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Chapter 3. Proper Names of Sects, Schools, and Individuals in the *LT

As stated above', the *LT comprises both Sanskrit and Tibetan notes on the Pras,
Sanskrit notes on the MABh (in which the MA is embedded), Tibetan notes on the VP,
Sanskrit notes on the CST, and an unidentified Sanskrit text. Among these, the Sanskrit
notes on the Pras, MABh, and CST are complete, whereas the other texts are fragmentary.
Focusing upon the Pras, MABh, and CST, called Candrakirti’s ‘three main treatises’ below,
this chapter attempts to clarify the textual significance of the *LT from the viewpoint
of its contents.

First, Candrakirti’s three main treatises are briefly surveyed. Emphasis is laid on
what survives in the extant Sanskrit manuscripts. Second, the proper names of
individuals as well as sects and schools are enumerated as sample data for elucidating
Candrakirti’s three main treatises. Finally, in the summary of this chapter I highlight
the *LT’s position as a Madhyamaka text.

1. Candrakirti’s Three Main Treatises in the *LT
The Pras, MABh, and CST, all of which are annotated in the *LT, are commentaries by
Candrakirti.> The Sanskrit notes on these three treatises are complete and comprise a

major portion of the *LT>.

See Introduction above (p. 1).

2 The other Madhyamaka treatises attributed to Candrakirti are as follows: the SSV, the
Yuktisastikavrtti (YSV), the Paficaskandhaprakarana (PSP) or the Madhyamakapaficaskandhaka, and the
Tridarana[gamana]saptati (TSS). The PSP is a treatise on Abhidharma topics, and the TSS is a poetic
introduction to Buddhism for lay Buddhists from the viewpoint of Mahayana. An incomplete
Sanskrit MS of the YSV is reported in Ye 2013 and Li, Kano, and Ye 2014. The Sanskrit of the PSP and
the TSS has been partially retrieved from quotations in Abhayakaragupta’s MmA. (See Li & Kano
2015 and Kano & Li 2014 respectively.) However, the attribution of these last two treatises is
doubted by some scholars. (See Tillemans 1990a: 13; Kragh 2006: 21, n. 21.)

Among Candrakirti’s three main treatises, the MA(Bh) appears to have been the most influential
historically. Avalokitavrata (ca. 700) seems to be the first to refer to Candrakirti in India. In his
Prajiiapradipatika (PPt), he lists Candrakirti as one of the eight commentators on the MMK. (D 3859:
73a5; P 5259: 85a8. See also Ruegg 1981: 49.) However, apart from citations of the MA, the earliest of
his extant compositions, we have come across no citations of his in Indian texts. Several verses of
the MA are quoted by Prajfidkaramati (950-1030 CE) in his Bodhicarydvatarapafijika (BCAP). (BCAP;
361, 4-7; 353, 1316; 369, 15-360, 2; 353, 3—6.; 365, 2-6; 372, 15-16.) Atia (DIparhkaraérTjﬁéna, 982-1054
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In addition to Pa tshab Nyi ma grags’ translations included in the Tibetan canon,
Sanskrit MSS of Candrakirti’s three main treatises are extant and have been utilized for

textual studies to greater or lesser degrees. Let us briefly assess the current situation.

1.1 The Pras

The Pras is a commentary on the MMK. Text-critical studies of the Sanskrit MMK have
relied heavily on the Sanskrit text of the Pras because no other Sanskrit MSS of the MMK
or commentaries on it had been known until recently’. Due to the limited textual
sources, LVP’s edition of the Pras—made on the basis of three Sanskrit manuscripts—
published in the beginning of the 20th century has been considered the standard source
for both the MMK and the Pras.

However, in recent years the situation has changed dramatically. Since the
publication of LVP’s edition, many more Sanskrit MSS have been reported and utilized.
Among about twenty extant Sanskrit MSS of the Pras, MacDonald 2008 points to six,
namely, B, D, ], L, P, and Q (in her list of MS sigla), that are superior to those used in the
LVP editions., Notably, P and Q are palm-leaf MSS, while the others are paper.

The present study utilizes three of these MSS, namely, P, Q, and D. MS P, renamed
Ox below, is preserved in the Bodleian Library in Oxford. It contains about one third of
the entire text of the Pras:. Q, renamed Po below, is preserved in the same bundle as the
above-mentioned MABh MS in the Potala Palace in Lhasa. This MS is almost complete,
with only four leaves missing (the 10th, 16th, 43th, and 86th)". I made a handwritten
copy of this MS when I visited the Potala Palace as a member of delegation team of

Taisho University in 1999 and 2001. MS D, renamed R below, was used by de Jong in his

CE) also quotes this text, as does Abhayakaragupta (d. 1125 CE) in his MmA. (See Vose 2009: 187,

note 113.) Quotations are also to be found in esoteric treatises such as the Subhdsitasarhgraha (Subh).

(Subh: 13, 14, 16, 17, 18, 19, 20, 21.) Commenting on the relatively small number of references to the

author, Vose remarks, “Indians took little notice of Candrakirti’s texts during his lifetime and in the

three centuries following his death.” (Vose 2009: 3-4.)

Sanskrit MSS of the MMK and Buddhapalita’s commentary have recently been reported. See Ye

2009: 309-310; Ye 2011a; and 2011b.

> See MacDonald 2008: esp. 13ff.; the survey of the Pras MSS in MacDonald 2015a; 33-67; and Niisaku
2016: 5-7.

¢ For further details, see MacDonald ibid.

7 See Yonezawa 2005: 160.
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edition of the MMK and in his text-critical notes®. Notably, immediately after the Pras
text, this MS contains the so called Madhyamakasastrastuti (MSS)°.

1.2 The MABh

The MABh, which consists of the karika text together with its auto-commentary, is an

independent treatise by Candrakirti, conceived of as a general introduction to his

Madhyamaka philosophy. Only one Sanskrit MS of the MABh is extant. Ye 2009 gives the

following description of it:
palm-leaf, 97 fols. (missing only fol.2), 5 lines, 56.1 x 5 cm, Gupta script, preserved at the
Potala Palace when the Luo Cat. was compiled (Luo Cat. II: Tanjur, 128f.; Sandhag Cat.:
reel 7, no. 136/1).1

Li, who published the Sanskrit text of the entire sixth chapter of the karika text in 2014,

describes the MS as follows:
The existence of a Sanskrit manuscript of Candrakirti’s Madhyamakavatarabhdsya in the
Sanskrit manuscript collection of the Potala Palace in Lhasa was first reported by Luo
Zhao. The manuscript was later microfilmed. At present, we are only able to access the
manuscript through the microfilm copy preserved at the China Tibetology Research
Centre (CTRC), Beijing. According to Luo Zhao's report, the palm-leaf manuscript consists
of 97 folia in total, of which the second folio is missing. The palm leaves measure 56.1 x 5
cm. Each folio has two string holes and five lines (occasionally four lines). The script is
the Nepalese hooked style. The colophon includes no specific information with regard to
the date or place of writing, and simply reads: “madhyamakavatarah ya(sic) samaptah
bhasyatah || || krtir dcaryacandrakirttipadanam ||.”

As indicated by the colophon, the manuscript includes the text of both the basic

verses (karikd) and their commentary (bhdsya). Research on the manuscript, which has
the aim of presenting a critical Sanskrit edition of the entire text, was begun in 2008 as a
collaborative project between the CTRC and the IKGA (Institute for the Cultural and

Intellectual History of Asia, Austrian Academy of Sciences, Vienna). A critical edition of

®  SeedeJong 1977 and 1978,
°  SeedeJong 1979.
10 Ye 2009: 320.
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the first five chapters of the Madhyamakavatara and the Madhyamakavatarabhasya will be
published soon."
I saw this MABh MS preserved in the same bundle with the Pras MS in the Potala Palace
in 1999 and 2001. Based on my observations the following remarks on the MS can be
added: (1) The beginning and the end of the MA karikas are marked in red ink, (II) Tibetan
notes in dBu med script on several Sanskrit sentences and phrases are found between
lines and margins, most of which correspond to the Tibetan renderings of the text in

Pa tshab’s translation included in the bsTan ‘gyur of the Tibetan canon.

1.3 The CST
The CST is a commentary on Aryadeva’s CS. A fragmentary Sanskrit MS of the CST was
discovered by H. Shastri and is preserved in the Royal Asiatic Society of Bengal.
His report on the MS runs as follows:
No. 9 (9977). Catuh$atika by Aryadeva, with a commentary by Candra Kirti: Substance,
country-made paper. 22 x 21/2 inches. Leaves are marked from 15 to 36 by the last
owner, who effaced the original marks. Of these again the leaf marked 29 does not
belong to the Catuhsatika at all. Written in the Newari character of the 11th century.
Appearance, old and worm-eaten'.
About one third of the Sanskrit text of the CS is now available thanks to what is
preserved in this manuscript and quotations of the text in other treatises.
As far as the extant Sanskrit text of the CST is concerned, the critical edition
published in Suzuki 1994, based upon the aforementioned MS, serves as the basis of the
present study.

