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New Words and Word Forms in the
Atharva-Veda Paippalada (Kanda 5)

Alexander Lubotsky

For almost 100 years after the Kashmir ms. of the Atharva-Veda
Paippalada (AVP) was discovered in 1873, it was considered the only
remnant of this tradition.' Leroy Carr Barret’s unsuccessful 35-year effort
to edit the Kashmir ms” left the text still largely incomprehensible, with
no hope that the situation ever would change. Around 1950, however,
Durgamohan Bhattacharyya found aliving Paippalada tradition in Orissa.
He acquired a number of manuscripts with a much better preserved text
and published an edition of the first four kandas (1964, 1970). After his
death, the project was taken over by his son Dipak Bhattacharya, who
published an edition of the first 15 kandas in 1997.

In the course of creating a detailed edition of kanda 5 of the AVP,
with an improved text, translation and commentary (Lubotsky 2002), I
prepared for Shaul Migron the collection of new words and word forms
from this kanda presented in the following pages. My principal source
of information was Dipak Bhattacharya’s edition, whose critical appa-
ratus is generally reliable.’ One of its special features is the underlining
of (parts of) words in cases where he had “doubt of some kind, i.e. re-
garding authenticity, correctness etc.” (Introduction, p. xxxii). Usually,
these occur in passages he does not understand or dares not emend on
the basis of the available ms. readings (though he sometimes proposes
emendations in the critical apparatus).

1 For a detailed account of the history of the Atharva-Veda Paippalada texts I refer
the reader to Bhattacharyya 1964:ixff, Bhattacharya 1997:ixff, Witzel 1985a and
1985b and Zehnder 1999. I would like to express my gratitude to Arlo Griffiths,
Jan Houben, Leonid Kulikov and Marianne Oort for their many valuable sugges-
tions.

2 Barret 1935-1940; Book 6 was edited by Edgerton (1914).

3 As demonstrated by several random checks. For an overview of the available
Orissa mss of the AVP see Griffiths 2003.
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40 ALEXANDER LUBOTSKY

In the following pages, Ed. refers to the editions of Durgamohan
and Dipak Battacharya, Or. to Orissa ms readings and K to the
Kashmir ms, for which I consulted Barret and the facsimile edition of
Bloomfield and Garbe (1901). In accordance with the practice intro-
duced by Zehnder (1999), a superscripted “+” indicates a form that can
be reconstructed on the basis of the Orissa and Kashmir ms readings
but is to be found in no single ms. Emendations are marked with an as-
terisk. Some alterations of the text, made for the sake of transparency,
are not marked as emendations: -c ch- for -ch- in the ms, change of a
final nasal (-n and -m are often confused in the mss) and the addition
of an avagraha.

anujamika-, “following its kin (?).” The parallel passage AVS 4.19.1b
reads nu jamikit. For the formation cf. anundsika-, “nasal.”

e 5.25.1ab utevasy abandhukyrd ~ utas;y anujamikah, “On the one
hand, you do not make relatives; on the other hand, you stay with your
kin (?).”

abhimanyu- m., “evil plot” (?). The precise meaning is hard to
determine. abhi-man- often refers to inimical thoughts: “to plot, to be
insidious.” The only other occurrence of the appellative abhimanyu-
is AVP 16.70.6(K): yan mabhirabnan yan mabhikatvaranam yan
abhimanyiinam, reconstructed by Barret as yan mabhiravnam yan
mabhikrtvaranam yan mabhimanyinam. The stanza has no connection
with the surrounding text and is incomprehensible to me.

e 5.4.13 yo nah Sakrabhimanyuna- ’ -indramitro jighamsati | t,yam
tam vrtrahaii jahi * *vasy* asmabhyam a bhara, “Kill, O powerful
Indra, our enemy with evil intentions, who is trying to kill us, O killer
of Vrtra. Bring us riches.”

vYami- (+ nih), “acquire by perjury”: 2sg. pf. med. niremise. For
this analogically formed perfect (instead of niramise) see Hoffmann
(1969:208f = 1975:303f), who also pointed to a parallel passage, AVP
9.23.4ab: yat ksetram *abhitasthatha->" -asvam va yam niremise, “if
you have stepped on a field, or have falsely acquired a horse ....”

4 Ed.vasv (Va masmasmabhyam, Ma ma[ —daJsmasvabhyam, Ja vasmasvabhyam,
K vassasmabhyam).
5 Or. abhitisthatha-, K abhitisthata-. For this form see below, s.v. V'stha-.
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e 5.36.7cd yad va dhanam dhanakamo niremise * ksetram gam asvam
purusam *vobhayadat,® ... or whichever property you have (falsely)
acquired, being desirous of property — field, cow, horse, man or [an
animal] with incisors in both jaws (donkey?) ....”

avidusta- adj., “unspoilt,” a negated ta-participle of vi-dus-, “to defile,
spoil.” The reading of a parallel passage in VaitS 10.17, abhijustah, is
a lectio facilior.

e 5.28.3ab *ahrastas tvam avidustah parehi- * -indrasya gostham api
dhava vidvan, “You, who are undiminished (?), unspoilt, depart, run to
the cow-pen of Indra, knowing [the way].” (For ahrasta- see s.v.).

aviyiitha- n., “herd of sheep.” Ed. reads abhiyitham, which is not
otherwise attested, and it is unclear what kind of meaning abhi®
would convey here. Since the herd is accompanied by a ram, and
considering the frequency of the mistake -bhi- < -vi- in the Or.
mss, I confidently emend the text to aviyitha-, “herd of sheep” (cf.
K °avyetam).

o 5.28.8 yannodadurvarahamaksitamvasu’yadvatalpam upadhanena
nah saha | yad *vaviyiitham saha *vrsnya’ no’ agnis tad dhota suhutam
krnotu, “When [the gods] have given us a boar [or] imperishable riches,
when [they have given] us a couch with a covering, or when [they have
given] us a herd of sheep together with a ram, let Agni as hotar make
it well-offered.”

asam-v'vad-, “to speak harm, to curse”; asantaram comp.
e 5.34.1ab aSam te Svasriir vadatu * svasuras te asantaram, “Let your
mother-in-law curse you, your father-in-law even more.”

asunvaka- m., ‘“non-presser (of Soma).” asunvaka- is clearly built to
the participle asunvant-, attested in the previous stanza (in the RV we
find asunva-, “society of people not pressing Soma,” with a similar
insertion of the present tense marker into a noun).

e 5.27.7a *asunvakan® nirrtih samjighatsur, “Nirrti is eager to devour
the people who do not press [Soma].”

6 Thus Ed. (Or., K °bhayada).
7 Thus Ed. (Va vrsniya, Ma Ja vrsni, K vrsta).
8 Ed. asunvaka, but the u-derivatives from future and desiderative stems govern
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42 ALEXANDER LUBOTSKY

asvaka- adj., “without property, dispossessed.”
e 5.32.9cd uto tvad asvakam krtva ’ raja varuna iyate, ... and now
king Varuna hurries on, having made [somebody] without property.”

ahrasta- adj., “undiminished (?).” Ed. agnistas (Va agnistakma, Ja
agnistal —stva], K aklistvas). In a parallel passage, VaitS 10.17 (both
ed. Garbe and ed. Vishva Bandhu) has ahrastas, but Garbe’s mss read
ahnasta. The word must mean something like “undefiled, undiminished,”
and I tentatively follow Garbe’s emendation, although the ms readings
rather seem to point to -n-.

e 5.28.3ab *ahrastas tvam avidustah parehi- * -indrasya gostham api
dhava vidvan, “You, who are undiminished (?), unspoilt, depart, run to
the cow-pen of Indra, knowing [the way].”

ajaddvis- adj., “driving the enemies” (Ed. djadvisah, but the spelling
-dv- for -ddv- is regular in the mss). The verb a-v'aj- refers in Vedic to
driving or goading cattle or enemies; cf. RV 5.37.4c: a satvanair djati
hdnti vrtrdam, “he (the king) with his warriors drives, kills the enemy”’;
8.45.3ab: dyuddha id yudhd vitam Siira dajati sdatvabhih, etc.

e 5.13.8 djaddvisah sukrtasya loke ’ trtiye nake adhi rocane
divah | mrtyoh padam yopayanto *n,v *eta’ ’ pasca nikrtya mrtyum
padayopanena, “Driving the enemies in the world of good action, on
the third firmament, on the light of heaven, come (pl.) now [back]
wiping away the track of death, after subduing death with the track-
remover.”

ataptar- m., “warming” (cf. RV 2.23.11b nistapta sdatrum).
e 5.6.3ab atapta pitin vidma * dasyun nistapta vayam, “Warming the
fathers, scorching the Dasyus: we know.”'"

ayatpatra- m., “fledgling; lit.: with coming feathers.” For the first
element cf. AVS 13.4.54: aydd-vasu- “of coming goods.”

e 5.6.2cd adhayatpatrah sirya * ud eti brhatir anu, “And then, the
fledgling Surya rises after his lofty [mares].”

the accusative (Delbriick 1888:181), so that samjighatsu- demands an accusative.
Moreover, since asunvaka- must have an active meaning — “non-presser of
Soma” — it can hardly refer to Nirrti, who is not supposed to press Soma.

