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a number of eminent specialists in the study of the Book of Isaiah.
Their creativity and prompt submission of manuscripts is deserving of
much praise. Our continued gratitude must be extended to the editor of
the Bibliotheca Ephemeridum Theologicarum Lovaniensium series
together with Leuven University Press and Uitgeverij Peelers who made
the publication of this volume possible. Finally, the editors would like to
express their appreciation for the efficient and accommodating coopera-
tion which continues to exist with the staff of the Orientaliste who were
responsible for the Festschrift's printing.

To conclude, the range, scope and number of the contributions pub-
lished here are an eloquent testimony to the esteem in which Wim
Beuken is held by biblical scholars throughout the world. It has been the
privilege of many to have known and continue to know him as an extra-
ordinarily considerate and faithful colleague: faithful to the Societas
lesu, faithful to his family, and faithful to the many friends who have
encountered him along the way and experienced some of his passion for
the Hebrew Scriptures and the exegesis of the hidden world contained
therein, especially the Book of Isaiah.

Jacques VAN RUITEN
Marc VERVENNE
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382

Beuken's interpretation of the quotation in 20,32 has proved to be dif-
ficult to accept. In an argumentation based on a series of observations
which cannot be repeated here, the present contribution has demon-
strated that Ezekiel's opponents were voicing an arrogant claim, and not
an exasperated complaint. Furthermore, a closer reading of the context
has led us to the growing conviction that, at least in the dispute as an
originally independent unit and perhaps also in the final text, those who
voiced the said arrogant claim must have been inhabitants of Jerusalem.

The promise of the gathering of the dispersed raised questions con-
cerning the situation of the final editor. Our suggestion is that a distinc-
tion should be made between the circumstances in which he lived and
those of Ezekiel. The editor was most likely operating in a diaspora situ-
ation. When, in a literary fiction, he let Ezekiel address the problems of
his diaspora public, he was obliged to do so within the framework of the
traditional localisation of Ezekiel. While he used Ezekiel's style and vo-
cabulary, several traces, nevertheless, reveal his own co-ordinates.

Some of my views are different from those of W. Beuken vintage
1972. His interpretation of Ez 20 may have developed since then. It can-
not be denied, however, that his stylistic and intertextual analysis of
1972 remains exemplary.

van 't Sestichstraat 34 Johan LUST
B-3000 Leuven



"THE SERVANT OF THE LORD":
A PARTICULAR GROUP OF JEWS IN EGYPT

ACCORDING TO THE OLD GREEK OF ISAIAH

SOME COMMENTS ON LXX ISA 49,1-6 AND RELATED PASSAGES

I

In his commentary on Isaiah 40-55' Wim Beuken has made a very
stimulating and important contribution to the discussion about the pas-
sages that deal with the Songs of "the Servant of the Lord", by interpret-
ing these passages within the whole of the Hebrew (Masoretic) text of
Deutero-Isaiah. This contribution to the volume in honour of our jubilee
will not go into this exegetical discussion, but it will deal with aspects of
the interpretation of the Servant of the Lord as reflected in the first and
oldest translation of the Book of Isaiah, the Old Greek of Isaiah (hereafter:
LXX Isafiah]). In an excursus on the history of interpretation regarding
the passages about the Servant, Beuken introduces LXX Isaiah as "de
eerste interpretator van de Knecht, uiteraard in de context van Jes. 40-55
zelf'2. In line with other scholars he further states that in LXX Isaiah the
Servant of the Lord is seen as "Israel" in the first and second 'song', but
as an individual, presumably the prophet himself, in the third and fourth
'song'3. Leaving aside for the moment the interpretation of the third and
fourth 'song' in LXX Isaiah we concentrate on the idea of the Servant as
"Israel" in the first and second 'song' in LXX Isaiah.

It is a well-known observation that, different from MT (cf. IQIsa-a),
in LXX Isa 42,la the Servant of the Lord is presented explicitly as
"Jacob" and "Israel". Both versions read in translation as follows:

(MT) Behold my servant, whom I uphold, my chosen, in whom my
soul delights

(LXX) Jacob is my servant, I will help him; Israel is my chosen, my
soul has accepted him.

The Greek text is easily understood as an interpretation of the verse in
the light of other passages where "Jacob" and "Israel" are called the

1. W.A.M. BEUKEN, Jesaja HA (POT), Nijkerk, 1979; Jesaja IIB (POT), Nijkerit, 1983.
2. Jesaja IIB, p. 307.
3. Ibid., p. 307. See also H. HAAG. Der Gottesknecht bei Deuitrojesaja (EdF, 233),

Darmstadt, 1985, p. 47.
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servant of God (cf. Isa 44,1.2l; 45,4), but one wonders to whom this
designation might refer: to the people of Israel as a whole, or to a part of
the people. Beuken suggests that the Greek speaking Jewish community
in the diaspora is behind a passage like LXX Isa 42,1. P. Grelot, com-
menting on LXX Isa 49,5f., speaks of the Jews in Egypt ("les Juifs
d'Egypte")4.