1.4 General Remarks on the Commentarial Treatises in the *LT

As far as the version of the Pras that the *LT follows is concerned, it is noteworthy that
the *LT was based on a MS in which the MSS was included. The Tibetan notes on the Pras,
though fragmentary, focus on the initial chapter which is mostly devoted to comments
on MMK 1.1, in which the debates between Bhaviveka and Candrakirti are included.

Notably, the Tibetan renderings of the Pras in these notes are different from those found

1 1j2015: 2 (Introduction).
12 Shastri 1917. Quoted in Suzuki 2004: ix.
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in the extant translation in the bsTan ‘qyur. It can further be noted that in the Sanskrit
notes on of the MABh in the *LT, the number of each chapter of the commentarial
treatises is given at the end of the chapter, with the exception of the sixth chapter
onward. In other words, the chapter divisions from the sixth chapter in the MA(Bh) are
not recognized in the *LT. In the notes on the CST, several Sanskrit readings are given
in the section of the text where only the Tibetan translation had hitherto been available.
In other words, Sanskrit notes on the the CST in the *LT can be considered as a substitute
for a Sanskrit MS of the CST.

The *LT is one of the few extant Indian texts to explicitly respond to Candrakirti.
In the *LT, the Pras, to which less attention had been paid», is dealt with first in both
the Sanskrit and the Tibetan notes. This fact suggests that the main interest of the
author of the *LT lay in the Pras.

2. Proper Names in the *LT

Having confronted a variety of sects and schools, Candrakirti formulated his own tenets.
In his three main treatises, there are several references to the proper names of various
schools, sects, and individuals. The *LT identifies and remarks on some of them. In what
follows, the proper names found in the *LT are enumerated in three categories: non-
Buddhists, Buddhist sects and schools, and Madhyamaka scholars. These schools, sects,
and individuals play the role of either opponents or proponents in Candrakirti’s three

main treatises in the eyes of the author of the *LT.»

See n. 3 above.

In the text quoted from the editions of the part IT below, neither grammatical rules (sandhi, etc.) of
Sanskrit nor Tibetan orthography is strictly standardized with the intention to provide proof of the
writings of a Tibetan in the 12th century CE. Concerning the conventions, see “Explanatory

Remarks” of each edition.
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2.1 Non-Buddhists

In his three main treatises, Candrakirti refers to various non-Buddhist schools, such as

Samkhya», Vaisesika’, Aksapada (Naiyayika)v, Jaimini (Mimarsa)®, Jaina (Syadvadin,

Digambara, Nirgrantha)», Lokayatika», etc>. The non-Buddhist schools named in the

*LT are the Sarnkhya, Naiyayika, Ksapanaka, and Carvaka schools.

2.1.1 Sarnkhya

1) Tibetan Notes on the Pras in §30: gal te darh ’cha (Pras_LVP 16.12; Pras_M 147.7:
svatantra pratijfia) na Grangs can (Pras_LVP 16.12; Pras_M 147.7: Sarnkhyah) phyogs snga ma
byed par 'gyur te |

If [an independent] proposition [is required], a Sarhkhya will make the thesis
[proposed] previously.

2) Tibetan Notes on the Pras in §36: Grangs can gsal ba las gsal ba 'byung bar
mi ’dod pa nyid ’dir dper byed pas so (PrasIVP 219-10; Pras M 1573; Sarnkhya hi
na_eva_abhivyaktariipasya puro 'vasthitasya ghatasya punar abhivyaktim icchanti | tasyaiva
ca_iha drstantatvena_upadanarh siddhariipatvat |; Grangs can pa dag mdun na gnas pa'i bum pa
mngon par gsal ba'i rang bzhin can ni yang mngon par gsal bar mi ’dod cing | de nyid 'dir dpe nyid
du grub pa'i ngo bo yin pa'i phyir la) | nus pa’i rang bzhin kyi skye ba 'gegs pa ni bsgrub
bya ba'i khyad par te (Pras_LVP 21.10-11; Pras_M 157.5-6: anabhivyaktariipasya

$aktirGipa_apannasya_utpatti-pratisedha-vi$istasya sadhyatvat; nus pa'i ngo bor gyur cing mngon

20

21

Pras_LVP: 21.5, 275.7 (quotation from the RA 1.61), 360.3, 19, 523.9 (Kapila); MABh_LVP: 239.6; CST: ad
IX.20, X.15, X1.15, XIL3, XIV.20. Furthermore, the Sarmkhyakarikd v. 3cd is quoted in the MABh_LVP
235.10.

Pras_LVP: 29.3, 275.7 (Auliikya, quotation from the RA 1.61), 441.6 (Kanabhaksa), 523.9 (Kanada);
MABh_LVP: 239.9, 241.16, 311.13; CST: ad IX.19, X1.15, XII.3, XIV.18.

Pras_LVP: 441.6 (Aksapada).

Pras_LVP: 441.6, 523.9.

Pras_LVP: 275.7 (Nirgrantha, quotation from the RA 1.61), 400.2 (Nirgrantha), 441.6 (Digambara),
523.9; MABh_LVP: 202.10 (Syadvadin), 204.6 (Syadvadin), 184.10 (Nirgrantha, quotation from the RA
1.61); CST: ad XI1.3 (Nirgrantha, quotation from the RA 1.61).

Pras_LVP: 360.4; MABh_LVP: 211.19-20.

In the MABh_LVP 240.8, we find the usage of Vedavadin. In the CST, moreover, there are quotations
from the Paficatantra 1.389 (Suzuki 1994: 265), the Bhagavadgita 11.37 (Suzuki 1994: 61), and the
Manavadharmasastra (Suzuki 1994: 66-7).
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par gsal ba'i rang bzhin ma yin pa skye ba bkag pas khyad par du byas pa ni bsgrub par bya ba yin
pa nyid kyi phyir) | gong du *jim pa’i gong bu la gnas pa’i (Pras_LVP 21.3; Pras_M 155.7:
mrtpinda_ady-avasthayam) burh pa gsal bar "gyur bar mi thad par bstan pa 'dir kyang

%8 pa'i nus pa'i rang bzhin du mi

ngo | des na thar 'gyur la Grangs can kyis brjod !
skye na grub pala sgrub la |

[Since] a Sarmkhya does not claim the manifestation from the manifested [thing],
here an example is given. The negation of the arising of a potential form
(Saktirtipa) is a qualification of what is to be proved. It is said above that it is not
tenable for the pot to be manifested in the condition of a lump of clay. Here, it is
also [valid]. Therefore, if a potential form uttered by the Sarnkhya to the
Consequentalist (Thal ’gyur) does not arise, [the proposition] is proving that
which is [already] established (siddhasadhana).

3) Tibetan Notes on the Pras in §49: don dam par ces pa’i khyad par kyi tshig
(Pras_LVP 26.2; Pras_M 168.2: paramarthata iti vi$esanam; don dam pa zhes bya ba’i khyad par) gal
te chos can kyi khyad par du byed na don dam pa'i dngos po med pas rgol pa bdag
nyid la mi grub la | kun rdzob yin na phyir rgol Grangs can la mi grub ste don dam
par brjod par yod par 'dod la don darh par ces khas blangs pa dang 'galo |
[Concerning] the qualification ‘ultimately, if it specifies the subject (dharmin),
then, because of the ultimate unsubstantiality, the dispute is not established for
me (the proponent). When it is [employed on] a conventional level, on the other
hand, the dispute is not established for the Sarhkhya. If it is claimed that there
exists [something] designated ultimately, it contradicts with the understanding
[when] saying ‘ultimately.

4) Sanskrit Notes on the Pras in §30 sattvad (Pras_LVP: 30.15; Pras_M: 178.2) iti
sarnkhyarn prati Bhavivekena_uktarh |

The statement “because [they] are [already] existing” is said by Bhaviveka to a
Sarnkhya.

5) Sanskrit Notes on the Pras in §32: svata (Pras_LVP: 31.5; Pras_M: 179.6) iti
sarnkhyasya |

The saying “from [your] own [point of view]” is [the riposte] of a Sarnkhya>.

