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THE ETHICAL CHARACTER OF THE PATRIARCH JOSEPH

A STUDY IN THE ETHICS OF THE TESTAMENTS OF THE XII PATRIARCHS 1

Harm W.Hollander

Introduction

In I, I shall analyse the first two chapters of T.Joseph.
The next two secticns will treat Joseph's attitude as describ-
ed in T.Joseph 3,1-10,4(II) and lo,5-18,4 (III).Attention will
be given to the mutual relationship of the two sections and
especially to their relationship with T.Joseph 1-2. In IV I
shall treat those paraenetic passages in the other Testaments
where Joseph is held up as an ethical example, and I shall
indicate parallels to Joseph's attitude in T.Joseph. In these
sections the biographical material about Joseph (and his
brothers) will be discussed only when it is usiful to our
understanding of Joseph as an ethical example.“ The results
of the investigation will be summarized in V.

I.T.Joseph 1-2;T.Joseph 1,3-2,6 : an individual thanksgiving
AT

After the usual introducsion(l,lf.),in which fyaxnuévou Uxd
" Ioparii is a striking phrase®,the patriarch Joseph points to
the 'envy' and 'death' that played an important role in his
life.In T.Joseph envy is mentioned again in 1,7 (év ¢8dvoLs ouv-
s0¥lwv -b is not correct) and lo,3.Elsewhere,it is particular-
ly Sigeon's attitude towards Joseph which is characterized by
envy.” The thought of imminent death is also frequently found
in cgnnection with Joseph.Above all his brothers want to kill
him.” Others who threaten him with death are the Egyptian
woman (T.Joseph 3,1;6,5 ') and the leader of the Ishmaelites
(T.Joseph 11,3).° Despite all these difficulties,tee patriarch
was not diverted from the truth of the Lord(1,3b).

In his study Die pardnetischen Formen der Testamente der
Zwdlf Patriarchen und ihr Nachwirken in der frithchristlichen
Mahnung.Eine formgeschichtliche Untersuchung *“,H.Aschermann
distinguishes three parts in T.Joseph 1,3(4)-2,6 : 1) a 'Lob-
psalm' in a poetic style(l1,3(4)-7);2) a prose section(2,1-3);:
3) a final poetic part in the style of a psalm(2,4-6). J.
Becker,in his study Untersuchungen zuyr Entstehungsgeschichte
der Testamente der zwdlf Patriarchen'',takes over this con-
ception and draws from it some far-reaching conclusions: a)li,
3-10,4 as a whole is secondary with regard to 1,1f.;1lo0,5f££.%¢;
b) the prose part(2,1-3)is prominent,because it is found
between two poetic parts;c) not only is 2,1-3 in prose,but
also it contains as its central theme the story of Joseph and
the Egyptian woman (the 'Tugendkampf Josephs'),a story w &ch
has absolutely nothing to do with the original T.Joseph.

I believe that these opinions are for the greater part
incorrect and therefore also give a wrong idea of the figure
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of Joseph in T.Joseph. Surely there are three parts in the
passage under discussion(1,3(4)-7;2,1-3;2,4-6),but the second
part is closely connected with the first one.Not only do both
parts share the same central theme (God's salvation of the
pious man from his oppressions) ,but this second part is relat-
ed to the whole of T.Joseph,and not just to the story about
Joseph and the Egyptian woman.Furthermore,these three parts
form a whole,a unity that can be described as an individual
thanksgiving,as I shall attempt to demonstrate in the analysis
that follows.

B, 1,4-7

The first part(l,4-7) is composed of four subdivisions.
Three of these(vs.4,5,7) consist¥ of three small sentences
which are built up in garallel,and one(vs.6) consists of four
such small sentences.l? All these small sentences are con-
structed according to the same two-part pattern.The first part
describes (in the first person 15) the situation in which the
patriarch found himself; the second part mentions God's saving
activity (in the third person).Thus,e.g.,'I was in trouble,but
God saved me.' We find this styig in the psalms,specifically
in the individual thanksgiving : Ps.118(117),13,'They thrust
hard_against me so that I nearly fall;but the Lord has helped
me' 17;18,18(17,19), 'They confronted ?e in the hour of my
peril,but the Lord was my butcresié 1 sand 116(114),6,'...1
was brought low and he saved me' .Although we do not find
these sentences typically constructed in series as in T.Joseph
1,4-7,there do occur in the psalms series of small sentences
which describe God's saving activity: e.g.,Ps.40,1f. (39,2f.),
'...he bent down 50 me and heard my cry.He brought me up out
of the muddy pit ©, out of the mire and the clay:;he set my
feet on a rock and gave me a firm footing.'

Another characteristic of individual tBTnksgivings is the
use of the third person to speak about God. So,e.q.,the
above quoted Ps.40,1ff. (39,2ff.);Ps.66(65),16ff., " 'Come,listen,
all who fear God,and I will tell you all that he has done for
me;I lifted up my voice in prayer,his high praise was on my
lips.If I had cherished evil thoughts,the Lord would not have
heard me;but in truth God has heard and given heed to my pray-
er.Blessed is God who has not withdrawn his love and care from
me.' Joseph also addresses himself to others(namely to his
sons) and speaks about God in the third person;thus it may be
concluded thatzg.Joseph 1,4-7 has the style of an individual
thanksgiving.

The contents and terminology of 1,4-7 are also typical of
an individual thanksgiving.In individual thanksgivings,God's
saving activity is often described in terms like guidooewv (cf.
T.Joseph 1,4), °°“f§“’ (c£.1,5), éxvoxéxreodar (cf£.1,6) and esp.
pSeodar (c£.1,7). We alsc find in T.Joseph some other words
that are less common in individual thanksgivings.So we read
in Ps.io,2(39,il,'ﬂe brought me up (LXX, dvfyayév pe) out of the
muddy pit...' The terminology in T.Joseph 1,4(els Adxwov pc
exdraoav,xal 6 J¢Lotos aviyay® ue) may be derived in the first
instance from the story about Jeremiah in Jer.38(45),1-13.
Jeremiah is thrown 1nt95a pit and is pulled up out of it
thanks to Ebed-melech .The LXX uses not only Adwxos (45(38),

|
!




49

6f.10f.13) and dvdyerv (45(38),10.13) ,but also yardv (45(38),6),a
word seldom used in the 0ld Testament.The motif,however,that
it is God who saves (and therefore is subject of dvdyewv),is
not found in Jer.Undoubtedly this motif comes from the psalms;
for this psgsages as Ps.40,2(39,3) may have played an import-
ant role.

Other terms ig T.Joseph 1,4-7 are undoubtedly derived
from the psalms. 2 svatpéperv (vs.5) occurs several times;e.qg.,
Ps.33(32) ,18f.,'The Lord's eyes are turned towards those who
fear him...to deliver them from death,to keep th?@ alive in
famine (LXX, $fcacdar...xal sradpdpar aldtods v Avug) ' $31,34¢30,4),
'Thou art to me both rock and stronghold;lead me and guide me
(LXX, 6vadp&yeLs pe) ...';55,22(54,23). For napaxalelv See,e.g.,
Ps.71(70) ,20f.,"'Thou hast made me pass through bitter and deep
distress (LXX, 8\C¢ers) ... Restore me to honour,turn and com-
fort me (LXX, napexdieods ue) ';86(85),17,'...let those who hate
thee see...that thou,0 Lord,hast besg my help and comfort
(LXX, é8of®nods pou wal xapexdieods pe)’ . In the same kind of
context we find Afevv several times;so,e.g.,Ps.lo2,19f. (lol,
20f.),'The Lord...surveys the earth to listen to the groaning
of the prisoners and set free (LXX, 1ol ADocit) men under senten—
ce of death';146(145),7,'...The Lord feeds the hunqsg,a.nd sets
the prisoner free (LXX,A0et zenednpévoug)';Job 5,19f.

Thus,in T.Joseph 1,4-7 God's saving activity is described
in terms that are derived,for the greater part,fggm the psalms,
and in particular from individual thanksgivings. The same
can be said of the terms used in this passage to describe
Joseph's troubles.The psalmist's distress '...besteht in vie-
len Fdllen in einer schlimmen Krankheit,durch die er dem Tode
nahe gekommen ist.Andere F3lle werden ¥ lo7 mitgeteilt : da
sind es Wanderer...Gefangegg,im Kerker verschmachtend... An-
fechtung durch Feinde... In T.Joseph 1,4 the brothers are
as it were cgs enemies who threaten Joseph (the oppressed man)
with death. This (imminent) death is an important motif in
the psalms (sometimes death is described as an actual fact);
so,e.g.,in Ps.56,13(55,14),'for thou hast rescued me from
death to walk in thy presence..z';116(114),8,'He has rescued
me from death...';Dan.3,88 LXXx 34,

Whereas especially in the first part of T.Joseph 1,4-7
(vs.4) Joseph's troubles are described_in terms that are
partly derived from the Genesis-story ,this is not the case
in the following verses.Although the contents of vs.S5ab may be
Sgnnected with the Genesis-story,the terminology is different

. Moreover,from vs.5c onwards both §9e terminology and the
contents differ from the Gen.-story. Some of the terms used
here are derived without any doubt from the situation of
distress described in the psalms.We hixe found in Ps.33(32),
19 not only &iatpfperv but also Awuds . The idea of being
lonely (see T.Joseph 1,6, udvog fiunv) occurs in the same kind of
context in Esther 4,17(1) , KSpué€ pou...Bofencdv uou rg uévp nat
uh Exodop Bonddv el wh of.... Illness or weakness (do%fvera -see
T.Joseph 1,6) is a term that often describes the distress of
the oppressed : Ps.6,2(3),'Be merciful to me,0 Lord,for I am
weak (LXX, dodevfc elpt) ...";Lament.1,14,'...my strength failed
beneath its weight (LXX, ho8dvnoev f toxSc pov)...';cf.Pg,30,11
LXX;88,9(87,10) ;107 (106) ,12;Judith 9,11;T.Job 25,lo. For
guiax? and éeopds see,e.qg.,Ps.lo7(lo6),14,"'he brought them out
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of darkness,dark as death,and broke their chains (LXX, toblg
6eouods) ';142,7(141,8),'Set me free from my prison (LXX, 1
gulaxfic),s0 that I may praise thy name...';116,16(115,7).%
terms in T.Joseph 1,7 which describe the distress of the
oppressed Joseph are probably also traditioni},although less
easily traced; for &uaBorf see,e.g.,Sir.51,6.

In summary : in T.Joseph 1,4-7 we hear Joseph speaking
about his distress and his salvation by God; this speech has
a form that in both style and terminology belongs to the genre
of an individual thanksgiving.The fact that some terms occur
in individual thanksgivings as well as in other kinds of
psalms,and particularly in individual laments,is,of course,
normal.In an individual thanksgiving the poet thanks God for
salvation from distress,whereas in an individual lament the
poet prays and asks God for salxgtion from distress.In both
cases the distress is the same.

Before investigating T.Joseph 2,1-3 I want to make two
remarks. First : does T.Joseph 1,3 belong to the individual
thanksgiving ? Although this problem cannot be solved with
any certainty,it is quite Poiiible that even vs.3 belongs to
the individual thanksgiving. Whereas the style of vs.3 does
not directly correspond to the following verses,its termino-
logy and contents are closely connected with them : we find
the ¢88vos again in vs.7;the 8dvatos is connected not only with
vs.4 (avedetv) ,but is also a known motif in the psalms to
describe the lot of the oppressed.Besides this,the typical use
of wat oV» émiavdenv in this verse belongs to the same kind of
context : see,e.g.,Ps.119(118),1l0,'Evil men have set traps
for me,but I do not stray from thy precepts (LXX,xal &x tiov
évtoAlv aov oUx émiavfdnv).' Secondly : some terms used in T.
Joseph 1,3~7 recur in the first story (about the Egyptian
woman) ,and others in the second story (about the selling of
Joseph) . So wisfind Adxxog,puraxf,beouds,pleodar,p8évos only in the
first story ,whereas ol &bslwolf‘gnpﬂau:w,boDAos (and elyparwola)
only occur in the secoﬁq story ; U¢oOv and Sdvatoc ,however,
occur in both stories.

The

Ce 2,03

In the second part(T.Joseph 2,1-3),the style differs from
that of 1,4-7.Most strikingly,the sentences are much longer;
we no longer have the nice construction in small sentences.
Nonetheless,as each of the preceding verses (except vs.6)
consists of three sentences each containing two parts,the same
can be said of 2,1-3 as a whole.Leaving vs.l out of consider-
ation for a moment - vss.2 and 3 consist each of two parts,of 1
which the second one describes God's saving activity(in the
third person) and the first one describes Joseph's distress,
again -as in 1,4-7- in the first person. Vs.l does not fit
into this scheme;it consists of only one gart,which may be
considered as parallel to vss.2b and 3b.49 The description of
Joseph's distress,however,is lacking.Why is there such a
lack ? And is there any link with the previous sentence(s) ?
The answer to both these questions may be found in the use
of the introductory words wxal oltws.These words mostly refer
back to the preceding phrase(s) and are frequently used in the
very beginning of sentences or parts of sentences which
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mention a conclusion or a final action or describe an action
or a situation which must be considered as a more or less
logical consequence or illustration of an action or a situat-
ion mentioned in the previous sentence(s).See,e.g.,T.2Zeb.3,7,
'...and so (xal odtws) they were put to shame before the Egypt-
ians';Acts 7,8,'He then gave him the covenant of circumcision,
and so (xat odtwg) ,after Isaac was born,he circumcised him on
the eighth day...';see also T.Jud.4,3;T.Zeb.4,13;T.Gad 2,4;T.
Joseph 5,1;T.Benj.2,5;5ir.33,15;I Macc.13,47;IV Macc.12,19
(20) ;Acts 2B,14.Such a use of xal oltws is also to be found in
T.Joseph 2,1,which describes the fact that Photimar entrusted
his house to Joseph : this action is closely linked with the
last short sentence in 1,7,'Envied by my fellow-slaves,and He
exalted me.' The verb used here (04odv) is not only a mere
parallel to other verbs which describe the act of salvation,
but is also used in connection with thi idea of reaching a
higher status:exaltation to authority. 9 T.Joseph 2,1 serves
as a consegquence and an illustration of this 'exaltation' (in
the latter sense).Therefore,it is obvious that Joseph's
distress could not be mentioned in this verse.

* Therefore,I am of the opinion that it is not right to
separate 2,1-3 from_l1,3(4)-7 in such a strong way,as Ascher-
mann and Becker do.>° From the following investigation con-
cerning terminology and contents it will be obvious that some
of the terms used in this passage also are derived from sit-
uations we usually find in the psalms,esp.in individual thanks-
givings and individual laments.

It is noteworthy that the expression txforteuoé por Tov olwov
avtod (vs.l) ,which is not found in the Genesis-story,recurs
word for word in the gfcond story in T.Joseph (11,6),which
cannot be accidental.

According to vs.ngoseph 'struggled' against the shame-
less woman who urged him to transgress the law with her,
but God delivered him from the burning flame. The Egyptian
woman is introduced here; she is the subject of the whole
first story in T.Joseph. Here,in vs.2, she is called dvausfs,

a term which the wisdom-literature applies to She 'bad' woman,
the ndpvn,who attempts to bring men to mopvela 5 ; so,e.g.,Prov.
g4warns against the bad woman who 'dressed like a prostitute'

,tries to seduce (young) ggn.ln vs.1l3 we read, 'She caught

hold of him (LXX, éxtiaBopévn °?) and kissed him;brazenly she 56
accosted him and said (LXX,dvaubel 62 zpoodny xpooetrev adtf) ...'
Therefore,it is very likely that the Egyptian woman in T.Jo-
seph is to be seen as a xépvn.

This woman wants to bring Joseph to:upuvuu£¢.57 This idea
comes from a combination of two closely related motifs.On the
one hand mcpavopfa is connected with fornication and women;thus,
e.g.,Philo,Vita Mosis I 3ol,where in connection with the forn-
ication committed by many Israelites,it is said,'...And this
continued until Phinehas,the son of the high priest,greatly
angered at what he saw,and horrified at the thought that his
people had at the same moment surrendered their bodies to
pleasure and their souls to lawlessness(r$ggpuvoucnv)and un-
holiness...'(see further I 3o08;Decal.129). More important,
Philo connects this motif with Joseph.The patriarch says to
the Egyptian woman,'To this day I have remained pure,and I
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will not take the first step in transgression (xapavouciv) by
committing adultery...'(De Jos.44). In De Jos.52,Philo remarks
that,after the woman's false accusations,Joseph's master gave
Joseph no opportunity to defend himself,and '...convicted
unheard this entirely innocent person as guilty of the great-
est misconduct (g t& p€yvora napavopfoovrog)...'

On the other hand,we find the motif of a challenge to
napavople in the martyr-traditions. The tyrant tries to bring
the martyr to transgress the law,e.g.,by charging him to eat
forbidden food.In IV Macc.5,13 Antiochus says to Eleazar,'For
consider this,too,that even if there be some Power whose eye
is upon this religion of yours,he will always pardon you for
a transgression done under compulsion (éxt xdop 6u'davdyxnv xapa-
vouly yuvouévp)',to which Eleazar replies,'Therefore we do
surely deem it right not in any way whatscever to transgre§§
the Law(rapavopetv) ' (5,17;see further 5,20.27;8,14;9,3f.).

In T.Joseph 2,2 both motifs are combined.On the one hand
there is the traditional relationship between fornication and
tapavouda.On the other hand the special setting comes from the
martyr-traditions;like the tyrant,the woman wants to bring the
pious man to transgress the law. Moreover,the motif of a mort-
al threat (T.Joseph 3,1) can also be found in the martyr-
traditions.When the pious man does not want to transgress the
law,the tyrant threatens him with death.In IV Macc.9,5 it is
expressed in terms very similar to those in T.Josepg £l LG
ixgoBelc 68 mudc Tov 6L Ty Baodvwv Sdvatov Aulv &xeLddv... °°

In T.Joseph 2,2,Joseph's attitude towards the Egyptian
woman is described by the term nywviodunv. The idea of the
pioussTan‘s struggle (aydv) is wide-spread in the martyr-tradit-
ions. On the other hand,however,this idea is very often
found in the context of a struggle for the sake of virtue
and against the passions(e.g., néovf and énvdupfa),an égea that
originally belonged to hellenistic moral philosophy and
which in Judaism can be found especially in Philo. It ia/
however,very important to note that Philo also uses it in
connection with Joseph.According to Leg.All.III 242, 'Joseph,
however,being but a youth and lacking strength to contend
(51wvﬂaad3¥§ with the Egyptian body and vanguish pleasure, runs
away...' Moreover,for. the idea of a struggle in such a
context ,see T.Reub.5.After vs.l tells us how bad(xovnpel) women
are,we read in vs.2,'And whom she cannot overcome (xataywvi-
cacsar) by power,him she overcomes(xataywvlzetar) by deceit.' On
these grounds it is obvious that the motif of a 'sggugqle' in
T.Joseph 2,2a belongs to the same kind of context.

We turn next to the salvation described in T.Joseph 2,2b.
Here,as in 1,4,the verb guidoceLv is used.We have seen that it
occurs in connection with God's saving activity especially in
the psalms(in individual thanksgivings as well as in individ-
ual laments).

The origin of gloyds xavopdvng as it is used in 2,2b is very
probably to be found in Dan.3 : eddoyelte,...Tov xSpLov...87L...
eppdoato Nuds é’ wéoou xavoufung phoyds xal €x 1od wupds tAvtpdoato Auds
(vs.88 LXX). Since the similarity is confined to the term-
inology alone,how can T.Joseph connect the expression 'burning
flame' with the Egyptian woman ? The background of this is
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in the wisdom-literature,where the sinner is described as a
burning flame (fire) in relation to the pious man;so,e.g.,
Sir.8,1lo, 'Kindle not the coals of the wicked lest thou be
burned with the flame of his fire(ud ZumupLoSiis év tupt proyds
abrod) ';cf.vs.3;28,22.Moreover,for God's deliverance of the
oppressed man from the 'flaming fire' of distress,see Sir.51,
2Pt ;. b clutpmm PE. .. EX tlégd'vwv 8 C¢ewv,bv Eoxov,ard avLyuod xupds
nuxAddev xat éx ufoou wupds.. Thus ,whereas the expression gioydg
xatopévng in T.Joseph 2,2b comes from Dan.3 and the idea of the
sinner as a burning flame has its roots in the wisdom-literat-
ure,the style and the construction of 2,2b are typical of an
individual thanksgiving.

In T.Joseph 2,3,three terms describe the distress from
which Joseph is saved : égulaxlodnv,étuntfenv,éuvxtnplodnv. Three
facts are noteworthy.l).The first two verbs recur later on in
T.Joseph,but only in the sggond story about the selling of
Joseqh - guoxizewv in 14,2 ,and t¥xtevv in (13,4:)13,9;14,

© Por this reason it is clear.that 2,3a has nothing to do
with the first story in T.Joseph. 2) .1frteLv plays an import-
ant role in the martyr-traditions : the tyrant tries by force
to compel submission from the pious man (see,e.g.,IV Macc.6,8.
10;9,12;The Acts of Euplus(Gr.rec.)2,2({ed.Musurillo) ).
Although not certain,it is quite probable that this tradition
has influenced its use in T.Joseph. 3).An investigation of the
third verb (uvxtnelzewv) makes it clear that in vs.3 too
Joseph's distress and his salvation by God are meant.The idea
occurs frequently in the psalms.The pious man is mocked in his
oppression : Ps.22,7(21,8),'All who see me jeer at me (LXX,
¢Eepuntforody pe) ... "';see alsc 35,15(34,16);44,13(43,14);79(78),
4;80,6(79,7)icf.Jer.20,7.

Joseph is saved by God from these troubles : xai &6wné ue
uSpLog els olxtipuods évdriov tod .beopogdiaxos (2,3b).This expression
is based on Gen.39,21 ,'But the Lord was with Joseph and kept
faith with him,so that he won the favour of the governor of
the Round T9'5rer (LXX, xab E6wxev adty xdprv évavrfov Tod dpytbeouo-
odranos ). " %y do we find a different formulation in T.
Joseph 2,3b ? This formulation is used especially in texts
which describe the salvation of the pious man (or the people
of Israel) from oppressions, -in particular in connection with
'being captive'.In I Ki.8,50,Solomon prays,'Forgive thy people
their sins and transgressions against thee; pnt pity for them
in their captors' hearts (LXX, xat 8doeLg alrods elg olutLouobs
tudnioy alyuelutevdvtey adtods) '.Ps.lo6 (lo5) ,which narrates the
distress (8al¢evs) which the people of Israel suffered in the
past and from which it was saved,describes this salvation,

'he (=God) roused compassion for them 1n the hearts of all
their captors (vs.46. LXX, xol Z6uxev adrods elg Q’gl‘tl.puoug tvavrfov
xdvtwy Tav alypaiwteodvrey adtods) ' ; II Chron.3o0,9.

In summary : T.Joseph 2,1-3 is not only closely linked
with T,3(4) 7,Eut also belongs -qua style (although it has not
such an elegant style as we find in 1,3(4)-7),contents and
terminology- to an individual thanksgiving.Moreover,2,1-3,
like 1,3(4)-7,contains terms and expressions,some of which
recur only in the second story of the selling of Joseph
( énforevod por 1ov olrov alred in vs.l, puraxlzevv and tdrrewv in vs.
3) ,whereas on the other hand vs.2 clearly refers to the first
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story about the Egyptian woman,who is described as a xfpvn ,and
who -like the tyrant in the martyr-traditions- wants to bring
Joseph to transgress the law. So it has been proved that in
T.Joseph the individual thanksgiving does not end with 1,7,but
runs over into ch.2.

