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Introduction.

The ink of the fieldnotes on which this paper is based, is
scarcely dry, there are still enormous gaps in my knowledge
and understonding of the phenomena to be described here,

and a balanced description and analysis is still impossible
at this stage. That I yet try to present a preliminary accou:
here, is for two reasons: I am confident that discugsion of +thai
paper will help me in the subsequent stages of the research:.

isnd at present we know very little indeed of the two topics

of which this paper is.an intersection: the history and

social organization of the Nkoya (ore of the “subject® tribes

of Barotseland, Western Province, Zambia), and Zambian pos:esiic.
cults, especially in the urban areas. For the latter reason
others might benefit even from what little I have to offer in
tnis paper.,

The Nkoya.

Nkoya speaking groups (including Nkoya proper, Mashasha,
Lushaige and Lukolwe) presently occupy an continuous area
streiching , from circa 100 km. N.W. to circa 100 km. S5.E

of tiae town of Kaoma (previously liankoya); a few smaller
clusters of Nkoya are found in other parts of Western
Province (see diagram I; cf. Brelsford, n.d.; Fortune, 1959,
1963)., In the literature the estimates of the numerical
strengthh of the Nkoya group rvdry considerably; relatively
recent figures are (Annual Report of African Affairs,

Gov. N, Rhodesia, cited in Brelsford m.d.):: -

Nkoya 20,717
VMashagha 5,876
Lukolwe 822
Lushange 730

Publications dealing sgpecifically with this area are very few
(Clay 1945; Symon 1959; Jones 1559),. But discounected detaile
on the ecology, economy, social and political organization,
and religion, can be found throughout the literature on
Barotseland and Western Zambia in gencral; some réelevant
publications are listed in the bibliography. It would be
possible to build up, from these fragmentary data, an
outline of Nkoya society; however, lack of space and time
prevent this here. I will confire myseli to a few remarks,
lncorporation into one administrative unit (Mankoya, now
Kaoma, district) has gtimulated the use of the designation
ilkoya’ for a much wider group of people than the original
Liankoya tribe under chief lwene ¥utando. Nkoya in this papcr
will particularly include the Mashasha, on whom my research
of urban Nkoya in fact concentrated. In contrast with the Lo,
proper, the rural Mashasha are presently almost entirely
confined to the Southern part of Kaoma district, into which
they immigrated in the middle of the last century, from the
Kagempa area. They have their own chief, liwene Kahari, - _
Intermarriage between lkoya and neighbouring groups (Bibusic,
Kaonde) is not exceptional. Since about 1920 (Clay 1945:207%)
the area has seen an enormous influx of immigrants, Wiko
(iezternerd) both from other partsg of DBarotseland and from
Angola. On the other hand, a considerable portion of the malc
Nkoya is absent f¥om the area as labour migrants;as in other
parts of Barotseland, pre-Independence likoya labour migratiown
used to be directed towards Zimbabwe and S.Africa, . ratiier tra
tonarde other parts of Zambia,




~ Kaoma district had its share of several of the almost
epidemic, ‘“modern” possession afflictions that swept over-large
parts of Zambia since the ens¢t of this century.(Kuntz 1932;
White 1949, x961; McCulloch 1951; Turner 1952; Colson 1969;.
Gluckman 1951; Symon 1959:60f; Reynolds 1963), It remains a
topic for fubure research to determine in how far these
aiflictions (called by:.the names songo, watsjowa, mowa, vindele,
viyaya etc.) coincide with actual endemic er.epidemic diSeascs,
such as emallpox and:syphilis (Spring Hansen 1972; Evansg 1950).
Symon's identification of one such affliction (manyanga, locally
interpreted as possessipn caused by dead. hunters) ag syphilis
(1959:55,.76) sugsests such a relation. : ok B

History of Bituma in Kaoma district.,

In the early 1930's, according to my Lusaka informants, . .
Kaoma district went through a locust plague and subsequent
famine. I could not yet check this against documentary evidence.
Certainly by that time the Wiko flooded the area and created
uncomfortable conditions for the inhabitants - who compared .
them to locusts (Clay 1945:20; Petarsl960:46.. Diseases, old and
new, swept over. the country. Emisting local (African) medicine
proved insufiicient: but no modern medical care had yet been
egtablished., Christian missions, if any, were in their wvery
firgt stage - though many NWkoya men must have becn exposed to
migsion or independent.forms of Christianity while working as
labour migrants. Ila and Kaonde proph.ts, vaguely influenced by
Christranity (Smith & Dale 1921; Schlosser 1949; Chibanza 1961)
were cloge enough tq have exercised some influence in Kaoma
digtrict - though such influence ig not yet explicitly documented
in mf'material. 1) ‘ o » ‘ )

t weg in this historical setting that a man called Simbinga
establisned a healing movement that after some years would be
known by the Nkoya name Bituma. .