22

23

See also MacDonald 2015b: 114, n. 235.
MacDonald (2015b: 116, n. 237) notes the following: “*LT’s author wrongly interprets svatah (“from
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6) Sanskrit Notes on the Pras §33: vastudharmatvena_upanyastah Sarmmkhyena
hetvadayo yatra | svata eva_iti Sarhkhyasya | anena vicarena Sarmkhyasya hetavah
| (ad Pras_LVP: 31.11-13; Pras_M 180.7-181.2.)*

[...] where the reasons (hetus), etc., are adduced by a Sarnkhya as properties of real
things. “Right from [his] own [point of view]” means [from the point of view of] a
Samkhya. “By means of this,” i.e., [by this] analysis, the Samkhya’s reasons are
established.

7) Sanskrit Notes on the Pras in §35: para (Pras_LVP 31.14; Pras_M 181.7)_iti Sarnkhyah |»
“The other” means a Sarnkhya.

8) Sanskrit Notes on the CST in §217: tesarh hi (May 1984 (CST IX): 137.2: de dag gi Itar
na)_iti Sarnkhyanarm |

“Since, for them” means for the Samkhyas.

2.1.2 Naiyayika

1) Sanskrit Notes on the Pras in §217: purusadikaranar (Pras_LVP: 400.1) esam astiti
Naiyayikah |
Those who say that these have a cause such as Purusa and so on, are the
Naiyayikas.
2) Sanskrit Notes on the MABh in §290: atmodbhasimatari (MABh_LVP: 408.2: bdag tu

brjod pa in MA XIIL4) Naiyayikadimatarh |
The doctrine highlighting the Self is the doctrine of the Naiyayikas and so on.

2.1.3 Carvaka

1) Sanskrit Notes on the Pras in §184: iha (Pras_LVP: 356.10)_ityadina Carvakamatam
aha |

24

25

[your] own [point of view]”) of samvrtya cet svato hetor asiddharthata to refer to a Sankhya opponent:
svata iti samkhyasya (cf. Yonezawa 2004: 123, 137 [fol. 2a5]). He seems to have confused the
Conservative Buddhist’s reason with Bhaviveka’s own reason vidyamanatvat sattvat; if this is the
case, he is at least correct in understanding that when the samvrtya alternative is applied to
vidyamanatvat/sattvat, it is the opponent, i.e., the Sankhya who only accepts existence from the
ultimate standpoint, for whom this reason would be unestablished.”

See also MacDonald 2015b: 119, n. 242.

Concerning the reading pare, see MacDonald 2015b: 119-120, n, 244,
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By saying, “Here, etc.,” he states the doctrine of the Carvakas.

2) Sanskrit Notes on the MABh in §158: tavapi (MABh_LVP 210.10: khyod kyi)_iti |
Carvakasya |

“Even for you” means [even] for a Carvaka.

3) Sanskrit Notes on the MABh in §159: Carvakah praha | (ad MABh_LVP: 211.4-7)

A Carvaka speaks.

2.1.4 Ksapanaka
Sanskrit Notes on the MABh in §172: kecid (MABh_LVP 240.7: kha cig dag) iti
Ksapanakah |

“Some” means the Ksapanakas (Jainas)>.

2.2 Buddhist Sects and Individuals (Excluding Madhyamikas)

In his three main treatises, Candrakirti refers to the Vaibhasikas, the Sammitiyas=, and
the Sautrantikas=, as well as to individual scholars such as Vasubandhu, Dignaga, and
Dharmapala. In the *LT, Vaibhasika, Sautrantika, Vatsiputriya, Mahasarnghika, and

Vijianavadin/ Yogacara are the Buddhist sects and schools that appear by name.

2.2.1 Vaibhasikas
1) Sanskrit Notes on the Pras in §74: alambanapratyayo vijfiana eva | hetor nirodho
Vaibhasikena_utpattipratyaya (Pras_LVP 77.3; Pras_M 277.6)* uktah | ... sahajata
(Pras_LVP 77.5; Pras_M 278.2)*" | sahabhii Vaibhdasikenoktah |
The object condition (alambanapratyaya) is nothing but cognition. The cessation
of the cause is said by a Vaibhasika the condition for the arising. ... the
“connascent” (sahajata) is “co-arising” (sahabhii)—this statement is made by a
Vaibhasika.

% Although the *LT identifies ‘some’ (kecit) as Jainas, Tsong kha pa identifies this as a reference to

‘Vaiesikas’ (bye brag pa kha cig) in the dBu ma dgongs pa rab gsal. See Ogawa 1988b: 258.3.
7 Pras_LVP: 523.9; MABh_LVP: 406.18; CST: ad XL6, X1.15, XIL3.
*  Pras_LVP: 148.1,192.8, 276.2.
*  Pras_LVP: 444,15; MABh_LVP: 406.14; C§T ad XI.15, XI1.3.
% See also MacDonald 2015b: 301, n. 556.
' See also MacDonald 2015b: 302-303, n. 558.
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2.2.2.

2) Sanskrit Notes on the MABh §101: bharo (MABh_LVP 132.2: khur) bharaharaka$
(MABh_LVP 132.3: khur khur ba) ceti Vaibhasikasya | paficaskandha (MABh_LVP 132.2:
phung po Inga) Sautrantikasya | yas tad ucyate Vijfianavadinah |

“The burden and the one carrying the burden” [is the statement] of a Vaibhasika.
The five aggregates [is the statement] of a Sautrantika. It is the statement of a

Vijiianavadin.

Sautrantikas

1) Sanskrit Notes on the Pras in §239: atrahur (Pras_LVP 441.4) iti Sautrantikah |
“Here they say,” means the Sautrantikas [say].

2) Sanskrit Notes on the Pras in §240: Sautrantika (Pras_LVP 441.14: Sautrantikamate)
avijfiaptirn necchanti |

The Sautrantikas do not accept the existence of avijfiapti.

3) Sanskrit Notes on the Pras in §281: tadanyesam va (Pras_LVP 523.10 =ad SR IX.26d) _iti
Sautrantikanarh |

“Or of those other than them” means of the Sautrantikas.

4) Sanskrit Notes on the MABh §101: paficaskandha (MABh_LVP 132.2: phung po Inga)
Sautrantikasya

See 2.2.1.2 above.

2.2.3 Vatsiputriyas
The term ihadhdrmika in the MABh ad MA 1V.86* is glossed as Vatsiputriya.

Sanskrit Notes on the MABh in §141: ihadharmikah (MABh_LvP 184.34, 5: chos 'di pa dag
gis) Vatsiputriyah |

“The ihadhdrmikas” means the Vatsiputriyas.

32

tasmin(sic.) tasmin varnitah $astra ete tirthyair yuktya pudgaladya yathasvam |

kartrtvenapasyata tan jinena lokasyoktarh cittamatrarh tu kartr || (Li 2015) ihadharmikair api

pudgaladayah kalpita eva. “Furthermore, ihadharmikas indeed wrongly imagine [things] like the

Pudgalas, etc.”
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2.2.4 Mahasarnghikas

1) Sanskrit Notes on the Pras §269: Madhyoddes$ika (Pras_LVP 489.1) Mahasarnghikah |
“The Madhyoddesikas” are the Mahasarhghikas.

Here the term Madhyoddesika in the Pras® is glossed as Mahasamghika,

2) Sanskrit Notes on the Pras in §328: adbhutarh yat $ravakabodhisatvabuddhanarn
adbhuta$caryadharmah kathyanta iti Mahasarhghikamatar |

The adbhuta literature is that which amazing and astonishing elements of
$ravakas, bodhisattvas, and buddhas are told. This is a doctrine of the
Mahasamghikas.

2.2.5 Vijianavadin/Yogacara

1) Sanskrit Notes on the MABh §101: bharo (MABh_LVP 132.2: khur) bharaharaka$
(MABh_LVP 132.3: khur khur ba) ceti Vaibhasikasya | paficaskandha (MABh_LVP 132.2:
phung po Inga) Sautrantikasya | yas tad ucyate Vijfianavadinah |

See 2.2.1.2 above.

2) Sanskrit Notes on the MABh in §111: dhiakti_ityadina iti ced ityantena
Vijfianavadi | (ad MA V1.56*)

A Vijianavadin [is speaking] from “the capacity for insight” (dhisakti) to “if” (cet) .

35

36

37

Concerning the meaning of the term madhyoddesika, see AsDh SG 1998: 6-7. Pras_LVP (489.1-2):
madhyoddesikas tu(LVP: ca) Mahavastipadistabhtimivyavasthaya prathamabhiimisthitarh
bodhisattvam utpannadar$anamargarn vyacaksanah sarhghantahpatinarh vyacaksate. “On the
other hand, the Madhyoddesikas, because of the system of the stages taught in the Mahavastu,
having achieved the way of beholding the truth (darsanamarga), maintain that a bodhisattva who is
staying at the first stage is held to be included in the Sarigha.” Cf. Sprung 1979: 227.