In this article several passages from LXX Isaiah will be discussed in
order to try to give a more specific answer to the question to whom the
designation 'Israel' (and 'Jacob') as name of the Servant of the Lord
might refer according to LXX Isaiah. Since LXX Isa 49,1-6 is a most
important passage in this regard, we will deal first with this one. Sec-
ondly, starting from a particular aspect of this passage we will discuss
some other texts of LXX Isaiah (outside LXX Isa 40-55, or 40-66!)
which are likely to be seen as related passages.

Before doing so, a few remarks on method may be in order.
It is generally agreed upon that the many and often remarkable differ-
ences between MT and LXX Isaiah do not go back to a Hebrew Vorlage
which was in close agreement with LXX Isaiah. This is very unlikely
indeed in the light of the fact that the Qumran texts of Isaiah do support
MT at most of the places where LXX do not agree with MT. In order to
reach a better understanding of LXX Isaiah the best thing therefore is to
take this Greek version seriously in its own right by means of a contex-
tual approach. The aim of this method is to find out whether there are
clear indications of coherence, on the level of text and of content, within
a given passage (immediate context) and between passages within the
whole of LXX Isaiah (context of the book as a whole). All this is of
course to be done in comparison with MT and the Qumran texts of
Isaiah (IQIsa-a, IQIsa-b; hereafter: IQa, IQb) as far as available.

II

Isa 49,1-6:

Vs 1 (MT-LXX):

•^H CT'X VKfS uMCoiiaaTÉ nou vfjeroi

pirno Q'ss1? wtfprn tcai KpoaExEts ËBvn,- Sta xpóvou

Xeyet

4. BEUKEN, Jtsaja (n. 1), p. 307. P. GRELOT. Les Poèmes dit Ser\-iteur (LD, 103),
Pans, 1981, p. 92. Another view is expressed by J.C. BASTIAENS, Interpretaties van
Jesaja S3, Tilburg, 1993. p. 124 (the obedient part of the people).
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'ik-ip joss nirr Kopioç, ëK
i'Btf i'3in 'ON 'Son janTpoc uou exaAeaE TO ovojia nou

MT has a text with two clauses (cf. IQa, IQb), but LXX offers a text
with three, the clause "after a long time it shall come to pass, says the
Lord" being the extra one. The last word of vs la (pimn) has not been
taken in the local sense (so MT), but as referring to time, and syntacti-
cally speaking this word has not been read as part of the second colon.
The Greek CTTrjCTETai ̂ eyst constitutes a plus over against MT (cf. IQa,
IQb), whereas KÙpioç reflects Hebrew nw which, different from MT
(cf. IQa, IQb), has been separated from the words that follow.

The new clause, "after a long time it shall come to pass, says the
Lord", has to do with the motif of the (ancient) counsel (ßouXf]) of God
in LXX Isaiah5. See in particular LXX Isa 25,1 :

Kùpie ó 0EÓC uou, So^àaœ CTE, bu,vr|a(B to övouó aou, ÖTI
èitoiTicraç 9aunacnà Jtpayuaia, ßouXrjv àpxctiav <W.n6ivr|v
yÉVOlTO, KÛplE,

O Lord God. I will glorify you, I will sing to your name, for you
have done wonderful things, an ancient (and) faithful counsel.
So be it, o Lord.

This throws light on the use of CTtiffEtai in our text, because this verb is
found in LXX Isa 46,10 in connexion with the 'counsel' of God: jràcrâ
HOU f\ ßouXri aTtjcETat (MT Blpn *nss). In the context of 49,1-6 the
new clause expresses the idea that the coming of the Servant has been
planned long ago.

The last part of the verse has been rendered in LXX in a way typical
of LXX Isaiah: two words/expressions considered as parallel to each
other (jDaa//'BN '»aa and 'ssip//'»* T3in) are translated only by one
word or expression6.

Vs 2 (MT-LXX):
nin a"in3 'B Dtn KOÙ EOnxs TO oró^ia nou

dxTEt fioxatpav ôijetav

Vsa KOI tea TT|V aKérenv TTJÇ xevpàç aùioù
ue

5. On this motif see in particular I.L. SEELICMANN, The Septuagint Version of Isaiah
(MVEOL. 9). Leiden. 1948, p. 110.

6. See J. ZIEGLER. Untersuchungen zur Septuaginta des Buches Isaias (AA. XII/3).
Münster, 1934. pp. 46-56.
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a f n1? 'M'iri ëötiKÉ JJE <bç ße^-oc EK^EKTÓV
inssräa Kai êv if| (papsipa aùtoù ÈcKÉnaué UE

Both versions of this verse are closely corresponding to each other. As
to MT ynV - LXX (bç ßEXoc: compare IQa fro (but with supralinear
correction to pn1? [IQb: lacuna]). The reading fn3 of IQa may be due
to harmonization to airo in vs 2a; the same principle may apply to the
Greek text: cf. cbcrei uaxatpav in vs 2a.

