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ON THE ENDING OF THE BOOK OF 1 ESDRAS

Arie van der Kooij

Except for some passages (1:21f. and 3:1-5:1-6) the book
of 1 Esdras consists of a translation into Greek of material
paralleled in 2 Chron 35-36, all of Ezra and a small part of
Nehemiah (7:72-8:13a). The text of 1 Esdr thus describes the
last years of the first temple, from the Passover celebration of
king Josiah to the destruction of Jerusalem and its temple. It

records then the first return and the rebuilding of city and
temple under Zerubbabel. The last part of the book (8:1- 9:55)
offers an account of the activity of Esra, the priest: his mission
and return to Jerusalem, the expulsion of foreign wives, and as
the concluding scene, the reading of the Law to the assembly
in Jerusalem.

As is well known, one of the major issues concerning 1
Esdr is the question of whether it constitutes a fragment of a
larger work in Greek, or a compilation of the above-mentioned
texts from Chronicles, Ezra and Nehemia.l

It is important to note that this question has been linked
to that of the extent of the work of the Chronicler. For if 1 Esdr
is to be seen as a fragment of a translation including the whole
of Chronicles, then it may go back to an edition of the
Chronicler's work different from MT. In recent times KF.
Pohlmann has argued for this. In his view the Vorlage of 1

37




38 van der Kooij
Esdr constitutes the final section of the original work of the
Chronicler (1 Chron. - Ezra, + Neh. 8:1-18).2 A similar thesis
has been put forward by F.M. Cross. He is of the opinion that
the Vorlage of 1 Esdr did form the last part of a second edition
of the Chronicler's work (1 Chron 10-2 Chron 34 + Vorlage 1
Esdras).3 According to their view, 1 Esdr once formed the
concluding part of an original translation of (aimost) the whole
of the Chronicler's work. As appears from a comparison
between the translation of 2 Chron 35-36 in 1 Esdr on the one
hand and in the extant Greek version of Chronicles on the
other, this supposed Greek version of the Chronicler's work
was clearly not the same as the extant Old Greek of Chronicles.
It means that one has to assume that, in the second century
BC. in Egyptd, two full translations of Chronicles were
produced. As such this is not impossible, but not plausible
either.3

Let us return to 1 Esdr itself. Before discussing and
speculating about texts which do not longer exist, be it in
Hebrew or in Greek, the available evidence, in our case the
text of 1 Esdr, needs to be examined first. As we have said,
the important question is whether 1 Esdr is to be seen as a
fragment or a compilation. This dilemma has mainly to do
with difficulties raised by the actual beginning and the ending
of the book. For, as is commonly agreed upon, both are rather
abrupt. So the old question is: which are the real head and tail
of 1 Esdr? The attested ones, or the lost ones? Did the text of 1
Esdr lose its head and tail, or not? In this paper I will deal
with the question of the actual ending of 1 Esdr.6

II

The last two verses of 1 Esdr, 9:54f, read in the
translation of the NEB as follows:

‘So they all departed to eat and drink and make merry,
and to send shares to those who had none, and to hold a great
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celebration; because the teaching given them had been
instilled into their minds. They gathered together.

The last words of | Esdr are 'they gathered together', in
Greek: kal tmovvip@noav. In view of the immediate context a
strange ending indeed. A synoptical reading of MT Neh 8:12-
13a and 1 Esdr 9:54-55 shows the following picture:

MT LXX
ayn 9o 1957 kal gxovro mavres

mne>1 Sorb daydy kal mev
xal euppaiveoba

mIn T xal Sodvar dwooTohds
TOIS um €XOVOLY

P11 ke My Kol ebppardivar peyilus,

12731 %D a1 kol &veduorbmoay
o373 &v 1ois ppacty
o> W WK ols thiBaynoay

WOR] 23N O xat tmovviydnoay

Some remarks are in order here:

- As a result of the plus xal eddpaivesdon the Greek text contains
the trio 'to eat, to drink, to be merry’, also known from Eccl
8:15 and Luke 12:19.7 From the point of view of style the plus
contrasts with the verb Avméopar of vss 52 and 53 (in both
verses the text reads: u Aunéiode; cf. MT);

- For the plus of Tois i &ovay, see vs 51 (LXX, cf. MT);

- For the expression cippaivesBar peyadws, see also 2 Macc 15:27
(1 100 Beod peyarus edppavBertes tmpaveq);

- The verb tudvorow (vs 55) is also used in vs 48. It is one of
the words which are typical of 1 Esdr and do not occur
elsewhere in the LXX;8

- The whole passage of vs 55, from ém kal tvedpuoraBnoay 1o ols
tBidayimoay refers clearly to vs 48: ... ol Aevivm idaokoy TO¥ vopoy
Kuplov kgl mpds TO WAfiPos dveylvwokov TOV vopov kuptou &uduorodvres
dua Ty dvayweav. In the MT, on the other hand, the situation is
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not so clear: vs 12 may refer to vs 8 (the reading of the Law),
or to vss 9-10 (the words spoken by the leaders to encourage
the people).