9 Ed. ’'nyetu (K anyetva).

10 The syntax, with separated vidma ... vayam, is rather peculiar.
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vi- (+ @): -tar-future aita. It used to be held (see Delbriick 1888: 295f.)
that this tense does not appear in the texts before the Brahmanas. See
also s.v. vY'vrt- (paryavartta). Both instances accord with the definition
of the -far-future given by grammarians, namely, that it expresses an
action at a definite time to come.

e 5.31.5cdpurva hi tatra sukrtah pareh,y’ athaisa aita jarasah parastat,
“Go then as first to the meritorious ones there. And then this man will
come [there], beyond old age.”

Vi- (+ para): 2sg. impv. med. palayasva is the oldest attestation of the
[-variant of para-ayate. The hymn is recited by a woman and therefore
has colloquial features.

e 5.34.6ab ut tisthare palayasva ’ maricinam padam bhava, “Stand up,
flee far away; become a track of light beams.”

uccaihsloka- adj., “of loud fame.” Attested only in the AVP.

e 5.14.1ab bhutya mukham asi satyasya rasmir ~ uccaihsloko divam
gacha, “You are the mouth of prosperity, the reins of truth. Being of
loud fame, go to heaven.”

e 20.38.7 (Or.) = 20.37.7 (K) agne rudrasya jayasi ’ duhitasi
*prajapateh | *uccaihsloke danapatni *havihsrava * upa tva hvaya upa
ma hvayasva ’ naristha nama va asi //,'' “You are the wife of Agni,
of Rudra, you are the daughter of Prajapati. O you of loud fame, O
mistress of gifts, whose glory is the oblation, I invite you: invite you
me. Verily, you are Naristha by name.”

utkhatamanyu- m., “wrath of the dug-up one.” Presumably, utkhata®
refers to earth (see s.v. varahamanyu-).

e 5.10.5cd utkhatamanyur ajani * yat pascat tat puras krdhi, “The
wrath of the dug-up one has arisen: what is behind, make in front.”

11 The most important ms readings, kindly reported to me by Arlo Griffiths, are:
*prajapateh: V/122, Pa., K prajapate, JM prajayante; *uccaihsloke: V/122., Pa.
uccaihsloko, M uccaisloke (secondary omission of @-matra, -o underlies this read-
ing), K uscaisslokam; danapatni: thus V/122, Pa., IM danapatni, K darupatna;
*havihsrava upa: V[122, Pa. havisrava upa, JM harisrava upa, K hvayasipa; tva
hvaya upa ma K vacat. The last two padas are also found in AVP(O) 20.52.8cd =
(K) 20.48.8cd.
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udardana- adj., “shaking (trans.)” (Ed. *udardani, Or. utardani, K
udadant). Most probably derived from ud-ardayati which is found in
AVP 1.43.1: a krandaya dhanapata ud enam ardayamutah, “Shout out,
O lord of the riches, shake him up over there””; AVP(Or.) 20.40.8cd: eva
tvam aghnye padah sarvan sakam ud ardaya, “so shake up all [your]
legs at once, O milch-cow.”

e 5.10.5ab *udardant pracyavani * pamsupinga vighasvari, “[Sura] is
shaking, agitating, dust-yellowish, nutritious (?).” For vighasvari see
s.v. vighasvan-.

udabhisikta- adj., “water-anointed, consecrated.” Also attested in AVP
4.3.5 (= KS 37.9: 90.10, TB 2.7.8.2): sapta rajano ya udabhisiktah,
“seven water-anointed kings.” Simon (1912:212f) presumably analyses
this word as ud-a-abhi-sikta-.

e 5.29.3 yajiie varco yajamane ca varca * udabhisikte rajani yac ca
varcah | daksinayam varco adhi yan ~ [mayi deva rastrabhrtas tad
akran], “The splendor in the sacrifice and the splendor in the patron,
the splendor which is in the water-anointed king, the splendor which is
in the priestly fee, have the gods supporting the kingdom put into me.”

udraja- m./n., name of a disease (K anvrjam). AVS in the parallel
passage 5.22.11b reads udyugdm. Could it refer to red rash (ud-raja-)?
Cf. AVS 5.22.12a—c (= AVP 12.2.1a—c): tdkman bhrétra baldsena svdsra
kasikaya sahd / pamnd bhratrvyena sahd, “O fever, together with your
brother baldsa (swelling), with your sister the cough, together with
your cousin the rash ....” The combination ud-raj- is found in AVP
1.81.3b = 2.28.4b: yasmad annan manasodrarajimi, “the food, from
which I become red[-hot] in my mind” (a variant of this pada is AVS
6.71.2c: ydsman me mdna iid iva rdrajiti-).

e 5.21.6 yah sakam utpatayasi * balasam kasam udrajam | bhimas te
takman hetayas ’ tabhi sma pari vindhi nah, “You, who discharge the
balasa, cough, udraja at the same time, terrible are your missiles, O
fever; avoid us with them.”

unmadana- n. (7), “maddening (formula).” An -ana-derivative from the
causative unmadayati; cf. AVP 12.8.5a: unmadayantir'? abhisocayantir,

“maddening, tormenting (Apsarases).”

12 Ed. unmadyantir, but K unmadayantir.

From: Language, Ritual and Poetics in Ancient India and Iran: Studies in Honor of Shaul Migron, ed. David Shulman,
Jerusalem: The Israel Academy of Sciences and Humanities, 2010 © The Israel Academy of Sciences and Humanities


shulman-01


NEW WORDS AND WORD FORMS IN THE ATHARVA-VEDA PAIPPALADA 45

7

e 5.34.4ab apa trasa *paridhanad" * unmadanam krnomi te, “Flee
in terror from [your husband’s] upper garment: I make a maddening
[formula] for you.”

ulula-kr-, “to wail, howl.” Cf. further AVP 2.55.5 (Hoffmann 1952:258
=1975:39).

e 5.17.2 munim bhavantam pari yani *vavrtia'* * raksams;y agna ululd
karikratu, “O Agni, let the Raksases wail all the time, who have rolled
around the man, turning him into a muni.”

e 5.34.2ab a krandayolula kuru" * vacam a dhehyy apriyam, “Shout
out, wail, raise your unpleasant voice.”

rSyapucha- adj., “antelope-tailed” (Ed., following Or., reads
risyapucham; but K has hrsvapuscham, with r). The mss of both AVP
and AVS vacillate between rs- and ris- in the word for “antelope,” but
rsya- is the original spelling (cf. Whitney’s comments to AVS 5.14.3).
e 5.34.9a—c “rSyapucham sunahpucham ’ vataramham manojavam |
tam te ratham sam bharantu devas, “Let the gods prepare this chariot for
you: antelope-tailed, dog-tailed, swift as the wind, quick as a thought.”

odanapaka- m., “cooker of the rice-gruel.”

e 5.13.3 ye samudram airayan ye ca sindhum’ ye ’ ntariksam prthivim
uta dyam [ ye vatena saratham yanti devas ’ tan apnoty odanapako
atra [/, “Those [gods] who led [the waters] to the ocean, and those who
[led them] to the Indus, those who [led them] to the atmosphere, to the
earth and to heaven, those gods who drive on the same chariot with the
wind — the cooker of a rice-gruel here reaches them [all].”

kankatadant- adj., “comb-toothed,” probably referring in the text to a
fem. implement.

e 5.9.1 khadirena Salalena- * -atho kankatadantya [ atho visasya yad
visam ’ tena papir aninasam, “With a quill of the Khadira-tree, and also

13 Ed. paridhana (Ja paridhanam, K mrdhanad). The emendation is suggested by
Bhattacharya.

14 +vc7vg‘t12: thus Ed. (Or. mavrtu, K vavrto).