The use of êKAEKTÓc (MT im, = IQa, IQb) reminds one of a text
like LXX Isa 42,1: lapant o êicXeiccoç uou (MT "r>m). There is no
need, however, to suppose that the parent text of LXX Isa 49,2 read "rna
instead of ina, because the Hebrew ma can have the meaning of 'se-
lect', 'chosen'; see e.g. 1 Chron 7.40; 9,22.

Vs 3 (MT-LXX):

nriij-'"Tas •*? IOK^ KCÙ EÎTUÉ uoi Aoutóc uou si CTÙ,
:"iN5nx T|a~ IPN Vihïr Icrpari^, Kai êv aoi 5oÇa09T|crouai

Also here LXX corresponds closely to MT. Both contain the name "Is-
rael" as the name, to be taken in a symbolical sense, of the Servant. We
need not deal here with the question of the genuineness of the reading
"Israel". It is important to note that the most ancient witnesses (IQa,
IQb, and LXX) attest this reading.

The Hebrew las is rendered here as SoCXoc. This rendering is also
found in vs 5 (see also vs 7), whereas in vs 6 the equivalent Ttaïç is used.
In LXX Isaiah the latter one is employed much more frequently than the
one of our verse. There is no indication to assume that in our pericope
(plus vs 7) both equivalents are to be understood as conveying a differ-
ent connotation. Both seem to carry the meaning of "servant" in the
pericope under discussion.

Vs 4 (MT-LXX):

Tsi' p"!1? 'maN 'JKl Kai èyù évita Ksv<bç êKoniaaa
• : -t ' f : : - T >e~.-

TT^D 'rb Vani Virf? Kai sic uóiaiov Kai elç où0èv è'ScoKa
TT|v ICTXÛV uou

nyr-ns '•oerça ps 8ià TOÙTO f| Kpitrtç uou itapà Kupuo
^r^N-riN •n'j'SDi KOÎ ö novoç uou èvavTtov TOÙ 9eoù uou

Again, LXX does not offer here remarkable differences in comparsion
with MT. There is, however, an interesting difference in nuance between
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MT p» (=lQa; IQb: •)«) and LXX 8ià TOUTO. Hebrew p« expresses a
strong contrast ('assuredly'), but the situation in LXX is a bit different.
The Greek reads in translation, "Therefore is my judgment with the
Lord, and my labour/travail before my God". This text seems to express
the idea that, though the servant has given his strength in vain, he knows
that his judgment is with the Lord, because (cf. "therefore") the Lord
had said, "in you I will be glorified" (vs 3b). So the Greek 5tu touto
makes sense if understood in the light of vs 3b.

The Hebrew n^ye has the meaning of 'recompense' (cf. 40,10). The
equivalent in Greek (TCOVOÇ) is used only here in LXX (Isaiah and the
rest). The Hebrew nVsD occurs also in 40,10; 61,8; 62,11, and 65,7.
LXX has TO Ëpyov in 40.1 1 and in the parallel passage of 62.1 1 (about
God who will come to Sion; 'the work' in both verses in LXX refers
contextually to the 'flock' [40,8], and to the 'holy people' [62,1 1J that
will be brought to Sion by God). The same equivalent, be it in the plural,
is found in 65,7. whereas in 61,8 the Greek offers the rendering jaóxöoc
('labour').

The Greek jiovoc is found at some (8) places in LXX Isaiah. Two are
of particular interest, because they are part of another passage about the
Servant of the Lord: 53,4 (KCÜ f|ueïç èXoyto-ciUEÖo: aÛTOv eïvat èv
TIÓVU) [MT jrai). and 53,10 (Kai ßooAEtai KÙpioç ócpeXeïv ÓTtó loù
TIÓVOU iric ijiuxtiç aUToC [MT bnï). In both places it conveys a mean-
ing ('travail, trouble') similar to that of 49,4. The use of the same Greek
word in these texts may point to a particular relationship between 49,4
and 53,4. 10.

Vs 5 (MT-LXX):
npsi Inin" nox KOI vüv OÛTCOÇ Xéyet Kopioç
ft las'? Joan '"is11 ó TTÂocraç (JE èic KotÀiaç SoùÀov
ift« apir aai»1;' TOÙ auvayayeiv TÔV laicwß
f|ON' nb ^«"lif! Km lapanA ^poç aÙTOv-
rrirr TTS lasKi KOÎ So^aoBiio-onat èvavtiov Kupiou
:' js n^n 'rf?«;i Kai ö BEOÇ (JOD Ëatai uou

The Greek reads in translation as follows: "And now, thus says the Lord
who formed me from the womb to be his own servant to gather Jacob
and Israel to him; - I shall be gathered and glorified before the Lord,
and my God shall be my strength".