D. 2,4-6

Now it is possible to describe 2,4-6 more precisely than
has been done by Aschermann and Becker.Becker is of the opin-
ion that '2,4-6 ist ebenfalls unter Aufnahme atl.Motive ge-
staltet und gut gegliedert... Im Gegensatz zu 1,4-7 ist es
nicht ausgeschlossen,dass der Verfasser hier einen ihm be-
kannten Psalm eingearbeitet hat.Josephs Leben l3sst sich zwar
gut darin unterbringen,aber die Formulierungen sind so all-
geme%g,dass die Aussagen grundsdtzliche Gililtigkeit erhalten..
. Because Becker (like Aschermann)has not seen that the
individual thanksgiving,far from concluding with 1,7,runs over
into ch.2,he has not noticed the real meaning and function of
these verses.The fact is that in an individual thanksgiving
it is quite normal for the speaker to conclude with some
general sentences in which he proclaims that God is faithful
and does not forsake the pious.Or,as Gunkel-Begrich say,'Ein
zweites Hauptstiick des Dankliedes ist das Bekenntnis zu Jahve
als dem Retter aus der Not... Laut und frdohlich soll es er-
schallen : alle anderen,Gdtter und Menschen,helfen nicht.Jahve
allein ist getreu und hilft seinem Frommen ! Ihm allein traue
ich ! Das hat der Dankende an sich erfahren,und das sollen die
anderen Frommen von ihm lernen ! Aus seinem Beispiel sollen
sie den allgemeinen Satz bestdtigt finden ! So spricht das
,+Bekenntnis" den geistigen Gehalt des Dankliedes in verhdlt-
nismadssig abstrakter Form aus.,,Jahve h8rt auf seine Frommen,
wenn sie zu ihm schreien.'' ...Solche Verkiindigung richtet
sich ihrer Natur nach an die {ibrigen und redet demnach von
Jahve gewdhnlich in der dritten Person : sie steht selbst-
verstadndlich an einer der wichtigsten Stellen des Gedichtes..
..: d.h. gewdhnlich am Schluss ger Erzdhlung als das Ergebnis
der Erfahrungen des Dichters. Among the many texts which
are referred to in illustration of this are Ps.31,23(30,24),
'...The Lord protects the faithful but pays the arrogant in
full', and 69,33(68,34),"'for the Lord listens to the poor and
does not despise those bound to his service'.Thus it may be
concluded that T.Joseph 2,4-6 is the generalizing end of the
individual thanksgiving (which began with 1,3(4) ).

M59§ of the terms in 2,4-6 occur frequently in the
psalms. Besides the term 'God-fearing' (vs.4),a term so
general that it naturally occurs elsewhere(although it certain=
ly has its place in the psalms),we find the idea that God does
not forsake (odx éyxataielrewv) his pious ones.See Ps.9,lo(ll1),
'...for thou,Lord,dost not forsake (LXX, o0x éyxarfivres) those
who seek thee';37(36),28,"'for the Lord is a lover of justice
and will not foggake (LXX, odx éyxatarelyer) his loyal servants..
e 4193}, 34, In 2,4 the distress is described in terms
that occur traditionally especially in the psalms : oxfroc,
seouds,9ATyLs,avdyxn. I have already discussed 6eopds in con-
nection with T.Joseph 1,6. °° git¢Ls is a fairly common tgim
which nevertheless is especially frequent in the Psalms.
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We find the term oxdrog 82 in this sense almost exclusively in
the Psalms.See,e.g3,Ps.54,6 Lxx,wcfsog nal tpduog Ardev éx’éué,xal
Exdugdy e oxfros ©3;cf.143(142),3. 54 The term &vdyxn occurs in
the same context : Ps.25(24),17,'Relieve the sorrows (LXX, al
9ilyers) of my heart and bring me out of my distress (LXX, tiv
dvayxiv) ';Ege also 31,7(30,8);119(118) ,143;Esther 4,17 (w) LXX;
Job 5,19. Finally,we note a text in which all four terms
occur together : Ps.lo7(lo6),.13f.,'So they cried to the Lord
in their trouble (LXX,év 1§ 8ACBeodar avtofs) ,and he saved them
from their distress (LXX, tév dvayxav) ;he brought them out of
darkness (LXX, ox8tous) ,dark as death,and broke their chains
(LXX, tovg 6eopods). '

T.Joseph 2,5 explains why God does not forsake those who
fear him in their distress.'For God is not put to shame as a
man,nor as the son of man is He afraid,nor as one that is
earth-born is He weak or rejected' -a stylistically fine
description of God's surpassing power,to be compared in style
with Numb.23,19;Judith 8,16;Philo,Vita Mosis I 283 (see also
I Sam.15,29;Philo,Vita Mosis I 173). The verbs here are often
used to describe a man's situation in distress and oppression.
We hagg seen that the pious and oppressed man is weak and
skl Often he complains that God has rejected him;see,e.g.,
Ps.43(42),2;44,9.23(43,10.24);60,1.10(59,3.12) ;74(73) ,1;77,7
(76,8) ;88,14(87,15). Often he complains that God has put him
to shame;see,e.q.,Ps.44,9(43,10):;44,15(43,16);69(68) ,20. He
is urged not to be afraid,for God is with him;see,e.g.,Deut.l,
21;31,6.8;J0.1,9;8,1;10,25;c£.Ps.27(26) ,1;78(77) ,53;S1ir.34,14;
II Macc.15,8. God,however,is not as this weak and fearful man;
he is powerful and does not forsake the pious cnes in their
distress.

Then we read in vs.6,'But in all places He is at hand,and
in divers ways doth He comfort, {though)for a little space He
departeth to try the inclination of the soul.' In connection
with 1,6 we have seen that God'sa§av1ng activity can be
expressed by the term =apaxaletv . God comforts man in his
distress in divers ways and in all places he is at hand
( xaploracdar). The verb raplorasdar is also used in connection
with the salvation of the oppressed man;so,e.g.,Ps.lo9(lo8),
31,'For he stands at (LXX, rapforn) the poor man's right side
to save him from his adversaries.' Wisd.19,22 is especially
important in this context : 'For in all things,0 Lord,thou
didst magnify thy people,and thou didst glorify them and not
lightly esteem them;standing by their side in every time End
place (xat ody Umepelées év ravrd xaupd xat 18xy zaprotduevos)'. 8
Just as this idea closes the song in Ps.l09(1lo8) and the whole
book of Wisdom,in T.Joseph 2,6 it closes the individual
thanksgiving : God is with his pious ones and comforts them.
Vs.6c is a reply to the 'why' of the pious man's oppressions,
and it clearly forms the transition to vs.7. If God is always
with the pious man,where is he in times of distress ? And why
is the pious man in distress ? The author of Ps.lo(9) asks
God in his oppression,‘Why stand so far off (LXX, apfornxas 9
uanpdoev), Lord,hiding thygelf in time of need (LXX, brepopls 8
tv ednouplovs Ev 9Alger) 2' °© The author of Ps.22(21) beseeches
God,'Be not far from me,for trouble is near {Lxx, uR éxootijs dx’
£uol, 8t 9ATdLs ¢yyds),and I have no helper.' 9
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Indeed,in distress God is really 'absent'.But,as we read
in T.Joseph 2,6,this absence is only for a short time(év
Bpaxet) .The pious man's distress is short-lived,and it is
meant to test(éoxtudzevv) him. The idea of a short time of
sufferings and oppression occurs especially in those texts
which speak about God's anger with,and his punishment of the
people of Israel because of their trespasses;so,e. g9..,in 18.57,
16f.,'I will not be always (Lxx,oux els tdv al@va) accusing,I
will not continually (LXX, o062 6ud mavtds)nurse my wrath... For
a time (LXX, Bpax$ tv)I was angry at the guilt of Israel...';II
Macc.7,32f.,'We are suffering for our own sins,and though our
living God is angry for a little (Bpaxfws) ,in order to rebuke
and chasten us,he will again be reconciled to his own serv-
ants';see also vs.37,'...calling on God to show favour to our
nation soon (tax8) ';see further 5,17 (Bpaxfuws);Wisd.16,3(éx"dalyov)
.5f.(00 ufxpr TéAous...xpds 6Alyov) .11(6Efws).After this short
period of God's anger and punishment,which is meant as a
chastisement to bring the people to repentance (see II Macc.7,
33,...xdovv EmumAfEcws wabl maubelas...and Wisd.16,6, elg voudeolav...
els dvduvnowy évrodfis véuov cou) ,God has mercy on Israel and saves
his people from distress (see Is.57,18f. (also mapaxaretv) ;II
Macc.7,33.37;Wisd.16,7f.1off. (also pSeodar and oggeLv) ).

This idea of a short period of sufferings occurs alsszin
texts that deal with the sufferings of the righteous man.
After a short time of suffering,God will reward him in one way
or another -during or after this earthly life;see II Macc.7,
36;I Peter 5,10;II Clem.19,3;Pastor Hermae,Sim.7,6.We find
this complex in T Ben] 59§ too, ...xal & 8{xavos wpooevxduevos apds
Salyov TazeLvwdT,uet od xoAD gauspdrepos dvagalverat... It is esp.
the wisdom-literature,that tells us how God tests the right-
eous man by making him suffer.If he goes through the trials,
he is rewarded by God.I will'deal with these ideas more ex-
tensively in my discussion of T.Joseph 2,7;for the moment,let
me just point to the fact that the idea of a short time of
sufferings could easily be connected with this complex of
ideas,and the connection is also found in other places besides
T.Joseph 2,6;see,e.qg.,Wisd.3,5f.,in which it is said of the
sunaluy guxal (vs.l),'And having borne a little chastening,they
shall receive great good;because God tested them,and found
them worthg of himself.As gold in the furnace he proved them
(ml. oAlya ravdeudfvres peydia suzov:rneﬂuovmu,ou 6 9edc Exelpaoev
auzou; nal eOpev uu1obs aECovg eautod G xoucov &v xmvcurnpﬁq E6ontuacey
abtods) ...';and I Peter 1,6f.,'This is cause for great joy,even
though now you smart for a little while (éAlyov) ,if need be,
under trials of many kinds (év moux€ious lzwuaunts). Even gold
passes (&oxupagouévov) through the assayer's fire,and more prec-
ious than perxshable gold is faith which has stood the test
(¥ soxCurov Opdv tis rlotews) ...

In summary : T.Joseph 2,4-6 speaks in general terms about
God's loyalty to the pious. We often find something like this
at the end of an individual thanksgiving.Thus,T.Joseph 2,4-6
is the appropriate end of the individual thanksgiving,T.Joseph
1,3(4)-2,6. In 2,6c we find the motif of the righteous man's
trial by God,which is the transition to vs.7.
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E. 2,7

In vs.?7 Joseph applies the idea of the righteous man's
trial by God,generally formulatgg in T.Joseph 2,6,to his own
oppressjon in the past,'In ten temptations (xevpaouols) He
showed me approved (68xiuov)...' The_idea of a trial by God
occurs in the 0.T. quite frequently. 7 Especially in the
wisdom-literature however,it is connected with the idea of the
(temporary) suffering of the pious from which God saves and
rewards him,if the latter shows himself faithful;see,e.qg.,
Sir.2,1-11;33,1;Ps.66(65) ,1of.;Wisd.3,5f. (see I D);11,9f.;I
Cor.lo,13;II Cor.8,2;I Peter 1,6f.(see I D);4,12;II Peter 2,9;
Rev.2,10;3,10;Pastor Hermae,Visio 4,3,4;Sim.7,1.

In Sir.2,1-11,just mentioned,the attitude of the pious
man is described -as in T.Joseph 2,7 ('And in all of them I
endured' : ...épaxpoddunca)- by the verb paxpodupetv ,'My son,when
thou comest to serve the Lord,prepare thy soul for temptation.
1 . .Accept whatsoever is brought upon thee,and be patient (uaxpo-
| 8funoov) in disease and poverty'(Sir.2,1.4). The attitude of the
| pious man in times of suffering and oppression is that of
patisﬁce,of vaxpoduula ;and patience is a ufya ¢dpuaxov (T.Joseph

,a remedy through which God saves one from distress.

In T.Joseph 5,7 Uzopovk is parallel with this upawxpodupla ;it

gives %ol &ya8€ . It is not surprising that Uzououf (dxoufvewv),
i a term originally used in the martyr-traditions (see,e.g.,IV
! Macc.1,11;5,23;6,9,etc.;Ign.,Smyrn.4,2;Mart.Polyc.2,2££.;3,1;
19,2;Mart.Carpi,Pamfili et Agathonicae 36;40(Gr.rec.;ed.Musu-
rillo) ;The Martyrs of Lyons 1,7.20.27.45(ed.Musurillo)) ,should
be used to describe the attitude of the righteous man in his
distress,w? gher it is connected with the idea of a trial by
God or not . On these grounds it is to be expected that this
combination of poaxpodupla and Omoupovi shoYl occur elsewhere
too;so,e.qg.,II Tim.3,lof.;II Cor.6,4ff.'°! Job's attitude in
his distreis is also characterized by both these terms in T.
| Job 26,4f. ,where he asks his wife to remember the good
i things they received from God ...td xaxa ALy oy Oxoufvouev ; GAAG
g paxpodupdowpev Ews dv 6 KpLos ouuyxu\,aectglééeﬁaq nuds ; see also 1,5
[ (and the variant in V);4,6;5,1;27,7.°°

i Thus,when in T.Joseph we find that Joseph holds fast

through his uaxpodvufa and Omopovf in times of distress and
oppression,it is the testing by God of Joseph as a pious man.
In T.Joseph Uxouovd is one of Joseph's most important qualities.
The idea recurs in some very striking places : in lo,1 (just
after the first story),'Ye see,therefoie my children,how great
things patience (f Urouovf) worketh. -and in 371 (Just
after the second story),'Ye see,therefore,ch.\.ldren,what great
things I endured (Uxfueiva)...' Already on these grounds alone
it is justifiable to consider both stories under the same
motif,namely under Joseph's Urouovf.Moreover we also find a
recurrence of Joseph's uaxposuvple ,in 18,3, 'For,behold,ye seel0S
that out of my long-suffering(6ud thv ualg%euufuv) I took unto
wife even the daughter of my masters'

This attitude of Umomwovf,which is characteristic of the
martyr,and of the pious and righteous man,who is closely
related to the martyr,could easily be connected with the fig-
ure of Joseph in T.Joseph.Joseph was traditionally one of the

_




righteous men who had been tested by God -like Abraham,Daniel
and many others;see I Macc.2,51ff.,'And call to mind the deeds
of the fathers which they did in their generations;that ye may
receive great glory and an everlasting name.Was not Abraham
found faithful in temptation(év xevpaouy),and it was reckoned
unto him for righteousness ? Joseph,in the time of his 107
distress,kept the commandment,and became lord of Egypt...' D)
Thus Joseph is one of the 'ancient pious fathers' who held out
in distress and were,therefore,rewarded by God;and,as we have
seen,because the attitude of the pious man in his oppression
could often be described by Uronovd,a connection between Joseph
and Yropovf could easily be made.Al}hgugh in I Macc.2,51ff.
Onopovd is not explicitly mentioned O8 it is three times con-
nected with Joseph in Josephus : in Ant.II 43, 'Nay,he(=Joseph)
bescught her (=the Egyptian woman) to govern her passions...,
while for his part,he would enduri gmoummCV) anything rather
than be obedient to this behest' “©7;1I So,!...he resisted her
entreaties and yielded not to her threats ,choosing to
suffer unjustly and to endure (VropéveLv) even the severest
penalty...';and II 69,'nay,it was for virtue's sake and for
sobriety that I was condemned to undergo (bxoufveirv)a malefact-
or's fate...' Moreover,in Apoc.Pauli 47(Ti.p.65) we read,...
xal Afyev wou efs €€ aldtdv, Iwohe 6 mpadels év AlySxty ° ...o0n dxébuna
tols &berpols pou,ol xatnpdoavrd pe. uaxdpros yap & Suvduevos Urouelvau
zevpaoudv... All this justifies the conclusion that T.Joseph 2,7
(and also 10,1;17,1) exhibits a motif which was traditionally
connected with Joseph.

F. Summary

T.Joseph 1,3(4)-2,6 is an individual thanksgiving,in
which Joseph describes his salvation from distress and
oppression by God.It contains terms and expressions,of which
some occur only in the first story,others only in the second
story,others in both stories.Thus it may be concluded that
this individual thanksgiviii is intended to be an introduction
to the whole of T.Joseph. T.Joseph 2,6c introduces the idea
of the righteous man's testing by God.This links up with vs.7,
where this idea is applied to the actual life of Joseph.Jo-
seph's attitude is described in terms which occur frequently
in this kind of context,viZ., paxpofupla and Unopovd.The latter
one is traditionally connected with Joseph,and is a recurring
characteristic of Joseph elsewhere in T.Joseph,occurring
immediately after the first and immediately after the second

story. Thus once more it is clear that T.Joseph 1-2 is intend-
ed to be an introduction to the whole of T.Joseph.

G. Excursus :
T.Joseph 1,3(4)-2,6 : a late Jewish individual thanksgiving

Criisemann,who deals extensivel{lyith the genre of the
individual thanksgiving in his book y,remarks in his conclus-
ions a?ggc the structure and the development of this sort of
psalm , '"l.Konstitutives Formmerkmal der Dankpsalmen des
Einzelnen ist ein Reden in zwei Richtungen.Sie reden einmal
Jahwe direkt an(Du-Stil)und berichten zum anderen anderen
Menschen fiber sein Tun (Er-Stil). ...3. ...hat bei der Uber-
eignung des Tieres...eine als Toda-Formel zu bezeichnende,
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relativ feste Wendung ihren Sitz...7. ...so ist die Geschichte
der Gattung vor allem durch zwei Momente gekennzeichnet.Einmal
werden beide Grundteile der Gattung durch Aufnahme weiterer
Formelemente ausgebaut.Hauptsichlich die Verkiindigung in der
Runde der ZuhOrer ist dadurch betroffen.Hier dringen in star-
kem Masse Redeformen der Weisheit (Heilruf,Mahnwort,Sentenz),
...ein...Mit ihnen werden vom Beter aus dem Erlebten all-
gemeingililtige Konsequenzen gezogen...B8.Zum anderen wird die
strenge Bipolaritdt dadurch aufgeldst,dass der Adressat der
Rede mehrmals innerhalb des Psalms wechselt.Hierbei kann die
Anrede oder der Bericht zum beherrschenden Stil des Psalms
werden...Diese Aufldsung der Grundform wird mit einer gewissen
AblSsung von der urspriinglichen kultischen Situation zu er-
kl&ren sein...9. ...dass...die Aufldsung der Grundform im
Alten Testament nur zdgernd und schrittweise und fast nirgends
bis zu einem vd&lligen Bruch vollzogen wird...und erst im nach-
kanonischer Zeit wird auflgem Dankpsalm ein Gebet eines Ein-
zelnen an seinen Gott...

When we compare the structure of T.Joseph 1,3(4)-2,6 with
that of the canonical individual thanksgiving,we find some
differences.Most important,the 'Du-Stil' and the 'Toda-Formel'
are lacking in T.Joseph.Because of these differences the
following guestion might be raised : is it right to call T.
Joseph 1,3(4)-2,6 an individual thanksgiving ?

As we have seen,Crilsemann notices a development in this
type of psalm : other elements (an influence from the 'Weis-
heit' in particular) might be taken up,and either the 'Du-
Stil' or the 'Er-Stil' become prominent,the more so in later
(post-biblical) psalms. H.Luain Jansen,in his book Die spdt-
ildische Psalmendichtung,ihr Entstehungskreis und ihr "Sitz im
%gggp".Eine literaturgeschichtlich-soziologische Untersuchung,

investigated especially these late Jewish psalms. He comes
to the following thesis :'Die spdtjlidische Psalmendichtung

entstand in den Kreisen der ,,Weisen''...Man brauchte diese
Dichtungen z4/ gulichen und didaktischen Zweckem, in der
Unterweisung... On pp.28-35,hé d@eals in particular with

(individual) thanksgivings,among which he reckons Ps.Sol.1l5;
Dan.2,20-234Ps.501.2;13 (and also Sir.51,1-12 : see p.65). In
his conclusion on p.35 he remarks ,'Kein alttestamentlicher
Dankpsalm hat auch nur anndhernd so viele Weisheitsgedanken
aufgenommen als die Dichtungen,die wir bis jetzt behandelt
haben.Diese neuen Gedanken haben auch das Stilschema gesprengt
und die Idefﬁ umgestaltet wie in keiner kanonischen Dichtung
dieser /Art.M17 Moreover,it is interesting that,whereas the
psalms in Ps.S0l.2;13;15 are poetic,Dan.2,20-23 is in prose.
Concerning the use of prose or poetry in these late Jewish
psalms Jansen remarks ,'Da nun die Psalmen erbaulich-didak-
tischen Zwecken dienen sollten,wurde das frilhere Schema der
Psalmen gesprengt...Wo nur erbaulich-didaktische Zwecke ver-
folgt wurden,wurde oft die Psalmeifgrm aufgegeben;es war ja
leichter in Prosa zu schreiben.'

| From this the following conclusions can be reached : 1.
T.Joseph 1,3(4)-2,6 is an individual thanksgiving,but it is
in many respects different from an Old Testament individual
thanksgiving and belongs to a later development of this type
of ﬁﬁalm.We can find such a later development especially in
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the non-canonical,late Jewish psalms; 2.Whereas in the 01ld
Testament thanksgiving elements of wisdom are already present,
they play an important,or rather prominent part in these later
psalms.This explains why T.Joseph 1,3(4)-2,6 is so stronglx19
reminiscent of ideas which belong to the wisdom-literature 3
3.H0fsover,many of these later psalms have a didactic funct-
ion.*4° Undoubtedly,T.Joseph 1,3(4)-2,6 fulfils the same
function.This is made clear from the introduction(l,3) and its
transition to 2,7; 4.The change in style in T.Joseph 2,1-3
does not justify a sharp separation of this passage from the
previous and the following verses.

II.Joseph's attitude towards the Egyptian woman(T.J.3,1-1l0,4)
A. Joseph's Praying,Fasting,Mourning and Humiliation

We have seen that T.Joseph 1,3(4)-2,6 is an individual
thanksgiving uttered by Joseph.It contains many terms that
come originally from the psalms,especially the genre of an
individual thanksgiving,but also from the genre of an individ-
ual lament.The following investigation of T.Joseph 3,1-10,4
will argue that Joseph's attitude in his 'struggle' against
the Egyptian woman is the attitude we find especially in an
individual lament,where the poet complains of his distress
and oppression and beseeches God for salvation.

What is the attitude of the man who complains of his
distress,and prays for salvation ? 'Der Beter fastet lange
Zeit,um die Gnade Gottes auf sich zu ziehen.Er trigt den
,rSack'' des Siinders und bezeichnet sich mit Riicksicht darauf
als ,,schwarz''... Auf dif Erde hingestreckt,in Sack und Asche
usw. klagt und fleht er'. 2 So we read in Ps.69,loff. (68,11
£f.),'I have broken my spirit with fasting (LXX,év vnotelg)... I
have made sackcloth (LXX, odxxov) my clothing...I 1ift up this
prayer (LXX,t§) xpooeuyij) to thee,0 Lord...Rescue me (LXX, owoév
pe) from the mire,do not let me sink;let me be rescued from
the muddy depths (LXX, puo®elnv éx 1ov proolvtwy pe xad éx tod BdBous
v U6dtwv) ... ';in Ps.109 (lo8) ,24ff.,'My knees are weak with
fasting (LXX, &nd vnorefos) ...Help me (LXX, Bof8nodv wor),0 Lord
my God;save me (LXX, owodv pe) ,by thy unfailing love...' When
Nehemiah hears the sad lot of those left behind in Jerusalem,
his reaction is as follows,'When I heard this news,I sat down
and wept;I mourned for some days,fasting and praying to the
God of heaven (LXX, Exiavoa xal éi{venqlab,!uhug nal Aunv vnoteduwv xal
wpocevxSuevos EvdrLov Heol 1ol odpavod)'. When the threat of the
Assyrian armies is great,the reaction of the Israelites is as
follows (Judith 4,9~15),'And every man of Israel cried to God
with great earnestness...put sackcloth(oduxovg) upon their
loins...and cast ashes upon their heads,and spread out their
sackcloth (oduxovs) before the Lord;and they put sackcloth
( oduny) about the altar...And the Lord heard their voice,and
looked upon their affliction (tfv 8AT¢Lv abrav): and the people
continued fasting (vnoteduwv) many days in all Judaea and Jeru-
salem... had their loins girt about with sackcloth (odxnovg)...
and they cried unto the Lori gith all their power,that he
would look upon (éxvoxéfaodal 2 ) all the house of Israel for
good’; see (for the description of such a situation) also IT
Chron.20,3;I Macc.3,44ff.;II Macc.13,loff.;Syr.Bar.5,6f.;see
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further Esther 4,16~17 LXX;Ezra 8,21ff.From the texts mention~
ed above it is clear that not only in the Psalms,but also
elsewhere the attitude of the man in distress is described in
these terms. Two other texts are important in this context :
Ps.6,'...all night long my pillow is "f§ with tears,I soak my
bed with weeping (LXX,tv &dwpvalv pov) ' and’ *...for ths gord
has heard the sound of my weepmg (LXX, 10D xAauduod pov)' s
and Ps. 34 13L. LXX, :yw 5¢ zv T adtodg mpzvox)«c:v uov su:éudunv
U‘XKOV )(GL E‘((!‘EL\JUU\' EV VHUTEI.Q THV @UXﬁV fﬂg HGI. T] IDUUEUX" uov. 5
wevdiy xol owxudpwidiwv,odtws Erancrvodyny.