15 It is noteworthy that three of the four occurrences of the present stem kuru- in
Book 5 are found in this hymn (the only other place is 5.33.7a). This seems to
corroborate Hoffmann’s thesis (1976:581) that this present stem was colloquial
and particularly typical of the speech of women. kuru also occurs three times in
the hymn AVP 6.23, which has similar content and is pronounced by a woman.
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with a comb-toothed one, and also [with that] which is the poison of
poisons, | have destroyed the wicked ones.”

kalmdaseya- m., “descendant of the spotted cow.” A vrddhi-derivative
of kalmasi-, which is mentioned by the Kasika on Pan. 4.1.40 as an
epithet of a cow. In Epic Sanskrit, kalmasi- is the name of Jamadagni’s
cow, which grants all desires.

o 5.34.8 abhi gaya Sabaleyam’ Sauneyam sadhuvahinam [ kalmaseyasya
*carkrdhy'®” ayatah prati calaya, “Glorify a descendant of the piebald
cow, a descendant of the red cow, driving straight [to you (?)]. Praise a

descendant of the spotted cow. Let those who are coming approach.”

kikrsa- m., a name of some type of insect or worm. Presumably, this
is the same word as kikkisa- or kikkisa-, attested in the Susruta, which
refers to a kind of worm, pernicious to the hair, nails and teeth. The -i-
of K kikrsas is most probably the original vocalism (Ed. -a-).

® 5.15.9ab ye ca drsta ye cadrstah ’ krimayah “kikrsas ca ye, “Those
who are seen and those who are unseen, the worms and the kikrsas ....”

kiti- f., name of a weapon (?). The text may be emended to *krtya; cf.
the RV hapax (1.168.3) krti-, a kind of weapon (dagger, knife, sword?).
The epithet sataparvan- refers to a vajra in AVP 16.28.5 and to some
other weapon in AVP 19.23.2. This was probably an epithet that could
be used for any weapon.

e 59.2 kitya Sataparvana ° sahasraksena carmanda | tiksnabhir
abhribhir vayam ’ nir ajamah sadan,vah, “With a kiti of a hundred
knots, with a hide of a thousand eyes [= a net], with sharp spades, we
shall expel the Sadanuvas.”

V'kr-, “make”: 3pl. impv. int. karikratu. For ulula-v'kr- see s.v.

e 5.17.2ab munim bhavantam pari yani *vavrtii * raksams.y agna ulula
karikratu, “O Agni, let the Raksases wail all the time, who have rolled
around the man, turning him into a muni.”

e 5.24.3cd asmanas tasyam dagdhayam * bahulah phat karikratu,"
“Let numerous rocks make a loud crash when it is burned.”

16 Ed. kalmase yasya cakrurdhy (K carakrddhy, Va cakrddhy). Note that v'ki-, “to
praise,” governs the genitive.
17 The parallel passage AVS 4.18.3cd reads karikrati.
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klomasvaya- m., “lung-inflator (?),” i.e., emphysema. This disease is
often encountered in young animals as a result of tuberculosis or an
inflammatory disease. Ed. klomasca yo (K kromasrayo).

e 5.15.3 mema bhavo ma sarvo vadhid ga *~ ma vatsan *klomasvayo
vidan nah | ye jata ye ca garbhes,v antar * arista *agne'® stanam a
rabhantam, ‘“May neither Bhava nor Sarva kill these COwWS; may
emphysema (?) not affect our calves. O Agni, let those who are born and
those who are in the wombs reach the [mother’s] breast unharmed.”

V'ksi-, “to dwell”: 3sg. pres. ksayati, substituting for kseti in a parallel
RV passage (RV 10.136.5cd): ubhaii samudrav a kseti yds ca piirva
utaparah. The history of this present formation in post-RV language
remains to be written.

e 5.38.5cd ubha samudrav a ksayati * sadyah piarvam utaparam, ‘“He
dwells in two oceans at the same time: the eastern and the western.”

Vksvid- (+ upa), “to squeak.” The root ksved- is otherwise attested
only in the texts of the Maitrayaniya school and is specifically used to
describe the sound of squeaking wagon axles (Gotd 1987: 125f).

e 5.34.7ab upa ksvedabhi calaya ’ vatas tilam ivaijaya, “Squeak,
bewitch; shake [it] like the wind [shakes] a tuft of grass.”

gangana- m., “howling.” The meaning follows from AVP 17.15.5
(Or. ms Pa.): yasam ghosah samgatanam ’ vrkanam iva ganganah,"
“(Sadanuvas), the sound of whom, having come together, is like the
howling of wolves.” Further attestations are AVP 6.14.9e, 7.2.9b
(ganganivant-, “howler”) and 16.145.12b, JB 3.185 (gangani-). Cf.
Hoffmann 1952:255f. = 1975:36f.

e 5.34.5cd atho svabhyo *rayadbhyah® * prati sma ganganam kuru,
“And then howl back to the barking dogs.”

gadohani- f., “milk-pail.” BaudhSS attests godohani-, “milk-pail” (cf.
KausS dohani-, with the same meaning), which is likely to be the same
as gadohant (dissimilation o0...0 > a...0?).

18 Ed. aristagnestanum, although the Or. mss read °stanam (K °stanum). Double
sandhi is a common phenomenon in the AVP ms tradition.

19 K (in which this is stanza 7) reads yasam ghosa sangata vrkanapiva gangana.

20 *rayadbhyah: thus Ed.; mss rayabhyah.
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e 5.9.5ab vi te nu manthah *Sasrire*' * bibhide te gadohant, “Your
stirring-spoons have now broken, your milk-pail (?) has burst.”

e 20.38.10ab (O) = 20.37.10ab (K) pata bhinattu kumbham ’ pata
kumbhim gadohanim,” “let the Pata-plant split the jar, [let] the Pata-
plant [split] the kumbhi-pot, the milk-pail.”

gira- m., “swallower.” A Vedic hapax and no doubt a nonce form,
paralleling piba- (q.v.).

® 5.339cd pranan amusya samgiran ~ sam giramy aham giram,
“Swallowing up the breaths of NN, I swallow up the swallower.”

/

Vcal- (+ abhi): 2sg. impv. abhi calaya. abhi calayati is not attested
elsewhere. The only other causative formation from the root car- /
cal- in older Vedic is pdri cardyamanam in SB (BAU) 14.9.1.1. One
interpretive option is to take cal- as a dialectal or sociolectal variant of
car-, abhi-cal- would thus mean the same as abhi-car-, i.e., “to perform
black magic, to bewitch”; and although abhi-carayati is unattested, we
may assume this formation to be a quasi-denominative to abhi-cara-. A
second option is to take cal- as a synchronically different root; calayati,
attested since Epic Skt., means “to cause to move, shake, drive (away)”
and can freely be used with various preverbs. Since this hymn clearly
contains features of colloquial speech (kuru, [) typical of women, I
prefer the first option.

e 5.34.7ab upa ksvedabhi calaya ~ vatas tilam ivaijaya, “Squeak,
bewitch; shake [it] like the wind [shakes] a tuft of grass.”

Ycal- (+ prati): 2sg. impv. prati calaya. prati calayati is a hapax, and
prati carayati is also not attested. The latter must mean something like
“to cause to approach.” For the -/- see the comments on the previous
lemma.

o 5.34.8 abhi gaya Sabaleyam’ Sauneyam sadhuvahinam [ kalmaseyasya
“carkrdh,y * ayatah prati calaya, “Glorify a descendant of the motley
cow, a descendant of the red cow, driving straight [to you (?)]. Praise a
descendant of the spotted cow. Let those who are coming approach.”