"Simbinga was a lbunda, probably.of Angolan extraction, who .
lived in the Kabilamwandi arvea, 80 km. W. of Kaoma. le had -
completed a ‘gpell of migmant labour in Johsnnésburg. Lifher
there, or in "~ Kaoma  dietrict (where the South Africa General
liigsion started Luampa Mission in ebout 1924, 60 kr Sk, of .
(abilamwendi, ;.Clay-1945:21). he had. becom: a member of a
Caristian church, He was married to a Mbunda woman. p

.He' fell 111 to a new disesse that local healers were uneble
to cure - and for all we know he died in 1933. Having given orlicrs
not to be buried tom quickly, he rose from the death after iour
days. (2) Upon regaining. consciousness, his first deed was
smoking, and next he gave. orders to prepare a medicine in &
hitiierto uinknown fashion ~ revealed to him while he wasg in
ireaven. The bark of the mutondo tree, extremely common in tiw
area (3),was soaked in two bowls, one with hot and one with ccic
water, aind subseguently squeeged.onto the body oi those in tue
ville; b who were ill, Simbinga killed all his ten head of catiic,
and organized a.great feast, where he. advocated the new wcy
of healing. fle vigorously denounded t.:ce. local healers , who,
with their divining methods and concoctions, were unable to
cure the people. : , o )

However, for & start the prophet was not honoured in hicg
own country; and people regarded him as a madman, A-ngwg gtrong
disease developed ingide him,-and God (I qgg;)@n told him to
go oh a loings journey, Lo the N Westa(Zag ezi-Balovale region).
from this Jjourney. he returned withs . ) ‘

-~ water from three rivers: the Zambezi, the Kabompo and
the Lunswebungu) ; _

- a heavy round grey stone, circa 10 cm, diameter;
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--a Jilat, gpiral-shaped shell (5);

~a leather-bound book. with texts and musical gcrint as
used by the Luropeans: (6)., He claimed that . the Book had becu
given to him by an Angel (mangereo), and that he had Found
thr other objects as wkll under God' guidance.

- &1l tihese objects are presently kept by Simbinga's seco:id
(mashasha) wile and widow. She also kecps a . few other relics
from Simbinga: a bufialo switch, to which rormally only chicis
are eutitled (cf, Gluckman 1943:78), and which allegedly was
given to bimbinga by Nwene Kaharij; a few small, white, nubt-che -
shells; a circular ornamént, made of parts of the white wator-
1ily, sown into steings of white beads; a small cobper bell
(as used by local diviners); and the skin of a wild cat
(mbomba; commonly used in the healing of a possession afflictio:
cal.ed mowa).(7) ' '

. Recovered from his 1llnese, Simbinga presented Himself
once agaln ags a healer in " Kaoma digtrict (this time the S.H,
part, of the lMashasha), and from 1936 onward he met with
great success. Until his death in 1960 he cured many kundreds
of people, and -incorporated them into the movement.

On the basis of the notion (almost:certainly Christian-
inspired) of t.e individual guardian angel (8), he developed
a new (?) theory of disease. Depending on ce._tain influences
(which are not yet clear to me, but which secmed to have inclucs:
heredity, according to Simbinga) one's individual angel could
be in a good or in a bad state, corresponding with health and
illness. The angel could manifest itself through dreams,
inner voices, compulsive cctions, and disease..If djigease is
imminent, or even present, the angel would indicate’fhe peicon
certailn treatments wiaich could be entirely individual and tote i
unexzpected in the light of previous local medicine (e.g. a .
match stick cracked over soimeone's head could be a medicine
Tor this particular person on this particular moment).Howevei,

. certain forms of treatment, introduced by Simbinga, were
guppoged to be most appropriate, and generally applicable,
for the Disease of the Angel: the collective praying and eini:.
of the texts (most of them in Mbunda and Chokwe, a few in
Sinkoya) that Simbinga, when in trance, could read from the
Book; ddncing in a dgtting fashion; the wmedicines Siubinga
himsel{ distributed (I); laying on of hand; ablutions with
cold water; and the building and attendance of new shrines,

" The water from the three rivers (kept in three diffoexently
coloured bottles that someone elge,~ior allegedly secular
purposes entirely unrelated to the movement~ had brought frou
Jehannesburg) were used for diagnosis. Only the person who wig
able to dldentify wihich water came from which river, could
rightfully claim, according to Simbinga, to have the Disease vl
the 4Angel.

Simbinga built his first shrine (a small thatched round
hut, about 50 cm diameter, with white cloth inside) on the Tt
of a hill, and called it kareki.(1l) Prayer and healing
concentrated at first arounu this shrine. In these days,
Simbinga opposed not only the pre-Bituma healers, but alco
the migsion churches that were being established in the arcu.
Those who have foith in the Angel® were not supgposed to go
to any Christian thurch; for now they had their own kareki.