So the attitude of the man in distress,thai ve find
especially as expressed in an individual lament (is as
follows : he prays ((ooc:\ix:aam Setodar),he fasts (vnarcdzw) he
weeps (nevdelv,saxpdeLv,xralevv, etc.) ,he wears the g&uuo;,and he
asks God to be saved (pdccam,c@:zw Avtpodv, etc. 1 ) from
distress and from those who oppress him.It is just this
attitude that characterizes Joseph in the story about the
Egyptian woman : he prayed to God and asked to be saved and
delivered from the Egyptian woman : 3,3,'...and going into my
chamber,I prayed unto the Lord (zpoonux8unv xuply) ';4,3,'0Owing to
all these things I lay upon the ground in sackcloth (év oduny) ,
and besought God that the Lord would deliver me from the
Egyptian woman (é6efunv 100 8e00,8tws ploetal e & xSpros Ex Tiis
Alyuntlac) ';4,8,'And I gave myself yet more to fasting and
prayer,that the Lord might deliver me from her (vnotefav xal
xpoacuyAv,dnws pdoetal ue xdpLos ax’adr¥s) ';7,4,'...I prayed unto
the Lord (wpooeviduevog wuply) ...';8,1,'...and I knelt (yéw
xAlvag) before the Lord all the day together with all the
night;and about dawn I rose up,weeping the while(éaxpduv) and
praying for a release from the Egyptian woman (ait@v AdtpwoLv &xd
tfis Alyurntlag) ';9, 41 9..and listened to my voice as I prayed
( tpooeuxopdvou). . . 29 several times we hear that Joseph fast-
ed : 3,4,'And I fasteiBSEvﬁm:uov) in those seven years...';3,
5,'...I drank no wine ;nor for three days did I take my food
131';4,8,'And I gave myself yet more to fasting (wnorefav) ...*

Joseph also put on sackcloth : 4,3,'Owing to all thigs
things I lay upon the ground in sackcloth (év ofxng) ...

Finally,we read that Joseph wept : 3,6,'...and I wept

( €xdavov) for the Egyptian woman Y; Memphis,fo: very unceasing-
ly did she trouble me (évéxAet uou )... 33,9,'And when I
perceived it I sorrowed(éiunfenv) unto death...and I lamented
( éxévdnon) for her many days...';6,3,'And when he (uu-roo -b is
not correct) had gone out I Hept(éuuuov) ...‘-h} ...and about
dawn I rose up,weeping the while (éaxpwv) ... We should
observe  however,that here two kinds of 'weeping' are mentioned,
viz.,weeping over one's own oppression(e,l) and weeping over
(the sins of) the other,the 'adversary'(3,6.9 and probabl{
also 6,3).Both kinds of weeping,which are closely related
are chaxacteristic of the one who complains in his distress.
For weeping over one's own oppressian,see,e.g..Ps.6,6(7)1§_}9).

; for weeping over the adversary,see,e.g.,Ps.34,14 LXX
The motif of weeping especially over the sins of another
occurs elsewhere too.When Ezra hears that many Israelites have
married foreign women,he reacts as follows,'When I heard this
news,I rent my robe and mantle (LXX, xal og fnovca tdv Adyov tolrOV,
su€ponta 1a LudTted wov) ...I1 knelt down (LXX, xAlve éxl t& yévard wou)
and spread out my hands to the Lord my God and said... While

~
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Ezra was praying and makmg confession,prostrate in tears (LXX,
xat, ds rpoondEato...malwv xal ncoc:uxducvcs)before the house of God
... Then Ezra left his place...he neither ate bread nor drank
water,for he was mourning (LXX, éxfvser) for the offence sgmnut- !
ted by the exiles who had returned’ (Ezra 9,3.5:;10,1.6) {
T.Joseph,when the Egyptian woman threatens to kill her hnsband
Joseph's reaction is the same, Eyd odv,is finovsa 1o0t0,5uL€ppnta v
otoAfv pov... (5,2).

It is now clear that T.Joseph 3ff. attributes to Joseph
the attitude which is typical of the man who -in distress-
asks God for salvation. I shall now investigate these chapters
in greater detail,looking especially at JT§§ph's attitude in {
his 'struggle' against the Egyptian woman ,in order to {
discover other elements which belong to the same context of a
man in distress.

First,the style in T.Joseph 3ff. is very striking.Several
times we find exclamatory sentences introduced by roodxts or
ndoa . 'How often (noodnig)did the Egyptian woman threaten me
with death ! How often(xoodxig)did she give me over to punish-
ment...'(3,1);'How often(xoodxLs) did she flatter me with words
as a holy man...'(4,1); ‘How often(xoodxrs) ,though she were
sick,did she come down to me at unlooked-for times...'(9,4);
'Ye see,therefore,my children,how great things (xfoa) patience
worketh..."'(lo,1);'Ye see,I?erefore,children,vhat great things
(%doa) I endured...'(17,1)."%° Undoubtedly,this style is rhet- ‘
orical.See,e.g.,Epict.IV 1,95,'I will become a friend of
Caesar;no one will wrong me if I am a companion of his.But,in
the first place,the number of things (xdca) I must suffer and
endure in order to become his friend ! and the number of times !
( woodxis) ,and the nuTgir of persons by whom(ité ndowv) I must
first be robbed ;cf.III 26,3.In the O.T./LXX the same i
style is found,e.g.,Ps.TG(?T} +40;Job 13,23;S8ir.20,17;IV Macc.
15,22.1t is,however,interesting that such a style can also
occur in an individual lament,making the lament more intense,
more moving : Ps.3,1(2) ,'Lord how my enemxes gsve multiplied !
(LXX, xfpre,tl cxlnaduenouv ol 8xlBovtés ue 3)...

We have seen that threatening with death (see T.Joseph 3,
1)1“ is i? action typical of the tyrant in the martyr-lit-
erature. The following. ...twuwplaLs tapaoloa &vexarifoard pe ...
also belongs to this context : the tyrant compels the martyr
into submission through punishments;so,e.g.,IV Macc.4,24,'...
he (=Antiochus) beheld all his threats and penalt}ig (a5 éovutod “
anevdds xal tipwplag) utterly despised...';cf.5,lo. From this
it may be concluded that some elements from the martyr-tradit-~
ions are connected with the idea of the suffering of the
opfigssed man (Joseph) ;we havi qeen the same for T.Joseph 2,

and the idea of Umopovf.

In spite of the woman's alluring offer (3,2) 'J?iﬁph did
not succumb to het;?igremembexed his father's words +he
entered his chamber ,prayed and fasted (3,3f.).And when she
{or 1§e (that is : his master) was away from home, he drank no
wine ,and ate no food during three days,and gave it to the

poor and sick (3,5).Here we find the combination praying-
fasting-'giving alms',well-known in Judaism : see,e.g.,Tobit
IéiB BA,dyaddv mpooeuxh uetx vnotefas xat éienpooduns xat Suxavoodung.




We read in 3,6 that Joseph 'sogggt the Lord early' :...
'

@pdpLgov mpds wlprov ('and wept ... This expression appears
several times in the 0.T.,again in connection with the situat-
ion of somecne in distress.He rises early and prays to God
for salvation;so,e.g.,Ps.78(77),34£f.,'When he (=God) struck
them,they began to seek him,they would turn and look eagerly
for God (LXX, wp8puiov xpds tdv 9edv);they remembered that God was
their Creator (LXX,Bon8ds),that God Most High was their deliv-
erer (LXX, Avtpwrdc)';Job 8,5f.,'If only you will seek God be-
times (LXX, 8pdpuie mpds xSprov)and plead for the favour of the
Almighty,if you are innocent and upright,then indeed will he
watch over you...';see also Ps.63,1(62,2);5ir.39,5;H0s.5,15;
Is.26,9.

In the beginning the Egyptian woman eTngaced Joseph as a
son,as Joseph was ignorant (cf. xays fryvdouv ) concefg}ng her
real intentions;later on,however,'she sought to draw me
into fornication®' (3,7f£.) b | Then,of course,he was no longer
ignorant (cf.voﬁms),andlgg saw through her guile and deceit,
and sorrowed unto death ,and made attempts to turn her from
her evil lust (3,9f.).

Hereafter the Egyptian woman flattered Joseph as a 'holy
man',and praised his chastity openly before her husbang...
Bovdoufvn xataudvas Omooxeiloar ue (see 4,1f.).Owooxerdzevv is trad-
itionally one of the actions which the enemies and adversaries
undertake against the oppressed man;so,e.g.,Ps.l40,4(139,5),
'Guard me (LXX, ¢SiaEdv pe) ,0 Lord,from wicked men;keep me safe
from violent men,who plan to thrust me out of the way (LXX,
Urooxerloar 1@ SvaBfuard uov) ' ;see also 37(36),31;cf.T.Dan 6,3.

Finally,after many other attempts,the Egyptian woman uigq
force : she held fast to his garment,but hESSIed away naked
(8,2f.). Hereafter she accused him falsely » and he was cast
into prison (8,4).Then,he tells us,'When,therefore,I was in
fetters,the Egyptian was sick with grief,and she heard (éx-
nxpodito) me, how I sang praises(Juvouv) unto the Lord being in the
house of darkness,and with glad voice rejcicing(xntm)qiggif-
ied (é68tagov) my God only that I was delivered (axnAidynv)
by a pretext from the Egyptian woman' (8,5).Joseph's action
here described is the usual action of the oppressed man after
his salvation : he praises and glorifies God who has saved him
fgom his distress.For this action,terms as 6otdgevv and Vpvetv

O are used : SoEdfewv ,€.9.,in Ps.86(85),12; duvelv in Ps.22,
22(21,23);70,8 LXX.In fact an individual thanksgiving gives
expression to this praise of God,who has saved the oppressed
man froT Eis distress,as he had requested in an individual
lament., 8

The situation described in 8,5 ,however,is especially re-
miniscent of that of Shadrach,Meshach and Abed-nego in Dan.3
LXX.Because of their miraculous salvation from the fire they

praise God, ...Juvouv xal £68Eagov ... TOv Sedv ...° Vuvebte ... STL
tEeCAeTO ... ¥al FOWOEV ... EPPUUATO ... EAUTPRBOGTO ... (VSS.51;88),

after which we read, xal éyfveto v 1§ dxoloar 1dv Baouife Suvodvtwy
abT@v. .. {85'91) .Here is not only the combination vpvelv - 163
SoEdteLy as a response following upon God's salvation 3
but also the motif that the adversary,the one who causes the
distress, hears the hymn of praise.f&Dan. it is the king,in
T.Joseph it is the Egyptian woman.
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Even when Joseph was in prison,the Egyptian woman did not
give up her attempts,but Joseph did not succumb to her (9,1f.)
And,as Joseph says,'...if a man liveth in chastity,and desir-
eth also glory(68tav) ,and if the Most High knoweth that it is
expedient fgg him,He bestoweth this also upon him,even as upon
me."(9,3). The next two verses close the first story;they
speak again of the woman's attempts to fulfil her desire.It is
important to notice that the actions described here do not
?g&low in time the actions narrated in the previous chapters.

If this is obvious for the action descri?sd in vs.5,then
vs.4 too must be considered in the same way 71T nar{gges
again how often t?g Egyptian woman -sick and groaning - came
to Joseph év dwply 9,and heard him praying.This situation did
not take place when Joseph was in prison,but had taken placi,’
many times in the history of Joseph and the Egyptian woman. 2
This being the case,Jg;th's reaction is easier to understand:
'...and understanding her groanings (that is : 'understand-
ing the reason of her gro ngs') I held my peace (éovdxwv).
Different from his master ,Joseph saw thlyge woman groaned
and why she was sick.But he held his Es_gss. He did not
reveal her evil intentions to anybody. This characteristic
will play an important role in the second story about the
selling of Joseph (see III).

The story about the woman closes with a little sentence
which -qua style (and terminology)- once more belongs to the
genre of an iﬁqévidual thanksgiving : '...And the Lord guarded
me (Egfiabé ue) from her devices.'(vs.5).

B. Joseph's owgpoodvn

In T.Joseph 4,1f. the Egyptian woman praises Joseph's
chastity (owppoodvn) openly before her husband.This character-
istic of Joseph also occurs elsewhere in T.Joseph;so in 6,7,
'But that thou mayest learn that the wickedness of the ungodly
hath no power over them that worship God in chastity (cwepoodvy)
ves'3in 9,2f.,'...For God loveth him who in a den of darkness
combines fasting with chastity (owgpoodvp) ,rather than the man
who in the chambers of the palace (b omits Baciuielwv wrongly)
combines luxury with licence (&onauﬁ%J And if a man liveth in
chastity(cuppoodvy) -..';and in 10,2£.170 From this it is
obvious that Joseph's owgpoodvn plays an important role in the
first story in T.Joseph.It is,however,a motif that is tradit-
ionally connected with Joseph;so in IV Macc.2,2f.,'This,
certainly,is why we praise the virtuous (4 od¢pwv)Joseph,because
by his Reason,with a mental effort,he checked the carnal im-
pulse.For he,a young man at the age when physical desire is
strong,by his Reason quenched the impulse of his passions.'

We find it in Philo too : De Jos.40,'But while he was winning
a high reputation in household affairs,his master's wife made
him the object of her designs,which were prompted by licent-—
ious love (&t €pwtos @woAdoTov)... she made proposals of inter-
course to him which he stoutly resisted and utterly refused to
accept,so strong was the sense of decency and temperance

( owepoodvnv) which nature and the exercise of control had im-
planted in him';see also De Jos.57;87. Joseph's ougpoodvn is
also mentioned in Josephus,Ant. II 48,'Again,he might look not
only for the enjoyment of those present privileges that were
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already his,by responding to her love,but for benefits yet
greater ,would he only submit;but for vengeance and hatred on
her part,should he reject her suit and set more store on a
reputation for chastity(thv tfis owgpooduns 68xnauv) than on grat-
ifying his mistress';see also Ant. II 50;69. Finally,we find
it in Jos.et As.4,9, nat fotuv "Iwohe dvip feooeBis xat odgpwv...

Moreover,in Philo,De Jos.40 we heard that the Egyptian
woman was carried away by an &pws dxdiactos. The motif of the
woman's éxolaofa also occurs in T.Joseph 7,1, 'But her heart was
still set upon me with a view to lewdness (1pds dxolaoCav) ...’
axolaola,however,is the antonym of ocwgpoolvn,a contrast that we
also find in T.Joseph 9,2;see further,e.qg.,Arist.,Eth.Nic.
1107 b 6;Thuc.3,37,3;:;Dio Chrys.23,6;Philo,Quod omnis 159;Praem.
Poen.159f. ;Spec.Leg.III 51;62;Vita Mosii ;I 55;Quis Heres 209;
Agric.98;Mut.Nom.197;Just.,Apol.I 15,7.1// From all this it is
clear that the author of T.Joseph took up a traditional motif
when he mentioned Joseph's ocwgpoodvn.

C. Paraenesis : lo,1-4

After the first story,Joseph addresses his sons in direct
paraenesis ,'Ye see,therefore,my children,how great things
patience worketh,and prayer with fasting (...xfoa xatepydzetar 178
f Uzopovf,xat xpooeuxh petd vnotefas) ' (lo,l) .Several times in this
story we have found mention of prayer and fasting.Here,in lo,l,
they are connected with the idea of Urxouovd ,which we found in
2,7 but which does not occur in the first story itself.We find
it again in the paraenesis directly after the second story ,
'Ye see,therefore,children,what great things I endured (xdoc
UzfueLva) that I should not put my brethren to shame' (].'7,1).179
Thus,its position immediately before the first story,together
with its use in the paraenetic passages directly following
each story,indicates that the author of T.Joseph intended to
illustrate Joseph's Umouovd from both stories.

Joseph's attitude as the attitude of an oppressed man in
distress -praying,weeping,fasting,wearing 'sackcloth'- is
ultimately to be understood in the light of this idea of Umo-
wovf.We find it again in lo,2,'And ye,therefore,if ye follow
after chastity and purity with patience and in humility of
heart(...thv owgpoodvny xat tAv dyvelav...év Uropovij xal taxevvdoer
napblag)...' Here owppoodvn oOccurs too,as well as a new term,
traditionally connected with it (see,e.g.,Philo,Vita Mosis II
137;I Clem.64,1;Ign.,Eph.10,3),viz., dyvela .It is also a term
that is used especially in connection with chastity (sexual
purity) ;see,e.g.,Philo,Abr.98;Spec.Leg.II 56;Pastor Hermae,
Mand.4,1,1. Parallel to Umouwovd is another new term, tamelvwouig
napélas .Thus the correct attitude of man,as exemplified by
Joseph,is patience and humility of heart.The virtue of humili-
ty is a traditional motif often found in Jewish and Christian
writings.The gious Jew and Christian humbles himself before
God and men, 190

To return to the text of T.Joseph,God's response to the
man who livef in this way is as follows :'182the Lord will
dwell in you 8 ,because He loveth chastity .And whe{igcever
Egi Most High ?gglleth,even fggugh a man fa}ﬁth into envy

,or slavery ,0r slander ,or darkness ,the Lord who
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dwelleth in him,for the sake of his chastity not only deliver-
eth (¢Setar) him from evil,but also exaltet?sgnd glorifieth
(O¢ot nal ScEfzer) him even as me' (lo,2b-3).

Beigges God's saving activity described by the verb
pleodaL ,another action of God is mentioned : he exalts (and
glorifies) : U¢oDv (and sotdzevv) .Both activities,which are
closely r‘el;ated,were mentioned in 1,7,...xal &ppSoatd pe...xad
S¢uwof pe .27° A good attitude in distress and oppression re-
sults not only in God's salvation from distress,but also in
exaltation as a reward.In T.Joseph 9,3 we have seen the idea
of exaltation : 'And if a man liveth in chastity and desireth

- also glory (68tav) ,and if the Most High knoweth that it is
expedient for him,He bestoweth this also upon him,even as upon
me.' But we find the idea of reward elsewhere too : 18,1,'If
ye also,therefore,walk in the commandments of the Lord,my
children,He will exalt(bq.u'sastglyou there,and will bless you
with good things (év ayadols) for ever and ever';T.Sim.4,5,
'Beware,therefore,my children,of all jealousy and envy...,that
God may give you also grace and glory,and blessing (xdpiv xal
58Eav,nal cbioylav), Bgon your heads,even as you saw in his (=
Joseph's) case' 1 ;T.Benj.4,1,'...Be followers of his (=
Joseph's - see IV C) compassion with a good mind,that ye also
may wear crowns of glory (otepdvous 68Eng)'.In this series of
texts two things are striking.In the first place,we find this
motif also in T.Joseph 18,1 (after the second story).Secondly,
every other time it occurs in the Testaments,it is connected
with Joseph.

Exaltation by God is a reward for the good and pious
attitude of a man in general,and of the oppressed man in
particular.Ifgshe latter case it is connected with God's 'sav-
ing' action. The following examples illustrate this. Of the
pious man in general (cf.T.Sim.4,5;T.Benj.4,1),see,e.g.,Ps.37
(36) ,34,'Wait for the Lord and hold to his way; (he will keep
you safe from wicked men) and will raise you (LXX, xal O¢doer
oe) to be master of the land...';84,11(83,12) ,'“.grace and
honour are his to give (LXX,xdpwv xal 88Eav fg'*g“- 134) "The Lora
will hold back no good thing (LXX,t& dyasd ) from those whose
life is blameless';see also 88,20 LXX;149,4;Prov.18,lo;cf.Ps.
113(112),7;73(72),24;T.Job 43,16;X Clem.45,8;Pastor Hermae,
Visio 2,2,6.For orfgavos (cf.T.Benj.4,1),see,e.q.,I Cor.%9,25;1I1
Tim.4,8;James 1,12;1 Peter 5,4;Rev.2,10;cf.T.Job 40,3.

This idea of exaltation and reward (usually described by
such terms as U¢odv,50Edzewv,edlovelv,58Ea,ebrovla) occurs specific-
ally in connection with the oppressed man,who is saved by God
because of his pious attitude.For examples,see : II Sam.22,49,
' (God) who dost snatch me from my foes and set me over (LXX,
Updoers pe)my enemies,thou dost deliver me (LXX, pfop ue) from
violent men';Ps.9,14 LXX,'Have pity on me,0 Lord;look upon my
affliction éx thv éx®pav wou,d U¢@v pye from the gates of death';
Ps.91(90) ,14f.,'Because his love is set on me,I will deliver
(LXX, pSoopar) him;...I will be with him in time of trouble
(LXX, év 8AC¢er) ;I will rescue him and bring him to honour (LXX,
6otdow aldrdv) ';see further 18,48(17,49);Is.63,9. In the first
instance this idea of 'exaltation' differs little from that of
'‘salvation' and is not directly concerned with reaching a
'higher status';but,because of the similar use of U¢oOv and the
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combination éwoov-~cczigﬁuvlgs,both ideas could easily be con-
nected,as we can see especially in T.Joseph 18,1f.

It is not accidental that in the Testaments this idea of
exaltation and reward occurs only in connection with Joseph.
In these writings,Joseph is the person par excellence who -
after a time of distress in which he kept faithful to God - is
saved from his oppression and exalted and honoured : he be-
comes 'king' of Egypt.The reason for this is found in the fact
that in the O.T./LXX the same pattern is connected with Joseph.
The motif of the 'exaltation' of the slave Joseph to 'king' of
Egypt,which hai ;ts roots in the Genesis-story,occurs in Ps.
lo5(1lo4) ,17ff. 9 Moreover,in I Macc.2,53 Joseph's 'exaltation
is described as a reward by God because of Joseph's faithful-
ness throughout his troubles.And finally,we read inngSd‘lo'
l3f"lw938 a righteous man (=Joseph) was sold,wisdom forsook
him not ,but from sin she delivered (¢ppdpato) him;she went
down with him into a dungeon,and in bonds“®® she left him not,
till she brought him the sceptre of a kingdom (oxfirtpa Baovielas),
and authority over those that dealt tyrannously with him;she
showed them also to be false Ehit had accused him,and gave him
eternal glory (68Eav aldveov) '.<°

The condition for this exaltation by God is,as we have
seen,that one remains faithful to him and does his command-
ments.A characteristic of this attitude is humility, raxefvwoug .
We have found this in T.Joseph lo,2.Its place in the context,
however,can be understood more clearly now : the pious man
humbles himself;hereafter he will be exalted by God (see,e.qg.,
Matt.23,12;Luke 14,11;18,14;James 4,10;I Peter 5,6).More
important,however,is the fact that this self-humiliation
stands over against self-exaltation,which can be described
also by the verb U¢olv .Over against the pious,God-fearing man
who humiliates himself,and is exalted by God afterwards (0¢oOv)
stands the sinner who exalts himself (0¢oUv).Because Joseph is
the one who possesses viowovR,who wants to be completely
dependent on God,and who humbles himself,after which he is
saved and exalted by God,he stands over against the sinner who
exalts himself.Joseph does not exalt himself.And it is preci-
sely when this theme is reached that the second story about
the selling of Joseph begins.

D. Summary

Joseph's attitude towards the Egyptian woman is the
attitude of the oppressed man who asks God for salvation from
his distress.Joseph's fasting,weeping and wearing sackcloth
proved to belong to this kind of context.Joseph is not primar-
ily the 'Tugendheld’';his praying and fasting are no% §he
decisive weapons in his struggle against the woman. < Joseph
is like the oppressed man in an individual lament : he be-
seeches God through prayers,fasting,etc. for salvation,and
after he has been saved he praises God.From all this it has
become clear that T.Joseph 1-2 in which we find an individual
thanksgiving,is closely connected with 3,1-lo,4. Osher
characteristics of Joseph are his Silence(cuul&u)zo and his
owgpoodvn ;the lattei is a motif which is traditionally con-
nected with Joseph. 2




In the paraenesis after the first story (lo,1-4) we have
found not only terms which occur in the previous story,but
others such as ayvela and raxelvwols wapblas ,and the important
idea of Umopovd,which also occurs just before the first story
and in the paraenetic passage dlrectly after the second story.
Finally,the motif of the pious man's exaltation (04odv) is
applied to Joseph.