21 Ed. viterupantha svasre (K vitenmanthascasire).
22 Thus Or. (JM, V/122, Pa.); K khadohinim. This parallel was discovered by Arlo
Griffiths (personal communication).
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cukakani- f., name of a plant. Attested only in the AVP (voc.sg. cukakani
5.3.4c, 6c, 7a, 8.16.5-64d).

e 5.3.4 adrstahanant virud * amitauja visasahi | cukakani tvam jajiiise ’
sadrstari jataso jahi [/, “O overpowering Cukakani, you have been born
as a plant slaying the unseen, of immense power, so slay the unseen
kind for kind.”

v chand-, “to seem, appear”: red. aor. acachadat. This is the first textual
attestation of this form. Yaska (Nir. IX.8) glossed mdhyam achan in RV
10.34.1 with the words mahyam acacchadat (cf. Hoffmann 1965:175 =
1975:166).

e 5.27.1 tad in nu me acachadan ’ mahad yaksam brhad vapuh [ visvair
yad devair nirrtis tana yuja’ *sam® mrtyor iha jayate, “It really seemed
to me a great wonder, an august miracle that Nirrti in a strong bond
with all the gods is born here from death.”

chinnahasta- adj., “whose hand is cut off.”

e 5.10.9cd chinnahasta$ carati grame antar * vairahatyani bahudha
pandayan, “He who has his hand cut off walks through the village,
praising all kinds of men-killings.”

jaivatrka- m., “a long-liver.” The only attestation of this word in
Vedic. Wackernagel (1954:664, 673 with ref.) explained the word as a
hypersanskritism for *jaivatuka-, but the attestation of it in early Vedic
now places the whole problem in a new perspective.

e 5.11.7 yesam ca nama jagrabha * yesam ca nopasasmara | devas te
sarve samgatya ’ putram jaivatrkam dadan, “[The gods] whose name
I have grasped, and [those] whose [names] I have not remembered, all
those gods together will give you a long-living son.”

takmakamya adv., “out of desire of fever.” °kamya always occurs at
the end of a compound. Cf. AVP 9.23.8ab: yat kusidam vibhejima ’
dvimeyam dhanakam.ya, “if, out of desire of wealth, we have given a
loan with a hundred per cent interest ...”; AVP 9.24.1ab: yad annam
asima vayam ' anannam annakam;ya-, “if, out of desire of food, we

23 Ed. mam (K maram). The emendation, which was suggested to me by Leonid
Kulikov, also accounts for the instr. in pada c, since sam-jani- is construed with
an instr.
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have eaten food which is not suitable for eating ...”; SB kimkamyd, “‘out
of desire of what”; yatkamyd, “with which desire.” I therefore read,
with K, takmakamya, “out of desire of fever,” instead of Ed. takman
kamya.

e 5.21.4 na tva striyah kamayante ' na pumamsah katame cana [ n,eha
takmakam,ya-**" -alpo roditi no mahan, “Neither the women desire you,
nor the men whosoever. Neither a small one, nor a grown-up weeps
here out of desire of fever.”

tarka- m.n., “twisted grass” (?). Ed. terike® (Ja, Va yastarke, Ma
vastarkes, K yastenke). Neither terika-, nor tarka- are attested in Vedic,
but the most probable original reading is farke (Sarada -n- is close to
-r-). tarka- may be a derivative of the root tark- “to twist” and refer to
twisted grass.

® 5.9.6 yas tarke tisthanti ya valike ’ yah prerikhe *prerikhayanta uta ya
nu ghorah | ya garbhan pramrsanti * sarvah papir aninasam, ‘“Those
who stay in the twisted grass (?), who [stay] on the thatched roof,
who swing on a swing, and those who are terrible, who lay hold of the
embryos, all the bad ones have I destroyed.”

Yird-, “to bore, split”: 2sg. impv. root-aor. farddhi, with full-grade
vocalism taken from the subj., attested in the RV (2sg. tdrdas). An
emendation to *frddhi or *rnddhi is less probable.

e 5.20.3cd sa tvam tarda paras cara-’ *-anyat® tarddhi trnam yavat,
“So move far away, O borer, bore another grass than barley.”

Yirs-, “to be thirsty”: 3sg. root-aor. med. atrsta (Ed. aturstadartta, K
atovrstidatta). The spelling ur/ru for r is rather frequent in the Or. mss.
The reading atrsta is also suggested by akrsta in ms Bi at Kaus$S 6.21
(the edition there reads atirnadatta). The root aor. med. of the root trs-
is otherwise only attested in the ptc. trsand- (RV+).

e 5.31.3cd atrsta datta prathamedam agan * vatsena gam sam srja
visvariapam, “|The calf] has become thirsty, the first given one (i.e., the
cow) has come here. Unite the Vi§vartpa cow with her calf.”

24 Ed. takman kamya alpo, but K takmakamyalo.
25 Ed. °anyatarddhi (Ma °anyatarddhi ddhi, Ja °anyataddhi, K °anyatadhy).
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vda- (+ pari), “to entrust, deliver (+ dat.)”: inf. paride (Ed. paridhe,
but K paride). The mss of the parallel passage VaitS 14.1 read: A
paride, B paridam, C paridram, which Garbe emends to paridam
(Vishva Bandhu follows Garbe, but his mss Va and Pt read paridam).
For the formation cf. inf. pra-mé (RV 9.70.4) vs. para-ddi, ava-sdi,
prati-mdi.

e 5.16.2ab gharmam tapam;y amrtasya dharaya * devebhyo havyam
paride savitre, ‘I heat the gharma-pot with a stream of amrta, in order
to deliver the oblation to the gods, to Savitar.”

v'das- (+ abhi), “be inimical”: Pres. impv. abhi dasatu. As indicated
by Narten (1963:591 = 1995:291), this is the only imperative form of
abhi-v'das-.

e 5.26.4cd aratim hatva santokam * ugro devo 'bhi dasatu, “Let the
powerful god be inimical to Arati by slaying her with [her] progeny.”

dasavyadhin- adj., “Dasa-piercing.” vyadhin- is attested in VSM 16.18,
VSK 27.2, MS 2.9.3:122.13 and KS 17.12:255.11; with preverbs: e.g.,
in VS 11.77 (avyadhini-) and TS 4.5.2.1 (vivyadhin-); but the compound
dasavyadhin- is a hapax.

e 5.6.2ab atapan ksayati *nica ’ *d,asavyadhit® nistapan, “He rules,
radiating warmth downwards, Dasa-piercing, scorching.”

v'duh-: fut. med. ptc. *dhoksyamana-, “to give milk.” Ed. dhoksamana
(thus all the mss. and the majority of the Kau$S mss. in the parallel
passage KausS 62.21), but the full-grade vocalism is incompatible with
middle sa-aor. dhuksa-.

e 5.31.1ab atyasarat prathama *dhoksyamana * sarvan yajiian bibhratt
vaisvadevt, “The [cow] which will give milk has run over here as the
first, supporting all sacrifices, sacred to the All-Gods.”

drsatpista-, adj. “ground with a grindstone.”

e 5.10.1ab iyam ya “musalahata * drsatpista visasuta, “This [Sura],
which is crushed with a pestle, ground with a grindstone, is a poison-
brew.”

e 5.36.5ab yat praticyam *drsatpistam® ’ *amapesam amapatre

26 Ed. nicyada savya adhi (K niyacasavyadhi), which makes no sense.
27 Ed. drsadapistan (Or. drsadapistan, K dvisatah prstam).
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papatha, “When you have drunk from an unbaked vessel [drinks
prepared from the grains] ground with a grindstone, the raw pounded
grains, [turning] to the western direction ....”

dhitisadhana- adj., “furthering inspiration.” Cf. VS 26.le: saptd
samsddo astami bhiitasadhani.

e 5.35.12ab sapta samnamo * ‘,stami dhitisadhant /, “Seven are the
reverencers, the eighth is the inspiration-enhancer.”