At the beginning of the verse LXX has a plus: OUTCÛÇ. MT = IQa, but
IQb (+ ro) agrees with LXX.
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The rendering toC ouvayayeïv clearly reflects an interpretation of
the Hebrew aaiw1? (MT = IQa, IQb) in the sense of "gathering" of the
people of Israel from the dispersion (see also the next verse). The Greek
irpoç aÙTOv ("to him") testifies not only to r1?«, but also, very likely, to
•f? as the parallel reading. (MT has a well-known Ketib/Qere here: Ketib
ho, and Qere iV The reading lV, reflected by LXX, is also attested by
IQa [IQb: lacuna]; 4Qd has the reading N1?. Thus, both readings are at-
tested at an early stage.)

As for the verbal form io«r (MT = IQa; [IQb: lacuna]) LXX
presents a different text, both as to number (1 sing.; MT 3 sing.) and as
to syntax. In MT (cf. IQa) the verbal form belongs to the preceding
words, but in LXX the word cruvaxoiiaoum is clearly part of the clause
made up together with the words that follow: "I shall be gathered and I
shall be glorified before the Lord".

The interesting thing is that according to this phrase the servant is
supposed to be someone who will be "gathered" too. The same verb in
Greek is used here as in the preceding phrase (mjvâyœ) where it is said
that the Servant has been formed in order to "gather" the people of Is-
rael. Here we have a clear indication that the Servant "Israel" (vs 3)
who is called to gather the people of Jacob/Israel, is seen as a group,
because it makes sense of a group, not of an individual, to say, that one
shall "be gathered". With other words, the Servant is to be understood
collectively, be it not in the sense of the people of Israel as a whole7, but
of a group within the people. They will be "gathered", i.e. brought to-
gether like a flock and brought back to the place where they came from,
and then be "glorified" (6oCaa9tioo(iat; compare vs 3 where the same
is said of God). The Servant as a group is supposed to be outside the
land of Israel.

Vs 6 (MT-LXX):

Vp3 ia*n Km Elite jaoi Méya ooi ECTTI

13» *"7 jinrna TOÙ K>.r|9f|vai CTE TtatSa ^ou

3|7S' 'patf-nx b^pn1? TOÙ ctfjaai tàç <puXàç laKwß
1 ^KTîr1 "i'sji xat Tf)v 5ta0Jtopàv TOÙ I<rpar|>,

ISoó TÉGeiKó CTE elç ipcôç éSvcov

toC Etvai ce eiç <TcotT|piav

rfiKn nS|?"TS ÊWÇ êa^àiou Tfjç yf)ç

7. For this exegesis see ORIGEN. Contra Celsum, I, 55.
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LXX: "And he said to me, It is a great thing for you to be called my
servant, to establish the tribes of Jacob, and to recover the dispersion of
Israel; behold, I have made you for a light to the nations, that you
should be for salvation to the end of the earth".

The main differences between MT and LXX concern the two aspects
of the task of the servant. In MT, so it seems, the task to restore the peo-
ple of Israel is (too) little (a) matter (MT Vpj, = IQa; IQb: Vpun); there-
fore, God has made the servant a light to the nations. In LXX things are
different:

"It is a great thing for you
to be called my servant,
to establish the tribes of Jacob, [...]".

The emphasis of this part of the verse is not only on the restoration of
the people (as is the case in MT: "to be8 a servant in order to re-estab-
lish the tribes of Jacob [...]"), but first of all on the notion of being
called my servant as an element in its own right. The expression, "It is a
great thing...", is best understood in the light of the verse in LXX as a
whole, particularly the second part of it, because the Greek lôoù
(TsGeiKu CTE ...) seems to introduce an explanation of why it is a great
thing "to be called my servant". The last phrase of this part is most re-
vealing:

"([...] for a light to the nations,)
that you should be for salvation to the end of the earth".

Whereas MT (=lQa, IQb [partly legible]) reads "my salvation", the sal-
vation of God, "may reach to the end of the earth", LXX has it that
"you", the sewant, may be for salvation to the end of the earth. One is
reminded here of LXX Isa 42,1-4: the servant Jacob shall bring forth
judgment to the nations (vs 1.4; cf. MT), and "in his law9 the nations
shall trust" (vs 4: iced Ènî trà vouw OÙTOÙ 60vr| èXnioùcriv; cf. MT).