The apparent efficeacy of Simbinga's treatments, and
the lack of modern dispensaries, seewm to have made hig
movemeut a great success in Kaoma digtrict. Though I have ez
yet solid figures to substantify tidls. The.movement was

St
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rapidly Nkoya-ized. The Chokwe and libunda texts were supnlantzd

by texts in the, unrelated (cf. Ffortune 1959, 1963),. Sinkoye

laenguage. And whereas the founder's ideas concentrated on tho

notion of the mangereo, the movement spread under the name

which it still has today: bituma, i.e. mezrage, commission,

calling, power derived:from.someoLé ielae (Nyambi; Simbinga?).(12)
Simbinga appolnted seven .ofiicials (seniors, kuwakulwane )

in Kaoma district, end had each of them erect a local kareki.

I have not yet details about the teiritorial organization of iie
moveient. However, about the ofiicials themsedveg the following
tentstive generalizations can be mede: -

~With one exception (Simbinga's first cousin, and ‘succesccl,
the previous diviner Kapate), all of them are women

- liost seniors .are Mashasha, mainly of the Spungu clan, o
gre recrulted along various kinship lines (cf. diagram'2).

. = geveral, if not all, ofiicials werc very closely related .
to pre-Bituma local healers and/or had a more or less successiuvl
healing practice, themselves, before embracing the movement,
¥ -~ The few .cases about which I have somewhat detailed inior-
mation show that some officialg (including Kapata), before
Joining the movement went through a long, intense mental cricis
locally known as kayongo.: (13)

- If these observations are essentially correct, they imply
that Simbinga's movement had to.accomodate, &s leaders, peonlc
who had experience both with the suffertng and with the treat-
ment of the afilictions he tried o cure; who (in line with
the general pattern of possession cult organization in Zambia,
as described by such authors as Colson (1969), Turner (1957,
1968), Reynolds (1963), White (1949, 196L)) already were membac::
of the:cult oizianizations that gpecifically dealt with their
particular diseases; and who had vegted interests, in terms o
prestize, wealth, professional pride and perhaps psychological
security, in tineir own pre-Bituma healing practices,

The solution was that Siambinga's vision was not only Kkoyo-
ized, but also diversified and amended. .

(e

Modern Bitumaz

The varied cultic background of the seniors stimulated,
within the movement, a variety of ritugl and of doctrine.
some performances, which still passg for Bituma, seem rather
remote from Siubin.a's vision, and are in fact a continuation
of the pre~Bituma cults (especially manyanga) . Some Bituma
sessions are being held without the opening prayer to Nyambi,
previously so esggential. Bituma becomes object of gtrange
rumours, ruminiscent of gorcery, like the adsgertion that an
ofilcial,. upon taking office and establishing her own kareki,
causes. the death of one of her children. Some senicrs. nNow
more ox less choose, or make, their own paraphernalia,
and thése may be directly those of the pre-Bituma cult (e.g.
tie white bead headgear, White bead scapular, leg rattles,
ritual wooden miniature hoe end axe, of manyanga). Although
explicit ldentiiication with Bituma may Live a genior healer
extra credit. (especially amoug Nkoya clients)," it is
poseible to cestablish an indivdual clientele (especlially awon
non-Likoya) on the strength of one's personal fame rather
than on the basis of a senlor position in the Bituma movement.
Whereas Simbinga (at least in the early years of hig ofiic:,
had always reiused money in exchange for healing, Bituma
gradually adopted.a fee system very similar to that»in use 1
by ordinary healers. Ideally, the money thus received would bo
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kept in the senior's shrine, aud could only be borrowed for
personal purposes after a regspectiul, spiritual dialogue wit
tie angel (supposed to dwell, among other places, in the
siri.ce). Yearly the money would then be sent to the cult
centre, where 1t would be used for a mags festival, with
large-scale sacrifices of cattle and white chicken. However,
in recent years the officials tend to use. the money for
tuenselves, ' ‘ B

freseutly, the cult distinguished three different degre:s

of involvement: o

.~ The more or less incidental laying on of hands, and
giviug of mecicine. Thisg procedure doeg not crcealbe a gnecicl
relation with the movement. Fresent fees are about K2.