III. Joseph's attitude towards his brothers (T.J.lo,5-18,4)
A.

In the previous section I have discussed the motifs of
man's exaltation (0¢obv) by God and of the pious man's humility-
his self~humiliation (taxefvworg) ,which stands over against
self-exaltaﬁign,an idea which can also be described by the
verb Ugodv. Therefore,it is not surprising that directly
after the motif of exaltation by Ged (lo,3) we find that of
man's self-exaltation (lo,5).Both are described by the verb
U¢olv . Elsewhere in T.Joseph both these motifs occur together,
but now in reversed order : 17,8-18,1,'And I exalted not my-
self (o0x U¢woa épautdv) among them(:Joseph‘s brothers) in
arrogance (év diazovely) because of my worldly glory(tiv xoouixnv
68Eav pou) ,but I was among them as one of the least (tav édaxlor-
wv).If ye also,therefore,walk in the commandments of the Lord,
my children,He will exalt (U¢doer) you there...' Hence I con-
clude that it is not permissible to separate the first story
from Ehg second one,especially with respect to Joseph's atti-
tude. I have made such a separation only because the
stories deal with two different situations.

Just as Joseph refrained from exalting himself among his
brothers,when he had reached a position of honour in Egypt
(17,8) ,s0 also he refrained from exalting himself among them
when he was still with his father (before being sold).In spite

of the fact that his father loved him,'...I did not exalt my-
self (odx O¢odunv) in my heart’ (lo,gal;).Althouqh he was still
young then,he already feared God. For,'I knew that all

things would pass away (td ndvta mapeieSoertar), and I took the
measure of myself (épfrpouvv épavtdv) and I honoured my brothers'
(lo,5c-6a) .Joseph humbled himself,and he did not exalt himself
among his brothers -in spite of Jacob’'s love for him and in
spite of the 68ta he had.-in Egypt;for he knew that everything
would pass away,and that his 6fta in Egypt was worldly.He did
not exalt himself - for he feared God.

What is the background to these ideas ? In the first
place,self-exaltation (described by the verb ¢odv)is,on the
one hand,traditionally connected with the activity of for-
getting God and being disobedient to him.On the other hand,it
is for thezm st part the result of having much power,wealth,
glory,etc. & ;see,e.g.,Deut.8,12ff., 'When you have plenty to
eat and live in fine houses of your own building,when your
herds and flocks increase,and your silver and gold and all
your possessions increase too,do not become proud and forget
the Lord your G?d (LXX, uf. .. 0pwdfs 1§ napbly xat érLidsy xvplov tod
€00 oov)... " ;II Chron.26,16,'But when he (= Uzziah) grew
powerful his pride led to his own undoing (LXX, 0¢d8n f napbla
abtoD ToD xatagbelpar): he offended against the Lord his God...';
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Deut.17,19f.;Judith 9,7;Ps.131(130) ;Prov.18,1lo0ff.LXX;Ezek.28,
2ff.;Dan.5,1£.LXX;5,22f.;H08.13,6;Ps.Sol.1,4ff. ;Paxr.Jer.6,21
(23).

Secondly,the 68to,in which or because of which one exalts
oneself,is perishable.It is a worldly 68ta (T.Joseph 17,8) and
everything in this world (wealth,power, 58ta ,and also the man
who possesses it) is perishable- (T.Joseph lo0,5). For examples
of this traditional emphasis,see,e.q.,Sir.1l1,4ff.,'Glory not
(unh xauxfop) in the putting on of raiment,and exalt not thyself
in the day of honour (68&ng) ... many powerful have suffered
great abasement,and also honourable (£vScfol.) been delivered up
into the hands of others';Wisd.5,8f.,'What did our arrogancy
Eioflt us ? And what good have riches and vauntlng(ukamv:uu;

) brought us ? Those things all passed away (xapfilfev éxclva
fm as a shadow...';T.Job 33,3 £uod & 9pdvog v rﬁglspxoﬂufty
2 totlv,nat f todrouv 68Ea...d nr!cuus 8iog naperedoeTar xa
68Ea abroD ¢Sapdoetar... ;See also Job 19,9;Ps.49,16f. (48,17f. ),
Prov.18,10ff.LxX:Sir.44,6ff. 3I8.3,8B LXX;14,11;16,14;28,1£¢F.;
40,6;Jex.13,18;Ps.S0l1.2,5.19¢F., ;:0r.81b.8,75%ff. ;Syr.Bar.82¢F. 7
Philo,Spec.Leg.I 311;Acta Thomae 135.

Joseph's attitude tsfgrds his brethren is not Sgﬂracter-
ized by self-exaltation. He was one of tB? least among
his brothers.He took the measure of himself and honoured
ifgnu»v)his brothers (lo,6a);he feared,had respect for,them.

The most important consequence of this attitude was his
silence when he was sold : '...when I was being sold,I
refrained from telling (é wy .uY elxetv) my race to the
Ishmaelites,that I am the son of Jacob,a great man and a
mighty' (lo,6). And this is characteristic of Joseph's atti-
tude in the story about his being sold : he held his peace for
the sake of his brethren,and did not say that he was Jacob's
son,and therefore,an éxeddepoc.This 'silence' is the expression
of the honour of his brothers and the contrary of self-exalt-
ation.That indeed the honouring of the brothers (besides the
fear of God) is the central theme,is also 3Y¥ious frem 11,1,
‘Do ye also,therefore,have the fear of God in all your
works before the eyes (év ndop mpdEer Vpav npd SpSadp@v... -b is not
correct) ,and honour(ripdte) your brethren.For Ezgryone who doeth
the law of the Lord,shall be loved by Him.'

In the story about the selling of Joseph219 Joseph did
not tell anybody about his real status,but passed himself off
as a slave.When he was interrogated,'...I said that I was
their home-born slave,that I might not put my brethren to
shame (fva pn aloxSvw Tobg adergods pou)' (11,2).Even when he was
threatened until death,he kept saying that he was a slave (11,
3) .Here again,in this story threatening with death plays a
role;Joseph is,as it were,the martyr who,in spite of every-
thing,is faithful®“® -to the love and the respect for his
brothers.When he was interrogated and even punished and beaten
by Pentephres,he kept saying that he was a s e and no free

man ,he kept 'holdingzs s peace','... tLuwpels .bg 68 ol
fAdaka Adyow rul15u£v3§ o (14 1f.) .When the Ishmaelites,

after their return ,said to i?seph that they had heard that
he was the son of a great man224in Canaan,and that his father
mourned for him (15,1f.) ,his reaction was 5ge same, and aga:.n
I desired to weep,but I restrained myself , tve uR aloxydve Tods
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&6ergods pov .And I said I know not,I am a slave' (15,3). One
other incident involves Joseph's silencetPentephres' wife
wanted to buy Joseph ’'at any price’.Finally one of her eunuchs
bought him for her at the price of eighty pieces of gold,
though he claimed that he had paid a hundred pieces of gold.
Joseph's reaction was the same,'And though I saw (this) I held
my peace,lest the sgguch should be unmasked (éoudanoa,fva uh
£1aodj 6 ebvodyos) ' (16,6) .

Thus,being silent,hiding the truth,is the central
characteristic of Joseph's attitude in this story.What its
meaning is,we can discover from the paraenesis which directly
follows the story,'Ye see,therefore,children,what great things
I endured that I should not put my brethren to shame (xdoa
rfueLva,tva pi xataroxdve tods asergods wov)' (17,1) .Joseph was
silent because he had vzopov! ;and,conversely, 'enduring'
implied being silent 959 not telling his real status - for the
sake of his brothers. He respected them and did not exalt
himself.gg the contrary,he endured injustice and humiliated
himself 8 This feature of silence occurred once in the first
story .when he was silent and endured injustice for the sake
of the Egyptian woman.

Our author's use of this motif of Joseph's silence may be
traced to a tradition which is also found in Philo.We read in
De Jos.246ff.,'...They(=his brothers) praised also the pre-
eminent self-restraint of his modest reticence (tiv dxepBdirovoav
pet'albods xmpreplav).He had passed through all these vicissi-
tudes,yet neither while in slavery did he denounce his
brothers for selling him nor when he was haled to prison did
he in his despondency disclose any secret,nor during his long
stay there make any revelations of the usual kind,since
prisoners are apt to descant upon their personal misfortunes
...though he had a suitable opportunity for disclosing the
facts,did he say a word about his own high lineage...(...ofte
sovreSwy Bidognuov od&Rv elre xatd T@v dbeigby g mexpaxdrtwv olr’...
éisxiéﬂfé 1L Ty droppftwy...o0s’ EedfyEatd T mepl Ths LéCas edyevelas...
Sl © It is important that Philo connects Joseph's silence
with his xaptepla ,since this word has its place in the martyr-
terminology and is a synonym of uUropovf (see,e.g.,IV Macec.l1l5,
30;Philo,Cher.78).Later too the true history of Joseph's being
sold by his brothers is kept secret , 'In fact the story of
their conspiracy and selling of him to slavery was so com-
pletely unknown and remained so secret...'(De Jos.250).When
he wanted to make himself known to his ngthren,Joseph sent
away all the Egyptians who were present ,"'So then,overcome
by family affection,he hastened to conclude his reconciliation.
And that no reproach might attach to the brothers (ixip 10D
pnédv 8verbog mpooBaielv tols abelgols) for their action,he judged
it best that no Egyptian should be present at the first re-
cognition' (De Jos.237).Joseph does not reveal his brothers'
deed,lest one should attach &veusog to them.This motif in Philo
is the same Eizthat described by {va uh aloxSvw tobs &6erpods wou
in T.Joseph. Philo and T.Joseph differ in that the latter
connects the motif mgsg more obviously with Joseph's silence
before his kingship.

The same motif occurs in Josephus. When Joseph makes him-
self known to his brothers,he says,'And for your part,I would




L

have you too forget the past and rejoice that that old im-
prudence has resulted in such an end,rather than be afflicted
with shame (7 suogopelv aloyuvoudvous) for your faults...' (Ant. II
163) .Here ,however ,different from T.Joseph (and Philo) ,this

idea is not introduced in connection with Joseph's silence,
though Josephus knows of this too : 'Joseph,on his side,com—
mitting his cause entirely to God,sought neither to defend him-
self nor yet to render a strict account of what had passed,but
silently underwent his bonds and confinement (1 6eopd 6¢ xal Thv
dvdyxnv oLy@v OtAizBev) ,confident that God,who knew the cause of
his calamity and the truth,would prove stronger than those who
had bound him...' (Ant. II 60).Joseph's silence is 9 re con-
nected with his confidence that God will save him. This con-
nection is not explicit in T.Joseph,but it is possibly in the
background -especially in the first story,whére God's saving
activity is emphasized.

In T.Joseph,however,Joseph's silence is not merely an
expression of enduring injustice (connected or not with his
confidence in God) ,but it is -more positively- connected with
his brotherly love,and,in general,with his love to others.It
is interesting that in T.Benj.5,4f. the attitude of keeping
silent as an expression of enduring injustice is describﬁ 5as
characteristic of the righteous and pious man in general
'For if any one does violence to a holy man,he repenteth;for
the holy man is merciful to his reviler,and holdeth his peace
(xal owerd) .And if any one betrayeth a righteous soul,and the
righteous man ?s humbled for a little -praying (all the time)-
not long after he appeareth more glorious,even as was
Joseph my brother.' So,when the righteous man is done wrong,
he holds his peace and has msgsy on the one who does not treat
him well;he prays (for him ? ) ,and is rewarded afterwards :
'he appeareth more glorious'. Such an idea occurs also in the
final paraenetic passage in T.Joseph,'And if any one §§§keth
to do evil unto you,do well unto him,and pray for him ,and
ye shall be redeemed of the Lord from all evil (xal &xd xavrdg
xanoD Avtpwdfoecde 6ua nuplov ) ' (18,2). Here we also find the
idea of salvation from all distress,a motif that often occurs
in T.Joseph 1,3-10,4.In 18,2 this motif is connected espec-
ially with the attitude towards the neighbour,and in partic-
ular towards the evil-doer.

Summing up - the author of T.Joseph has connected the
traditigggl motif of Joseph's silence on the one hand with his
Unopovd and on the other hgad -more positively- with his
attitude towards his brothers and towards others (the
Egyptian woman,the eunuch).

In the paraenesis following the story about the selling
of Joseph,Joseph exhorts his sons to love one another and to
hide each other's faults,'Do ye also, therefors‘iove one an-
other (adyaxdte aAAfAovg) ,and with long-suffeting hide ye one
another's faults (ovyxpdrrete aAAfAwv T& :Aatrmuutﬂ) For
delighteth 52 the unity of brethren (tépretaL yap & 9eds éxt duo-
voly G6erodv ) ,and in the purpose of a heart that takes
pleasure in love (&ydxnv)' (17,2f£.).This was alsc Joseph's
attitude when Jacob and his sons had settled in Egypt.He did
not reproach his brothers for anything,but comforted them and
loved them after Jacob's death even more,.. 'i'lfu" avelbLoa,dAAa
nat mapexdieca adrods...nydwnoa adrods... (17,4£.). Finally,Joseph
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also translated this love towards his brothers into action,so
that, 'Their children were my children,and my children as their
servants;their life was my life,and all their suffering was my
suffering,and all their sickness was my infirmity.My land was
their land;their counsel wag, qy counsel( BouAn avtiv,BouAf wou. b
is not correct)' (17,5ff.)

In summar1245: according to the second story Joseph does
not exalt himself among his brothers,but honours and loves
them.Hence,he holds his peace and does not reveal his social
status.As in the first story,here too Joseph's situation is
sometimes described in terms which are often used in the
martyr-stories.His attitude can best be characterized by the
term Orouovd/Oxouéverv ,which,though it does not occur in the
story itself,is found in the paraenetic passage which directly
follows the story (exactly as in the case of the first story
and of the following paraenesis).Here,in the paraenesis, he
exhorts his sons to love one another,to hide one another's
faults,to do well to the evil-doer (in distress) and to pray
for him.After that,they will be saved and rewarded by God.

B.

It is now possible to give a brief description of Joseph
's attitude in T.Joseph. T.Joseph 1,3(4)-2,6 has the style of
an individual thanksgiving,in which Joseph as the oppressed
man gives thanks to God for his salvation.We find references
to both the first and the second stories.Joseph's distress is
described as a trial by God,in which his Uwouovf (and uaxpoduuta)
becomes evident.This term oOmopovf occurs in contexts of cen-
tral importance in T.Joseph;thus it is the key to Joseph's
attitude in the two stories following on ch.1l-2.

In the first story,Joseph's attitude is that of the man
who asks God for salvation -an attitude which we can find
especially in an individual lament.His praying,fasting,weeping,
etc. belong to this context.After his salvation he praises God
and glorifies him who has saved him from his distress (i.e.,
the Egyptian woman).Moreover,we found here the traditional
motif of Joseph's ouwgpoodvn . At the end of the story the motif
of his silence occurs. In the paraenesis directly after the
first story, Ozopovf is mentioned and connected with raxefvwoig
xapslas . We also found here the idea of exaltation and reward
by God. d

This exaltation,described by the verb U¢oDv(and 6&oEdzelv)
stands over against the self-exaltation (also described by
UgoOv ) ,with which the second story begins.In this story
Joseph's attitude is characterized especially by his silence
and is connected,on the ocne hand,with Uxouovf/Uxopuéverv ,which
is -here also- not mentioned in the story itself,but in the
paraenetic passage directly following on the story,and,on the
other hand,with his attitude towards his brothers.In the
paraenesis immediately after the second story,in addition to
exhortations to brotherly love,to hiding one another's faults
and to doing good to evil-doers,we find the term UropéveLv once
more,as well as the ideas of salvation and exaltation by God.

Finally,in both stories,which -as we have seen- belong
indissolubly together,traces of the martyr-traditions can be

found.
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IV. Joseph as an example of ethics.
The paraenetic passages in the Testaments of the XII Patriarchs
(except T.Joseph)

A.Joseph's attitude towards the Egyptian woman: T.Reub.4,8-lo

The warning against mopvele is central in Reuben's par-
aenesis to his sons.According to T.Reub.4,6, xopvela 'deceiveth
the mind and understanding' and 'leadeth down young men into
Hades ?gfore their time (xardyev veavloxous els §6nv,obx év xaupd
adtav 2 . The connection between death and nopvefa (cf.also
vs.7,...xab Y3p XoAdoUs Gudiecev n xopvela...) comes from the wisdom-
literature,and in partlcgiér from Prov.5 and 7,where the
terminology is th ame . Finally we read that wzopveda '...
bringeth reproach upon him and derision with Beliar and the
sons of men' (4,7).At this point Joiigh is introduced as an
example of good behaviour (4,8- la; 'For because Joseph
guarded himself from gYery woman“>° and purged his thoughts
from all forggsation +he found favour in the sight of the
Lord and men (vs.8).Then,in vs.9,we hear about the
Egyptian woman’g attempts to bring Joseph to mopvefa ,'For the
Egyptian woman did many things unto him,and summoned magic-
ians (udyous) ,and offered him love potions ( ?f'“)"" This
motif is often connected with xépvn - xopvela ;the actions
here descséged undoubtedly allude to the same event as in T.
Joseph 6. gggtever the woman did,'...the inclination of his
soul admitted no evil desire (éxiduvulav xovnpdv) ' (vs.9). The
expression em$uula movnpd occurs elsewhere in the Testaments
only in T.Joiggh 3,10 and 7,8,and in both places in connection
with ropvela .

Because of Joseph's good and pious attitude,'the God of
my fathers delivered him from every v1sib1e and hidden death
(0 9edg Tidv natépwv wov éppdoaro aldrdv axd xavrds dpatol xal xexpuupfvou
davdtod) ' (vs.lo).God's deliveraggg of Joseph is described by
the verb pdecda. also in T.Joseph ,and the wording here in
T.Reub. represents a stereotyped formulation that occurs
elsewhere in the Testaments : T.Sim.2,8,...0 9edc adtod xal & 8eds
twv nat€pwv avrod...épploato u\'n'(‘w ex t\w XeLp@v pov ;and T. ggg 2,5,
...0 8eds Tav matfpwv pou épploato adTdV éx T@V XELPEV MHOV... Since
ggath is a serious threat for the oppressed man in the psalms

,we find God's deliverance (peosar) of him from death there
also see,e.qg.,Ps.56,13(55,14),'for thou hast rescued me from
dea%g (LXX, 81v éppdow tiv ¢uxfv pou éx savdrou) ...';see also 33(32),

The visible death referred to in T.Reub.4,lo probably
means death as a consequence of overt action by others,whereas
hidden death prggibly refers to the food prepared by the
Egyptian woman.

In summary : in Reuben's exhortation concerning ropvefa,
Joseph is introduced as an example of virtue : he held aloof
from =opvefe =-in spite of all the attempts of the Egyptian
woman.Therefore God saved him from death.The situation and the
terminology are strongly reminiscent of T.Joseph,and espec-
ially of the first story.T.Reub.4,lo is -in thought and,at
least for the first part,also in terminology- a stereotyped
formulation in connection with Joseph in the Testaments.




B. Joseph's attitude towards his brothers

1. T.Zeb.8,4f.

When Zebulun relates to his sons the story of the selling
of Joseph,he describes how,when the brothers wanted to kill
Joseph and Joseph pleaded for mercy,he had pity on Joseph and
cried together with him.In ch.5 Zebulun exhorts his sons,'I
bid you to keep the commands of the Lord,and to show mercy to
your neighbour,and to have compassion towards all(xovelv E;;os
¢t tov 1Anofov wal ebomdayxvlav mpds xdvrag Exeu 353 v (vs.1l).

This was Zebulun's attitude towards Joseph ,but E%EO towards
other people who were in troubles and in distress. The
beginning of ch.8 ggntains the same exhortation (in almost the
same terminology) .Exete gboxdayxvlay natd mavtds avdpdzov év
éréey...(vs.1).

Zebulun then puts forward Joseph as an example.The intro-
duction 8te yap xarfAdouev els Alyvxtov (vs.4) is a stereotyped
formulation for thjs_purpose (see also T.Sim.4,3,xat Ste xat-
€Bnuev els ACyurtov). Zebulun describes Joseph's attitude
towards his brothers in Egypt,and Zebulun's sons are exhorted
to take up the same attitude,'...Joseph bore no malice (olx
épvnouxdxnoev) against us,but when Ri saw me,he had compassion
( éomhayxviodn).To whom taking heed ,do ye also,my children,
approve yourselves without malice (&uvnolxanoi ylveode) ,and love
(4dyand@te) one another,and do not reckon (uh Aoylzeo®e) ,each one
of you,the evil of his brother' (vss.4f.).The same attitude
of Joseph is mentioned in T.Sim.4,4,...eSoxhayxvos xab éreffuwv,odx
¢uvnouxdxnoe. . .6AAd xal fydrnoe...It is noteworthy that,although
the words oxiayxv€zeodal,edoxdayxvla,edondayxvos and éiectv,&reos,
érefuwv are frequently used in the Testaments,this is not the
case with pvnouxaxetv,(d)uvnolraxos .These words occur only twice
in the Testaments,and both times in connection with Joseph
(T.Sim.4,4;T.2eb.8,4ff.) .The reason for this is that this
connection already occurs in Gen.'When their father was dead
Joseph's brothers were afraid and said : 'What if Joseph
should bear a grudge against us (LXX, MAzote pvnouxaxfop futv
Iwong) and pay us out for all the harm that we did to him 2°'
(Gen.50,15) .Then they said to Joseph,'In his last words to us
before he died,your father gave us this message for you : "I
ask you to forgive your brothers' crime and wicked.ness (LXX,
"Apes adroCs thv déLxfav xal thv dpaprlav adtiv) ..." ' (Gen.50,16f.).

This act of remission,which characterizes Joseph's atti-
tude here and which is precisely the act of ol pvnouxaxelv (an
expression which occurs also in T.Zeb.8,4) ,is also mentioned
in T.Zeb.8.There, however,in Zebulun s paraenesis to his sons,
he uses a different expEEBE.lon, ...uh Aoylreofe Exaotos Thv xaxlav
100 adeAgod abtol (vs.5). A few examples may illustrate this:
Ps.32(31) ,1£., 'Happy the man whose discbedience is forgiven
(LXX, dpéenoav ol évoulor),whose sin is put away ! Happy is a man
when the Lord lays 90 guilt to his account (LXX,o0 un Aoyuon-rm.
x8prog dpaprlav)...'’%.In I Clem.60,1f.,God is addrsaie
0 "merciful and compassionate" (£iefiuov xal olxtlpuov) ,forgive
us (dges nutv) our iniquities and unrighteousness,and trans-
gressions,and shortcomings.Reckon not every sin(uf Aoylop xdoav
apapréav) of thy servants and handmaids...' The connection here
between this act of God and his mercy (édefuwv)also occurs in
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T.Zeb.9,7,'...for He is merciful and compassionate,and He
setteth not down in account evil to the sons of men (31u :Am%yz
totd wad sucxluyxuog,uﬁ Aoyrzduevos xaxlov tols ulols Tdv dvBpdnwv).

Thus it is clear how Joseph's apvnouxexfa and willingness
to forgive his brothers (ideas present in the Gen.-story)
could be connected with such terms as edondayyvos (omhayxvlzeoSat,
eboniayxvéa) and éieffuwv (éAeelv,freos).Moreover ,whereas the terms
%gukayxvos,etc.,and élefuwy ,etc. ,traditionally belong together

(we find elsewhere uvnouxaxeiv ,etc.,on the one hand,in con-
nection with éieefv,etc.,and,on the other hand,in connectlon
with oxdayxv€zeosar,etc.So,e.qg. ,Zech.7,9f., 'These are the words
of the Lord of Hosts : Administer true justice,show loyalty
and compassion (LXX, £ieos xat olutipudv) to one another,do not
oppress the orphan and the widow,the alien and the poor,do not
contrive any evil (LXX,u) uvnouxanelte év tais xapbfais Upav) one
against another' (see for the combination éleefv,etc., - pvnou-
naxetv ,etc., further Prov.21,24ff.;I Clem.2,4f.);Pastor Hermae,
Mand.9,2f.,'...you shall know his(=God's) great mercifulness
( edoxrayxviav),that he will not desert you,but will fulfil the
petition of your soul.For God is not as men who bear malice
( uvnouxaxobvtes) ,but is himself without malice (duvnoCxaxos) and
has mercy (omdayxvlzetar) on that which he made.'