Y'dhiamay-: ptc. “vi-dhiimayat (Or. vidhimaya, K vyadhimayat), “to
spread smoke.” This denominative verb is a hapax (the parallel passage
AVS 4.19.6¢ reads vidhipayd).

e 5.25.6cd tad it *tato *vidhamayat * pratyak kartaram rchatu, “Let
that, indeed, hit back the performer [of witchcraft] from there, spreading
smoke.”

nesin- adj., “leading.” Probably a nonce formation.?®

e 5.39.3cde nayistha no nesina stha * parsisthah parsino ~ ati dvisah
“You are our best leaders as leaders, the best conveyors as conveyors —
beyond the enemies.”

v pad-, “to fall”: 3sg. impv. med. of the root-aor. padam. This archaic
form well suits the other forms of the intransitive middle root pad- (for
subj. padati see Insler 1968:317, fn. 7). ni-vV'pad-, “to lie down,” often
has sexual connotations, but here the intention seems to be that the
Earth submit to the will of the addressee. Cf. also AVS 3.19.3ab: nicaih
padyantam ddhare bhavantu yé nah siirim maghdvanam prtanyan, “Let
them fall downwards, let them become inferior, who will fight against
our bounteous patron.”

e 5.15.7ab ni te padam prthivi yantu *sindhava® ’ ud osadhayo jihatam
preratam irah, “Let the Earth lie down for you, let the rivers go [their
course], let the plants rise up, let the food appear.”

paryodana- n., “(additional) gruel.” May refer to the masara, a mixture

28 Cf. the parallel passage RV 10.126.3cde: ndyistha u no nesdni pdrsistha u nah
parsdny dti dvisah.
29 Ed. gives sindhavo ud (K sindhavo yad), which is an impossible sandhi.
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serving both as malt and as a flavoring for alcohol (cf. Eggeling’s
footnote to his translation of SB 12.7.3.5).

e 5.10.3ab simhas te astu tandulo * v,yaghrah paryodanam, “Let your
rice grain be a lion, [your] gruel a tiger.”

parsin- adj., “conveying.” Probably a nonce formation.*

e 5.39.3cde nayistha no nesina stha * parsisthah parsino * ati dvisah,
“You are our best leaders as leaders, the best conveyors as conveyors —
beyond the enemies.”

pamsupinga- adj., “dust-yellowish.”

e 5.10.5ab *udardant pracyavanit ’ pamsupinga vighasvari, “[The
Sura] is agitating, shaking, dust-yellowish, nutritious (?).” For
vighasvart see s.v. vighasvan-.

piba- m., “drinker” (cf. Pan. 3.1.137).
e 5.33.8cd pranan amusya sampiban ~ sam pibam;y aham pibam,
“Drinking up the breaths of NN, I drink up the drinker.”

7

putravedana- adj., “son-acquiring.” During the pumsavana-ritual, an
ointment made of a ground Nyagrodha-twig and water is put into the
woman’s right nostril (for this ritual cf. Zinko 1998).

e 5.11.2cd aiijanam putravedanam * *krnmah®' pumsavanam vayam,
“We make a son-acquiring, a son-producing ointment.”

prapautra- m., “‘great-grandson.” A Vedic hapax.

e 5.40.5cd putrah pautra uta yah prapautras’ tesam astu nihito bhaga
esah, “The son, the grandson, the great-grandson — let this portion of
theirs be fixed.”

prasna- m., “turban.” Also attested in KausS 26.2, 3ff.
e 5.26.2cd aratyah sarvam ic chirah * prasnam vrhatam asvina, “O
Asvins, tear off really the whole head of Arati, [even] the turban.”

30 Cf. the parallel passage RV 10.126.3cde: ndyistha u no nesdni pdrsistha u nah
parsdny dti dvisah.

31 Ed. krnvah (thus all the mss.), but the dual is impossible (vayam!), while m/v
vacillation is very common.
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V' bhid-, “to break™: pf. med. bibhide (in an intransitive construction).
e 5.9.5ab vi te nu manthah *sasrire® ’ bibhide te gadohant, “Your
stirring-spoons have now broken, your milk-pail has burst.”

bhinnastrsan- m., “with a broken head.”

bhinnaratni- m., “with a broken elbow.”

o 5.10.8c bhinnaratnir bhinnasirsna sam rchatam, “Let the one with a
broken elbow fight the one with a broken head.”

V' b huj- (+ parad), “tobend apart”: pres. inj. para bhujah. The combination
is otherwise unattested.

e 5.27.4cd namo ’stu te nirrte ma t,v asman ’ para bhujo naparam
thatayasit,” “Homage be to you, O Nirrti. Stop bending us apart. You
will not ... us in the future.”

V' bhr-, “to bear”: int. ptc. med. barbhriyamana-. Ed. bharbharyamana
(K babhriyamana). The same intensive participle must be emended for
JB 3.264 tasmad sa *barbhriyamano jivati, “therefore he (the donkey)
lives carrying [the burden]” (ed. Raghu Vira — Lokesh Chandra
babriyamano, Caland 1919:§ 207 briyamano).

e 5.22.6a yasmad osadhayo *barbhriyamana yanti, “(We would like to
bring worship to Rudra,) from whom the nurturing plants originate.”

madhavana- m., name of a plant, used in a ritual for successful
conception.

e 5.12.2 yonim gacha madhavana’ yonyam puruso bhava [ tatah punar
nir ayasi * sirsna Sront vinonudat, “Go to the womb, O Madhavana,
become a man in the womb. You will come out from there again,
pushing aside the loins with the head.”

o 5.12.7 yatha rdajan madhavana’ t,vam bijam virohasi [ eva tvam asya
nir bhindhi * kumaram yon,ya adhi, “Just as you sprout being a seed, O
king Madhavana, so split the boy from her womb.”

madhuhara- m., “honey-getter.” Since it occurs in a list with lion, tiger

32 Ed. viterupantha svasre (K vitenmanthascasire).

33 The form hataydsi is unclear to me. There are of course many possible emenda-
tions (*ghatayasi, *yatayasi, *catayasi, *satayasi, *patayasi, *hapayasi), but none
of them is certain enough.
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and wolf, we may be tempted to consider madhuhdara- a euphemism
for “bear” (cf. Russian medved’, “bear,” lit. “honey-eater”), but AVP
5.1.8 suggests that a bee may be intended: t,vam v,yaghran sahase,
tvam *simham ubhayadatah / maksas cit krpvana madhu, t,yam sahasa
osadhe, “You overpower the tigers, you [overpower] the lions, [the
animals] with incisors in both jaws. You overpower even the bees
making honey, O plant.”

e 5.29.6ab simhe varca uta varco v,yaghre ’ vrke varco madhuhdre
ca varcah, “The splendor in the lion and the splendor in the tiger, the
splendor in the wolf and the splendor in the honey-getter ....”

maydara- m./n., “grain-basket.” Attested only in the AVP. The meaning
“grain-basket” is based on adjacent khala-, “threshing-floor,” in the
first two examples, and on AVP 19.38.13, in which one of the Pleiades
(krttikas, derived from krt-, “to weave”), appearing next to irnavabhi-,
“spider,” and the Saka-bird (“weaver-bird”?), is called mayarakari-,
“mayara-maker.” A mayara- thus must be a “woven,” intertwined
object, like a wicker-basket. It seems probable that marara-, “corn-
loft, granary” (mentioned by the lexicographers), and Ved. marayin-,
maraya->* represent the same word.* For the latter, Ingrid Eichner-
Kiihn has assumed the meaning “Mahlgut, Getreide(haufen),” but cf.
the parallel passages RVKh 5.10.2cd: maraydm®® kiirvan kduravyah
pdtir vadati jaydya, and AVS 20.127.8cd: kiilayam krnvdn kduravyah
pdtir vddati jaydya. From these, it follows that the meaning of
mardya- must be close to kuldya-, “web, nest, woven texture.”>’ The
word mayara-/maraya-/marara- is most probably borrowed from an
indigenous Indian language rather than being derived, as suggested by
Eichner-Kiihn, from the verb for “to grind.”

e 5.30.3 yatha dyaus ca prthivi ca ’ tasthatur dharunaya kam | eva
sphatim ni tanomi ~ mayaresu khalesu ca, “Just like Heaven and Earth
stand still for firmness, so I spread abundance in the grain-baskets and
on the threshing-floors.”

