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T. 1464 Binaiye鼻奈耶

T. 1509 Da zhidu lun大智度論 (*MahāprajGāpāramita-upadeśa)

T. 1521 Shizhu piposha lun十住毘婆沙論 (*Daśabhūmika-vibhāṣā)

T. 1545 Apidamo da piposha lun 阿毘達磨大毘婆沙論 (tr. Xuanzang; Abhidharma-

mahāvibhāṣā)

T. 1546 Apitan piposha lu 阿 毘 曇 毘 婆 沙 論 (tr. Buddhavarman; Abhidharma-

mahāvibhāṣā)

T. 1549 Zun poxumi pusa suoji lun尊婆須蜜菩薩所集論

T. 1552 Za apitan xinlun雜阿毘曇心論 (*Saṃyukta-abhidharma-hṛdaya)

T. 1558 Apidamo jushelun阿毘達磨俱舍論

T. 1562 Apidamo shunzhengli lun阿毘達磨順正理論 (*Abhidharma-nyāyānusāra)

T. 1563 Apidamozang xianzong lun阿毘達磨藏顯宗論 (*Abhidharma-samayapradīpika)

T. 2031 Yibu zonglun lun異部宗輪論 (tr. Xuanzang; *Samaya-bhedoparacana-cakra)

T. 2033 Bu zhiyi lun部執異論 (tr. Paramārtha; *Samaya-bhedoparacana-cakra)

T. 2085 Gaoseng Faxian zhuan高僧法顯傳

T. 2087 Datang xiyu ji大唐西域記

T. 2125 Nanhai jigui neifa zhuan南海寄歸内法傳 (Yijing義净)

T. 2145 Chu sanzang jiji出三藏記集 (Sengyou僧祐)

Tib. Tibetan

Th. Theragāthā (ed. Norman 1969)

Th-A. Theragāthā-Aṭṭhakathā (ed. Woodward 1940-1959)
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Ud. Udāna (ed. Steinthal 1982 [1885])

Udāna-v. Udānavarga (ed. Bernhard 1965)

Vibh. Vibhaṅga (ed. C.A.F. Rhys-Davids 1904)

Vin. Pāli Vinayapiṭaka (ed. Oldenberg 1879–1883)

Vm. Visuddhimagga (eds. C.A.F. Rhys-Davids 1920–1921)

X. 卍新纂大日本續藏經 (A New Edition of the Supplement to the Manji Edition of the

Japanese Canon). Cite from CBETA http://www.cbeta.org/cbreader.