The last words, xal &mowmyxnoav, are best understood as
rendering of the Hebrew 190K ... 1 from Neh 8:13a. If so, then
1 Esdr, as a translation, ends in the middle of a sentence.

For this reason Pohlmann agrees with other scholars like
B. Walde that the text of 1 Esdr has been transmitted to us
incompletely.? Williamson subscribes to this view: 'l Esdras
ends abruptly ... Hardly a single modern scholar has sought to
justify this as the intended conclusion of a self-contained
work .10 The natural question then is: how dit the original text
of 1 Esdr 9:55 continue ?

According to scholars like S. Mowinckel and Pohlmann
the passage of Josephus' Antiquities XI:154-157 is of great
importance to this question. Both argue that this passage
contains evidence for the assumption that Josephus should
have made use of the original text of 1 Esdr including, as final
section, a rendering of the pericope of Neh 8:13-18. We will
deal therefore with Josephus’ passage in some detail.

In Ant XI:1-158 Josephus gives his account of the period
from Cyrus' decree, with the permission for return and for
rebuilding the temple, to the career of Ezra. Pohlmann has
made it conclusively clear that Josephus used 1| Esdr as his
source here.!! It has been suggested that the reason for this
probably is the more elegant style of 1 Esdr.!2 Be that as it
may, the fact that he used this source does not necessarily
mean that he did not know the books of Ezra and Nehemia in
their present form, as Pohimann assumes.!3

Pohimann has further shown that Josephus dealt freely
with his source-text: so he removed contradictions and
repetitive material, introduced changes over between
passages, and abbreviated his source in some cases. He also
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corrected the names of the Persian kings, presumably on the
basis of Herodotus' Histories.!4

As to our subject the passage of Ant XI:154-157 is of
great interest, because this one runs parallel to 1 Esdr 9:37-
55. At the same time, however, the text of Josephus differs
greatly from this last part of 1 Esdr. For some reason or
another he seems to have shortened the text of 1 Esdr
drastically. Details as to the reading of the Law, for instance
the role of the Levites, are not taken over. Ezra is the sole and
central figure: he reads the Law, standing in the midst of the
muititude, and when the people is moved to tears, it is Ezra,
who exhorts them to celebrate the festival.

The most remarkable feature of Josephus' account is the
fact that the reading of the Law together with the festival
takes place during the feast of Tabernacles (Ant XI:154.157),
whereas 1 Esdr 9:37ff. does not refer to this feast. Here the
reading of the Law is dated on the first day of the 7th month,
as it is the case in Neh 8:1-12. On the other hand, the verses
13-18 of this chapter do contain a description of the
celebration of the feast of Tabernacies, which was held some
days after that of the reading of the Law. So the question
arises whether Josephus did introduce the feast on the basis of
Neh 8:13-18 as part of 1 Esdr, or not. That is to say, did he
know and use a text of 1 Esdr including Neh 8:13-18 as the
concluding section of the book.

Recently, Pohlmann has dealt with this issue in detail. He
reached the same conclusion as did Mowinckel before him,
namely that josephus used a text of | Esdr including the
passage from Neh 8 just mentioned.!5 Though, in his opinion,
it may be that Josephus mentioned the feast of Tabernacles
because of the 7th month, yet the account of Ant. XI:157 were
better understood, if one assumes that 1 Esdr did also contain
Neh 8:13-18.

According to Pohlmann, in particular the wording of §157 is in
favour of this: ... &opralav ipfavro xal tolito mowdvres ' fpepas
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dc10 &v Tdic oknwiis dvexwpnoav es Ta olkéia .. ‘Dieses & wais
oxnwais ist im Grunde eine solche Nebensachlichkeit, findet sich
auch sonst nirgends, wenn Josephus auf das Huttenfest
eingeht, so dass sich diese Worte nur von Neh 8,14 (vgl. 8,17)
erklaren.'16

It is to be asked, however, whether this argument has
sufficient weight. As to the fact that Josephus does not
mention ‘the tents’ in other descriptions of the feast (e.g. Ant.
1V,209; VII,100; VIII, 123,225; XI,77), Williamson rightly
remarks that this is so, because 'in not one of these instances
does his Vorlage ... mention it either’. ‘In our passage’, so he
continues, 'he may have added it in because he felt that it was
appropriate’.17

To this remark I would adduce the following, stylistic
observation: in § 157 the words & Tais oxywiis fit in very well
as contrasting with e 1& olkéia; for eight days' (&’ uépas dkra;
compare Ant. [11:245!) they were living in tents, after which
they returned to their own houses. Further, having said that
they started to celebrate (éopralav ipfavto), the remark that
they returned to their homes asked for some statement about
the eight days in between.!8 It is thus not compelling, nor
convincing either, to assume that the element of & Tais oxmwais
goes back to a lost translation of Neh. 8:14.