In summary : in an exhortation concerning £icog and ei-
onhayxvta,Zebulun cites Joseph as an example (8,4f.).He did not
bear malice against his brethren in Egypt.The term uvnouxaxelv
is taken from the Gen.-story.The willingness to forgive,which
also occurs in Gen. in connection with Joseph,recurs (worded
differently) in 8,5. Because of this,and since uvnouxaxelv ,etc.,
can be connected with both ¢Aeelv ,etc.,and omlayyxvlzeodar ,etc.,
a combination of these three terms was natural.This combinat-
ion occurs also in T.Sim.4,4.Finally,the willingness to for-
give,together with love to one another,to which Zebulun ex-
horts his sons with reference to the example of Joseph,is in
accordance with Joseph's own paraenesis to his sons in T.
Joseph 17,2 (after the second story) and with his attitude
towards rus brothers,especially in Egypt (T.Joseph 17,4ff.) 274

2. T.5im.4,3-6;5,1a

Over against Zebulun's attitude towards Joseph (£ieog,ed—
ondayxyvla) stands Simeon's attitude which is characteriygd as
gitos (T.Sim.2,6f.) and ¢88vos (T.Sim.2,13f.;cf.ch.3).
According to T.Sim.2,Simeon wanted to 511%1 Joseph,but God
'delivered him out of Simeon's hands’'. After a warning
against ¢9fvos (3,1) ,and a description of the bad consequences
of envy and the method of getting rid of it (3,2-6),we hear
that Simeon wept even more than the other brothers,since he
was altuos tiic npdoecws 'Iwofy (4,2).Therefore he did not grieve
when he was bound as a spy by JosepE ;n Egypt,for he knew
that he was suffering justly (4,3). But, 'Joseph ws%a good
man (dvhp ayaddc) ,and had the spirit of God within him :being
compassionate and pitiful,he bore no malice against me (eJ-
amdayxvos xal éleduwv,o0x éuvnouxdwno€ wou) ;but even loved (nydrnoe)
me even as the rest of his brethren' (4,4).Here Joseph is
called a 'good man',an epithet used elsewhere in the Testa-
ments in connection with Joseph (T.Dan 1,4;T.Benj.3,1 -on
which see IV C).




In T.Sim.4,4,Simeon calls Joseph elomiayxvos and éiefuwv,
and explains that Joseph bore nc malice against (olx éuvnouxdunoe)
him. Joseph's attitude here is the same as was found in T.Zeb.
8,4.Moreover ,Joseph even loved (fiydance) Simeon,as his other
brothers.As we have seen,Joseph's love for his brgsgers is
also mentioned in T.Joseph 17,5, ...0ydznca adrods... Moreover,
in T.Joseph 17,4 we are told that Joseph did not reproach his
brothers,...obx dveféuoe. It is striking that both of these
verbs also occur in T.Sim.4,6,'All his days he reproached us
not (olx dvedsuoev fuds) concerning this thing,but loved us (fyden-
oev nuds) as his own soul and beyond his own sons...' This last
sentence is strongly reminiscent of T.Joseph 17,7.Simeon also
tells how Joseph helped his brothers with all kinds of gifts
{cf.T. Joseph 17 5f.) in T.Sim.4,6, 5686§ucev Auds,xal xiodrov xal
xtfun xal xapxods REoLY HELV :xuofuaw . It is evident that a
close relationship exists between T.Sim.4,4.6(esp.vs.6) and
T.Joseph 17,4-7 -in terminology as well as in contents.

Referring to the example of Joseph281 Simeon exhorts his
sons to beware of gfilos and ¢98fvos ,through which he himself
was b}é ded in his attitude towards Joseph,to walk év amidrntL
JuXAc xal év dyodh xapélq (4,5;cf.vs.7),and to love one another
{4:7).3F tagx do this,they will be rewardegeyy God ,even as
Joseph was (cf.T.Joseph 9,3;10,3;18,1). Then Simeon
describes the harmful effect of ¢88vos on the man who is
possessed by it (T.Sim.4,8f.).0One can even see when a person
is seized with this xvelua 100 g8évou (co%gcted with gfidog) ;his
appearance makes it immediately clear. Therefoig Joseph
was 'comely in appearance,and goodly to look upon +because
no wickedness dwelt in him’ (5,1a).Since man’s external
appearance corresponds with his internal character,and Joseph
had a good appearance,the conclusion is obvious : 9 oseph
dwelt no wickedness (oUx évolxnoev év aldty obéev movnpdv) ran idea
closely related with Joseph's epithet (in the Testaments) dvip
ayesds .

In summary : in Simeon's exhortation concerning g¢&dvog and
Lidos ,00seph is held up as an example.He is the dvhp dyadfs. No
wickedness dwelt in him;he was elormdayxvos and élefpwv and bore
no malice against his brethren.He loved them and did not
reproach them,but gave them many gifts. Simeon's sons are
exhorted to beware of ¢8dvoc and Zfdos ,and to love one another
so that they may be rewarded by God. Joseph's attitude here
is closely related to that described in T.Joseph 17,4-7,and
it is strongly reminiscent of T.Zeb.8,4f.

3. Excursus : T.Dan 1,4-9 and T.Gad

In T.Dan and in T.Gad,Joseph is mentioned only in the
biographical material and is not cited in the paraenesis as an
example of ethics.Hence,I may cogﬁne the discussion of these
two Testaments to a few remarks.

a.T.Dan 1,4~9. In this passage three things are important
for the subject under discussion : l.Joseph's epithet : he is
called 'the true and good man' (see IV C); 2.Dan's attitude
towards Joseph : it is characterized by tfil\os and &lagovela ,with
which 8vpdc and the desire to kill Joseph arsegonnected: 3.the
recurrent idea,that God saves Joseph (vs.9).
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b.T.Gad. According to ch.1lf.,Joseph brought a bad report
of the sons of Zilpah and Bilhah to his father.This is yo-
doubtedly intended to give an explaagfion of Gen.37,2.2 o
act provoked Gad's hatred of Joseph .He wanted to kill
Joseph,but God saved him (2,5) and punished Gad (5,6-11). In
the paraenesis,Gad warns against utoos ,through which he him-
self was blinded in his attitude towards Joseph.Over against
the hatred,love is mentioned;so,e.g.,6,3,'love ye,therefore,
one another from the heart;and if a man sin against thee,cast
forth the poison of hate and speak peaceably to him...' Now
Joseph's role in T.Gad becomes clear.Joseph is the one who
sinned only a little (cf.4,6 : év 6Alyy) against his brothers.
Gad's reaction to Joseph's sin was,however,completely wrong.
He hated h%&zwhereas he should have spoken to him peaceably
(cf.ch.6) . So from the example of his wrong attitude
(hatred and envy) towards Joseph,who sinned against him,Gad
makes clear what the right attitudezésspecially love and
forgiveness) is towards the sinner. Because the biographic-
al material in T.Gad describes Joseph's attitude towards his
brothers as(a little) sin,Joseph cannot be introduced as an

example of ethics in the paraenesis !

The

C. Joseph as an dvhp dyodds: T.Benj.3ff.

At the very beginning of his exhortations to Bgi sons,
Benjamin introduces Joseph as an example of ethics .'Do ye
also,therefore,my children,love the Lord God of Heaven,and
keep His commandments,following the exampigsof the goed and
hclyzggn (1dv dyasdv xal Sciov dvépa) Joseph' (3,1). As we have
seen ,Joseph is called dvip dyadds elsewhere in the Te§§9-
ments : T.Sim.4,4 ( dvip dayedds) ;T.Dan 1,4 (&vépds dAndLved xal
dyado0) . It is especially in T.Benj. that the figure of the
avip dyasfc plays an important role (see 4,1f.;6,1).The origin
ggathis expression,which occurs in the 0.T./LXX several times

+is undoubtedly in the wisdom-literature.Here 'avip ayadds'
is one of the expressions used to describe the good,wise and
rightecus man as the counterpart of the sinner,the fool,the
wicked;see,e.g.,Prov.13,22,'A good man (&ya8ds avfp) leaves an
inheritance to his descendgggs,but the sinner's hoard passes
to the righteous (6uxaforg) ' ;14,14,'The renegade reaps the
fruit of his condgct,a good man (avip dyoS€s) the fruit of his
own achievements' °°;see further 30,23 LXX;Sir.29,14. In the
Testaments it is Joseph who is considered as this dvip dyadds.

In the paraenesis to his son§ ?enjamin gives a descript-
ion of §h§ dvhp dyadds or dvhp Sovos ~°F,using the example of
Joseph. Usire is,however,obvious that not everything that
Benjamin says about the good and holy man refers to Joseph.
Rather,the figure of Joseph is only the peg,on which Benjamin
hangs his speculations on the good and holy man.The expression
6udvora éyadf ,which is another important motif }n T.Benj.,is
closely connected with that of 'the good man'.3°>

In 3,3 Benjamin exhorts his sons to fear God and to loye
their neighbour.He continues,'...and even though the spirits
of Beliar a§k for you to be delivered up to every evil of
tribulation 04,yet shall no evil of tribulation have dominion
over you (xataxupuedop Upav) ,even as it had not over Joseph my
brother' (3,3).After pointing out how many dangers Joseph was
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expogeg to in his lifetime and hgw he was saved by God ('How
many men wished to slay him> (and God éoxfracev adtdv' -vs.
4a) ,Benjamin takes up the idea expresseg .”n vs.3 and specifies
it in v553¢ -5, 'For he that feareth and loveth his
neigggour ©8%: . a) 'cannot be smitten by the spirit of the
air of Beliar --- ﬁ‘fI““”“”s %3 10D pdBou 100 $e00 ' and b)
‘cannot be ruled over Y ths device of men or beasts ---
gondodueves Uxd Ths (100 xuvtou) aydang,fs Exev 1pds 1§1 xAnotov. '
In 5,2 we find a related idea,'IT ye do well,even the unclean
spirits will flee(gedEerar) from you,and the very beasts will
dread you and flee from you(geStetar...goBndévres) .' This idea
occurs also elsewhere in the Testaments : see T.Iss.7,7;T.
Napht.B8,4.6. The idea is sometimes connected with God's help
to the righteous man :aia..since you have with you the God of
heaven...'(T.Iss.7,7).

This complex of ideas is to be traced originally to the
0.T.: Job 5,19ff.,'You may meet disaster six times,and he will
save you;seven times,and no harm shall touch you.In time of
famine he will save you from death,in battle from the sword...
and when violence comes you need not fear.You will laugh at
violence and starvation and have no need to fear wild beasts
(4xd 6¢ 8nplwv dyplwv ol ud oanebs)z"after which LXX continues,
afipes ydp Eypuov elpnvedooucsdy cou.

So in T.Benj.3,3-5 Benjamin says that the man who fears
God and loves his neighbour (and thus does well) cannot be
'overcome' either through the 8\f¢vs which comes from Beliar
and his spirits or through that wh§f§ comes from men and
beasts.On the contrary,he is saved ,even as Joseph was saved
by God.Although God's saving activity is described by a
different verb (oxexdzewvv),the idea of Joseph's ii%vation is the
same as we have so often found it in T.Joseph.

As an example of ggyeph's brotherly love,Benjamin tells
how Joseph asked Jacob , 'that he would prg{sfor our brethren
that the Lord would not set dot in account whatever evil
they had devised regarding him ' (3,6).

In 3,1,Benjamin exhorted his sons to follow the good agg
holy man Joseph.Almost the same exhortation is found in 4,174
'See ye,children,the end of the good man (tol dyaBoD 4vépds Td
téios) ? Be followers (upfoacse) of his compassion(edoxiayyvlav)
with a good mind,that ye also may wear crowns of glory (otepdv-
ovg 68Ens).' Although Joseph is not mentioned,he is undoubtedly
meant by the 'good man'.We may deduce this : a)from the use of
peuelodor which also occurred in 32 ib)from the occurrence of
eboxiayxvla which,as we have seen +is one of Joseph's virtues;
S%sspecially from the occurrence of the idea of God's reward

which we find elsewgszje in the Testaments exclusively in
connection with Joseph.

3§in]a.min goes on to say that the good man has no g&gk
eye' ; 'for he showeth mercy to all men (ére§ ydp xdvrag)

even thcugh they be sinners,even though they devise with ev11
intent concsgging him.So by doing good(d &yaSoxoviv) he over-
cometh evil being shielded by the good;and he loveth the
righteous (tods 6¢ 6uxalous dyax§)as his own soul.' (4,2f£.).It is
striking that here the good man is characterized by qualities
which originally belong to God.In the LXX it is God who has

e




mercy on all men (see Wisd.11,23f., fdselc 6% xdvrac...dyangs yap
18 Svte xdvta...;cf,.15,1f.;8ir.18,13) .We also find in the O.
T. the idea that God loves the righteous;see Ps.146(145),8
(LXX, ...x%uos &yand SuxaCovs) ;cf.Prov.1s,9.

ygat is especially important in the next two verses (4,
4£.)3 (also because of 5,1) is the good man's attitude to-
wards the wicked man,the sinner : 'him that rejecteth the Most
High he admonisheth and turneth back (vovdetav éneatofoet)'.In 5,1
we read among other things,'the profligate will reverence you
and turn unto good (£mvotpddpouvorv els dyaddv) '. This idea that the
wicked man or the sinner is ’turned uzﬁg good’ by the pious
man's attitude,is a traditional motif .It is,however,very
important that we also find it in connection with Joseph :
T.Joseph 6,6.8,°...I have kept it to convict thee (els Eieyxdv
oov) ,if haply thou mayest see it and repentngsravoﬁans)..‘ T
raised her up and admonished her (£vouvdétnoa)’ o,and in partic-
ular in Philo,De Jos.Boff.,esp.86f.,'...they (=the fellow-
prisoners) were rebuked(évoudctolvrolby his wise words and
doctrines of philosophy,while the conduct of their teacher
effected more than any words.For by setting before them his
life of temperance and every virtue...he converted (érfotpege)
even those who seemed to be guite incurable,who as the long-
standing distempers of their soul abated reproached themselves
for their past and repented (uetavoodoi) with such utterances as
these...' Similarly we read in T.Benj.5,1,'...and the covetous
will not only cease from their passion ,but even give the
objects of their covetousness to them that are afflicted.'

Moreover,the attitude of the wicked man also changes to-
wards the good man (or the man who has a good mind) himself
‘...uigkfd men will be at peace with you (eipnveSoovoly duiv) '
(5,1).331 From T.Gad 6,6,e.9.,it is obvious that both ideas
are closely connected,'...For he wggzdenieth may repent (uerta-
voet ) SO as not again to wrong thee iyea,he may also honour
thee and fear and be at peace (9o8ndfoetar xal elpnvedoer)'. The
origin of the idea that the wicked man will be at peace with
the 'good man' is,in my opinion,to be found in the wisdom-
literature;see,e.g.,S5ir.6,5f., 'Gentle speech multiplieth
friends (zAnduvel glloug adtod) ...let those that are at peace with
thee (ol elpnvedovtés oov) be many... 'égse further Prov.15,28a
LXX;cf.Job 5,19ff.LXX (see above).

Not only do the wicked change their attitude towgzjis the
good man,but even th§ gnclean spirits and wild beasts flee
( sedEetar -goBnsfutes) . 5> And even 'darkness fleeth away from
him' (5,2£.).

Ch.5,4f. describes the attitude of the good man (&vip Sovos/
sCnarog) towards the one who does wrong to him,'For if any one
does violence to a holy man,he repenteth;for the holy man is
merciful to (£iect) his reviler,and holdeth his peace (owwng)'
(vs.4). In opgsgssion the pious man's attitudg is character-
ized by £ieog ngd by 'being silent',qualities character-
istic of Joseph. In vs.5 Joseph is explicitly mentioned,
'And if any one betrayeth a righteous soul,and the righteous
man be humbled S’tglu.vwhf;) for a little ~praying (all the time)-,
not long after3 he appeareth more glorious,even as was
Joseph my brother.' Already in the O.T. we find the idea of




'humiliation' by others (enemies) in connection with Joseph :
Ps.lo5(1lo4) ,18, 'he (=Joseph) ¥3§ kept a prisoner (LXX,étarefvuwoay
with fetters on his feet...' T.Benj.5,5 also mentions the
idea of a reward _50328 in the Testaments exclusively in con-
nection with Joseph. So in these verses (vss.4f.) some
characteristics of Joseph are transferred to the portrait of
the good,pious and righteous man,which is central in T.Benj.

In summar¥3‘1 : Benjamin exhorts his sons to imitate the
dvhp dya®dc xat oovos Joseph.He cites the example of Joseph in
the description of his ideal of the good and pious man.He
mentions ¢&Boc 8eod and love to one another. elomiayyxvla and Eleos
also play an important role,and even the keeping of silence is
mentioned.The consequences of such an attitude are that God
will save in times of oppression,that he will shield the good
man and reward him,that the wicked men and the sinners will
repent,and that Beliar , his spirits,the wild beasts and the
wicked deeds of men will have no power over him. In conclusion,
T.Benj. uses some elements in connection with Joseph which can
be found in T.Joseph (in the first and the second story/the
paraenesis after the first and the second story) ,and other
elements which can be found either in other Testaments (apart
from T.Joseph) or both in other Testaments and in T.Joseph.

D. Joseph as a wise man ? T.Levi 13

In the first verse of T.Levi 13,Levi exhorts his sons to
§$9r the Lord with thsis whols Heart and to walk in simplicity

according to his law. 4 Here,in the very first verse,
the word véuos occurs;it is the central term in the ns three
verses : 'And do ye also teach your children letters ,that
they may have understanding (odveoiv)all their life,reading
unceasingly the law (1dv vfuov) of God.For every one that
knoweth the law (yvdoetrar vBuov)of God shall be honoured... and
many men shall desire to serve him,and to hear the law (vfpov)
from his mouth.'

We must first of all ask ourselves why specifically does
this passage occur in T.Levi.The answer must be : because Levi
and the Levites are very closely related to the law of God and
have of old a special function to perform with regard to it.
In the Testaments themselves it is Levi who knows the law,and
who is taught the law by Isaac : T.Reub.6,8,'Therefore I
command you to hearken to Levi,because he shall know the law
of the Lord (yvdoerat vuov wupfou) ..."';T.Levi 9,6f.,'And Isaac
called me continually to put me in remembrance of the Law of
the Lord... And he taught me the law of priesthood,of sacri-
fices...' In the O.T. the Levites read and teach(6uédoxeiv) the
law,while the people of Israel listen (axodevv): see,e.g.,Deut.
31,9ff.;I Esdras 9,40-55 LXX;Neh.8,3ff.;9,3f.

In T.Levi 13 this function has clearly changed : here,the
'Levite' is the wise man,the cog¢ds,who reads the law and so
gets wisdom in his life;through his knowledge of the law and
(connected with it) the fear of God,he gets wisdom and walks
in righteousness.As a result of this,he is honoured and
people desire to hear the law from his mouth.In addition to
verses 2-4 gquoted above,one §§8u1d also notice vs.5, novfoare
suxavoodvnv... and vs.7,co0plav xtfoaode v 9By Seod...
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The origin of the idea of the oco¢dc as it is described
here,is to be found especially in the wisdom-literature.See
Sir.15,1ff.,'For he that feareth the Lord (6 goB8cSuevoc »xSpLov)
doeth this,and he that taketh hold of the law (100 vduov)findeth
her (=swisdom) ... she will feed him with the bread of under-
standing (ouvéoews),and will give him the waters of knowledge
(ooglag) to drink... and she will exalt him above his neighbour,
and will open his mouth in the midst of the assembly.Joy and
gladness shall he find...';Prov.9,lo-loa LXX;2,2ff.;for the
combination vduog - cogla/oSveors ,see further Deut.4,6ff.;Ps.37
(36) ,30f. (also 6uxalov) ;Sir.24,23ff.;cf.6,37 (;Syr.Bar.44,14;
46,3f.;77,16) ;other important texts are Sir.1l,4ff.;21,11.17;
25,;9:2331(36) ;1 E£ 037, 23T 05397] -1 :44710-15-45 1 FFf .0 Far the
idea that the people listen to the wise man's wisdom —-express-—
ed by the verb axoleLv iE;.T.Levi 13,4)- see,e.g.,I Ki.4,29ff.
(5P RN s cEB It 2550

In Sir.15,1ff. (quoted above) we have also found the idea
that the wise man will find joy and gladness and will be
praised.This well-known motif (see further Sir.37,23f.;39,9
ff.;44,10-15) also occurs in T.Levi 13,3f.,'For every one that
knoweth the law of God shall be honoured,and shall not be a
stranger whithersoeve§ Qe goeth.Yes,many friends shall he gain
mori §han'his parents ,and many men shall desire to serve
him .e

After the sons of L§g1 have been exhorted to 'work
rxghteousness fvss el ,they are urged to gain wisdom :
soglav umca”éa (vs.7);for,'if there be a leading into
captivity,and cities and laggi be destroyed,and gold and
silver and every possession perish,the wisdom of the wise
nobody can take away (1ol cogoD tAv coglav ovbéeds dSvatar agerfodal) ,
save the blindness of ungodliness,and the maiming (that comes)
of sin.'(vs.7). The background of this ide§ ﬁs in Greek-
hellenistic philosophy;thus,Plut.,Mor.475E .Fortune,in
fact,can encompass us with sickness,take away(mwck{naau)our
possessions,slander us to people or despot;but she cannot make
the good and valiant and high-souled man base or cowardly,
mean,ignoble,or envious,nor can she deprive us of that dis-
position the constant presence of which is of Tgie help in

Sggg life than is a pilot in facing the sea' ;and Mor.6o7

.And yet for a plant one region is more favourable

tnan another for thriving and growth,but from a man no place
can take away happiness,as none can take away virtue or wis-
dom (&vdpdrou 6& olbels agaupetrar témos eldavpoviav,dorep ovdE dpeThv
o062 gpdvnovv); nay,Anaxagoras in prison was busied with squaring
the circle,and Socrates,when he drank the hemlock,engaged in
philosophy..."'

What wisdom really means for the wise man,we learn from
T.Levi &3 'for even among enemies it ( =cogla) shall be a
glory to him,and in a strange country a fatherland,and in
the midst of foes shall prove a friend.' Finally we read in
vs.9,'If he & oopds) teaches and does those things (i.e.,if he
reads the law of God,has the fear of God,does justice,gains
wisdom and teaches to iéye according to the law and so to get
wisdom and fear of God ) yhe shall be enthroned with a king,
as was also Joseph our brother.' The idea that the wise man
will be odvépovos BaocuAidws through his wisdom,comes undoubtedly
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from the wisdom-literature;see Wisd.6,20f.,'Sc then desire of
wisdom promoteth to a kingdom.If therefore ye delight in
thrones and sceptres,ye princes of people,honour wisdom,that
ye may reign for ever.' It is with reference to this idea that
Joseph is mentioned in T.Levi 13.

But are we allowed to conclude that T.Levi 13 depicts
Joseph as a wise man,a cogpdc ? It is,of course,possible that
this text really does see him as a oo¢ds.Besides the idea of
kingship,to which wisdom leads the wise man,reference to a
stay in a foreign country (see vs.B) can also be applied to
Joseph. Moreover,the idea that the wise man stands firm,even
when he loses everything,is easily connected with the
history of Joseph;for we have seen in T.Joseph that Joseph
shows umopovf in all his oppressions,as Job in T.Job : see T.
Job 4,4ff., ...énuofper 6€ oou mAnyds moArds,deavpetral oou Ta Urdpxovra,
& navbla oou dvavpfoer. 4AX'Edv Umopedvps...;cf.37,3Ef. Moreover,the
expression davhp &ya®8s which plays a prominent role in §§§
wisdom-literature where it is connected with the oogds (could
have contributed to identification of Joseph with the ooeds.
Finally,wisdom is traditionally connected with Joseph,espec-
ially because of his explanation of dreams;so already in Gen.
41,39,'...5ince a god has made all this known to you,there is
no one so shrewd and intelligent as you (LXX, opoveudrepog xal
oguvetdrepds oov) ! zef.vs.33;further Ps.lo5(lo4),22,"'to correct
({LXX, noubeloanu) his offigers at will and teach his counsel-
lors wisdom (LXX,ocoploar)'>°%;Philo,De Jos.lo6,where the
Egyptian king says among other things,'My soul has a prophetic
inkling that my dreams will not for ever remain veiled in
obscurity,for in this youth there are signs and indications
of wisdom (coglag) ...';Jos. ,Ant.II 87, 'Marvelling at the
discernment and wisdom (gpdvnoiv...coglav) of Joseph,the king
asked him...';cf.II 9.