34 On this word see Eichner-Kiihn 1976:21f.

35 My thanks to Werner Knobl (Kyoto) for this suggestion.

36 As advocated by Eichner-Kiihn (1976:23), the ms reading marayam is preferable
to arayyan of Scheftelowitz’s edition.

37 The passage can be rendered as follows: “The husband, a descendant of Kuru,
making a basket/nest, speaks with his wife.” The accents in this Kuntapa-hymn
are unreliable both in the AVS and in the RVKh.
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o 6.15.4 yat khale yan mayare " yad gosthe yac ca sevadhau | atho yat
kumbh,yam Saye ’ tasya te rasam a dade, “What [lies] on the threshing-
floor, what in the grain-basket, what in the cow-shed and what in the
treasury, and also what lies in the cooking vessel — of you do I take the
strength.”

e 8.18.11 Sarkarivan *mayaravac®®’ cakrivat kim ca yad vrse | tad vai
sphatir upayati * sarvam evati “ricyate,”® “In whatever [receptacle] I
pour — of gravel (?), grain-baskets, wheels — the upcoming abundance
exceeds all that.”

o 11.11.6 simho bhiitva ga mrnaty ~ agnir bhiitva dhanyam [ indrarasir
" mayaram cava gachati, “Becoming a lion, he smashes
the cows; becoming Agni, [he smashes] the grain. Indra’s heap is
immeasurable and goes down to the grain-basket.”

e 19.38.13 mayarakart prathama- ’ -iirnavabhir atho Saka | devanam
patnih krttika * imam tantum *amiimuhan® //, “First the basket-maker
(f.), [then] the spider, and then the weaver bird (?) — the Pleiades, wives
of gods, have confused this thread.”

anirmito

marata- m., name of a people.

o 5.21.3 takman parvata ime * himavantah somaprsthah [ vatam diitam
bhisajam no akran ’ nasyeto maratam abhi, “O fever, these Himalaya
mountains with Soma on their back made the wind, the messenger, the
healer for us. Disappear from here to the Maratas.”

mahanasa- m., “kitchen-cart.” The word refers to a cart in which
the kitchen and fire are transported, cf. Rau 1983:26. This is the first
attestation of the word in older Vedic.

e 5.1.2cd atmanam atra rotsyas;y ” ava roha mahanasat, “Y ou will lose
yourself here. Descend from the kitchen-cart.”

v'mi-, “to violate”: des. pra mimisati.

e 5.32.10 ainam chinatti varuno " nalam kasipune yatha | mitlam tasya
vrscati * ya enam pramimisati, ‘“Varuna cuts him off, like a reed for a
sitting-mat, he tears off the root of the man who tries to violate this
[vow].”

38 Ed. mayarava.

39 Ed. rucyate, but K ricyasi.

40 Or. amumuham, K amomuhan. This difficult passage was interpreted by the joint
efforts of Arlo Griffiths, Werner Knobl and myself.
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municaksu- m. (or municaksus- n.), “muni-eye.” K has municaksuh,
which may be a better reading.

e 5.34.5ab arkam addhi pra patato ~ municaksum krnomi te, “Eat the
Arka plant, fly away from here. I make a muni-eye for you.”

musaldhata- adj., “crushed with a pestle.” Ed. musalahata in all the mss,
but musala- elsewhere in the AVP (K almost always reads musula-).
The dental seems to be the norm in other Vedic texts too.

e 5.10.1ab iyam ya *musalahata * drsatpista visasuta, “This [Sura],
which is crushed with a pestle, ground with a grindstone, is a poison-
brew.”

vY'mruc- (+ ni) m., “to go down” (the Sun): them. aor. ny amrucad. This
thematic aorist is otherwise found only in the JB.

e 5.3.2ab n,y amrucad asau siiryo  visvadrsto adrstaha, ‘“The Sun there
has gone down, seen by everybody, slaying the unseen.”

moghacarin- adj., “going around in vain.”
e 5.3.5ab jahi jyestham adrstanam * sarpanam moghacarinam, ‘“Slay
the foremost of the unseen, of the snakes, going around in vain.”

yodhanayai, “to set to fighting.” Taken as a quasi-infinitive to yodhayati;
cf. Pan. 3.3.107, where it is indicated that -ana- forms verbal abstracts
to verbs in -ayati (Wackernagel 1954:191).

e 5.10.8b ut pataya madaya yodhanayai, “Make [them] fly up, make
[them] drunk so that they set each other to fighting.”

vatsatanti- f., “calf’s rope.” A Vedic hapax.
e 5.1.2ab apehi no grhebhyo * ’,pehi vatsatantyah, “Go away from
our homes, go away from the calf’s rope.”

varmin- adj., “armored = lucky (?).” Possibly, varmin- may refer to
the favorable omen of a child being born with part of the membrane on
him; cf. English “born with a caul”; Russ. rodit’sja v rubaske/sorocke,
“born in a shirt”; Dutch met de helm geboren, “born with a helmet on”;
etc. Cf. also RV 6.75.1b: ydd varmi yati samddam updsthe, “when the
armored one drives in the lap of the battles,” which may contain a word
play on the same idea.
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e 5.11.1cd tatas te putro jayatam ~ sa varmi gosu yudhyatam, “From
that (embryo) may a son be born for you, may he, the armored one,
fight for cows.”

valika- n., “thatched roof.” Otherwise attested only in the KausS.
In the AVP, it is also found in 11.15.3ef: valike satvatam iva ’ tivra
varsantu vrstayah, “let the heavy rains rain, as on the thatched roof of
the Satvant-people.”

* 5.9.6 yas tarke tisthanti ya valike ’ yah prerkhe *prenkhayanta uta ya
nu ghorah [ ya garbhan pramysanti * sarvah papir aninasam, “Those
who stay in the twisted grass (?), who [stay] on the thatched roof,
who swing on a swing, and those who are terrible, who lay hold of the
embryos, all the bad ones have I destroyed.”

varahamanyu- m., “boar’s wrath.” The text probably refers to the myth
of the boar, who dove into the ocean, picked up the earth and lifted her
up (cf. e.g. SB 14.1.2.11, AVP 6.7.2¢cd: tam sitkara tvam mayaya trih
samudrad *udabharah,*' “O boar, you brought her [the earth] up from
the ocean three times through your magic power”; AVP 3.15.2ab: yam
tva varaho akhanad ekasminn adhi puskare, “you (earth) on a single
lotus-flower, whom the boar dug”). Also instructive is TB 1.7.9.4:
pasiinam manyiir asi tdveva me manyiir bhityad iti varahi upandhav
lipa muficate. pasanam va esd manyuih, ydd varahdh. ténaivd pasinam
manyum atmdn dhatte, ““You are the wrath of the animals; may my
wrath be like yours’ — saying thus he puts on shoes made of boar[’s
leather], because the boar is the wrath of the animals. Herewith he
invests himself with the wrath of the animals.”

e 5.10.4cd varahamanyur ajan;y * uttanapadam ardaya, “Boar’s wrath
has arisen: shake the one with stretched legs (= earth).”

vighasvan-, f. vighasvart- adj., “nutritious (?).” The contexts do not
allow determination of the exact meaning of this word. My guess is
based on vighasd-, “food, especially the remnants of an oblation”
(in Vedic, attested only in AVS 11.2.2). vi-Y'ghas- is otherwise
unknown.