We know that Candrakirti had a close relationship with the Mahasarhghikas. For instance,
Karashima (2015: 142) points out: “... in his Madhyamakavatara, he quotes the same verses, referring
to them as “verses of the Plirvasailas” (MAv 134.1), again a sub-school of the Mahasamghikas, while
in his Prasannapada, he quotes the same verses, saying they are from the Agama(s) (Prasp 548.5.
dgamasiitresu). In his works, he criticised the Vijfianavada, Vaibhasika and Sautrantika, all of which
seem to have been related to the Sarvastivada school, and the Sammitiyas. From these facts, one
may assume that Candrakirti belonged to the Mahasamghika school.”

dhidaktipako 'sti na Suddhadrster yatas tato dhir na hi jayate 'sya |

na jfieyasadbhavaviyogata$ cet tatcchaktyabhavan na hi siddham etat || (Li 2015)
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3) Sanskrit Notes on the MABh §124: tenaiva(MABh_LVP 164.16: de)_iti Vijfianavadina |
(ad MA VL.71)

“By nobody but him” is said by a Vijfianavadin.

4) Sanskrit Notes on the MABh §155: Madhyamika yatha (MABh_LVP 199.4: ji
ltar)_ityadina drstantena Vijianavadi-matam antidya evam (MABh_LVP 199.5: de bshin
du) ityadina diisayanti |

The Madhyamikas, having restated the doctrine of the Vijfianavadins by means of
the example beginning with “just as” (yatha), criticize [it] by means of [the

passage] beginning with “so as” (evam).

Candrakirti himself uses the term yogdcara not as a proper noun indicating the

name of a school but as a common noun*, In the *LT, however, it is used as another

name for Vijianavadin®.

5) Sanskrit Notes on the MABh in §290: anye Yogacaradayah ni$cayena papad
avagaccheran | anyamate (MABh_LVP 408.3: gzhan lugs) yogacaradi“’mate | ta
(MABh_LVP 408.2: de dag) iti yogacarader eva prakriyah (MABh_LVP 408.3: sbyar ba) | (ad
MA XII1.4)

The others, the Yogacaras, etc., certainly would understand [it this way] due to
evil. “In the doctrines of others” means in the doctrines of the Yogacaras, etc.
“Those” means nothing but ‘of the Yogacaras, etc., [modifying] “the way of

thinking” (prakriya).

38

39

In the *LT, the term yogacara is glossed as follows: yoga eva_acaro (Pras_LVP 541.3: yogdcarah)
vyavaharo yasya | “For whom noting but contemplation (yoga) is a practice [and] a daily activity
(vyavahara).”; laukikalokottara sampattir yasya yogah (rnal 'byor) samadhis tasya_acarah (spyod
pa) $iksanarh tadriiparh yac catuh$atakarh (bzhi brgya pa'i bstan bcos) tasya | (ad CS1.1)
“[Concerning the title (Bodhisattva-)yogacara-catuhsataka(-tika), contemplation (yoga) means
mundane and supermundane meditations and concentration, its practice [is] an instruction, [and
the treatise called] Catuhsataka has its form.” See also Silk 1997 and 2000.

Bhaviveka uses the term yogdcara as the name of a rival school. (See MHK chapter V.)
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2.2.6 Individuals
In the MABh (ad MA XIIL.3«), the names of Vasubandhu, Dignaga, and Dharmapala are

given with the title of ‘sthavira.’s The *LT gives the following glosses:

1) Sanskrit Notes on the MABh in §289: sumatani janena (skye bos lugs bzang) |
Vasubandhv (dByig gnyen)-adina |

“Good thoughts [are abandoned] by a person” is said by Vasubandhu and others.
Although neither the Pras nor the CST refer to the names of the above three

authors, the name of Dignaga appears in the Sanskrit notes on the Pras.

2) Sanskrit Notes on the Pras 8§53, 54: laukika eva pramanaprameyavyavaharo
yukto na paramarthika ity asmin pakse aha | atha_ityadi | asmabhir (Pras_LVP 58.14;
Pras_M 245.3) Dignagadibhih | tadanuvarnanasya phalarh vacyam ity atraryah |
kutarkikair (Pras_LVP 58.15; Pras_M 245.5) iti Dignagah | sa iti vyavaharah |

He says that in this view, the conventional usage of valid cognition and object of
valid cognition is legimated as long as [it is employed] wordly, [however it is] not
ultimately. [This is what is said in the passage] beginning with “atha.” “[Its correct
characteristics have been explained] by us” means by Dignaga, et al. It is the
master [i.e., Candrakirti] who says, at this point, ‘the fruit of this intention should
be explained,” and it is Dignaga who rejoins, ‘[Iit has been destroyed] by bad

logicians.” ‘It’ [here] means conventional usage.”

2.3 Madhyamaka scholars

In his treatises, Candrakirti refers to himself as a Madhyamika and calls Nagarjuna,

Aryadeva, Buddhapalita, Dharmadasa, and Bhaviveka acaryas. The *LT refers to these

40

41

42

Nagarjunorutaradhihradavarnabhitya tyaktani yani sumatani janena dirat |
tatkarikakumudakudmalabodhatoyair a$ah prapiirayati sarhprati Candrakirtih ||

“Good thinking [ways to the Liberation] are completely abandoned by someone, out of fear of the
color of the ocean [reflected in] wider knowledge of Nagarjuna. Candrakirti now fulfils the wishes
[for the Liberation] by means of his verses [of the MA] like [a little] water blooming buds of a white
water-lily.”

nanu ca sthavira-Vasubandhu-Dignaga-Dharmapaladayah $astranarn kartarah prakrantah |. “Surely
the venerable Vasubandhu, Dignaga, Dharmapala, etc., are acting as the authors of the treatises...”
Included in Arnold 2003: 157, n. 43.
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names as well. Before enumerating the names of individual scholars, the occurrences

of the term Madhyamika in the *LT are enumerated below.

1) Tibetan Notes on the Pras in §28: lan du dbu ma ba rnaris rang rgyud kyi rjes
dpag bya bar mi rigs ste phyogs gzhan khas mi len pa’i phyir (Pras_LVP 16.2, Pras_ M
145.4-146.1: na ca madhyamikasya svatah svatantram anumanarh kartturn yuktarh |
paksantarabhyupagamabhavat; dbu ma pa yin na ni rang gi rgyud kyi rjes su dpag par bya ba rigs
pa yang ma yin te| phyogs gzhan khas blangs pa med pa’i phyir rol|) ces bya ste |

In reply, it is said, “It is not correct for the Madhyamikas [to employ] reasoning
independently, because [they] do not admit the other position.

2) Sanskrit Notes on the Pras in §18: parapratijfianirakaranari tu Madhyamikasya
yujyate | (ad Pras_LVP 18.5-9; Pras_M 149.3-150.3.)

On the other hand, it is suitable for a Madhyamika to refute the other’s
proposition.

3) Sanskrit Notes on the MABh in §111: tacchaktyabhavad iti Madhyamikah | (ad
MA V1.56)

“Because it has no power” is what a Madhyamika is stating.

4) Sanskrit Notes on the MABh in §136: yady anadi (MABh_LVP 179.1: gal te khyod thog
ma med pa"i)_ityadi Madhyamikah | (ad MABR V1.81)

A Madhyamika speaks from “If [you are content...just as... from] the beginningless
[time].”

5) Sanskrit Notes on the MABh in §147: hanta vayam (MABh_LVP 189.16: de Itas bdag gis,
quotation from the DBh) iti Madhyamikah | (ad MA V1.88)

“Oh, we” means the Madhyamikas.

43

The Pras text runs as follows: athapi syat — Madhyamikanar paksahetudrstantanam asiddheh
svatantranumananabhidhayitvat svata utpattipratisedhapratijfiarthasadhanarm ma bhad
ubhayasiddhena va_anumanena parapratijfianirakaranarh | parapratijfiayas tu svata
eva_anumanavirodhacodanaya svata eva paksahetudrstanta_apaksalarahitaih paksadibhir
bhavitavyam | tata$ ca tadanabhidhanat taddosa_apariharac ca sa eva dosa iti ||. The *LT glosses as
follows: parapratijfianirakaranarm tu Madhyamikasya yujyate | ubhayasiddha_anumanena |
anumanena virodhacodanayarh tasya_anumanasya paksadibhir bhavitavyarh | kimbhitaih
paksadinam apaksala dosas tena rahitaih | tadanabhidhanat paksa_ady-anabhidhanat | taddosah
paksa_adidosah |. Here, the reading “anumanena virodhacodanayarh” corresponds to that of the Po
MS. Concerning this reading, see MacDonald 2000: 172, n.23; Yonezawa 2004: 58-59; MacDonald

2015b: 69, n, 148, and 371-374 (Appendix IX).
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6) Sanskrit Notes on the MABh in §155: Madhyamika yatha (MABh_LVP 199.4: ji
ltar)_ityadina drstantena Vijfianavadi-matam antidya evam (MABh_LVP 199.5: de bzhin
du) ityadina diisayati | (ad MA V1.96)

See 2.2.5.4 above.