- The initiation into being a full member of the movensu
Whether the patient will take this step is said to depend on % .:
strengtii of his bituma (which has the ambivalent meaning of
“a gtrong calling” and % a very serioug disease'), The patic
cloge rolatives ?typically hei nusband) ;14) provide the o
necessary for the organization of a session at the officiells
house: beer, hire of musical ingtruments, purchase of fire-wood
(this omly in - the urban situation). Stimulated by the ofricial
aind of her, already initiated, Tfemale assistants, the paticnt,
dressed in white, goes through an exhausting night of dancing,
singing, trembling, whispered therapeutic conversations,
unconsciousness, medicinal vaporisation, cold eblutions - to
end, at dawn, with the squeezling of boiled-out herbs over

~arms, shoulaers, back and legs, by all persons present,
The patient is then a member of the movement, the angel ig
appeased, and the ailments are supposed to subside, When the
patient fecls totally cured, she pays the oificial a large
sum. of nmoney (K20; in the village K10). The adept can now
agslgt in the initiation of new members, and can even start
a healing practiege.

- The appointment as a senior. Por this one aust Have
a member of the movement for. some yesrs, and have a fairly
successiul healing practice. Some hold that in order %o beconc
a senior one should have successfully cured 100 people.
Appointmeiit is by the.counciil, of seniors, who meet at lecct
auhually in Kaoma digtrict, A fully.white ouwbfit (garment,
pointed hood, shoes) are the outward sign of of:ice.The Firet
seven seuiors of the wovement, among them Kapata, were
appoiuted by Simbinga before he died definitively in 1960,

In later years a second generation of genlors. camée into
existence, and their recognition depends . .on. those already
holding the oifice. Like inheritance of other statuses among,
IFkoya, seniorship passed from the deceased to a rather closc
relative, who (according to a system common in many parts of
Central africa; cf., lunday 1948; Stefaniszyn 1954) takes tho
deceased's name, social person, and position. Sometimes the
established seniors refuse recognition to an asplring heir,
and when thig occurs it forms it forms an extra reason for t..:,
to blend Bituma with pre-Bituma forms of healinge ./rcjeo?

Lt appcars that in Bituma Simbinga's vision (the Bituma
athodoxy, if you, K like) will soon be partially revived, as
Simbinga's widow, who still fosters his ideas and relicg,
1s about to inherit the social person of her elder gister,

a rec.ntly died senior.

Iy o e
[SICAORE]

Thé accomodation of pre-Bituma cults within Bitume ig by no
meens an wmnoticed, or purposely hidden, phenomenon. In fact,
people are still aware of the mauny diiferent types of pre-Bit.




afiliction, snd without questioning their allegiance to Bitume,
tliey clecrly perceive themsclves as adepts of any of these cult:
that Bituma tries to accommodate within its folds. A rather
forced attempt of my informants %o reconciliate Bituma with 1.
pru-Bituma interpretation of illness prescnts - the Angel as the
bagsic entity both of illness and of health - an entity from
which all . the other forms are Just specific manifestations,
shapes, in differant parts of the human body., With the old .
names (ﬁggﬁg,kmggigggg, mayimbe etc.) the old intcrpretatio .«
Survive: ilntverpretations in Lerms of apgry recently died,

of famous diwminers and healers among one's ancestors etc, -

and then neither the ingel, nor Nyambi scem very relevant anvio. ..

The pre-Bituma cults survige not only in ideas and words,
but also: in actious, It is not uncoation to play, in a Bitumae
session, tie mueic peculiar to one or more of these pre-Bitu.:
Qilte - wiereupon those present who are adipts of the cult ; .
whose music is being played, caunot help to make the movementsa
(trembllng, tossing the head, dancing etc.) that belong: to
tuat. cult,’ i A7 R, e ' '

Many contrasting, even contradictory notions can be discernc.
wihi.in the use of the basgic concept of mangereo:. now the emphassc
is on impersonal force, then on a personal Angel’ (15): now the
dngel is in the shrine, then in the body as an inseparable
individual guardian, then only temporarily in the body as =
kind of fluidum that leaves the body through the fingexr tmps;
how, the sngel cares for the person and advises towards his
healing, then it displays remarkable sadism in keeping him frox
belig cured, and forcing him into difficult and ridiculous
exploits.

w.aercas the concept of the mansereo ig a not wholly
convincing attempt to describe the mechanism oi the illness, the
, concept of bituma itself is both more congistent, and more
‘existentially interesting. Bituma is presented ag : the mtate of
being aiflicted ; the cause of this state; the process by
wnich to get healed; the state oi being healed. Often, it se.ms .
to desighnate the intengity of expcrience (both of suffering sud
of subsequent healing) morc than.anything else, Therefore, a
seuior becomes * , particularly, whose bituma (“plight¥)
is so strong that she goes through an extremcly serious discesc,
even to the point of dying' (Simbingz.is not the only examplo
cited by. my informants) -and who, once recovered (but still in
bituma) has, therefore, the power and the commission (bituma)
to.gee other people through the same existential procegs,

Lven through my, close to ignorant, distorted representation
tiere is enough in this, I feel, to fascinate the deep-psycholo-
gist, the poet and the theologian. -