41 This emendation was proposed by Arlo Griffiths.

From: Language, Ritual and Poetics in Ancient India and Iran: Studies in Honor of Shaul Migron, ed. David Shulman,
Jerusalem: The Israel Academy of Sciences and Humanities, 2010 © The Israel Academy of Sciences and Humanities


shulman-01


NEW WORDS AND WORD FORMS IN THE ATHARVA-VEDA PAIPPALADA 59

7

e 5.10.4ab iyam ya patra asuta ’ *Saspasrakva *vighasvart,* “This
[Sura], which is brewed in a cup, is with [the taste of] malted rice in the
mouth, nutritious (?).”

e 5.10.5ab *udardani pracyavant ’ pamsupinga vighasvart, “[Sura] is
agitating, shaking, dust-yellowish, nutritious (?).”

visapavan- m., “‘poison-drinker, liquor-drinker.”

e 5.10.7ab visapavano rudhiras caranti * pataro martas tavase sura
ime, “The red poison-drinkers walk around, these mortals drinking for
strength, O Sura.”

visasuta- f., “poison-brew, liquor.”

e 5.10.1ab iyam ya *musalahata * drsatpista visasuta, “This [Sura],
which is crushed with a pestle, ground with a grindstone, is a poison-
brew.”

e 5.10.9a visasutam pibata *jarhrsanah,* “Drink you, who are excited,
the poison-brew.”

Y'vrt- (+ prati): -tar-future pratyavartta. See s.v. v'i- (+ a).

e 5.12.4ab sa pratyai pratyavartta- ’ *-ite** samvatsare punah, “He,
going in the opposite direction, will turn back again, when the year has
passed.”

vrsni- m., “ram”: instr. sg. vrsnya.

e 5.28.8 yan no dadur varaham aksitam vasu ~ yad va talpam
upadhanena nah saha | yad *vaviyitham saha *vrsnya® no * agnis
tad dhota suhutam krnotu, “When [the gods] have given us a boar [or]
imperishable riches, when [they have given] us a couch with a covering,
or when [they have given] us a herd of sheep together with a ram, let
Agni as hotar make it well-offered.”

42 Ed. vighasvatt, but K visaspari. In K, the last word is the same as in 5b, and I as-
sume that this was also the case in the original text.

43 Ed. jahrsana (K carrsanom).

44 Ed. pratyavartye sa ete (Va pratyavaritesa ete, K pratyavanta ete). nC for rC is
a frequent mistake in K. The reason for the attested spellings (Or. °tyesaete /
°ttesaete, K °tdete instead of the expected °fete) is unclear to me.

45 Thus Ed. (Va vrsniya, Ma, Ja vrsni, K vrsta).
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Saspasrakva- adj., “having (the taste of) malted rice in the mouth.” Ed.
Sasyah srakva, but K Saspassakva.

e 5.10.4ab iyam ya patra asuta * *Saspasrakva *vighasvari, “This
[Sura], which is brewed in a cup, is with [the taste of] malted rice in the
mouth, nutritious (?).”

7

Sabaleya- m., “descendant of the motley cow.” A vrddhi-derivative of
Sabali- f., “piebald, motley (cow).” The latter appears as an epithet of
the dawn in TS 4.3.11.5: sSukrdrsabha ndbhasa jydtisagad visvdriipa
Sabalir agniketuh, “She of bright bulls hath come with the cloud, the
light, she of all forms, the motley, whose banner is fire” (Keith). It is
clear from the context (Sukrdrsabha!) that sabali- refers to a cow.

e 5.34.8 abhi gaya Sabaleyam’ Sauneyam sadhuvahinam [ kalmaseyasya
Tcarkrdh;y * ayatah prati calaya, “Glorify a descendant of the motley
cow, a descendant of the red cow, driving straight [to you (?)]. Praise a
descendant of the spotted cow. Let those who are coming approach.”

e 19.38.1ab* mabhi gayah Sabaleyam * Sauneyam sadhuvahinam,
“Stop glorifying a descendant of the motley cow, a descendant of the
red cow, driving straight.”

sivatati- f., “happiness.” Otherwise unattested in Vedic (cf. Pan.
4.4.143, 144).
e 5.36.1-8 (refrain) Sivatatir astu te, “Let happiness be for you.”

Srngavant- adj., “horned.” The analysis of the passages, however, is
problematic.

e 5.9.4ab na ta ittha na ta ihava *masata ’ *ukheva®’ Srigavac chirah,
“Not in this way, not here will the horned head give them space like an
ukha-pot.”

e 6.8.4cd [to a Sadanuva] na tvam *avivyacad™® iha-’ -ukheva Sriigavac
chirah, “The horned head here has not given you room like an ukha-
pot.”

46 This is the reading of the Orissa mss, as kindly reported to me by Arlo Griffiths.
K mabhi gaya sabaleyam sauneyam sadhuvahanam.

47 Ed. masatokheva (K mdasato akseva). 1 assume 3sg. s-aor. subj. med. of ava-
ma-.

48 Ed. avavyacad. Emendation proposed by Bhattacharya.
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Sauneya- m., “descendant of the red cow.” A vrddhi-derivative of soni-
(Pan. 4.1.43), fem. to Sona-, “red, crimson.” On the passage in 19.38.1
see s.v. Sabaleya-.

e 5.34.8 abhigayasabaleyam *~ Sauneyam sadhuvahinam [ kalmaseyasya
“carkrdhy’ ayatah prati calaya, “Glorify a descendant of the motley
cow, a descendant of the red cow, driving straight [to you (?)].
Praise a descendant of the spotted cow. Let those who are coming
approach.”

e 19.38.1ab mabhi gayah Sabaleyam * Sauneyam sadhuvahinam,
“Stop glorifying a descendant of the motley cow, a descendant of the
red cow, driving straight.”

7

/

samhrd- adj., “like-hearted.” Probably a nonce formation, built in
parallel to sammanas-.

e 5.19.8ab sadhricinan vah sammanasah krnom,y ~ Tekasnustin
samvananena samhrdah, “I make you by my conciliation united, like-
minded, of one bunch, like-hearted.”

samjighatsu- adj., “eager to devour.” A hapax, but jighatsu-, “hungry,”
is common. The preverb sam here probably conveys the meaning
“totally, completely.”

e 5.27.7a *asunvakan nirrtih samjighatsur, “Nirrti is eager to devour
the people who do not press [Soma]” (cf. s.v. asunvaka-).

samanantama- adj. (superl.), “most docile.” samana- is an adj. of
uncertain meaning. Cf. RV 10.85.11ab (with parallels in AVS 14.1.11,
AVP 18.1.11): rksamabhyam abhihitau gavau te samandyv itah, “your
two docile (?) cows go, yoked to Rk and Saman”; RV 3.30.9ab nii
samanam isiram indra bhiitmim mahim aparam sddane sasattha, “You,
O Indra, have put the docile (?), vigorous, big, unlimited earth into
place.” The meaning “docile, friendly” seems to be suggested by the
parallel suhiitala- and its possible derivation from sa-amana-, “with
a friendly disposition” (type sd-hrdaya-, “with a (good) heart”; the
accentuation varies). For secondary -m-/-n- in the hapax samanantama-
see Wackernagel 1954:606.

49 Cf. AVS 3.30.7 sadhricinan vah sammanasas kynomy ékasnustint samvdnanena
sdrvan.
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e 5.1.3ab ha amba suhitale ’ atho hai *samanantame,’® “Hey, mother
Suhtitala (= easy to invoke), and hey, Samanantama (most docile).”

sudih- adj., “well-smeared.” Notwithstanding Garbe’s (1878b)
translation of yau te damstrau sudihau ropayisni in VaitS 10.17
(paralleling AVP 5.28.2) as “Deine beiden Fangzidhne, welche scharf
und zerfleischend sind.”

o 5.28.2a yau te damstrau sudihau ropayisnii * nir *hvayete daksinah
sam ca pasyatah, “Your (Agni) two well-smeared lacerating tusks call
out the daksinas and survey [everything].”

e 5.36.6a yam banavantam sudiham sambharanti, “Whatever well-
smeared (with poison) arrow they prepare ...”

e 9.16.5cd yo brahmajayam na punar dadati * tasmai devah sudiham
digdham asyan, “Who does not give back the wife of a Brahman, the
gods will send him a well-smeared poisoned [arrow].”

suhiitala- adj., “easy to invoke.” Here it is presumably the name of a
Sadanuva.

e 5.1.3ab ha amba suhiitale ’ atho hai *samanantame, “Hey, mother
Suhtitala (= easy to invoke), and hey, Samanantama (most docile).”

sita- adj., “born”; m., “child, son.” A Vedic hapax.

e 5.37.4cd pitrbhir va te yadi siitah paristhita * idam tam nis krnmo
Jjanayasi putram, ... or if your child is obstructed by the Fathers, we
absolve this; you shall give birth to a son.”