Thus, LXX vs 6 does not present one of the two aspects of work of
the Servant as something which is a little matter (or, too little a matter).
On the contrary, in being a light and salvation to the nations it is a great
thing to be the servant of the Lord. The task "to establish the tribes of
Jacob and to recover the dispersion of Israel" is not regarded as some-
thing minor, but as part of the work of the servant. Just as in vs 5 vs 6a
is about the gathering of the people of Israel from the exile. For the
Greek oiacwopó, 'the dispersion', or 'the dispersed', see also LXX Dan

8. MT: -\nrna, = IQa, IQb [partly].
9. So according to the conjecture of Ziegler (vouç)); the manuscript tradition, how-

ever, has the reading ovoutm, but this may be the result of a Christian reworking of the
text (compare Mt 12,21).
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12,2, and II Mace 1,27. The reading of MT Ketib, 'Tsi, is also attested
by IQa, IQb; for the Qere TIXJ, see also Jerome, Comm. : nesure, 'the
preserved'.

Our discussion of the Greek of Isa 49,1-6 in comparison with MT (+
IQa, IQb) has brought to light some aspects of meaning and content
which are not, or with less emphasis to be found in MT. Though the
gathering of Israel by the Servant is common to both texts, LXX is more
univocal as to the aspect of the dispersion of the people of Israel (cf.
OTjvoytû in vs 5, and Siacntopa in vs 6). As to the full task of the Serv-
ant LXX vs 6 emphasizes more than in MT the role of the Servant as
being someone "for salvation to the end of the earth".

There is one aspect in LXX vs 5 which is not present in MT (cf.
IQa): the Servant "Israel" (vs 3) shall "be gathered (and then glori-
fied)". It points to the view of the Servant as a particular group, and it is
in view of this aspect that we will discuss in the next section other pas-
sages of LXX Isaiah which seem to refer to the same group as in 49,5.
The interesting thing is that these passages are not part of Isa 40-55, or
40-66, but of Isa 1-39.

Ill

Chapters 10, 11, and 19 of LXX Isaiah offer passages which, unlike in
MT (cf. IQa), are clearly related to each other: 10,24; 11,16, and
19,18f.24f. They share a great interest in a group of Jews in Egypt.

Isa 10,24 (MT-LXX):

lac-rib pV 8ià TOÙTO TOÔE Xeyet

nilbs Vnrr -TTK Küpioc aaßacoO

•79» trpp-Vs Mf| ipoßoü 6 Xaoç u.ou

fi"S 3BP oi KatotKoCvuec èv Suov

rise? B3W3 1WN8 ana Aacropitov ÖTI èv paßSep Ttaià^ei ae

»"8ar iftoni jtXr|yf|v yàp èyco èirâyco éni ae

too ISeïv óSóv AlyCittou

According to LXX "my people who dwell in Sion" should not be afraid
of Assyrians. They will smite them with a rod, for God (with emphasis
[eyo>!]) brings a stroke on his people "to see the way to Egypt". In MT
(cf. IQa) the Assyrians are the subject of the last part of the text ("and
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they will lift up their staff against you as the Egyptians did"), but in
LXX God is the subject.

It is not necessary, nor probable to presuppose a parent text different
from MT-lQa, for the Hebrew seems to have been read this way:
"Assyrians will lift their staff against you on the way to Egypt", and this
might have been reformulated for some reason or another as it stands.
One can imagine that "his/their staff' (the staff of Assyria) has been
taken, in the light of 10,5, in the sense of the rod of God's anger. The
phrase "to see the way to Egypt" is also found in Deut 28,68, i.e. in a
context where the curse of going into exile is the subject matter.

The Greek text evokes the picture of some disaster which will meet
God's people "who dwell in Sion" (for the expression oi KOTOIKOUVTEC
êv Suûv, see also LXX Isa 12,6): they have to go to Egypt because of
Assyrians.

Isa 19,24-25 (MT-LXX10):
Kinn oi'3 i

n:na
nisas nyr irna -I
IDS'?
D-isn •

tpiioç
èv TOÏÇ Aaaupïoiç Kat êv TOÏÇ Alyurctiotç
EÛXoynuivoç êv if| yfl,
rçv eùXoynae tcùptoç aaßacoG
Àéycov
eùXoyn|iévoç ö Xaoç uou 6 èv Alyûnicp
Kai ó êv Acraupiotç
Kai ó K^npovouia |iou l

The differences between MT (cf. IQa, IQb [partly]) and LXX, particu-
larly the ones in vs 25, are interesting and well-known. According to
LXX "Israel" shall be "third" among the Assyrians and the Egyptians,
and "blessed on earth". And the earth was blessed by God in saying:

"Blessed be my people in Egypt and among Assyrians,
and my inheritance Israel".