The crucial question remains whether the element of the
feast of Tabernacles in Ant. XI:154-157 can be explained
without the assumption that Josephus derived it from a
continuation of 1 Esdr 9:55, based on Neh. 8:13-18. Pohimann
himself offers as a possible, though to his mind a less probable
explanation, that josephus himself may have infered this
element from the 7th month mentioned in his source-text.!?
As to the first of this month he points out, in a footnote, that
this dating of 1 Esdr was not acceptable to Josephus, because,
according to Deut. 31:10, the reading of the Law should be
done in the 7th month during the feast of Tabernacles, every
7th year.20
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To this last point [ would add more weight than
Pohimann actually does. For one can quite well imagine that
Josephus did associate the reading of the Law in the 7th
month, as mentioned in his source-text, with Deut 31:10,
coming in this way to the interpretation of the feast of Taber-
nacles. This is the more probable since this feast is called
‘most sacred and important’ (dywTam kel peyworn) in Ant.
VIIL:100, whereas the first day of the 7th month does not
play a particular role with Josephus.2!

Besides, there is an interesting agreement between
Josephus' rendering of Deut 31:10 in Ant. 1V:209 and 1 Esdr
9:371f
- Ant. 1V:209: when the multitude had assembled in the holy
city for the sacrifices, every seventh year at the season of the
feast of Tabernacles, & dpxiepels tmi Prparos Upmod orabds ...
dvaywooketw Tovs vopous dmaot ...

- 1 Esdr 9:37ff.: Esra is called 'high priest’ ( d&pxiepevs, vss
39.40.49), and vs 42 reads as follows: xat v “Eobpas ... tmt Tol
§ulivou Prpatos ...

A particular link between both passages is the mention of the
‘(wooden) platform’, pnpa.22 Beside the reading of the Law in
the 7th month this element, together with Esra being called
‘high priest’, makes it very probable that Josephus did
interpret the passage of 1 Esdr 9:37-55 in the light of Deut
31:10, the result being that the reading of the Law by Esra
took place during the feast of Tabernacles.

However, there is one aspect that seems to take the edge
off our argument, as the ‘platform’ is not present in Ant.
XI:154-157. According to Ant 1V:209 it is the high priest who,
standing on the platform, reads the Law. But, as appears from
Ant. XI:158, Josephus does not regard Esra to be the high
priest of the time23 This may explain why he does not
mention the ‘platform’. Instead his text reads: § & peoos Tod
mnPovs oTabels dveyww. Though not mentioning the platform this
text shows clear resemblance with Ant. IV:209 (&w prpatos
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Wpmou ovadéis ... dvayweoketw) particularly when seen in the
light of Ant. X:63 where it is said of king Josiah: otasc tmi 100
fpatos &v peow 7§ wAnPer. As a result Josephus could abbreviate
his source-text on this point, by leaving out the passage
related to the platform (1 Esdr 9:42-48).

This all means that the element of the feast of
Tabernacles can quite well be explained without the
assumption of a continuation of 1 Esdr 9:55, based on Neh.
8:13-18. Our conclusion, therefore, is that the passage of Ant.
XI:154-157 does not help us any further to solve the riddle of
the lost tail of 1 Esdr.24 The possibility cannot be ruled out
that Josephus knew the ending of 1 Esdr in its present form.

Iv

So far I accepted, as point of departure, the view that the
actual ending of 1 Esdr is too short and abrupt to constitute
the conclusion of the book. It is to be asked, however, whether
this assumption is as convincing as it seems to be.

Most recently, T.C. Eskenazi has argued that the actual
ending of 1 Esdr is the intended one.25 As a parallel case he
points to the last verse of 2 Chron (36:23) which, compared to
Esra 1:3, too ends in the middle of a sentence. This is an
interesting and helpful observation indeed, but it does not
solve the problem that the last two words, xal émovwyBnoav, do
constitute a very short and abruptly ending phrase.