If the emphasis is on intensity rather than on concrete
manifestation, then it is less difricult to understand why
in Bituma go littlc attention is paid to formal conventions,
why it can actually, ungrudgingly, accommodate (not just within
onc movement. but in fact within one session!) old and ncw,
pergonal innovation:and feithful copying, laughing and lovesoi c
mtas”is the case)as well as whispered clinicc i interviews betwec
{sculor and paticnt, and thoé.latter's desperate ~exhaustion.
f'rom a more comprchensive, centralized, religious movemcnt
with strouyg cuphacis on hecaling, Bituma scems to have developed
into a rather loosely organized, diversified healing movemcit
which scrves as an umbrella usnder which. several brevious:
cults, without Christian inspiration, survive and flourish.

One aspect of this development is that the initial ‘exclusiveicac
.vis-a-vig other forug of prgenized relision has :diminiched;
Bituma adepts now feecl rather fice to Join Chrigtian churches,
arnd a few actually do.
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Bituma among the Nkoya in Lusaka.

The aiscussion, in the nrecedin: section, of modern Bituma
seems to apply both to the ruiral and to the urban situaticn.
However, now I want to concentrate on the Nkoya in ILusaka,
and their participation within thrs movement. ;

I did not yet carry out a systematic survey of Lusaks
Kkoya. My impression is thuat the group comprises some 700
people (men, women and children), mainly conceptrated in
the following suburbs: Matero, falingalinga, 01d Kanyame ,

New Xanyama, Chawama, Chilenje.Althougr it is at this stage
difficult to generalize (residence. in different suburbe
suggests diffcerent mocio-economic status and different
interaction patber ng)the following tentative statements
seem rather valid.(l ' I T
likoya in Lusaka (except perhaps in the first fow wecks o
tiaeir gtay in town) are not entirely encapsuleted by their
home-ties. Close iriendship, and economic partnership, wit!
non-Hkoya does occur, and so do inter-tribal marriages
(especially, but not exclusively, with Westorn and N.Weutoin
frovince groups with whom intermarriage is practiced also

in Kaoma district; marriages with Bemba and Soli
are found). The housing situation in Lusaka is such that

only in some uncontrolled suburbs (Kelingalinga, Chawama)
people can actually choose their close neighbours on the
basis of home-ties; thus we can occagionally find a ward
;that nearly entirely consists of Nkoya. But gencrally the
urban likoya live dispersed over the town, and tend to
establish good re¢lctions with tucir non-Ykoya necighbours.
The most ohviousg, and significant, urktan situation in which
Nkoya camnot refrain from mixing with non-Nkoya ig of coursc
the work situation; this Jnainly applies to the men: few
Nkoya women scem to have painful cmployment, tuough some
may have a small business.: _

Kkoya participation in urban voluntary associations (7
gconomle, political or religious nsture) is gencrally low.
Yet, a few dozen oi Lusaka lkoya attend the church services
of the Evangelical Church of %ambia (where Nkoya is belng
used, among other languages, in Matero, Kanyama and Chaw
suburbs; Binsbergen, fort.coming){17) Some may attend oth
church services, inchiding Roman Catlolic.

ingtitutionalized visiting of the sick, funeral arrange-
ments (cf. Boswell 1969), birthday parties, and occasgional _
family councils in cases of sgevere affinal disputes, congti-
tue other activities in which urban NWkoya mginly (though
never oxclusively) follow home-ties. This emphasis is aleo
manifest in the mass attendance of pgirl's initiation
ccremonics (moye) in town, which - at two reccent occasions
which I witnessed - moblize about a hundred adults each,
few oi whom are not from Kaoma district.

Tuere is a very fyeguent trafiic of kinsmen, goods,
money, spousces and ilnformation betwecn the town and the ruse:
home.Information about illness, death, moye and marriagcs
rarely tekes morc than a week to porculate from the town to
the village, or vice versa, and it is not uncommon for
urban and rural Xinsmen to attend one anothers life crigic
ceremonies, :

4 final factor that makes for frequent intexaction auc 1
mutual identification between town Nkoya mutually, and betwoo.
town and rural Nkoya, is the Bituma movement,




—iloks
/Moreover,

- 1 do not yet know when Bituma was first introduced in
Luseka, “early all first gencration seniors have ,visited
Lusaka for shovrter periods,/ one of them came to Lusaka in
1963 and =£till lives there, whc.cas anothexr stayed in the
town from 1955 to 1969, and only returned to Kaoma district
to die thero. In cddition to this, four second gencration

nlors live in Lugaka = besides Simbinga's widow, All of
these are Mashasha. . '

Bituma scssions are rathor frequently held. Yot Bitwms
is not rusortcd to indiscriminatcly: in thc urban Bituma
cases I could colleet so far, thv patiunts had failcd. to
Toculve gatiafactory trgatmunt_from Ce 'WlOG.TO medical gervic.:

1§pd D, from herbalists, beforc the diagnos g of
Bituma was accepted. In viecw of tho hugo expenses involved
in the initiation fnto Bituma this nctds hardly surprisec us. .