Quite different from the Hebrew text as attested by MT and IQa the
Greek is about "my people in Egypt" (not: "among Egyptians", as in vs
24). But what about the phrase, "and among Assyrians"? Contextually

10. For a more detailed discussion of the verses from LXX ïsa I9.16-25 see A. VAN
DER Koou, The Old Creek of Isaiah 19:16-25: Translation and Interpretation, in C.E.
Cox (ed.), VI Congress of the International Organization for Septuagint and Cognate
Studies, Jerusalem 1986 (SBL SCS, 23), Atlanta. GA, 1987, pp. 127-166.
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speaking it seems that "among Assyrians" (without article) in vs 25 is
related to "Assyrians" of LXX vs 23 (Kai EloeXeuaovTai Aaaupioi
elç Aîyutrtov), that is to say, Assyrians who will enter, in the military
sense of the word, the land of Egypt. Cf. LXX vs 23 (ending): "the
Egyptians shall serve the Assyrians" (Kai SouAsóaouaiv oi Alywmoi
TOÏÇ AacTupioiç). It means that "my people in Egypt and among
Assyrians (in Egypt)" is referring to a group of Jews in Egypt only. The
last part, "my inheritance Israel", is best understood as parallel expres-
sion to "my people".

The idea of Jews in Egypt is in line with the rest of LXX Isa. 19,16-
25, especially vs 18f.:

Isa 19,18-19 (MT-LXX):
ova if| f|uÉpg ÊKEÎVTI ecrovtai

T -ma an» e>an TCÉVTE JTÓ^EIC èv Alyüimo
DDteYrhaTB X.aXoCcrai ifj y^cbaati rf) XavaviuSi

rivr1? ri»3tfii Kai ôuvûouaai ttp ôvojiaTi Kupiou
nmr o^nn TB noXtç acrEOEK KXr|6iia£Tai f) uia

ors Tfj fjnépa EKeivn
Wara rrrr êatai SuaiaCTiiiptov

fi« lira èv xo)p(? Alytumov
'^SN nasai Kat atriXri jcpoç TÔ öpiov

As I have argued elsewhere" LXX is about five cities in Egypt in which
Jews shall live. One of these cities shall be called "City of asedek" i.e.
the righeousness. Since this name is known from Isa 1,26 (MT-LXX) as
the name of Jerusalem, the one city seems to have a status similar to that
of Jerusalem12. There will also be an altar (a legitimate one because of
the equivalent 9ixnao~ni piov instead of (kouoc which denotes an ille-
gitimate one), presumably in the one city.

Our last passage is Isa 1 1,16 (MT-LXX):

n'jDa nrr|Ti Kai ëatat ôioSoç
-iwjn -rato las is*1? TW KataXeupGEvn uou Xaep

èv

11. Ibid., pp. 135-138.
12. As to the aspect of the transliteration doeasic as illustration of the Canaanile lan-

guage, see ibid., p. 137.
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1 nrrn "WH? Kai sotai TO> Iapar|>.
in1?» Di'3 6c f| f|uepa ore .

ex ynç A

The differences in the first part of the verse concern "my people"
(MT=lQa: "his people") and "in Egypt" (MT=lQa: "in Assyria"). As
to vs 16b the difference is of a syntactical nature: in MT (cf. IQa) this
part of the verse starts with "as" ("as there was to Israel [...]"), but in
LXX the comparison with the past is made in the clause following "Is-
rael": "and it shall be to Israel as the day when he came forth out of the
land of Egypt".

It is to be noted that the Hebrew text of Isa 11,11-16 (MT-lQa) is
characterized by a close agreement in wording between vs 1 1 an vs 16:

vs 1 1 : nnsaa* TWKO 'iKsr IJK ias IK*TI£
:o;n ^NSI nónoi 'IBJBTO aVsai row oinrsw

VS 16: TWKa 18BT tVK ibS
- - ' - •

The only difference is that the countries enumerated in vs 11 after
"Assyria" are not mentioned again in vs 16. The phrase which occurs in
both texts concerns "the remnant of his people which is left from
Assyria". This inclusio in the pericope of vs 11-16 which marks the
composition of the Hebrew text, points to an emphasis on the exiles of
Israel in Assyria13.

The situation in LXX vs 1 1-16 is different:

vs 1 1 : TO KaTaXei<p9èv unoXoutov TOÙ A.aoO, ö äv KataXeupGfj ànô
TWV Aoaupiwv Kai anö AtyiiJtTou Kai BaßuXcoviac Kai
AlQioniaç Kai ârcô AlXajatTUv Kai anö f|>.iou àvatoXàv Kai
ê^ Apaßiac

vs 16: T<Ö KOTaXEicOEVTi i^ou Xaa> êv Alyiiirtep

The text of LXX as it stands distinguishes between "the remnant of the
people that is left from the Assyrians and from Egypt etc." and "my
people that is left in Egypt". The last one is surely the same group as
"my people in Egypt" of 19,25; cf. also 10,24 where "my people (who
dwell in Sion)" has to go to Egypt. Thus, LXX vs 1 1 is about the disper-
sion of Israel all over the world, whereas vs 16 refers to a particular

13. For a recent discussion of Isa 11.11-16 see now H.O.M. WILLIAMSON. The Book
Called Isaiah. Oxford. 1994. pp. 125ff.
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group of Jews in Egypt. It is further to be noted that LXX vs 16b is for-
mulated in such a way (see above) that "Israel" is parallel to "my peo-
pie":

"And there shall be a passage to my people that is left in Egypt,
and it shall be to Israel [...]".