V' stambh- (+ pari), “to fasten on all sides, fix”: ta-ptc. paristabhita-.
This is the only textual attestation of the root stambh- being combined
with the preverb pari, as mentioned in the Kasika to Pan. 8.3.67, 116.
o 5.11.3 yenaitat paristabhitam * yasmat putram na vindase | indragnt
tasmat tvainasah” pari patam ahardivi, “Let Indra and Agni protect you
day by day from that fault, by which this is fixed, because of which you
do not get a son.”

50 Ed. +sdmanantame (Or. samanantave, K samasamttama), but there is no close
contact between hai and the following word, so that the “ruki”-form is unex-
pected here. I therefore adopt the initial s- of K.
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v'stha- (+ abhi) “to step into”: 2sg. pf. *abhitasthatha (Ed. abhitisthatha,
K dhipatisthami), attesting the typical insertion of the -st- of abhi-stha-
into the perfect. The same form with the same ms readings is found in
AVP 9.23.4ab, where we must also read *abhitasthatha: yat ksetram
abhitisthatha- ~ -asvam va yam niremise, “if you have stepped on a
field, or have falsely acquired a horse ....” Cf. also s.v. V'stabh-.

e 5.37.1cd asnanam va yad *abhitasthatha ghoram ’~ sarvam tat te
brahmana siidayami, ... or if you have stepped into a terrible bathing-
place: all that I put aright with a formula for you.”

V' smr- “to remember”: pf. upa-sasmara. This seems to be the first
attestation of the pf. of smy- in Vedic.

e 5.11.7 yesam ca nama jagrabha * yesam ca nopasasmara [ devas
te sarve samgatya ’ putram jaivatrkam dadan, “Those [gods] whose
name I have grasped, and [those gods] whose [names] I have not
remembered, all those gods, having come together, will give you a
long-living son.”

REFERENCES

Barret, Leroy Carr. 1905-1940. The Kashmirian Atharvaveda, Books
1-20.JAOS 26 (1905),30(1910),32(1912),34 (1914, ed. Edgerton),
35(1915),37 (1917), 40 (1940), 41 (1921),42 (1922), 43 (1923), 44
(1924), 46 (1926), 47 (1927), 48 (1948), 50 (1930), 58 (1938); AOS
9 (1936), 18 (1940).

Bhattacharya, Dipak. 1997. The Paippalada-Samhita of the Atharva-
veda, critically edited from palmleaf manuscripts in the Oriya
script discovered by Durgamohan Bhattacharyya and one Sarada
manuscript, vol. 1: Consisting of the First Fifteen Kandas. Calcutta:
The Asiatic Society.

Bhattacharyya, Durgamohan. 1964. Paippaldda Samhita of the Atharva-
veda: First Kanda. Calcutta: Sanskrit College.

——. 1970. Paippaldada Samhita of the Atharvaveda, vol. 2. Calcutta:
Sanskrit College.

Bloomfield, M. & R. Garbe. 1901. The Kashmirian Atharva-Veda
(School of the Paippalddas). Baltimore: Johns Hopkins.

Delbriick, B. 1888. Altindische Syntax. Halle: Waisenhaus.

Caland, W. 1919. Das Jaiminiya-Brahmana in Auswahl (Verhandelingen

From: Language, Ritual and Poetics in Ancient India and Iran: Studies in Honor of Shaul Migron, ed. David Shulman,
Jerusalem: The Israel Academy of Sciences and Humanities, 2010 © The Israel Academy of Sciences and Humanities


shulman-01


64 ALEXANDER LUBOTSKY

der Koninklijke Akademie van Wetenschappen te Amsterdam.
Afdeling Letterkunde, NS 19, no. 4). Amsterdam.

Eggeling, J. 1882, 1885, 1894, 1897, 1900. The S'atapathabrdhmana,
According to the Text of the Madhyandina School. 5 vols. Oxford:
Clarendon.

Eichner-Kiihn, I. 1976. “Vier altindische Worter.” MSS 34:21-37.

Garbe, R. 1878a. Vaitana-Siitra, the Ritual of the Atharvaveda. London:
Triibner.

——. 1878b. Vaitana-Sitra, das Ritual des Atharvaveda. Strassburg.

Gotd, T. 1987. Die “I. Prdsensklasse” im Vedischen. Vienna: Verlag
der Osterreichischen Akademie der Wissenschaften.

Griffiths, A. 2003. “The Orissa Manuscripts of the Paippalada Samhita.”
ZDMG 153:333-370.

Hoffmann, K. 1952. “‘Wiederholende’ Onomatopoetika im Alt-
indischen.” IF 60:254-264.

——. 1965. “Materialien zum altindischen Verbum: 1-10.” KZ 79:171—
191.

—. 1969. “Materialien zum altindischen Verbum: 11-12.” KZ 83:
193-215.

—. 1975, 1976. Aufsdtze zur Indoiranistik. Edited by J. Narten. Vols.
1-2. Wiesbaden: Reichert.

Insler, S. 1968. “The Origin of the Sanskrit Passive Aorist.” IF 72:312—
346.

Keith, A.B. 1914. The Veda of the Black Yajus School, Entitled Taittiriya
Sanhita. 2 vols. Cambridge (Mass.): Harvard.

Lubotsky, A. 2002. Atharvaveda-Paippalada, Kanda Five: Text, Trans-
lation, Commentary. Cambridge (Mass.): Harvard.

Narten, J. 1963. “Ved. abhidasati.” KZ 78:56—63.

—. 1995. Kleine Schriften, vol. 1. Edited by M. Albino & M. Fritz.
Wiesbaden: Reichert.

Raghu Vira and Lokesh Chandra. 1954. Jaiminiya Brahmana of the
Samaveda. Nagpur: Chandra.

Rau, W. 1983. Zur vedischen Altertumskunde (Akademie der Wissen-
schaften und der Literatur — Mainz, Abhandlungen der Geistes- und
Sozialwissenschaftlichen Klasse, 1983:1). Wiesbaden: F. Steiner.

Simon, R. 1912. Index verborum zu Leopold von Schroeder’s Kathakam-
Ausgabe. Leipzig: Brockhaus.

Vishva Bandhu. 1967. Vaitana-Srauta-Siitra with the Commentary

From: Language, Ritual and Poetics in Ancient India and Iran: Studies in Honor of Shaul Migron, ed. David Shulman,
Jerusalem: The Israel Academy of Sciences and Humanities, 2010 © The Israel Academy of Sciences and Humanities


shulman-01


NEW WORDS AND WORD FORMS IN THE ATHARVA-VEDA PAIPPALADA 65

Called Aksepanuvidhi by Somaditya. Hoshiarpur: Vishveshvaranand
Institute.

Wackernagel, J. 1954. Altindische Grammatik, Vol. 2, Part 2: Nominal-
suffixe, ed. A. Debrunner. Gottingen: Vandenhoeck & Ruprecht.
Witzel, M. 1985a. “Die Atharvaveda-Tradition und die Paippalada-
Samhita.” XXII. Deutscher Orientalistentag (Tiibingen 1983).

Stuttgart: W. Kohlhammer. 256-271.

——. 1985b. “Die miindliche Tradition der Paippaladins von Orissa.”
MSS 44:259-2809.

Zehnder, T. 1999. Atharvaveda-Paippalada, Buch 2: Text, Ubersetzung,
Kommentar. 1dstein: Schulz-Kirchner Verlag.

Zinko, C. 1998. “Das altindische pumsavana-Ritual.” In P. Anreiter
& H.M. Olberg (eds.), Wort—Text-Sprache und Kultur: Festschrift
fiir Hans Schmeja zum 65. Geburtstag. Innsbruck: Institut fiir
Sprachwissenschaft der Universitit. 199-230.

From: Language, Ritual and Poetics in Ancient India and Iran: Studies in Honor of Shaul Migron, ed. David Shulman,
Jerusalem: The Israel Academy of Sciences and Humanities, 2010 © The Israel Academy of Sciences and Humanities


shulman-01