In the *LT, furthermore, the term Madhyamaka is found in the following passages*:
7) Sanskrit Notes on the Pras in §329: Madhyamake tu ya moha-pariksayakatha
pratityasamutpadariipa | (ad MSs v.2)

In the Madhyamaka, on the other hand, the discourse [described as] “eliminating
delusions” has the characteristics of dependent arising.

8) Sanskrit Notes on the Pras in §332: Nagarjuno Madhyamaka-matam upa-
distavan | (ad MSs v.6)

“Nagarjuna” “taught” the Madhyamaka “doctrine.”

9) Sanskrit Notes on the Pras in §333: matath Madhyamakamatarh | (ad MSs v.7)
The “doctrine” means the Madhyamaka doctrine.

10) Sanskrit Notes on the Pras in §334: satpathyan madhyamakaniteh | (ad MSs v.8)*
“From the real path” means ‘from the means of the Madhyamaka.

11) Sanskrit Notes on the Pras in §336: Karika Madhyamakasya | (ad MSs v.10)

“The Karika” means that of the Madhyamaka.

12) Sanskrit Notes on the MABh in §204: $§astre Madhyamaka$astrarh (MABh_LVP
297.19: dbu ma'i bstan beos) sthitva |

‘In the treatise’ means ‘basing on the Madhyamaka treatise’

13) Sanskrit Notes on the MABh in §290: asmat (MABh_LVP 408.3: 'di las)
madhyamakamatat sakasat; parasmin (MABh_LVP 408.3: gzhan la) aparamate | (In the
MA XIIL4)

“From this” means “from the Madhyamaka doctrine”; “In the other” means in the
other doctrine.

These usages suggest that the term Madhyamaka is equivalent to Madhyamika in the

*LT.

“  The title Madhyamakavatara (MS 1b5 and 2b5 ad the Pras) is not taken into consideration below.

*  In the Tibetan notes on the Pras §26, we find dbu' mar gnas pa'i tshul kyis (ad Pras_LVP: 15.3ff.) as well.
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2.3.1 Nagarjuna
This name appears in the Pras_LVP 2.3, 3.1, MSS v. 4, 6, 7, 14 and the MABh (three times
ad MA VL3, ad MA V1.36, MA V1.79a, MA XI1.33d, MA XIIL.3a, and ad MA XIIL.5a)*. The
*LT’s Sanskrit notes on the Pras begin with the following etymological explanation of
‘nagarjuna’:

1) Sanskrit Notes on the Pras §1: naga$ ca_asau Buddharya-Nagarjuna-vacye

$uklatvad arjuna$ ca_iti Nagarjunah | Seso nagah sa iva Nagarjuno ’pi |

He is a naga and he is white [arjuna]—the latter] because of his brightness—[as

evidenced] in the title “Awakened, noble Nagarjuna,” thus he is called Nagarjuna;

Also, Nagarjuna, is like the ndga [called] “Sesa.”

In the introductory verses of the Pras the word Nagarjuna is likewise explained as a

karmadharaya compound.

2) Sanskrit Notes on the Pras in §2: athava arjunah Pandavah | nagah $resthah |

arjunat $restho Nagarjunah |

“Or, Arjuna means [the] Pandava [brother]. Ndga means the best. [Thus,]

Nagarjuna means [the one who is] superior to Arjuna.”s

In the Sanskrit notes on the MABh, moreover, we find the following:

3) Sanskrit Notes on theMABh in §71: pramanapuruso (MABh_LVP 75.14: tshad mar gyur

pa'i skyes bu)® Nagarjunah (MABh_LVP 75.19, in the MA V1.3) |

“Nagarjuna is a person of authority.”

4) Sanskrit Notes on the MABh in §289: Nagarjuno (MABh_LVP 407.10, in the MA XIIL3:

Klu sgrub) nagapradhanol

“The principal naga is Nagarjuna.”

2.3.2 Aryadeva
In the *LT, the name Aryadeva® is found in the Sanskrit notes on the MSS and the CST.

46

The Pras MS Po reads ‘acaryapadaih’ for ‘aryanagarjunapadaih’ (Pras_LVP: 428.10) and
‘acaryanagarjunapadaih’ (Pras_LVP: 551.13).

¥ Included in MacDonald 2015b: 7, n. 13.

*®  Seeibid.

¥ The Tibetan rendering of the term pramanapurusa is tshad mar gyur pa'i skyes bu
(*oramanabhitapurusa). See Silk 2002.

** MABh_LVP: 2.17 (aryadevena), 120.17 (aryadevena), 133.4 (aryadevena), 297.9 (aryadevena);
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1) Sanskrit Notes on the Pras in §332: Devena (MSs v.6b)_Indrena_Aryadevena va |
“By Deva” means ‘by Indra’ or ‘by Aryadeva’

2) Sanskrit Notes on the CST 8§4: piirvesam acaryanarm nyasavyakhya |
tadanupirvivyakhyaya ye tatvavataranar tena_upakartavyas tesarm Aryadevah
("Phags pa Iha; Suzuki 1994: 434.19) |

The commentary of the old teachers was called the Nyasa. By means of the
commentary following them, Aryadeva is [one of the commentators] who

[realize] the penetration into the truth and become helpers.

2.3.3 Buddhapalita
The name Buddhapalita is found in both the *LT’s Sanskrit and Tibetan notes on the

Pras.

1) Tibetan Notes on the Pras in §8: *dir yang (Pras_LVP 6.3; Pras_M 122.5: iha tu) ces pa
nas thun mong du dpyad par bya ste | arya-Buddhapalita ni pratitya praptah
samutpada utpattir ithe | Bhavivekena prati-vipsarthah | athava praptyartha etir
gatyartha iti viparitanutpadanat vivadah | (in the Tibetan notes on the Pras)

By saying “but when...” [the etymology of the word pratityasamutpada] is
generally analyzed. The noble Buddhapalita thinks pratitya means ‘attaining’
(prapta) and samutpada means ‘emerging’ (utpatti). [On the other hand, it is
quoted] by Bhaviveka [that] prati has the meaning of distribution (vipsa) [and]
rather [thought that] the verbal root] Vi has the meaning of attaining (prapti)
[and] the meaning of going (gati). Since the opposite [meaning] does not generate,
there is a dispute.

2) Tibetan Notes on the Pras in §12: gang yang (Pras_LVP 7.6; Pras_M 124.5: yas tu; gang

7b3]

zhig) ces pa la " stsogs pa la prati bzlas pa’i don la eter thob pa’i don la samutpada

byung ba’i don (Pras_LVP 7.6-7; Pras_M 124.6-7: Vipsarthatvat praty-upasargasya eteh

51

Pras_LVP: 16.3 (aryadevena), 199.2 (aryadevena), 220.3 (aryadevapadaih; Po: aryadevena), 359.7
(aryadevapadaih; Po: aryadevena), 376.18 (aryadevapadaih; Po: aryadevena), 393.13
(aryadevapadiye Satake), 552.1 (aryadevapadaih; Po: aryadevena).

gang gi phyir na slob dpon 'Phags pa lha 'di nil slob dpon Klu sgrub slob mar gnang bar 'dod gyur
pal| de'i phyir 'di yi de nyid lugs las lugs gzhan min||. “Since Aryadeva is considered to be
Nagarjuna’s disciple, his philosophical system does not differ from his teacher’s.” (Lang 2003: 112, §

60



praptyarthatvat samutpada-$abdasya ca sambhava_arthatvat) ces pa la-stsogs pa'o
Buddhapalita'i 'dod ||

In the passage [beginning] “however (yas tu), etc.,” [the statement] “[the prefix]
prati has the meaning of distribution, [the verbal root] Vi has the meaning of
attaining, and the word samutpada has the meaning of emerging, etc.,” is
[attributed to] Buddhapalita’s view.>

3) Sanskrit Notes on the Pras in §6: yas tu (Pras_LVP 7.6; Pras_M 124.5) Bhaviveko
diisanam abhidhatte (Pras_LVP 8.1; Pras.M 125.3) | tasya_akau$alam eva tavat
sambhavyata (Pras_LVP 8.1-2; Pras_M 125,3-4) iti sambandhah karyah | eke (Pras_LvP 7.7;
Pras_M 125.1)_iti Buddhapalitah | anye (Pras_LvP 8.1; Pras_ M 125.2) _iti kascit Tikakarah |
“However, he who expresses an objection” means Bhaviveka. [To this,] the
passage, “to start, it seems that there is sheer ineptitude (akausala) on his part,”
is to be connected. “Some” means Buddhapalita, while “others” means a certain

commentator.s

In the above, the person asserting the first etymology of the word

pratityasamutpada, quoted by Bhaviveka, is identified as Buddhapalita. Since the passage

in which the word is etymologized is not found in Buddhapalita’s commentary on the

MMK, the identification in the above passages of the *LT might have been based on

another treatise of Buddhapalita, which was not translated into Tibetan.