Summarizing our observations on the LXX passages mentioned above
it will be clear that they have in common the motif of "my people in
Egypt". These texts clearly testify to an interest in a particular group of
Jews in Egypt. They seem to offer a rather complete picture:

LXX Isa 10,24 is about their going to Egypt;
LXX Isa 19,18f.24f. is about their stay in Egypt and their expected
high position;
LXX Isa 11,16 is about their return.

The fact that in 10,24 this group is called "my people who dwell in
Zion" suggests that their return will be to Sion. In 11,16 and 19,25 this
group is called "Israel".

IV

It is now to be asked whether these texts about "my people in Egypt"
are related to the passage about the Servant of the Lord in LXX Isa 49,1 -
6. Some elements do point, in my view, to a specific relationship. The
passages of LXX Isa 11,11-16 and LXX Isa 49,5-6 have something in
common which is not attested in MT (cf. IQa): namely the distinction
between two groups which are in exile, (a) the people of Israel, and (b) a
particular group of Jews. This is a clear indication that the Servant who
is supposed to be in exile and who "shall be gathered" (49,5) is to be
equated, within the whole of LXX Isaiah, with "my people in Egypt" in
11,16. Another element which favours this assumption is the name of
"Israel": it is the name of the Servant in 49,3, and it is the name of "my
people in Egypt" in 11,16 and 19,25.

The above raises the question whether there are other passages in
LXX Isaiah which might refer to the same group, called "my people" or
"Israel". I think there are, but it would lead us too far to discuss more
texts from LXX Isaiah in this article. As to the text quoted in the intro-
duction of this article, LXX Isa 42,1, it might well be that the names of
"Israel" and "Jacob" are not to be understood as referring to the people
of Israel, but, just as in 49,3.5, to the Servant as a particular group of the
Jewish people.
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The texts discussed in this article reveal an important aspect of the
way in which the translator produced his Greek version of the book of
Isaiah, viz. by interpreting passages in the light of other ones which he
considered to be related to each other. It is therefore worthwhile to study
specific readings and passages in the Old Greek of Isaiah, first of all,
within the whole of LXX Isaiah. Because of the coherence between the
Greek passages mentioned above it is not probable, nor necessary to
suppose a different Hebrew text in one of the passages to account for the
differences between LXX and MT, the more so since IQa (and IQb as
far as available) is in agreement with MT.

The above passages about "my people in Egypt" in LXX Isaiah raise
the intriguing question of whether these passages do refer to a particular
group of Jews in Egypt at the time when LXX Isaiah was written (mid-
dle second century B.C.). This is likely indeed, for as has been argued
by scholars LXX Isaiah shows traces of an actualizing interpretation, a
type of interpretation which is fully in line with the assumption at that
time, namely that the ancient prophecies are to be read and interpreted as
referring to the present or the near future (cf. for instance the pesharim
of Qumran).

Through Josephus we know of a particular group of Jews in Egypt in
the second century B.C. that had fled from Jerusalem at the time of the
crisis in the sixties of that century: the priest Onias (IV), member of the
high-priestly family of the Oniads, and his followers. They got the per-
mission from the Ptolemaic king to build a temple in Leontopolis, in the
nome of Heliopolis. In his request to build a temple at that place Onias
begs the king

to build a temple lo the Most High God in the likeness of that at Jerusalem
[...]. For this indeed is what the prophet Isaiah foretold, 'There shall be an
altar in Egypt to the Lord God' (Ant. xiii, 67f.).

As I have argued elsewhere14 this claim of Onias fits very well the
text of LXX Isa 19,18f.: first, it is actually the text of LXX Isa 19,19
that is cited here, and secondly, the reading "City oiasedek", the city of
righteousness, being the name of Jerusalem in Isa 1,26 (see above), sug-
gests clearly that one of the cities in Egypt where the Jews will live is
seen as having a status similar to that of Jerusalem.

The text of LXX Isa 10,24 makes also perfect sense if understood as
referring to the flight of Onias and his followers to Egypt. The phrase

14. A. VAN DER Kooi), Die alten Teazeugen des Jesajabuches (OBO, 35), Freiburg -
Göttingen, 1981, pp. 54-55.
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"my people who dwell in Zion" seems to convey the meaning of the
priests and Lévites who 'dwell' on Sion, the temple mount. This element
would fit in too, because it is likely that the group of Onias, the priest,
did consist primarily of priests and Lévites.