In summary : in Levi's exhortation to his sons,we find
that the traditional relationship of Levi and the Levites to
the law of God is reaffirmed,but the nature of it has changed.

o Here the ideal of the wise man,the oopds,who knows the law,who {
has the fear of God and who gets odveovs and ocogla,is the ]
central theme.Through his wisdom he makes many friends and the
people desire to serve him and to hear the law from his mouth. 1
He stands firm,whatever catastrophy may touch him.Wherever he |
is,he has copla as a friend (and a fatherland) with him.He |
achieves even a king's throne. On this point Joseph is intro-
duced as an example.But is Joseph to be considered as a cogds
in this text ? He was in distress,he lost everything,he was i
in a foreign country,and yet he became 'king'.Because of this,
because elsewhere in the Testaments Joseph is called dvhp
&ya8ds (an expression which in the wisdom-literature is
parallel to ocogfc ) and because wisdom is traditionally con-
nected with Joseph,it is possible that in T.Levi 13 Joseph is
to be considered as a cow&s.Bu§ in the other Testaments we do
not find a trace of this idea.->®




V. Conclusions

I.Joseph's attitude in T.Joseph

1.T.Joseph 1-2 is an introduction to the whole of T.Joseph.

a.1,3(4)-2,6 is an individual thanksgiving in which Joseph
describes his salvation from distress by God.It is
different from an Old Testament individual thanksgiving,
and it belongs to a later development of this type of
psalm.Moreover,this explains why it contains so many
reminiscences of ideas which belong to the wisdom-
literature.Its function is didactic-ethical.

b.2,6c-7 : 1.God tests the pious man (Joseph) with
affliction.
2.Joseph's attitude is characterized by Uropoud
(and uanpo$uulo) ;his attitude in the follow-
ing two stories must be understood in the
light of this.

c.in 1-2 terms and expressions are used which occur either
in the first story,or in the second story,or in both
stories.

2.Both stories in T.Joseph (3,1-1lc,4 and l1lo0,5-18,4) axe
intended to illustrate Joseph's Uzopovd and his self-
humiliation in oppression (hence the occasional use of
terms from the martyr-traditions),followed by his salvat-
ion _and exaltation/reward by God. Both stories belong
indissolubly together.

a.T.Joseph 3,1-10,4 : Joseph's attitude towards the
Egyptian woman is the attitude of the man in oppression,
who complains of his distress and asks God for salvation
-it is characterized especially by praying,weeping,
fasting and wearing sackcloth.After his salvation he
praises God and gives thanks to him. This attitude is in
particular characteristic of the man in distress as
described in an individual lament. Other characteristics
of Joseph in this story are his ocuwgpoodvn and his 'keeping
silence'.
In the paraenesis at the end of the first story we find
besides vnopovd (and praying,fasting, owppoodvn,etc.) and
the idea of salvation by God,also the idea of exaltation
/reward by God,which is the consequence of self-humili-
ation,and which stands over against self-exaltation,a
theme with which the second story begins.

b.T.Joseph lo,5-18,4 : Joseph's attitude towards his
brothers : he does not exalt himself;he honours his
brethren;therefore he holds his peace and does not tell
his social status.
In the paraenesis at the end of the second story we find
again,besides Unopéverv and the exhortation to brotherly
love and forgiveness (also illustrated by Joseph's
attitude towards his brothers in Egypt),the ideas of
salvation and exaltation/reward by God.
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II.Joseph as an example of ethics in the paraenetic passages
in the other Testaments

1.The idea of Joseph's salvation and exaltation/reward by
God occurs several times in other Testaments -sometimes
in stereotyped formulae; Uzouovd ,however,is not mentioned.

2.Joseph's attitude towards the Egyptian woman (in general
terms) occurs in T.Reub.4,8-1lo (in a paraenesis about
xopveta ) .

3.Joseph's attitude towards his brothers in Egypt is
characterized by such terms as ov pvnouwaxeiv, euauuyww €leogy
dydmn ,and forgiveness.He is described in this way in the
paraenetic passages in T.Zeb. as well as in T.Sim.

4.In T.Benj.3ff. Joseph serves as a model of the dvhp dycdds,
an expression which occurs also elsewhere in the Testa-
ments with reference to Joseph. Important characteristics
include : ¢dBog Beol,aydnn,evoxrayxvin,€Acos, 'keeping silence’
in oppression.The ideas of salvation from (protection in)
oppression and of exaltation/reward by God play an
important role.T.Benj. contains terms and expressions
which are found either in T.Joseph,or in other Testaments,
or both in T.Joseph and other Testaments. ]

5.In T.Levi 13 Joseph is possibly considered as a wise man
(oogdg) .We do not,however,find this idea elsewhere in the
Testaments,so that it is not an important feature of the
portrait of Joseph in the Testaments at all.
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in Cambridge,England.I W§f{ould like to thank the Nether-
lands Organisation for the Advancement of Pure Research
(2.W.0.) ,The Hague,The Netherlands,and the Dullerts-
stichting,Arnhem,The Netherlands,for providing grants to
make this possible. I Wifould alsoc like to thank Dr.F.C.
Lindars and Dr.J.C.0'Neill,who were so kind to correct my
English. This article forms a part of a doctoral disser-
tation on the ethics of the Testaments of the Twelve
Patriarchs which is in preparation under the supervisicn
of Prof.dr.M.de Jonge,Leiden,The Netherlands.
For this reason I shall deal only very briefly with the
motifs which appear in the first story about Joseph and
the Egyptian woman in T.Joseph;the biographical account
of the selling of Joseph in T.Joseph;T.Joseph 18,3f.;T.
Sim.2;T.Zeb.1-5;T.Dan 1,4-9;T.Gad 1-3;5f. For the same
reason I shall deal neither with T.Napht.5-7 (for these
chapters,see esp. Th.Korteweg,'The meaning of Naphtali's
visions',in Studies on the Testaments of the Twelve
Patriarchs.Text and Interpretation,ed.by M.de Jonge,
Leiden 1975,ch.XVI) ,nor with T.Reub.1,2;6,7;T.8im.1,1;
8,3f.;T.Levl 12,7;T.Jud.12,11;25,1f.;T.Napht.1,8;T.Benj.
1,4;2;10,1. Moreover,T.Joseph 19f. will be excluded from
discussion.
On the whole the text followed is that of the new edition
(shortly to be issued) prepared at Leiden under the guid-
ance of M.de Jonge,with the cooperation of H.J.de Jonge,
Th.Korteweg and the present writer. This new text follows
in broad outline the text of MS b,published in M.de
Sonqe,Testamenta XII1 Patriarcharum (Ps.V.T. 1),Leiden
1970.The cases where the new text differs from b (except
in cases of orthographical variants) will be noted
explicitly. The translation of passages of the Testaments
given in this article are taken from R.H.Charles,The
Testaments of the Twelve Patriarchs,London 1%908,and,if
this is not possible (because Charles follows a different
text) ,the translation is my own.
The theme of Jacob's love towards Joseph (cf.Gen.37,3f.)
plays an important role in the Testaments : see T.Joseph
lo,5; T.Sim.2,6; T.Dan 1,5; T.Gad 1,5. It determines the
brothers' attitude (jealousy) towards Joseph for the
greater part.
See T.Sim.,passim. Cf. also T.Dpan 2,5 and T.Gad 3,3;4,5,
passages in which envy is closely connected with hate,a
passion which already in Gen. characterizes the brothers’
attitude towards Joseph (see 37,4.8). It is also import-
ant to note that we find the brothers'g8évos (an idea not
found in Gen.) in Philo,De Jos.5(connected with utoog)
and in Jos.,Ant.II lo(connected with utcog);13;27. See
also IV B2.
Already a theme in Gen.37. See also T.Joseph 1,4; T.Sim.
2,7.11;3,3; T.Zeb.1,7:;2;4,2.11;T.Dan 1,4.7££.; T.Gad 2,
1£.4;6,2.
Cf.T.Reub.4,l0 : 'every visible and hidden death'.
'Visible death' most likely means the overt threatening
with death (esp.by the brothers) ,whereas 'hidden death'
refers to the food prepared by the Egyptian woman (see
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8.

lo.

11.

12.
13.
14.

15.

16.

17.

T.Reub.4,9 and T.Joseph 6).
See further T.Benj.3,4,'How many men wished to slay him

'
Cf.alsc T.Asher 5,4. For T.Joseph 1,3 (esp.concerning its
relation to the following verses),see I B.
Diss.Berlin 1955 (typescript). For the discussion of T.
Joseph 1-2,see pp.77-82;136-140.
(AGJU VIII),Leiden 1970. For the discussion of this
passage,see pp.230-234.
Op.cit.,p.229;243.

Op.cit.,pp.232f. See esp. p.233 n.5.
I find it a real contempt of textual criticism to omit

(in the text) év 6eopoig,nal €Avoé ue (vs.6),which can be
found in all MSS (except d),as Aschermann,op.cit.,p.77
n.2 and Becker,op.cit.,p.232(see esp.n.2) do,because in
their opinion it is a dittography and disturbs the
structure; Charles too thought that it was an interpolat-
ion,and put it between brackets in his edition : see R.H.
Charles,The Greek Versions of the Testaments of the
Twelve Patriarchs,Oxford 1908,p.183. Obviously,it forms
the transition to vs.7 : thematically,it is parallel to
the previous sentences; formally,it goes with what
follows,for it is the first of four sentences in which
there is no name for God,who is the subject of the

second verb. For the structure of 1,4-7,see esp. Ascher-
mann,op.cit.,pp.78f. and Becker,op.cit.,pp.231f.

Although vs.4 has the verb in the third person, it
describes the situation from the point of view of the
first person (see ue...ue...pe...).

I follow the terminology used among others by Gunkel (see
H.Gunkel-J.Begrich,Einleitung in die Psalmen.Die Gattung-
en der religidsen Lyrik Israels, Go&ttingen 1933) and
prefer the term 'individual thanksgiving' ('Danklied') to
the one used by Aschermann and Becker ('Lobpsalm'). Cf.
also F.Criisemann,Studien zur Formgeschichte von Hymnus
und Danklied in Israel (WMANT 32), Neukirchen 1969,p.

21o n.1,'Der Gunkelsche Terminus ,,Danklied(er) des
Einzelnen'' (Einleitung S.265ff) soll gegeniiber Wester-
manns Umbenennung in ,,Berichtender Lobpsalm des Einzel-
nen'' (Loben Gottes S.76ff) zunichst beibehalten werden.'
LXX,...xal & x¥prog dvreArdBerd pov. I shall frequently give
the LXX-reading beside the translation of the Hebrew
text,because I am of the opinion that the Testaments as

a whole were written originally in Greek and that the
author of the Testaments (T.Joseph) used the LXX (see
also M.de Jonge,The Testaments of the Twelve Patriarchs.
A Study of their Text,Composition and Origin, Assen 1953,
p.118). Naturally,I am aware of the possibility of a
Greek translation of an original Hebrew document, and
with respect to this particular problem it will be use-
ful to quote the LXX-reading.

The translations of 0ld and New Testament texts are taken
from the New English Bible; I shall also follow the verse
divisions in the N.E.B. (which -in the case of a number
of Psalms- differ from the verse divisions in the Hebrew
text); in the cases in which a special LXX-reading is
quoted, this will be mentioned ; in this case the trans-
lation given is my own. The translation of passages
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in apocryphal and pseudepigraphical writings (except those
of the Testaments) are taken from R.H.Charles, The
Apocrypha and Pseudepigrapha of the 0ld Testament in
English I,II,Oxford 1913. The text and translation of
passages in the Apostolic Fathers are taken from The
Apostolic Fathers I,II, ed.by Kirsopp Lake (Loeb ed.).

18. LXX,...xal cydveto xdpLos avtiotdpuyud wou.

19. LXX, étarevvddnv,nal fowoév ue. See further Ps.34,4(33,5);107
(lo6),13;120(119) ,1;Ezra 8,23;Jonah 2,2(3).

20. LXX, ...l avfyayév ue éx Adwxov tarovrnwplag. See T.Joseph 1,4.

21. In individual thanksgivings God can also be addressed
directly;then,of course,the second person is used. See
esp.Criisemann,op.cit.,pp.210-284 (passim) .

22. See further Gunkel-Begrich,op.cit.,p.268, where it is
said with regard to the description of the speaker's lot
we find in an individual thanksgiving : 'Sie richtet sich
gewdhnlich an die Gidste der Feier...Daher erkldrt es sich,
dass von Jahve in diesen Zusammenhdngen in dritter Person
gesprochen wird.'

23. See the concordance (Hatch-Redpath) on the 0ld Testament
(particularly on the Psalms),s.v.these words. ouwtfe (1,6)
is also a term which often occurs in this context.

24. See above, and esp.n.2o0.

25. In the story about Joseph in Gen. neither avdyeiv nor xalav
is used (in the LXX).

26. See also Ps.71(70),20, '...and lift me (LXX, aviyayfs ue)
again from earth's watery depths'; Ps.30,3(29,4),...av-
Ayayes...thv uxdv pou,fowcds we and tiv nataBarvévrwv els Adwuov.

27. These terms,however, are found neither always nor exclus-
ively in an individual thanksgiving. Some of them also
occur in other kinds of psalms, esp.in an individual
lament. See below.

28. awdés occurs in the same context in T.Joseph 1,5. For the
combination Auués-6LatpéeeLv see also Judith 5,1o.

29. The idea that God comforts people in their distress
(8ifeers) is also found in II Cor.l,4;T.Sol. D 4,11. Other
important texts, in which the term 8ii¢uc ,however, does
not occur, are 1s.40,11;49,13;51,3.12;57,18;66,13;Bar.4,
30;II Cor.7,6;cf.Matt.5,4. See also T.Joseph 2,6.

3o0. 'You may meet disaster six times, and he will save you;
seven times, and no harm shall touch you. In time of
famine he will save you from death, in battle from the
sword (LXX, év Avug pSoetal oe éx davdtou,év moAfup 68 €x xeupds
ouvéfpoov Adoeu ce)'. Cf.Acts 2,24;Ign.,Philad.8,1. In Ps.lo5
(lo4) ,20 the verb Afevv is also used in connection with
Joseph; but here the subject is not God ,but the Egyptian
king, 'Then the king sent and set him free (LXX, &ivoev
attdv)...*

31. For éAcuSepodv with God as subject (vs.5) see also II Macc.
1,27. For 04¢odv in this context (vs.7) see also II Sam.22,
49;I Chron.l17,17 LXX. See further,among others, Ps.9,13
(14);18,48(17,49);27(26) ,5;1s.63,9, and see II C. The
expression i xpatawd avrtod xefe (1,5) is used esp. in connect=
icn with the salvation of the people of Israel from
Egypt by God : see,e.g.,Ex.13,3.9.14.16;Deut.5,15;6,21;7,
8.19;9,26:;26,8;Jer.39,21;Bar.2,11;Dan.9,15 Th;Ps.136(135),
12;Neh.1l,lo. See further I Clem.60,3 where this formula
also occurs in connection with God's saving activity.
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32.
33.
34.

35.

36.

37.

38.
39.
4o.

41.

42.

43.

44.

45.

46.

47.

Gunkel- Begrlch.og.cit.,pp 269f.
See esp. aVrtol n9eAdv pe dvelelv. See also above.

See also,among others,Ps.33(32),19;87,7 LXX;lo7(lo6),lo.
14.18;Jo0b 5,20;8ir.51,6.9. The attitude of the adversar-
ies towards the oppressed man can also be characterized
by uicos ; so,e.qg.,Ps.35(34),19;109(1c8),3.5 (see T.Joseph
1,4).

Namely épfonoav and Adwwov. For dvelelv and éxdiacav see
above.

For énpddnv elc 6oDlov see Ps.lo5(lo4),17;cf.Wisd.lo,13;
Philo,De Jos.270. For muapdoxewv see also T.Joseph lo,6;
for 6ollos see also T.Joseph 11,2f.;13,6ff.;15,2f. For
atxparwole see also T.Joseph 14,3 (alxudlwtoy) . It is remark-
able that these terms in 1,5 only occur in the second
story about the selling of Joseph in T.Joseph. See also
below.

Exceptions may be &v gulaxij and év 6eopols in vs.6; but the
terms themselves do not occur in the Genesis-story about
Joseph (LXX).

See above and n.28.

See also vs.1l7(t). Cf.Lament.3,28.

See also Matt.25,36.39.43f. In this text énvoxfrrecdar and
guiaxf also occur,while the style characteristic of T.
Joseph 1,4-7 is also used here. But in Matt. it is not
God who saves;therefore,only the contemts (the terminolo-
gy) of both texts agree;see Aschermann,op.cit.,pp.l137ff.
Cf.Is.49,9. For the combination éeouds - guianf see Is.42,
6f.,'I,the Lord,have called you(=the Lord's servant) with
righteous purpose...I have formed you,and appointed you..
..to open eyes that are blind,to bring captives out of
prison (LXX, éx éeoudv),out of the dungeons (LXX, ¢E ofnov
guAaxfis) where they lie in darkness.' In Wisd.lo,1l4 6eoudc
is used in connection with Joseph : 'And in bonds (év
beopols) she (=wisdom) left him not...' See further,of
course,T.Joseph 2,4;9,1( &eouds) and 8,4 ( guraxf).

BaouAcl duaBoAf yddoons asCxovu... In the Psalms évéuaBdiieLv
occurs as an activity of the adversaries towards the
pious man in his oppression : 38,20(37,21);71(70),13;109
(lo8) ,4.20.29.

See Gunkel—Begrich,o;.cit ,Pp.282f,, 'Beide Gattungen sind
einander in manchem ahnlich...:beide enthalten eine
Schilderung der Not,die in den Klagepsalmen gegenwdrtig
ist,in den Dankliedern aber der Vergangenheit angehdrt :
beide reden von der Errettung,die in jenen als Gewissheit
der Erhdrung vorweggenommen wird,in diesen aber bereits
geschehen ist...R%hnliche Bilder und Ausdriicke finden sich
in beiden;dieselben Verh3ltnisse werden fiberall vorausge-
setzt...Hinzu kommt,dass beide Gattungen auch beieinander
Anleihen zu machen pflegen.'

Against Becker,who attacks Aschermann because he 'aller-
dings T Jos 1,3 nicht stark genug abhebt,sondern mit in
das Gedicht einbezieht.' (op.cit.,p.231 n.3). See also I
G.

Adwxos : 9,2; gurax® : 8,4; beouds : 9,1; pHdeodor : 4,3.8;10,3;
986vos = 1lo,3.

ot déergol : lo0,5f.;11,1fF.;15,3;17,1(.3).4; munpdoxevy : 10,65
6obrog : 11,2f.;13,6££.;15,2f. (17,7); alxuarwola : cf.14,3

( alyudrwtos).

Ogodv : 1l0,3(.5;17,8);18,1; odvatos : 3,1(.9);6,5;11,3(17,5).
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The grammatical subject,however,is Photimar,and not God
himself. See T.Joseph 11,6, 'And the Lord gave me favour
in the eyes of the merchant, and he entrusted unto me his
house. '

See II C.
See I A. Moreover,I think it not permissible to separate

poetry from prose in this kind of literature in such a
way as Aschermann and Becker do. If one wanted to use
these categories,one would have to admit that 2,3a,in
which three verbs Aor.Pass. occur,is also poetic (see
Deut.32,15;cf.Hebr.11,37,a verse which is very well con-
structed) ,so that a sharp distinction(l,4-7:poetry;2,1-3:
prose) is in any case wrong. See also 1 G.

This expression is not found in connection with Joseph in
Josephus or Philo either. For the construction(which,
although not unusual,is not so frequent),see for instance
I Macc.8,16;IV Macc.4,7;:Xen. ,Memor.4,4,17.

t1elyovocav - b is not correct.

Cf.T.Joseph 3,8.

Vs.lo; LXX, eléog voa nopvexdv. See also the following
words : 1 moue€ vwv e£CTracsal napStas.

See T.Joseph 8,2;this word does not occur in the Genesis-
story about Joseph.

Other texts,in which dvaiLéfs occurs in such a context, are
Sir.23,6;26,11. See further K.Berger,'Materialien zu Form
und ﬂberlieferunqsgeschlchte neutestamentlicher Gleich-
nisse,N.T. XV(1973),p.35 n.4, where the author rightly
says that dvausfc is probably originally erotic.

In vs.2 it is not said that the woman wants to act law-
lessly,but that she wants to bring Joseph to commit a
lawless action.

Quoted according to the edition and translation of
Colson-Whitaker (Loeb ed.),as for all the other Philo
guotations in this article.

See also Philo,Somn.II 124.

See also Philo,De Jos.68 ,'...I will fear none of the
tyrant's menaces, even though he threaten me with death

{ ndv ddvatov AreLAi).. .’

See,e.g.,IV Macc.ll,20;15,29;16,16517,11.13f. Cf.Philo,
Flacc.48;Spec.Leg.I 57;79;Vita Mosis I 307;Mart.Polyc.19,
2;The Acts of Euplus(Gr.rec.)2,2(ed.Musurillo) ;The Mar-
tyrs of Lyons 1,40 (ed.Musurillo).

Cf.Wisd.4,1f.;S1ir.4,28.

See also Becker,op.cit.,p.233.
See,e.g.,Mut.Nom.81;Migr.Abr.2c0;Leg.A11.II 1lo08;Abr.48.
That in this text Joseph is described negatively, as
almost everywhere in Philo,except in De Jos.,is not
directly important for what is argued here.

Therefore,its use is not primarily influenced by the
martyr-traditions,although it is not always possible-as
in the case of IV Macc.-~to make a sharp distinction
between both kinds of context.

Cf.I Macc.2,59;III Macc.6,6.

See alsc IV Macc.l18,14f. For Sir.51,1ff. as an individual
thanksgiving see alsc I G.

For suianlferv see also I Clem.45,4.

In 14,2 both words are found together.

M.de Jonge,The Testaments...,p.loZ as well as Becker,op.

—
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95.

cit.,p.233 have not noticed this;they both wrongly try to
connect vs.3a with the first story about the Egyptian
woman .

In T.Joseph this word occurs only here.

Cf£.39,4;T.Joseph 11,6.

I am of the opinion that the author used the LXX,and not
the MT. See n.l17.

For the same expression see also Neh.1l,11. Moreover,from
a comparison of the translations of Dan.1,9 by LXX and Th
it is evident that the alteration in T.Joseph 2,3b from
Gen.39,21 could be made very easily;it is,however,not
permissible to conclude from this that in T.Joseph 2,3b
one has to do only with a translation-variant of the MT.

Op.cit.,pp.233ff.
Op.cit.,p.272.

For the division of these verses see Becker.op.cit.,pp.
2338

See alsoc among others II Macc.6,16;Bel et Dr.38;I Clem.
11,1;Pastor Hermae,Sim.2,9.

See I B.

See the concordance,s.v. $AT¢LS.

See also T.Joseph 8,5;9,1f.

See also 8\ldis in vs.d.

For this use of oxfros see also Is.42,7;49,9.

Cf.II Cor.6,4(;12,10). Here,however,the idea of God's
salvation of the pious man from his distress is not
present;its background is rather to be found in popular
moral philosophy.

See I B.

See I B.

See further Wisd.lo,ll,in which wisdom plays this role,
and II Tim.4,17. Both these texts also deal with the idea
of salvation of the oppressed,which is expressed among
others by the term pdesbav.

See Wisd.19,22,in which drxepopdv stands over against
naplotacbar. (see above).

Ps.lo,1(9,22).

Vs.11(12). See further Ps.35(34),22;38,21(37,22);I Sam.
28,15¢f.

Of course,the idea of a chastisement and punishment by
God because of sins is absent here.

b is not correct.

It does not matter very much that the term éAlya does not
directly imply a time limit. See also The Martyrdom of
the Saintly Dasius 4,4 (ed.Musurillo), 'Better for me to
endure a few tortures and penalties (déAlyac UmoucCvar
gaodvous wal tvuwplas) for the name of our Lord Jesus Christ,
and then after death I shall inherit eternal life to-
gether with all the saints';The martyrdom of Saints
Agape,Irene,and Chione at Saloniki 2,4 (ed.Musurillo), ...
5La xupds mpooxalpov...Tdv...The 68Ens ur!oavov .. For this idea
of a short period of sufferings,see also K.Berger,Die
Amen-Worte Jesu.Eine Untersuchung zum Problem der Legi-
timation in apokalyptischer Rede (BZNW 39) ,Berlin 1970,
pp.164£f.Nr.4.

See Becker,op.cit.,p.234 n.6,'Nach Jub 19,8 bestand
Abraham...lo Versuchungen (vgl.17,17;18,1£f.;19,2f.)
ebenso Aboth 5,4 (Aboth 5,1ff. finden sich weitere Bei-

.
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spiele fir die Beliebtheit der Zahl zehn als abgerundete
zahl der Fllle).Nach Jub 39,8 dauerten Josephs Versuch-
ungen ein Jahr,sieben Jahre nach TJos 3,4.Hiobs Versuch-
ungen erstrecken sich nach THiob 16ff. Gber Jahrzehnte.'
avféevke. For such a construction see also Dan.l,20LXX.
See,e.g.,Gen.22,1;Ex.16,4;20,20;Deut.8,2;13,3;Ju.2,22;3,
1.471II Chron.32,31.

For such a use of the term gdpuaxov see also Sir.6,16;
Philo,Agric.98;Ign.,Eph.20,2.