4) Tibetan Notes on the Pras in §26: 'dir slob dpon 'dis dbu' mar gnas pa'i tshul kyis
slob dpon Sangs rgyas skyong kyi 'dod pa bskyangs pa ni ji ltar byas na (Pras_1vr:15.3;
Pras_M 143.1-2: katharh krtva; ji ltar zhe nal) ces pa la-stsogs pa ste | de yang slob dpon
Zla grags 'di ni skye pa dran pas sngon slob dpon Sangs rgyas skyong du skye ba
blangs par shes nas de'i 'dod pa skyong ba la 'bad pa'o ces kha cig kyi'o | kha cig
na re thal 'gyur du sgra bar mthun pas ces grag go |

Here this teacher, defending what is accepted by Buddhapalita with the means of
the Madhyamaka position, says “Why?” and so on. It is also the case that this

teacher, Candrakirti, thinking of arising and knowing that the arising in [the

52

53

54

See also MacDonald 2015b: 27-28, n. 71.

See ibid., esp., p. 28.

It is to be noted that a verse from an unidentified treatise of Buddhapalita is quoted in the CST
(Suzuki 1994: 156.15-16, ad CS VIIL.25).
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statement of] the previous teacher, Buddhapalita, has been discussed, exerts
himself to defend what is accepted by him. This is [an opinion] of some people.
The others discuss that [it] accords with saying in consequence (prasarga, thal
'‘gyur).

5) Sanskrit Notes on the Pras in §23: anya (Pras_LVP 22.3; Pras_M 159.2) iti |
pirvaprayogat (ad Pras_LVP 22.3; Pras_M 159.2) Buddhapalitasyaivapara ity arthah |
“Another [method]” means [a method] different from the previous [logical]
formulation of Buddhapalita.

5) Tibetan Notes on the Pras in §41: slob dpon Sangs rgyas skyong kyis ** tshig
gcig las ma gsungs par spros pa ’di dag gang nas snyed zhe na (cf. Pras_LVP 22.9; Pras_M
160.3161.1: katharh punar ayarh yatha_ukta$ cartho vina_eva_ittharh vicarabhidhanal labhyata iti
cet; yang ji skad smras pa'i don gyi rjod par byed pa med par rnam par dpyod pa 'di ltabu 'di ji ltar
rnyed ce nal)

If [it is asked]: how are these articulations not mentioned in the statement [made]
by the teacher Buddhapalita...

6) Tibetan Notes on the Pras in §46: sngar slob dpon Sangs rgyas skyong kyi tshig
rnaris don rtso bor byas pas don chen po yin no zhes brjod na slob dpon Klu grub
kyi tshig rnarhs (Pras_vp 25.3; Pras.M 165.6: atha_arthavakyatvad acarya-vakyanarh
maharthatve saty; ci skye slob dpon gyi ngag rnams ni don gyi ngag yin pa’i phyir don chen po

8bs

nyid yin pas) bstan chos kyi rtsa ba yin pa'i phyir de Itar rung kyi cig ! shos kyi ni
ma yin no ces rtog palalandu | ...

When it is said, “the statement” of the previous “teacher” Buddhapalita
“possesses great import because of [its] principal meanings,” since “statements of
the teacher” Nagarjuna is fundamental of the treatise, [why] aren’t they
[considered as] an alternative of such authority? In reply to this reflection, ... .

7) Sanskrit Notes on the Pras in §221: tadanurodhena sahetuko vinasa (pras_LVP
412.2) ityadina Buddhapalitena sadhanam uktarh |

Accordingly, the proof, beginning with “the destruction is due to a cause,” and so

on, is said by Buddhapalita,

55
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See also MacDonald 2015b: 84, n. 181.
It should be not Buddhapalita but Bhaviveka. See de Jong 1949: 59 and p. 128 below.
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2.3.5 Dharmadasa
Sanskrit Notes on the CST §7: Dharmadasa (Chos kyi 'bangs; Suzuki 2004: 435.27)
namacaryah | (ad c$T, ad cS1.1)
“The teacher called Dharmadasa.”
The Sanskrit name of this person, known as a commentator on the CS, is attested
in the Sanskrit notes on this CST (ad 1.1). According to Tibetan hagiographies, he is a
disciple of Asanga and his brother (Vasubandhu)=.

2.3.6 Bhaviveka
Although formerly called Bhavaviveka based on the occurrences of this name in the
Pras_LVP*, his name appears as Bhaviveka throughout the *LT. His name appears
neither in the MABh nor in the CST, but there are references to him in the Sanskrit notes
on these texts in the *LT. The occurrences are as follows:
1) Tibetan Notes on the Pras in §5: gzhan yang (Pras_LVP 5.7; Pras_M 121.6: apare tu; gzhan
dag) ces pa sngon kyi slob dpon kha cig kyi 'dod pa Bhavivekasya brjod nas sun
'byin par 'dod pa'o |
“However, others [say]” is the assertion of a certain previous teacher. Through the

statement of Bhaviveka, [it] is intended to be refuted.

57 'dir rab tu byed pa brgyad kyi tshig le'ur byas pa dag re re la slob dpon Chos kyi 'bangs kyis sbyar
ba'i dpe rnams 'don pa de dag dang lhan cig rnam par bshad par bya'o|| (Suzuki 2004: 435.26-8). “In
my treatise, the examples Dharmadasa used are given along with a commentary on each of the
stanzas in the first eight chapters.” (Lang 2003: 113). See also Suzuki 1989: 258.

According to Taranatha and Sum pa mkhan po, he was a disciple of Asariga and his brother.

Schiefner 1868: 105.18-22. slob dpon Chos 'bangs nil| shar phyogs bharh ga lar 'khrungs shing | thogs

med sku mched gnyis kar gyi slob ma yin| phyogs bzhi'i yul thams cad du byon nas| 'phags pa 'jam

dpal gyi Iha khang re bzhengs| rnal 'byor spyod pa'i sa yongs su rdzogs pa la 'grel pa mdzad do zhes
grag gol. “The teacher Dharmadasa, born in Bengal in the east, became a disciple of Asanga [and his
younger] brother. Having traveled to all regions in the four directions, he erected the Mafijusri
pavilion and composed a commentary on the *Yogacarabhiimi-parinispanna.”; Das 1908: 99.9-11, shar
phyogs bharh ga lar 'khrungs te thogs med mched gyi slob mar gyur cing bzhi brgya pa'i 'grel pa
rtsom pa po Chos 'bangs kyang de dus yul nges med du byon nas 'jam dpal gyi lha khang bzhengs
pa (dang). “Dharmadasa, a commentator of the Catuhsataka, was born in Bengal in the east, became

a disciple of Asanga [and his younger] brother, and erected the Mafjusri pavilion without

determining the time and the place.” See Ueda 1994: 131, n. 6.

> Inthe Pras there are four occurrences of his name. See Ejima 1990.
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2) Sanskrit Notes on the Pras in §6: yas tu Bhaviveko dlisanam abhidhatte (pras_LvP
7.6; Pras_M 124.5)

“On the other hand, he who states an objection” means Bhaviveka.

3) Tibetan Notes on the Pras in §15: slob dpon (vp 8.8-9; M: 126.6: evan tavad
anuvadakaugalam acaryasya) ni Bhaviveka'o ||

“The teacher” (acarya) means Bhaviveka.

4) Sanskrit Notes on the Pras in §7: aniidya Bhaviveko diisanam aha | etac
ca_ayuktam (Pras_LVP 8.10; Pras_M 126.7) iti |

Having restated [that], Bhaviveka expresses an objection: “But this is not correct.”
5) Tibetan Notes on the Pras in §19: gang yang rang Kyi 'dod pa rnarh par bzhag pa
(Pras_LVP 9.7; Pras_M 129.3: yac capi svamatarh vyavasthapitarh; gang yang 'o na gang yin zhe na|
.rang gi lugs rnam par gzhag pa) ces pa ni Bhaviveka rang kyi'o |

“As for [his] own opinion [regarding the meaning of pratityasamutpada] it has been
established” means Bhaviveka’s [opinion on that has been established].”

6) Sanskrit Notes on the Pras in §13: atraika (Pras LVP 14.4; Pras.M 141.4) iti
Bhavivekah |+

“In regard to this [statement of Buddhapalita’s], some [criticize]” means
Bhaviveka [criticizes].