Just as with other groups of the time (Samaritans, the community of
Qumran), the group of Onias tried to legitimize their claims on the basis
of passages in "the books of the ancestors"15, in their case the book of
Isaiah. In the light of the available evidence it seems likely that "my
people in Egypt" in LXX Isaiah refers to the (priestly) group of Onias, a
group that understood themselves as the Servant of the Lord16.

Oranje Nassaulaan 21A Arie VAN DER Koou
NL-2361 LA Warmond

15. For this expression see Prologue Wisdom Ben Sira. 10.
16. For a parallel of the Servant as identified with a particular group see Dan. 11.33

and 12.3 ("the wise"). See e.g. H.L. GINSBERG, The Oldest Interpretation of the Suffering
Servant, in VT 3 (1953). pp. 402-403; 1.1. COLLINS. Daniel: A Commentary on the Boot
of Daniel, Minneapolis. 1993. pp. 385. 393.



"HIS MASTER'S VOICE"?

THE SUPPOSED INFLUENCE OF THE BOOK OF ISAIAH

IN THE BOOK OF HABAKKUK

This contribution, which is dedicated warmly to my highly esteemed

teacher, Wim Beuken, deals with the relationship of another teacher, the

prophet Isaiah, and someone who, according to some exegetes, was a

pupil of his. I do not refer to the anonymous prophet(s) of chapters 40-

66 of the Book of Isaiah, but to the prophet Habakkuk. However, the

master had turned sixty-five a long time before; he was probably already

dead', when the pupil was born2, and a relationship could begin. There-

fore, I restrict myself to the relationship of the book of Isaiah and the

book of Habakkuk. In this contribution I will consider some of the simi-

larities between both collections with regard to theme and vocabulary,

which have been put forward in other studies, especially in a study of

Walter Dietrich3. The question is whether these similarities point to the

conclusion that Habakkuk is dependent on Isaiah or not. I will examine

1. Isaiah lived in the 8th century B.C. According to most exegetes the prophecies of
Isa 1-39 are no unity, but rather reflect a complex literary entity. Some prophecies are
traced back to the prophet himself, others to a redaction in the 7th century B.C. or even to
a post-exilic redaction. Cf. B. DUHM, Das Buch Jesaia (HKAT, IUY1 ), Göttingen, 41922;
O. KAISER, Das Buch des Propheten Jesaja l (ATD, 17). Göttingen. '1981 and II (ATD.
18). Göttingen, 1973; H. BARTH, Die Jesaja-Worte in der Josiazeit. Israel und Assur als
Thema einer produktiven Neuinterpretation der Jesajaübertieferung (WMANT, 48),
Neukirchen-VIuyn, 1977; O. EtssFELDT, Einleitung in das Alte Testament, Tübingen,
'1964. pp. 407^44; T.C. VRIEZEN - A.S. VAN DER WOUDE, Literatuur van Oud-lsraèl,
Katwijk aan Zee, "1984. pp. 221-226; B. CHILDS, Introduction to the Old Testament as
Scripture, London, 1979, pp. 310-338.

2. Habakkuk acted at lie end of the 7th century B.C. See: P. HUMBERT. Problèmes du
Uwe d'Hahacuc, Neuchâtel, 1944; P. JÖCKEN, Das Buch Hahakuk. Darstellung der
Geschichte seiner kritischen Erforschung mit einer eigenen Beurteilung (BBB. 48), Köln -
Bonn. 1977; cf. EissFELDT, Einleitung (n. 1). pp. 526-557; VRIEZEN - VAN DER WOUDE,
Literatuur (n. 1), pp. 253-255; CHILDS, Introduction (n. 1), pp. 447^456. According to
some, the prophecies of Habakkuk underwent a thorough reworking at the end of the
Babylonian exil: see J. JEREMIAS. Kultprophetie und Gerichtsverkundigung in der späten
Königs:eit Israels (WMANT, 35), Neukirchen-VIuyn, 1970. pp. 55-110; E. OTTO. Die
Stellung der Wehe-Worte in der Verkündigung des Propheten Habakuk, in ZAW 89
(1977)73-107.

3. W. DIETRICH, Habakuk - ein Jesajaschüler, in H.M. NIEMANN - M. AUGUSTIN -
W.H. SCHMIDT (eds.), Nachdenken über Israel, Bible und Theologie. FS K.-D. Schunck
(BEATAJ, 37), Frankfurt a.M, 1994, pp. 197-215. Some attention to the relationship be-
tween Habakkuk and Isaiah has also been paid by J. G. JANZEN, Habakkuk 2:2-4 in the
Light of Recent Philological Advances, in HTK 73 (1980) 53-78, esp. pp. 72-78 and by B.
PECKHAM, The Vision of Habakkuk, in CBQ 48 (1986) 617-636, esp. pp. 629-634.


