Such in-group discourse, as weelsgen, provides the glue that
holds the members together in virtual spaces,peetsve of location and physi-
cal contact and links them to the home village.ditesthese linkages, such dis-
cursive spaces have also been spaces for animasdydiscord. Although
PIFAM Cape Town and Johannesburg enjoy cordiatioglg, they seem to have
some doubts about naming. This stems from thetfattthey each assert they
were the first to be formed. Cape Town thus wamsJohannesburg branch to be
called PIFAM Johannesburg and not South Africat asiggests that Cape Town

%1 Sent to PNF, 9 August 2011.
% Sent to PNF, 10 August 2012.
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is of less importance, which does not go down wgt the Cape Town branch.
To this effect, Jake said that:

| think it's more around the name because the geoplJohannesburg they
call themselves PIFAM SA ... And we call ourselvesA&AW Cape Town. And
our expectation here was that we would call ouesseRIFAM Cape Town, South
Africa and they call themselves PIFAM Johannesb8ayth Africa; so that ... it
is clearly indicated that we are not national lust jegional. But when they call
themselves PIFAM SA they are sort of absorbing’us.

Despite such differences and discord among menamergroups at times, as-
sociations and forums are guided by the need teldputhe home village and be
parents to members, as the title suggests.

Conclusion

Associations, as has been shown in this chaptay, pimajor role in the societal
fabric and seek to establish a social cohesion gstanembers as well as acting
as a bridge between the host community and the hwlfage community. The
social and cultural character of the associatiomios that of the main associa-
tions back home and the activities that form pdrtheir social life, namely
sports, cultural activitiespjangis and visits between groups. Such moments of
cultural showcasing enable migrants to create aehaway-from-home, which
reinvigorates their Pinyin and Mankon identity aslivas their bond with the
home village. In this regard, associations shoudd umderstood within the
framework of agency in the production of structubesause ‘structure is both
the medium and outcome of action’ (Karp 1986: 13&)ch structures define
belonging, identity and exclusion and are a wawlwich actions can be enabled.
For both communities, identification is first amatédmost the projection of their
Pinyin-ness and Mankon-ness over their Camerooméss- by emphasizing the
language and re-enacting cultural activities. Trawgation of their Cameroonian
identity is only noticed when they rally behind thational football team (Njubi
2002). As noted by Mohan & Hickey (2004 in Evand@0418), the formation
of the state in Africa was primarily based on tledlation of ethnic identities
where they are linked to a common place, i.e. ‘Hptheough a shared meaning
and culture. It could also be explained by the fhat migrants are more driven
by the need to develop their village (Pinyin) tegare a place for their eventual
homecoming. As such, migrants and translocalsutdirdhese connections, play
a role in the lives of those back at home becaas®arham (2005: 349) usefully
notes, the creation of such mediated public sphemables participants to ‘move

% Interview with Jake, Cape Town; 11/08/2010.
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from shared imagination to collective action’, tkarto the ‘Internet-mediated
network public’.

This is in contrast to the situation in the Netheds where migrants’ Came-
roonian identity is projected. The preference fation rather than ethnicity
could be tied to their limited numbers and is ptipalue to the long and odd
hours they work to make ends meet and satisfy tieessant demands back
home, which leaves them little time to create h@s®ociations. It could also be
as a result of failed attempts to sustain an aasoni Nevertheless, urban-rural
connections have challenged the modernization yhibait forecasts a disconnec-
tion between urban migrants and ruralites. Migraoise with home nostalgia by
maintaining multiple-stranded virtual relationshipgh various associations and
home associations, which is consistent with the ydazase examined by Evans
(2010).

Belonging is privileged, and although migrants tem@éperate within multiple
and virtual spatiality, their ‘homeland’ remainsfin and Mankon. In this re-
spect, they have intensified their links with holneparticipating in rituals and
development projects and requests, and also thrihegteplication and redefini-
tion of cultural activities in their host countri€Such multiple-stranded relation-
ships and connections have been made possible déyothnipresence of
communication technology and this has given risthéoconvergence of virtual
communities with a common focus: home.

While belonging is stressed and associations’ tetemediated forums appear
to be an umbrella that unites members, social cohés not a given as there are
simmering tensions that threaten the unity and humaviviality that bind mem-
bers. Debates on autochthones and allocthtonsjdamiity and belonging that
are part of the discourse in most associations backameroon re-echo within
the migrant community.

Although these associations aim to foster unity praimote their own socie-
ty’s cultural values, development at home is pridnr However when deciding
on a project, the underlying problems of socialdmiehy may re-emerge and as-
sociations can develop hierarchies, either advytand inadvertently.

The advent of ICTs has increased migrants’ virtnability and transnation-
al/trans-virtual social ties with migrant asso@as that share a common ‘place’,
meaning and identity. Through their respective fiassuthey have harnessed the
Internet and, more recently, the new social mdu have made a nonsense out
of borders and rendered them porous, thus brintiieghome village closer to
migrants. Thanks to this, mobile communities are &b contribute to the devel-
opment of the home village.