7) Sanskrit Notes on the Pras in §14: Bhavivekah kila svatantrasadhanavadi | (ad
Pras_LVP 14.4-15.4; Pras_M 141.4-143.1)

Bhaviveka is reported as a svatantrasadhanavadin.

This is the earliest known occurrence of the Sanskrit equivalent to Rang rgyud pa®,

one of the two branches of the Madhyamaka school in the classification system of later

Tibetan doxographies.

8) Sanskrit Notes on the Pras §15: acarya (Pras_LVP 16.1; Pras_M 145.3) iti Bhavivekah |«
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Here the *LT quotes the Pras text exactly. See MacDonald 2015: 126, n. 75 and 364 (in Appendix VI).
See also MacDonald 2015b: 54, n. 119.

See MacDonald 2015b: 58, n. 125, On the term svatantra, see Yotsuya 1999 and Yonezawa
forthcoming b.

In the Tibetan notes on the Pras, Bhaviveka is designated as Rang rgyud smra ba, which is almost
identical with svantantrasadhanavadin. The text runs as follows: yang Rang rqyud smra bas brgal pa |”
(831, ad Pras_LVP 18.5-9; Pras_M 147.5-7) “Again, the Rang rgyud smra ba (= Bhaviveka) disputes.”
See also MacDonald 2015b: 61, n. 131.
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“The teacher” means Bhaviveka.

9) Sanskrit Notes on the Pras in §27: tarkikasya (Pras_LVP 25.8; Pras_M 167.3)_iti
Bhavivekasya |*

“For a logician” means for Bhaviveka.

10) Sanskrit Notes on the Pras in §30: sattvad (Pras_LVP: 30.15; Pras_M: 178.2) iti
sarnkhyarh prati Bhavivekena_uktarh |

See 2.1.1.4) above.

11) Tibetan Notes on the Pras in §67: de Itar rim pa’dis ni Bhavivekas yod pa’i phyir
ces pa'i bsbyor ba " bkod pa la yang bsbyar ro (Pras_LVP 30.15-16; Pras_M 178.1-2: ya$
cayam asiddhadharapaksa-dosodbhave vidhir esa eva sattvad ity asya hetor
asiddharthodbhavane *pi yojyah) ||

In this way, “this method should be also employed” in the expression of the
[reason] “because [they] are [already] existing” formulated by Bhaviveka.

12) Sanskrit Notes on the Pras in §34: Bhavivekasya ca tadyatha (Pras_LVP 31.13;
Pras_M 181.3)_ityadinoktahetutvari vihanyate |

And by Bhaviveka’s statement beginning with, “for example,” the existence of the
stated reason is rejected.

13) Sanskrit Notes on the Pras in §35: asiddham (Pras_LVP 32.2; Pras_M 182.1) iti viSista
Bhavivekasya uktavicarena svasya_eva_ato boddhah | anena Bhavivekena |

(... “[they] are other” and so forth (paratvadika)) are not established” is qualified
by ‘for Bhaviveka’ by means of the quoted analysis (i.e., logical formulations),
namely, for “his own.” Therefore, [it is] understood by this Bhaviveka.

14) Sanskrit Notes on the Pras in §36: svakrta (Pras_LVP 32.7; Pras_M 183.3)_iti
Bhavivekakrtarn |

“The [proof] formulated by [him]self” means formulated by Bhaviveka.

15) Sanskrit Notes on the Pras in §181: acarya (Pras_LVP 352.7) iti Bhavivekah |

“The teacher” means Bhavivekas.

16) Sanskrit Notes on the Pras in §221: tasya_anaikantikatarh (Pras_LvP 413.1)

Bhavivekah praha (pras_LVP 413.1)
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See also MacDonald 2015b: 91, n. 196.
See also MacDonald 2015b: 123, n. 250.
Previously, we find acarya-Bhavivekas tu (Pras_LVP:351.15) ...
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Bhaviveka declares its [logical] inconclusiveness (anaikantika).

17) Sanskrit Notes on the Pras in §223: yac coktam (Pras_LVP 414.2) iti Bhavivekena
“It is said ...,” is said by Bhaviveka.

18) Sanskrit Notes on the Pras in §223: asya (Pras_LVP 414.7)_iti Bhavivekasya |

“For him” means for Bhaviveka.

19) Sanskrit Notes on the MABh in §109: yas tv (gang zhig, MABh_LVP 143.5,ad MA V1.52a)
iti Bhavivekah |

’

“However, ...” says Bhaviveka.

20) Sanskrit Notes on the MABh in §204: eka (MABh_LVP 297.19: kha cig) iti
Bhavivekadayah | §astre madhyamakasastram (MABh_LVP 297.19: dbu ma'i bstan bcos)
sthitva | Bhavivekena yah karakahetuh (MABh_LVP 297.20: byed pa'i rgyu) pratijiiatah |
tasya  sadhanaya(MABh_LVP  298.7:  sgrub  pa'i  phyir)  visiddhyai |
parigrihitasadhanadiisanesv (MABh_LVP 298.8: yongs su bzung ba'i sgrub byed kyi sun 'byin
pa rnams la) iti | svapaksa-sadhanaya(MABh_LVP 298.7: sgrub pa'i phyir) yat svikrtarn
sadhanarn parapaksabadhanaya yat svikrtarm @ diisanarh | tesu satsu yaj
jatyuttara(MABh_LVP 298.8: ltag chod) prasangapadanarn krtarh parena |
tasya_upaksepakar(mMABh_LVP 298.8-9: 'god par byed pa'i) nirakarakarh pariharam
(MABh_LVP 298.9: lan) | ayarh(MABh_LVP 298. 9: 'di) Bhavivekah parasya praha | (ad MA
VI.175)

“Some” means Bhaviveka, and so on. ‘In the treatise, i.e., ‘basing on the
Madhyamaka treatise. “the agent cause” is proposed by Bhaviveka. For the sake
of unfulfillment of “the proof” of it, [it is said that] “in the accepted proof and
disproof.” That which is claimed “for the sake of proving” the own position is
proof, whereas that which is claimed for the sake of opposing the other position
is disproof. When they exist, the false argumentation (jatyuttara), namely, falling
into [unwanted] consequence, is made by the other. “Making an allusion” to it,
i.e., making rejection is confutation. “He,” i.e., Bhaviveka, declares [it] to the other.
21) Sanskrit Notes on the CST in §208: tarkika (Suzuki 1994: 168.6)
Bhaviveka_adayah | karikayah kathitavyakhyanad anyatraiva vyacaksate
(Suzuki 1994: 168.6) | parena (Suzuki 1994: 168.6) tirthikena | anutpannatvena (suzuki
1994: 168.6) nityatvena | utpannakaryarn (Suzuki 1994: 168.7) | ghatadina | kirtir

diisayati | svata eva (Suzuki 1994: 168.11)_iti Bhavivekasya | parasya prasiddho 'yarh
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hetuh | tena maya_angikrta (suzuki 1994: 168.11) ity uktau catiprasangah (Suzuki 1994:
168.11-12) | (ad cS1X.1)
“The logicians” are Bhaviveka, and so on. In a different place from the

7

explanations uttered to the verse, [he] “explains.” “By the other” means ‘by an
outsider.” “ Because of not arisen” means ‘because of permanence.’ “The
produced result” is [known] by means of a pot, etc. [This] speech is objected.
“From its own” is [accepted by] Bhaviveka. When it is said that this reason
established for the opponent is admitted by me, [it would be] over-absurdity.

It is to be noted that the opponent whom Candrakirti calls tarkika is identified as

Bhaviveka by the author of the *LT,

2.3.6 Candrakirti

The name Candrakirti® occurs in the following passages in the *LT:

1) Sanskrit Notes on the Pras in 88: ity apara (Pras_LVP: 9.6; Pras_M 129.2) ity
anena_atmanarh nirdiéati Candrakirtih |

By means of this saying “the other says,” Candrakirti indicates himself.

2) Sanskrit Notes on the Pras in §14: vayam (Pras_LVP: 15.4; Pras_M 143.1) iti
Candrakirtih [

“We” means Candrakirti.