In general these two words are looked upon as (part of)
an independent sentence. However, from a grammatical point
of view this assumption is not the most natural one. It is
based not so much on the Greek text itself, but primarily on
the Hebrew evidence where the corresponding words are part
of the beginning of a new verse.26 The Greek text itself points
into another direction. After elppardfivar peyaidus vs 55 reads as
follows: émn wxal tvepuowibnoav .. kal Imovwqydnoav. Instead of
regarding the last two words to be an independent sentence it
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stands more to reason to consider them as belonging to the
én-clause, that is to say to understand this clause as
structured by double ket This grammatical interpretation does
full justice to the first xai which is very well attested,?? and
which is neglected in the usual rendering of the phrase. In
translation the text then reads: .. not only because the
teaching given them had been instilled to their mind, but also
because they had been gathered together’.

Understood in this way 1 Esdr does not end abruptly,
with a short and incomplete phrase28 Instead, the whole
passage of 1 Esdr 9:37-55 is concluded with a dn-clause, in the
same way as is the case with 7:10-15: there too the last verse
(vs 15) contains the reason of the joy of a festival (cdppavoperor
&vavn 1od xuplov, 6T ... ).

Just as the first part of the clause, the verb &movwmynoay
does refer to what is described in the preceding verses: the
cultic assembly to which the Law was read (vs 38-48). That
the people had been gathered together is also in line with the
notion of 'to go, to depart’ in vss 51 and 54.

The verb tmovvayw occurs several times in 1 Esdr: 5:49;
8:69.88; 9:5. 18.55. Also the verb ovvaye is found, see 1 Esdr
4:18; 5:46; 8:14.27.41; 9:3.38.29 Both verbs are used variously.
In our pericope, 1 Esdr 9:37-55, owaye occurs in vs 38,
whereas tmovvayw is used in vs 55. In three cases, 5:46;
9:38.55, these verbs refer to a cultic assembly.

From our reading of vs 54f. it follows that the fact of
having been gathered together on the temple-mount (before
the east gateway of the temple, 9:38) is one of the reasons of
great festivity and joy. The element of the cultic assembly
seems to be an important one.

It is to be noted that 2 Maccabees, a contemporary piece
of Jewish literature, offers an interesting parallel to this
element. Part of 2:18, the last verse of the second festival
letter at the beginning of the book (1:10b-2:18) reads as
follows: ... &\mifoper yip ¢wi 1§ Oed, dT Taxews ipds Benoer ral
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tmovvata & T Um0 TOV olpavdv eg Tov dywov Tomov.. (.. We
trust in God, that He will soon show mercy towards us and will
bring together [his peoplel, from everywhere on earth, on the
holy place’..) In the festival letter the Jews in Egypt are
invited to celebrate the rededication of the temple of
Jerusalem. On two places in the letter the motif of tmouvvayw is
clearly related to celebration: in 1:27 (under Nehemia) and in
2:18. In 2:18 the verb is used together with the expression
‘the holy place’. From the use of tomos in 2 Macc itself it
becomes clear that ‘the holy place’ must refer to the temple-
mount.30 This means that our text expresses the hope, not so
much of being gathered together (from exile) in the land, but
more in particular of being gathered together (from exile) on
the temple-mount3! The cultic assembly in the temple is
apparently seen as the most important manifestation of the
Jewish people. In this way the people brings into full
expression its status of religious community around the
temple of Jerusalem and its loyalty towards this temple.32

As to 1 Esdr 9:55 things are somewhat different. Read
within its own context - ch. 8-9 - the people did gather
together in ‘unanimity’ (poBupadov, 9:38 33), as a holy people,
ie. as a people without mixed marriages (8:65-9:36), as a
people willing to learn the Law (9:39), and as a people
returned from exile (9:4). Seen against the background of the
problem of the mixed marriages in particular it can be said
that, since the day of the assembly was declared to be a 'holy
day’ (9:50.53), a day of joy, the last verse underlines that the
people had been established by Esra, the high priest, as the
holy, religious community of Israel according to the precepts
of the Law.

Summarizing, the following remarks can be made:
1. As to the question of the abrupt ending of 1 Esdr Josephus'
Ant XI:154-157 does not help any further. It seems quite
probable that he used | Esdr in his present form.
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2. On closer analysis it appears that the last two words -- kal
tmouryfmoar -- do not constitute a short and independent
phrase. Syntactically, these words are best understood as part
of the éni-clause of vs 55.
3. As a result the last pericope, 9:37-55, does not end
abruptly, but it concludes with a émn-clause containing the
reasons of the festivity and joy, comparable to another part of
the book, 7:10-15.
4. The second part of the dn-clause makes good sense: it
underlines that the people has been established by Esdras as a
holy, religious community.

So, the ending of my paper reads as follows: there is no
compelling reason to suppose that the present ending of 1
Esdr does not constitute the original one.
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