In the Bituma sessions, Nkoya form thc bulk of the
participants, ana Sinkoya 1s th¢ main language spokcen. -
Although they do not object to tho trsatmont of non-~Nkoya
(on the contrary, they arc proud of it ), the Wkoya cloarly
perceive Bituma as part of their Nkoya horitage, and have &
decp_affcction towards s

¢t they complain about the urben scniors. The fe.s arc
congidcrud too high; the seniors arc accused of turning
Bituma into big business. The urban Scniorsarc rescnted for
not attcndiug the annual scssions of ‘scniors in Kaoma district.
Oftcen it will occur that an urban gcunior, as a kingwoman,
is -involved in family disputes in such a way ‘that, from the
spceific notwork position of an urban Nkoya sceking treatacnt,
ghe is no longer e¢ligible as a healcexny For these reasons
Scrious, chroiic’dases of aifliction arc often a rcason to
vigit the home¢ area and scck trcatment there. On the other
hand the participation of non-Nkoya in the urban Bituma
déscrves close attention. (18) =

The absence, go far, of roliable case metorial about

rural Bituma preclud.s a compurigon bebtween the urban and tho
rural forms. Yet I have the laprcssion that Bituma plays a

specific role in the town not only in that it provides a
scinge of cthnic identity in a complex, multi-tribal urban
setting, but also in that it cators for typical urban “afflic.
tions“: thosu that' arc directly rclated to the strained firgy
stages of adiptation to urban life., These “urban afilictions*
(psychosomatic conditions, ncurasthenia) seom to affect WOl i
\lmorc than mem, for a variety or-rcasons. In town wolcn cai
thardly apply the ecological skills which are, in the villas
their major asset - <y @rouna wiich the ~raral live contid
to bc coutred and from which it dérives much of ite intricsic
meaning and satisfaction.In town, again, the relations botwe.
hugband and wife are less regulated by the cmbedding of the
fawmlly in a wider systom of recelprocity,with complex and
subtle ncans of control, which is still operative:in the »ux
situation. In the town, finally, much more ‘than in ‘the vipl:o,
a woman depoinds on her man for her livclihood.
liost urban cascs of Bituma so far ciicountored "concern

women. Though men participate (as plain vigitors, drummcrs,
ahd occasipnally asg adepts) in the Bituma Scesions,

e

ST
Ly

under the cnergetic coltirol’'of the scntor aAnd her fimalc
asclistants, Bituma is very much a women's affair. As somotii

with which they havé been profoundly familiar throughout

thoixr lives (small childpen witness Bituna scesions as a mo-

5
U
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‘of coursc), in which théy csn expréss tliemselves, effecti.cly
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claim their manfolk's attention and moncy, and be among \
themsclves ¢s women, Bituma appcars to contribute greatly |
towards the accommodation of rural womecn in a basically
inimical urban cnvironment.

Conclusion.

As an extroemcly preliuinary eccount, this paper leaves

us wWiti meny more questions than it answers, To finish, 1ot
me sun up @ fow crucial problems that further reseavceh will
have to look into: . ‘ :

White (1949, 1961) claims that the "modernd possession
cults (songo etc.)are reintorpretations, under altcered
conditions, of ancicnt ancestral cults. Along these lince,
we might regard Bituma as a. secondary reiuterpretation.

The same symptoms arc given new cxplanations aggin, that -
though a-moral (in that they do not resort to gin as-a cousc
of migfortune) - are more comprchensive and take the humsn,
exigstential situation morc into account, than the first
reintorpretations (that coucentrated on mere contagion of
harmful powcrs from newly introduced entities such as
Luropcan, Songo: immigrant, airplanc: etc.). In this respect
ig ig intercesting to compare Bituma with another Western
province sccundary interpretation (of vindele, °
specifically): the “Twelve Society" (latcr called Nzila,
path), founded in 1944 by a merchani Rice Kamanga ~(latoer
Chana I) in longu, and which spread widely over Western ond
Southern zambia (koynolds 1963; NMuintemba 1972).