See T.Joseph 18,1, ‘If ye also,therefore,walk in the
commandments of the Lord,my children,He will exalt you
there,and will bless you with good things (év ayadois) for
ever and ever',and see also the next verse. See further
n.loo.

Connected with the idea of a trial: e.g.,Ps.Sol.16,14f.;
Rom.5,3f.;James 1,2ff.12ff.;Did.16,5;cf.Hebr.12,1f£.
Without explicit mention of a trial: see,e.g.,Rom.12,12;
II Cor.1,6;1I Thess.l,4;II Tim.2,9f.;Hebr.lo,32f.36;Rev.
1,9;1I Clem.11,4f. (here also 1 ayadd -see above,and n.
99);17,7;Pastor Hermae,Visio 2,2,7.

See further I Cor.13,4ff.;Cocl.1,11;James 5,7ff.;I Clem.
62,2;64,1;Barn.2,2;1Ign. ,Polyc.6,2;Ign.,Eph.3,1.

See moreover James 5,11,...Ttnv Umouovhv 'IoB fxodoate...
Ed.Brock.See also ed.Kraft.

It also plays a part in the direct paraenesis of Joseph
to his sons: see vs.2.

One should alsc notice the use of ¢edt= in these three
texts(lo,1;17,1;18,3).

Besides vnoucvf (see n.lo4), uaxposuula also plays a role

in the direct paraenesis of Joseph to his sons: see 17,2.
Many other'fathers' are mentioned here. For such series
of pious men see further Sir.44ff.;IV Macc.18,11ff.;
Judith 8,26ff.;Hebr.11:1 Clem.45,4£f£f. (here also in con-
nection with Omouovf).

1t does occur,however,in I Clem.45,4ff. (see n.lo7) ;but

in this text Joseph is not mentioned.

Text and translation according to the edition of Marcus-
Thackeray (Loeb ed.),as also the other Josephus quotat-
ions in this article.

anevdals. See T.Joseph 3,1.

And so it is not only connected with the first story

(see also I A).

See n.lé6.

See pp.282-284. The underlining is mine.

Namely in I QH and Sir.51LXX.

SNVAO II.Hist~Filos.Klasse 1937,Nr.3,0slo 1937.
Op.cit.,p.55.

See also p.50,'In den Dankpsalmen (sc.of the late Jewish
period) spielte die Belehrung die vorherrschende Rolle,
oder ein Weisheitmotiv fillte die ganze Dichtung aus'.
Op.cit.,pp.131f.

This is,of course,also due to the genre of a 'testament’.
Cf.Jansen,op.cit.,p.132,'Seid bussfertig und demiitig,
willig zu leiden,seid geduldig und glaubt an Gottes Giite
und Filirsorge trotz aller Widerwdrtigkeiten:das ist das
Leitmotiv all dieser erbaulichen Gebete(i.e.the ',,lite-
rarische” spdtjlidische Psalmen und Prosagebete')...'
Gunkel-Begrich,op.cit.,p.17%;cf.p.231.
Neh.1,4.Cf.Dan.9,3,'Then I(=Daniel) turned to the Lord
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154.

God in earnest prayer and supplication with fasting and
sackcloth (LXX, zpooeuxfv...év vnorefaus wal oduxg)and ashes.'
Cf.T.Joseph 1,6.

Vs.6(7).

Vs.B8(9).

See further II Sam.12,16ff.;I Ki.21l(20),27;I Clem.55,6.
Naturally,we find such a description not only in laments,
for it is the attitude of the pious Jew in general who is
in distress and wants to be saved from his troubles by
God.

For these terms and the idea of salvation by God,see I.
3,7b is not important here.

(éav 6¢ anedfuer,) olvov obx Exwvov -b is not correct.

On this verse see also above.See further 9,2.

On this verse see also above.

Cf.Ps.34,13 LXX(see above).See further Jos.et As.7,3.

On this verse see also above.

Therefore it is sometimes very difficult to decide which
kind of weeping is meant.

See above.Cf.Ps.114,8 LXX.

See above.

Cf.T.Levi 2,3f.

See Introduction and n.2.For the motifs used in this sto-
ry see M.Braun,History and Romance in Graeco-Oriental
Literature,Oxford 1938,pp.44-95;De Jonge,The Testaments..
;L.pp.losz.;Becker,o .cit.,pp.-234ff.

See also T.Benj.3,4,'How many (xdfooi) men wished to slay
him (=Joseph) ,and God shielded him !...' Cf.T.Joseph 9,1,
xoAAduLs. ..

Text and translation according to the edition of W.A.
Oldfather (Loeb ed.).

See Gunkel-Begrich,op.cit.,pp.216f.,'Gern verstarkt man
die Wirksamkeit der Klage...verrdt die leidenschaftliche
Aufwallung des Betenden.Sie wird am deutlichsten fassbar
in der bezeichnenden Umbildung der Schilderung zur Form
der Frage.Statt der einfachen Schilderung ,,viel sind
meiner Feinde" heisst es hier ,,wie viele sind meiner
Gegner...' See also n.l4o. o

See also T.Joseph 11,3.

See I C.

For &zeuAf,see further The Martyrdom of the Saintly Dasius
9,2 (ed.Musurillo) ;Ep.Phileae (A) 3 (ed.Musurillo) ; for tuuwpla,
see further The Martyrdom of the Saintly Dasius 4,4;11,1.
Esp. in connection with the use of napavouetv. See I C.

See I E.

See for this De Jonge,The Testaments...,pp.l157f. n.309.

b is not correct. ‘marfpwv’' should omitted.

eloepxfuevos els ™ Tauvetov. Undoubtedly from Gen.43,30.

See above and n.l3o.

See W.Bousset-H.Gressmann,Die Religion des Judent im
spathellenistischen Zeital (HbNT Zli,fﬁﬁingen i%966,
PpP. 179ff.

cf.s8,1.

Cf.14,4,'For she wished to see me out of desire of sin,
but I was ignorant( xal fyvdouv) concerning all these
things.' This is again a clear proof that both stories
belong together,and that it is impossible to consider the
one as secondary with respect to the other.

égeindoaro. C£.8,2,'...forcibly dragging( égeinouévn)me to

Lé-
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have connection with her.' See for this use of é¢fixecdar
also Ep.Jer.43.

It is clear that T.Joseph 3ff. -in any case 3f- is not
intended to give a description of a series of events
which follow one after the other (in time);see alsoc below.
& Auddnv fws Savdrov. C£.Sir.37,2;:;Jonah 4,9.

ySuvos Eguyov. Cf.Mark 14,52. This combination does not
occur in the Gen.-story.

éounopdvtnoe. C£.10,3. See also Philo,De Jos.270,'0f these
years he(=Joseph) spent seventeen up to adolescence in

_ his father's house,thirteen in painful misfortunes,the

victim of conspiracy,sold into slavery,falsely accused

( tLnpaonduevos ,bouieduv,ovxopavioducvos) ,chained in a prison..'
This motif is also found in connection with the adversar-
ies of the oppressed man in the psalms;see,e.g.,Ps.l1l19
(118) ,122.134,'...let not the proud oppress me (LXX, ud
cunopavrnodtwodv ue Uzepdoavorlk ..Set me free from man's
oppression (LXX, Adtowcal uc ard cuxogavtlas avepdawv)..."
cf.9,1,... Avtpdou. ..xaL ataArdfw. For the use of axaildooerv
in such a context see IV Macc.9,16,'...Consent to eat,
that so you may be released (arailayfs) from your tortures..
oy B BTt s AN A L

Others tco,as for instance atvefv. For xafpewv -also used
in T.Joseph 8,5- see among others Is.66,14;Hab.3,18;Zech.
10,7;cf.1 Peter 4,13.

See also Gunkel-Begrich,op.cit.,pp.248f.

For this combination see also Is.25,1;42,10;T.Sol.1,8;
Dan.3,56 LXX;Johannis Liber de Dormitione Mariae 25 (Ti.
p.lo2)jck.Ps.22,22f. (21 ,23€.).

See also the use of St ;see namely T.Joseph 8,5 where it
is used too.

T.Joseph 8,5,...éxnxpodtd wou,nds Ouvouv wxdprov...Although it
is true that the verb ézaxpodobar does not occur in the LXX
and the N.T. except in Acts 16,25 where Paul and Silas

! npogevxSuevor Ouvouv tdv 8edv' in prison,the situation
described here is quite different: in the first place
they praise God not after their salvation;in the second
place we do not find here the combination uUpvelv-éo&dzevv,
but Upvetv-zpooedyecdaL ; in the third place it is not their
adversary who hears them singing,but their fellow-prison-
ers (against De Jonge,The Testaments...,pP.l06;158 n.320).
On this verse see II C.

See also n.l155.

See the introducing word mooduig ,which in my opinion
clearly tends in this direction (see above).

CE. &o8evoioa...vods drevayuods avric. See also 7,1f.;8,5.
cf.3,6;8,1.

Praying was one of Joseph's actions in his 'struggle'
against the woman.Nowhere do we read that he prayed in
prison.On the contrary,there he praised and glorified God
(see above);against De Jonge,The Testaments...,p.lo6.
ouvlwv. C£.3,9 (vofoas. . .Eyvuv). \

See 7,1f.

This must not be connected with the beginning of vs.4 in
such a way as to mean that,when Joseph heard the woman
(in prison) ,he stopped praying (against De Jonge,The
Testaments...,p.lo6).

CT.alet S, 2f.
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Cf.1,4;2,2.5ee also I B and C. For the first part of
this verse see IV A and n.249.

For these verses see II C.

Both of these terms come from the Greek world,and are
originally neither Jewish nor 0ld Testament.

For such a use of xorepydierar see James 1,3;Pastor Hermae,
Yisio 2,3,1.

See also I E.

With regard to the Testaments,see T.Reub.6,10;T.Jud.l19,
2;T.Gad 5,3. See further among others II Chron.33,12.23;
Ps.34,13f.LXX;Sir.2,17;7,17;1Is.58,3;Ps.S01.3,8;Matt.18,
4;I Clem.53,2;55,6;Barn.3,1. For this idea of 'humility'
see below.

181. x¥pLos xatorxfoer év dulv (lo,2;cf.vs.3). For this expression

182.
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185.
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189.
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194.
j i -
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197.
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199.

200.
20l.
202.

see T.Zeb.8,2;T.Dan 5,1;T.Benj.6,4;cf.Barn.16,8ff.;Ign.,
Philad.8,1;Pastor Hermae,Mand.3,1;1o0,1,6.
Cf.9,2. See also Ps.83,12 LXX.

.. ndv Tug tepLrfon... For such a use of repurlrtery see T.
Dan 4,5(in my opinion the correct text here is as
follows: tav gnulq,idv anwlely TLvi tepufonte...);Dan.2,9 LXX;
II Macc.6,13;9,21;10,4:;James 1,2;I Clem.51,2;cf.Acta
Joannis 111 (20)v.1l.

Cf.1,3.7;see I A and B.

Cf.1,5;see I B and n.36.

Cf.B,l:see II A and esp.n.158.

A oxotly (b omits it because of hmt.).Cf.2,4;see I D.
This is motivated by vs.4,'For in every way the man is
held fast (ocuvv€xetav) ,whether in deed,or in word,or in
thought.' That is to say,the man in whom God dwells,is
held fast by it completely,and does not give up his
owgpoodvn ,s0 that he is saved and exalted by God.He does
not sin,when God dwells in h1m but keeps hlS omwpocﬁvm
Cf.Job 31,23 LXX,u;r!ﬂos yap wxupfou ouv!cxev ME xal &ED TOD
Afuparos uurob oux Urotow, and see T.Joseph 10,5, ...elxov -rbv
gdBov 100 §eol €v T SLavoly nov.

Cf.1,7;see I B.

See I B and esp.n.31l.

C£.2,7,%al m0AAd dyadd 6C6woLv f Uzopovd. See I E.

Cf.also Gen.d49,25f.;Deut.33,13ff.

Hence it is often found in the Psalms.

See esp.T.Sim.4,5.

See esp.T.Joseph 18,1;see also n.191.

For this combination(T.Joseph lo0,3),see also Ps.36,20
LXX;Is.4,2;cf.Ps.149,4f.

Cf.A.Weiser,Die Knechtsgleichnisse der synoptischen
Evangelien (STANT 29) ,Munchen 1971,p.185,'In den Psalmen
und auch im Midrasch lebt die Erzdhlung von der Erh3hung
des Sklaven Josef,zum Teil wiedergegeben mit den glei-
chen Formulierungen, fort...'

It does not make much difference that in this text Jo-
seph is saved and exalted by ocoela.

obx éyxatfiuxev. CE£.T.Joseph 2,4.

év Seopols . C£.T.Joseph 1,6;2,4.

Cf.Deut.33,13ff.

Against among others Becker,op.cit.,pp.229ff.;K.H.
Rengstorf, 'Herkunft und Sinn Eer Patriarchen-Reden in
den Testamenten der zwdlf Patriarchen',in La Littérature
Juive entre Tenach et Mischna.Quelques groblEmes, sous
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la rédaction de W.C.van Unnik,Leiden 1974,pp.40f. More-
over,in T.Sim.2,13;3,4 too praying,weeping and fasting
are the characteristics of the man in distress(c.qg.
Simeon) who asks God for salvation(c.q.for healing);see
also T.Reub.1,8-lo.

203. For ocwwriv see the next section.

204. Hence it is not correct to emphasize this particular
characteristic of Joseph,and to subordinate to it his
fasting and praying,etc. (see also n.202).

205. See also T.Reub.6,5.l0;cf.Ps.131(130),1f.;Dan.5,22f.

206. See also I A.

207. C£.I Ki.18,12;Ps.71(70),5;Ececl.12,1;Did.4,9;Barn.19,5.0n
the whole the time of youth is seen as a time in which
one easily falls into -particularly sexual~ sins;see,e.g,
T.Reub.1,6;2,9;T.Jud.11,1 (over against 1,4);and further
among others Prov.7,lo LXX;22,15;Plut.,Mor.450F;496F-497
A. See also IV A and n.247. It is,however,striking that
in T.Joseph 10,5 wvfrwog is used.

208. The investigation concerning man's self-exaltation is
partly based on material ccllected by Dr.K.Berger and the
present author on the idea of xauxdc$ar in Paul. It is
hoped that the conclusions of this study may be published
in the future.

209, CfoPhilo, ViTt 161LE,

2lo. Cf.T.Joseph 17,8. dragovela is one of the words which occur
regularly in the context of 'self-exaltation’.

211. Cf.T.Joseph 17,8.

212. For such a use of napfpxecdaL see besides the texts
mentioned (T.Joseph 10,5 and Wisd.5,9) further : Wisd.2,
4;T.Job 33,8;34,4;43,7;James 1,lo0;Acta Thomae 88 (;cf.
Matt.24,35;Mark 13,31;Luke 21,33;II Peter 3,lo;Did.lo,6).

213. See also the Apocryphal Story of Joseph in Coptic,trsl.
by J.Zandee (in Vig.Chr.15(1961),pp.193-213),p.18,36f.,
'...Joseph went to his brothers and he humiliated him-
self for them all’.

214. T.Joseph 17,8. Cf.I Cor.15,9;Eph.3,8.

215. Euftpouv épavtdv . This expression belongs also to the con-
text of self-exaltation and boasting. See,e.g.,Ign.,
Trall.4,1,'I have many thoughts in God, & A'épautdv petpin,

tva uh €v xavyfoet axdiwuay...!

216. ...6uh tdv gdBov avtiv (lo,6). For the combination tiudv -
goBetodar, see further Levit.19,32;Prov.3,7.9;7,la LXX;I
Peter 2,17.

Rl N CEla3Se

218. C£.9,2;710,2.

219. See Introduction and n.2. It is,however,very important
that (as has been argued above) in this story many terms
and expressions are used which have already occurred in
the first two chapters of T.Joseph : so éxforevof jou Tdv
olwov abtod (11,6;cf.2,1); puianvodfivar (14,2;c¢f.2,3); rfxteLy
(13,(4.)9314,1f. ;0£.2,3) ;60000 (11,2f.;13,6££.315,2£. (;17,7):
cf.l,5;see,however, Sovrefa in 1lo,3).0On the other hand
there are some terms which occur in both stories : so
ancuietv 'until death' (11,3;cf.3,1); tupwpeiv (14,1;cf.3,1,
TLpwpla); Ayvdouv (14,4;c£.3,8); for ocwwrdav see below.

220. C£.3,1. See I C; II A.

221. C£.3,1. See II A.

222. Cf.2,3. See I C.

223. See 11,5.
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224. avdpds peydrov. Cf.lo,6;15,5.

225. Cf.Gen.42,24 and esp.43,30f.

226. ttaodf is undoubtedly original. Cf.Esther 2,23 LXX,06 62
BaouAedbs firagev Tods 680 edvodxous wxal Ewpfuccev adrods...

227. And one time(16,5f.) for the sake of an eunuch.

228. Cf.lo,2, év Uropovii wxal taxevvdoer wxapslag. See above,and also
II C and D.

229. 9,4. See II A.

230. See also the following.

231. Cf.Gen.45,1. .

232. atoxbvn (atoxdvewv,xatavoxSverv) and Sveubos (6veubuouds,dverblzerv)
are often parallel: see,e.g.,T.Levi 15,2;Is.30,5;54,4;
Jder.15,9.

233. Also Joseph himself does not reproach (éveubfzewv) his
brothers (during his kingship) : T.Joseph 17,4;T.Sim.4,
6. See below.

234. The same idea also occurs in Ps.38,13ff. (37,14ff.);cf.
i8.53,7.

235. Cf.n.234. See also K.Berger, 'Die kdniglichen Messias-
traditionen des Neuen Testaments', NTSt 20(1973/74),p.16
n.58,'...und die Weisheitsschrift aus der Kairoer Geniza
fol.2b,2ff.:'Der Weg der Gerechten und Demiitigen ist,
sich schweigend beiseite zu halten,zu ertragen chne Auf-
hdéren die Angriffe der Toren und sich nicht den Heuch-
lern anzuschliessen.' ' For Jesus'silence,as it is
described in the passion-narratives(and in I Peter 2,22
f.) see among others G.Schneider,Verleugnung,Verspottung
und Verhdr Jesu nach Lukas 22,54-71.Studien zur luka-
nischen Darstellung der Passion (STANT 22) ,Munchen 1969,
esp.p.33 n.56;p.68(no.23). Silence as an expression of
enduring injustice is a known motif in the martyr-trad-
itions : see,e.g.,The Martyrs of Lyons 1,20 (ed.Musurillo}
'Sanctus, too,withstood ( Uroufvwv) all the indignities that
men heaped on him with extraordinary,superhuman strength,
These wicked men hoped that the severity and persistence
of the tortures would make him say something that he
should not;but he resisted them with such determination
Sote pndt 10 LéLov wxarteunelv Svoua pfre Edvovs pfre ndlews S9ev v
pfte el Sodrog 1 éaeddepos eln... ' (see also the following
verses) ; The Martyrdom of Saint Irenaeus Bishop of Sir-
mium 3,3 (ed.Musurillo);see also The Martyrdom of Pionius
the Presbyter and his Companions 18,lo(ed.Musurillo);
The Martyrdom of Saint Conon 2,7;6,2 (ed.Musurillo).
Finally,reference may be made to Plut.,Mor,487C,'Thus it
was with Cato:he so won over his elder brother Caepio by
obedience and gentleness and silence( owwrfj) from his
earliest childhood that finally,by the time they both
were men,he had so subdued him and filled him with so

great a respect for himself...' (text and translation
from Plutarch's Moralia,ed./trsl. by W.C.Helmbold,Loeb
ed.vol.VI).

236. b is not correct;read: ...per'ol moAd...

237. It is not clear whether the righteous man prays for
salvation from his distress or prays for the evil-doer;
the latter is guite possible.

238. elxeode Onép adrod. CE.T.Gad 7,1;Matt.5,44 and others.This
motif is also found in the martyr-traditions:see,e.g.,
The Martyrs of Lyons 2,5(ed.Musurilloc). See also n.237.
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Cf. naptepla in Philo.See above.

The same connection is also found in Philo;but there
Joseph's silence is referred to esp.after his enthrone-
ment.See above.

¢v panpoduuly (read the singular,against b) .For this term
see I E.

Cf.Sir.25,1,'Three things hath my soul desired,and they
are lovely in the sight of God and men:the concord of
brethren ( 6udvora déerpav),and the friendship of neighbours,
and a husband and wife suited to each other.' For such a
use of tépretaL see Wisd.l1,13,'Because God made not
death;neither delighteth he when the living perish (o6t
tferetal én’dnwrely zdvrwv).!

Whereas nydrnoe refers to dyandte (vs.2) and aydznv (vs.3),
obx wvelbuoa takes up ouyxpdntete @AARAwv 1& éattduaTa (Vs.2).
This stands out more clearly,when one compares Prov.l1l7,9
(LXX, 8 wpSxter dbunfuata,zntel puifav’ 8¢ 6 pioet npdrreuv,
5LCoTnoLY 9LAOUS xaL oLxeLous) With Sir.22,20(...wal & dveublrwy
gChov 6vardoer gLAlav) . For rapexdieca see Gen.50,21,where
Joseph 'comforts' his brothers,when they are afraid of
his vengeance after Jacob's death,'...Thus he comforted
them ( rapexddecev adrods) and set their minds at rest.'
Cf.T.Sim.4,6;see Gen.47,11f.;50,21.

For 17,8;18,1-3 see above and I E;II C. 18,4 (cf.T.Sim.5,
1;T.Napht.1,7f.;Gen.39,6) and ch.19-20 are not important
for this subject (see Introductlon and n.2).
Cf.T.Jud.16,3, ...anoAfobaL odx Ev naLpg Oulv.

See Prov.5,5 (LXX, -rv*g yap uwoocJun ot x86es ratdyouoLv ToVg
xpquvng aldTH usta Savdtov elg rn génv..); 7,27 (LXX, 060l §éou
5 olxog aurns xatdyovoat eLs T@ TauleLa ToD ‘mvarou) 50 23 (LXX,
...xab dxdieto 6L appoodvnv) ;7,26 (LXX, 1toAhovs vdp Tpdoaca wata-
3f8inxew xab avapduntol eloLv c-?g nepdvevnev) ;cf.6,32;Sir.9,6.
9. For the combination nopvefa - wmhavdv (T.Reub.4,6;cf.5,3;
T.Jud.17,1;T.Benj.6,3) see also Prov.7,21 (LXX, arexidvn-
oev 6¢ abtév...) ;Sir.9,8, ...év xdddeL yuvauxds xoAdol ExAavAen-
oav... For the idea that esp.young people become easily
victims of a 1épvn,see,e.g.,Prov.7,10 LXX,...H movel véuw
égCrraodar napblag ;Philo,Spec.Leg.III 51;Virt.39f.;and see
alsoc n.207.

Sverbos avtov rovel. Cf.6,3. This idea also occurs in the
wisdom-literature : Prov.6,32f.,'So one who commits
adultery is a senseless fool...he will get nothing but
blows and contumely and will never live down the dis-
grace (LXX, 10 6¢ SveLéos alitol ovx éEadevedfoetal els tov ativa)?;
cf.sir.23,26.

In ch.5 the well-known motif of d&ounovs occurs,through
which women try to seduce men,and which is alsc found in
T.Joseph 9,5.

tofAakev favtov ' Iwane 4o ndong yvvauxds. C£.Prov.6,24,'to
keep You from the wife of another man (LXX, to0 SuapurdooeLv
o: and yuvauxdg Urdvépou)..

tdg évvolas éxaddproev (b is not correct)ard zdons nopvelas.CE.
T.Benj.8,2,'He that hath a pure mind (sudvorav xadapdv) in
love,looketh not after a woman with a view to fornicat-
ion (cé; nopvefav) ..."';T.Reub.6,1;T.Joseph 4,6.

edeev xdpuv évdriov xuplou xal dvdpdmwv. For this expression,
which stands over against 'it bringeth reproach upon him
and derision with Beliar and the sons of men' (vs.7),see
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also T.Sim.5.2;cf.Prov.3,3f. (cf.II Cor.8,21;Polyc. ,Phil.
6,1);Sir.45,1;Luke 2,52. With regard to Joseph,see T.
Joseph 11,6;12,3;cf.Gen.39,4.21;50,4;Acts 7,1lo.

n Alyvxtla. C£.T.Joseph 3,1.6;4,3;8,1.5;16,5.