3) Tibetan Notes on the Pras in §25, 26: de Itar skyon brjod pa slob dpon Zla grags
kyis rtsod ba skyon de dag ni mi ’thad par mthong ste (Pras_LvP 15.3; Pras_M 143.1:
sarvam etad diisanam ayujyamanam eva vayarn paSyamah; skyon ’di dag thams cad ni rigs pa ma
yin par kho bo cag gis mthong ngo||) ces pa-la-stsogs-ste | *!! 'dir slob dpon 'dis dbu'
mar gnas pa'i tshul kyis slob dpon Sangs rgyas skyong kyi 'dod pa bskyangs pa ni
ji ltar byas na (Pras_LVP 15.3; Pras_M 143.1-2: katharh krtva; ji ltar zhe na) ces pa la-stsogs
paste | de yang slob dpon Zla grags 'di ni skye pa dran pas sngon slob dpon Sangs
rgyas skyong du skye ba blangs par shes nas de'i 'dod pa skyong ba la 'bad pa'o ces
kha cig kyi'o | kha cig na re thal 'gyur du sgra bar mthun pas ces grag go |
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Pras_LVP: 25.8, 31.1 (MacDonald 2015a: 167.3, 178.4), 55.4 (LS 21), 234.9; CST: ad IX.1 (twice), 2, XIIL.1
(five times). The term tarkika is also found in the quotations from the LS (in the Pras) and the Larik
(in the MABh).

MABh_LVP: 406.1 (MA XII1.1), 407.13 (MA XIIL3).

See also MacDonald 2015b: 58, n. 125.
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[Bhaviveka’s] enumeration of the [logical] faults as such [against Buddhapalita] is
disputed by the teacher Candrakirti: “we regard these objections as inappropriate,”’
and so on. See 2.3.3 4) above.

4) Sanskrit Notes on the MABh in §289: Candrakirtir (zla ba grags pa; MABh_LVP 407.13,
MA XII1.3) atra candrah |

Candrakirti is here [figured as] the moon.

5) Sanskrit Notes on the CST in §3: pratolikathanartham adau miile §lokadvayarn
Candrakirtir eva | (Suzuki 1994: 433.7-16, ad the Introductory part of the CST).

For the sake of main road description, Candrakirti expresses two verses in the

beginning [of the CST].

In the Tibetan notes on the Pras, Bhaviveka is designated as Rang rgyud smra ba,”

which is almost identical with svantantrasadhanavadin. Interestingly enough, the

expression (kho bo cag) Thal ‘gyur ba is found just before this. The passage runs as follows:

6) Tibetan Notes on the Pras in §30: gang kyi tshe rang rgyud mi 'dod pa (Pras_LvP
16.11; Pras_M 147.5: yada caivarh svatantra_anumananabhidhayitvarh madhyamikasya) de lan
kyi skye mched rnarhs ces (Pras_LVP 16.11-12; Pras_M 147.5-7: nadhyatmikany ayatanani
svata utpannani_iti) tshad mas grub pa gang la-srid || gal te darh "cha (Pras_LVP 16.12;
Pras_M 147. 7: svatantra pratijiia) na Grangs can (Pras_LVP 16.12; Pras_M 147. 7: Sarhkhyah)
phyogs snga ma byed par 'gyur te | ’bras bu’i bdag nyid du pas "bras bu-mi skye na
grub pa la sgrub la (Pras_LVP 17.2; Pras_M 148.2: karyatmanah cet siddhasadhanari; gal te bras
bu’i bdag nyid las yin na ni grub pa la sgrub pa yin la) | ** rgyu’i bdag nyid las mi skye
na ’gal te (Pras_LVP 17.2; Pras_M 148.2-3: karanatmana$ ced viruddharthata; rgyu'i bdag nyid las
yin na ni ’gal ba’i don nyid du ’gyur te) rgyu’i bdag nyid las skye ba’i phyir ro (Pras_LvP
17.2-18.1; Pras_M 148.3-4; karanatmana vidyamanasyaiva sarvasyotpattimata utpadad; skye ba
dang ldan pa thams cad ni rgyu'i bdag nyid du yod pa kho na skye ba'i phyir) || des kho bo
cag Thal 'gyur ba la darh bca med pas skyon de ga la srid | skyon med na skyon
spong ba'i stsol ba byed par mi 'gyur ro ||

When svatantra is not accepted, then where is the establishment [through
pramana) of the bases in the objection? If there is a proposition, the previous thesis
of Sarhkhya would be formulated. If [originated] from itself as the result, then the

result is not originated, then siddhasadhana. If not originated from itself as the
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See 2.3.6 7) above.
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cause, [it would be contradicted, since it is originated from itself as the cause.
Therefore, since we, Thal 'gyur pa, have no thesis, where is there the fault? If there
is no fault, no loss in rejecting faults will come about.

Taking the date of the *LT into consideration, this can be regarded as one of the
earliest occurrences of Thal 'gyur ba in a Tibetan text.” From the above passages we can
see that the author of the Tibetan notes is a follower of the Madhyamaka school
centered on Candrakirti. In this respect, it is to be noted that the appellations Rang
rgyud smra ba and Thal ‘gyur ba in the *LT do not represent the two branches of the
Madhyamaka school as we find them postulated in later Tibetan Buddhism, but are
rather an interpretation of the philosophical position of Bhaviveka on the one hand and
Candrakiriti as represented in the Pras on the other. Although the appellation of
svantantrasadhanavadin (or Rang rgyud smra ba) might have been in circulation in
Vikramasila in India, the expression Thal ‘gyur ba seems not to have been based on an
actual Sanskrit term, but rather to have been invented by the Tibetan author,
presumably gNur D[h]arma grags, in the process of interpreting the Pras in his native

language. Although information about the division of the Madhyamaka school is also

7> The occurrence of the thal 'gyur in contrast to rang rgyud is found in the Tibetan notes on the Pras

§52, 53: gzhan don darh par *dod pa la ltos nas ** khyad par de ltar byas so zhe na (Pras_LVP 26.13;
Pras_M 170.5: paramatapeksarh viSesanam iti cet; gzhan gyi lugs la ltos(P. bltos) te khyad par du byas so zhe
na) | kun rdzob du yang gzhan pas skye ba 'jig rten pa 'thad mi ’dod pa’i phyir (Pras_LVP 26.13-27.1;
Pras_M 170.6: satnvrtyapi tadiyavyavastha_anabhyupagamit; de dag gi rnam par gzhag pa ni kun rdzob tu
yang khas blangs pa med pa’i phyir ro) don dam pa kho na’i khyad par mi 'thad do (Pras_LVP 27.2; Pras_M
170.8-9: paramatapeksam api vi§esana_abhidhanarh na yujyate; gzhan gyi gzhung la Itos te khyad par brjod pa
yang rigs pa ma yin no) | de Ita na yang gzhan kyi 'dod pa la ltos nas sbyor ba byed do zhe na de Ita na
thal 'gyur yin kyi rang rgyud nyarhs la | rang rgyud yin na gzhi chos can ma grub pa la-stsogs pa'i
skyon 'gyur ro ||. “If [it is argued that] the qualification [“ultimately” has been added not in
consideration of our own views, but] with reference to the other’s doctrine (paramata),” “because it
is not acceptable” for the other about the worldly origination “even from the point of view of the
surface [level of reality],” the qualification of “ultimately” is not tenable. Nonetheless, however, if
the logical formulation (prayoga) is employed with reference to the other’s doctrine, then it is [to be
the method of] logical consequence (prasariga, thal 'gyur) and corrupts [itself] independently
(svatantram). If [one uses the logical formulation] independently, there would be the fault of non-

establishment of things as objects, etc.

69



reported in newer Tibetan works?, it often reflects later developments in interpretation

and thus differs from the *LT.

3. The *LT as a Madhyamaka Text

The data presented above, even though far from exhaustive, are enough to demonstrate
that the *LT is an invaluable source for understanding Candrakirti’s three main
treatises. Although the *LT, which amounts to eighteen palm leaves, is much shorter
than the commentarial treatises, and although it glosses words or phrases very
selectively, the Sanskrit readings it quotes from the three main treatises can be utilized
together with the extant MSS to provide a better picture of the treatises.

As far as the history of Tibetan Buddhism is concerned, although Pa tshab Nyi ma
grags and Jayananda, both of whom produced Tibetan translations of Candrakirti’s
treatises, had no connection with the *LT, it is to be expected that the *LT will be a
valuable new source of material for further studies of Tibetan Madhyamaka philosophy,
especially as it was practiced in the 12th century CE.

In sum, the *LT is an important source of material for Madhyamaka studies
centered on Candrakirti. We should consider the Tibetan notes on the VP and the

unidentified Sanskrit notes included in the *LT valuable as well.

7 The dBu ma rtsa ba shes rab kyi ti ka and Tshig gsal ba’i dka’ ba bshad pa, ascribed to Pa tshab and
included in the bKa’ gdams gsung 'bum, have recently been introduced and discussed in modern
scholarship (see Dreyfus and Tsering 2010: 390ff.). In the former work especially, the two branches
of the Madhyamaka school are clearly designated as thal ‘gyur smra ba'i dbu ma pa and rang rgyud du
smra ba'i dbu ma pa (Yoshimizu & Nemoto 2010: xviii, n. 53).

™ See also Ye 2009: 325-326 and Vose 2009: 18-19.
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