The development, within Bituma, away from Simbinga's
sccondary interpretation seems largely duc to the intake of
existing healers as ofiicials in the wmovement, Why did they
Jjoin? White again (1949) describes the predicament of the
Balovale healcrs faced with the problem that their ancestrol
interpretations, and accordiing triatments, did not work
anymorci; he leaves ug with the impression of peoples
desperately devising new interpretations, which they cunnins®
.sell to the credulous and equally desperatc patients. ,
Where the Tkoya healers in the 1930's in a similar situatzon:
Or, altcrnately, did Simbings nced thém because they
repregented a kind oi local intelligentzia, the most pronc
to understond and appreciate his message? Or did he simply
admit t.em because, as healers, they had to be 1117

Another problems is of a political naturc. Throughout WL
lagt hundred ycars, tihe rclationsg betwecen the Lozi administs -
tion and the Likoya (ecspecially "Masihiasha ) were straincd,

koya sccussion was fecred at several times (Clay 1945:
6f,18f; Gluckman 1941:15, 1943:95f; Caplan 1970:168; Lulfoxc
1967:223). MNwene bahari Timuna (reigned 1919-1955) 'is stii .
remembered by the Nkoya for his scornful defense of the
integrity of his arca against Lozl iufluecnce and other
immigrants. LIs the history of Bituma counnected with thig?
Simbinga moved into Kahari's chiefdom, married a Mashasha,
and his buffalo switch ig said to b¢ a gift from Kahari.

Wes Bituma, as a Nkoya religious movement, made to scrvi the
cauge of Nkoya chaavinism (19) - :

4 final point has to do with the interpretation, rathor
than the cmpirical data. Since Sundkler, many typologies of
religlous movements iu rapid social change have been propos...
Wherc Gocs Bituma fit in? Does the historical process I
tried to sketch, conform with a sgystematic pattern?
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Notes,

l. This papcr is basced on data I oolluctua in Lusaka, QluCu
Fobruari 1972, on a roscarch grant from the University of
Zambia, whllc tnanklrg my informantg for thelr great
cooperation, I registor my particular obligation to Donc
shiyowe, my prcsbnt regearch assistant; to Henny van Rl“ﬁ,
who gharcd much of the data collcection and Drulimlngry
analysis with me; to Pat Mutesi, my as sglstant in a genoerel
ﬂurvcy of Chrigtianity in Lusaka, qut of which the
Nkoya rescarch doveloped; and to Jaap van Velsen for most
gtimulating discussions ohrou shout the vescarch projcect.
la, Apart pc.haps from the polu with white cloth which tiic
Tounduy of Bituma ig seid to heve introduccd cround l;);,,
but whiclr already appeared in the prophetic movemcnt of
Wupumani - Cheso, 1913» along the Bastern periphery of Kaonsa
distridt (Chibanza 1961:78f; Schlosser 1949:44f.)0n the 9
81Dn1¢1can0u of the¢ colour whitc in Zambian rcligion, scu:s
Luricr 1962,.1966. o iz
2. Thig i1s not neccssarily a refeiwvnce to Christ's resurzccti i.
Many rcligious innovators in Central Africa, within snd
outsidc Christianity, have claimed to have riscn from the
deggh aud to briag mussages derived from their temporal
gtay in heavien.i -
3. Julbornardia: (pruv1ously Iaobuﬂllnlﬂ) panlculatu (Potbors
1960 10) .Symon 1959:72 relatee that in the 1950's bark of
| thig troe wgs used for the truatment of corueal UlCuI and,
more signiiicantly, syphilis (mqmyaqg_)
4. liyambi or Nyambo is & common word-for thc KHigh God in
geveral parts of Western Zsmbia. The word is also used in the
Sinkoya Wew Tostament translation.
5. Buch as used to be¢ worn, as pendants, by certain chicfs.
6. Dic buTlJmQu Ps almo, an Afrikaans OQWltur according tc
itg forcword is was published in or ho¢uly aftcr 1930.
7. According to Symon £1959:75) the watcerlily is & lkoye
mcdlcine againet kebite and hernia, .
6. Colson %106O 101 ) bricfly dc 0¢1be a new type of posiul.
cult amoiiy Valley Tonga rocunuly rogettled in the Lusitu
arca, The. cult Cuutrpd around thc LOquDt of kangelo (Au”kl)
and is said to ue 1ruLouucud from Rnodu81a, around 19
The perallcl with Simbinsza's movement. is clcar,. Colson
ugobutu that similaritics betw.en new Torniga possession cull:
16 tuose found in other parts of Zambia (cspeeially W and
W.W.) spring from indcepundent invention undur similar
jcircummt:ncca, and caupnot be cxplainced by diffusion. Howcv;rg
i gccus. bo underestimate two aspectst the degroc of comnle

()
ity ud originality of the similar cultural forms (an o1id

-l
rguitvilt Lo dLL“uolOH> and the amount of interregional
contact Drov1dcd thIOUuh labour migration.