So already in II Ki.9,22 LXX, ...ftv ol ®opveCal IeZaBed Ttfig
pntpds oou xal T¢ pdpuaxa adrfic Ta@ 10AAd (cf.Rev.9,21) ;Nahum
3,4 LXX. For the combination udyov. - gapuoxol see Dan.2,2;
ef.Dids2, 25, ;Barn; 20,1,

See vs.l, xal axoorfider pou BpBpa £v yontely xegupoufvov. For
yontefa in this connection see,e.g.,Plut.,Mor.139A;256C.
¢6fEato. C£.51r.51,26,...xat éxvécEdoduw n ¢uxh Vudv xavéelav...
See also Pastor Hermae,Visio 1,1,8;1,2,4;Mand.12,2,2.
Without direct connection with the idea of ropvela,the
expression émdupla rovnpd also occurs elsewhere in Pastor
Hermae : Visio 3,8,4;Mand.8,5;12,1,1£f.;12,2,4f.;Sim.5,
1,5:5,3,6:6,2,13;9,25,2.

See 1,7;4,3.8;10,3.

See esp. the stereotyped formulation of the subject God
in T.Reub.4,10;T7.Sim.2,8 and T.Gad 2,5

See I B.

For the construction pdeodaL - éx xeup@v... which is found
in T.Sim.2,8;T.Gad 2,5,see Ps.31,15(30,16),'...rescue me
from my enemies (LXX, p0cal ue €x xeipds ExBpdv wov) ...';71
(70) ,4;82(81) ,4:97(96) ,10;Wisd.2,18;Esther 4,17 (z) LXX.
See I A and esp.n.6,7 and 8.Cf.T.Joseph 6,5, ...érAfpwoas
adtd savdrov...and 6,6, (God) ...anexdAvg€ por tiv wxaxfav cou...
Cf.vs.3, Exete olv €reog év omAdyxvois Upiv...

See 2,4ff.:4,2;cf.5,2.

See ch.6-7. For the whole of T.Zeb.,and esp.for the
problem of the longer and the shorter text in T.Zeb.,
reference may be made to M.de Jonge,'Textual criticism
and the analysis of the composition of the Testament of
Zebulun',in Studies on the Testaments of the Twelve
Patriarchs.Text and Interpretation,ed.by M.de Jonge,
Leiden 1975 (ch.X),in which he argues that the longer
text must be original.

See also 7,2f.

Cf.T.Joseph 17,4 ,nat Ste frdov ol abergol wov els Alyuvrrov...
For T.Sim.4,3,see also IV B2.

els dv épBAfxovres. CE.Sir.2,1lo, éuBrdeate els dpxalas yeveds.
See also T.Sim.4,5, ...2vvo@vtes tdv tatpdbeAgov Duav (see IV
B2) and T.Benj.3,1, ...utpofuevor tdv dyaddv xal Sovov dvspa
'Iwofep (see IV C).

See also T.Joseph 17,2, ...ovyxpdrrete aAAfAwv 1d élattduata.
See III A.

Cf.Rom.4,7£.;I Clem.50,6.

Well-known epithets of God;see,e.g.,T.Jud.19,3;Ex.34,6;
II Chron.30,9;Neh.9,17;Ps.86(85),15;103(102),8;111(11l0),
4;145(144) ,8;8ir.2,11;Joel 2,13;Jonah 4,2.

For the expression 'not setting down in account evil to
...',see also T.Benj.3,6(see IV C);II Sam.19,20 R(LXX);
II Cor.5,19;Apoc.Sedr.16.

See,e.g. ,Apoc.Mosis 27;T.Job 26,5;Apoc.Sedr.5;13 (here in
connection with the remission of sins);14f.;II Clem.1l,7;
Polyc. ,Phil.é6,1;Pastor Hermae,Visio 1,3,2;cf.Prov.12,l0;
17,5 LXX;Luke 1,77f. (here in connection with the remis-
sion of sins). In the Testaments this combination occurs
very often;see T.Sim.4,4;T.Zeb.,passim ;T.Benj.4.
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Moreover ,Joseph's uaxpodvula ,as it is found in this con-
text in T.Joseph 17,2(cf.2,7;18,3) and his &uvnouwaxla ,as
it is found in Gen.50;T.Sim.4,4;T.Z2eb.8,4 are only dif-
ferent words for the same thing. See,e. g.,Pastor Hermae,
Mand. 8,10, ... uaxp8Suuov :Cvuu.uunchunLuv uh €xewv ...and I
Clem.62,2, ...uaxpoduucy. . .auvnounduug. .

For the attitude of zfilos towards Joseph,cf.Gen.37,ll
(LXX, ...t¢fAwoav...) ;see also Jos.,Ant.II lo. In Gen. the
attitude of ¢8dvoc towards Joseph is not found;but it
occurs in Jos.,Ant.II 1o0;13;27;Philo,De Jos.5. Cf.T.Dan
2,5;T.Gad 3,3;4,5;T.Joseph 1,3(.7);10,3.5ee I A and n.5.
Vs.8. For this formulation (see T.Gad 2,5;cf.T.Dan 1,9),
see IV A and esp.n.261. For the expression arootéfAieLv Tdv
dyyedov abrod ,mostly used in connection with man's salvat-
ion by God,see II Chron.32,21f.;II Macc.l15,22f.;Dan.3,95
LXX;6,23 Th;Acts 12,11;cf.Gen.48,16;Ps.34,7(33,8). See
also T.Joseph 6,6f.

See esp. the formulation J&te xat8nucv elg Alyvrtov ;see IV
Bl and n.267. For £&nof ue bg xardoxorov,see Gen.42,24 and
42,9.11.14.16.31.34.

Exwv wvedua fcod év taury ,which comes from Gen.41,38. Cf.
T.Benj.8,2.

Cf.T.Joseph 17,2f.;T.Zeb.8,5. See III A.

It is interesting that the subject of the verbs 6otdzeLv
and xaplzeocdal is often a monarch;in such cases both
these verbs have to do with gifts the monarch grants to
some people;so b6ocEdfevv in Esther 3,1;6,6ff.;Dan.1,20
LXX;2,6;I Macc.2,18;10,65.88;11,42.51;14,39;s0 xaplieodaL
in Esther 8,7;II Macc.l1,35;IV Macc.11,12;cf.II Macc.4,
32.

See also évvoavtes Tov ratpdbergov Vuwv. CE£.T.Zeb.8,5;T.Benj.
Snies

Discussion of axAdtng ,which is one of the central themes
in the Testaments,is outside the scope of this article.
4,5,'...that God may give you also grace and glory,and
blessing upon your heads,even as ye saw in his(=Joseph
's) case.'

See also T.Joseph 1,7;T.Benj.4,1. See II C.

..0g mvedpa movnpdv xal LoBdrov Exwv,odtws gafveral Tols avepdrols
(vs.9).See also 5,1b, éx ydp tapaxiic Tod mvedpatos 10 xpdowrov
6niot. C£.T.Sim.4,1f. (and also T.Joseph 7,1f.).
wpalos 1§ eCéer xal nadds ti) S¢ev. See Gen.39,6 LXX, xakds 1§
elber xat wpaCog T S¢ev... CEf.T.Napht.l,7f.;T.Joseph 18,4.
For such a use of évouxelv see,e.g.,Rom.7,17.20;c£.7,18;
cf.also Wisd.1,4.

See also Introduction and n.2.

For vs.8 see T.Gad 2,2;for (obs¢ face) 10 avdunua todto
novfoas, .. (vs.9) see T.Zeb.1,7;4,12;T.Gad 2,5.

See De Jonge,The Testaments...,pp.98f.

For the brothers' uloos towards Joseph,see T.Joseph 1,4;
Gen.37,4.8;Jos.,Ant.II lo;Philo,De Jos.5.

Cf.T.Zeb.2,3, EL 6¢ nal Ruaprov,ev uuuésfq navbedoaté pe... See
also the Apocryphal Story of Joseph in Coptic(see n. 213)
p.18,38f.,'saying(to them),"Forgive me my dreams..."

See also Levit.19,15-18.

Ch.2 will not be discussed.Here ~in particular from vs.
3 onwards- we have to do with three different texts,” g "
;ciand A. The A-text is not without interest (cf.De

#
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Jonge,The Testaments...,p.30,'It has taken the leitmotiv
of T.Jos.X 5 - XVII 1,Joseph's attempts to spare his
brothers,and has developed this to almost ridiculous
extremes') ,but it is (probably) secondary.See De Jonge,
The Testaments...,pp.29f.

WLuoSpevot. .. Iwofe. Cf£.T.Sim.4,5;T.Zeb.8,5.See also T.
Benj.4,l,...uwpfoaode. .. tHv cdomdayyvlav adrod(= toD dyadod
avépds) ;see below.

See IV B2 and 3.

For such a use of &induvdc, see Job 1,1 LXX,'There lived
in the land of Uz a man named Job, xai fv &6 &v8pwrog éxelvog
danduvds,duenxtos...? (see also 1,8;2,3;8,6).

See,e.qg.,I Sam.9,2;II Sam.18,27;Tobit 9,6 S;II Macc.l15,
12;1IV Macc.4,l:cf.Luke 23,50;Acts 11,24.

See the context,in which also oogds,dppwv,doeBfc,edoeffs,
déuxog occur.

See the context,in which also d&xaxog,ravoUpyos,oc0efs,depwv,
gpdvLpog occur.

For the expression avip Sovos which occurs in T.Benj.3,1
in connection with Joseph,see also 5,4;Deut.33,8;cf.T.
Joseph 4,1, ...45 ayCy avépl.

aviip ayadds also occurs in 4,1l(cf.vs.2);6,1; avhp Sovos
also occurs in 5,4.

So already in 3,2.

xol éav & nveduata 1oD BeAfap elg ndoav rovnplav HAlpews £Eautf-
gwvtatr Vpds... CE.T.Job 20,2,xal dxeifwv (subj.:Satan) m]caw
T8 owpd pov xapd Tod Kupfou fva éxevéyxp wov mamydv ;16,1f.v.1.,
... SudBoros...éEnTdoato nat’éuod tdv xAepov rapd TH Bef (V) ;
Luke 22,31. See for the construction esp.Esther 8,12(n)
LXX, 18v te nufrepov curiipa...Mapsoxatov xal...Eodnp...altnoducvog
(subj.:Haman) elg axdicLav.

ndoor. This is strongly reminiscent of the use of zdooc
and wmoodwug in T.Joseph. See II A.

h9éinoav dverelv adrédv. The threat of death proved to be
used very often in connection with Joseph.See I A and
esp.n.6,7 and 8.

See vs.3,'Fear ye the Lord...'

See vs.3,'...and love your neighbour...'

ol &varaL TARYHvou.

100 depfou nveluaros o0 BeAlop. CE£.T.S01.16,3,...0 BeeAfeBodA
6 tav acplwv xabl éxvyefwv xal xataydovluv tvevpdrtwv deoxdtng... ;
18,3;22,1;cf.Eph.2,2.

ob &8varar wxupLeudiivar. See vs.3,...xataxvpredoyp...

Although the text given here is textcritically beyond
doubt,it is guite possible that 100 wupfou was originally
a gloss:it clearly disturbs the context,whereas on the
other hand it could easily be put into the text by a
scribe who did not understand the context.as a parallel
to 100 ¢fBov 10D feol (vs.4).It is interesting that MS d
(and ¢) omits it.

cf.T.Napht.8,6,'...and the Lord shall hate him.'
Cf.T.Benj.5,1, ...ol xounpol &vepuxoL cipnvedoousiy Uplve..(see
below). For the same complex of ideas,see also Ps.lo6
{lo5),41f.

5,2 expresses the same theme;it also occurs in 4,3,'...
even though they devise with evil intent concerning him.
S0 by doing good he overcometh evil,being shielded
( oxezagduevos) by the good...'
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oxerazduevos ,used in T.Benj.3,4,is parallel to Bondoduevog,
used in 3,5. oxexdzerv as an action of God is very often
parallel to other verbs which express an action of 'sav-
ing',as gondelv,pdeodaL,ofteLv,etc. See,e.g.,Ex.12,27;1 Sam.
26,24 LXX;Judith 8,15;Ps.17(16),7£.;27(26),5:64,1£. (63,
2f£.);91{90) ,14;Ps.5801.13,1€f.;cf.Ex.15,2;Judith 9,11;Ps.
71(70) ,4£f£.:;81r.51,2£f.;III Macc.6,6ff. The fact that it
is said that man is shielded by the fear of God(T.Benj.
3,4) or by the good(T.Benj.4,3;cf.3,5,'helped by the
love...'),does not make much difference.In the first
place,in T.Benj.3,4 in the example of Joseph,God himself
is subject of oxewndzerv. In the second place,the pious and
God-fearing men are the very people who are shielded by
him;see,e.g.,Ps.31,19f. (30,20f.);61,4f. (60,5f.).

b cannot be correct.The text now constituted(see n.3)
reads : xal ydp £6eff9n tod matpdc nudv | Iwode,Clva... According
to the next verse(...l téxvov 'Iwcfy)the subject of ésedon
must be Joseph.See also below, n.320.

Cve ud roylonral altolg & xJoLog See IV Bl.

el 1L Evaauuﬁ“nuuv rovnpdv nept altod. See T.Sim.2,14, €yvwvy
ydp,8TL movnpdv Rpayua éveduufdnv évdriov xuplou . Cf. for such
an expression Wisd.3,14;Matt.9,4;cf.T.Job 49,1.

The last two verses of ch.3 do not fit in the context.
One expects that Jacob would pray to God and would ask
forgiveness for his sons (Joseph's brothers).And indeed,
vs.7 begins with wal oltwg é8da 'Iaxdg (it is interesting
that in the O.T. Bodv is often used as a description of
calling on and praying to God,and so it can often be
parallel to ®pooedyeoSar/elxec8aL -as in T.Benj.3,6f.:see
Ex.8,8.12(8,4.8);1 Sam.7,5.8f.;1I Chron.32,20;Jonah 2,
1f. (2,2f.) ;moreover,in these texts God is asked for
salvation,whether for one's own salvation-II Chron.32,
20;Jonah 2,1f.(2,2f.) ,or for another's sake (xepl)-Ex.8,
8.12(8,4.8);I Sam.7,5.8f.). But instead of the prayer we
expect,we read :'O child Joseph,thou hast prevailed over
the bowels of thy father Jacob.' And then,'he embraced
him,and kissed him for two hours..."‘ {zepLiaBdv abrév,...
nareplrer. C£.Gen. 46,29 .For the combination nepuiapBdverv -
(xata-)pLAely see Gen.29,13;33,4;48,10).

Not only vs.7,but also vs.8 does not fit in the context.
With regard to this verse Charles(in his Translation,p.
202) and Becker (in Die Testamente der zwdlf Patriarchen
(JSHRZ III 1),Glitersloh 1974,pp.132f.) think that 'con-
cerning the Lamb of God and Saviour of the world' and
'in the blood of the covenant,for the salvation of the
Gentiles and of Israel,and shall destroy Beliar and his
servants' are Christian additions to the originally
Jewish 'In thee shall be fulfilled the prophesy of
heaven,that a blameless one shall be delivered up for
lawless men,and a sinless one shall die for ungodly
men'; so0 both scholars mentioned above hold in fact the
A-text to be original.Charles remarks among other

things , 'The idea of vicarious suffering and propitiat-
:on was not unfamiliar to pre-Christian Judaism,ané
especially with regard to the martyrs under Antiochus
Epiphanes...' (Becker seems to agree with Charles).
Charles' remark is,of course,right,but nowhere do we
read that the martyr dies as a blameless and sinless




man for lawless and ungodly men.Moreover,it is alto-

gether unlikely that auvds belongs to the Christian

addition but duwpog belongs to the (original) Jewish text,
as in T.Joseph 19,8 the expression auvds Guwuos (cf.T

Peter 1,19) occurs.Therefore I conclude that T.Benj.3,8

cannot be divided into Christian and Jewish phrases.This
verse is either wholly Christian or wholly Jewish.And
this question can only be solved on the basis of a
thorough investigation of related passages in the Testa-
ments.This, however,would be far beyond the scope of the
subject.

On these grounds it is likely that both these verses are
additions to the original text of T.Benj.The textcritic-
al difficulties of vs.6(see also n.317) make this all
the more probable.Moreover,vs.8 has (almost) nothing to
do with the figure of Joseph:Joseph has not died for the
sake of others.

321. See IV Bl and 2.

322. oteedvous 68Enc.It is obvious that by 't rfioc' also this
reward (64ta) is meant.Moreover,see Philo,De Jos.122,
where Philo referring to Joseph's exaltation remarks,
ToLadra Tev edoefdv T8 1fAn... (cf.246).

323. See II C.

324. cf.3,2,'...he that hath his mind right,seeth all things
rightly(xdvra BA®rey Opdis) ';see also T.Dan 2,4,'For the
spirit of anger encompasseth him with the nets of deceit,
and blindeth his natural eyes (tuelol Tods guoLxODS deSaipods
adrod) , (and) through lying darkeneth (oxotrot) his mind,
and giveth him its own peculiar wvision';T.Gad 5,7, 'For
true repentance after a godly sort...driveth away the
darkness (1d oxfrog) ,and enlighteneth the eyes (gutfzel Todg
_oqdgdpods) ... " ;cf.T.Jud.13,6;14,1.

+63% —325. C£.T.%€ 72;8,1.See also T.Benj.4,4;5,4.

326. See above.Cf.5,2;T.Joseph 18,2.

327. See also Rom.1l1,32.

328. Since vss.4 and 5 have not so much to do with the figure
of Joseph as such(see also above),it is not necessary
to discuss them in detail.

329. see,e.g.,II Clem.17,2,'Let us then help one another,and
bring back those that are weak in goodness,that we may
all be saved,and convert and exhort one another (é&zu-
otp&gupev aArfiovs xal vouderfowuev) ';Pastor Hermae,Visio 1,
3,1f.;Mand.8,lo;cf.Clem.Hom. 18,19, 3.

330. Here,however,the woman's repentance is not brought about
by Joseph's pious attitude as such,but by the miracle
that Joseph as a pious man did.Without any doubt a
(temporary) repentance on the part of the woman is
meant . We hear that she wept (fxiavoce),a reaction con-
nected with the act of repentance (see,e.g.,T.Reub.l,
9f.;T.5im.2,13) .Moreover,she promised to behave better
(vs.9) ,while also 6f in 7,1 points to the fact that in
ch.6 a (temporary) repentance is meant.

331. See also '...will reverence you...' in the same verse.

332. Undoubtedly,the statement 'For if any one does violence
to a holy man,he repenteth (petavoet) ' in T.Benj.5,4 has
the same meaning.

333. For T.Levi 13,4,see IV D and n.348.

334. See also above.
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See,besides the texts mentioned above,also T.Dan 5,1;
James 4,7;Pastor Hermae,Mand.l11,14;12,2,4;12,4,7;12,5,2.
For éleeiv see also above.

On Joseph's silence,see II A;III A. On Joseph's mercy
and compassion,see IV Bl and 2.

See n.236.

For the idea of 'humiliation' (tarewvodv)by others,see
further also Ps.38,8(37,9);94(93),5:;106(105) ,42;116(114),
6;116,10(115,1);142,6(141,7);c£.9,13(14);25(24),18;31,7
(30,8) ;Lament.1,3.7.9.This jidea of 'humiliation' by
others is,however,not the same as the idea of 'self-
humiliation',although both these ideas are related.

See esp. II C.

In ch.6 the description of the gocd man(cf.vs.1l,... ol
dyasol dvépds ...) is continued.But because in my opinicn
it is not directly concerned with Joseph himself,it is
not necessary to discuss this chapter (as well as the
rest of T.Benj.);:see 2lso Introduction and n.2. In my
dissertation(see n.l) I hope to return to the subject

of the 'good man'.

¢v axAdnTL. See n.282.

b is not correct.Read : alroD.

See 19,2;cf.T.Reub.3,8;T.Joseph 4,5.

subdEate. . .ypdupata. C£f.Dan.1,4.

It is obvious that odveous (vs.2) and ocogpla (vs.7) mean the
same thing;see,e.qg.,T.Zeb.6,1;Ex.35,31.35;1 Chron.22,12;
II Chron.l,loff.;Judith 8,29;Job 28,20;Ps.49,3(48,4);
Prov.24,3;cf.Dan.1,4;Prov.16,21;17,24;5Sir.3,29;18,27ff.;
47,14. See also below.

For T.Levi 13,2bc reference may be made esp. to Sir.,
prol.1ff., ...t00 vdpou wal T@v TpognT@wv...xal ws od pévov alrTovg
toUs avayLvdoxovtas 5%0ov é0Tlv éxLoTRpovas yCveodat... (cf.Deut.
2Ly

Cf.T.Benj.5,1(see IV C).In T.Levi 13 it is the wise man
who -through his wisdom,his knowledge of the law and his
fear of God- makes many friends.

Cf.Sir.lo,25.See also Philo,Leg.All.III 192ff.

For these verses,cf.Job 4,8;Prov.11,21 LXX;22,8;Sir.7,1
ff.;Hos.8,7;10,12;Gr.Apoc.Bar.15,2;II Cor.9,6;Gal.6,7£ff.
cf.Prov.4,4£.717,16;81xr.51,25.

uthous. Cf. ...coplav n1foao8e...in the same verse.

Text and translation from Plutarch's Moralia.ed./trsl.
by W.C.Helmbold (Loeb ed.,vol.VI).

Cf.476A, n 68 100 epoviuov SudSeois...

Text and translation from Plutarch's Moralia,ed./trsl.
by Ph.H.de Lacy and B.Einarson (Loeb ed.,vol.VII).
Aapnpd. Cf.Wisd.6,12, Aaunpa xat audpavrds €otev n coola...

¢av 6u6dony talra...This, however,is different from what has
been said in vs.2(é6usdEate...ypdupata) .In vs.9 it has to do
with instruction in the law and in wisdom,which flows
from it,in short with teaching the people to walk
according to the law of God (see also xal zpdttp in the
same verse).

Cn Joseph as the good man in the Testaments,see IV C.
For the idea that the wise man teaches (nravéederv) see,e.
g.,Sir.37,23, &vip oopdc TOv écurtod Aadv mausedoe...

Cf.also Wisd.lo,13F.,where it is cogla which saves Joseph
from his oppressions and ...fveyxev abtip oxiixtpa Baourelas.




104

361. Hence it is an overstatement to say that Joseph is '...

flir die Testamente...der Typus des Weisen' (Rengstorf,art.
cit.,p.43).

Intentionally I have omitted a discussion on the Aramaic
fragments of T.Levi.It is almost certain that these
fragments and the corresponding Greek chapters go back
to a common source (see,among others,De Jonge,The Testa-
ments...,PP.38-52;129-131).In the case of T.Levi 13 the
question of which of the two texts is nearest to the
original cannot be solved with any certainty(see also De
Jonge ,The Testaments...,p.43).It is,however,noteworthy
that in the Aramaic fragments Joseph is explicitly
mentioned in connection with wisdom : 'My sons,behold
Joseph my brother,Who gave instruction in the writings
and discipline of wisdom' (Charles,Translation,p.234;cf.
Charles,Edition,p.255).If it is true that in T.Levi 13
the fragments are nearer to the original than the cor-
responding Greek text -which is guite probable in other
passages (see also De Jonge,The Testaments...,p.42)-,it
is the more striking that in the Greek T.Levi 13 the
connection between Joseph and wisdom was not taken over
from the original source.
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SYNTACTICAL EVIDENCE OF A SEMITIC VORLAGE OF
THE TESTAMENT OF JOSEPH

R. A. Martin

A. Method

In my book Syntactical Evidence of Semitic Sources in

Greek Documents (SBL Septuagint and Cognate Studies, 3;
Missoula: Scholars Press, 5975)-E—numEer of Greek syntactical
features were isolated by means of which it may often be de-
termined whether a Greek document, or part of it, is a transla-
tion of a Hebrew or Afamaic original. These syntactical fea-
tures are as follows:

(a) Syntactical features which are less frequent in
Greek which is a translation of Hebrew or Aramaic than in
original Greek prose writings:

(1) eight prepositional usages: dia with the geni-
tive; dia with all its cases; eis; kata with the

o2 " . == ofinid
accusative; kata with all its cases; peri with all
its cases; pros with the dative; hypo with the geni-
tive;

(2) the use of de;

(3) the separation of the article from its substan-
tive;

(4) the placement of a genitive before the word up-
on which it depends;

(5) the placement of attributive adjectives
before the words they qualify;

(6) the use of the adverbial (circumstantial)
participle;

(7) the use of the dative case; other than its use
as the object of en.

(b) Syntactical features which are more frequent in
Greek which is a translation of a Semitic original than
in original Greek:

(1) the use of the preposition en;

(2) the use of kai to join main (independent)
clauses;

(3) the use of genitive personal pronouns;

1. Cf. Martin, Syntactical Evidence, pp. 1-43.
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