A ouartul of a century bldpSuQ betweeh the establishment of
sisbin cals movumunt in Kocoma district, and the.introduction
aof uunoelo in the Lusitu arca. This SquS olcnty of timc Tor
difiusion throush the industrial eeutres of Zimbabwe or S.
Afiica,. -An even wors attrective hypothesis.is the followlx:
we wesune that Simbinga was scarcely original, and that bot:
he, and the Tonga Mangelo cult, drew from. the. same.sources
- although it is gtill difficult to identify. these sources
with some precision (Luwale?: Southorn Afrlcan anbObMdbnb
churcheg? Direct exposurec to migsionary teqchlnPSO)

9. Nyambi anpcﬁ”s to-have been the main object of thesc
prayers end songs, but Il could not yet collect reliable toute
from these early years; . :.the texts currently uged are
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somctimes cxtremely pecular of content.

10. I do not yet know whetier he stuck to mutondo. bark,

or included, othor matcrial. o

1l. Wy informants translate the word Xareki as “house®, but
admit that ite basic meaning is ‘thurch,™ The, Nkoya New Teota--
ment translation uses litcngo for church. Murphree: (1969),
wrliting about the Budiga Shona, points out that among thci

the usc of & similar work (kirke) reveals Afrikaans, raticr

than snglish, miscionary iniluences (kerk vs. church).
12, Though the verb ku~tuma, and somc of its derivations, airc
used in the Lkoya Wew Testament, bituma does not occur ther
and dogs not scvem to have any rccoguizod; specific Christisy
meaning, o

13. It is remarkablc that  Symon's (1959) detailed acéount
does not mention kayongo, though the afrliction is- mentioncd
throughout the literaturc on possession in Western Zambis
(evg. kuntz 1932; White 1961:48f; .Gluckman 1951:85%;

Reynolds 1963; “Yurner 1953). Among Ikoya, kayongo seems to
manifest itself not so much in . unusual behaviour vis-a-vis
other humans, but rather in that the pe.tient turns upside dow:s
lian's rilations with Nature (the visible, non-human world)

as defined in the local .culturc, Good, edible things dre
deelaredyunedible, instcad the patient cats dirt and facces,
prefers. the bush over the village, considers as medicinal
uscless weeds, etc. Urban Nkoya clearly recognize the
afiliction as inssmity, “fit for Chainama Hills" (a montal
hospitel in Lusaka).

14, -

15 Thig shift in perspnective. can parhaps be noticed throu:
the “modern" possession cults, and calls. for corregction of

my previocus stateacnt (Binsbergen 1972) that theso cults

are characterizcd by the fact that the possession agents thor
recogunize arc impe.gonal. '

16. ‘A fair proportion oi Urban Lkoya are relative newcomors
.%o town; proviously Nkoya uscd to migrate to.the labour
markets in the South. -

L7. Developed in 1967 out of the African Bvaungelical Fellowsii
liission, a daughter of .the South Africa Gern.ral Mission
As yebt, the congregatiows meect in Governmment '
primary schools, . . S
18, I witncgsed. the initiatiop of a Lenje woman .into the
movement., The case was remarkable in that shc was not a
town-aweller, but lived in a remote village in th e Mumbwe
area. Unable to receive adequate treatment locally, she and Ao
husband undertook the journey to-Lusaka, to undergo tic t= o
ment with ‘a senior whose fame thad obviously reéached that i
but whom they did not yet know personally. Instcad of towns:

-

=

; z e e - L=l A‘;!\\
gecking treatment back home, in the village, we sce hereviile:
coming to town, not only for modern, Western forms of medical
Q%FG “h&?_tlcy“cwnnot obtain locally (¢f., Boswell 1965), but. i
T '4 -

r- the kind“'of hoaling that Bituma orfcrg.
1Y. & large proportion of the seniors, and Simbinga's Mashago
wife, are recruited from the Spungu clan, This clan has
relative ilmmigrant status in Kaoma distzict, Spungu being give
land by the Mutondo group. Exploration along thnese lines sco. =
worth while,
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Diagram 1:WESTERN ZAMBIA
(After Brelgford)




b

.‘_16.—
! MASHASHA ' MBUIDA |

: ! -l
[ e e e e _Q(i’ i
2 I - | ’

e N !
} ; : ' ]
|22
£y s . =
o 0= A 9 . 4+\ E
T
ol

0 g A
I I |k | |
K K ~ ! |
SN | 2 [ i, Bl 5 ,,!
A 3 QIAITD O ARG =L A= b
L I I II II 1 (I1) Slmb ings . avime Kapata
K K L K L KT
Y2 +69 +160

Diagram 2. klnshlp tles between some

. Diagram am 2. Kinghip t es between some Bituma seniors
(much Slﬂplliled<> i

I/IT1 : .génior s0f first or second generation
K : at Mwene Raharitg

M ¢ at Mwene Mutondo! ]

L ¢ in Lusaka

+ ¢ dead




